
al Muhajiroon

“And if the people of the towns had  
believed and had the Taqwa (piety),  

certainly, We should have opened for 
them blessings from the heaven and the 

earth, but they belied (the Messengers). 
So We took them (with punishment) for 
what they used to earn (polytheism and 

crimes, etc.).”

Dhul-Qa’dah - Dhul Hijjah               1432 A.H.        Issue 14-6                 The Immigrants 

Allaah says in Surat al-A ’raaf (7:96) :

ٱ   ٻ  ٻ  ٻ    ٻ  پ  پ  پ  پ   
ڀ  ڀ  ڀ  ڀ  ٺ            ٺ  ٺ  ٺ   

ٿ  ٿ



Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet       said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab al-Raqaaiq; al-Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet      and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “And 
whoever contradicts and opposes the Messenger after the 
right path has been shown clearly to him, and follows other 
than the believers’ way, We shall keep him in the path he has 
chosen and burn him in Hell; what an evil destination.” [Surat 
an-Nisa’ 4:115] 

Al-Muhajiroon

Narrated Anas         that Allaah’s Messenger     said: 
“Amongst the portents of the Hour are (the following): 

1- (Religious) knowledge will be taken away (by the death of the 
religious learned men). 2- Ignorance (of religion) will prevail. 

3- Drinking of alcoholic drinks (will be very common). 
4- There will be prevalence of open illegal sexual intercourse.” 

[Reported by al-Bukhaari]
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This Noble Name is mentioned five times in the Qur’an.

Allaah (Subhaanahu wa Ta’aala) says in Surat al-Baqarah 
(2:255):

  ڻ  ۀ  ۀ  ہ   ہ   ہ  ہھ  ھ  ھ  ھ  ے  ےۓ  ی
“Allaah, La ilaha illa Huwa (none has the right to be 

worshipped except He), the Ever-Living, the One Who 
sustains and protects all that exists. Neither slumber 

nor sleep overtake Him.”

He (Subhaanahu wa Ta’aala) also says in Surat Aal-’Imran 
(3:1-2):

  ٱ  ٻ  ٻ  ٻ     ٻ    پ      پ   پ        پ  ڀ
“Alif-Laam-Meem. Allaah, La ilaha illa Huwa (none 
has the right to be worshipped except He), the Ever–

Living, the Sustainer of (all) existence.”

He (Subhaanahu wa Ta’aala) says in Surat Ta-Ha (20:111):

  ەئ  ەئ  وئ  وئۇئ  ۇئ  ۆئ  ۆئ   ۈئ  ۈئ  ېئ
“And (all) faces shall be humbled before (Allaah), the 

Ever-Living, the One Who sustains and protects all 
that exists. And he who carried injustice (i.e. commit-
ted sin or wrong doing towards Allaah or any of His 

creation) will be indeed a complete failure.”

In Surat al-Furqan (25:58), Allaah (Subhaanahu wa Ta’aala) 
says:

  ٹ   ٹ  ٹ   ٹ   ڤ  ڤ  ڤ  ڤڦ  ڦ  ڦ
  ڦ       ڄ   ڄ  ڄ

“And put your trust (O Muhammad Salla-Allaahu ‘alayhi 
wasallam) in the Ever-Living, the One Who dies not, 
and glorify His Praises, and Sufficient is He as the 

All-Knower of the sins of His slaves.”

In Surat Ghafir (40:65), Allaah (Subhaanahu wa Ta’aala) says:

  ۓ  ۓ   ڭ  ڭ     ڭ        ڭ    ۇ   ۇ  ۆ     ۆۈ  ۈ
  ٴۇ  ۋ  ۋ  ۅ

“He is the Ever-Living, “La ilaha illa Huwa” (none 
has the right to be worshipped but He), so invoke 
Him making your worship purely for Him Alone 

(by worshipping Him Alone and none else, by doing 
righteous deeds sincerely for His Sake, and by not 

showing off or setting up rivals with Him in worship). 
All the praises and thanks be to Allaah, the Lord of 
the Alameen (mankind, Jinns and all that exists).”

The Meaning of the Name as 
regards Allaah (Subhaanahu wa Ta’aala)

At-Tabari (Rahimahullaah) said: “Al-Hayy is the One to 
Whom belongs the eternity, the continuous life and ex-
istence, which has no beginning to be limited to, nor 
an end to be reached. The life of everything and every-
one other than Him, even though it is alive, is bounded 
i.e., has a beginning and an end; its life cuts off when it 
reaches its due term.” [Jami’ul-Bayan]

At-Tabari also said concerning the verse in Surat Aal-
’Imran: “Others have said, ‘Al-Hayy means He to Whom 
belongs the continuous life, which is one of His Attri-
butes that He (Subhaanahu wa Ta’aala) is attributed with 
since forever and continuously.’ Others said, ‘Allaah 
(Subhaanahu wa Ta’aala) attributed Himself with life because 

He has life, just as He (Subhaanahu wa Ta’aala) attributed 
Himself with Knowledge and Ability.’ Accordingly, the 
meaning is that Allaah attributed Himself with eternal 
life, which never ends nor gets cut off, and He (Subhaana-
hu wa Ta’aala) negated from His life what occurs to the 
lives of the creation of ending or cutting off when the 
due term is reached.

Therefore, Allaah (Subhaanahu wa Ta’aala) informs His ser-
vants about His life to draw their attention that He (Sub-
haanahu wa Ta’aala) deserves to be worshipped Alone and 
none else.

Al-Hayy is the One Who never dies nor perishes as is 
the case of other lords that are worshipped besides Him. 
Everyone who claims to be a deity other than Him will 
perish. Therefore, he does not deserve to be worshipped 
as the real deity is the Eternal One Who never dies nor 
perishes and that is Allaah, La ilaha illa Huwa, none has 
the right to be worshipped except He.” [Jami’ul-Bayan]

Az-Zajjaj said: “Al-Hayy is opposite to death. Allaah 
(Azza wa jall) is Al-Hayy, the Ever-Living Who never dies. 
Neither death nor termination overtakes Him. Far is He 
above that. This is the only meaning that the Arabs know 
about Al-Hayy (the Ever-Living) and life.” [Ishtiqaq al-
Asmaa’]

Al-Khattabi said: “Al-Hayy is one of Allaah’s Attributes; 
He Who is eternally existing and attributed with life. His 
life is never preceded with death (non-existence) nor 
does death overtake Him after life. However, all the liv-
ing creatures are overtaken by death or non-existence in 
the beginning and at the end of their lives. “Everything 
will perish save His Face.” [Al-Qasas 28:88] [Sha’n ad-
Duaa]

Al-Baihaqi (Rahimahullaah) added to the statement of al-

Khattabi saying: “Life is an Attribute of His Essence.” 
[Al-I’tiqad] 

Ibn Katheer (Rahimahullaah) said: “Al-Hayyul-Qayyum 
is the Ever-Living Who never dies. He is the One Who 
sustains everyone and everything. All creation stands in 
need of Allaah and totally relies on Him, while He is 
Most Rich, Who stands in need of nothing created.”

The impact of believing in 
this Name:

1  Allaah, the Blessed, the Most High, is Hayy (Liv-
ing) with a life which is an Attribute for Him. He 

is Ever-Living, He never dies, while the Jinn and man-
kind die, as well as everything on the earth, as He (Sub-
haanahu wa Ta’aala) said in Surat ar-Rahman (55:26-27):

  ڇ  ڇ  ڇ  ڍ  ڍ  ڌ   ڌ  ڎ  ڎ  ڈ  ڈ  ژ
“Whatsoever is on it (the earth) will perish. And the 

Face of your Lord full of Majesty and Honor will 
abide forever.”

This Name affirms the Attribute of life to Allaah (Sub-
haanahu wa Ta’aala). It is one of the Attributes that is related 
to the Essence of Allaah. [Sifah Dhatiyyah]

His Life, Glory be to Him, is the most perfect life and 
this belief requires that every perfection be affirmed, 
which contradicts any negation of perfect life.

2  His Life (Jalla wa a’laa), Glory be to Him, is free from 
any resemblance to the life of the creation, as no 

death or demise happens to it, neither slumber nor sleep 
overtakes Him.

Al-Hayy 
(The Ever-Living)

An  Explanation of the Name of Allaah (I)
Source: An-Nahj al Asmaa fee Sharh Asmaa u-Allaah ul- Husnaa,

 by Shaikh Muhammad al-Houmoud an-Najdi.

Al-Hayy is the One Who never dies nor perishes as 
is the case of other lords that are worshipped besides 
Him. Everyone who claims to be a deity other than 
Him will perish. Therefore, he does not deserve to 
be worshipped as the real deity is the Eternal One 
Who never dies nor perishes and that is Allaah, 

La ilaha illa Huwa, none has the right to be wor-
shipped except He.”[Jami’ul-Bayan]



As-Sinah is the drowsiness that precedes the sleep and 
therefore negates the Perfect Life and Ability because 
sleep subdues the living one from among us and stops 
one’s senses, ability and knowledge. Therefore, it is not 
right to attribute Allaah with that. How would one imag-
ine that sleep over takes Him, knowing that the heavens 
and the earth cannot stand without Him? He (Subhaanahu 
wa Ta’aala) said in Surat Faatir (35:41):

  ک    گ  گ  گ   گ  ڳ  ڳڳ  ڳ  ڱ  ڱ       ڱ
  ڱ   ں    ں  ڻڻ   ڻ    ڻ         ۀ  ۀ  ہ

“Indeed, Allaah holds the heavens and the earth, lest 
they cease (move away). And if they should cease 

(move away), no one could hold them (in place) after 
Him. Indeed, He is Forbearing and Oft-Forgiving.”

The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “Verily,  
Allaah the Exalted does not sleep, and it does not befit Him 
to sleep. He lowers the scale and lifts it. The deeds in the 
night are taken up to Him before the deeds of the day, and 
the deeds of the day before the deeds of the night.” [Muslim]

3  Allaah, the Exalted, is the One Who grants the 
eternal life to the people of Paradise; a life that 

never begins nor ends. Allaah (Subhaanahu wa Ta’aala) says 
in Surat al-Ankabut (29:64):

  پ  ڀ  ڀ     ڀ  ڀٺ  ٿ
“And indeed, the home of the Hereafter – that is the 

(eternal) life.”

Allaah is the One Who made their lives eternal, not be-
cause eternity or continuity is an attribute of their lives 
by itself, contrary to the life of the Lord (Subhaanahu wa 

Ta’aala) as well as the rest of His Attributes. The Attributes 
of the Creator befit Him and the attributes of the cre-
ation befit them.

4  The Messenger of Allaah (Salla-Allaahu ‘alayhi wasal-
lam) used to say the following supplication using 

this Name: 

“اللَُّهمَّ لََك أَْسَلْمُت َوبَك آَمْنُت، َوَعَلْيَك َتَوّكْلُت، وإِلَْيَك 

أََنْبُت, َوبَك َخاَصْمُت، اللَُّهمَّ إِّن أَُعوُذ ِبِعزَِّتَك ال إله إاِلَّ 

أَْنَت أَْن ُتِضلَّني، أَْنَت الَحيُّ الذي ال َيُوُت، والِجنُّ َواإلِْنُس 

يوتون.” ]متفق عليه[

Allaahumma laka aslamtu, wa bika aamantu, 
wa alayka tawakkultu, wa ilyaka anabtu, wa 
bika khaasamtu, Allaahumma innee a’oudhu 
bi-‘Ezzatika laa ilaha illa Anta an tudillanee, 
Antal-Hayyu al-ladhee laa yamootu, wal-jin-

nu wal-Insu yamootoon.”

“O Allaah! I submit myself to You, and I believe in 
You, and I depend on You, and I repent to You, and 
return to You, and to You I leave the judgment (for 
those who refuse my message). I seek refuge (with 
You) by Your ‘Ezzah (Honor, Power and Glory), 
Laa ilaha illa Anta (none has the right to be wor-
shipped but You) against Your misguidance, You 
are the Ever-Living Who does not die while the 

jinn and human beings die.” [Agreed upon]

Introduction

Seeking provision is one of the matters that many Mus-
lims feel anxious about. Many think that holding fast to 
the religion of Islam diminishes their provision. Even 
worse still is that some of those who are preserving and 
strictly guarding their obligatory prayers think that they 
should close their eyes and ignore some Islamic rul-
ings if they are seeking materialistic ease and economi-
cal prosperity. These people forget or try to forget that 
the Creator has not ordained His religion only to guide 
mankind to what is the best in their Hereafter and bring 
happiness and joy to them therein, but He also guided 
them with regards to their livelihood and what brings 
them happiness and joy in this life as well. The most fre-
quent invocation of the Prophet (Salla-Allaahu ‘alayhi wasal-
lam) was: 

ربنا آتنا يف الدنيا حسنة ويف اآلخرة حسنة وقنا عذاب النار

“O Allaah! Give us in this world that which is good and 
in the Hereafter that which is good, and save us from the 
torment of the Fire.” [Al-Baqarah 2:201] [Al–Bukhaari]

Our Creator and our noble Prophet (Salla-Allaahu ‘alayhi 
wasallam) never left the Ummah (the Muslim nation) to 
enter into darkness and stay confused regarding seeking 
its livelihood; rather, the means of provision have been 
ordained and have been clarified. If the people under-
stood these means and held on to them, and used them 
correctly, the Provider, the Owner of Power, the Most 
Strong would make easy for them all the means of pro-
vision coming from every side, and blessings would be 
opened from heavens and earth.

The First Key
Repentance and Asking for 

Forgiveness
Among the most important means that makes it easy to 
attain sustenance is asking for forgiveness and repenting 
to Allaah, the All-Forgiving, the Concealer. This topic is 
covered by explaining two points: 

1. The true meaning of  asking for forgiveness and re-
pentance

2. The legitimate evidence that repentance and asking 
for forgiveness are keys for sustenance

1.	 The true meaning of asking for 
forgiveness and repentance

Many people think that asking for forgiveness and re-
penting are only verbal (i.e. by utterance only). A man 
may say: “I ask Allaah’s forgiveness and I repent to 
Him,” while those words have no impact on his heart, 
nor do they reflect in his behavior. Such are like the acts 
of a liar. The scholars (may Allaah reward them with all good) 
have clarified the correct way to ask for forgiveness and 
repent. For example, Imaam Ragheb al-Asfahani said: 
“Repentance in the religion (of Islam) is to abandon a sin 
because of its ugliness, to feel remorse for what one has 
done, to be determined not to repeat it, and to try to re-
cover and repair what one has done as much as pos-
sible. So once these four points have been fulfilled, 
the conditions for repentance have been achieved.” 
[Al-Mufradaat fee Ghareeb al-Qur’an]

In the Qur’an and Sunnah - By Dr. Fadl Ilaahi
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The Messenger of 
Allaah (e) warned 
us against exag-

gerating our praise 
of him, mentioning 
a group who had 
fallen into this er-
ror.  Which group 

was this?



Yet another complained about the dryness of his garden, 
so he told him: ‘Ask Allaah’s forgiveness.’”
In another version, ar-Rabi’ ibn Sabeeh told him (al-
Hasan): ‘Many men came to you, each complaining of 
something different, and you told them all to ask for  
Allaah’s forgiveness (as a solution to their problems).’

So he said: ‘I didn’t innovate anything. Allaah Almighty 
said in Surat Nuh: “Ask forgiveness from your Lord; 
Verily, He is Oft-Forgiving; He will send rain to you in 
abundance; and give you increase in wealth and chil-
dren, and bestow on you gardens and bestow on you 
rivers.” [Nuh 71:10-12] [Tafseer al-Qurtubi]

Allaah is the Most Great! How great are the fruits of re-
pentance, and how abundant they are. May Allaah make 
us among those who repent and ask for forgiveness, and 
grant us the fruits in this life and in the Hereafter, He is 
the All-Hearing and the Responsive, Ameen.
a. 
b. Allaah Almighty mentioned about Prophet Hud 

(Alayhi’ssalam) calling his people to ask for Allaah’s 
forgiveness: 

 “And O my people! Ask forgiveness of your Lord and 
then repent to Him. He will send you (from the sky) 
abundant rain, and add strength to your strength, so 
do not turn away as Mujrimoon (criminals, disbeliev-
ers in the Oneness of Allaah).”  [Hud 11:52]

Al-Haafith Ibn Katheer explained the previous verse 
saying: “Then he commanded them to seek the forgive-
ness of the One Who is capable of expiating previous 
sins. He also commanded them to repent for that which 
they may do in the future. Whoever has these charac-
teristics, Allaah will make his sustenance easy for him, 
grant him ease in his affairs and guard over his situation. 
For this reason Allaah says: ‘He will send you (from the 
sky) abundant rain.’” 

May Allaah make us among those who repent often and 
ask for forgiveness, and provide us with the means of 
sustenance, and facilitate all our affairs for us; He is the 
All-Hearing, the Responsive - Ameen, the Possessor of 
Majesty and Honor. 

c. Allaah Almighty also says: “And (commanding 
you): ‘Seek the forgiveness of your Lord, and turn 
to Him in repentance, that He may grant you good 
enjoyment for a term appointed, and bestow His 
abounding Grace to every owner of grace (i.e. the 
one who helps and serves the needy and deserv-
ing, physically and with his wealth, and even with 
good words). But if you turn away, then I fear for 
you the torment of a Great Day (i.e. the Day of Res-
urrection).’” [Hud 11:3]

In this verse, there is a promise from Allaah, the Om-

nipotent, the Powerful, for those who repent and ask for 
forgiveness, to give them a good life. The meaning of, 
“He may grant you good enjoyment” as explained by 
‘Abdullah ibn ‘Abbas (Radia-Allaahu ‘anhuma) is that He will 
grant you sustenance and wealth. [Zaad al-Maseer]

Imaam al-Qurtubi said in his interpretation: “This is the 
fruit of asking for forgiveness and repentance. It means, 
He will grant you a good and luxurious life, and He will 
not torment you in Hell-Fire as He has done to the peo-
ple who preceded you and who have been destroyed.” 
[Tafseer al-Qurtubi; see also Tafseer at-Tabari, Tafseer al-
Baghawi and Fat-h al-Qadeer]  

This majestic promise has come in a way that the recom-
pense is consequential to the action, so Allaah Almighty 
will reward those who ask for forgiveness and repent to 
Him by granting them good enjoyment for a term ap-
pointed. [Adwa’ al-Bayaan] 
 
d. Yet another proof that repentance and asking Allaah 

for forgiveness is a key to sustenance is the Hadeeth 
reported by Imaams Ahmad, Abu Dawoud, an-
Nasa’i, Ibn Maajah and al-Haakim on the authority 
of ‘Abdullah ibn ‘Abbas (Radia-Allaahu ‘anhuma) who 
said: “The Messenger of Allaah (Salla-Allaahu ‘alayhi 
wasallam) said: ‘Whosoever constantly asks forgiveness 
(from Allaah), Allaah will appoint for him a way out of 
every distress and a relief from every anxiety, and will 
provide sustenance for him from where he perceives 
not.” [The chain of this narration is weak. Refer to 
the ‘Book of Weak Narrations’ by al-Albaani, Vol-
ume 1, page 142, no. 705. Imaam al-Haakim authen-
ticated it as well as Shaikh Ahmed Shaakir, who said 
that its Isnaad (chain of narrations) is correct, and 
Allaah knows best.] 

In this noble Hadeeth, the one who only speaks what he 
has been inspired to say, says that there are three fruits 
that one gains if one constantly asks for forgiveness from 
his Lord, one of which is that Allaah, the Bestower of 
sustenance, the All-Strong, the Powerful, gives to those 
who ask for forgiveness, what they cannot imagine and 
hope for, so whosoever seeks sustenance, should rush 
and ask for His Forgiveness with words and actions. 
One should be cautious against asking for forgiveness 
through words alone without the actions to reflect that, 
for it would be the act of liars.

The Second Key:
Piety (Taqwa)

Another source for attaining sustenance is piety. This 
point will be covered, with the Will of Allaah, through 
two points:

Imaam an-Nawawi explained the previous in his own 
words, saying: “The scholars have stated that repen-
tance from any sin one has committed is obligatory, so if 
the sin is between a man and Allaah Almighty, and the 
right of another man is not involved, then there are three 
conditions for the repentance to be genuine:

a) That he abandons the sin
b) That he feels remorse for having committed it
c) That he  is determined never to repeat it

If any of these three conditions are not fulfilled, the re-
pentance is not valid.

However, if the sin involves the right of another human 
being, then there are four conditions for the repentance 
to be accepted and valid. This includes the three previ-
ously mentioned points, as well as a fourth one: that he 
has to be given a release from that person. So, if it in-
volves money or the like, he has to return it (such as in 
robbing or depriving one of his rights), and if it involves 
slander or the like, he has to ask the person for forgive-
ness, and if it involves backbiting, then he has to seek the 
forgiveness of that person.” [Riyadh-us-Saliheen]

Imaam Ragheb al-Asfahani said regarding asking for 
forgiveness: “One has to ask for it verbally and through 
action, and Allaah Almighty says: ‘Ask forgiveness from 
your Lord; Verily, He is Oft-Forgiving.’ Nuh’s people 
were not only ordered to ask for forgiveness verbally, 
but verbally (with their tongues) and through their ac-
tions. For it is said that to ask for forgiveness with one’s 
tongue (verbally) without that reflecting on one’s actions 
is like the action of a liar.”

2.	 The legitimate evidence that 
repentance and asking for for-

giveness are keys for sustenance

There are several verses in the Holy Qur’an as well as 
Noble Ahadeeth that indicate that asking for forgiveness 
and repentance are keys to sustenance with the Grace of 
Allaah Almighty:

a. Among these verses is what Prophet Nuh (Noah) 
(Alayhi’ssalam) said to his people: 

 
 “I said (to them): ‘Ask forgiveness from your Lord; 
Verily, He is Oft-Forgiving; He will send rain to you 
in abundance; and give you increase in wealth and 

children, and bestow on you gardens and bestow on 
you rivers.’” [Nuh 71:10-12]

In these noble verses there is an indication that the fol-
lowing things are attained when one repents: 

1. Allaah Almighty’s forgiveness for the sins, “He is 
Oft-Forgiving.”

2. Rain in abundance: Ibn ‘Abbas (Radia-Allaahu ‘anhuma) 
said: “In abundance means some of it (rain) follow-
ing other i.e., continuous rain.” [Saheeh al-Bukhaari]

3. Increase in wealth and children: ‘Ataa’ said: “The 
meaning of Allaah Almighty’s words:  “Give you 
increase in wealth and children” means that He 
will increase you in children and wealth.” [Tafseer 
al-Baghawi]

4. Allaah Almighty will give you gardens. 
5. Allaah Almighty will make for you rivers. 

Imaam al-Qurtubi said: “In this previous verse and the 
verse in Surat Hud (11:52): ‘And O my people! Ask 
forgiveness of your Lord and then repent to Him,’ is 
a proof that asking for forgiveness is a means for suste-
nance and rain.” [Tafseer al-Qurtubi]

Al-Haafith Ibn Katheer said, explaining these verses in 
Surat Nuh: “If you repent to Allaah and ask His forgive-
ness and if you obey Him, He will increase your provi-
sions and He will send rain to you in abundance, and He 
will cause the land to grow vegetation and He will in-
crease your wealth and children, and He will grant you 
all the different types of fruits and crops, and make the 
rivers flow among these gardens.” [Tafseer Ibn Katheer]

The Amir of the Believers, ‘Umar ibn al-Khattaab (Radia-
Allaahu ‘anhu) complied with the teachings of these verses 
when he asked his Lord, the Majestic, for rain. Mutraf 
narrated that ash-Sha’abi  said that ‘Umar ibn al-Khatta-
ab (Radia-Allaahu ‘anhu) went out with the people invoking 
Allaah for rain, and he did not do more than seeking 
Allaah’s forgiveness and reciting the verses that mention 
seeking Allaah’s forgiveness, so they told him: “We did 
not hear you ask Allaah to send down rain.”

‘Umar (Radia-Allaahu ‘anhu) said: “Verily, I have sought 
rain with the keys of the sky, which cause the rain to de-
scend,” and then he read: “Ask forgiveness from your 
Lord. Verily, He is Oft-Forgiving; He will send rain to 
you in abundance.” [Nuh 71:10-11] [Tafseer Ibn Kath-
eer]

Imaam al-Hasan al-Basri also used to advise anyone 
who would come to him complaining about drought, 
poverty, lack of progeny (infertility), or dryness of the 
fields to ask for forgiveness. Imaam al-Qurtubi said that 
Ibn Sabeeh said: “A man came to al-Hasan complaining 
about drought, so he told him: ‘Ask for Allaah’s forgive-
ness.’

Another complained about his poverty, so he said: ‘Ask 
Allaah’s forgiveness.’

Another told him: ‘Invoke Allaah for me so that He 
blesses me with a son.’ He told him: ‘Ask Allaah’s for-
giveness.’



and believe in Prophet Muhammad (Salla-Allaahu 
‘alayhi wasallam) like ‘Abdullah ibn Salam), but many 
of them do evil deeds.”

Allaah (Subhaanahu wa Ta’aala) informed us about the peo-
ple of the Scriptures (the Jews and Christians), that if 
they had acted upon the Torah, Gospel and the Qur’an as 
Ibn ‘Abbas (Radia-Allaahu ‘anhuma) said, Allaah (Subhaanahu 
wa Ta’aala) would have increased for them the provision 
that is sent down from the Heaven and that is grown for 
them on the earth. [Tafseer at-Tabarai, and Tafseer Ibn 
Katheer]

Imaam al-Qurtubi (Rahimahullaah) said in the interpreta-
tion of this verse and the verses like it: “Allaah (Subhaana-
hu wa Ta’aala) made Taqwa one of the means of attaining 
provision and He (Subhaanahu wa Ta’aala) promised an in-
crease in provision for whoever gives thanks. He (Sub-
haanahu wa Ta’aala) says: ‘If you are grateful, I will surely 
increase you (in favor).’” [Ibrahim 14:7]   

Therefore, whoever is keen to attain abundant suste-
nance and an efficient life, let him avoid sinning, com-
ply with the Command of Allaah (Subhaanahu wa Ta’aala), 
avoid Allaah’s prohibitions and protect himself from 
that which brings Allaah’s punishment for evil deeds or 
abandonment of good.

c. “And if only they had acted according to the Taurat 
(Torah), the Injeel (Gospel), and what has (now) 
been sent down to them from their Lord (the 
Qur’an), they would surely have received provi-
sion from above them and from underneath their 
feet. There are from among them people who are 
on the right course (i.e. they act on the Revelation 
and believe in Prophet Muhammad (Salla-Allaahu 
‘alayhi wasallam) like ‘Abdullah ibn Salam), but many 
of them do evil deeds.” [Al-Ma’idah 5:66]

“If they (non-Muslims) had believed in Allaah, and 
went on the Right Way (i.e. Islam), We would surely 
have bestowed on them water (rain) in abundance.” 
[Al-Jinn 72:16]

The Third Key:
Putting Trust in Allaah Almighty 

(Tawakkul)

First
The meaning of Tawakkul (putting trust) in 

Allaah (Subhaanahu wa Ta’aala)

The Scholars have explained the meaning of trusting in 
Allaah. For instance, Imaam al-Ghazali said: “Putting 

your trust in Allaah means that one’s heart is fully de-
pendant on Allaah.” Al-Manawi said: “Tawakkul means 
to show helplessness and total dependency on the One 
Whom one relies and depends on.” [Faid al-Qadeer]

Al-Mulla ‘Ali al-Qarri said: “The meaning of total depen-
dency on Allaah is to know with certainty that every-
thing that exists of creation, all sustenance, or preven-
tion, harm and benefit, richness and poverty, sickness 
and good health, life and death, etc. are all from Allaah 
(Subhaanahu wa Ta’aala).”

Second
The legitimate proof that Tawakkul 

(Reliance) on Allaah is one of the keys to 
sustenance

‘Umar ibn Al-Khattaab (Radia-Allaahu ‘anhu) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) said: “If 
you all relied on Allaah with due reliance, He would cer-
tainly give you provision as He gives it to the birds who 
leave their nests hungry in the morning and return with 
a full belly at dusk.” [At-Tirmithi and authenticated by 
al-Albaani in al Silsilah as-Saheehah no. 310]

In this Hadeeth, the Prophet (Salla-Allaahu ‘alayhi wasallam) 
has explained that the real Mutawakkil (the one who 
puts his trust in Allaah) is provided with sustenance just 
as the bird is provided for. This is because he relies on 
the One Who is Ever-Living, Who never dies, and who-
soever puts his trust in Him and relies on Him, He will 
suffice him.

Allaah (Subhaanahu wa Ta’aala) says in Surat at-Talaq (65:3): 
“And whosoever puts his trust in Allaah, then He will 
suffice him. Verily, Allaah will accomplish his pur-
pose. Indeed Allaah has set a measure for all things.”

Third
Does Tawakkul (Reliance on Allaah) mean 

abandonment of earning?

Some people may claim: “If the Mutawakkil (the one 
who relies on Allaah) is provided by Allaah, then there 
is no need for seeking one’s livelihood. It is enough for 
us to sit and show laziness and the provision will come 
to us from the sky.”

This statement signifies the ignorance of the one who 
utters it. Trust in Allaah does not mean that one should 
not give importance to material resources. What it re-
ally means is that along with their due importance, 
one should have full trust in Allaah. The reason being 
that without His Will, material resources are of no 
avail. Nevertheless, it is necessary to have material 

1. The meaning of piety (Taqwa)
2. The proof that piety is one of the keys of sustenance

FIRST
The meaning of Piety

The scholars, may Allaah Almighty have Mercy on them, 
have explained the meaning of piety. Imaam Ragheb al-
Asfahani said: “It is protecting oneself from any sin by 
avoiding what is banned and prohibited. This is accom-
plished by avoiding some of the permissible things as 
well.” [Al-Mufradaat fee Ghareeb al-Qur’an]

Imaam an-Nawawi said: “The meaning of piety is to 
comply with His Commands and what He has forbid-
den. It means to protect oneself from His Wrath, and His 
Torment.” [Tahreer Al-Faadh at-Tanbbih]

Imaam al-Jirjaani defined Taqwa, saying: “It is avoiding 
Allaah’s punishment by obeying Him, and protecting 
oneself from what one deserves of punishment due to 
action and abstinence.” [Kitab at-Ta’reefat]

Accordingly, whoever does not protect himself from 
sinning is not pious. Whoever watches what Allaah has 
forbidden with his eyes, or hears what Allaah dislikes 
with his ears, or grasps with his hands what Allaah is 
not pleased with, or walks to places that Allaah detests, 
then he has not held himself back from sinning.

And whoever opposes Allaah’s Commands and com-
mits what He (Subhaanahu wa Ta’aala) has forbidden is 
not one of the pious. And whoever exposes himself to  
Allaah’s Wrath and Punishment by committing sin, then 
he has brought himself out of the fold of the pious.

SECOND
The proofs that indicate that piety is one 

of the keys of sustenance 
a. Allaah (Subhaanahu wa Ta’aala) says in Surat at-Talaq 

(65:2-3):

“Whosever fears Allaah and keeps his duty to Him, 
He will make a way for him to get out (of every diffi-
culty), and He will provide for him in ways  he could 

never imagine.” 

Allaah (Subhaanahu wa Ta’aala) mentions the condition of 
Taqwa which needs to be fulfilled in order for Allaah to 
recompense him with two matters:

1. Saving him from every hardship in this life and the 
Hereafter. [Tafseer al-Qurtubi]
2. Providing him from sources he never could im-
agine. [Zaad al-Maseer]

Ibn Katheer (Rahimahullaah) said in his Tafseer: “Whoever 
has Taqwa of Allaah in what He has commanded and 
avoids what He has forbidden, then Allaah will make a 
way out for him from every difficulty and will provide 
for him from sources he never anticipated or thought 
about.” [Tafseer Ibn Katheer]
How great is the fruit of Taqwa! ‘Abdullah ibn Mas’ood 
(Radia-Allaahu ‘anhu) said: “The greatest Ayah (verse) in the 
Qur’an that contains relief is, ‘And whoever has Taqwa 
of Allaah, He will make a way for him to get out.’” 
[Tafseer Ibn Katheer]
a. 
b. Allaah (Subhaanahu wa Ta’aala) says in Surat al- A’raaf 

(7:96): “And if the people of the towns had be-
lieved and had Taqwa (piety), certainly, We would 
have opened for them blessings from the heaven 
and the earth, but they belied the Messengers. So 
We took them (with punishment) for what they 
used to earn (polytheism and crimes, etc.).”

Allaah the Lord, the Blessed and Most High, informs us 
that if two matters had been fulfilled by the people of 
the towns, He would have broadened the good for them 
and would have made it easy from all means and every 
side, and they are Imaan (Faith) and Taqwa (Piety). [As 
explained by Ibn ‘Abbas (Radia-Allaahu ‘anhuma) in his in-
terpretation of this verse] [Tafseer Abi As-Su’ood]

In this verse, Allaah (Subhaanahu wa Ta’aala) promises the 
people of Imaan (Faith) and Taqwa (Piety) many things:

1. Allaah (Subhaanahu wa Ta’aala) is promising to open 
for them, Barakaat (blessings). Barakaat (blessings) 
is plural for Barakah which means continuity of 
the blessings (as al-Baghawi said), or as Imaam al-
Khaazin said: “It is stability or firmness (continuity) 
of the divine good in that matter.”  Accordingly, the 
word “Barakah” means Allaah (Subhaanahu wa Ta’aala) 
will grant them, due to their Imaan  and Taqwa, con-
tinuous good in which there is no evil nor burden 
upon them to bear in the Hereafter, and this is the 
best state of the blessing or favor.

2. The word “Barakah” has come in plural form to in-
dicate the variety of the blessed things. [Tafseer at-
Tahreer by Ibn Aashoor]

3. Allaah’s (Subhaanahu wa Ta’aala) statement: “Blessings 
from heaven and earth,” refers to the rains that fall 
from the sky and the vegetation of the earth, besides 
abundant cattle and the attainment of peace and se-
curity in the land.

4. Allaah (Subhaanahu wa Ta’aala) says in Surat al-Ma’idah 
(5:66): “And if only they had acted according to the 
Taurat (Torah), the Injeel (Gospel), and what has 
(now) been sent down to them from their Lord (the 
Qur’an), they would surely have received provi-
sion from above them and from underneath their 
feet. There are from among them people who are 
on the right course (i.e. they act on the Revelation 



resources because their procurement is also ordained by 
Him. Birds do not keep sitting in their nests for food; 
they fly out in search of it.

Imaam Ahmad (Rahimahullaah) said: “The (aforemen-
tioned) Hadeeth does not indicate the abandonment of 
earning; rather, it indicates seeking the provision. If they 
put their trust in Allaah in their daily dealings and the 
disposal of their affairs, and know that the good is in 
His Hand, they would not return except with safety and 
provision just like the birds.” [Tuhfat al-Ahwadhee]

Imaam Ahmad was asked about a man who sits in his 
house or Masjid saying: “I will not do anything until my 
Rizq (sustenance) will come to me.”  

Imaam Ahmad said: “This man is ignorant.” 

The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “Verily  
Allaah made my sustenance underneath the shadow of my 
spear.” [Reported by Ahmad and authenticated by al-
Albaani in Saheeh al-Jami’e no. 2831]

He (Imaam Ahmad) said: “If you all relied on Allaah 
with due reliance, He would certainly give you provi-
sion as He gives it to the birds which leave (their nests) 
hungry in the morning and return with a full belly at 
dusk.” He (Salla-Allaahu ‘alayhi wasallam) mentioned that 
they (the birds) leave (their nests) in the morning seek-
ing provision. The Companions (Radia-Allaahu ‘anhum) 
used to trade and work in their gardens. One should 
take them as his example.” [Fat-h al-Baari]

Shaikh Abu Haamid (Rahimahullaah) said: “One may think 
that the meaning of Tawakkul (Reliance on Allaah) is 
the physical abandonment of earning, or the abandon-
ment of planning and arrangement with the heart.  This 
is the belief of the ignorant people and is forbidden 
in the Shari’ah (Islamic Law). The Shari’ah praises the 
Mutawakkil, the one who relies on Allaah and takes the 
means. How can one attain any status in the religion by 
acting on one of the prohibitions in the religion?

The truth is that the effect of Tawakkul is shown in the 
action of the slave and his seeking the goals with his 
deeds.”

Imaam al-Qasheeri said: “The place of Tawakkul is in 
the heart, and the outward action (of the body) does not 
contradict the Tawakkul in the heart after believing that 
the Rizq (provision) is from Allaah (Subhaanahu wa Ta’aala); 
if the matter was made difficult to attain, then this is by 
Allaah’s Decree, and if it was made easy, then Allaah is 
the One Who made it easy.” [Marqat al-Mafateeh]

Another evidence that proves that Tawakkul (Reliance) 
on Allaah (Subhaanahu wa Ta’aala) does not mean aban-
donment of earning is the narration reported by two 

of the Imaams, Ibn Hibbaan and Al-Haakim, on the au-
thority of Ja’far ibn ‘Amr ibn Umayyah, who said that his 
father narrated: “A man said to the Prophet (Salla-Allaahu 
‘alayhi wasallam): ‘Shall I untie my she-camel and put my 
trust in Allaah?’ The Prophet (Salla-Allaahu ‘alayhi wasallam) 
said: ‘Tie it and then put your trust in Allaah.’”

In another version, ‘Amr ibn Umayyah (Radia-Allaahu 
‘anhu) said: “O Messenger of Allaah! Shall I tie my ride 
and put my trust in Allaah or shall I untie it and put my 
trust in Allaah?” He (Salla-Allaahu ‘alayhi wasallam) said: “Tie 
it and put your trust in Allaah.” [Musnad ash-Shihaab]
In conclusion, it is incumbent upon a Muslim to be ear-
nest in seeking his livelihood; however, he should not 
rely on his effort and strength, but he should believe that 
all matters belong to Allaah (Subhaanahu wa Ta’aala) and the 
Rizq (provision) is from Him Alone.

The Fourth Key
Devoting oneself to worship 

Allaah
One of  the keys of sustenance is devoting oneself to 
worshipping Allaah the Almighty, and  this topic will 
be covered with the aid of Allaah the Almighty in two 
steps:

1. The meaning of  devoting oneself 
2. The legitimate proof that devoting oneself to wor-

ship is a key to sustenance

1. The meaning of devoting  
oneself to worship

One should not think that the meaning of devoting one-
self to worship means that he abandons striving to earn 
a daily living and to sit in the Masjid night and day, wor-
shipping.  It means, and Almighty Allaah knows best, 
that one should be attentive and dedicated both in heart 
and body while performing the act of worship,   submis-
sive to Allaah the One, and remembering His Greatness 
and Grandeur.

One should be attentive and feel that he is addressing 
the Malik (the King), the Able, and to be as the noble 
Hadeeth said: “To worship Allaah as if you see Him, and 
if you cannot achieve this state of devotion, then you must 
know that He sees you.”  Do not be like those who are sit-
ting in the Masjid with their bodies whilst their hearts 
are elsewhere. Al-Mulla ‘Ali al-Qarri explains that the 
statement: “Devote yourself in worshipping Me,” means 
to exaggerate in your devotion to worship your Lord (or 
devote yourself and free your heart from worldly occu-
pations, to worship your Lord excessively).”

2. The legitimate proof that 
devoting oneself to worship is a 

key to sustenance

There are several Ahadeeth that indicate that dedicating 
oneself to worshipping Allaah is one of the keys of sus-
tenance. Among those are: 

a. Imaams Ahmad, at-Tirmithi, Ibn Maajah and al-
Haakim reported that Abu Hurairah (Radia-Allaahu 
‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi 
wasallam) said:“Allaah said: ‘O son of Adam, dedicate 
yourself to worshipping Me, and I will fill your heart 
with richness and fulfill your needs, but if you do not, 
then I will keep your hands busy (the use of the word 
hands is because a person uses his hands to work and 
earn a living), and I will not take away your poverty.’” 
[Authenticated by al-Albaani] So the noble Prophet 
(Salla-Allaahu ‘alayhi wasallam), the truthful, said in this 
Hadeeth that Allaah Almighty has promised that the 
one who dedicates himself to worshipping Him will 
have two rewards, and He threatened the one who 
does not dedicate himself to worshipping Him that 
he will have two punishments. The two rewards are:

1. Filling the heart of the devotee with richness
2. Sufficing him in his need to the exclusion of other 

people. 

While the two punishments are keeping him busy with 
his daily occupation, while at the same time not fulfill-
ing his need; rather, He will leave him poor and in need 
of people.

b. It is reported by Imaam al-Haakim on the author-
ity of Ma’qil ibn Yasaar (Radia-Allaahu ‘anhu) that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) said: 
“Your Lord, the Blessed, the Most High says: ‘O son of 
Adam! Devote yourself in worshipping Me, and I will 
fill your heart with richness, and fill your hand with 
Rizq (Provision). O son of Adam! Don’t stay far from 
Me, otherwise I will fill your heart with poverty and 
fill your hand with occupation.’” [Authenticated by 
al-Albaani in Silsilah as-Saheehah no. 1359]

In this Hadeeth, the inspired noble Messenger in-
forms us about the Promise of Allaah, the One Who 
never fails to fulfill His promises; that whoever de-
votes himself to worshipping Him, He will fill his 
heart with richness and his hand with sustenance. 
He (Salla-Allaahu ‘alayhi wasallam) warned against the 
threat of the All-Mighty, the All-Strong, in His re-
venge with two punishments for the one who stays 
away from worshipping Him, which are filling his 
heart with needs and poverty and his hand with 
worldly occupation.

Undoubtedly, the heart enriched by Allaah will nev-
er feel poverty and the Razzaq (the Provider), the 
All-Strong will fill his hand with Rizq (provision) so 
that he will never become bankrupt. While the heart 
filled with poverty by the Able, the All-Mighty King 
will never be enriched, and the the Irresistible One 
will make him busy with worldly occupation so that 
no one is able to grant him peace and free time for 
doing good.
    to be continued...........
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the Exalted says: 

“And spy not.” [Surat al-Hujurat 49:12] 

“And those who annoy believing men and women un-
deservedly, bear on themselves the crime of slander 
and plain sin.” [Surat al-Ahzaab 33:58]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wasallam) said: “Be-
ware of suspicion, for suspicion is the worst of false tales. 
Do not look for other’s faults. Do not spy on one another, 
and do not practice Najash (means to offer a high price for 
something in order to allure a customer who is interested 
in the thing). Do not be jealous of one another and do not 
hate one another. Do not sever ties with one another. O 
slaves of Allaah! Be brothers to one another as He com-
manded. A Muslim is the brother of a Muslim. He should 
neither oppress him nor humiliate him. The piety is here! 
The piety is here! (While saying so he pointed towards his 
chest.) “It is enough evil for a Muslim to look down upon 
his Muslim brother. All things of a Muslim are inviolable 
for his brother in Faith; his blood, his wealth and his honor. 
Verily, Allaah does not look at your bodies or at your faces, 
but He looks at your hearts and your deeds.” [Muslim]

Another narration is: “Do not feel envy against one an-
other; do not hate one another; do not spy on one another; 
do not look for one another’s faults, and do not cheat one 
another. Be Allaah’s slaves, brethren to one another as He 
commanded you all.”

Another narration is: “Do not have estranged relations 
with one another and do not desert (stop talking to) one 
another. Do not nurse enmity and do not feel envy towards 
one another. O Allaah’s worshippers! Be brothers as He 
commanded you all!”

Another narration is: “Do not estrange mutual rela-
tions and do not intervene into the transaction which 

is likely to be settled with another person.” [Muslim re-
ported all previous narrations and al-Bukhaari reported 
most of them]

Commentary

Spying is to probe about and find out the faults of a 
Muslim brother either in a direct way by spying so that 
he might find poverty (difficulty) or a defect in him, or 
by using certain equipment such as voice recorders or 
telephones. So anything that leads one to search out his 
brother’s defects and bad qualities is considered to be 
spying and it is prohibited, because Allaah Almighty 
said: “Oh you who believe! Avoid much of suspicion, 
indeed some suspicion are sin, and spy not.” [Surat al-
Hujurat 49:12] So Allaah Almighty forbids spying, and 
since it is harmful for your Muslim brother, the author 
followed up the verse, which he has taken as a proof, 
with Allaah’s saying: “And those who hurt the believ-
ing men and women with what they did not gain, they 
bear (on themselves) the crime of slander and plain 
sin.” [Surat al-Ahzaab 33:58] This is because spying 
is an offence, since it offends the one who is spied on; 
moreover, it leads to hatred and enmity. It also makes 
one overburden himself with what is not obligatory. 
You find the spy one time here and the other time look-
ing there, tiring himself in annoying Allaah’s slaves - we 
ask Allaah for safety. Besides spying on someone, some 
may spy on houses by standing at the door and listening 
to what is being said indoors, after which he builds false 
suspicion and baseless accusations on what he heard.

Mua’wiyah (Radia-Allaahu ‘anhu) said: ‘I heard the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wasallam) saying, “If 
you find faults with Muslims, you will corrupt them, or 
will nearly corrupt them.”’ [Abu Dawoud]

 If a Muslim looks for the defect of another and hunts for 
his weakness, other Muslims will also adopt the same 
attitude towards him, and this situation will create dis-
sension and conflict in the society. In addition, it will 
make them fall prey to sins and make them persistent 

in committing 
them. For this rea-
son, spying and finding 
faults with Muslims have been pro-
hibited by the Shari’ah.

This narration is among the narrations which clearly 
show that a person should not spy on his Muslim broth-
ers nor pursue their defects, but he should treat who has 
revealed his own defects with what is suitable for him. 
That which is not apparent should neither be spied on 
nor should one be inquisitive of other’s faults. Also, as 
mentioned in the narration of Mua’wiyah (Radia-Allaahu 
‘anhu), if a person pursues a Muslim’s defects, he will 
destroy or nearly destroy him, because there are many 
things that happen between a man and his Lord, and 
nobody knows about them except Allaah. So if nobody 
comes to know these things and they have been kept 
under the concealment of Allaah and then later he turns 
repentantly to his Lord, hence his state is reformed and 
nobody knew his defects. However, if a person pursued 
the defects of people by following what others have said 
or done, and if he was told about a Muslim’s defect he 
went to spy on him, then he either declares it or implies 
it and says for example, it has been said that this man 
said such and such or he did this and that, and he starts 
to spread what he had known about him through peo-
ple. The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “Oh 
the one who has believed by his tongue yet faith did not 
enter into his heart, do not hurt Muslims or pursue their 
defects, because the one who pursues his brother’s defect, 
Allaah would pursue his defect and the one whom Allaah 
pursues his defect, He would expose him to people even 
if he was in his mother’s house.” An exact recompense 
according to his evil deed, we ask Allaah’s safety, and 
neither wall nor screen would benefit him. 

It has been reported that a man was brought before 
‘Abdullah ibn Mas’ood (Radia-Allaahu ‘anhu) with his (the 
former’s) beard dripping with wine. Ibn Mas’ood said: 
“We have been prohibited from spying (on Muslims) 
and finding faults (with them). But we can take an ac-
tion only if the sin is overt (evident).” [Abu Dawoud]

In this narration of Ibn 
Mas’ood (Radia-Allaahu ‘anhu), the 

man was brought before him with 
his beard dripping with wine, yet he drank 

secretly; however, those people spied on him 
until they took him out in this condition. So he (Radia- 
Allaahu ‘anhu), clarified that those whose defect or blem-
ish are shown openly, they would be taken by it, and the 
one who hid it by the concealment of Allaah, he should 
not be taken with punishment or blame. This indicates 
also that spying is not permissible.

In this Hadeeth we find a model conduct of the Compan-
ions of the Prophet (Salla-Allaahu ‘alayhi wasallam) which 
was taught to them by Islam. The Companions of the 
Prophet (Salla-Allaahu ‘alayhi wasallam) were certainly strict 
followers of the commands and prohibitions of Islam.

Source: 

1. Sharh Riyadh-us-Saaliheen by Shaikh Ibn ‘Uthaimeen 
(Rahimahullaah)

2. Riyadh-us-Saaliheen published by Darus-salaam
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Commentary: 

1. This Hadeeth tells us about the merit of ‘Umrah: that 
it is an expiation for sins. But this expiation is for 
minor sins and is restricted with the condition of 
avoiding major sins.

This is the opinion of the majority of the scholars, 
who said that if the performance of the obligatory 
prayers, observing the obligatory fast in the month 
of Ramadaan and offering the congregational Friday 
prayer, which are the fundamentals of Islam, do not 
expiate except the minor sins, according to the fol-
lowing Hadeeth, then other than them of acts of wor-
ship do not expiate major sins either.

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wasallam) said: 
“The five (obligatory) prayers, and from one Friday 
prayer to the next Friday prayer, and from Ramadaan 
to Ramadaan are expiations for the sins committed in 
between (their intervals), so long as major sins are 
avoided.” [Muslim]

Major sins are not forgiven except with repentance. 
Sins like Shirk (associating someone with Allaah in 
worship), disobedience to parents, false oaths, false 
testimony, encroachment of an orphan’s property, 
slander against a chaste woman, etc. fall under the 
category of major sins and will not be forgiven by 
means of Salaat only.

2. This Hadeeth also signifies the merit of Hajj and that 
Hajj is better than ‘Umrah. It is quoted in a Mursal 
Hadeeth by ‘Amr ibn Hazm that the Prophet (Salla-
Allaahu ‘alayhi wasallam) called ‘Umrah a minor Hajj. 
[Reported by an-Nasa’i, al-Haakim and al-Baihaqi]

The reward of performing ‘Umrah is the expiation 
of sins committed in the interval between two ‘Um-
rahs, while the reward of Hajj is the attainment of 
Paradise.

 
3. The Prophet (Salla-Allaahu ‘alayhi wasallam) has set a 

condition for Hajj to be a means of attaining Para-
dise; that is to be Mabroor (an accepted Hajj). Hajj 
Mabroor is the one which fulfills the following de-
scriptions:

First: It should be performed with the right intention 
and sincerity, such that the purpose behind performing 
Hajj should not be to seek worldly gain (money), fame 
or nobility and so forth. The intention should be solely 
to seek nearness to Allaah and attain His Noble Abode. 
This condition should be present in every act of worship.

Second: It should be performed with lawful money. 
If it is performed with unlawful money, then it is not 
considered Mabroor. Some scholars even consider per-
forming Hajj with unlawful money to be a void Hajj.

Third: All the pertinent rituals must be performed 
and observed to perfection pursuant to which a Hajj 
(pilgrim) feels himself more inclined towards piety and 
righteousness. If one did not observe and perform that 
which is obligatory, then his Hajj will not be Mabroor. 
For example, when some people go for Hajj nowadays, 
they entrust someone else to throw the pebbles on their 
behalf; then he spends the night at Makkah instead of 
Mina (during the Tashreeq days) and he offers Fidyah 
(compensation for a missed or wrongly practiced rite) 
for abandoning sleeping at Mina; and he leaves Muzdal-
ifah at midnight or after Maghrib or ‘Isha time (although 
sleeping at Muzdalifah is obligatory). Such people are 
following the easy way in seeking such concessions, and 

then will say: “I performed Hajj.” It is apparent, and  
Allaah knows best, that the state of such people is to say: 
“I have played,” not “I have performed Hajj.”

What kind of Hajj is this? When he does not sleep ex-
cept at Makkah, and entrusts someone else to throw the 
pebbles on his behalf, and offers sacrifice for leaving the 
sleep at Mina and leaves Muzdalifah at the early portion 
of the night? If you are unable to perform Hajj except in 
this way, it is better for you not to perform Hajj.

Bear in mind that one of the conditions required for 
the Hajj to be Mabroor is to perform all the obligatory 
acts. One should know that man does not have a choice 
whether to act upon the obligatory acts or to offer a Fi-
dyah (compensation). However, if he has abandoned an 
obligatory act, we say to him: “slaughter a Fidyah.” Yet 
we do not say to him that he has the choice because this 
would mean that one may stand at ‘Arafah, make Tawaaf 
and Sa’y, then for the rest of the Hajj rites he says: “I will 
offer a Fidyah and not sleep at Muzdalifah, nor Mina, 
nor throw pebbles at the Jamaraat.”

Fourth: One should avoid the prohibitions, as Allaah 
says in Surat al-Baqarah (2:197):

ٻ  پ  پ  پ  پ  ڀ   ڀ  ڀ  ڀ    ٺ  ٺ  ٺٺ  ڄ  

“So whoever has made Hajj obligatory upon himself 
therein (by entering the state of Ihraam), there is (to 
be for him) no sexual relation and no disobedience 

and no disputing during Hajj.”

Of the prohibitions is forbidding the woman to perform 
Hajj except with a Mahram. If she performed Hajj with-
out a Mahram, then her Hajj is not considered Mabroor. 
Some scholars even said that her Hajj is not accepted 
because this kind of travel is an unlawful travel for her.

It is not a condition that the pilgrim should have di-
sheveled hair and be covered with dust in order for his 
Hajj to be accepted. It is permissible for the pilgrim to 
remove the dust and clean himself. It is affirmed in the 
authentic traditions that the Prophet (Salla-Allaahu ‘alayhi 
wasallam) used to take Ghusl (bath) while he was in a state 
of Ihraam. The scholars said that it is known that he (Salla-
Allaahu ‘alayhi wasallam) used not to take a ritual bath be-
cause of Janabah (sexual impurity state) while he was in 
state of Ihraam, because it was one of his characteristics 
that he never had a wet dream.

Accordingly, it is not a condition that a man should have 
disheveled hair and be covered with dust as cleaning 
himself during Ihraam is from the permissible acts.

Another misconception common among people is that 
they think one of the conditions for the Hajj to be Mabro-

or is to avoid luxury (comforts of life) such as refrigera-
tors, air conditioning, cold water, comfortable means of 
transportation, etc. The scholars are of the opinion that 
this is not a condition required for Hajj Mabroor.

It is permissible for the pilgrim to use all the comfort-
able means. This is despite the practice of many who be-
lieve that it is better to avoid such luxuries quoting the 
authentic tradition that Allaah (Azza wa jall) says to His 
Angels about the pilgrims who are standing at ‘Arafah, 
that they have come to Him with disheveled hair and 
are covered with dust. [Authenticated by al-Albaani in 
Saheeh Ibn Khuzaimah]

Fifth: It is a required condition to perform Hajj in ac-
cordance with the Sunnah of the Prophet (Salla-Allaahu 
‘alayhi wasallam) by performing all the obligatory acts and 
avoiding all the prohibitions and nullifiers of the Hajj.

4. The following Hadeeth incites on performing ‘Um-
rah profusely because he (Salla-Allaahu ‘alayhi wasal-
lam) said, “Performing ‘Umrah is an expiation for 
the sins committed between it and the previous one.” 
However, it is not prescribed for a man while he is 
in Makkah to repeatedly go outside the sanctuary 
of Makkah (such as Tan’eem outside Makkah) in or-
der to resume the performance of another ‘Umrah. 
This is because the Prophet (Salla-Allaahu ‘alayhi wasal-
lam) did not do that, although he was able to and 
it was made easy for him. This shows that the one 
who repeatedly attempts to perform ‘Umrah while 
in Makkah is abandoning the Sunnah, and therefore 
not acting according to the legislated acts. 

During the Conquest of Makkah, the Prophet (Salla- 
Allaahu ‘alayhi wasallam) entered Makkah on the 20th of 
Ramadaan and finished all matters related to the Con-
quest in four days. He remained there six days before 
Ramadaan came to an end, making it easy for him to go 
to Tan’eem (outside Makkah) and perform another ‘Um-
rah; however, he did not do that. 

When he (Salla-Allaahu ‘alayhi wasallam) returned from the 
battle of Taa’if and stopped at a place called al-Ja’raanah 
to distribute the booty, he (Salla-Allaahu ‘alayhi wasallam) 
entered Makkah at night and performed ‘Umrah, and 
as soon as he finished he came out. [Reported by Ibn 
Abi Shaibah] Therefore, this ‘Umrah was not known by 
many people and was not counted with the rest of his 
‘Umrah. Accordingly, it is not prescribed for the one who 
is in Makkah to go to Tan’eem (to assume the Ihraam) to 
perform another ‘Umrah, even if one stayed in Makkah 
for one or two months.

Another doubt: Did not the Prophet (Salla-Allaahu ‘alayhi 
wasallam) allow ‘Aishah (Radia-Allaahu ‘anha) to go to 
Tan’eem and perform ‘Umrah?

“العمرة إىل العمرة كفارة ملا بينهام ، والحج املربور ليس له جزاء إال الجنة.”
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) said: 

Source: Sharh Bulugh al-Maraam by Shaikh Ibn ‘Uthaimeen (Rahimahullaah) 

“(The performance of) ‘Umrah is an expiation for the sins committed between it and the 

previous one, and the reward of Al-Hajj al-Mabroor (the one accepted by Allaah) is nothing but 

Paradise.”	[Agreed upon]



The answer is that it is recommended for the one who 
is of the same case of ‘Aishah (Radia-Allaahu ‘anha) to go to 
Tan’eem and perform ‘Umrah.

‘Aishah (Radia-Allaahu ‘anha) set out with the Prophet (Salla-
Allaahu ‘alayhi wasallam) with the intention of performing 
Hajj with the rest of the Mothers of the Believers in the 
Farewell Hajj. She (Radia-Allaahu ‘anha) assumed Ihraam for 
‘Umrah only. When she (Radia-Allaahu ‘anha) reached Sarif 
(a village ten miles from Makkah), she had her men-
ses, so the Prophet commanded her to assume Ihraam 
for Hajj. She (Radia-Allaahu ‘anha) then  performed Hajj 
with the people but did not circumambulate around the 
Ka’bah, and she did not make Sa’y (going between Safa 
and Marwah) when she first arrived in Makkah because 
the Prophet (Salla-Allaahu ‘alayhi wasallam) told her: “Do all 
that the pilgrim does of the Hajj rites except circumambu-
lating the House.” [Al-Bukhaari] So she did not circum-
ambulate around the House nor made Sa’y because she 
did not become pure except on the day of ‘Arafah or the 
day of Eid.

On the day of Eid, she circumambulated around the 
House and made Sa’y, and when they all finished the 
performance of the rites of Hajj on the night of the 14th 
of Dhul-Hijjah, she asked the Prophet (Salla-Allaahu ‘alayhi 
wasallam) to allow her to perform ‘Umrah and she insisted 
on that by saying: “All the people return with two ritu-
als (‘Umrah and Hajj) and I return back only with Hajj?” 
She meant “with Hajj” the actions (rites) of Hajj, where-
as the reward has been written for both Hajj and ‘Umrah 
because the Prophet (Salla-Allaahu ‘alayhi wasallam) told her: 
“Your Tawaaf around the House and your Sa’y between 
Safa and Marwah are sufficient for your Hajj and ‘Um-
rah.” (1) [Reported by Muslim] Accordingly, the Prophet 
(Salla-Allaahu ‘alayhi wasallam) ordered her brother ‘Abdur-
Rahman ibn Abu Bakr (Radia-Allaahu ‘anhuma) to take her 
out of Makkah to Tan’eem to assume the Ihraam for 
‘Umrah. ‘Abdur-Rahman (Radia-Allaahu ‘anhu) went with 
her, but did not perform ‘Umrah. This indicates that the 
Companions did not consider doing that to be virtuous. 
Moreover, the Prophet (Salla-Allaahu ‘alayhi wasallam) did 
not order him to perform ‘Umrah although it was easy 
for him to do that.

Many people do that nowadays; they repeatedly go to 
Tan’eem to perform ‘Umrah: one ‘Umrah in the begin-
ning of the day and another ‘Umrah at its end. ‘Ataa’ 
(Rahimahullaah) said: “I don’t know whether they are re-
warded or bearing sin for doing that,” i.e. are they sin-
ners? This is because of the evil consequence of doing 
that, especially at the time of the special seasons. They 
constrict the pilgrims, and they are putting themselves 
through hardship besides. Shaikh Ibn ‘Uthaimeen (Ra-

himahullaah) related that he saw a man making Sa’y 

with half of the right side of his head shaved and the 
other half full of hair. When he asked him, he answered: 
‘This half (which is shaved) is for the ‘Umrah that I did 
yesterday and the other half is for the ‘Umrah which I 
am performing today.’ This indicates the ignorance of 
such people and the play of the Shaytaan with them.

One of the benefits of Hajj is that people teach each oth-
er. Therefore, it is incumbent upon the student of knowl-
edge to be keen to teach the people their religion and tell 
them that doing this is not prescribed in the Shari’ah.

What is the permissible duration (interval) between two 
‘Umrahs?

Imaam Ahmad (Rahimahullaah) mentioned a good guide 
to follow, saying, “If the head becomes black like a coal, 
i.e. the hair has grown back, then he can perform ‘Um-
rah.”

Shaikh ul-Islam Ibn Taymiyyah (Rahimahullaah) said in a 
Fatawa that he disliked performing ‘Umrah successively 
and frequently as agreed upon by the pious Predeces-
sors.

The Shaikh meant the close succession such that the hair 
has not grown back yet, nor is it ready for shortening or 
shaving.

In the case of the one who enters into the state of Ihraam 
with the intention of performing Hajj only (Ifraad state), 
and he will be unable to come to Makkah (again) after 
Hajj, the Shaikh (Rahimahullaah)  is of the opinion that they 
should perform ‘Umrah after Hajj out of necessity.

Note: It is noticed that some students of knowledge 
assume Ihraam for ‘Umrah from Makkah during the 
month of Ramadaan taking the following statement of 
the Prophet (Salla-Allaahu ‘alayhi wasallam) as their evidence: 
“………and the people of Makkah can assume Ihraam (for 
Hajj only) from Makkah.” [Reported by al-Bukhaari] 

This is only for Hajj, whereas for ‘Umrah, one should 
go out and assume Ihraam from the ‘Hill (outside the 
sacred border of Makkah). Therefore, he (Salla-Allaahu 
‘alayhi wasallam) ordered ‘Abdur-Rahman (Radia-Allaahu 
‘anhu) to take his sister ‘Aishah (Radia-Allaahu ‘anha) outside 
the Haram (the sanctuary of Makkah) to assume Ihraam 
for ‘Umrah. Moreover, ‘Umrah means visit [as Shaikh 
ul-Islam ibn Taymiyyah (Rahimahullaah) said], and one 
cannot visit from the same place: one should be coming 
from outside the sacred place to visit. Therefore, it is not 
prescribed to make the ritual Tawaaf except after coming 
from a non-sacred place, such as the Tawaaf of Ifaadah 
during Hajj when one is coming from ‘Arafah, as ‘Arafah 
is a non-sacred place. The same is also the case for the 
‘Umrah.

The one who should be Imaam is the one who is the most 
versed in the Qur’an. If two or more are equal in this, 
then it is the one who has the most knowledge of the 
Sunnah. If they are equal in that, then it is the one who 
performed the migration first. If they are equal in that, 
then it should be the eldest. 

Abu Sa’id (Radia-Allaahu ‘anhu) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wasallam) said: “If you are three in num-
ber, then one of you should be Imaam. And the one who has 
the most right to it is the one who is the most versed in the 
Qur’an.” [Related by Ahmad, Muslim, and an-Nasa’i] 
The meaning of “most versed in the Qur’an” is the one 
who has memorized most of the Qur’an. This interpre-
tation is based on the Hadeeth from ‘Amr ibn Salamah 
(Radia-Allaahu ‘anhuma) which says: “Your Imaam should 
be the one who is most versed in the Qur’an.”

Ibn Mas’ood (Radia-Allaahu ‘anhu) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wasallam) said: “The Imaam of the peo-
ple should be the one who is the most versed in the Book of 
Allaah. If they are equal in their recital, then the one who is 

most knowledgeable of the Sunnah. If they are equal in the 
Sunnah, then (it is) the one who migrated first. If they are 
equal in migration, then the eldest among them in Islam.” 
In another version, “age-wise” – “and no man should be 
an Imaam for another man in his domain or sit in his place 
of honor in his house without his permission.” [Related by 
Ahmad and Muslim]

Shaikh Muhammad ibn Saalih al-’Uthaimeen (Rahima-
hullah) said: “The one who is most entitled to lead the 
prayer is the one who is most versed in the Book of  
Allaah, could mean: 
a. The one who recites the Qur’an perfectly and in the 

best manner with proper Tajweed. 
b. The one who has more knowledge of the meaning 

of the Qur’an.
c. The one who has memorized more of the Qur’an 

than the others.” 

In fact, the Sunnah has explained that the meaning of 
the most versed in the Qur’an is the one who has 
memorized more of the Qur’an. This interpretation 

Footnote: (1) This means that performing one Tawaaf and one Sa’y each covers and suffices for both ‘Umrah and Hajj for a 
pilgrim who is doing Hajj Qiran.

has the most right to be Imaam?WHO



is based on the Hadeeth narrated by ‘Amr ibn Salamah 
(Radia-Allaahu ‘anhuma) which says:  “When the time of Sa-
laat comes, one of you should announce the Adhaan and the 
one from among you who knows the most Qur’an should 
be your Imaam.” So they looked for such a person and 
found none who knew more Qur’an than I. They made 
me their Imaam (to lead the Salaat and at that time I was 
a boy of six or seven years. [Reported by al-Bukhaari, 
Abu Dawoud and an-Nasa’i]

This means that if one man memorizes ten parts of the 
Qur’an and the other one memorizes twenty parts, then 
the latter is more entitled to be an Imaam than the for-
mer, even if the former recites the Qur’an with perfect 
Tajweed and a more beautiful voice. 

• If they are equal in their memorization, then the 
one who is most entitled to lead the prayer is the 
one who is most knowledgeable of the Sunnah. 
The Sunnah in this Hadeeth means, the way of 
the Prophet (Salla-Allaahu ‘alayhi wasallam); it doesn’t 
mean the voluntary acts. The knowledge of Sunnah 
means, to have the knowledge and understanding 
of the meaning of the Sunnah, the meaning of the 
Ahadeeth and what they indicate. 

• The Sunnah of the Prophet (Salla-Allaahu ‘alayhi wasal-
lam) includes the utterances, actions and matters 
approved by the Prophet (Salla-Allaahu ‘alayhi wasal-
lam).

• If they are equal in their knowledge of the Sunnah, 
then the one who is most entitled to lead the prayer 
is the one who was earliest to emigrate. Migration 
is from the land of Shirk (polytheism) to the land 
of Islam. The foremost in migration is the one most 
eligible to be an Imaam. This is because the one 
earliest in migration has more knowledge of the 
Book of Allaah and the Sunnah of the Prophet (Salla-
Allaahu ‘alayhi wasallam) than the one who migrated 
later. Migration will never stop until repentance 
stops, and that is when the sun rises from its setting 
position; so it remains until the establishment of the 
Day of Judgment.

• If they are equal in migration, then the one who 
is most entitled to be an Imaam is the one who is 
oldest in Islam; in another narration, the oldest in 
age. If both were born in a Muslim country, then 
the oldest in age is more eligible for the Imaamate, 
because his Islam has preceded. However, if previ-
ously they were both disbelievers, then this is not a 
condition, because the youngest in age could have 
embraced Islam before the older one. In the case 
where embracing Islam and old age are contradic-
tory, then the one who became Muslim first will 
be given priority, in accordance with the Hadeeth 
which says that the one who migrates is more eligi-
ble to lead the prayer than the one who is older.

This means that if two men came forward for the 

Imaamate, one is fifty years old and the other one 
is thirty years old, but the latter embraced Islam ten 
years earlier and the former embraced Islam five 
years earlier, and both are excellent in their recita-
tion and knowledge of the Sunnah, the one who is 
thirty years old is more eligible to be an Imaam, be-
cause he is the oldest in embracing Islam.

This arrangement (order) is set by the Prophet (Salla- 
Allaahu ‘alayhi wasallam) and the people should take it 
into consideration, especially when there is a group 
or congregation and they want to choose an Imaam to 
lead them in prayer. However, if a Masjid has a regu-
lar Imaam, then he is more entitled in every case to lead 
the prayer, even if there is someone other than him who 
has memorized most of the Qur’an, because the Prophet 
(Salla-Allaahu ‘alayhi wasallam) said at the end of the Hadeeth: 
“No man should lead another in prayer in his domain.” 
[Sharh Bulugh al-Maraam]

If the Sultan (similar to a king), who has the highest 
authority in the country comes to a Masjid, he is more 
eligible to lead the prayer than the assigned, original 
Imaam, because this is his Sultanate (domain, authority). 
The special Sultanate (domain) is the authority of a man 
(i.e. the Imaam) in his own Masjid, or the owner of the 
house in his own house, and he is more entitled to lead 
the prayer than anyone else. [Sharh Bulugh al-Maraam]

Sa’id ibn Mansur said: “A person should not be an Imaam 
for another in a place where the other is in authority, ex-
cept with his permission.” The meaning of this is that 
the one in authority, the owner of a house, the leader of 
a meeting and so on, has more right than others to be the 
Imaam if he has not granted the permission to any of the 
others. Abu Hurairah (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wasallam) said: “It is not al-
lowed for a man who believes in Allaah and the Last Day to 
be an Imaam for a people, except with their permission, nor 
may he specifically make supplications for himself without 
including them. If he does so, he is disloyal to them.” [Re-
lated by Abu Dawoud]

If a man came to the Masjid who is more knowledgeable 
of the Qur’an and the Sunnah than the regular Imaam, he 
has no right to lead the prayer unless the regular Imaam 
cedes (gives up) the Imaamate to him.

Is it permissible for the one who is most versed in the 
Qur’an to give up (cede) the Imaamate? Shaikh Ibn 
‘Uthaimeen (Rahimahullaah) said, “This is not permissible, 
because this is a legal Imaamate (leadership). The Proph-
et (Salla-Allaahu ‘alayhi wasallam) has commanded the people 
to be led in prayer by the one most versed in the Qur’an, 
and his command is obligatory. As for the owner of the 
house, he is allowed to give up the Imaamate. However, 
he should give it up to the one who is more versed in the 
Qur’an.” [Sharh Bulugh al-Maraam]

WHOSE Imaamate is acceptable? 

The Imaamate of all the following is acceptable: a dis-
cerning boy, a blind person, a standing person for those 
who are sitting, a sitting person for those who are stand-
ing, a person praying Fard (obligatory) for people who 
are praying Nafl (voluntary), a person praying Nafl for 
people who are praying Fard. Likewise, a person who 
has performed ablution can be Imaam for people who 
have performed Tayammum, as can a person who has 
performed Tayammum for people who have performed 
ablution, a traveler for the resident, a resident for the 
traveler, and a less qualified person for the people who 
are more qualified. 

‘Amr ibn Salamah (Radia-Allaahu ‘anhu) led his people in 
Salaat while he was six or seven years old. This explains 
that a boy, who has not yet reached puberty, may lead 
the adult in prayer, or a group of adults, in the case that 
he is more versed in the Qur’an than those adults. The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wasallam) twice 
appointed Ibn Umm Maktum (Radia-Allaahu ‘anhu), a blind 
man, to lead the people of Madinah in prayer. The Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wasallam), during his 
last illness, prayed behind Abu Bakr (Radia-Allaahu ‘anhu) 
in a sitting position. And he prayed in his house in a 
sitting position while those behind him were standing. 
He pointed to them to sit and when he had finished the 
prayer he said: “The Imaam has been appointed to be fol-
lowed. If he goes into Rukoo’, then make Rukoo’. When he 
raises his head, raise your head. If he prays sitting, then 
pray sitting behind him.” [al-Bukhaari, Muslim, Abu Da-
woud and Ahmad]

Mu’adh (Radia-Allaahu ‘anhu) would pray ‘Isha with the 
Prophet (Salla-Allaahu ‘alayhi wasallam) and then return to 
his people and lead them in the same prayer, it being 
Nafl for him and Fard for the others. 

Yazeed ibn ‘Aamir (Radia-Allaahu ‘anhu) narrated: “I came 
to the Messenger of Allaah (Salla-Allaahu ‘alayhi wasallam) in 
the mosque and they prayed while I did not. He (Salla-
Allaahu ‘alayhi wasallam) said to me: “Why didn’t you pray?” 
I said: ‘O Messenger of Allaah, I prayed in my place and 
then came here.’ He (Salla-Allaahu ‘alayhi wasallam) then said: 
‘When you come (to the mosque), pray with them and make 
it superogatory.’” [Authenticated by al-Albaani in Mish-
kaat al-Masaabih] 

The Messenger of Allaah (Salla-Allaahu ‘alayhi wasallam) saw 

a man praying by himself and said: “Who will give char-
ity to this man by praying with him?” [Reported by Ah-
mad and Abu Dawoud] ‘Amr ibn al-’Aas (Radia-Allaahu 
‘anhu) led others in prayer when he had made Tayam-
mum only and the Prophet (Salla-Allaahu ‘alayhi wasallam) 
approved of it. 

After the Conquest of Makkah, the Prophet (Salla- 
Allaahu ‘alayhi wasallam) led the people in prayer by pray-
ing two Rak’at (except for Maghrib) and said: “O people 
of Makkah, stand and pray the last two Rak’at, as we are 
travelers.” If a traveler prays behind a resident, he must 
complete the whole four Rak’at, even if he only prayed 
part of the Rak’ah behind the resident Imaam. Ibn ‘Ab-
bas (Radia-Allaahu ‘anhu) was asked: “Why is the traveler to 
pray two Rak’at if he prays by himself and four Rak’at if 
he prays behind a resident?” He answered: “That is the 
Sunnah.” In another version, Musa ibn Salamah (Radia-
Allaahu ‘anhuma) said to him: “If we pray with you, we 
pray four Rak’at, otherwise we pray two?” He told him: 
“That is the Sunnah of Abu al-Qasim (the Prophet).” 
[This is related by Ahmad]

Sources:
1.	 Fiqh	As-Sunnah
2.	 Sharh	Bulugh	al-Maraam	by	Shaikh	Muhammad	

ibn	Saalih	al-’Uthaimeen

What is 
the day of 
doubt?

QUESTION 3



Q  A person led others in one of the obligatory 
prayers and when they had prayed and dis-

persed, he remembered that he had not performed ab-
lution. So he repeated the prayer alone after making 
ablution. Is the prayer in these circumstances correct, 
or must he inform the worshippers? And if he does 
not know them, what should he do?

A  The prayer of those being led is correct. As for 
the Imaam, he should make ablution and repeat 

the prayer, based upon the words of the Prophet (Salla-
Allaahu ‘alayhi wasallam): “Prayer is not accepted without pu-
rification.” [Muslim]

Ibn Baz

Q  Is prayer behind an innovator or one who lets 
his garment hang down (below the ankles) 

  correct?

A  Yes, it is correct, so long as the innovation does 
not involve disbelief on the part of the innovator. 

If it does involve disbelief, such as Al-Jahmi (an heretical 
philosophy, named after its founder, Jahm ibn Safwan) 
and the like, whose innovations take them out of the 
fold of Islam – prayer behind them is not permissible. 
But it is incumbent upon the authorities to choose some-
one who is free from innovations and sins and of good 
character for the position of Imaam. Being Imaamate is 
a great responsibility and the one who assumes it is a 
role model for the Muslims, so it is not permissible for 
the innovator and the sinners to undertake it when it is 
possible to appoint others.

As for letting the clothing hang down below the ankles; 
it is a kind of disobedience which must be forsaken and 
warned against, according to the Hadeeth of the Proph-
et (Salla-Allaahu ‘alayhi wasallam) which states: “Whatever 
hangs down below the ankles of the Izar, it will be in the 
Fire.” [Al-Bukhaari]

Anything other than the Izar carries the same ruling as 
the Izar, such as the Qamis, Sarawil, Busht and the like.
 
It has been authentically reported from the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wasallam) that he said: “There 
are three to whom Allaah will not speak, nor will He look at 
them on the Day of Resurrection, nor will He bear witness 
to them and there is a painful punishment: the one who 
lets his Izar hang down, the one who boasts of what he has 

given and the one who swears falsely in order to sell his 
wares.” [Muslim]

If he lets his garment hang down out of pride and arro-
gance, then his sin is worse and more deserving of pun-
ishment, as the Prophet (Salla-Allaahu ‘alayhi wasallam) said: 
“Whoever let his garment hang down out of arrogance, 
Allaah will not look at him on the Day of Resurrection.” 
[Al-Bukhaari]

So it is an obligation upon every Muslim to beware of 
what Allaah has forbidden, including letting the Izar 
garments hang down, and other such sins of disobedi-
ence, just as it is incumbent upon him to beware of all 
innovations, according to the words of the Prophet (Salla-
Allaahu ‘alayhi wasallam): “Whoever innovates a deed which 
is not accordance with this matter of ours will have it re-
jected.” [Muslim] 

This was recorded by Muslim in his Saheeh. He (Salla- 
Allaahu ‘alayhi wasallam) also said: “The best speech is the 
Book of Allaah and the best guidance is the guidance of 
Muhammad (Salla-Allaahu ‘alayhi wasallam) and the worst of 
(religion) matters are the newly invented, and every inno-
vation is misguidance.” [Muslim]   

We ask Allaah that He protect us and the Muslims from 
innovations and sins of disobedience, for He is the Best 
of those who are asked.

Ibn Baz

1Musbil: One whose garment hangs down to the ground.

Q  What is the ruling on prayer behind one who 
shaves his beard, or one who smokes, or an ig 

 norant person, or a stupid person who does 
 not know the Qur’an?

A  As for the Imaamate of one who smokes 
and one who shaves his beard, whether he 

is regular Imaam or not, if it is possible to pray behind 
another, then it is lawful to pray behind another. How-
ever, if this Imaam is the regular Imaam and it is possible 
to change him for another who has more right, then the 
other should be appointed. But if it is not possible due 
to the absence of a better person, or because of the great 
divisions it might cause, then he should remain, in order 

to avoid the lesser benefit in favor of the greater benefit 
and to take the lesser of two evils in order to avoid the 
greater. As for the Imaamate of the ignorant person and 
the stupid person, it has been authentically reported in 
Saheeh Muslim, on the authority of Abu Mas’ud al-Badri 
(Radia-Allaahu ‘anhu) that the Prophet (Salla-Allaahu ‘alayhi 
wasallam) said: “The best reciter of the Book of Allaah should 
lead the people. If they are equal in recitation, then the most 
knowledgeable of them regarding the Sunnah should lead 
them. If they are equal in knowledge of the Sunnah, then 
the one who emigrated (to Al-Madinah) first.  If they are 
the same in this, then the oldest of them.” And in another 

narration: “who first accepted Islam.” “And a man may not 
lead another person in a prayer within the area of his (the 
latter’s) authority, nor should he sit in his house when he is 
his guest without his permission.” [Muslim]
 
In light of this, it is not correct for an ignorant person, 
who is not good at reciting Al-Fatihah to act as Imaam, 
unless he is leading other people like himself and there 
is no one else among them who deserves to be Imaam.

The Permanent Committee

The Ruling on an Innovator or a Musbil1 leading the Prayers

Q  There is an Imaam who speaks ungrammati-
cally when reciting the Qur’an and sometimes 

adds or omits letters from Qur’anic Verses. What is the 
ruling on prayer behind him?

A  If his ungrammatical speech does not change the 
meaning, there is no objection to prayer behind 

him, such as saying: “Rabba” or “Rabbu” in the Verse: 
“Al-humdulillahi Rabbil-’alameen.” (All praise and 
thanks be to Allaah, the Lord of the worlds).” Likewise, 
saying: “Ar-Rahmana” or “Ar-Rahmanu” and the like.

However if it changes the meaning, then you should not 
pray behind him if he does not benefit from teaching 

or being corrected, such as reciting: “Iyyaki” instead of 
“Iyyaka” or reciting: “An’amti” or “An’amtu” instead of 
“An’amta.” If he accepts learning and improves his reci-
tation upon being corrected, his prayers and his recita-
tion will be correct.

It is prescribed in all circumstances for the Muslim to 
teach his brother – in prayer and outside it – because 
the Muslim is the brother of the Muslim and he should 
guide him if he makes a mistake, teach him if is ignorant 
and correct him if the Qur’an is difficult for him.

Ibn Baz

The Ruling on One Who leads the People in Prayer without Ablution

The Ruling on praying behind an Imaam Who speaks ungrammatically

Ruling on the Imaamate of the Fasiq, the Ignorant person, the Stupid 
person and the like

Reference:	Fatawa	Islamiyah:	The	Book	of	Prayer

F A T A W A

Which Surah talks about the Battle of 
Badr?

QUESTION 4



In giving advice to his Companions, the noble Prophet, 
(Salla-Allaahu ‘alayhi wasallam) once said: “Learn the Qur’an 
from four persons: ‘Abdullah ibn Mas’ood, Saalim Maw-
laa Abi Hudhayfah, Ubayy ibn Ka’b and Mu’aadh ibn Ja-
bal.” [Al-Bukhaari]

This Companion, in whom the Prophet (Salla-Allaahu 
‘alayhi wasallam) had so much confidence that he consid-
ered him a Hujjah or competent authority to teach the 
Qur’an and be a source of reference for it, was Saalim.

Saalim was a slave and when he accepted Islam he 
was adopted as a son by a Muslim who was formerly a 
leading nobleman of the Quraish. When the practice of 
adoption (in which the adopted person was called the 
son of his adopted father) was banned, Saalim simply 
became a brother, a companion and a Mawla (protected 
person) of the one who had adopted him, Abu Hudhay-
fah ibn ‘Utbah. Through the blessings of Islam, Saalim 
rose to a position of high esteem among the Muslims by 
virtue of his noble conduct and his piety.

Both Saalim and Abu Hudhayfah (Radia-Allaahu ‘anhu-
ma) accepted Islam early. Abu Hudhayfah (Radia-Allaahu 
‘anhu) himself did so in the face of bitter opposition from 
his father, the notorious ‘Utbah ibn Rabi’ah who was 
particularly virulent in his attacks against the Prophet 
(Salla-Allaahu ‘alayihi wasallam) and his Companions. 

When the verse of the Qur’an was revealed abolishing 
adoption, people like Zaid and Saalim (Radia-Allaahu ‘an-
huma) had to change their names. Zaid, who was known 
as Zaid ibn Muhammad, had to be called after his own 
natural father. Henceforth, he was known as Zaid ibn 
Harithah. Saalim however did not know the name of 

his father, indeed he did not know who his father 
was. However, he remained under the protection of 
Abu Hudhayfah (Radia-Allaahu ‘anhu) and so came to 

be known 

as Saalim Mawla Abu Hudhayfah until he passed away. 

In abolishing the practice of adoption, Islam wanted 
to emphasize the bonds and responsibilities of natural 
kinship. However, no relationship was greater or stron-
ger than the bond of Islam and the ties of faith which 
was the basis of brotherhood. The early Muslims un-
derstood this very well. There was nobody dearer to 
anyone of them after Allaah and His Messenger than 
their brethren in faith. 

A Strong Relationship and 
Painful Separation

Both Saalim and Abu Hudhayfah (Radia-Allaahu ‘anhuma) 
were worshipping their Lord in submission and with 
humbleness, hoping that Allaah would join them in His 
Paradise, as brothers on thrones facing each other.

Abu Hudhayfah (Radia-Allaahu ‘anhu) intended to 
strengthen his relationship with Saalim (Radia-Allaahu 
‘anhu) and get closer to him, so he persuaded him to 
marry his niece, Fatimah bint al-Waleed ibn ‘Utbah, a 
noble woman in her progeny (ancestry).

The couple remained living happily till the Mushri-
keen (polytheists) of Makkah severely persecuted the 
Companions of the Prophet (Salla-Allaahu ‘alayhi wasallam). 
Hence, the Prophet encouraged his Companions to 
emigrate to Abyssinia.

Abu Hudhayfah (Radia-Allaahu ‘anhu) emigrated to Abys-

sinia fleeing for the sake of saving his religion, faith and 
creed. However, Saalim (Radia-Allaahu ‘anhu) did not emi-
grate; he preferred to stay with the Prophet to learn the 
Qur’an from him.

We have seen how the Ansaar (supporters) of Madinah 
welcomed and accepted the Muhajireen (emigrants) 
from Makkah and shared their homes, their wealth and 
their hearts with them. This same spirit of brotherhood 
we see in the relationship between the Quraish aristo-
crat, Abu Hudhayfah (Radia-Allaahu ‘anhu), and the de-
spised and lowly slave, Saalim (Radia-Allaahu ‘anhu). They 
remained to the very end of their lives something more 
than brothers; they died together, one body beside the 
other. Such was the unique greatness of Islam. Ethnic 
background and social standing had no worth in the 
sight of Allaah. Only faith and Taqwa (piety) mattered as 
the verses of the Qur’an and the sayings of the Prophet 
emphasized over and over again: 

“The most honorable of you in the Sight of Allaah, is 
the most pious (righteous) of you.” [Surat al-Hujurat 
49:13]

“No Arab has an advantage over a non-Arab except in 
Taqwa (piety),” taught by the noble Prophet (Salla-Allaahu 
‘alayhi wasallam) who also said: “The son of a white woman 
has no advantage over the son of a black woman except in 
Taqwa.”

In the new and just society rounded by Islam, Abu Hud-
hayfah (Radia-Allaahu ‘anhu) found honor for himself in 
protecting the one who was a slave. 

In this new and rightly-guided society rounded by Is-
lam, which destroyed unjust class divisions and false 
social distinctions, Saalim (Radia-Allaahu ‘anhu) found him-
self through his honesty, high status and willingness to 
sacrifice, in the front line of the believers. Saalim was the 
“Imaam” of the Muhajireen from Makkah to Madinah, 
leading them in Salaat in the Masjid at Quba which was 
built by the blessed hands of the Prophet (Salla-Allaahu 
‘alayhi wasallam) himself. He became a competent author-
ity on the Book of Allaah, so much so that the Prophet 
(Salla-Allaahu ‘alayhi wasallam) recommended that the Mus-
lims learn the Qur’an from him. Saalim (Radia-Allaahu 
‘anhu) was even further blessed and enjoyed a high esti-
mation in the eyes of the Prophet (Salla-Allaahu ‘alayhi wasal-
lam), who said of him:

“Praise be to Allaah Who has made among my Ummah 
such as you.” [Ibn Maajah]

‘Aishah (Radia-Allaahu ‘anha) narrated: “One night I re-
turned home late after ‘Isha, and when I entered, the 
Prophet (Salla-Allaahu ‘alayhi wasallam) asked: ‘Where have 
you been?’ I said: ‘I was listening to the recitation of one 
of your Companions whom I have never heard before.’ 

So the Prophet got up and went with me to listen to him. 
He (Salla-Allaahu ‘alayhi wasallam) turned towards me and 
said: ‘That is Saalim Mawla Abi Hudhayfah. Al-Hamdu-
lillah that Allaah has made among my Ummah, a man like 
him.’” [Ibn Maajah no. 1338]

Even his fellow Muslim brothers used to call him “Saa-
lim min as-Saliheen – Saalim, one of the righteous”.

The Prophet (Salla-Allaahu ‘alayhi wasallam) witnessed for 
him, Iman (faith). [Reported by Ahmad and an-Nasa’i]
The story of Saalim (Radia-Allaahu ‘anhu) is like the story of 
Bilaal (Radia-Allaahu ‘anhu) and that of tens of other slaves 
and poor persons whom Islam raised from slavery and 
degradation and made them, in the society of guidance 
and justice - Imaams, leaders and military commanders.

Saalim’s personality was shaped by Islamic virtues. One 
of these was his outspokenness when he felt it was his 
duty to speak out, especially when a wrong was com-
mitted.

A well-known incident to illustrate this occurred after 
the Conquest of Makkah. The Prophet (Salla-Allaahu ‘alayhi 
wasallam) sent some of his Companions to the villages 
and tribes around the city. He specified that they were 
being sent as Du’at (preachers) to invite people to Islam 
and not as fighters. Khaalid ibn al-Waleed (Radia-Allaahu 
‘anhu) was one of those sent out. During the mission 
however, to settle an old score from the days of Jahiliyah, 
he fought with and killed a man even though the man 
testified that he was now a Muslim. 

Among others who accompanied Khaalid (Radia-Allaahu 
‘anhu) on this mission was Saalim (Radia-Allaahu ‘anhu). As 
soon as Saalim (Radia-Allaahu ‘anhu) saw what Khaalid 
(Radia-Allaahu ‘anhu) had done he went up to him and rep-
rimanded him, listing the mistakes he had committed. 
Khaalid (Radia-Allaahu ‘anhu), the great leader and military 
commander both during the days of Jahiliyah and now 
in Islam, was silent for once.

Khaalid (Radia-Allaahu ‘anhu) then tried to defend himself 
with increasing fervor. But Saalim (Radia-Allaahu ‘anhu) 
stood his ground and stuck to his view that Khaalid (Ra-
dia-Allaahu ‘anhu) had committed a grave error. Saalim (Ra-
dia-Allaahu ‘anhu) did not look upon Khaalid (Radia-Allaahu 
‘anhu) then as an abject slave would look upon a power-
ful Makkan nobleman; not at all. Islam had placed them 
on an equal footing. It was justice and truth that had 
to be defended. He did not look upon him as a leader 
whose mistakes were to be covered up or justified, but 
rather as an equal partner in carrying out a responsibil-
ity and an obligation. Neither did he come out in oppo-
sition to Khaalid (Radia-Allaahu ‘anhu) out of prejudice or 
passion but out of sincere advice and mutual self-criti-
cism which Islam has hallowed. Such mutual sincer-
ity was repeatedly emphasized by the Prophet (Salla-
Allaahu ‘alayhi wasallam) himself when he said: 

Saalim 

Mawla 

Abi Hudhayfah

Reference: 
Companions of the 
Prophet by Abdul 
Wahid Hamid and 
Ashaab Ar-Rusool 

by Mahmood 
al-Masr
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“Ad-dinu an-Nasihah. Ad-dinu an-Nasihah. Ad-dinu an-
Nasihah.” 

“Religion is sincere advice. Religion is sincere advice. Reli-
gion is sincere advice.” 

When the Prophet (Salla-Allaahu ‘alayhi wasallam) heard 
what Khaalid (Radia-Allaahu ‘anhu) had done, he was deep-
ly grieved and made a long and fervent supplication to 
his Lord. 

“O Lord,” he said, “I am innocent before you of what 
Khaalid has done.” 

And he asked: “Did anyone reprimand him?”

The Prophet’s (Salla-Allaahu ‘alayhi wasallam) anger subsided 
somewhat when he was told: 

“Yes, Saalim reprimanded him and opposed him.” 

Meeting on the Battlefield
After a long separation, Abu Hudhayfah (Radia-Allaahu 
‘anhu) met his brother in Islam, Saalim (Radia-Allaahu ‘anhu) 
in the land of nobility and Jihaad; at the battle of Badr. 
Both were fighting for the cause of raising the word of 
“La ilaha illa Allaah,” and Allaah comforted the hearts 
of the believers with the victory against the polytheists.

Abu Hudhayfah and Saalim (Radia-Allaahu anhuma) contin-
ued making Jihaad with the Prophet (Salla-Allaahu ‘alayhi 
wasallam) in every battle until he passed away and the 
Muslims chose Abu Bakr (Radia-Allaahu anhu) as his suc-
cessor.

Saalim (Radia-Allaahu ‘anhu) lived close to the Prophet (Sal-
la-Allaahu ‘alayhi wasallam) and the believers. He was never 
slow or reluctant in his worship nor did he miss any 
campaign. In particular, the strong brotherly relation-
ship which existed between him and Abu Hudhayfah 
(Radia-Allaahu ‘anhu) grew with the passing days. 

The Time of Departure
When the Prophet, (Salla-Allaahu ‘alayhi wasallam) passed 
away to his Lord, Abu Bakr (Radia-Allaahu anhu) assumed 
responsibility for the affairs of Muslims and immedi-
ately had to face the conspiracies of the apostates which 
resulted in the terrible battle of Yamamah. Among the 
Muslim forces which made their way to the central 
heartlands of Arabia were Saalim and his “brother”, 
Abu Hudhayfah (Radia-Allaahu ‘anhuma).

The Standard of Muhajiireen was with Zaid ibn al-
Khattaab (Radia-Allaahu ‘anhu) and the Standard of the 

Ansaar was with Thaabit ibn Qais (Radia-Allaahu ‘anhu).

At the beginning of the battle, the Muslim forces suf-
fered major reverses. The Muslims fought as individu-
als and so the strength that comes from solidarity was 
initially absent. But Khaalid ibn al-Waleed (Radia-Allaahu 
anhu) regrouped the Muslim forces anew and managed 
to achieve an amazing coordination. 

Abu Hudhayfah and Saalim (Radia-Allaahu anhuma) em-
braced each other and made a vow to seek martyrdom 
in the path of the religion of Truth and thus attain felicity 
in the Hereafter. Yamamah was their tryst with destiny.

Banu Hanifa (the allies of Musailamah the liar) fought 
strongly to an extent that the Companions started to ad-
vise each other, saying: “O people of Surat al-Baqarah! 
The magic is falsified (or nullified) today.” Thaabit ibn 
Qais (Radia-Allaahu ‘anhu) dug a hole in the ground to half 
the length of his legs while bearing the flag of the Ansaar. 
He stayed firm in his place till he was killed there.

The Muhajiireen told Saalim (Radia-Allaahu ‘anhu) that they 
were afraid that they will be attacked from his side. He 
(Radia-Allaahu anhu) said: “What a wretched bearer of the 
Qur’an am I, if the Muslims are attacked from my di-
rection. Far be it from you, O Saalim! Instead, be you a 
worthy bearer of the Qur’an.” 

Zaid ibn al-Khattaab (Radia-Allaahu anhu) said: “O people! 
Bite your teeth and hit your enemy and accomplish your 
duty.” He also said: “By Allaah, I will not speak until  
Allaah defeats them or I meet Allaah and talk to Him 
with my Hujja (proof or excuse).”

To spur on the Muslims, Abu Hudhayfah (Radia-Allaahu 
‘anhu) shouted:

“Yaa ahl al-Qur’an - O people of the Qur’an! Adorn the 
Qur’an with your deeds,” as his sword flashed through 
the army of Musailamah the imposter like a whirlwind. 

With renewed courage he plunged into the battle. When 
the standard-bearer of the Muhajireen, Zaid ibn al-Khat-
taab fell as a martyr, Saalim bore aloft the flag and con-
tinued fighting. His right hand was then severed and he 
held the standard aloft with his left hand while reciting 
aloud the verse of the glorious Qur’an: 

“Many a Prophet fought in (Allaah’s Way) and with 
him (fought) large bands of religious learned men! 
But they never lost heart if they met with disaster in  
Allaah’s Way, nor did they weaken (in will) nor give 
in. And Allaah loves those who are patient.” [Surat 
Aal-‘Imran 3:146] [Sifat as-Safwa]

What an inspiring verse for such an occasion! And what 
a fitting epitaph for someone who had dedicated his life 
for the sake of Islam! 

A wave of apostates then overwhelmed Saalim (Radia-
Allaahu ‘anhu) and he fell. Some life remained in him until 
the battle came to an end with the death of Musailamah. 
When the Muslims went about searching for their vic-
tims and their martyrs, they found Saalim (Radia-Allaahu 
‘anhu) in the last throes of death. As his life-blood ebbed 
away he asked:

 “What has happened to Abu Hudhayfah?” 

“He has been martyred,” came the reply. 

“Then put me to lie next to him,” said Saalim. 

“He is close to you, Saalim. He was martyred in this 
same place.” 

Saalim smiled a last faint smile and spoke no more. 

The heads of each of them were near the feet of the other 
one. [Reported by al-Haakim]

Both men had realized what they had hoped for. 

Together they entered Islam. 

Together they lived. 

And together they were martyred. 

Saalim (Radia-Allaahu ‘anhu), that great believer passed 
away to his Lord. 

Of him, the great ‘Umar ibn al-Khattaab (Radia-Allaahu 
anhu) spoke as he lay dying: 

“If Saalim were alive, I would have appointed him my 
successor.”

It is also reported by al-Haakim that ‘Umar (Radia-Allaahu 
anhu) said: “Let every one of you wish for something.” 
One said: “I wish that this room be filled with gold such 
that I can spend it in the Cause of Allaah.” ‘Umar said: 
“I wish that this room be filled with men like Abu Ubai-
dah ibn al-Jarrah, Mu’aadh ibn Jabal, Saalim Mawla Abi 
Hudhayfah, and Hudhayfah ibn al-Yamaan.”

Allaah (Subhaana wa Ta’ala)  mentions grapes six times in 
the Qur’an, as one of the innumerable favors He be-
stowed upon His creation, and which is the fruit of this 
world as well as of Paradise. Prophetic traditions also 
report that Allaah’s Messenger (Salla-Allaahu ‘alayhi wasal-
lam) loved grapes and melons.

Grapes are rich in nutrients, and are eaten fresh, dried, 
raw, and ripe. Table grapes are the variety described 
in this section, to distinguish them from wine grapes. 
Grapes can be classified as a fruit, a food, a condiment, 
a drink, and a medicine. Botanically, grapes are classi-
fied as berries. Domesticated grapes grow in clusters, 
and they range in color from pale green to black. Green 
grapes are the sweetest when the skin has a yellowish 
cast, and they are more nutritious than the black variety, 

even if they are equally sweet. 

The temperament of grapes is hot and moist. The best 
are the plump ones in compact clusters. It is better and 
more nutritious to eat grapes two or three days old than 
those harvested on the same day, for the latter can cause 
flatulence and gas in the stomach and the intestines, and 
they are better kept until the skin becomes soft.

The nutritional benefits of table grapes are similar to 
those of figs and raisins. Grapes increase body tone, 
and seedless grapes act as a gentle purgative. Excessive 
eating of grapes causes headache, and can be remedied 
by eating bitter pomegranate. Grapes also help increase 
weight, and are one of the three royal fruits, namely: 
grapes, fresh dates and figs. 

Grapes            
                  (‘Inab)Reference: 

Natural Healing with the Medicine 
of the Prophet by Imaam 

Ibn al-Qayyim al-Jawziyya
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‘Abdullah ibn ‘Abbas (Radia-Allaahu ‘anhuma) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wasallam) forbade blowing 
into food and drink. [Saheeh al-Jami’e and authenticated 
by al–Albaani no. 6913] 

Abu Sa’eid al-Khudri (Radia-Allaahu ‘anhu) narrated:  
‘Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) prohib-
ited us from blowing in drinking water. A man asked: 
“What about undesirable articles like straw floating on 
the surface of the water?” He (Salla-Allaahu ‘alayhi wasallam) 
replied, “Pour them out.” The man further said: “My 
thirst is not quenched with one mouthful (gulp).” Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wasallam) said: “Then move 
the cup from your mouth (in between three gulps), and take 
a breath.”’ [At-Tirmidhi] 

Commentary: 
 ۞ If one sees straw or something like that in a water 

vessel, he should not blow in the water to remove 
it as Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) 
has forbidden it. Instead, some of the water or all the 
water should be poured out to remove the object.

Also, if his thirst is not quenched in a single breath, 
he should remove the vessel from his mouth, and af-
ter taking a breath, he should drink the water again. 
It is preferable to drink water in three breaths.

Ibn ‘Abbas (Radia-Allaahu ‘anhuma) narrated: ‘Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wasallam) prohibited us 
from breathing into the drinking vessel or blowing 
onto it.’ [At-Tirmidhi]         

 ۞ Shaikh Ibn ‘Uthaimeen (Rahimahullaah) commented 
on the Hadeeth saying: “If a person blows into the 
drink, the air which is exhaled may bring forth harmful 
things like sickness or the like.” Some scholars made 
blowing permissible in case of necessity, such as hot 
drinks which one needs to cool quickly; however, it 
is better and more preferable that one avoids blow-
ing, even if the drink is hot. If the drink is hot, one 
can use another vessel to pour the drink into, then 
again return it to the first vessel and repeat this until 
it cools down.

 ۞ This Hadeeth indicates that the Islamic Shari’ah (law) 
is perfect from all aspects. The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wasallam) taught us everything. As 
Abu Dharr (Radia-Allaahu ‘anhu) said: “When the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wasallam) died, he 
left  no bird flying in the sky but that we remembered a 
knowledge from him.”   [Reported by Ahmad] 

One of the polytheists asked Salman al-Farisi (Radia-
Allaahu ‘anhu): “Did your Prophet teach you every-
thing, even the manners of answering the call of na-
ture?” Salman (Radia-Allaahu ‘anhu) said: “Yes.” Then 
Salman (Radia-Allaahu ‘anhu) mentioned to him what 
the Prophet (Salla-Allaahu ‘alayhi wasallam) taught them 
regarding this manner. 

He (Radia-Allaahu ‘anhu) said: “Allaah’s Messenger (Sal-
la-Allaahu ‘alayhi wasallam) forbade us to face the Qiblah 
when defecating or urinating, or to clean ourselves 
using the right hand, or to clean ourselves with less 
than three stones, or to clean ourselves with dung or

a bone. “ 
[Reported by Muslim] 

        
Al-Haafidh Ibn Hajar (Rahimahullaah) said 

in his book al-Fath: “There are many Ahadeeth 
concerning the prohibition of blowing into a vessel, 
as well as breathing in it. This is because the breath 
of the person is affected by the vapors that ascend 
from the stomach and mix with the mouth, especial-
ly when certain foods are mixed or when the person 
does not use Siwaak for a period of time.

 ۞ Therefore, blowing in such cases is worse than 
breathing into it.”
He (Rahimahullaah) also said: “This prohibition is a 
manner set forth for the purpose of cleanliness be-
cause sputum or undesirable vapors may come out 
with the breath when blowing and add a bad smell 
to the drink that offends him or others.” [Fat-h al-
Baari]

Ash- Shawkani said in Nayl al–Awtaar (8/ 221) that 
the statement “or blowing into it“ refers to the vessel 
that he is drinking from, which includes the vessel 
of food or drink. Accordingly, one should not blow 
into a vessel to remove undesirable articles from the 
water and so forth because blowing usually accom-
panies sputum which carries disease and bacteria. 

Also one should not blow into a vessel to cool hot 
food, rather he should wait till it becomes cold be-
fore eating it because the blessing will be removed 
from it and it is the food of people of hell.” 

Al-Manaawi (Rahimahullaah) said in Faid al-Qadeer: 
“Blowing onto hot food indicates hastiness, which 
indicates greediness (covetousness), impatience and 
lack of chivalry.” 
 
The scholars said that both prohibitions (blowing 
and breathing in the drink) have degrees of dislike.  
Whoever does one of them or both of them, will not 
be considered sinful, but will have missed the re-
ward of acting upon the Prophetic guidance as he 
missed being affected by these high manners, which 

the perfect selves admire and are pleased with.

Ibn Muflih (Rahimahullaah) said in Al-Adaab ash-
Shar’iyyah: “It is disliked to blow on food or drink. 
The wisdom behind that is the same in both cases. 
Therefore, Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wasallam) equalized the blowing and breathing into 
the vessel.”

The scientific wisdom behind the 
prohibition of blowing over food 

and drink
Modern science has discovered that the habit of blowing 
or breathing into a vessel may cause many dangerous 
illnesses, which are caused by certain bacteria. For ex-
ample, there is a kind of bacteria called helicobacter py-
lori or spiral stomach bacteria, which lives in the stom-
achs of humans or the stomachs of animals that are hot 
blooded. This bacteria defends itself against the acidity 
of the stomach by producing the urease enzyme in large 
quantities, which helps to produce ammonia to balance 
the acidity of the stomach. 

It surrounds itself with walls made of ammonia to pro-
tect it from the acid of the stomach. It also has the ability 
to twist itself inside the mucous membrane, which cov-
ers the interior wall of the stomach, protecting it from all 
kinds of harmful secretions of the stomachs. 

This bacteria also lives in the mouth and can  cause many 
diseases such as ulcers. Therefore, blowing into food or 
drink, or habitually exhaling the breath when drinking 
or eating hot food or drink for the sake of cooling it is a 
bad habit, which may lead one to be afflicted with ulcers 
and other diseases. 

When a person eats large amounts of food containing 
helicobacter pylori and then blows onto food or drink, 
this bacteria comes out from the mouth and makes ve-
sica to protect itself from heat. It then starts its journey 
from the mouth to the throat and then to the stomach. 

In the stomach, it starts to be active and secretes the 
urease enzyme, which causes infection of the stomach’s 
internal membrane, making holes in the stomach. The 
stomach then starts to digest itself and the wall of the 
stomach is gradually eroded, leading to serious health 
issues.

Moreover, this bacteria weakens  the release of insulin in 
the pancreas, which leads to an increase of sugar in the 
blood and causes diabetes.

Sources : 
• Riyad-us-Saliheen by Shaikh Ibn 

‘Uthaimeen (Rahimahullaah)
• Riyad-us-Saliheen by Darus-Salaam 
• Global sources for Summaries and 

Reviews 



1. Knowledge that is not acted on.

2. The deed that has neither sincerity nor is based on following 
the righteous examples of others.

3. Money that is hoarded, as the owner neither enjoys it during 
this life nor obtains any reward for it in the Hereafter.

4. The heart that is empty; has neither love nor longing for Allaah, 
and does not want to be close to Him. 

5. A body that does not obey and serve Allaah.
6. Loving Allaah without following His orders or seeking His pleas-

ure.

7. Time that is not spent in expiating sins or seizing opportunities 
to do good. 

8. A mind that thinks about what is useless. 
9. Serving those who will not bring you close to Allaah nor will ben-

efit you in your life.

10. Hoping and fearing whoever is under the au-
thority of Allaah and is in His hand; has no authority over himself 
either to do good or bad or to bring about death, life, or to resur-
rect himself.

However, the greater of these matters are wasting the heart and wasting 
time. Wasting the heart is done by preferring this worldly life more than the Hereaf-

ter, and wasting time is done by having incessant hope. Decay occurs by following one’s 
desires and having incessant hope while all goodness is found in following the right path 

and preparing oneself to meet Allaah.

How strange it is when a servant of Allaah has a problem, he seeks the help of Allaah but he never asks Allaah 
to cure his heart before it dies of ignorance, neglect, fulfilling one’s desires and being involved in innovations. 
Indeed, when the heart dies, he will never feel the significance or impact of his sins.

Sources: Al-Fawaid: A collection of wise sayings by Ibn Al-Qayyim.

                               There are 
                             

         ten 
       useless 
matters that benefit no one: 

Answers to the last issue’s

Quiz
Q1 Why is it preferred to pray toward a Sutrah?

A  In order to keep others from passing in front of 
you and to keep your eyesight from going be-

hind this partition.

Q2 What are the reasons that Allaah might 
choose to guide a particular person?

A  Allaah guides the person whom He knows is 
suitable for guidance, who would be eager to 

seek guidance and who would devote himself to it.
Refer to Surat Al-Layl (92:5-7)

Q3 What is the difference between two people 
who died in the same battle?  One was going  

    to Paradise, the other one to Hell.

A  Their intentions.

Q4 In a part of a Hadeeth, the Prophet     tells 
us that the birds fly out in the morning empty 

and return in the afternoon with full stomachs.  What 
does this teach us?

A  It teaches us Tawakkul.

‘Umar ibn al-Khattaab  narrated  that  the  Prophet 
said: “If only you relied on Allaah a true reliance, He 
would provide sustenance for you just as He does for the 
birds: They fly out in the morning empty and return in the 
afternoon with full stomachs.” [Ahmad, An-Nasa’i, Ibn 
Maajah, Al-Hakim and At-Tirmidhi who said: “Hasan 
Saheeh”]

Q5 Who   was   sent  to   warn  the Prophet  
of  Quraish’s  plot  before  he  migrated  to  

     Madinah?

A  The Angel Gabriel.

Who was the Prophet         
    referring to when 

he     said these 
words:

 “She believed in me 
when none else did….
And she helped and 
comforted me in her 
person and wealth 

when there was none 
else to lend me a 

helping hand.”

QUESTION 5



Using the stars to claim to have knowledge of the unseen

Horoscopes 
based on the 

Horoscopes are a type of fortune-
telling that must be openly rejected. One 
should not read it, nor should one even 
look at it. If he looks at these horoscopes 
then he has entered into the prohibition 
from the aspect of him going to the fortu-

neteller without rejecting him.

If one knows his zodiac sign that he was 
born in  or that fits him, and he reads 
what is in it, this is the same as asking the 

fortuneteller, which is 
prohibited.

And if he believes in what he read, he has 
disbelieved in what was revealed to 

Prophet Muhammad         .

Astrology and the Zodiac

From the movements andchanges in the stars people deduce that such and such will happen because such and such has happened to such and such a star.

This is called ‘Ilm At-Ta’theer (knowledge of effects, i.e. the zodiac). This is seeking guidance in the movement of the stars, their coming togeth-er, their separating, their rising and their setting, for what will occur in the land. The one who does these things is called a  Munajjim (astrologer) and it is a type of fortunetelling. The devils come to these people and reveal to them what they seek and what will occur. For example, they predict that the birth of someone in a certain star will be happy and if he is born in another star, then he will be 
wretched.

This type of Tanjeem (astrology)
is forbidden and it is a major 

sin. It is also disbelief (Kufr)	
in Allaah, because claiming to have 

knowledge of the unseen is association 
with Allaah because that attribute is 

specific to Allaah Alone. 

Allaah (Azza wa jall) says: “Say: ‘None 
in the heavens and the earth knows 

the Ghayb (unseen) except  
Allaah.’” [an-Naml 27:65] 

zodiacal star signs


