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Allaah        says in 
Surat an-Nisa’ (4:59):

 “O you who believe! Obey Allaah 
and obey the Messenger 

(Muhammad    ), and those of you 
(Muslims) who are in authority.”
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Why Al-Muhajiroon

Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.
 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 
connected to the Rights of Allaah, or to the rights of individuals.
 
The Prophet    said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” [Collected: al-
Bukhaari (6484), Kitab al-Raqaaiq; al-Muslim (41), Kitab al-Imaan]
 
Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and the 
migration to Allaah, Almighty, the Most High, through sure knowledge.
 

“Say (O Muhammad    ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad       .

Our Da’wah 
Our Da’wah is to return to the sublime Qur’an and the authentic Sunnah of the Prophet     and 
to comprehend them both according to the understanding and way of the pious predecessors  
(as-Salaf as-Saalih), may Allaah     be pleased with them all. We aim to act in accordance with the 
saying of Allaah: “And whoever contradicts and opposes the Messenger after the right path has 
been shown clearly to him, and follows other than the believers’ way, We shall keep him in the 
path he has chosen and burn him in Hell; what an evil destination.” [Surat an-Nisa’ 4:15] 
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29 Abu Hurairah      narrated that Allah’s 

Messenger     said:

“He who acquires knowledge by which Allaah’s 
Countenance is sought, (and) he does not acquire 
it except to gain worldly good, will not smell the 

odor of Paradise on the Day of Resurrection.” 

[Sunan Ibn Maajah no. 252, authenticated by al-Albaani 
and graded it Saheeh.]



Al-Qawiyy
Al-Mateen

(The Most Strong)
 References: An-Nahj al-Asma Fii Sharh Asma-u-Allaahil-Husna by Shaikh Muhammad al-Humood an-Najdi

An Explanation of the Name of Allaah         

The Name of Allaah, Al-Qawiyy, is mentioned nine times in 
the noble Qur’an.

Allaah (Subhaanahu wa Ta’aala) says in Surat al-Anfaal (8:52):

ى  ائ  ائەئ  ەئ  وئ  وئۇئ  ۇئ         ۆئ     ۆئ   ۈئ  ۈئ  ېئېئ  
ېئ  ىئ  ىئ  ىئ  ی  ی

“Their behavior is similar to the behavior of the people 
of Pharaoh, and of those before them; they rejected the 

Ayaat (proofs, signs, evidences, etc.) of Allaah, so Allaah 
punished them for their sins. Verily, Allaah is All-Strong, 

Severe in punishment.”

Allaah (Subhaanahu wa Ta’aala) says in Surat Hud (11:66):

ڈ  ڈ    ژ  ژ  ڑ  ڑ  ک  ک  ک   ک   گ  گ  
گگ  ڳ    ڳ  ڳ   ڳ  ڱ   ڱ  

“So when Our Commandment came, We saved Saalih 
and those who believed with him by a Mercy from Us, 
and from the disgrace of that Day. Verily, your Lord, He 

is the All-Strong, the All-Mighty.”

Allaah (Subhaanahu wa Ta’aala) also says in Surat al-Hajj (22:40):
چ  چ  چ  چڇ  ڇ  ڇ  ڇ   ڍ  ڍ

”Verily, Allaah will help those who help His (Cause). 
Truly, Allaah is All-Strong, All-Mighty.”

Allaah (Subhaanahu wa Ta’aala) says in Surat Al-Hajj (22:74):

ڦ  ڄ  ڄ  ڄ  ڄڃ  ڃ     ڃ  ڃ  چ  چ  
“They have not estimated Allaah His 

Rightful Estimate, verily; Allaah is 
All-Strong, All-Mighty.”

In Surat ash-Shura (42:19), Allaah (Subhaanahu wa Ta’aala) says:

ژ  ژ  ڑ  ڑ  ک  کک  ک   گ  گ   گ
  

“Allaah is very Gracious and Kind to His slaves. He gives 
provisions to whom He wills. And He is the All-Strong, 

the All-Mighty.”

In Surat al-Mujadalah (58:21), Allaah (Subhaanahu wa Ta’aala) 
says:

ىث  يث  حج  مج  جحمح  جخ   حخ  مخ  جس  حس
“Allaah has decreed: “Verily! It is I and My Messengers 

who shall be the victorious”. Verily, Allaah is All-Power-
ful, All-Mighty.”

The Name of Allaah, Al-Mateen, is mentioned only once in 
Surat adh-Dhariyat (51:58):

ڌ  ڌ  ڎ  ڎ  ڈ  ڈ  ژ    ژ  

“Verily, Allaah is the All-Provider, Owner of Power, the 
Most Strong.”

The Meaning of the two Names:

Ibn Jarir said regarding Allaah’s Statement, “Verily, Allaah 
is All-Strong, severe in punishment,” that Allaah is All-
Strong; no one can overpower Him, nor can His Command 
be rejected. He executes His Command and His Decree is 
fulfilled on His creatures, severe in His punishment for 
whomsoever disbelieves in His Ayaat (signs, verses, proofs, 
etc.) and denies His proofs.” [Jami’ul-Bayaan]

Ibn Jarir also said regarding Allaah’s Statement, “Verily 

your Lord, He is the All-Strong, All-Mighty,” that indeed, 
your Lord is All-Strong in His Grasp (seizure); if He seized 
(grasped) anything, He would destroy it as He destroyed 
Thamud. [Jami’ul Bayaan]

Az-Zajjaj said: “Al-Qawiyy is the One Who is perfect in His 
Ability over everything. (For example) you say: ‘He is Able 
to carry it;’ if you want to increase in describing Him with 
this Attribute, you say: ‘He is All-Strong in carrying it.’
Allaah (Subhaanahu wa Ta’aala) attributed Himself with 
strength, saying: “Verily, Allaah is the All-Provider, Own-
er of Power, the Most Strong.” [51:58] [Tafseer al-Asmaa’]

Al-Khattabi said: “Al-Qawiyy implies two meanings: (1) 
All-Able, and Whoever has the power to do something, 
then He is Able to do it. (2) One Who is perfect in strength; 
incapacity never overcomes Him in any state, whereas in 
the case of the creature, if he is attributed with strength, his 
strength is deficient (i.e. he does not have the strength to do 
certain matters.)” [Sha’n ad-Du’a]

Ibn Katheer (Rahimahullaah) said in his interpretation of  
Allaah’s Statement, “Verily Allaah is All-Strong, Severe 
in Punishment,” that none can resist Him or escape His 
Grasp. [Tafseer Ibn Katheer]

Shaikh as-Sa’dee (Rahimahullaah) said: “Al-Qawiyy and Al-
Mateen fall under the meaning of Al-Azeez (the All-Mighty). 
He is the One to Whom belongs might/ honor in its entirety, 
the might/honor of strength, the might/honor of conquest 
and the might/honor of preventing. So He has prevented 
any of His creation from encompassing and grasping Him. 
He is Omnipotent over everything that is in existence; the 
whole of creation is subjected and indebted to Him and 
yielding before His Greatness.” [Tayseer al-Kareem]

The meaning of Al-Mateen:

Ibn Qutaibah said: “Al-Mateen is Most Strong.” [Ghareeb 
al-Hadeeth]

Az-Zajjaj said: “The One Whose Strength and Ability have 
reached the extremity.” [Tafseer al-Asmaa’]

Al-Khattabi said: “Al-Mateen is the All-Strong, Whose 
strength never cuts off, nor does any difficulty overtake His 
actions, nor does any fatigue touch Him.” [Sha’n ad-Du’a]

Strength indicates perfect ability and Mataanah indicates 
the extreme or intense strength of Allaah (Subhaanahu wa 
Ta’aala).

The impact of believing in these two 
Names:

1  Indeed, all the power and strength belong to Allaah 
(Subhaanahu wa Ta’aala) Alone without associates. Noth-

ing can return His ordainment, there is no adjuster of His 
decision (none is able to put back Allaah’s judgment), there 
is none dominant over His Command (i.e. His Command 
is executive), He honors whomever He wills and disgraces 

whomever He wills, He gives victory and support to whom-
ever He wills and forsakes whomever He wills. The hon-
ored is the one whom Allaah has honored, the humiliated 
is the one whom Allaah has humiliated, the triumphant is 
the one whom Allaah gives the triumph and the disgraced 
is the one whom Allaah has disgraced.

All Glory be to the King, the All-Powerful, the All-Mighty, 
Who fulfilled His promises and gave the victory to His slave 
(Prophet Muhammad Salla-Allaahu ‘alayhi wasallam), honored 
His soldiers and defeated the confederates Alone.

2  Allaah is praised for being the Supporter of His Mes-
sengers (peace be upon them all), He is the One Who 

honors His party of Monotheists because they support His 
religion with their hearts, utterances and actions. Therefore, 
they deserved the triumph from their Lord and His truthful 
promise. Allaah (Subhaanahu wa Ta’aala) says in Surat al-Hajj 
(22:40):

  چ  چ  چ  چڇ  ڇ  ڇ  ڇ   ڍ  ڍ  

“Surely, Allaah will help those who help Him (His 
Cause). Truly, Allaah is All-Strong, All-Mighty.”

And Allaah (Subhaanahu wa Ta’aala) says in Surat as-Saffat 
(37:171-172):

ے   ے  ۓ        ۓ  ڭ  ڭ  ڭ  ڭ  ۇ  ۇ
“And verily, Our Word has gone forth of old for Our 

slaves, the Messengers, that they verily would be made 
triumphant.”

Allaah (Subhaanahu wa Ta’aala) also says in Surat al-Mujadalah 
(58:21):

ىث  يث  حج  مج  جحمح  جخ   حخ  مخ  جس  حس
“Allaah has decreed: ‘Verily! It is I and My Messengers 

who shall be the victorious. ‘Verily, Allaah is All-Power-
ful, All-Mighty.’”

Look, for example, at the support of Allaah (Subhaanahu wa 
Ta’aala) for His Messenger Muhammad (Salla-Allaahu ‘alayhi 
wasallam) and his Companions in the Battle of the Trench 
(the Battle of the Confederates), in which all the disbeliev-
ers had gathered from different sides to fight the believers 
(who were reckoned weak) in Madinah.

Allaah (Subhaanahu wa Ta’aala) made His believing slaves tri-
umphant, honored His soldiers and defeated the confeder-
ates Alone with His power without associates. Their power 
availed them not in anything. Had it not been for Allaah’s 
supporting them and driving back the disbelievers, the be-
lievers would not have attained any good.

In Surat al-Ahzaab (33:9-11) Allaah (Subhaanahu wa Ta’aala) 
confers His favors upon the believers say-
ing: 



ڦ  ڦ   ڦ  ڦ  ڄ  ڄ  ڄ  ڄ  ڃ   ڃ  ڃ  ڃ  چ  
چ  چ  چڇ  ڇ  ڇ   ڇ  ڍ  ڍ  ڌ  ڌ  ڎ  ڎ  ڈ  

ڈ  ژ   ژ  ڑ  ڑ  ک     ک  ک  ک   گ  گ  
گ  گ  ڳ  ڳ  ڳ    ڳ   ڱ  ڱ  ڱ  

“O you who believe! Remember Allaah’s Favor to you, 
when there came against you hosts, and We sent against 
them a wind and forces that you saw not [i.e. troops of 
angels during the battle of Al-Ahzaab (the Confeder-

ates)]. And Allaah is Ever All-Seer of what you do. When 
they came upon you from above you and from below 

you, and when the eyes grew wild and the hearts reached 
to the throats, and you were harboring doubts about  

Allaah. There, the believers were tried and shaken with a 
mighty shaking.”

Until Allaah (Subhaanahu wa Ta’aala) says in verse (33:25):

ڃ  ڃ  چ    چ  چ  چ    ڇ   ڇڇ  ڇ  ڍ  ڍ  ڌڌ   ڎ  ڎ  
ڈ  ڈ  ژ

“And Allaah drove back those who disbelieved in their 
rage, they gained no advantage (booty, etc.). Allaah suf-

ficed for the believers in the fighting (by sending against 
the disbelievers a severe wind and troops of angels). And 

Allaah is Ever All-Strong, All-Mighty.”

Allaah (Subhaanahu wa Ta’aala) drove back those who disbe-
lieved, disappointed and frustrated, and the ordinance (i.e. 
victory) of Allaah became manifest though they hated it. 
All Glory be to Allaah, to Whom belongs all the power and 
majesty.

3  Many times man forgets himself, his weakness and 
his need and he stands as an opponent to Allaah, as-

sociates with Him that which he has no knowledge of, sup-
ports others against Him, makes mischief in the land and 
shows pride without just right, especially when Allaah (Sub-
haanahu wa Ta’aala) bestows upon him a blessing such as king-
ship, nobility, wealth or children.

Allaah (Subhaanahu wa Ta’aala) has mentioned in His Book about 
nations (populations) which revolted against the Command 
of their Lord and His Messenger, so Allaah called them to a 
severe account (torment in this life) and a terrible torment 
(in the Hereafter).

Allaah (Subhaanahu wa Ta’aala) says in Surat Ghafir (40: 21-22):

  ڑ  ڑ  ک    ک  ک  ک    گ         گ  گ  گ        ڳ  ڳڳ   ڳ     ڱ  

ڱ  ڱ  ڱ  ں  ں  ڻ  ڻ  ڻ   ڻ   ۀ  ۀ       ہ  ہ  ہ  ہ  

ھ  ھ  ھ  ھ         ے  ے  ۓ  ۓ  ڭ  ڭ  ڭڭ  ۇ          

ۇ  ۆ  ۆ  ۈ  

“ Have they not travelled in the land and seen what was 
the end of those who were before them? They were su-
perior to them in strength, and in the traces (which they 

left) in the land. But Allaah seized them 
with punishment for their sins. And none 

had they to protect them from Allaah. That was because 
there came to them their Messengers with clear evi-

dences, proofs and signs but they disbelieved (in them). 
So Allaah seized them with punishment. Verily, He is 

All-Strong, Severe in punishment.”

From among them are the people of Hud (Alayhi’ssalam), 
about whom Allaah (Subhaanahu wa Ta’aala) says in Surat Fus-
silat (41: 15-16):

ژ  ژ  ڑ  ڑ    ک  ک     ک  ک  گ  گ  گ  گڳ  ڳ  ڳ  ڳ  
ڱ   ڱ  ڱ  ڱ  ں  ں  ڻڻ  ڻ  ڻ  ۀ      ۀ

“As for ‘Ad, they were arrogant in the land without right, 
and they said: ‘Who is mightier than us in strength?’ See 
they not that Allaah, Who created them, was mightier in 

strength than them, And they used to deny Our Ayaat 
(proofs, evidences, verses, lessons, revelations, etc.)!”

This was the end of their matter:

ہ  ہ  ہ  ہ  ھ  ھ   ھ  ھ      ے  ے  ۓ  ۓ  ڭڭ  
ڭ  ڭ     ۇۇ  ۆ    ۆ  ۈ  ۈ

“So We sent upon them furious wind in days of evil 
omen (for them) that We might give them a taste of dis-
gracing torment in this present worldly life, but surely 

the torment of the Hereafter will be more disgracing, and 
they will never be helped.”

They were deceived by the strength of their bodies and big 
statures, and their great mischief in the land; it did not avail 
them in the least against the torment of Allaah:

  ڻ  ڻ  ڻ  ۀ   ۀہ  ہ           ہ   ہ  ھ  ھ

“So they became such that nothing could be seen except 
their dwellings! Thus do We recompense the people who 

are Mujrimun (polytheists, disbelievers, etc.).” 
[Al-Ahqaf 46: 25]

Many other nations about whom Allaah (Subhaanahu wa 
Ta’aala) told us in His Book, when warners had come to them; 
however, they met them with denial. Accordingly, the All-
Mighty, the All-Able took them with punishment and their 
abode will be blazing Fire.

4  The slave has no strength in obeying and worship-
ping Allaah except with Allaah’s power and guid-

ance. He (the slave) also has no power in avoiding the sins 
and driving back the evil of the self except by Allaah (Sub-
haanahu wa Ta’aala).

The Prophet (Salla-Allaahu ‘alayhi wasallam) has emphasized this 
matter to his Ummah (nation), by saying to ‘Abdullah ibn 
Qais (Radia-Allaahu ‘anhu): “O ‘Abdullah ibn Qais, shall I teach 
you a word which is one of the treasures of Paradise: It is 
“La hawla wala quwwata illa billaah.” [Al-Bukhaari]

An-Nawawi (Rahimahullaah) said: “The scholars said that the 
reason behind this word being one of treasures of Paradise, 
is because it is a word of submission and complete authori-
zation to Allaah (Subhaanahu wa Ta’aala), it is a word of confes-
sion in Him and that there is no Creator other than Him 
and none can turn back His Command and the slave owns 
nothing of the matter.

The linguists said: ‘Al-Hawl means movement and plotting, 
i.e. there is no movement or ability or plan except with His 
Will.’

It is also said that it means: ‘One has no power in driving 
away the evil, nor any power in attaining the good except 

by Allaah.’

It is also said: ‘Laa Hawla means one has no power in pro-
tecting oneself from sinning and disobedience to Allaah ex-
cept by holding fast to His protection and guardianship, nor 
does one have power in obeying Him except  with His help, 
as it is mentioned by Ibn Masood (Radia-Allaahu ‘anhu).’ All 
these meanings are close to each other.” [Sharh an-Nawawi]
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، َأنَّ َرُسوَل اهلِل َصلَّى اهلُل َعلَْيِه َوَسلََّم،  َعْن أَبي ُموسى اأَلْشَعِريِّ
اَعِة اْلَْرَج”. َقاُلوا: َوَما اْلَْرُج؟ َقاَل:“اْلَقْتُل”.  َقاَل:“ِإنَّ َبْيَ َيَدِي السَّ
َقاُلوا: َأْكَثُر ِمَّا َنْقُتُل؟! إِنَّا َلَنْقُتُل اآلن من املشركي كذا وكذا. 
َبْعًضا،  َبْعِضُكْم  َقْتُل  َوَلِكْن  ِبَقْتِلُكُم املُْشِرِكَي،  َلْيَس  َقاَل: “إِنَُّه 

حتى يقتل الرجل جاره وابن عمه وذا قرابته”. َقاُلوا: َوَمَعنَا ُعُقوُلنَا َيْوَمِئٍذ؟! َقاَل: “ال،إِنَُّه َلُتْنَزُع ُعُقوُل َأْهِل 
َذِلَك الزََّماِن، َوُيَلَُّف َلُه َهبَاٌء ِمَن النَّاِس، َيِْسُب َأْكَثُرُهْم أَنَُّهْم َعَلى َشْيٍء، َوَلْيُسوا َعَلى َشْيٍء”. َقاَل 
َرًجاً - ِإْن َأْدَرَكْتِن َوإِيَّاُكْم- ِإال َأْن  أَُبو ُموَسى: َوالَِّذي َنْفِسي ِبَيِدِه، َما َأِجُد ِلي َوَلُكْم ِمْنَها َمْ

َنُْرَج ِمْنَها َكَما َدَخْلنَا ِفيَها؛ لَْ ُنِصْب ِمْنَها َدًماً، َوال َماالً. أخرجه 
]أمحُد)19492( ، وابُن ماجه )3959( ، وابُن ِحّبان )1870( وغريهم ، وصّححه األلبانيُّ )سلسلة األحاديث الصحيحة ، 1682([

 
 

Narrated by Abu Musa Al-Ashari that the Prophet          said: 
”Close to the end of time there will be bloodshed.“ His companions asked: “what bloodshed?” He replied: 

”Killing.“ They replied: “More than what we kill now?! We kill yearly such and such (numbers) 
of disbelievers.” The Prophet     responded: ”It will not be the killing of disbelievers, but the killing of 

each other, such that the man kills his neighbor, his cousin and his relatives.“ They added: “And will we have 
our minds (understanding) on that day?!” He replied: ”No, indeed the minds of the people of those times 

will be removed! The majority will think they are of great status, when they are not upon anything.“

[Musnad Ahmad 19492, Ibn Majah 3959, Ibn Haban 1870 & others. Classed by Al-Albani as Saheeh (Aha-
dith Saheeha Collection 1682)]

b l o o d s h e d



Allaah (Subhaanahu wa Ta’aala) says in Surat an-Nisa’ (4:59):

  ۈئ  ېئ  ېئ  ېئ  ىئ  ىئ  ىئ  ی   ی  ی  ىث

“O you who believe! Obey Allaah and obey the Messen-
ger (Muhammad Salla-Allaahu ‘alayhi wasallam), and 

those of you (Muslims) who are in authority.”

Those who are in authority are of two categories:

1- The ‘Ulamaa’ (the scholars)
2- The Rulers

The ‘Ulamaa’ are incharge of the Muslims in clarifying and 
explaining the Shari’ah; (Islamic Law), teaching the Shari’ah 
and guiding the people to the truth.

The Rulers are incharge of controlling the security, protect-
ing the Shari’ah (Islamic law) and obliging people to abide 
by it.

The ‘Ulamaa’ are the bases because they are the ones who 
clarify the Shari’ah of Allaah to the Rulers and ask them to 
abide by it and act upon it. The Rulers have no way to know 
the Shari’ah except through the ‘Ulamaa’, and when they 
come to know the Shari’ah, then they implement it (execute 
it) on their people.

Therefore, the Muslim Ummah (nation) needs both the ‘Ul-
amaa’ and Rulers, and it is obligatory upon the Muslim na-
tion to obey the ‘Ulamaa’ and the Rulers. However, their 
obedience follows the obedience of Allaah, i.e. we obey them 
if they command with what agrees with Allaah’s Command 
and not in what constitutes disobedience to Allaah, because 

Allaah (Subhaanahu wa Ta’aala) said: “Obey  
Allaah and obey the Messenger” and did 
not say, “Obey those who are in author-

ity”. Allaah did not repeat the word obey because their 
obedience is dependent on the obedience of Allaah and His 
Messenger. Accordingly, there is no obedience to anyone in 
disobedience to Allaah.

The conditions required in the 

obedience to the Rulers

Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated that Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wasallam) said: “It is obligatory upon 
a Muslim that he should listen (to the Ruler) and obey whether 
he likes it or not, except when he is ordered to do a sinful thing; 
in such a  case there is no obligation to listen or to obey.” [Al-
Bukhaari and Muslim]

This Hadeeth makes it clear that it is binding upon Mus-
lims to show obedience to the Muslim Ruler as long as he 
does not call to a sin or disobedience to Allaah (Subhaanahu 
wa Ta’aala) because Allaah’s obedience comes first above all.

A Muslim is required to listen to and obey the rulers in 
whatever he likes or dislikes. If he is ordered with some-
thing he dislikes (which opposes his desire), it is still obliga-
tory upon him to act upon their command, even if he thinks 
contrary to what he is ordered with. If he dislikes to execute 
it, he should still act upon it except in the case when the 
ruler commands something sinful.

This Hadeeth is an evidence for the futility of the behavior 
of those who claim that: “If the rulers command us with a 
legal matter we will obey them, i.e. if they order with Sa-
laat we will pray, if they order us to pay Zakaat we will pay 
Zakaat, but if they command us with a matter which is not 
religious then we will not obey them.”

In fact, this thought is void and against the Book (the Qur’an) 
and the Sunnah of the Prophet (Salla-Allaahu ‘alayhi wasallam). 
This is because we are commanded by Allaah (Subhaanahu 
wa Ta’aala) and His Messenger (Salla-Allaahu ‘alayhi wasallam) to 
obey the rulers as long as what they order us with is not 
prohibited by the Qur’an or Sunnah. We obey them even 
in the set of laws that they put in place for us to regulate 
our worldly matters, such as the traffic systems. The traffic 
laws are set by the ruler and comprise no sin; therefore, one 
should act upon them and whoever violates them is consid-
ered a sinner.
For example: stopping at a red traffic light is obligatory. One 
cannot say that Allaah did not order it. The rulers have en-
acted this law or system and ordered us to act upon it, and 
if one violates it then he is a sinner. It is as if one says to his 
Lord, “no hearing, no obedience.”

Similarly, we are obliged to obey the rulers regarding the 
regulations set for leadership, judgment, construction, etc., 
as long as they do not contradict or oppose the Shari’ah. 
Without such regulations, everything will be in confusion 
and every man will judge according to his opinion and with 
what he wants, and the ruler or those who have the author-
ity over people will have no value or respect.

The command of the rulers and those 
who have authority are divided into 

three categories:

First: To command with what Allaah (Subhaanahu wa 
Ta’aala) has commanded with. In this case, it is obligatory to 
obey them, because Allaah (Subhaanahu wa Ta’aala) ordered us 
with that.

Second: To command a sinful thing or disobedience to 
Allaah, such as forbiddance to offer the Salaat in congre-
gation or offer Jumu’a prayer, or to command the men to 
shave their beards, etc. Here we say, “no hearing, no obedi-
ence” no matter who he is, because he is opposing Allaah 
and His Messenger (Salla-Allaahu ‘alayhi wasallam). If any harm 
or punishment is incurred due to disobeying the ruler then 
the ruler will be punished for that on the Day of Resurrec-
tion for two reasons.
1. Because he ordered with disobedience to Allaah.
2. Because he has transgressed against his people.

Third: To command with something which is neither 
prohibited, nor commanded in the Shari’ah. In this case, it is 
obligatory to obey them and if one does not obey them, he 
is considered a sinner and they (rulers) have the right to re-
buke him and punish him because he has opposed Allaah’s 
Command of their obedience.

Obedience to a ruler is indispensable in view of the collec-
tive interests of a community. A believer has, therefore, been 
enjoined to obey the ruler in all circumstances, rising above 
his personal interests, preferences and psychological urges.

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Prophet 

(Salla-Allaahu ‘alayhi wasallam) said: “It is obligatory to listen to 
and obey the orders of the ruler in prosperity and adversity, 
whether you are willing (in matters which comply with your 
desire) or unwilling (in matters that you dislike), or when 
someone is given undue preference over  you.” [Muslim]

Even if the ruler or those who have authority live in palac-
es, travel in the most expensive cars, wear the best clothes, 
get married and have slaves and live this life in luxury, and 
other people are living miserably in addition to suffering 
hunger and hardship; we still have to listen to and obey 
them, because they are commanded to look after the peo-
ple’s prosperity and moral development, and we must deal 
with them in accordance with the guidance shown by the 
Prophet (Salla-Allaahu ‘alayhi wasallam).

Obedience to the rulers is obligatory, 
even if someone is given undue 

preference over us

The Prophet (Salla-Allaahu ‘alayhi wasallam) said to the Ansaar: 
“After me you will see others given preference over you; so be 
patient till you meet me at Al-Haud (the tank i.e. Al-Kawthar) 
(on the Day of Resurrection).” [Al-Bukhaari]

The Prophet (Salla-Allaahu ‘alayhi wasallam) informed the Ansaar 
one thousand and four hundred years ago that after him the 
rulers would be giving (themselves or their relatives) pref-
erence over their subjects, and despite that, he (Salla-Allaahu 
‘alayhi wasallam) said: “Be patient till you meet me at the tank.”

The undue preference of the rulers should 
never prevent us from being obedient.

The Aqeedah of Ahl us-Sunnah 
wal-Jama’ah regarding the revolution 
against the transgressive behavior of 

the rulers

Waa’il ibn Hujr (Radia-Allaahu ‘anhu) narrated that Salamah 
ibn Yazeed al-Ju’fee (Radia-Allaahu ‘anhu) asked Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wasallam): “O Prophet of Allaah! 
Tell us, what do you command us to do if there arises over 
us rulers who demand of us what is due to them and refuse 
us what is due to us.” Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wasallam) turned away from him, but he repeated the same 
question. Thereupon Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wasallam) said: “Listen to them and obey them. They are re-
sponsible for their obligations and you are accountable for 
yours.” [Muslim]

This Hadeeth means that both the ruler and the ruled have 
their own respective obligations. If any of the two fails to 
play his due role, he will bear the brunt of its deficiency on 
the Final Day.

The word ruler implies all those who have 
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authority, starting with the ruler of the country and those 
who are less than him in rulership.

People are prohibited from disobeying a ruler who neglects 
to do what is required of him. Negligence is not rectifiable 
by negligence, as it will make matters worse.

The Prophet (Salla-Allaahu ‘alayhi wasallam) commanded us to 
give them their rights. We are accountable for obedience 
to them and they are responsible for judging with justice 
among their people, not oppressing anyone, establishing 
and setting the limits of Allaah upon His slaves, abiding by 
and establishing the Shari’ah (law) of Allaah in the land of 
Allaah, and fighting the enemies of Allaah. This is what is 
enjoined upon them. If they fail in their responsibilities we 
are still obliged to give them their rights of obeying them, 
coming out with them in Jihad, praying behind them on Fri-
day, and Eid and other congregational prayers, etc. and we 
ask Allaah for our rights, as it is mentioned in the following 
Hadeeth:

‘Abdullah ibn Mas’ood (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) said: “There 
will be discrimination after my death and there will be other 
matters that you will disapprove of.” He was asked: “O Mes-
senger of Allaah! What do you command us to do when we 
are encountered with such happenings?” He (Salla-Allaahu 
‘alayhi wasallam) answered: “Give what is due from you and 
supplicate to Allaah for your rights.” [Agreed upon]

This Hadeeth approves the methodology of Ahl us-Sunnah 
wal-Jama’ah. The methodology of our Righteous Predeces-
sors is obedience to the rulers and avoiding disobedience to 
them in matters where obedience is obligatory upon us, and 
to avoid raising any hatred against them. 

Imam Ahmad (Rahimahullaah) was beaten by the Sultan 
(ruler), was pulled by mules and was lashed in the market 
places till he was unconscious; despite all that, he continued 
supplicating for the Sultan and calling him the commander 
of the believers. Once he (Rahimahullaah) was prevented from 
preaching to people, so he listened and obeyed and did not 
preach publicly. His friends were coming to him to learn the 
Hadeeth from him. His attitude shows clearly that he did 
not want to revolt against the ruler.

The evil consequence of  rebellion

Ibn ‘Abbas (Radia-Allaahu ‘anhuma) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wasallam) said, “Whoever disapproves of 
something done by his ruler, then he should be patient, for 
whoever disobeys (revolts against) the ruler even a little (by a 
span of hand), will die as those who died in the period of igno-
rance (i.e. as rebellious sinners).” [Agreed upon]

There are two aspects to this Hadeeth:

1. Believers have been told to obey and support rulers for 
the sake of national interest and welfare and 
they are advised to patiently endure the 

transgressive behavior of rulers as well as their monop-
olization of all the national resources, as long as they 
(the rulers) desist from committing an overt disbelief 
and maintain congregational Salaat and other duties of 
religion.

2. Whoever revolts against the ruler by utterance or ac-
tions (through demonstrations, strikes, etc.) and dies, 
he dies like those who died in the Days of Ignorance. 
This has two meanings:

First meaning: that his heart will be turned away (from the 
right way) until this sin will be a cause to his apostasy.
Second meaning: It probably means that he dies like those 
who died at the time of Jahiliyyah (i.e period of ignorance 
before Islam) because the people of Jahiliyyah never had an 
Imaam or Ameer (a ruler). They only had Chieftains who 
did not have any authority over people, unlike rulership in 
Islam.

Accordingly, it is not permissible to rebel against the rul-
ers and those who have authority, neither by utterances nor 
by actions. We are not supposed to talk among the public 
with what incites hatred against the rulers, because this will 
cause mischief at the cost of unity and the common interest 
of the Muslim community. One may think that talking and 
revolting against the ruler is Gheera for the sake of Allaah 
and acknowledgement of the truth (confession with truth). 
In fact, acknowledging the truth is never done from behind 
the veils, in a hidden way. The acknowledgement of truth 
is done face to face with the ruler; the ruler should be in 
front of you and you should tell him: “You did such and 
such thing and this is not permissible, you abandoned this 
and it is obligatory” and so forth. However, backbiting and 
abusing the ruler from behind a screen and defaming him 
is not of the acknowledgement of truth, rather it is a kind of 
mischief which causes hatred for the rulers, and revolution 
against them which is even more mischievous.
Therefore, we should follow the way of Ahl us-Sunnah wal-
Jama’ah regarding this matter.

Shaikh ul-Islam ibn Taymiyyah (Rahimahullaah) mentioned 
in the book “Al-Aqeeda al-Waasitiyyah”, the methodology 
(Manhaj) of Ahl us-Sunnah wal-Jama’ah and their way; that 
they show loyalty to the Muslim rulers, and establish the 
Jihad with them and go to Hajj with them, offer the Friday 
congregational prayer and the Eid prayer behind them, re-
gardless of their righteousness, i.e. whether they are right-
eous or wicked. Ahl us-Sunnah are of the opinion that one 
should obey them and offer the Salaat behind them.

The conditions required for revolting 
against the ruler

‘Ubadah ibn as-Samit (Radia-Allaahu ‘anhu) narrated: “The 
Prophet (Salla-Allaahu ‘alayhi wasallam) called us and we gave 
him the Bai’ah - pledge for Islam, and the conditions on 
which he took the Bai’ah – pledge from us, was that we were 
to listen to and obey (the orders of a Muslim ruler) both at 
the time when we were energetic and at the time when we 
were exhausted, at our difficult times and at our times of 
ease; to be obedient to the ruler and give him his right, even 

if he did not give us our right, and not to fight against him 
unless we noticed him committing open Kufr (disbelief) for 
which we would have a proof with us from Allaah.” [Al-
Bukhaari]

This Hadeeth mentions the conditions that allow a 
revolution against the ruler:

1. Seeing the ruler committing Kufr openly (i.e. not just 
hearing about it).

2. Committing Kufr (disbelief) and not a sin openly (in 
public), such as preventing the congregational prayer, 
changing the Islamic law, etc.

3. Clear Kufr which there is no interpretation for it except 
being Kufr.

4. Having a proof from the Book and Sunnah that the sin 
committed is Kufr (disbelief).

In such cases, it is obligatory upon the people to change 
him, if they have the ability and power to exchange him 
with one who is better than him. If the people are incapa-
ble of changing him, then it is not obligatory to do that and 
the Muslim in a such case should emigrate from his land to 
another land where he can save his religion. [Mentioned by 
Imaam an-Nawawi in his explanation]

Accordingly, it is clear that rebellion against the Kaafir is not 
obligatory except in case the Muslims have the power and 
ability, which is for the most part, not the case nowadays.

Bear in mind that committing sins and giving undue prefer-
ence are not excuses for rebellion against the rulers. Ahl us-
Sunnah wal-Jama’ah are of the opinion that the ruler should 
be listened to and obeyed despite all that, and that it is pro-
hibited to fight against him or promote hatred against him.

Abu Bakrah (Radia-Allaahu ‘anhu) narrated: I heard Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wasallam) saying: ‘He who dis-
honors the ruler will be disgraced by Allaah.” [At-Tirmidhi]

Dishonoring the ruler has different 
forms

1. To mock at the command of the ruler. For example, if 
the ruler commands with something, the person will 
say, “Look at what he (the ruler) says!”

2. If the ruler does something, the person will degrade 
him in order to belittle the command of the ruler upon 
the people. In fact this impairs his power, honor and 
dignity, and as a consequence this will lead the people 
to contempt him and his orders and they will not obey 
his command nor abstain from his prohibitions.

Therefore, whoever dishonors the ruler by spreading his 
defects among the people, or by abusing him and defam-
ing him will be exposed (disgraced) by Allaah (Subhaanahu 
wa Ta’aala), because dishonoring the ruler causes the rebellion 
against him and disobedience to him and this is great evil 
and mischief. Allaah’s disgrace for this person could afflict 
him in this life; if he is not disgraced in this life, then he 

deserves to be disgraced in the Hereafter. Whoever obeys 
the Ameer (leader), in fact, obeys Allaah and His Prophet 
(Salla-Allaahu ‘alayhi wasallam), and whoever helps the Ameer 
or Sultan, Allaah will help him because he (the person) has 
helped in righteousness and goodness.

Opinion of the Muslim scholars

At-Tahaawi said in Al-Aqeedah at-Tahawiyyah: “We do not 
agree with revolution against our rulers or those who have 
authority over us, even if they transgressed and oppressed; 
neither do we invoke against them, nor do we disobey 
them. We see that their obedience follows the obedience to 
Allaah and it is obligatory as long as they do not order with 
a sinful matter, and we invoke Allaah for their reformation 
and well-being.”

Imaam Ibn al-Qayyim (Rahimahullaah) said: “Verily, the 
Prophet (Salla-Allaahu ‘alayhi wasallam) prescribed for his Um-
maah forbiddance of the Munkar (evil) in order to attain the 
Maruf (good) which Allaah and His Messenger (Salla-Allaahu 
‘alayhi wasallam) love. However, if forbidding the Munkar will 
result in more evil and a matter which is more detested to 
Allaah and His Messenger (Salla-Allaahu ‘alayhi wasallam), in 
this case it is not recommended to forbid the Munkar.” An 
example for such Munkar is revolution against the ruler 
and those who are in authority. This matter is the bases for 
every evil and Fitnah (trial, affliction, etc.) till the end of the 
life. The Companions (Radia-Allaahu ‘anhum) asked permission 
from the Prophet (Salla-Allaahu ‘alayhi wasallam) to fight against 
the rulers (leaders) who postpone the Salaat from its stated 
time. They said: ‘Shall we fight them?’ He (Salla-Allaahu ‘alayhi 
wasallam) said: “No, as long as they offer the Salaat.” [Muslim]
And he (Salla-Allaahu ‘alayhi wasallam) said: “If a person no-
tices in his ruler what he dislikes, he should show patience.” 
[Agreed upon]

Az-Zubair ibn ‘Adi narrated: We went to Anas ibn Maalik 
(Radia-Allaahu ‘anhu) and complained about how the people 
were suffering at the hands of Al-Hajjaaj. Anas ibn Maalik 
(Radia-Allaahu ‘anhu) said, ‘Be patient till you meet your Lord, 
for no time will come upon you but the time following it 
will be worse than it. I heard that from your Prophet (Salla-
Allaahu ‘alayhi wasallam)’.

Shaikh Ibn Baaz (Rahimahullaah) was asked the following 
question: ‘Is it of the Manhaj (way or methodology) of the 
Salaf (the Righteous Predecessors) to criticize the rulers in 
the sermons on the pulpits? What is the Manhaj of the Salaf 
in advising the rulers?’ 

He said: “It is not from the Manhaj of the Salaf to defame 
the rulers and mention their faults publicly on the pulpit, 
because this leads to chaos and disobedience. The way fol-
lowed by the Salaf is by giving advice secretly between 
themselves and the ruler, writing to him or communicating 
with him through the Scholars who are in touch with him in 
order to guide him to good. The forbiddance of evil is done 
without mentioning the doer who com-
mits it. One should forbid adultery, drink-



ing wine, usury, but without mentioning who does it. It is 
enough to warn against the evil without mentioning that 
so-and-so is doing it, whether he is a ruler or not.

When the Fitnah occurred at the time of ‘Uthman (Radia-Al-
laahu ‘anhu), some people told Usamah ibn Zaid (Radia-Allaahu 
‘anhu): “Won’t you go to ‘Uthman?” Usamah said: “Do you 
think that I should talk to him only when you can hear me? 
By Allaah I have talked to him privately without starting 
a commotion, in which I don’t like to be the first to start.” 
[Muslim]

When they opened the gate of evil at the time of ‘Uthman 
and denied upon ‘Uthman (Radia-Allaahu ‘anhu) publicly re-
garding some actions he had taken during his caliphate, Fit-
nah (affliction, trials, etc), killing, and mischief happened. 
We are witnessing those impacts even today.

A Fitnah happened between ‘Ali and Mu’awiyah (Radia- 
Allaahu ‘anhuma), which was resulted because ‘Uthman (Radia-
Allaahu ‘anhu) was hated and ultimately was killed. ‘Ali (Radia-
Allaahu ‘anhu) and many other companions were also killed 
because of that, and it all started because of people openly 
objecting and publicly defaming the ruler, till the people 
hated their ruler and killed him.” [Fatwa Shaikh ibn Baaz 
(Rahimahullaah)]

Ruling concerning the 
demonstrations:

Shaikh Ibn Baaz (Rahimahullaah) said: “Demonstrations are 
one of the means to Fitnah and evil and they cause hatred 
and transgression against others without a just cause. The 
legal means comprises writing to the ruler verbally, giving 
advice verbally, calling to good in legal ways, and so forth. 
This has been explained by the scholars and the Compan-
ions of the Prophet (Salla-Allaahu ‘alayhi wasallam), and is done 
without defaming the ruler publicly or on the pulpits say-
ing that he did such and such or committed such and such 
sin.” 

Shaikh Naasir ud-Deen al-Albaanee (Rahimahullaah) was 
asked: “Some of the youth differentiate between the Aqee-
dah of the Salaf and the Manhaj of the Salaf so you see some 
of them upon the Aqeedah of the Salaf yet they allow them-
selves to work with some of the methodologies that exist 
today, even though there maybe what opposes the Manhaj 
of the Salaf within them in terms of practice. So is there a 
binding link between the Aqeedah and Manhaj of the Salaf in 
the practical implementation of the Salafi manhaj.

He replied: “That which I believe and worship Allaah with 
is that there are both generalities (in similarity) and specific 
(aspects) between the Salafi manhaj and Aqeedah. Aqeedah is 
more specific than Manhaj as all of you know. Aqeedah has a 
link with what is called - in the view of many of the Jurists 
- the “knowledge of Tawheed”, and this is the chief and fun-
damental aspect of Islaam. However, Manhaj is more vast 

than Aqeedah or Tawheed. As for those who 
claim that the differentiation that has come 

in this question (between Aqeedah and Manhaj), then they 
desire by this to make it permissible for themselves to adopt 
ways and means in their Daw’ah to Islaam which the Salaf 
us-Salih were not upon. To say this in a different way, they 
consider that they have the liberty to adopt whatever ways 
and means they think will help them to convey (and actual-
ise) Islaam, and you are aware of the examples of this type 
or these types of means. For example, open demonstrations 
and rallies in order to force the rulers to turn their attention 
to what the society complains about and similar matters. 
So we say that what has come in the Book and the Sun-
nah and what the Salaf us-Salih were upon with respect to 
objectives, goals and ways and means are sufficient for the 
Ummah. However, the reason which leads some of the peo-
ple to permit themselves to adopt these ways and means, in 
fact it is correct for me to say that they permit themselves 
to blindly-follow the disbelievers in the ways that they 
have adopted in order to actualise what they call either 
democracy or social justice and other such words which 
have no reality to them. So they - I mean these Muslims 
- permit themselves to blindly follow the disbelievers in 
these ways and means. We say, our Lord, the Mighty and 
Majestic has made removed us from having any need, by 
our Shari’ah, of this separation which has been explained 
(i.e. between Aqeedah and Manhaj) and that we should be 
needy of the disbelievers and that we should take from 
their ways and means, which might be good for them, (but) 
only because they have no Shari’ah by which they guide 
themselves. It is for this reason that we say that Manhaj is 
more vast than Aqeedah and Tawheed, hence it is necessary 
to adhere to what the Salaf us-Salih were upon with respect 
to both these affairs; the one that is vast (Manhaj) first and 
foremost and the one that is more narrow (Tawheed), mean-
ing Aqeedah.

Shaikh al-Albaani (Rahimahullaah) said: “It is not permissible 
to accuse the sinner with Kufr for mere sins or his consider-
ing a sin lawful, except in case it is revealed clearly what is 
established in his heart; namely that he does not believe in 
the illegality of what Allaah and His Messenger have for-
bidden. If we know that he has committed such opposition, 
then we will pass judgment upon him, that he is an apostate 
disbeliever. And if we do not know, then we should not ac-
cuse him of disbelief; otherwise we may be condemned to 
the threat of the Prophet (Salla-Allaahu ‘alayhi wasallam), “Who-
ever says to his brother, O Kafir, one of them will certainly 
deserve the title. If the addressee is so as he has asserted, the 
disbelief of the man is confirmed, but if it’s untrue, then it will 
revert to him.” [Agreed upon]
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Answer: 
The scholars differed regarding the payment in install-
ments, and are  divided into two groups:-

The first group: The majority of scholars (Fuqaha’), such as 
the four Imaams (Abu-Hanifa, Malik, Ash-Shafie and Ah-
mad ibn Hanbal) are of the opinion that it is permissible to 
set a higher price for goods than its present price if the pay-
ment is going to be in installments within a certain period 
of time.

This is also the opinion of Shaikh Abdul-Aziz Ibn Baz (Rahi-
mahullaah); and their evidences are the following:

1. The general statement of Allaah (Subhaanahu wa Ta’aala) 
in Surat al-Baqarah verse (275): “Whereas Allaah has 
permitted trading” and Allaah’s statement in Surat al-
Baqarah verse (198): “There is no sin for you if you 
seek the bounty of your Lord (by trading during Hajj, 
etc.).”

2. The statement of the Prophet (Salla-Allaahu ‘alayhi wasal-
lam): “If the kinds of goods (to be exchanged) differed (e.g. 
exchanging a car for money or gold, i.e. buying or selling 
a car), then sell as you wish.” [Muslim]

3. In principle, the seller is free to decide his prices.  It is 
permissible for him to sell for what price he wishes as 
long as he doesn’t commit any oppression, such as the 
controlling of prices or fructification  and hoarding (of 
the goods) for future profit (by creating artificial scar-
city of the goods).

4. Measuring this kind of transaction with Al-Salam, 
which is to buy a produce by making the payment in 
advance (e.g. someone gives a certain amount of money 
to another person and they agree that he will have the 
produce after a certain period for such and such a price), 
and usually the price would be less than the price of the 
same if it would be paid in future.

So if it is permitted to decrease the price in case of advanced 
payment, then the increase in price is permitted in case of 
delayed payment.

The second group:  Some Shi’at sects (as Al-Qasimiyah) and 
Imaam Yahya, Ibn Sirreen, Shuraih, and Ibn Hazm, are of 
the opinion that it is prohibited to sell a product for more 
than its present price in cases of delayed payment (or pay-
ment in installments).

Also Shaikh Abdur-Rahman Abdul-Khaliq and Dr. Rafiq 
al-Masri are of the same opinion, and their evidences are:
      
1. Abu-Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s 

Messenger (Salla-Allaahu ‘alayhi wasallam) said: “If any one 
makes two transactions combined in one, he must confirm 
that of a lower price or he is involved in committing usu-
ry.” [Sunan Abu-Dawoud]

 
The prohibition of fixing two prices for an article (one price 
for cash payment and the second price for credit purchase) 
is apparent from this narration, and if he (the seller) fixes 
two prices, he should sell with the lower price, otherwise 
the money in addition to the price of cash payment is usury 
(Riba); therefore, it is unlawful.
 
2. Narrated ‘Amr ibn Shuaib on his father’s authority from 

his grandfather (Radia-Allaahu ‘anhu): Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wasallam) said: “The condition of a loan 
combined with a sale is not lawful, nor are two conditions 
relating to one transaction.” [Reported by Al-Khamsa 
and Al-Haakim graded it Saheeh (sound)]

 
e.g. A condition of a loan combined with a sale: A man 
sells a product for 100 KD on credit with the condition that 
the buyer will make the payment within a certain period 
of time.  If the buyer is unable to make the payment within 
the fixed time, then the seller purchases the 
product back for 50 KD and makes him in-
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debted for the balance of 50 KD.  This is unlawful.
    
3. This transaction includes Riba, because the increase in 

the price is made in case the payment is delayed, which 
is similar to an increase in the debt (or giving a loan 
with interest) in case of delayed payments.

The preponderant point of view is what the majority of the 
scholars agreed upon, namely the permissibility of selling 
a product for more than its present price in case of delayed 
payment.  In fact, the first Hadeeth which the second group 
of scholars have taken as evidence is Da’ief, because one of 
its narrators, Muhammad ibn ‘Amr, has been disqualified 
by more than one Hadeeth scholar.  However, the narration 
that the Prophet (Salla-Allaahu ‘alayhi wasallam) forbade two 
transactions combined in one is correct.  [Reported by Ah-
mad and An-Nassaie, At-Tirmidhi and Ibn Hibban graded 
it Saheeh (sound)]. 

This narration (the second one) does not indicate the prohi-
bition of selling the product for more than its present price 
if the payment is delayed until a specific time in the future.

The meaning of the Hadeeth is that if the dealers decide to 
buy/sell a product and agree on two prices without specify-
ing one price in the contract, then this involves uncertainty 
and fraud and thus, it is not allowed. If the contract does 
state one of the two prices that they agree on, then this is 
correct and allowed.

Ash-Shawkani said: “The reason behind the prohibition of 
two transactions in one is the uncertainty of the prices by 
selling a product for two prices.” [Nayl Al-Awtaar]

The narration in which the Prophet (Salla-Allaahu ‘alayhi wasal-
lam) prohibited the condition of a loan combined with a sale, 
doesn’t indicate the prohibition of selling a product for more 
than its present price if the payment is delayed, and the nar-
ration talks about the Salaf, which is a loan.  The form which 
is forbidden is where one of the two dealers sets a condition 
of lending money to  the other party (the seller) in order to 
carry out (execute) the contract, and this is not our case.

As regards the prohibition of two conditions relating to one 
transaction, the scholars differed in its interpretation, but 
the most correct interpretation is as explained previously 
regarding the narration of “prohibition of the two transac-
tions in one.”   If two prices are given for one product and 
the contract is made on those two prices without specifying 
one of them, then this transaction is not correct.

This narration cannot be taken as an evidence for the prohi-
bition of selling a product for more than its present price if 
the payment is delayed.

The scholars’ statement that this transaction resembles 
Riba (usury) because of the increase in the price when it 
is paid later, is not correct, because the interest taken on a 
loan (debt) is between two similar items, i.e. the exchange 

of money for money with an increase if the 
payment is not delayed beyond a certain 

time. However, the increase in the price of goods is not con-
sidered Riba, because it is an exchange between two differ-
ent kinds of items (money and a car), and if the price is more 
than the present price it is not considered Riba.  

Conclusion:  The Islamic Fiqh (Jurisprudence) Confer-
ence decided the following in its 6th meeting, held in Jed-
dah on 17-23 Shaa’ban 1410 H, 14-20/3/1990:

1. It is permissible to increase the present price of goods 
if the payment is delayed for a certain period of time.  
In addition, it is permissible to announce a price for a 
cash payment and another price for a credit purchase 
(payment in installments) for a certain period of time, 
and the transaction (contract) is not correct except when 
the two dealers decide and settle the way of payment 
(whether in cash or in installments).  If the selling oc-
curred with uncertainty between cash payment or pay-
ment in installments and without a final agreement on 
a fixed price, this is unlawful in Shari’ah.

 
2. If the buyer, who buys on credit, is unable to make the 

payment within the fixed time, it is not permissible to 
oblige him to pay interest on his debt (i.e. the debtor 
has to pay profit or extra money on the principal money 
in the deal) whether with a previous condition (agree-
ment) or without, because this is Riba (usury).

And Allaah knows best.
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As-Saa’ib ibn Yazid (Radia-Allaahu ‘anhu) narrated that 
Mu’awiyah (Radia-Allaahu ‘anhu) told him, “If you offer the 
Friday prayer do not connect it with another prayer unless 
you talk or go out. Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wasallam) had commanded us that we should not connect 
a prayer to another prayer unless we talk or go out (in be-
tween them).” [Reported by Muslim]

This Hadeeth emphasizes that in case someone offers a cer-
tain prayer at a certain place, he should not offer another 
prayer at the same time and at the same place. There must 
be a separation in between the two prayers either by way of 
a change in the place or by talking. [Subul as-Salaam]

This is not just particular to the Sunnahs of Jumu’ah (Friday) 
prayer, because the narrator mentioned a general Hadeeth 
as an evidence that includes the Jumu’ah prayer and other 
prayers. The wisdom behind that is to distinguish between 
the obligatory from the voluntary act, and because doing 
that (not separating the two prayers) is a means of destruc-
tion.

It is narrated that once after the Prophet (Salla-Allaahu ‘alayhi 
wasallam) finished offering Asr prayer, a man stood up to 
pray. ‘Umar (Radia-Allaahu ‘anhu) saw him and said to him: “Sit 
down. Indeed, the people of the scriptures were destroyed 
because they did not separate between their prayers.” The 
Prophet (Salla-Allaahu ‘alayhi wasallam) said: “What Ibn al-Khat-
tab said is good.” [Ahmad]

Shaikh Ibn Baaz (Rahimahullaah) said about the wisdom be-
hind this prohibition is because joining the Sunnah (vol-
untary) prayer with the obligatory without separation in 
between indicates as if the Sunnah prayer is a part of the 
obligatory prayer, and this is in Jumu’ah prayer and other 
prayers. If one separated between them by talking or step-
ping out or remembrance or asking forgiveness then it is 
separated.” [Commentary of Shaikh Ibn Baaz on Hadeeth 

no. 485 in Bulugh al-Maram]

As-Sana’ani (Rahimahullaah) said: “The Scholars mentioned 
that it is recommended to change the place of offering the 
Salaat when one intends to offer the Sunnah prayer. It is 
more preferable (for men) to move to one’s home for offer-
ing the Sunnah prayer, or to another place in the Masjid 
(or prayer place). The well-intended motive behind that is 
that his record of actions and deeds must either reflect that 
he has offered his prayers in many places or that he has of-
fered it many times.” [Subul as-Salaam]

Abu Dawoud reported that Abu Hurairah (Radia-Allaahu 
‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi wasallam) 
said: “Does anyone of you fail to proceed forward or move 
back or move towards the right or left in the prayer (in the 
voluntary prayer).” [Authenticated by al-Albaani in Sunan 
Abu Dawoud 1/188]

The above is also affirmed by the action of Ibn ‘Umar (Ra-
dia-Allaahu ‘anhuma), when he used to stay in Makkah and 
after offering Jumu’ah (Friday congregational) prayer he 
proceeded forward and offered two Rak’aat, then he pro-
ceeded further and offered four Rak’aat. When he used to 
stay in Madinah, after offering Jumu’ah prayer he returned 
to his home and offered two Rak’aat and did not pray in the 
Masjid. When he was asked he replied: “The Messenger of 
Allaah (Salla-Allaahu ‘alayhi wasallam) used to do like this.” [Su-
nan Abu Dawoud and authenticated by al-Albaani 1/210]

This above Hadeeth points to the preference and excellence 
of offering the voluntary prayers in other than the Masjid 
even if one is in Makkah or Madinah. When the Prophet 
(Salla-Allaahu ‘alayhi wasallam) was in Madinah he used to say: 
“The best Salaat (prayer) of a person is that when he prays in 
his house except the obligatory congregational prayers.” [Al-
Bukhaari]

The separation between the 

voluntary and 

obligatory prayers 
either by talking or 

stepping out of the Masjid

Is there any 
particular virtue 
in performing 
‘Umrah in the 

month of 
Rajab?

QUESTION 1



Despite its permissibility, especially the voluntary prayers 
that should be offered after the obligatory prayer, many 
people, nowadays, offer the Nawafil (voluntary) prayers in 
the Masjid and this is contrary to the most virtuous state.

One of the benefits of offering the Salaat in the house is be-
ing away from show off, and the children will learn the Sa-
laat and get used to it. This is why the Prophet (Salla-Allaahu 
‘alayhi wasallam) said: “Offer some of your Salaat (voluntary) at 
home, and do not make your houses as graves.” [Al-Bukhaari]

What is better for a woman when she is in Makkah and 
Madinah: to offer the obligatory prayers in her house or in 
the Haram?

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “In her house.”

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Don’t join ob-
ligatory prayer with Sunnah (voluntary) prayer directly 
until you talk or go out.

Talking can be either with others or by Dhikr (remember-
ing Allaah).

The wisdom behind that is to avoid confusing the person 
between the obligatory and voluntary acts, and in order to 
prevent anyone who intends to add to the obligatory acts 
that are enjoined by Allaah, rather to make them clear and 
distinct. Therefore, the Prophet (Salla-Allaahu ‘alayhi wasallam) 
said: “Do not fast for a day or two days ahead of Ramadan 
except a person who is in  the habit of observing a particular 
fast; he may fast on that day.” [Agreed upon]

In order to keep Ramadan distinct from the voluntary fast 
it is not allowed to fast on the day just prior to the com-
mencement of Ramadan, except for the one who is in the 
habit of fasting on a particular day which incidentally hap-
pens to fall just before Ramadan.

 ۞  Sources:

(1) Sharh Bulugh al-Maraam by Shaikh Ibn ‘Uthaimeen.
(2) Salaat at-Tatawwu’ by Shaikh Sa’eid al-Qahtani.
(3) Bulugh al-Maraam by Darus-Salam.  
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Allaah (Azza-wajal) has mentioned his name from above the 
seventh heaven and ordered His Prophet (Salla-Allaahu ‘alayhi 
wasallam) to recite to him the Qur’an.

“O Abul-Mundhir! Which verse of the Book of Allaah is 
the greatest?” asked the Messenger of Allaah, may Allaah 
bless him and grant him peace. “Allaah and His Messenger 
know best,” came the reply. The Prophet (Salla-Allaahu ‘alayhi 
wasallam) repeated the question and Abul-Mundhir (Radia-
Allaahu ‘anhu) in response recited Ayat al-Kursiy (2:255):  
“Allaah, there is no god but He, the Living, the Self-Sub-
sisting. Neither slumber overtakes him nor sleep. To Him 
belongs whatever is in the heavens and whatever is on 
earth ...”. The Prophet (Salla-Allaahu ‘alayhi wasallam) gently hit 
his chest with his right hand in approval upon hearing the 
reply, and with his countenance beaming with happiness, 
said to Abul-Mundhir, “May knowledge delight and benefit 
you, Abul-Mundhir.” [Muslim] 

This Abul-Mundhir was Ubayy ibn Ka’b (Radia-Allaahu ‘anhu) 
whom the Prophet (Salla-Allaahu ‘alayhi wasallam) congratu-
lated on the knowledge and understanding which Allaah 
had bestowed on him. He was one of the distinguished 
Companions of the Prophet (Salla-Allaahu ‘alayhi wasallam) and 
a person of high esteem in the early Muslim community.

His Islam
This noble Companion was brought up in Madinah. He 
abandoned the worldly life and the people in search for 
the One Who controls the whole universe; the One Who 
disposes the affairs of the whole creation. Because of this 
yearning, he learned to read and write, and before the ad-
vent of the Prophet (Salla-Allaahu ‘alayhi wasallam) he devoted 
himself to learning the Tawrah (Torah), which was in the 
hands of the Jews who lived in the neighborhood. This 
knowledge however, did not quench his thirst, and did not 
answer the questions which were in his mind. He lived in 
bewilderment, looking for guidance. Then one night Allaah 
(Subhaanahu wa Ta’aala) willed to bestow a great gift and most 

noble favor to this righteous slave. Allaah opened Ubayy’s 
heart to Islam and that is when he heard about the Prophet 
(Salla-Allaahu ‘alayhi wasallam). Hence Ubayy went to Sa’d ibn 
ar-Rabi’ (Radia-Allaahu ‘anhu), knocked on his door, and asked 
him about this religion. Sa’d (Radia-Allaahu ‘anhu) informed 
him about the place of Mus’ab ibn ‘Umair (Radia-Allaahu 
‘anhu) who learned the way of calling people to guidance 
from the Prophet (Salla-Allaahu ‘alayhi wasallam). Mus’ab (Ra-
dia-Allaahu ‘anhu) called Ubayy to Islam and Allaah opened 
his heart to accept Islam. He (Radia-Allaahu ‘anhu) traveled to 
al-’Aqabah where he gave the pledge to the Prophet (Salla- 
Allaahu ‘alayhi wasallam) before the Hijrah.

His dedication in learning the 
Qur’an

Ubayy (Radia-Allaahu ‘anhu) was one of the Ansaar and be-
longed to the Khazraj tribe. He was one of the first persons 
of Yathrib (Madinah) to accept Islam. He lived as an as-
cetic worshipper turning away from the adornment of this 
life, spending hours seeking knowledge and reciting the 
Qur’an. He stayed this way until the Prophet (Salla-Allaahu 
‘alayhi wasallam) emigrated to Madinah. 

Ubayy (Radia-Allaahu ‘anhu) was one of the selected few who 
committed the Qur’anic revelations to writing and had a 
Mus-haf of his own. He acted as a scribe for the Prophet (Sal-
la-Allaahu ‘alayhi wasallam), writing letters for him. At the time 
of the Prophet (Salla-Allaahu ‘alayhi wasallam) death, he was 
one of the twenty five or so Sahabah who had memorized 
the entire Qur’an by heart. His recitation was so beautiful 
and his understanding so profound that the Prophet (Salla- 
Allaahu ‘alayhi wasallam) encouraged his Companions to learn 
the Qur’an from him and from three others. Anas (Radia- 
Allaahu ‘anhu) narrated: “The Qur’an was compiled in the 
lifetime of the Messenger of Allaah (Salla-Allaahu ‘alayhi wasal-
lam) by four (men), all of whom were from the Ansaar: 
Mu’adh ibn Jabal, Ubayy ibn Ka’b, Zaid 
ibn Thaabit and Abu Zaid.” Qatadah said: 

      Reference:  1. Companions of the Prophet by: Abdul Wahid Hamid
  2. Ashaab ar-Rasool     by: Mahmood al-Masri
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I asked Anas: “Who is Abu Zaid?” He said: “One of my 
uncles.” [Al-Bukhaari and Muslim]

The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “Learn the 
recitation of the Qur’an from (any of these) four persons: ‘Ab-
dullah ibn Masood, Saalim the freed slave of Abu Hudhaifah; 
Ubayy ibn Ka’b and Mu’adh ibn Jabal.” [Al-Bukhaari and 
Muslim]

During his Khilaafah (Caliphate), ‘Umar (Radia-Allaahu ‘anhu) 
once told the Muslims as he was dealing with some finan-
cial matters of state, “O people! Whoever wants to ask 
about the Qur’an, let him go to Ubayy ibn Ka’b...” ‘Umar 
(Radia-Allaahu ‘anhu) went on to say that anyone wishing to 
ask about inheritance matters should go to Zaid ibn Thaab-
it, about questions of Fiqh to Mu’adh ibn Jabal and regard-
ing questions of money and finance, to himself.

Allaah ordered His Messenger 
to recite the Qur’an to Ubayy 

ibn Ka’b
Ubayy (Radia-Allaahu ‘anhu) enjoyed a special honor with re-
gard to the Qur’an. One day, the Prophet (Salla-Allaahu ‘alayhi 
wasallam) said, “O Ubayy ibn Ka’b! I have been commanded 
to recite the Qur’an to you.” 

Ubayy was elated. He knew of course that the Prophet 
(Salla-Allaahu ‘alayhi wasallam) only received commands from 
Allaah. Unable to control his excitement, he asked, “O Mes-
senger of Allaah! Have I been mentioned to you by name?” 
“Yes,” replied the Prophet (Salla-Allaahu ‘alayhi wasallam), “By 
your own name and by your genealogy (Nasab) in the highest 
heavens.” [Al-Haithami]

Anas ibn Malik (Radia-Allaahu ‘anhu) narrated that the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wasallam) said to Ubayy 
ibn Ka’b (Radia-Allaahu ‘anhu): “Allaah has ordered me to recite 
to you: ‘Those who disbelieve.’ (Surat al-Bayyinah:98) Ubayy 
said: ‘Has He (Azza-wajal) mentioned my name?’ The Proph-
et (Salla-Allaahu ‘alayhi wasallam) said, ‘Yes.’ On hearing that, 
Ubayy started weeping.” [Al-Bukhaari and Muslim]

Any Muslim whose name had been conveyed to the heart 
of the Prophet (Salla-Allaahu ‘alayhi wasallam) in this manner 
must certainly have been of great ability and of a tremen-
dously high stature. 

Throughout the years of his association with the Prophet 
(Salla-Allaahu ‘alayhi wasallam), Ubayy (Radia-Allaahu ‘anhu) de-
rived maximum benefit from the Prophet’s (Salla-Allaahu 
‘alayhi wasallam)  sweet and noble personality and from his 
noble teachings. Ubayy related that the Prophet (Salla- 
Allaahu ‘alayhi wasallam) once asked him, “Shall I not teach you 
a Surah the like of which has not been revealed in the Taw-
rah, nor in the Injil, nor in the Zabur, nor in the Qur’an?” 

“Certainly,” replied Ubayy (Radia-Allaahu 
‘anhu). “I hope you would not leave through 

that door until you know what it is,” said the Prophet (Salla- 
Allaahu ‘alayhi wasallam), obviously prolonging the suspense 
for Ubayy (Radia-Allaahu ‘anhu). Ubayy continues, “He stood 
up and I stood up with him. With my hand in his, he start-
ed to speak. I tried to delay him fearing that he would leave 
before letting me know what the Surah is. When he reached 
the door, I asked, ‘O Messenger of Allaah! The Surah which 
you promised to tell me...’ He (Salla-Allaahu ‘alayhi wasallam) 
replied: ‘What do you recite when you stand for Salaat?’ So, 
I recited for him Fatihatul-Kitab (the Opening Chapter of 
the Qur’an) and he said, ‘(That’s) it! (That’s) it! They are the 
seven oft-repeated verses of which Allaah Almighty has said: 
‘We have given you the seven oft-repeated verses and the 
Mighty Qur’an.’” [Saheeh with the conditions of Muslim 
as Shaikh al-Albaani (Rahimahullaah) authenticated] 

His devotion to the Qur’an was uncompromising. Once 
he recited part of a verse which the Khalifah ‘Umar (Radia-
Allaahu ‘anhu) could not remember or did not know and he 
said to Ubayy (Radia-Allaahu ‘anhu), “You have lied,” to which 
Ubayy (Radia-Allaahu ‘anhu) retorted, “Rather, you have lied.” 
A person who heard the exchange was astounded and 
said to Ubayy (Radia-Allaahu ‘anhu), “Do you call the Amir 
al-Mu’minin a liar?” “I have greater honor and respect for 
the Amir al-Mu’minin than you,” responded Ubayy (Radia- 
Allaahu ‘anhu),” but he has erred in verifying the Book of  
Allaah and I shall not say the Amir al-Mu’minin is correct 
when he has made an error concerning the Book of Allaah.” 
“Ubayy is right,” concluded ‘Umar (Radia-Allaahu ‘anhu). 

His Advices
Ubayy (Radia-Allaahu ‘anhu) gave an important advice con-
cerning the Qur’an when a man came to him and said, “Ad-
vise me,” and he replied, “Take the Book of Allaah as (your) 
leader (Imaam) and be satisfied with it as (your) judge and 
ruler. It is what the Prophet (Salla-Allaahu ‘alayhi wasallam) has 
bequeathed to you. It is your intercessor with Allaah and 
should be obeyed...” [Abu Na’iem]

‘Abdullah ibn al-Harith ibn Nawfal narrated: “I was stand-
ing with Ubayy ibn Ka’b in the shade of a hill. Ubayy (Radia-
Allaahu ‘anhu) said, ‘Don’t you see how the people are seeking 
the Duniya?’ I said; ‘Yes.’ Ubayy (Radia-Allaahu ‘anhu) said, ‘I 
heard Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) say-
ing, ‘The river Euprates will uncover a gold mountain, when 
the people will hear about it, they will proceed towards it say-
ing, ‘If we leave the people to take from it, nothing will remain 
for us,’ so the people will fight each other for it. From every 
hundred people, ninety-nine may be killed and each man will 
say: ‘It may be that I am the one who will be safe.’” [Reported 
by Muslim and Ahmad]

Ubayy (Radia-Allaahu ‘anhu) feared the trials for the Muslim 
nation. His heart would pain when he remembered the 
narrations about the trials.

From his advices, he used to say: “If the slave leaves some-
thing for Allaah’s Sake, Allaah would give him something 
better in return from the means that he could never per-

ceive. And if the slave takes something which is not good 
lightly (with contempt, i.e. without fear of the evil conse-
quence), Allaah will bring him what is more severe from 
means which he never perceived.” [Sifat as-Safwa]

A granted invocation
Abu Sa’ed al-Khudri (Radia-Allaahu ‘anhu) narrated that a 
Companion said: “O Messenger of Allaah! Do you see the 
sicknesses which we are afflicted with, what are they con-
sidered for us?” The Prophet (Salla-Allaahu ‘alayhi wasallam) 
said: “Kaffaraat (i.e. expiation/atonement of sins).” Ubayy 
(Radia-Allaahu ‘anhu) said: “O Messenger of Allaah! Even if 
they were little?” The Prophet (Salla-Allaahu ‘alayhi wasallam) 
said: “Even if it was a thorn and more than it.” Hereupon 
Ubayy (Radia-Allaahu ‘anhu) invoked (Allaah) not to make the 
fever leave his body till he dies, and it should not preoc-
cupy (prevent) him from performing Hajj, ‘Umrah or Jihad, 
or obligatory congregational prayer. Abu Sa’ed said: “No 
man touched his body but he could feel of the fever until 
he died (Radia-Allaahu ‘anhu).”

In another version, Ubayy (Radia-Allaahu ‘anhu) said: “O Mes-
senger of Allaah! What is the recompense for (being in-
flicted with) fever?” Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wasallam) said: “The inflicted person will have good deeds (i.e 
reward for it).”

Ubayy (Radia-Allaahu ‘anhu) said: “O Allaah! I ask you for 
a fever that does not prevent me from going out in Your 
Cause.” He was never touched but one could feel the im-
pact of this fever in his body. [Reported by Ahmad and 
authenticated by al-Albaani in Saheeh at-Targhib wat- Tar-
heeb no. 3433]   

After the demise of the Prophet (Salla-Allaahu ‘alayhi wasallam), 
Ubayy (Radia-Allaahu ‘anhu) remained strong in his attach-
ment to Islam and his commitment to the Qur’an and the 
Sunnah of the Prophet (Salla-Allaahu ‘alayhi wasallam). He was 
constant in his Ibaadah and would often be found in the 
Mosque at night, after the last obligatory prayer had been 
performed, engaged in worship or in teaching. Once he was 
sitting in the Mosque after Salaat with a group of Muslims, 
making supplication to Allaah. ‘Umar (Radia-Allaahu ‘anhu) 
came in and sat with them and asked each one to recite a 
Du’aa. They all did and finally Ubayy’s (Radia-Allaahu ‘anhu) 
turn came. He was sitting next to ‘Umar. He felt somewhat 
over-awed and became flustered. ‘Umar (Radia-Allaahu ‘anhu) 
prompted him and suggested that he say: “Allaahumma 
ghfir lanaa. Allaahumma rahmanaa.” (O Lord, forgive us, O 
Lord, have mercy on us). 

Taqwaa remained the guiding force in Ubayy’s (Radia-Allaahu 
‘anhu) life. He lived simply and did not allow the world to 
corrupt or deceive him. He had a good grasp of reality and 
knew that however a person lived and whatever comforts 
and luxuries he enjoyed, these would all fade away and he 
would have only his good deeds to his credit. He acted as a 
warner to the Muslims, reminding them of the times of the 
Prophet (Salla-Allaahu ‘alayhi wasallam), of the Muslims’ devo-

tion to Islam back then, and of their simplicity and spirit 
of sacrifice for Islam. Many people came to him seeking 
knowledge and advice. To one such person he said, “The 
believer has four characteristics. If he is afflicted by any 
misfortune, he remains patient and steadfast. If he is given 
anything, he is grateful. If he speaks, he speaks the truth. If 
he passes a judgment on any issue, he is just.” 

His status in the hearts of 
the Companions

Ubayy (Radia-Allaahu ‘anhu) attained a position of great honor 
and esteem among the early Muslims. ‘Umar (Radia-Allaahu 
‘anhu) called him the “Sayyid (master) of the Muslims” and 
he came to be widely known by this title. He was part of 
the consultative group (Mushaawarah) to which Abu Bakr 
(Radia-Allaahu ‘anhu), as Khalifah, referred many problems. 
This group was composed of men of good sense and judg-
ment (ahl ar-Ra’y) and men who knew the law (ahl al-Fiqh) 
from among the Muhaajirin and Ansaar. It included ‘Umar, 
‘Uthman, ‘Ali, ‘Abdur Rahman ibn Awf, Mu’adh ibn Jabal, 
Ubayy ibn Ka’b and Zaid ibn Haaritha (Radia-Allaahu ‘anhum). 
‘Umar (Radia-Allaahu ‘anhu) later consulted the same group 
when he was Khalifah. Specifically for Fatwas (legal judg-
ments) he referred to ‘Uthman, Ubayy and Zaid ibn Thaa-
bit (Radia-Allaahu ‘anhum). 

Because of Ubayy’s (Radia-Allaahu ‘anhu) high standing, one 
might have expected him to have been given a position of 
administrative responsibility, for example as a governor, 
in the rapidly expanding Muslim state. During the time 
of the Prophet (Salla-Allaahu ‘alayhi wasallam) in fact, he had 
performed the function of a collector of Sadaqah. Indeed, 
Ubayy (Radia-Allaahu ‘anhu) once asked, “What’s the matter 
with you? Why don’t you appoint me as a governor?” “I 
do not want your religion to be corrupted,” replied ‘Umar 
(Radia-Allaahu ‘anhu). [Reported by Ibn Sa’d]  

Ubayy (Radia-Allaahu ‘anhu) was probably prompted to put 
the question to ‘Umar (Radia-Allaahu ‘anhu) when he saw 
that Muslims were tending to drift from the purity of faith 
and self-sacrifice as in the days of the Prophet (Salla-Allaahu 
‘alayhi wasallam). He was known to be especially critical of 
the excessively polite and flattering manner of many Mus-
lims towards their governors, which he felt brought ruin 
both to the governors and those under them. Ubayy (Radia- 
Allaahu ‘anhu) was always honest and frank in his dealings 
with people in authority and feared no one but Allaah. He 
acted as a sort of conscience to the Muslims. 

One of Ubayy’s (Radia-Allaahu ‘anhu) major fears for the Mus-
lim Ummah was that a day would come when there would 
be severe strife among Muslims. He often became over-
whelmed with emotion when he read or heard the verse 
of the Qur’an: 

“Say: He (Allaah) has power to send calamities on you, 
from above and below, or to cover you 
with confusion in party strife, giving you 



Introduction 
Visiting the sick is an important mutual right among the 
Muslims. It brings hope and remembrance to the heart of 
the sick person and it is also an opportunity for the Mus-
lims to increase their balance of good deeds through mak-
ing Du’aa for him and helping him in various ways.

Abu Hurairah (Radia-Allaahu ‘anhu) reported that the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wasallam) said: “There 
are five rights of a Muslim upon another Muslim: to answer 
the Salam, visit the sick, walk with the funerals, answer the 
invitations, and make Tashmit for the one who sneezes (say, 
“Yarhamuka-Allaah”, May Allaah have mercy on you to the 
one who sneezes and responds with, “Al-Hamdulillaah”).” 
[Al-Bukhaari and Muslim] 
 
Abu Sa’eid al-Khudri (Radia-Allaahu ‘anhu) reported that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) commanded: 
“Visit the sick and follow funerals; that will remind you of the 
Hereafter.” [Al-Bukhaari in al-Adab al-Mufrad]
 

MERITS 
At-Tirmidhi said that the noblest of reports with  regard 
to visiting the sick is the Qudsi Hadeeth narrated by Abu 
Hurairah (Radia-Allaahu ‘anhu), that Allaah’s Messenger (Sal-
la-Allaahu ‘alayhi wasallam) said: “On the Day of Resurrection,  

Allaah will say, “O son of Adam, I was sick but you did not 
visit Me!” He will reply, “How would I visit you when you 
are the Lord of all the people?” Allaah will answer, “Don’t you 
recall that my servant so and so was sick but you did not visit 
him? Indeed , had you visited him, you would have found Me 
there!” Allaah will then say, “O son of Adam, I asked you for 
food, but you refused to feed Me!” He will reply, “How would 
I feed you when you are the Lord of the people?” Allaah will 
answer, “Don’t you recall that my servant so and so asked you 
for food but you refused to feed him? Indeed, had you fed him, 
you would have found (the reward of) that with Me!” He will 
then say, “O son of Adam, I asked you for a drink, but you re-
fused to give it to Me!” He will reply, “How would I give you 
a drink when You are the Lord of all the people?” Allaah will 
answer, “Don’t you recall that my servant so and so asked you 
for a drink but you refused to give it to him? Indeed, had you 
given it to him, you would have found [the reward of that with 
Me!” [Muslim]
 

SPECIAL CASES
The obligation to visit the sick is further emphasized in cer-
tain situations, such as the following:

 ۞ The sick person is a close neighbor. Allaah commands 
the Muslims to take special care of the neighbors. (Surat 
an-Nisa’ 4:36) 

 ۞ The sick person needs help and can-
not move easily to fulfill his needs. The 

a taste of mutual vengeance, each from the other.” (Surat 
al-An’aam 6:65). He would then pray fervently to Allaah for 
guidance and ask for His clemency and forgiveness. 

His death
Ubayy (Radia-Allaahu ‘anhu) died in the year 29 AH during 
the caliphate of ‘Uthman (Radia-Allaahu ‘anhu). All the people 
said: “Ubayy ibn Ka’b, the master of the Muslims has died.” 
Whoever appreciates the value of the Qur’an, he will live as 
a master and die as a master and he will be resurrected on 
the Day of Resurrection with the Kings of the people of Par-
adise; those who loved Allaah and loved His Speech; there-
fore, Allaah loved them and brought them close to Him in 
His Paradise.  

Islamic Mannerism

Visiting the      
      Sick

Who was the 
first to migrate 
to Madinah?

QUESTION 3

Reference:  

1. Sickness by Muhammad al-Jibaly.  
2. Sharh Riyadus-Saliheen by Shaikh  Muhammad ibn Saleh al-Uthaimeen



Muslims are then obliged to visit and help him, and 
they are sinful if they do not.

 ۞ The sick person is a parent, a child, a spouse, or some 
other relative. Such people hold the highest right upon 
a person, and their right becomes strengthened when 
they fall sick.

 
In addition to the rewards attained through fulfilling an Is-
lamic obligation, visiting the sick has many other merits.

‘Ali (Radia-Allaahu ‘anhu)  reported that he heard Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wasallam) say: “When one visits 
his sick Muslim brother, he walks through the fruit gardens 
of Jannah until he sits; when he sits, the mercy encompasses 
him. If it is in the morning, seventy thousand angels supplicate 
for him until the evening; and if it is in the evening, seventy 
thousand angels supplicate for him until the morning.” [Ibn 
Majah, at-Tirmidhi and authenticated by al-Albaani] 
 
And Abu Hurairah (Radia-Allaahu ‘anhu) reported that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) asked, 
“Which one among you is fasting today?” Abu Bakr (Radia-
Allaahu ‘anhu) answered, “I am.” He (Salla-Allaahu ‘alayhi wasal-
lam) asked, “Which one among you visited a sick person to-
day?” Abu Bakr (Radia-Allaahu ‘anhu) answered, “I did.” He 
asked, “Which one among you walked with a funeral today?” 
Abu Bakr answered, “I did.” He asked, “Which one among 
you fed a poor person today?” Abu Bakr answered, “I did.” 
He (Salla-Allaahu ‘alayhi wasallam) then said, “Never would these 
qualities be fulfilled by one man in one day, but he will enter 
Paradise.” [Muslim] 
 

VISITING SINNERS, 
NON-MUSLIMS, AND OTHERS 

 

Sinners and People of Bid’ahs (Innovations) 

An important consideration should be taken if the sick per-
son is known to be an innovator in Islam who misguides 
others with his Bid’ahs (innovations). In this case, it is rec-
ommended to visit him if it is expected that he will benefit 
from the visit and repent because of it. But if this is not the 
case, and if the visitor is a person of knowledge and respect, 
he should avoid visiting lest the common people take that 
as a stamp of approval for the sick person’s innovations. 
 

Ignorant and Common People  

Some people of knowledge or distinction are reluctant to 
visit a sick person whom they consider ignorant or lowly! 
This contradicts the obligation of mutual mercy and love 
that should prevail among all Muslims. 

An Unconcious Person 

Whether the sick person has temporally passed out, or is 
in a long term coma, it is still recommended to visit him. 
Even if he is not aware of visitors, this would help raise the 
spirits and give support to his family members. Besides, the 
visitors would then have the chance to make supplications 
that would be of benefit for the sick as well as themselves. 
Jabir ibn ‘Abdullah (Radia-Allaahu ‘anhu) reported: “I fell sick 
and the Prophet (Salla-Allaahu ‘alayhi wasallam) came walking 
with Abu Bakr (Radia-Allaahu ‘anhu) to visit me. They found 
me unconscious. The Prophet (Salla-Allaahu ‘alayhi wasallam) 
performed Wudu’, poured the remaining water over me, 
and I came back to my senses.” [Al-Bukhaari] 
 

Children 

Usamah ibn Zayd (Radia-Allaahu ‘anhu) reported that a son of 
one of the Prophet’s (Salla-Allaahu ‘alayhi wasallam) daughters 
became very sick. His mother sent someone to summon the 
Prophet (Salla-Allaahu ‘alayhi wasallam), because his grandson 
was close to death. He told the envoy: “Go tell her, 
 
‘Inna lillahi ma akhatha, wa lahu maa a’taa, wa 

kullu shay’in ‘indahu bi ajalin musamman

To Allaah belongs what He took, and to Him belongs what He 
gave. Everything is (recorded) with Him for an appointed term.  
 
And let her be patient and seek Allaah’s reward (for her af-
fliction).’ The envoy conveyed this to her, and she sent 
him back to her father, insisting that he must come. So the 
Prophet (Salla-Allaahu ‘alayhi wasallam) went to her with some 
of his Companions, including Sa’ad ibn Ubadah (Radia- 
Allaahu ‘anhu). He (Salla-Allaahu ‘alayhi wasallam) held the child 
and hugged it to him and heard an echoing sound com-
ing from its chest. His eyes shed some tears, and Sa’ad ex-
claimed, “Are you weeping and you are Allaah’s Messen-
ger?” He (Salla-Allaahu ‘alayhi wasallam) replied: “I cry out of 
mercy for her. Allaah does not grant mercy except to the merci-
ful ones among his servants.” [Al-Bukhaari] 
 

Members of the Opposite Sex 

One may visit a sick person of the opposite sex if they are 
Mahrams, or if the visit would not lead to something pro-
hibited such as Khulwah (to be alone with a person of the 
opposite sex), flirting, intent looking, etc. 
 
The women visited the Prophet, as is reported that his wives 
and daughter Fatimah (Radia-Allaahu ‘anha) visited him dur-
ing his final sickness. [Reported by al-Bukhaari and Mus-
lim] Also, Umm ad-Dardaa (Radia-Allaahu ‘anha) visited a man 
from the Ansar. [Reported by al-Bukhaari in his Saheeh un-
der the chapter, “Women Visiting Sick Men.”] 
 
Shaytaan runs through the veins of man like blood, and one 
of the ways he induces people to commit indecent acts is 
by leading a man to be alone with a non Mahram woman. 
Islam blocks this way by forbidding such conduct as the 

Prophet (Salla-Allaahu ‘alayhi wasallam) said: “No man is alone 
with a (non Mahram) woman, but Shaytaan will be the third 
among them.” [At-Tirmidhi] 
 

Non Muslims 

As long as no violations to Islam are expected to occur dur-
ing the visit, visiting non Muslim sick people is permissible. 
It is recommended if they are neighbors or relatives, or if 
one hopes that visiting them may lead to their embracing 
Islam. 

Those with Contagious Diseases 

One is not required to visit those with contagious diseases; 
rather, one is instructed to avoid them. It would be suffi-
cient to inquire about them from their relatives or via the 
telephone. In some cases it may be possible to visit them 
and sit behind a glass barrier, or wear special protective at-
tire.

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wasallam) said: “Do not bring a sick person 
in contact with a healthy one.” [Al-Bukhaari and Muslim] 

 
ETIQUETTES OF THE VISIT

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in his explana-
tion in “Riyad us-Saliheen”: “When a person becomes sick 
and stays at home, it is his right upon his Muslim broth-
ers to visit him, to remind him with what he needs to be 
reminded of; Tawbah (repentance), to write a will, ask for 
forgiveness profusely, recite the Qur’an and other righteous 
deeds. In addition, they should invoke for healing for him.

Visiting the sick is Fard Kifayah (i.e. collective duty) such 
that if one person visited the sick, that would be sufficient; 
as it is not required from everyone.
It becomes Fard Ain (an obligation to be performed by each 
individual) in the case that the sick person is a relative. Vis-
iting him is considered to be joining the relations with kith 
and kin, and that is obligatory.

Bear in mind that scholars set etiquettes for visiting the sick:

1. Asking unnecessary questions:
One should avoid repeatedly asking the sick person 
about his state, his sleep, his food or drink and so forth, 
unless the sick person enjoys such enquiries. But if he 
dislikes that, then one should not bother him.

2. Prescribing medicine for the sick:
If one knows of specific medication that might  benefit 
the sick person, then he should mention it to him. Tak-
ing medicine is a Sunnah act as the Prophet (Salla-Allaahu 
‘alayhi wasallam) said: “Take the means of healing, and don’t 
take the unlawful means.”

3. It is incumbent upon the visitor to ask the sick person 
how he prays.
Many sick people ignore or are ignorant of the way to 

perform Wudu’ (whether with water or Tayyamum) and 
whether or not he can join the Salaat (prayers). There 
are some sick people who shorten the Salaat though 
they are not travelers (residing in their own country). 
This is one of the most important matters that one 
should take care of.

If the sick person is a traveler and is admitted into a hospi-
tal, can he join and shorten the Salaat?
“If he is in his own country he would not shorten the Salaat. 
However if it is difficult for him to offer the Salaat in its 
stated time, then in this case, he is allowed to join the Salaat, 
but not shorten it.

Generally, the traveler who is on his way to his destination 
can shorten and join his Salaat. As for the traveler who has 
reached his destination; it is prescribed for him to shorten 
without joining the Salaat but if he joined the Salaat, that is 
also acceptable.” [Sharh Riyadus-Saliheen]

Convenient Times 

One should visit a sick person on days and at times that are 
suitable for him and do not cause him inconvenience. 
 
Visits to the sick should be short, thereby avoiding or caus-
ing inconvenience to the sick person or his family. Excep-
tions may be made if one is sure the sick person is enjoying 
his visit and would like him to stay longer, or if one needs 
to stay longer to help the sick. 
 

Frequency of Visits 

The frequency of the visits should be regulated by the situ-
ation of the sick person. In general, the visits should be not 
continuous, unless the sick person needs frequent help or is 
known to be delighted by the visits, in which case they may 
be made more frequently. 
 

Supplicating for the Sick 

Supplication is an important act that a visitor should make 
for the sick. The Prophet (Salla-Allaahu ‘alayhi wasallam) never 
neglected it; and many of the authentic supplications that 
he said or taught are recorded in the Sunnah.  
 
‘Aishah (Radia-Allaahu ‘anha) reported that when the Messen-
ger of Allaah (Salla-Allaahu ‘alayhi wasallam) visited a member of 
his family who was sick, he would say: 
 

Allaahumma rabban-nass, ath-hibil-ba’s, washfi 
antash-shaafi, la shifa’a illa shifa’uk, shifa’an la 

yughadiru saqama.
 
“O Allaah, Lord of the people, remove the hardship, and give 
cure, You are the one who cures, and there is no cure, except 
from You, a cure that will not leave any sickness behind.” 
[Al-Bukhaari and Muslim] 
 



Also Ibn ‘Abbas (Radia-Allaahu ‘anhu) reported that the Proph-
et (Salla-Allaahu ‘alayhi wasallam) used to say to the sick people 
whom he visited:  

La ba’s tahurun in sha-Allaah

“No harm (may befall you); may this (sickness) be a purifi-
cation (of your sins), if Allaah wills.” [Al-Bukhaari] 
 

Raising the hope of the Sick 

One should try to raise the sick person’s hope in Allaah’s 
rewards, and lighten his fear of Allaah’s punishment. He 
should remind him of Allaah’s great favors and the great 
rewards in store for him because of his illness. 
 
After ‘Umar (Radia-Allaahu ‘anhu) was stabbed, and was ap-
proaching death, he became worried about his fate and 
afraid of Allaah’s punishment. So Ibn ‘Abbas (Radia-Allaahu 
‘anhuma) said to him: “O Commander of the Believers! Do 
not be worried about anything. You accompanied Allaah’s 
Messenger in a good way; and when he departed, he was 
pleased with you. You then accompanied Abu Bakr (Radia-
Allaahu ‘anhu) in a good way; and when he departed, he was 
pleased with you. You then accompanied their companions 
in a good way; and if you depart from them now, they are 
pleased with you.” [Al-Bukhaari] 
 

MISCELLANEOUS ACTS OF 
KINDNESS AND CONSIDERATION 

 
When visiting a sick person, one should display kindness 
and care in various ways. 
 

Sitting Close and Giving Service 

One should sit close to the sick person and talk to him in a 
low and quiet voice. Ibn ‘Abbas (Radia-Allaahu ‘anhuma) report-
ed that when the Prophet (Salla-Allaahu ‘alayhi wasallam) visited 
a sick person, he would sit by his head. 
 
One is required to help and serve his Muslim brother in 
any way possible. Jabir (Radia-Allaahu ‘anhu) reported that the 
Prophet (Salla-Allaahu ‘alayhi wasallam) said: “Let any of you who 
can benefit his brother do so.” [Muslim] 
This becomes more emphasized during sickness, when the 
Muslim is in a weak condition and needs more help and 
service. 
 

Kind Advice 

One should be patient and understanding with the sick. If 
a sick person acts or speaks ill because of his sickness, one 
should try to advise him and remind him in a beneficial 
way. 

 

Giving Presents 

People are usually delighted with presents, especially when 
they are things that they like. Because of this, some scholars 
have recommended giving the sick person a gift that he is 
likely to relish, such as perfume or fruits. 
However, presents should not be thought of as an obliga-
tion that must accompany the visit to the sick. Nor should 
one imitate the extravagant ways of some people who buy 
expensive and often useless gifts, for the sake of showoff. 
 

Providing Treatment 

As is indicated in the above Hadeeth of Jabir, one is required 
to help his Muslim brother, especially when he is sick. In 
this case, one should help him with visits, supplications, 
buying what he needs, etc.  
Also, if one is of medical expertise, he should help his broth-
er by treating him. 
 

 MISCELLANEOUS THINGS TO 
AVOID 

 
When visiting a sick person, one should avoid things that 
would cause him harm or ill feelings. 
 

Stressful Discussions 

One should avoid discussing matters that require effort or 
cause distress to the sick person. 
 

Arguments 

One should avoid arguing, blaming, or quarreling with oth-
ers in the presence of the sick person. 
 

Prohibited looks 

One should cast down his eyes in the house of the sick per-
son or in the proximity of his family. Once, ‘Abdullah ibn 
Mas’oud (Radia-Allaahu ‘anhu) visited a sick man with a group 
of men. A woman was present in the house, and one of the 
men started looking at her. So ‘Abdullah (Radia-Allaahu ‘anhu) 
said: “It would be better for you if your eye is gouged out 
(than to make these impermissible looks).” [Al-Bukhaari in 
al-Adab al-Mufrad and authenticated by al-Albaani] 
 

Forcing the Sick to Eat 

‘Uqbah ibn ‘Amr (Radia-Allaahu ‘anhu) reported that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wasallam) said: “Do not force 
your sick ones to eat. Indeed, Allaah feeds them and gives them 
drink.” [At-Tirmidhi and authenticated by al-Albaani in Sa-
heeh al-Jamie’ no. 7439] 
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Commentary:

1  It is from Allaah’s Generosity that if He (Subhaanahu wa 
Ta’aala) bestowes upon His slave a blessing, He (Sub-

haanahu wa Ta’aala) loves to see the impact of this blessing 
upon him (the slave).
The blessings that Allaah (Subhaanahu wa Ta’aala) bestows upon 
His slave are of two kinds:
a. A religious blessing
b.A worldly blessing

a. The religious blessing is the Iman (faith) and Ilm 
(knowledge). It is incumbent upon the one whom  
Allaah (Subhaanahu wa Ta’aala) conferred the faith, to show 
the fruits of this Iman (faith) by doing righteous deeds, 
abundant acts of worship and abstaining from com-
mitting sins; true Iman (faith) requires these qualities. 
Iman (faith) indicates reformation of the heart and if the 
heart is reformed then the limbs will be reformed ac-
cordingly.
Similarly, knowledge is a great blessing from Allaah 
(Subhaanahu wa Ta’aala) as Allaah (Subhaanahu wa Ta’aala) said 
in Surat an-Nisa’ (4:113):

ېئ   ىئ  ىئ  ىئ  ی  ىئ  

“and has taught you that which you did not know.”

The Impact of knowledge can be seen on the slave in his 
appearance, worship, his way of calling others to the 
right path (Da’wa), and teaching others what he knows. 
All of these acts are considered to be results of such 
blessings.
The one whom Allaah has granted knowledge should 
not be like the one who is ignorant; for example, sitting 
in a gathering without benefiting the people or offering 
Salaat without practicing any new Sunnah acts which 

are in compliance with Islamic law.
Also, the impact of this blessing should be evident in 
the way one deals with others. 

b. The other kind of blessings are the worldly blessings, 
such as wealth, nobility, dignity and so forth. 
If Allaah  grants His slave wealth, He (Subhaanahu wa 
Ta’aala) loves to see the impact of this blessing on His 
slave. That is shown by wearing good clothes, having 
a house, etc.
It is important to point out that wearing patched clothes, 
a dirty and torn garment or no shoes is not considered 
Zuhd (asceticism, i.e. religious devotion by renouncing 
the life). Rather, the one doing such acts is considered a 
sinner as such clothes are not meant to represent piety. 
As such clothes are considered clothes of fame or celeb-
rity for him.
The clothes of celebrity can be in wearing something 
that draws the attention to someone’s high status, or 
something which draws the attention to his inferiority; 
that which is not a person’s normal way of dressing.
Instead, one should show Allaah (Subhaanahu wa Ta’aala) 
the impact of His blessing upon him in his clothes and 
appearance.

However, this Hadeeth should be restricted with not be-
ing extravagant as Allaah (Subhaanahu wa Ta’aala) has said 
in Surat al-An’aam (6:141):

ۆ  ۈۈ  ٴۇ      ۋ  ۋ  ۅ  ۅ  

“But be not extravagant. Verily, He likes not the extrava-
gant.*”

*Israaf: i.e. to transgress in anything beyond its limits - 
exceed bounds in all things generally.

‘Imran bin Husain     narrated that the Prophet     said: 
“Allaah loves to see on His servant the sign of the favor He 

has bestowed on him.” [Reported by al-Baihaqi]

Hadeeth



This is according to the convention, i.e. if the people consid-
er the action of a man extravagant then it is extravagance. 
The Israaf (extravagance) differs from one to another, e.g. 
if a poor man makes a Waleema (wedding party) with one 
thousand dirhams, this can be considered extravagance, 
while another man who is rich may make his Waleema with 
the same amount and not be considered extravagant as this 
suits his status. 

Therefore, Allaah (Subhaanahu wa Ta’aala) said in Surat at-Talaq 
(65:7):

  ڃ  ڃ  ڃ    ڃ  چچ   چ  چ  ڇ  ڇ  ڇ  ڇ  ڍ  ڍڌ  ڌ  ڎ  ڎ
ڈ   ڈ      ژ  ژڑ  ڑ  ک  ک  ک  ک    گ

“Let the rich man spend according to his means, and the 
man whose resources are restricted, let him spend accord-
ing to what Allaah has given him. Allaah puts no burden 

on any person beyond what He has given him.”

Similarly, if one is of high moral character, one should show 
Allaah the impact of this blessing on him by not attending 
the gatherings of those who are uncaring and immoral. 
And if he is of high rank and position, he should use this 
blessing to benefit people as much as he can.

One may ask what about the scholars who recommend 
wearing cheap and worn clothing as a way of humbling 
oneself before Allaah (Subhaanahu wa Ta’aala)?. 
Shaikh Ibn ‘Uthaimeen (Rahimahullaah) answered this doubt 
saying: “If you were only around poor people, then wearing 
such clothes is considered humbleness to Allaah because 
wearing expensive clothes while there are poor people 
wearing cheaper clothes could be seen as a kind of haughti-
ness (loftiness). In this case, abandonment of wearing more 
expensive clothes out of humbleness is temporary, required 
by the interest or need for it. 

If students of knowledge or a man who has memorized the 
Qur’an is afraid to show their knowledge, e.g. out of fear 
of evil eye, then this indicates weak Tawakkul (reliance on 
Allaah).

It is incumbent upon the person to rely upon Allaah by 
putting his trust in Him and doing what is required from 
him in terms of imparting knowledge and making Da’wa, 
etc. If Allaah wills a matter to happen, then one cannot 
flee from it, but man should not show weakness before the 
whispers suggested by the Shaytan in his heart.”

2  This Hadeeth affirms that Allaah (Subhaanahu wa Ta’aala) 
is attributed with the Attribute of love.

Allaah’s love is real like the rest of His Attributes, and it is 
not permissible for it to be interpreted  in a way that devi-
ates from the real meaning that Allaah intended.
In fact, Allaah loves and He is loved as Allaah (Subhaanahu wa 
Ta’aala) said in Surat al-Ma’idah (5:54): 

  ڱ   ڱ  ں  ں  ڻ  ڻ  ڻ  ڻ  ۀ  ۀ  ہ  ہ  ہ    ہ
  ھ  ې

“O you who believe, whoever of you should revert from 
his religion - Allaah will bring forth (in place of them) a 
people who He will love and who will love Him.”Allaah’s 
love is not like the love of one creature to another, it is a 
love which we do not know its reality or fully cannot com-
prehend its description, but we can understand its mean-
ing. It is most perfect, and greater than the love felt by the 
creatures, and for this reason, it is beyond our full com-
prehension. Therefore, it is obligatory that we affirm it as  
Allaah (Subhaanahu wa Ta’aala) affirmed it to Himself, because 
He (Subhaanahu wa Ta’aala) knows Himself more than us. If 
Allaah tells us about any of His Attributes, we should not 
deny it.

3  This Hadeeth clarifies that wearing good clothes and 
eating nice food is not against piety. According to 

a Hadeeth, Allaah loves beauty. Maalik bin Murara once 
asked the Prophet (Salla-Allaahu ‘alayhi wasallam) whether nice 
food, decent clothes, good housing and a reliable mode of 
transport was a form of pride and vanity. He (Salla-Allaahu 
‘alayhi wasallam) answered in the negative saying that pride is 
in considering others inferior to oneself, and in not accept-
ing the truth.
How can we join between this Hadeeth and the life style of 
the Prophet (Salla-Allaahu ‘alayhi wasallam) in being ascetic and 
living an abstemious life?

Shaikh ibn ‘Uthaimeen (Rahimahullaah) answered this say-
ing: “Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) showed 
Allaah’s blessings in all aspects. He (Salla-Allaahu ‘alayhi wasal-
lam) was so generous, giving all his wealth to the people, 
without ever withholding it. He showed Allaah’s blessing 
in himself and towards others. He used to give in charity in 
a way even the kings did not do.

Anas (Radia-Allaahu ‘anhu) narrated that a man asked the 
Prophet (Salla-Allaahu ‘alayhi wasallam) for a herd of sheep graz-
ing between two mountains, and he gave him that. The man 
went to his people and said: “O my people, embrace Islam. 
By Allaah, Muhammad (Salla-Allaahu ‘alayhi wasallam) gives 
gifts like one who never fears poverty.” [Muslim]

Accordingly, if a man spent his wealth (in good for the 
sake of Allaah) and lived as the ascetic poor people, he has 
shown the impact of the blessing on him.” 

Shaikh ibn ‘Uthaimeen (Rahimahullaah) said: “If one asked,  
‘what is more preferable: to live in luxurious comfortable 
life, wearing beautiful clothes, driving fancy cars, living in 
castles, or to spend money on Jihad in the cause of Allaah, 
seeking knowledge, helping students of knowledge, print-
ing books and building a Masjid?’ Then the answer is  ‘The 
second one is better and more preferable because you will 
be benefiting others as well as yourself.’” 

Reference: 
1. Sharh Bulugh al-Maraam by Shaikh ibn ‘Uthaimeen 
2. Bulugh al-Maraam. Published by Darussalam.

Performing acts of worship in various forms is a Sunnah 
act. The Prophet (Salla-Allaahu ‘alayhi wasallam) used to perform 
many acts of worship in various ways with various state-
ments and at various times, according to what the situation 
required.
An example of performing an act of worship at various 
times is Isha’ Salaat (prayer). The Prophet (Salla-Allaahu ‘alayhi 
wasallam) used to advance it and offer it at the early stated 
time and sometimes he used to delay it, according to the 
situation required.
An example of the variation in the number of the acts of 
worship is Witr prayer. He (Salla-Allaahu ‘alayhi wasallam) used 
to offer Witr prayer with five, seven, nine or eleven Rak’aat.
An example of the variation in statements is the various 
Dhikr (remembrance): He (Salla-Allaahu ‘alayhi wasallam) used 
to open the Salaat with different supplications. He (Salla-
Allaahu ‘alayhi wasallam) used to recite the Tashahhud with dif-
ferent statements as well as the Dhikr after rising from the 
Rukoo’.

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “It is better to 
perform each act and to say one different statement each 
time; once with this form and another time with another 
form. One should not join between all the forms in one time 
unless there is an evidence for doing that.

Holding only with one form and confining (restricting) one-
self to one form only is undoubtedly good; however, fol-
lowing exactly (perfectly) the example of the Prophet (Salla-
Allaahu ‘alayhi wasallam) by doing this act once and doing the 
other act another time is better. This is the opinion of Shaikh 
ul-Islam ibn Taimiyyah (Rahimahullaah).

There are many benefits in performing the 

acts of worship in different forms:
1. Following the example of the Prophet (Salla-Allaahu ‘alayhi 

wasallam) exactly.
2. Keeping the heart attentive, because if one sticks with 

one form only, he may say the Dhikr or do the act with 
a heedless heart.

3. Energizing the self.
4. Guarding the Sunnah (from being forgotten).
5. Making it easy for the person, because there are some 

forms of acts of worship which are easier than other 
forms such as the Tasbeeh (the glorification) after finish-
ing the obligatory Salaat. Some of them are shorter than 
others.

6. Every form of these acts of worship has a significance 
which is not in the other form.

Example on various forms of 

actions in the Salaat:

There are three forms to raise the hands when saying the 
Takbeer (saying Allaahu-Akbar).

1. Some scholars said one can raise the hands with com-
mencement of the Takbeer.

2. To say the Takbeer (Allahu-Akbar) first then raise the 
hands.

3. To raise the hands first then say the Takbeer.

All these forms are quoted in the Sunnah 
and are considered from the various acts of 

worship.

Source:

Sharh Bulugh 
al-Maraam by Shaikh 

Muhammad ibn Saalih 
al-’Uthaimeen       .  



Raihan (sweet basil) is mentioned in the Holy Qur’an as a 
synonym of comfort, life, ease, joy, happiness and delight. 
Almighty Allaah spoke of the successful ones, saying,

“And if he is among those who are gathered in the blessed 
nearness (of their Lord), there is rest and provision for 
him and Gardens of delight.” [Surat al-Waaqi’ah 56:88-89]

He (Subhaanahu wa Ta’aala) also said,
“He established the earth (as an abode) for the (multi-
tudes of His) creation. Therein are fruits and date palms 

producing sheathed fruit-stalks (enclosing dates). And 
also corn, with its leaves and stock for fodder and sweet 
scented plants.” [Surat ar-Rahmaan 55: 10-12]

It is reported in the two Saheeh’s, that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wasallam) said, “One must not refuse a gift 
of sweet basil, for it is light to carry and it has a pleasant aro-
ma.” [Muslim and Bukhaari]

Usaama, (Radia-Allaahu anhu) narrated that  
Allaah’s Messenger (Sall-Allaahu ‘alayhi wasal-

Example on various 

statements in the Salaat:
Different forms of Tahmeed after Rukoo’, i.e. saying “Rab-
bana walakal-Hamd.”

When one rises from Rukoo’ one should say, “Sami’  
Allaahu Liman hamidah” (Allaah responds to whomever 
praises Him). After complete standing he says, “Rabbana 
walakal-Hamd.”

This statement has different forms:

1. To say:

ربنا ولك احلمد
Rabbana Walakal-hamd

2. To say:     	 	   
ربنا لك احلمد

Rabbana lakal-hamd
    
3. To say:

اللهم ربنا ولك احلمد
Allaahumma Rabbana walakal-hamd

4. To say:

اللهم ربنا لك احلمد
Allaahumma Rabbana lakal-hamd

All these forms were quoted by the Prophet (Salla-Allaahu 
‘alayhi wasallam). Therefore, it is better to say each at a differ-
ent time thereby acting upon the Sunnah of the Prophet (Sal-
la-Allaahu ‘alayhi wasallam).

Example on different ways of 

offering Witr prayer:
‘Aishah (Radia-Allaahu ‘anha) narrated that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wasallam) offered Witr prayer on different 
nights at various hours, extending (from the Isha’ prayer) 
up to the last hour of the night. [Agreed upon]

It is quoted in authentic Ahadeeth that the Prophet (Salla-
Allaahu ‘alayhi wasallam) used to offer the Witr as one Rak’ah, 
three Rak’aat, five, seven, nine or eleven. 

• If one offers the Witr as three Rak’aat then he has 
the choice between offering the first two Rak’aat and 
making Tasleem then offering the third (and making 
Tasleem); or he may offer the three Rak’aat all togeth-
er with one Tashahhud and one Tasleem at the end, in 
order to differentiate it from the obligatory prayer.

• If he offers Witr with five Rak’aat, he will offer them 
all together in connected series and sitting only during 
the last Rak’ah for the Tashahhud and Tasleem as it is 

narrated by ‘Aishah (Radia-Allaahu ‘anha): 
“The Messenger of Allaah (Salla-Allaahu 

‘alayhi wasallam) used to perform thirteen Rak’aat in the 
night, five out of them consist of Witr, and he did not 
sit but at the end.” [Muslim]
Similarly, he sometimes offered Witr with seven Rak’aat 
as reported by Umm Salamah (Radia-Allaahu ‘anha).

• If he offers nine Rak’aat, he would not sit but in the 
eighth Rak’ah and would remember Allaah, and praise 
Him and supplicate Him (i.e. recite the first part of 
Tashahhud), then he would get up without uttering the 
Tasleem and pray the ninth Rak’ah. He would then sit, 
remember, praise Him and supplicate Him (i.e. recite 
the full Tashahhud), and then say the Tasleem.

• If he offers eleven Rak’aat, he would perform them in 
two Rak’aat, followed by two Rak’aat and so on, then 
he would pray one Rak’ah, and this will be a Witr for 
all the Rak’aat which he has prayed before. This was 
mentioned by Ibn ‘Abbas (Radia-Allaahu ‘anhuma) when he 
once slept at the house of the Prophet (Salla-Allaahu ‘alayhi 
wasallam) with his aunt Maimoonah (Radia-Allaahu ‘anha) 
the wife of the Prophet (Salla-Allaahu ‘alayhi wasallam).

These are the descriptions of the Witr offered by the Prophet 
(Salla-Allaahu ‘alayhi wasallam). One may offer Witr in any way 
according to one’s energy and strength.

As mentioned previously, there are many 
wisdoms behind this variation, including 

the following:

1. Energizing the self.
2. Testing the person in accepting all these forms; because 

one may say “I will not accept except this form only.”
3. Worshiping Allaah by acting upon these different forms 

of ‘Ebadah, such that the act of worship will not be just 
a custom.

4. Considering the interest. For example, the Salaat of fear 
(which is offered during the battle), is quoted in various 
forms and a certain form is practiced according to the 
situation and interest, whether the enemy is in front or 
on the sides or back and so forth.

Example on various times of 

offering the Salaat:
Abi Barza al-Aslami (Radia-Allaahu ‘anhu) narrated: “The 
Prophet (Salla-Allaahu ‘alayhi wasallam) loved to delay the Isha’ 
prayer and he disliked sleeping before it and conversing af-
ter it.” [Agreed upon]

This Hadeeth indicates that the Prophet (Salla-Allaahu ‘alayhi 
wasallam) loved delaying the Isha’ prayer to its last time. i.e. 
midnight1.

1. Midnight is estimated by dividing into halves, the numbers of hours 
between Maghrib and Fajr. For example if the Maghrib (sunset) is at 5 p.m. 
and Fajr (Dawn) is at 5 a.m., then the midnight will be 11 p.m.  The mid-
night changes from summer to winter according to the timing of Maghrib 
and Fajr.

It is beloved to him (Salla-Allaahu ‘alayhi wasallam) that we delay 
the Isha’ prayer.

‘Aishah (Radia-Allaahu ‘anha) narrated that the Prophet (Salla-
Allaahu ‘alayhi wasallam) delayed Isha’ prayer one night till a 
great part of the night passed, then he went out and offered 
the prayer, and said: “This is the proper time for it, were it 
not that I would impose a burden on my followers.” [Muslim]

This Hadeeth indicates that it is preferable to offer Isha’ 
prayer as late as possible. This order is exclusively for Isha’ 
prayer and not for any other prayer. The Prophet (Salla- 
Allaahu ‘alayhi wasallam) used to wait for and delay this prayer.

Accordingly, it is preferable for travelers and women in 
their houses to delay the Isha’ prayer to the last stated time, 
because this is how the Prophet (Salla-Allaahu ‘alayhi wasallam) 
loved it.

However, he (Salla-Allaahu ‘alayhi wasallam) used to see what 
is more convenient for the people. If he (Salla-Allaahu ‘alayhi 
wasallam) saw them gathered for the prayer, he would hasten 
to offer the Isha’ prayer and if he saw them slowed then he 

would delay the Salaat having regard for them and also for 
the virtue of the time.

Jabir (Radia-Allaahu ‘anhu) narrated that the Prophet (Salla- 
Allaahu ‘alayhi wasallam) used to advance the Isha’ prayer 
sometimes and delay it at other times. Whenever he saw 
the people assembled (for the Isha’ prayer) he would pray 
early and if the people delayed, he would delay the prayer. 
The Prophet (Salla-Allaahu ‘alayhi wasallam) also used to offer 
the Fajr prayer when it was still dark. [Al-Bukhaari and 
Muslim]

It is Sunnah to delay the Isha’ prayer and the Sunnah re-
garding the rest of the prayers is to be prayed at its early 
stated time and not to be delayed except for a reason.

The merit in delaying the Isha’ prayer till near the last part 
of the night is that the last part of the night is better than its 
beginning concerning the Salaat, but if it causes hardship, it 
is preferred to pray it early.
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Sweet Basil
	         (Raihan)

Prophetic Medicine 



Q1 What are the parts of the body that should touch 
the ground during prostration in the Salaat? 

A  The forehead, nose, hands (palms), knees and feet.

 
Q2 In Surat Al Mulk 67 – Allaah     tells about 

Hell’s rage.  Why is Hell angry?  

A  Hellfire is angry as Allaah is angry with the dwell-
ers of Hell.  They continued to disobey Allaah’s 

  commands during their lifetime on earth.

    Refer to Surat Al Mulk 67:8.

Q3 Name some of the aspects that inspired patience 
and perseverance at times of adversity during  

    the lifetime of the Prophet (peace be upon him).

A
  1. Unshakable Belief in Allaah.

2. Wholeheartedly-loved leadership (ie: The Proph-
et    )

3. The sense of responsibility.   
4. Unwavering Belief in the truth of the Hereafter.
5. The Qur’an. The verses and chapters of the No-

ble Qur’an were attractively, forcefully and 
successively revealed at critical stages, sup-
porting and advancing arguments on the 
truth and soundness of the principles of Islam. 
 

Q4 When does obedience to a created being become 
shirk akbar (major shirk) ? 

A  Obedience to a created being becomes Shirk in 
situations such as obeying that person in matters 

where what is forbidden is deemed to be allowed, and vice 
versa, or when that person issues rules and regulations, or 
laws, that go against the laws of Allaah, and the follower 
believes that these laws are more complete and better than 
the laws of Allaah, or as good as His laws, or that the laws 

of Allaah are better but it is permissible to follow these 
man-made laws. 

Q5 The Prophet     said: “The strong believer is 
better than the weak believer.”  Who is the 

  strong believer and the weak believer in the  
   Hadeeth?

A  “The one who has insight into the Truth and an 
awareness of it, but he is weak and has no strength 

to implement it or to call to it, then this is the situation of 
the weak believer. The strong believer is better and more 
beloved to Allaah than him.” [Shaykh Al-Islaam Ibn Al-
Qayyim Al-Jawziyyah (may Allaah have Mercy on him).]
 
On the authority of Aboo Hurayrah    , the Proph-
et     said: “The strong believer is better and more beloved to  
Allaah than the weak believer, while there is good in both. 
Guard over that which benefits you, seek Allaah’s Assistance, 
and if something befalls you, then don’t say ‘If I only would 
have done such and such,’ rather say, ‘Qaddarallaahu wa 
maa shaa’ fa’al’ (Allaah ordained (this) and He does what He 
wills), for verily the phrase ‘If I would have’ makes way for the 
work of Shaytaan.”

lam) said, “Is there anyone among you who is ready to roll up 
his sleeves and embark onto Paradise? I swear by the Lord of 
the Ka’aba that Paradise converges on no danger. It is a bril-
liant and radiant light, a garden of bliss with fresh and delight-
ful aromas (raihan) of sweet herbs swinging in a gentle breeze, 
a grandiose palace, and offers continuously flowing rivers, a 
ripened fruit, a meritorious beautiful wife, an auspicious gar-
ment, and an eternal dwelling in the most perfect and peaceful 
abode, with fruits, greens, silk shawls, and a blessed happiness, 
a lofty residence and a splendid life. The people answered, 
‘Indeed O Messenger of Allaah, we are ready to strive for 
it.’ He added, ‘Say, ‘Insha’Allaah’ (God willing)’, and the 
people repeated after him, ‘Insha’Allaah’ (God willing).” 
[Reported in Sunan Ibn Maajah]

The Myrtle plant (Raihan) is cold in the first degree and 
dry in the second. The Myrtle plant compounds opposing 
effects. It possesses strong earthly temperament which is 
cold, yet embodies a subtle heat. Myrtle accelerates dryness 
or xerantic conditions, and can be used both internally and 
externally. Myrtle is used as a styptic, and a strong costive 
to cut diarrhea short, and particularly a bilious diarrhea due 
to bad temperament of the spleen when brought about by 
an imbalance of moisture. Myrtle also helps to expel rising 
hot and moist vapors. It stimulates the heart, eliminates de-
pression, and prevents contagion when inhaled. Sitting in 
a decoction of Myrtle relieves prolapse of the rectum, or its 
slipping out of place, and for that matter, it relieves pro-
lapse of the uterus. Sitting in such a decoction also helps to 
relieve recurrent inflammation of the urinary bladder, ben-
efits the breech and the uterus, and helps in the treatment of 
atony of the joints.

Soaking fresh crushed leaves of Myrtle in vinegar and ap-
plying the mixture to the head stops nose bleeding. Grind-
ing dried Myrtle leaves and dusting the powder sparingly 
on festering wounds accelerates their drying. Applying a 
poultice containing Myrtle powder, or bandaging a limb 
with the same rejuvenates slackened tissues and weakened 
muscles. Bandaging infected nails and nail bed, common-
ly known as ‘whitlow’ with a plaster of Myrtle accelerates 
their healing. Dusting pimples, pocks, or ulcerous sores of 
the legs and hands with Myrtle powder also benefits their 
cure. Massaging the body with Myrtle powder stops exces-
sive perspiration, dries up excess residual body moisture, 
and eliminates mephitic or foul odor of the armpit and gen-
eral corrupt odor of the body.

Pouring the water of Myrtle leaves on fractured bones, 
or gently rubbing the area with Myrtle paste after setting 
them, helps to accelerate their cohesion and healing. Wash-
ing one’s hair with Myrtle water relieves scaling, itching, 
and flaking associated with dandruff. Myrtle dries up ul-
cerous sores and pimples, stops sudden hair loss, and pro-
motes healthier hair and darkens it.

Applying a liniment of Myrtle powder mixed with a little 
water: olive oil, and Damask rose paste benefits in the treat-
ment of ulcerous sores, eczema, acute skin inflammation, 

skin redness associated with fever, itching, 
skin eruption and hemorrhoids.

Myrtle seeds benefit in the treatment of recurrent spitting 
and coughing up blood caused by bleeding of the lungs or 
bronchi, because of its lucidity. Such a drink particularly 
benefits bowel movement and reduces coughing. Myrtle is 
also used as diuretic, and it helps against burning on urina-
tion. Myrtle is also used to treat tarantula bite and scorpion 
sting, while using a branch of it as a toothpick can cause 
damage to one’s teeth and gums.

Inhaling Persian Raihan, or wild basil, known in Arabic 
as Habaq, which is another name for Myrtle, or Raihan, 
benefits in the treatment of cluster headache, and it cools 
and moistens sore eyes by mere exposure. Finally, Myrtle 
in general embodies all four hot, cold, dry and moist tem-
peraments. It induces sleep, benefits burns, and a plaster of 
Myrtle strengthens the organs, including the heart, and it 
benefits in the treatment of illnesses caused by imbalance 
of the black bile.

Reference: 
Natural Healing with the Medicine of the Prophet

From the book of the Provisions of the Hereafter by 
Imam Ibn al-Qayyim al-Jawziyyah
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What are the  
perfect names of  

Allaah mentioned 
in ‘the greatest 

verse of the Noble 
Qur’an?

QUESTION 4

Write a Hadeeth 
that mentions 

the most  
beloved deed 

to Allaah.

QUESTION 5



Magic which affects the body 
or causes separation between 
a husband and wife and the 
like is carried out with the 

help of Jinn.

An-Nushrah is curing magic, 
or removing spells put upon 
a person. That which is well-
known and affirmed among 
the Arabs is that the name 

An-Nushrah is only used in 
reference to the magician 

(sorcerer). Therefore, when 
the Messenger of  

Allaah     was asked about 
An-Nushrah, so he said, “It 

is an act of Satan.” [Reported 
by Ahmed and Abu Dawood]

What should one 
do when affected by 
magic or possessed 

by a Jinn?

AN-NUSHRAH
(Curing Magic)

An-Nushrah has two divisions: permissible Nushrah and prohibited Nushrah.

Ibn ul-Qayyim     said, “An-Nushrah is removing the magic (spell) from one 
who is under a spell, and is of two types:

(i) Breaking a spell with its like, and it is that which is 
from the deeds of Satan. So the one who performs the 
spell of An-Nushrah and the one who is being treated 
with it both draw near to Satan by (doing) what he loves. 
Thus, he (Satan) removes his working (i.e. magic) from 

the person under the spell.

(ii) An-Nushrah by Ar-Ruqyah 
(supplications and recitation 
of Qur’an), words for seeking 
refuge with Allaah from evils, 
medications, and permissible 

invocations.

It IS Not peRMISSIble to bReAk MAgIC SpellS - Not eveN IN tHe SItUAtIoN of  
NeCeSSIty - WItH MAgIC lIke It. RAtHeR, tHe Spell SHoUld be bRokeN ANd ReMoved by 

ISlAMICAlly legISlAted RUqAA.

tHIS MetHod of 
AN-NUSHRAH IS  

peRMISSIble.”

tHIS MetHod IS tHe SAMe AS 
CoMMIttINg SoRCeRy, ANd It IS 

MAJoR kUfR.


