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Allaah          says in Surat  Ibrahim (14:7):

“And (remember) when your Lord proclaimed: ‘If you give thanks (by accepting Faith 
and worshipping none but Allaah), I will give you more (of My Blessings), but if you 

are thankless (i.e. disbelievers), verily! My Punishment is indeed severe.'"

ڤ  ڦ   ڦ  ڦ  ڦ  ڄڄ  ڄ  ڄ  ڃ   ڃ  ڃ  ڃ  
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Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet       said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab al-Raqaaiq; al-Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-

ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet      and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “And 
whoever contradicts and opposes the Messenger after the 
right path has been shown clearly to him, and follows other 
than the believers’ way, We shall keep him in the path he has 
chosen and burn him in Hell; what an evil destination.” [Surat 
an-Nisa’ 4:15] 
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Abu Sai’ed al-Khudri        narrated that the Prophet         said: 

“Verily, soon people would come to you seeking knowledge. So, as you find 
them, greet them saying, ‘Welcome; welcome’ in pursuance of the injuctions of  

Allaah’s Messenger         and instruct them in knowledge.” 

[Al-Silsilah as-Saheeha no. 280, Ibn Maajah no. 247)]
W

HY

OU
R Da’wah 

HADEETH

DESIGN & LAYOUT

Al-Muhajiroon Designing Team

AL-MUHAJIROON 
CONTRIBUTORS

Sisters & staff of our Women’s 
Committee

EDITING & PUBLISHING

Sisters & staff of our Women’s 
Committee

PLEASE NOTE

If you find any errors in the text, 
context, or references, please inform 
us. Your comments and sugges-
tions are always welcome and may  
Allah reward those who correct our  
mistakes.

CONTACT US AT

Revival of Islamic Heritage Society
Women’s Committee

Al Muhajiroon 
Bi-Monthly Magazine

C/o Enlightenment Into Islam Center
P.O.Box 5585, Safat - 13056, Kuwait
Direct Line: (965) 25362684
Fax: (965) 25342573
E-mail: enlight.center@gmail.com

Table of 
Contents



These two Noble Names are mentioned in many verses in 
the Qur’an:

Allaah (Subhaanahu wa Ta’aala) says in Surat al- Baqarah (2:257):

ٱ  ٻ  ٻ   ٻ  ٻ  پ  پ  پ  پڀ ڤ  

“Allaah is the Waliyy (Protector or Guardian) of those 
who believe. He brings them out from darkness into 

light.”

Allaah (Subhaanahu wa Ta’aala) says in Surat an-Nisaa’ (4:45):

ٱ  ٻ  ٻٻ  ٻ  پ  پ  پ  پ  ڀ  ڀ   

“Allaah has full knowledge of your enemies, and Allaah 
is Sufficient as a Waliyy (Ally or Protector). And Allaah is 

Sufficient as a Helper.”

Allaah (Subhaanahu wa Ta’aala) also says in Surat al-Ma’idah 
(5:55):

ې  ې  ې  ى  ى  ائۆئ  
“Verily, your Waliyy (Ally, Protector or Helper) is none 

but Allaah, His Messenger and those who have be-
lieved.”

In Surat al-An’aam (6:127), Allaah (Subhaanahu wa Ta’aala) says:

چ  چ  ڇ    ڇ  ڇڇ   ڍ  ڍ  ڌ  ڌ               ڎ  ڎ

“For them will be the home of peace (i.e Paradise) with 
their Lord. And He will be their Waliyy 

(Helper and Protector).”

Allaah (Subhaanahu wa Ta’aala) says in Surat al-A’raaf (7:155):

جئ  حئ  مئ  ىئ  يئجب  حب  خب  مب  ىب   

“You are our Waliyy (Protecter), so forgive us and have 
Mercy on us, for You are the Best of those who forgive.”

In Surat al-A’raaf (7:196) Allaah (Subhaanahu wa Ta’aala) says:

ٱ  ٻ  ٻ  ٻ  ٻ  پپ  پ  پ  ڀ  ڀ  

“Verily, my Waliyy (Ally, Protector, Supporter, and Help-
er) is Allaah Who has revealed the Book and He protects 

(supports and helps) the righteous.”

In Surat Yusuf (12:101), Allaah (Subhaanahu wa Ta’aala) says:

ى     ائ  ائ  ەئ  ەئ  وئ  وئ  ۇئۇئ  ۆئ   ۆئ  ۈئ  
ۈئ  ېئ 

“The (only) Creator of the heavens and the earth! You are 
my Waliyy in this world and in the Hereafter, cause me to 

die as a Muslim, and join me with the righteous.”

Allaah (Subhaanahu wa Ta’aala) says in Surat ash-Shura (42:28):

  ې   ى  ى  ائ
“And He is the Waliyy (Protector, Supporter, Helper) 

Worthy of all Praise.”

The Name Al-Mawlaa is mentioned twelve times in the No-
ble Qur’an , for example:

In Surat al-Baqarah (2:286), Allaah (Subhaanahu wa Ta’aala) says:

مئ  ىئ  يئ   جب  حبخب   مب  ىب  يب  جت  حت  خت  مت  

“Pardon us and grant us Forgiveness, have mercy on us, 
You are our Mawlaa (Patron, Supporter, and Protector) 

and give us victory over the disbelieving people.”

In Surat Aal-’Imran (3:150), Allaah (Subhaanahu wa Ta’aala) says:

ٺ  ٺ  ٺٺ  ٿ   ٿ  ٿ  ٿ 

“Nay, Allaah is your Mawlaa (Protector) and He is the 
Best of helpers.”

In Surat al-An’aam (6:62), Allaah (Subhaanahu wa Ta’aala) says:

چ  چ  ڇ  ڇ  ڇ  ڇڍ   ڍ  ڌ  ڌ  ڎ  ڎ  ڈ  ڈ 

“Then they are returned to Allaah, their true Mawlaa 
(True Master, the Just Lord). Unquestionably, His is the 

judgment, and He is the Swiftest in taking account.”

In Surat al-Anfaal (8:40), Allaah (Subhaanahu wa Ta’aala) says:

ې  ى   ى  ائ  ائ  ەئەئ  وئ  وئ  ۇئ  ۇئ  ۆئ  

“And if they turn away, then know that Allaah is your 
Mawlaa (Protector) (what) an Excellent Mawlaa, and 

(what) an Excellent Helper.”

In Surat Muhammad (47:11), Allaah (Subhaanahu wa Ta’aala) 
says:

ىئ  يئ  جب  حب  خب  مب  ىب  يب  جت   حت  خت  مت  

“That is because Allaah is the Mawlaa (Lord, Master, 
Helper, Protector) of those who believe and the disbe-

lievers have no Mawlaa (lord, master, helper, protector).”

The Meaning of the two Names:

The Meaning of Al-Waliyy

Ibn Jarir (Rahimahullaah) said concerning Allaah’s statement, 

ٱ  ٻ  ٻ   ٻ 

“Allaah is the Waliyy of those who believed” means that 
Allaah is their Supporter and Helper Who takes them into 
His Guardianship with His help and guidance.

ُلمىَاِت ِإلىَ النُُّوِر ُيِْرُجُهم مِّنىَ الظُّ
“Brings them out of darkness into light” that is, brings 
them out of the darkness of disbelief (infidelity) into the 
light of faith. [Jami’ul Bayan]

Ibn Jarir also said regarding Allaah’s Statement,

ٻ  ٻ  پ  پ 
ð

“Allaah is sufficient as a Waliyy” that is, Allaah (Your 
Lord) is sufficient for you as a Waliyy (Ally) Who protects 
and guards you and your affairs, protects you from your 
enemies who fight you and fight your religion and try to 
make you deviate from your religion and prevent you from 
following the guidance of your Prophet (Salla-Allaahu ‘alayhi 
wasallam). [Jami’ul Bayan]

He (Ibn Jarir) said regarding Allaah’s Statement,

ٱ  ٻ  ٻ  ٻ  ٻ  پپ  پ  پ  ڀ  ڀ  

“Verily, my Waliyy (Ally, Protector, Helper) is Allaah 
Who has revealed the Book and He protects the 

righteous.”

Allaah (Subhaanahu wa Ta’aala) says to His Prophet Muham-
mad (Salla-Allaahu ‘alayhi wasallam): “O Muhammad! Tell the 
polytheists, the idol worshippers, “My Waliyy (Ally, Help-
er, Protector and Supporter) against you is Allaah Who has 
sent down the Book to me with Truth. He provides support 
and protection to those whose deeds are righteous, doing 
what He has commanded them and avoiding what He has 
forbidden, who are obedient among His creation.” [Jami’ul 
Bayan]

Az-Zajjaj said: “Al-Waliyy is derived from Muwalaat (alle-
giance). The Waliyy is the Supporter. Allaah (Subhaanahu wa 
Ta’aala) says in Surat al-Baqarah (2:257): “Allaah is the Wal-
iyy of those who believe. He brings them out of darkness 
into light.” He (Subhaanahu wa Ta’aala) is their Ally Who takes 
charge of supporting and guiding them as a guardian does 
with his child (or son). On the Day of Judgment, He (Sub-
haanahu wa Ta’aala) will be the One Who rewards and recom-
penses them.” [Tafseer al-Asmaa]

Al-Khattabi mentioned something similar to the statement 
of az-Zajjaj and added: “Al-Waliyy is also the One Who is in 
charge of matters and takes care of disposing them, as the 
sponsor of the orphan, and the Waliyy (guardian and spon-
sor) of the woman (her father, her brother, her relatives, etc.) 
at the time of marriage and signing the marriage contract. 
Originally it is derived from the word Waliy, i.e nearness.” 
[Sha’n ad-Du’aa]

Al-Haleemi said: “Al-Waliyy is al-Waali, i.e. the Master, the 
Lord, the Ruler. It means: He Who is the Owner of dispos-
ing the affairs. Therefore, the sponsor of the orphan is called 
the Waliyy of the orphan, and the Ameer (the ruler) is called 
Waali.” [al-Minhaj]

In “Al-Maqsad al-Asnaa”, it is mentioned that Al-Waliyy is 
the Loving Supporter.

Meaning of Al-Mawlaa

Ibn Jarir said regarding Allaah’s Statement, 
“You are our Mawlaa (Patron, Supporter, 
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etc.) and give us victory over the disbelieving people,” 
that it means: You are our Patron and Ally Who gives vic-
tory and support because we believe in You and are obedi-
ent to your Command, avoiding Your prohibition; not like 
those who oppose You and disbelieve in You. You are the 
Waliyy (Ally, Protector, Supporter, etc.) of whoever obeys 
You and You are the enemy to everyone who disbelieves in 
You and disobeys you. Give us victory and support because 
we are Your party over the disbelieving people who deny 
Your Oneness and worship deities other than You and obey 
the Shaitan in disobedience to You. [Jami’ul-Bayan]

Al-Khattabi said: “Al-Mawlaa is the Supporter and Helper, 
similar to an-Naseer as Allaah (Subhaanahu wa Ta’aala) says in 
Surat al-Hajj (22:78):

ائ  ەئ  ەئ  وئوئ  ۇئ  ۇئ     ۆئ   ۆئ   ۈئ  
“And hold fast to Allaah [i.e. have confidence in Allaah 

and depend upon Him in all your affairs]. He is your 
Mawlaa (Patron and Lord) what an Excellent Mawlaa and 

what an Excellent Helper.” [Sha’n ad–Du’aa]

Al-Haleemi said it means, “It is He in Whom there is hope 
that He will grant victory and help, because He is the Own-
er, and there is no resort for the slave except to his Owner 
(Master).” [Al-Kitab al-Asnaa]

The Impact of believing in these 
two Names:

1  Indeed, Allaah (Azza wa Jall) is the Waliyy (Ally, Protec-
tor, Patron) of those who have believed, i.e. their sup-

porter and helper. He grants them victory over their enemy, 
and He is sufficient for them as a Waliyy and Supporter. He 
hears and responds to their invocations and remembrance, 
is Near to them, and they seek His support and victory in 
their fight.

It is reported in a Hadeeth reported by Al-Baraa’ (Radia- 
Allaahu ‘anhu) that after the Battle of Uhud, Abu Sufyan, the 
commander of the idolators at that time, inquired about the 
Prophet (Salla-Allaahu ‘alayhi wasallam) saying: “Is Muhammad 
among the people?” The Prophet (Salla-Allaahu ‘alayhi wasallam) 
said: “Do not respond to him.” Then Abu Sufyan inquired 
about Abu Bakr (Radia-Allaahu ‘anhu) saying: “Is Ibn Abi Qu-
haafah among the people?” The Prophet (Salla-Allaahu ‘alayhi 
wasallam) said: “Do not respond to him.” Abu Sufyan inquired 
about ‘Umar (Radia-Allaahu ‘anhu) saying, “Is Ibn al-Khattab 
among the people?”  When he heard no response, he an-
nounced: “Verily, those three have died!” If they were alive, 
they would have answered.” ‘Umar then responded to him: 
“You are lying, O enemy of Allaah! Allaah has indeed saved 
those who will displease you. Indeed, those whom you 
mentioned are all alive!”

Abu Sufyan then said: “Well, today makes up for (the defeat 
on) the day of Badr, and war has its ups and downs. And 

indeed, you are going to find mutilation (in 
the bodies of your dead) that I did not com-

mand, nor prohibit.”

Then he turned around, chanting: “Glory to Hubal (their 
greatest idol), Glory to Hubal.” Allaah’s Messenger (Salla-
Allaahu ‘alayhi wasallam) said: “Aren’t you going to respond to 
him?”  The Companions said: “What should we say, O Mes-
senger of Allaah?” He (Salla-Allaahu ‘alayhi wasallam) said: “Say: 
Allaah is the Most High and Most Glorious.”

Then Abu Sufyan said: “We have al-Uzza (their second 
idol), and you have no ‘Uzza (honor).” Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wasallam) said: “Aren’t you going to respond 
to him?” They said:  “What should we say, O Messenger of  
Allaah?” He said: “Say: Allaah is Our Mawlaa (Protector), 
and you have no Mawlaa (Protector).” [Al-Bukhaari]

This battle contains a warning for the Muslims and those 
who come after them; it is a lesson for whoever receives the 
admonition throughout the generations, namely the follow-
ing: as much as the Muslim complies with the Book of his 
Lord and the Sunnah (way and guidance as shown) of His 
Prophet (Salla-Allaahu ‘alayhi wasallam) by belief, statement and 
action, he will receive the support and help from Allaah 
(Azza wa Jall).

The defeat that occurred in the Battle of Uhud was because 
of disobedience and opposition to the command of the 
Prophet (Salla-Allaahu ‘alayhi wasallam) by the archers leaving 
their places on the mountains after seeing the glad tidings 
of the victory and hastening towards collecting the booty.

Ibn al-Qayyim (Rahimahullaah) said: “It means that in fol-
lowing the Messenger (Salla-Allaahu ‘alayhi wasallam), honor, 
sufficiency, support, guidance, success and salvation are 
attained. Allaah (Azza wa Jall) linked the happiness in both 
abodes (the worldly abode and in the Hereafter) with the 
following of the Prophet (Salla-Allaahu ‘alayhi wasallam) and 
made the wretchedness in both abodes due to contradict-
ing him. Guidance and security will be for his (Salla-Allaahu 
‘alayhi wasallam) followers, in addition to success, honor, suf-
ficiency, support, allegiance and a good life in this life and 
the Hereafter. However, humiliation, fear and misguidance 
will be for those who oppose him, in addition to disgrace 
and misery in this life and the Hereafter.” [Zaad al-Ma’ad]

2  Allaah is the Waliyy (Ally, Protector, Helper, etc.) of 
the believers by His Grace upon them, benefaction to 

them and disposing and guarding all their affairs. He is the 
Protector of their blessings.

Is this meaning applicable to the disbelievers? 

Al-Zajjaj said: “If someone says, ‘Allaah (Subhaanahu wa Ta’aala) 
has bestowed blessings upon the disbelievers as He has be-
stowed upon the believers,’ then can we say that Allaah is 
the Waliyy (Patron, Ally, Protector, etc.) of the disbeliev-
ers?” He should be answered with the following: ‘We have 
not said that this is the only meaning for the Waliyy, but 
we say: ‘This is one of the aspects of the Waliyy, however, 
when Allaah (Azza wa Jall) has bestowed blessings upon the 
believers and they received His benefaction with gratitude, 

confession, obedience and Tawheed, hence it has become 
permissible to say that Allaah is Waliyy of those who have 
believed by granting them favors and their acceptance and 
gratefulness – in return-  to Him. Although Allaah (Subhaana-
hu wa Ta’aala) has bestowed favors upon the disbelievers, it 
cannot be said that He is their Waliyy because of their de-
nial of these blessings, and abandonment of confession (of 
Allaah’s Oneness and Recognizing Allaah’s Blessings),’ as 
Allaah (Subhaanahu wa Ta’aala) said to His Prophet (Salla-Allaahu 
‘alayhi wasallam) in Surat an-Nazi’aat (79:45):

مب      ىب  يب    جت  حت  خت 

“You are only a warner for those who fear it.“

He (Subhaanahu wa Ta’aala) also warned those who did not fear 
it; however, they did not benefit from the warning. 

Accordingly, when Al-Waliyy means the Naseer (Supporter) 
and the Ally (Who loves His believing slaves) and the One 
Who praises, etc. then, it is not permissible to say: Allaah is 
Waliyy (Ally, Protector, etc.) of the disbelievers.” [Ishtiqaq 
al-Asma’]

Ibn al-Qayyim (Rahimahullaah) mentioned in his book “Bada’ie 
al-Fawaa’id” the following: “There is a long debate regard-
ing the issue, ‘Does Allaah bestow a favor (blessing) upon 
the disbeliever or not?’

• One group has negated the bestowal of favors, taking 
Allaah’s following Statements as proofs:  

 
  ڤ  ڤ  ڤ   ڦ  ڄ

“The way of those on whom You have bestowed Your 
Grace.” [Al-Fatihah 1:7]

ڃ  چ  چ  چ  چ  ڇ  ڇ  ڇ  ڇ  ڍ   ڍ  ڌ  ڌ  
ڎ  ڎڈ  ڈ   ژ  ژ  ڑ 

“And whosoever obeys Allaah and the Messenger, then 
they will be in the company of those on whom Allaah 

has bestowed His Grace, of the Prophets, the Siddiqeen, 
the Martyrs, and the Righteous, and how excellent these 

Companions are!”  [An-Nisaa’ 4:69]

So Allaah (Azza wa Jall) has particularized those with bestow-
ing the Grace upon them, and this indicates that other than 
them are not favored. Allaah (Subhaanahu wa Ta’aala) also said 
to the believers in Surat al-Baqarah (2:150): 

ۓ  ۓ  ڭ  ڭ  
 

“So I may complete My Favor upon you.”

And the bestowing of favors contradicts revenge and pun-
ishment. Therefore, there are no graces bestowed upon the 
one who is created for eternal torment.

• Another group affirmed the bestowal of favors, and 

their evidence is Allaah’s following Statements:

پ  پ  پ  ڀ   ڀ  ڀڀٿ 

“And if you count the Blessings of Allaah, never will you 
be able to count them.” [Ibrahim 14:34]

ڦ  ڦ  ڄ  ڄ  ڄ  ڄ  ڃ  ڃ  ڃ    ڃ  چ  چ  
چ  چ 

“O Children of Israel! Remember My Favor which I be-
stowed upon you.” [Al-Baqarah 2:40]

The Children of Israel were addressed with this speech 
when they were in a state of disbelief.

In Surat an-Nahl, Allaah (Subhaanahu wa Ta’aala) enumerated 
His favors upon His slaves from the beginning till His State-
ment:

ڇ        ڇ  ڍ   ڍ  ڌ  ڌ  ڎ  ڎ  ڈ  ڈ  ژ   ژ  
ڑ  ڑ

“Thus does He perfect His Grace unto you, that you may 
submit yourselves to His Will (in Islam). Then if they 
turn away, your duty (O Muhammad (Salla-Allaahu ‘alayhi 

wasallam) ) is only to convey (the Message) in a clear way.” 
[An-Nahl 16: 81-82]

This clearly indicates that both the righteous and the wick-
ed, the believer and the disbeliever are all living while en-
joying Allaah’s Bounties. This is known by all mankind, ex-
cept an arrogant person who denies the right of Allaah and 
is ungrateful for His Favors.

In conclusion

The absolute blessing/grace is particular to the believ-
ers, which no one shares with them. However, the general 
blessings/grace is  for all the creation, the righteous and the 
wicked, the believers and the Kafirs. The complete or abso-
lute Grace and Blessing is connected or joined with eternal 
rejoicing and settled blessing. This is not a mutual or shared 
blessing.

Generally both bounties are mutually shared between the 
believers and the disbelievers. In this way all the evidences 
agree and the dispute is removed.

3  It does not negate the aforementioned point to state 
that Allaah is the Mawlaa (Patron, Protector, etc.) for 

all the creation, i.e. He is their Master, Owner, Creator and 
the One whom they worship, as Allaah (Subhaanahu wa Ta’aala) 
says in Surat al-An’aam (6:62):

چ  چ  ڇ  ڇ  ڇ  ڇڍ   ڍ  ڌ  ڌ  ڎ  ڎ  ڈ  ڈ 

“Then they are returned to Allaah, their 
True Mawlaa [True Master (God), the Just 
Lord (to reward them)]. Surely, His is the 



*They are one of the deviated sects who believe in incarnating 
god in his creation.

Judgment and He is the Swiftest in taking account.”

Ash-Shinqeeti (Rahimahullaah) said: “Allaah’s Statement, 
“Then they are returned to Allaah their True Mawlaa,” 
indicates that Allaah is also the Mawlaa (True Master and 
Lord) of the disbelievers. Similarly, His Statement in Surat 
Yunus (10:30):

ہ  ہ  ہ          ہ  ھ  ھھ  ھ  ے   ے  ۓ    ۓڭ  ڭ  ڭ  ڭ  ۇ          
ۇ  ۆ 

“There! Every person will know (exactly all) what he had 
earned before, and they will be brought back to Allaah, 
their rightful Lord and their invented false deities will 

vanish from them.”

However, what has been mentioned in Surat Muhammad 
(47:11) contradicts this matter (which is Allaah being a 
Mawlaa for the disbelievers):

ىئ  يئ  جب  حب  خب  مب  ىب  يب  جت   حت  خت  مت  
“That is because Allaah is the Mawlaa (Lord, Master) of 

those who believe, and the disbelievers have no 
Mawlaa.”

The answer to that is that the meaning of “Allaah is the 
Mawlaa of the disbelievers” is that Allaah is their Owner 
(Master) Who disposes their affairs with what He wills. 
And the meaning of “Allaah is the Mawlaa of the believ-
ers other than the disbelievers”, is the allegiance of love, 
guidance, success and victory. And the knowledge is with  
Allaah.  Thus there is no ambiguity in the verse, in order to 
claim that the pronoun in the word (ردوا they returned) and 
the word (موالهم their Mawlaa) refers to the angels as some 
people claimed. However, the first meaning is more appar-
ent and clear. [Da’f Iehaam al-Idtiraab and Ayat al-Kitab by 
Muhammad al-Ameen al Shinqueeti] 

4  Allaah (Subhaanahu wa Ta’aala) is the One Who loves His 
Awliyya from among the Prophets, Siddiquin (the 

foremost to believe and the followers of the Prophets who 
were first and foremost to believe in them), the martyrs and 
the righteous. 

Allaah (Subhaanahu wa Ta’aala) says in Surat al-An’aam (6:127):

چ  چ  ڇ    ڇ  ڇڇ   ڍ  ڍ  ڌ  ڌ               ڎ  ڎ 

“For them will be the home of peace (Paradise) with their 
Lord. And He will be their Waliyy (Helper, Ally, Protec-

tor) because of what they used to do.”

He is their Waliyy because of their righteous deeds which 
they performed and they sought nearness to their Lord.

5  It is permissible to call the servants with these two 
Noble Names. This has been mentioned in Allaah’s 

Statements in Surat Fussilat (41:34):

ک  ک    گ  گ  گ         گ  ڳ  ڳ  ڳ  ڳ           ڱ  ڱ  ڱ  

“Repel (the evil) with one which is better (i.e., Allaah 
ordered the faithful believers to be patient at the time of 
anger, and to excuse those who treat them badly), then 
verily, he, between whom and you was enmity, (will 

become) as though he was a close friend.”

Also, Allaah (Subhaanahu wa Ta’aala) says in Surat at-Tawbah 
(9:71):

ک  گ  گ   گ  گڳ  ھ  

“The believers, men and women, are Awliyaa’ (helpers, 
supporters, friends) of one another.”

And Allaah (Subhaanahu wa Ta’aala) says in Surat an-Nisaa’ 
(4:33):

ۅ  ۅ  ۉ  ۉ  ې  ې     ېې  ۈئ  

“And to everyone, We have appointed heirs (Mawaali) of 
that (property) left by parents and relatives.”

6  The Awliyya’ of Allaah are those who love Him and 
support His religion. 

Allaah (Subhaanahu wa Ta’aala) says in Surat Yunus (10:62-64):

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ  ڀ   ڀ  ڀ  ڀ  
ٺ  ٺ  ٺ  ٺ  ٿ      ٿ  ٿ  ٿ  ٹ  ٹٹ  ٹ  ڤ  

ڤ  ڤڤ   ڦ  ڦ  ڦ  ڦ  ڄ 

“No doubt! Verily, the Awliyaa’ of Allaah [(i.e. those who 
believe in the Oneness of Allaah and fear Allaah much 
(abstain from all kinds of sins and evil deeds which He 

has forbidden), and love Allaah much (perform all kinds 
of good deeds which He has ordained)], no fear shall 

come upon them nor shall they grieve.”(62)

“Those who believed (in the Oneness of Allaah – Islamic 
Monotheism), and used to fear Allaah much (by abstain-

ing from evil deeds and sins and by doing righteous 
deeds).”(63)

“For them are glad tidings, in the life of the present 
world (i.e through a righteous dream seen by the person 

himself or shown to others), and in the Hereafter. No 
change can there be in Words of Allaah. This is indeed 

the supreme success.” (64)

One of the descriptions of the waliyy from among the slaves 
of Allaah is that he loves Allaah (Subhaanahu wa Ta’aala) and 
His Messenger Muhammad (Salla-Allaahu ‘alayhi wasallam), he 
loves whoever loves Allaah and His Messenger, and hates 
whoever hates Allaah and His Messenger. He allies with 
whoever makes Allaah and His Messenger his Allies, and 
declares enmity against whoever shows enmity towards  
Allaah and His Messenger. He acts in obedience to Allaah 
and refrains from disobedience to Him.

Patronage and allegiance will not be attained except with 
true belief, strong based knowledge, continuous firm deeds 
and following the guidance shown by the Book, the Sunnah 
and the actions of the righteous predecessors from this Um-
mah (Muslim nation).

Accordingly, the Walaayah (Patronage and Allegiance) of 
Allaah is Kasbiyyah (i.e. attainable), and has means and ac-
tions of the heart and of the limbs, that are required. It is not 
Wahbiyyah (i.e. given as a gift) such that requires no means 
or actions, as some ignorant from among the Sufis claim. 
They attribute patronage and allegiance to mad, rebellious 
people and oppressors from among those who believe in 
unity of existence and its reunion* because of some extraor-
dinary and devilish conjure practiced by some of them like 
entering the fire (without being burnt), carrying snakes 
(without being harmed), stabbing each other with swords 
and knives and so forth of the actions of the wicked magi-
cians. [Ibn Taymiyyah- the book of al-Furqan between Awli-
yya of Ar-Rahman and Awliyya of Ash-Shaytan]

This is their innovated Walaayah (Patronage), whereas the 
way to patronage according to the Sunnah is holding fast 
to the Book (the Qur’an), the Sunnah and acting upon them, 
in addition to following the way of the believers, who are 
righteous, pure, and honorable. 

Allaah (Subhaanahu wa Ta’aala) addresses His Prophet (Salla- 
Allaahu ‘alayhi wasallam), advising him: 

ڳ  ڳ  ڳ  ڱ  ڱ  ڱ      ڱ  ں  ں     ڻ  ڻ  ڻ  ڻ  ۀ  
ۀ  ہ  ہ  ہ  ہ  ھ   ھھ  ھ  ے  ے  ۓ  ۓڭ  ڭ  ڭ  

ڭ      ۇ  
 

“Then We have put you on a plain way of (Our) Com-
mandment so follow you that and follow not the desires 
of those who know not. Verily, they can avail you noth-
ing against Allaah (if He wants to punish you). Verily, 

the Dhalimun (wrong doers) are Awliyaa’ (allies) to one 
another, but Allaah is the Waliyy (Protector) of the Mut-

taqun (the righteous).” [Al-Jathiyah 45:18-19]

•	 References:	An-Nahj	al-Asma	Fii	Sharh	Asma-u-Allaahil-
Husna	by	Shaikh	Muhammad	al-Humood	an-Najdi



There are two parts to Faith (Iman): 

 patience and gratitude 
Allaah has mentioned patience and gratitude alongside one 
another. In Surat Ibrahim (14:5), Allaah says: 

“Verily in this signs for all who constantly preserve and 
give thanks.”

The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “How wonder-
ful is the affair of a believer; there is good for him in every-
thing and this is not the case with any one except a believer. 
If prosperity reaches him, he expresses gratitude to Allaah and 
that is good for him; and if adversity befalls him, he endures it 
patiently and that is better for him.” [Muslim]

Man usually traverses two states: prosperity and affliction, 
and he is often heedless of the blessings he finds himself en-
joying, by forgetting to thank Allaah. Conversely when he is 
afflicted with tribulations, he complains about his distress, 
forgetting to be patient. During Ramadan however, man will 
train himself to exercise patience and consequently exhibit 
gratitude.

What is Gratitude?

Ibn al-Qayyim (Rahimahullaah) said: “Gratitude is to show 
the impact of Allaah’s Blessing on the tongue of the slave 
by his confessing and acknowledging the bounties, and on 
his heart by witnessing it and loving it, and on his limbs by 
submission and obedience.”

It is apparent from the statement of Ibn al-Qayyim (Rahima-
hullaah) that gratitude is felt by all the faculties of man, be it 
his tongue, his limbs or his heart. The heart initially admits 
and feels the bounties. Such a heart that admits and witness-
es the blessings of Allaah allows the tongue to praise the Be-

stower admitting His blessings and continu-
ally and earnestly remembering Him. Such 
a state reflects the magnitude of the blessing 

and man will observe sincerity when he praises and thanks 
his Lord. 

In addition, this loving heart that admits the blessing, will 
have an impact on the limbs of man humbling him to submit 
to Allaah with fear and obedience. Therefore, true gratitude 
is not only acknowledging the blessing verbally or by action, 
but also in submission and obedience.

1)When should gratitude be displayed?

Gratitude is displayed when one initially feels the blessing; 
when remembering it and when contemplating it. For ex-
ample:

If a man is blessed with offspring:

1. Initially he feels the blessing. 
2. After a while, he remembers how his life has changed. 

As such, he feels the blessing while remembering it.
3. While living and experiencing the blessing; as it be-

comes natural to him, he feels it during contemplation.

The status of gratitude in the religion

No Islamic legislation can be accepted without proof from 
the Qur’an and/or the Sunnah (way) of our Prophet (Salla-
Allaahu ‘alayhi wasallam).

Almighty Allaah said in Surat an-Nahl (16:78):

“And Allaah has brought you out from the wombs of 
your mothers while you know nothing. And He gave you 
hearing, sight, and hearts that you might give thanks (to 

Allaah).”

• From this verse, it is apparent that gratitude is the goal 
behind creation. For this purpose, Allaah has created 
for us hearing, sight and hearts, and it is the essence 
of worship. Allaah Almighty has commanded the 

family of Dawoud to work, which is in itself gratitude 
to Allaah. “Work you, O family of Dawoud (David), 
with thanks!” [Saba 34:13]

• Gratitude is inseparable from faith:

“Why should Allaah punish you if you have thanked 
(Him) and have believed in Him.” [An-Nisaa’ 4:147]

• Gratitude is the response to a special favor and bless-
ing that Allaah bestows on some of His servants.

“Thus We have tried some of them with others, that they 
might say: ‘Is it these (poor believers) that Allaah has 

favored from amongst us?’ Does not Allaah know best 
those who are grateful?” [Al-An’aam 6:53]

• Man is either grateful or ungrateful.

“Verily, We showed him the way, whether he be grateful 
or ungrateful.” [Al-Insaan 76:3]

• Allaah has made gratitude a requirement of abundant 
favors, and abundance has no limits.

“And (remember) when your Lord proclaimed: ‘If you 
give thanks (by accepting Faith and worshipping none 
but Allaah), I will give you more (of My Blessings), but 

if you are thankless (i.e. disbelievers), verily! My Punish-
ment is indeed severe.’” [Ibrahim 14:7]

• And finally, the Almighty informed us that the one 
who worships Him is the one who is grateful, whereas 
the ungrateful one is not worthy of being among those 
who worship Him.

“O you who believe (in the Oneness of Allaah - Islamic 
Monotheism)! Eat of the lawful things that We have pro-
vided you with, and be grateful to Allaah, if it is indeed 

He Whom you worship.” [Al-Baqarah 2:172]

As mentioned earlier, gratitude is inseparable from faith, 
and hence is the ultimate goal behind creation. Therefore, 
gratitude is a kind of worship.

• Allaah has praised His Messengers (Alayhi’ mu-salam) with 
this character, and He said about Noah (Alayhi’ssalam):

“O offspring of those whom We carried (in the ship) with 
Nuh (Noah)! Verily, he was a grateful slave.” 

[Al-Israa’ 17:3]

• And He praised Ibrahim, (His Khaleel or close friend, 
(Alayhi’ssalam), that he used to be thankful for Allaah’s 
Graces.

 “Verily, Ibrahim (Abraham) was an Ummah (a leader 
having all the good righteous qualities, or a nation), 
obedient to Allaah, Hanifa (i.e. inclined to worship 

none but Allaah), and he was not one of those who were 
Al-Mushrikun (polytheists, idolaters, disbelievers in the 

Oneness of Allaah, and those who joined partners with 
Allaah). (He was) thankful for His (Allaah’s) Graces. He 
(Allaah) chose him (as an intimate friend) and guided 

him to a Straight Path (Islamic Monotheism, not Judaism 
or Christianity.)” [An-Nahl 16:120-121]

• And Allaah Almighty ordained the first advice to 
mankind. He entrusted man to be thankful to Him and 
one’s own parents:

“And We have enjoined on man (to be dutiful and good) 
to his parents. His mother bore him in weakness and 

hardship upon weakness and hardship, and his weaning 
is in two years - give thanks to Me and to your parents, 

unto Me is the final destination.” [Luqman 31:14]

Ibn ‘Uyaina said, in explaining that: “He who offers the five 
(obligatory) prayers has indeed thanked Allaah (shown his 
gratitude).”

Al-Hassan al-Basri (Rahimahullaah) said: “The good in which 
there is no evil is ‘Aafiah (the well-being) accompanied with 
Shukr (gratitude). There are many people upon who are be-
stowed Allaah’s Blessings and they are ungrateful.”

Al-Fudail ibn Eyadh (Rahimahullaah) said: “You should con-
tinually on show gratitude for all the blessings of Allaah, 
because it is seldom that Allaah gives back a blessing after 
He removes it from a nation (due to their ingratitude).”

Yunus ibn Obaid (Rahimahullaah) said to a man who was com-
plaining of poverty (adversity): “Would you accept a hun-
dred thousand dirhams in return for your sight?” The man 
said: “No.” He said: “Would you exchange your arms for a 
hundred thousand?”  The man said: “No.” He said: “What 
about your legs then?” The man said: “No.” So he reminded 
him about Allaah’s Blessings and he (Yunus) said: “I see you 
have hundreds of thousands and you are complaining of 
poverty.”

This is the case of the human being. He does not thank  
Allaah for His blessings, instead he complains to people 
about Allaah, and he does not exhibit patience in the midst 
of a little pain he may undergo despite having numerous 
blessings.

Ungratefulness for any blessing is a means of its removal 
and it is seldom that it will come back to the person. There-
fore, you should appreciate the blessing that you have, 
contemplate upon it, feel it, and do not take it for granted 
whereby you will regret its absence when you lose it.

What is patience?

It is that which describes any good deed that a person does, 
and it differs depending on the deed itself:

• If it is keeping oneself from expressing grief in a case of 
calamity, it is called patience.

• If it is in a battle, it is called courage.

Reference: 
This article is a translation of a 
lecture “Ramadan Baina As-Sabr 

wash-Shukr” conducted by 
Anaaheed Eid As-Semeeri.
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• If it is used when abstaining from talking, it is called 
discretion.

• If it is renouncing excessiveness in life (worldly enjoy-
ment), it is called Zuhd (asceticism).

• If it is used to guard oneself from sexual temptation, it 
is called chastity.

• If is to keep oneself away from the temptation of food, 
then it is called self- exaltation (nobility).

• And if is to control one’s anger, then it is called toler-
ance (forbearing).

Indeed, it is clear that most of man’s noble states stem from 
being patient.

The status of patience in Islam

• Allaah has mentioned patience in His Holy Book in 
more than 90 verses.

• It is joined with Salaat (prayers). Allaah Almighty said: 
“And seek help in patience and As-Salaat (the prayer) 
and truly it is extremely heavy and hard except for 
Al-Khashi’un [i.e. the true believers in Allaah - those 
who obey Allaah with full submission, fear much 
from His Punishment, and believe in His Promise 
(Paradise, etc.) and in His Warnings (Hell, etc.)].” 
[Al-Baqarah 2:45]

• Leadership and scholarship in religion are inherited 
owing to patience and strong beliefs with certainty. 
Allaah Almighty said: “And We made from among 
them (Children of Israel), leaders, giving guidance 
under Our Command, when they were patient and 
used to believe with certainty in Our Ayat (proofs, 
evidences, verses, lessons, signs, revelations, etc.).” 
[As-Sajdah  32:24]

• No one has been given any better or wider provision, 
than patience.

• Al-Musaabarah: a higher degree than patience, and 
this is by persistence in accomplishing any act without 
giving up on completing it. Also no matter how deter-
mined one is to finish something, if he has lost hope, he 
will not be able to complete it.

Waiting for the promised relief is in itself a kind of worship, 
because this waiting is (nothing but) putting one’s trust in 
Allaah.

“Surely, Allaah wastes not the reward of the Muhsinun.” 
[At-Taubah 9:120]

The Messenger of Allaah (Salla-Allaahu ‘alayhi wasallam) said: 
“Know that victory comes with patience, and relief comes with 
affliction and with every difficulty there is a relief.” [Ahmad 
and Tirmidhi]

So no matter how much distress you go through, remember 
that waiting for relief is considered an act of worship.  So when 
you wait for someone who is away to come back, or you wait 
for reformation of your spouse or a child to become better, 

all that waiting while putting your trust in  
Allaah is an act of worship.

The Relationship between Gratitude and 
Patience

After knowing patience and gratitude, we should know the 
relationship between the two.

• Patience requires gratitude and patience will not 
be perfected except with gratitude and vice versa. If 
either attribute is absent, then the other is automati-
cally absent, too.  

If one is enjoying a blessing, then it is incumbent upon 
him to be grateful and show patience. The act of being 
grateful for one’s blessings is clear. However, blessings 
can lead to sin if one does not exercise patience. Bless-
ings may cause ungratefulness in the heart to the extent 
that one may use this blessing to disobey the Bestower. 

Whoever disobeys Allaah, does so using the blessings 
of Allaah.

For example, a slave may commit the sin of looking at 
forbidden matters by using his eyes, and he may hear 
forbidden things using the blessing of his ears, or he ut-
ters an evil word using the blessing of his tongue, and 
so forth. 

At times of calamity, showing patience is clear; while 
gratitude is practiced by establishing the right of Allaah 
during that affliction. This is because, in suffering the 
severity of the distress/calamity, the slave may forget 
the right of Allaah by being occupied with that afflic-
tion thereby forgetting to obey Allaah. 

For example, if one is afflicted by the loss of a loved one, 
out of intense grief, he may forget to offer Salaat or to 
act according to the Islamic law in such situations, such 
as by wailing and so forth.

Accordingly, during a calamity, gratitude has two aspects:

1. Not to be distracted from worshipping Allaah during 
the calamity.

2. To act according to the Islamic law during that calamity.

Incumbent upon the slave is servitude towards Allaah dur-
ing afflictions, in addition to servitude during prosperity.
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Taariq ibn Ashyam (Radia-Allaahu ‘anhu) narrated that when-
ever a man entered the fold of Islam, the Prophet (Salla- 
Allaahu ‘alayhi wasallam) would (first of all) teach him how to 
pray (i.e. the Salaat) and then ask him to supplicate with 
these words:

اِفِن، واْرُزْقن اللَُّهمَّ اْغِفْرلِي، واْرحىَِْن، واْهِدِني، وعىَ

Allaahummagh-firlee, war-‘hamnee, wah-dinee, wa 
‘aafinee, war-zuqnee.

“O Allaah! Forgive me, have mercy on me, guide me, give me 
the well-being and provide me with sustenance and salva-

tion.” [Reported by Muslim]

Muslim reported another version on the authority of Taariq 
(Radia-Allaahu ‘anhu) that he said: “A man came to Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wasallam) and said to him: ‘O 
Allaah’s Messenger! What shall I say when I supplicate to 
my Lord?’ He (Salla-Allaahu ‘alayhi wasallam) said: ‘Say:

اِفِن، واْرُزْقن اللَُّهمَّ اْغِفْرلِي، واْرحىَِْن، وعىَ
Allaahummagh-firlee, war-‘hamnee, wa ‘aafinee, war-

zuqnee

“O Allaah! Forgive me, have mercy on me, grant me the well-
being, and provide me with sustenance.”

Surely, this supplication will help you to gather all the bless-
ings of this world and the Hereafter.’”

Commentary:

• When a disbeliever embraces Islam, Allaah (Subhaanahu 
wa Ta’aala) will forgive him all his sins as He (Subhaanahu 
wa Ta’aala) says in Surat al-Anfaal (8:38):

ڻ  ۀ   ۀ  ہ    ہ  ہ   ہ  ھ  ھ  ھ  ڭ  

“Say to those who have disbelieved (that) if they cease, 
what has previously occurred will be forgiven for them.”

Despite of that, it is recommended from him and every 
Muslim to ask forgiveness, because man never can be free of 
sins. The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “All sons 
of Adam commit sins, and the best among the sinners are those 
who return to Allaah in repentance.” [At-Tirmidhi]

• This supplication includes asking for forgiveness 

which is salvation from evil deeds, sins and their evil 
consequence of punishment. It also includes asking 
for mercy which is attainment of good and what one 
hopes for.

• Guidance means guidance towards virtue which one 
needs at every step. The ability to do good and stead-
fastness on the Right Path is also covered by the term 
guidance.

• ‘Aafiyah means safe from disease (that afflicts one in 
his heart and body), grief and troubles. Generally, 
‘Aafiyah includes well-being, peace and safety of one’s 
religion and one’s welfare in this world as well as in the 
Hereafter.

• Provision or sustenance is of two kinds:

A provision that is needed by the body (as food, drinks, 
clothes, dwelling, etc.) and a provision that is needed 
by the heart (such as faith, beneficial knowledge, right-
eous deed, etc.).

• One should be keen and earnest to supplicate with this 
Du’aa which the Prophet (Salla-Allaahu ‘alayhi wasallam) 
taught his Ummah and specially those who embrace 
Islam.

•	 Source:	

1.	 Riyadh-us-Saliheen	by	Shaikh	Ibn	‘Uthaimeen
2.	 Riyadh-us-Saliheen	by	Darus-Salaam
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“One’s wealth does not decrease by giving charity and  
Allaah only increases one’s status when he forgives, and who-
ever humbles himself to Allaah, then Allaah will raise him 
high.” [Ahmad and Muslim]

“Three things that I swear by: No one’s wealth will decrease by 
giving charity; therefore, give money in charity, and whoever 
pardons others for an oppression done against him, Allaah will 
increase him in honor; therefore, forgive so Allaah will increase 
your honor..” [Ibn abi ad-Dunia]

The Prophet (Salla-Allaahu ‘alayhi wasallam) also said: “Shall I 
tell you about what Allaah elevates the ranks with?” They 
said: “Certainly, O Messenger of Allaah!” He (Salla-Allaahu 
‘alayhi wasallam) said: “Be tolerant with those who wrong you, 
and pardon those who oppress you.” [At-Tabaraani]

‘Ali ibn abi Talib (Radia-Allaahu ‘anhu) advised his son with 
these words: “O son! The head of religion is that you ac-
company the pious, and the complete sincerity (Ikhlas) is to 
avoid the prohibitions. The best of words are those that are 
practiced; therefore, accept the apology of anyone who asks 
forgiveness. Obey your brother even if he disobeys you, and 
keep the ties of relations with him, even if he forsakes you.”

Ash-Shafi’ee (Rahimahullaah) said: “He who has been asked 
for forgiveness and does not forgive, is a tyrant,” or (in an-
other statement) “he is the Satan.” [As-Sakhawi in al-Ma-
gasid al-Hasanah]

Therefore, we should accept the apology of anyone who 
has wronged us and then asks for forgiveness. No matter 
how much he has harmed us, as long as he has apologized, 
we should forgive him. Do not embarrass him and let him 
down for the Messenger of Allaah (Salla-Allaahu ‘alayhi wasal-
lam) said: “No believer should humiliate himself.” [Ahmad]

Always weigh yourself and your faith with the scale of re-
ligion.

What if someone mistreated you and then apologized, 
would you still not accept his apology? Even after you 
heard the verses of Qur’an and the noble Ahadeeth? If you 
would not, then you are a hard-hearted person who follows 
his whims.

Our religion, Islam, and our faith are not clothes that we 
wear to cover our hearts, minds and bodies which have not 
changed by its teachings, nor is it about signs that we raise, 
nor slogans which we repeat, nor stances which we pretend 
while sitting idle in our seats without action.

For Allaah’s Sake, what is your reason for not accepting the 
apology of the one who has done you wrong?

Is it your pride?

Is it your self-esteem?

Do you feel proud of yourself that you never apologized to 
anyone even if you hurt that person or harmed him?

Are you happy that you never in your life, accepted any-
one’s apology?

Or even if you seemed to accept the apology, in reality you 
never forgot nor will you ever forget his injury to you?

Then trust the fact that you are one of those who follow 
their whims and whose heart has hardened.

For the whim is a matter of liking, desire and determination; 
all these should be in accordance to what Allaah Almighty 
has prescribed. Contemplate on His Almighty Words:

“But no, by your Lord, they can have no Faith, until they 
make you (O Muhammad Salla-Allaahu ‘alayhi wasallam) judge 
in all disputes between them, and find in themselves no 
resistance against your decisions, and accept (them) with 
full submission.” [An-Nisaa’ 4:65]

And the Messenger of Allaah (Salla-Allaahu ‘alayhi wasallam) 
said: “No one will become a believer until all his desires are 
in accordance with what I have ordained.” [Reported by al-
Khateeb]

So if your justification for your refusal to accept an apology 
is your pride and self-esteem, then this is a touch (ambi-
guity and deception) of Satan and in reality it is only your 
pride that makes you behave that way.

Allaah says:

“Is he whose breast Allaah has opened to Islam, so that 
he is in light from His Lord (as he who is non-Muslim)? 
So, woe to those whose hearts are hardened against re-
membrance of Allaah! They are in plain error” [Az-Zumar 
39:22]

The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “Whosoever 
has a particle of pride in his heart will not enter Paradise.” 
One of the Companions said: “Some people like fine clothes 
and shoes.” The Prophet (Salla-Allaahu ‘alayhi wasallam) said: 
“Allaah is Elegant and Beautiful and He likes elegance and 
beauty. Pride means rejecting the truth out of self-esteem and 
looking down upon people.” [Muslim]

Allaah Almighty said in a Hadeeth Qudsi: “Pride is my 
cloak and greatness is My robe, and he who competes 
with Me in regards to either of them, I will cast him into 
Hell-Fire.” [Ahmad]

The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “The denizens 
of Paradise are of three types, … of which one is a man with a 
merciful soft heart towards all his relatives and to every Mus-
lim…” [Muslim]

Therefore, do not surrender to any abhorrent characteristic 
if it exists in you.
We have been commanded to struggle against our bad char-
acteristics and the evil within us as well as 
fight our whims. The Prophet (Salla-Allaahu 
‘alayhi wasallam) said: “The best of Jihad (fights) 

Allaah Almighty says in His Book: “And let not those 
among you who are blessed with graces and wealth 
swear not to give (any sort of help) to their kinsmen, Al-
Masaakeen (the poor), and those who left their homes for  
Allaah’s Cause. Let them pardon and forgive. Do you not 
love that Allaah should forgive you? And Allaah is Oft-
Forgiving, Most Merciful.” [An-Nur 24:22]

The impact that this verse has on each of us will differ de-
pending on the amount of faith one has and the softness of 
one’s heart. This Ayaat (verse) was revealed in regards to 
Abu Bakr (Radia-Allaahu ‘anhu) in the incident of Ifk (forged 
statement against ‘Aishah (Radia-Allaahu ‘anha), the mother of 
the believers). Abu Bakr (Radia-Allaahu ‘anhu) had a cousin by 
the name of Mistah ibn Athatha (from his mother’s side) 
who was a poor orphan, and Abu Bakr used to spend on 
him and his relatives.

Mistah was among those who forged lies in the incident 
along with Hassan ibn Thaabit and others, so when the 
verse clearing ‘Aishah (Radia-Allaahu ‘anha) was revealed, Abu 
Bakr (Radia-Allaahu ‘anhu) expelled them all and swore not to 
spend on them. He said: “Go! For you are not related to me, 
nor am I one of you, and I don’t want any of you to enter 
my house.” So Mistah apologized saying that at the begin-
ning, he was not to blame. But Abu Bakr (Radia-Allaahu ‘anhu) 
answered saying: “Even if it wasn’t you who talked, you did 
laugh.” So Mistah replied that he merely laughed because 
he wondered at what they had said. But Abu Bakr (Radia- 
Allaahu ‘anhu) did not accept his apology. So Allaah (Subhaana-
hu wa Ta’aala) revealed this verse which the Messenger of  
Allaah (Salla-Allaahu ‘alayhi wasallam) read, and when he came 
to His Words: “Do you not love that Allaah should forgive 
you?” Abu Bakr (Radia-Allaahu ‘anhu) said: “Yes oh Lord, I 
would love to be forgiven.” So Abu Bakr (Radia-Allaahu ‘anhu) 
went to his house and he called Mistah and his kinsfolk and 
said: “I have gladly accepted what Allaah has revealed,” 
and then he gave them double the amount of money that he 
was giving them earlier.

Allaah is Great. Abu Bakr (Radia-Allaahu ‘anhu) accepted the 
apology of the one who forged lies against his daughter 

(‘Aishah Radia-Allaahu ‘anha) the moment he 
heard Allaah’s Words: “Do you not love 

that Allaah should forgive you?” He forgave him and gave 
him double the provision that he used to give.

So what would we do if someone who is dear to us was 
wronged and then the one who wronged apologized for 
what he had committed? Let Allaah’s laws be our judge 
and see what the verdicts are and read together some of the 
words and sayings of the wise ones.

Almighty Allaah said: “Show forgiveness, enjoin what is 
good, and turn away from the foolish (i.e. don’t punish 
them).” [Al-A’araf 7: 199]

“But if you pardon (them) and overlook, and forgive (their 
faults), then verily, Allaah is Oft-Forgiving, Most Merci-
ful.” [At-Taghaabun 64:14]

“And be quick in the way (which leads to) forgiveness 
from your Lord, and for Paradise as wide as are the heav-
ens and the earth, prepared for Al-Muttaqun (the pious). 
Those who spend (in Allaah’s Cause – deeds of charity, 
alms, etc.) in prosperity and in adversity, who repress an-
ger, and who pardon men; verily, Allaah loves Al-Muhsi-
nun (the good doers).” [Aal-‘Imran 3:133-134]

Contemplate O blessed slave on the commands about for-
giveness and the rewards for the one who forgives. The Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wasallam) said: “If someone 
apologizes to his Muslim brother and the latter does not accept, 
he (the latter) will not approach the cistern (al-Kawther) on 
the Day of Judgment.” [Abu al-Sheikh and authenticated by 
al-Albaani]

And in another version by al-Dailmy: “Allaah will accept the 
apology of the one who apologizes.”

“Whoever does not have mercy towards others, he will not be 
treated mercifully, and he who does not forgive, Allaah will not 
forgive him.” [Ahmad and authenticated by al-Albaani]

“He who does not accept an apology, will not approach the 
cistern (al-Kawther).” [Al-Haakim and at-Tabaraani and au-
thenticated by al-Albaani]



is that which man fights against himself and his desire.” [Ibn 
Najjar]

He (Salla-Allaahu ‘alayhi wasallam) also said: “The Mujaahid 
is the one who strives hard (fights himself) for the sake of  
Allaah.” [At-Tirmidhi]

And he (Salla-Allaahu ‘alayhi wasallam) said: “An emigrant is he 
who abandons what Allaah has prohibited and the Mujaahid 
(the fighter) is the one who fights his desires (whims).” [An-
Nasa’i]

Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) returned 
from an expedition and said (to the Companions): “You 
have returned from the minor Jihad to the major Jihad.” They 
asked: “What is the major Jihad, O Messenger of Allaah?” 
He (Salla-Allaahu ‘alayhi wasallam) said: “It is struggling against 
one’s desires.” [Reported by al-Khateeb]

So no matter how much the pain of hurt is, you should for-
get his harm as long as he has apologized to you, so that 
when you meet him the next time you can greet him and 
treat him kindly, and with a clear heart.

Remember how the Messenger of Allaah (Salla-Allaahu ‘alayhi 
wasallam) forgave Wahshi, the murderer of his uncle Hamzah 
(Radia-Allaahu ‘anhu); and remember his forgiveness to Hind 
bint Otbah, the wife of Abu Sufyaan, who enticed him and 
instigated him, and remember Abu Bakr’s forgiveness to-
wards Mustah who indulged in the lie about his daughter 
‘Aishah (Radia-Allaahu ‘anha). So if you are not able to forgive 
and forget then you are hard hearted and you follow your 
whims as previously mentioned.

And you should not say that you will forgive but not for-
get, because by doing so you would be behaving just like 
the hypocrites who show things different than what they 
conceal, and you would be trying to appear that you are fol-
lowing the teachings of religion (outwardly). It’s like some-
one who prays but does not comprehend anything in his 
prayers, and he who observes fast and does not benefit from 
that except by being hungry and thirsty.

Oh blessed servant! You should teach yourself discipline, 
teach it to follow the command of the religion and avoid 
what has been prohibited.

Ask yourself; rather watch yourself when someone comes 
to apologize for something wrong which he has done, what 
would your feeling be? Ask about your true feelings, not 
what you pretend to appear or show.

If you forgive him and forget the wrong he has done, then 
your faith is strong and your heart is soft and merciful; oth-
erwise, watch out for yourself, and try to strengthen your 
faith. Soften your heart and always remember the previous 
Hadeeth that we mentioned that was narrated by Muslim 
about the three types of people who will be admitted to Par-
adise, one of them being a softhearted man merciful to all 

relatives and Muslims.

Our religion is neither about banner which we raise nor 
slogans which we repeat while sitting idle in our seats. On 
the contrary, it is about principles which we believe in, ap-
ply and perform. Verdicts were enacted so that they are fol-
lowed and adhered to in order to change ourselves from the 
inside and the outside (appearances). And this would not 
be clear unless we are put to trials; by which the truthful 
will be distinguished from the pretender (or liar).

The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “Allaah does 
not look at your physiques nor your wealth, rather He will look 
into your hearts and your deeds.” [Muslim]

Do you remember the stand of the sorcerers towards Mo-
ses (Alayhi’ssalam)? They had come to help Pharaoh the ty-
rant and the first thing that they asked him about was their 
wages (rewards).

“So when the sorcerers arrived, they said to Fir’aun (Phar-
aoh): ‘Will there surely be a reward for us if we are the 
winners?” [Ash-Shu’ara 26:41]

But when they realized the truth about Moses’ Prophecy, 
they believed and in a matter of seconds, they reverted to 
strong believers and faced the threats of Pharaoh and his 
promises to inflict severe torture upon them, with belief and 
determination.

“They said: ‘We prefer you not over the clear signs that 
have come to us, and to Him (Allaah) Who created us. So 
decree whatever you desire to decree, for you can only de-
cree (regarding) this life of the world.” [Ta-Ha 20:72]

It was said about them: that they woke up in the morning 
as disbelievers, and later during the early hours became be-
lievers, and when night came, they were martyrs.

This is how faith affects the wise believer. He does not allow 
his whims and his bad qualities to overpower him. Instead, 
he answers Allaah’s commands and what He prohibits by 
saying: “We hear and we obey.”

“The only saying of the faithful believers, when they are 
called to Allaah (His Words, the Qur’an) and His Messen-
ger (Salla-Allaahu ‘alayhi wasallam), to judge between them, is 
that they say: ‘We hear and we obey.’ And such are the 
successful ones (who will live forever in Paradise).” [An-
Nur 24:51]

If anyone has wronged you and then apologizes; no mat-
ter whether this person is mighty or otherwise, you should 
forgive. Do not turn him away because of your pride and 
conceit, because in reality it would be your haughtiness 
and your ego and your hard heart that are controlling 
you. Purify yourself from any characteristic of ignorance, 
and remember the statement of the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wasallam) when he told Abu Dharr (Radia- 
Allaahu ‘anhu), when Abu Dharr (Radia-Allaahu ‘anhu) said to 
Bilal (Radia-Allaahu ‘anhu): ‘Son of a black woman’, the Mes-
senger of Allaah told him: “Oh Abu Dharr, you are a person 
with qualities of ignorance.”

What kind of ignorance is in your heart that you defy  
Allaah and His Messenger’s orders and you do not accept 
the apology of the one who has done you wrong.

So beware that you may still have the ignorance in you,

Or that you do not have any morality,

Or that you have a hard heart,

Or you are conceited and arrogant
not to have mercy upon others.

And finally I will end with what I started with,

Wouldn’t you like Allaah to forgive you?

Allaah (Subhaanahu wa Ta’aala) says in Surat ash-Shura (42:40):

ۓ  ڭ   ڭ  ڭ  ڭ  ۇۇ  ۆ   ۆ    ۈ  ۈ  ٴۇ  

“But whoever pardons and makes reconciliation, his 
reward is (due) from Allaah.”

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The pardon 
will not be good unless there is reformation and reconcili-

ation in it. If a person, who is known for his evil and trans-
gression against people, wrongs you, it is better for you 
not to pardon him; you should take your right from him. 
This is because if you pardon him this may increase him in 
transgression and evil. However, if the one who wronged 
you is a person who rarely makes mistakes and he is of less 
transgression, then it is better for you to pardon him. An 
example for this is the automobile accidents that are hap-
pening nowadays, and which have increased significantly. 
Some people hasten towards forgiving the wrongdoers who 
cause the accidents and this is not good. The best thing to do 
in these cases is to wait and see if this driver is headstrong 
or rash and is someone who appears not to care about the 
laws or the systems. In this case you should not forgive such 
a person, you should take your right from him in full. But 
if he is a man who is known to be deliberate, is careful and 
disciplined, and is someone who fears Allaah and avoids 
harming others; and the accident appears to be caused by 
a human mistake, then here pardoning is more preferable 
and required.

Accordingly, one should consider the reformation and rec-
onciliation at the time of pardoning.” [Sharh Riyadh-us-Sal-
iheen by Shaikh Ibn ‘Uthaimeen (Rahimahullaah)]
  

Reference: an article translated from www.alrekab.com

Narrated ‘Ubaidullah ibn Mihsan al-Ansaari al-Khutami: The Prophet (Salla-Allaahu ‘alayhi wasallam) said: 

ْنيىَا حبذافريها. ]رواه الرتمذى[ أىَنَّىَا ِحيزىَْت لىَُه الدُّ ُه ُقوتىَ يىَْوِمِه، فىَكىَ اًفى ِف جىَسىَِدِه، ِعْندىَ مىَْن أىَْصبىَحىَ ِمْنُكْم آِمنًا ِف ِسْرِبِه، ُمعىَ

 “Whoever begins the day feeling his life in security (secure in his self, among his people, in his own house); enjoining good health 
and possessing provision for one day, it is as if the whole world and all therein were bestowed upon him.” [At-Tirmidhi]

Imaam an-Nawawi (Rahimahullaah) has mentioned this Hadeeth in the chapter titled: “Excellence of hunger 
and of simple living and being content with little (food, drink, clothes, etc.) of self desire.”

H a d e e t h “Whoever begins the day feeling his life in 
security (secure in his self, among his people, 
in his own house); enjoining good 
health and possessing provision for 
one day, it is as if the whole world and all 

therein were bestowed upon him.” 
 
[At-Tirmidhi]



What is democracy and 
what is its origin?

Democracy is not Arabic, but Greek in origin. It is a mixture 
and abbreviation of two words: 

Demos means people, and Kratia means judgment, author-
ity, or legislation. 

This means that the literal translation of the word democ-
racy is the people’s judgment, or the people’s authority or 
the people’s legislation.

Democracy is the principle of the mastership of the people; 
and that mastership is an absolute and supreme authority. 
This authority consists of the people’s right to choose their 
leaders and legislate whatever laws they want.

The democratic system was founded in England and France, 
and then was transmitted to other countries.

The pillars of democracy were established by the French 
Revolution in 1789; however, the parliamentary system was 
founded in England one century before that.

Ideologically, the principle of the mastership of the nation 
- which is the basis of the democratic school of thought - 
had developed decades before the French Revolution. This 
appeared in the writings of John Locke, Montesquieu and 

Jean Jacque Rousseau, who founded the theory of the social 
contract, which is the basis of the theory of the mastership 
of the nation. This was a reaction to and a war against the 
theory of divine delegation which had been widespread in 
Europe for about ten centuries. Such theory decided that 
the kings ruled by a choice and delegation from God. As 
a consequence, the kings used to possess an absolute au-
thority, supported in this by the priests (the Roman Catholic 
Church).

Indeed, the European people suffered severely from this ab-
solute rule. Accordingly, the mastership of the nations was 
the best substitute for them, so as to find their way out of 
the supreme reign of the kings and the priests who ruled by 
the delegation of God - as they claimed. Therefore, democ-
racy was originally founded to rebel against the authority of 
God, and grant the entire authority to man to make his own 
way of life and laws without any restrictions.

The transition from the theory of delegation of God to that 
of the mastership of the nation was not a peaceful one. Rath-
er, it happened by means of one of the bloodiest revolutions 
in the world, the French Revolution in 1789, which had as 
its motto: ‘Hang the last King by the intestines of the last 
priest.’

The outcome of French Revolution is highly and historically 
important. Indeed there was born, for the first time in the 
history of Christian Europe, a non-religious 
republican state. Its philosophy was based 
on ruling in the name of the people instead 

Concept of Democracy 
and the Islamic Ruling concerning it

Commentary

1. To have food for one day and to enjoy peace and health 
is indeed a great blessing. It may be said that one has 
the same satisfaction which one can have on getting the 
whole world. If one lacks peace and health, the treas-
ures of the whole world will be of no use because heaps 
of wealth cannot provide peace of mind nor can it make 
one enjoy sound health. 

2. The Hadeeth also implies an advice to man; that instead 
of running after wealth, he should endeavor to seek pa-
tience and contentment, which alone can guarantee him 
peace and satisfaction. Otherwise, he is likely to stake 
everything on the pursuit of this mirage.

3. Shaikh ibn ‘Uthaimeen (Rahimahullaah) said that Imaam 
an-Nawawi (Rahimahullaah) mentioned this chapter after 
the chapter “Excellence of Ascetic Life” to indicate that 
man should have control of his worldly desire and to 
make it limited to his needs, as the Prophet (Salla-Allaahu 
‘alayhi wasallam)  used to do. Allaah (Subhaanahu Wa Ta’aala) 
has mentioned the end of those who follow their desire 
and waste their Salaat (prayer).  He (Subhaanahu Wa Ta’aala)  
said in Surat Maryam (19 :59-60):

ہ  ہ  ہ     ھ  ھ  ھ  ھ  ےے  ۓ  ۓ  ڭ   ڭ  ڭ  ڭ  
ۇ  ۇ  ۆ   ۆ  ۈ  ۈ  ٴۇ    ۋ    ۋ  ۅ  ۅ  

“Then, there has succeeded them a posterity who have 
given up the Salaat (prayers) [i.e. made their Salaat to 
be lost, either by not offering them or by not offering 
them perfectly or by not offering them in their proper 
fixed times, etc.] and have followed lusts. So they will 

be thrown in Hell. Except those who repent and believe 
(in the Oneness of Allaah and His Messenger Muham-
mad Salla-Allaahu ‘alayhi wasallam) and work righteousness. 

Such will enter Paradise and they will not be wronged in 
aught.”

His statement “following the lusts” means that their sole 
concern is their lusts and what they desire (of food and 
sexual desire). They are only after what gives enjoyment to 
their bodies and are negligent in their Salaat.

Allaah (Subhaanahu Wa Ta’aala) mentioned their recompense 
which is Hell. This is a threat for them, because the recom-
pense is of the same kind as the deed.

Imaam an–Nawawi (Rahimahullaah) then mentioned the way 
of life of the Prophet (Salla-Allaahu ‘alayhi wasallam); that he nev-
er ate his fill of bread or barley for two successive days until 
he passed away. He (Salla-Allaahu ‘alayhi wasallam) and his fam-
ily used to eat dates and water for two successive months 
and the fire was not kindled in the house of the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wasallam), although, if he willed, 
he could have asked Allaah to make a mountain of gold 
for him. Instead he (Salla-Allaahu ‘alayhi wasallam) was satisfied 

with what little was necessary and saved his 
share for the Hereafter.

4. The real success of a man will be measured by his be-
ing blessed with Divine mercy and forgiveness in the 
Hereafter. ‘Abdullah ibn ‘Amr ibn al-Aas (Radia-Allaahu 
‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi wasal-
lam)  said: “Successful is the one who enters the fold of 
Islam and is provided with sustenance which is sufficient 
for his needs, and Allaah makes him content with what He 
has bestowed upon him.” [Muslim] 

If one lacks the wealth of Islam, all the worldly pos-
sessions will not ensure his success in the next world. 
Rather, following his death, he will be overwhelmed by 
the Divine torment in the Hell-fire with no hope of es-
cape or help. In this sense, he will be the most wretched 
man.

5. If man is content with his livelihood simply meeting 
his needs, he will have peace of mind. However, if he 
is tempted by worldly urges and remains engaged in 
accumulating maximum wealth, this will cost him spir-
itual solace.

6. The Hadeeth emphasizes the fact that richness is not de-
fined in terms of many belongings, and that real rich-
ness is gauged by the contentment of the soul.

The Prophet (Salla-Allaahu ‘alayhi wasallam) said: “Tooba 
(glad tidings or a tree given in Paradise) is for him who is 
guided to Islam and possesses provision that suffices him 
for his bare necessities and remains content.” [At-Tirmi-
dhi]

•	 Source:	
1. Riyad-us-Saliheen by Darus-Salaam 
2. Riyad-us-Saliheen explained by Shaikh Muhammad ibn Saa-

lih al-’Uthaimeen (Rahimahullaah)



This is in the monotheistic religion of Islam.

In democracy, it’s slaves say: “Judge between them in the 
light of what has been accepted by people that follow their 
whims and desires and beware of them lest they lead you 
away from what they want and legislate.”

Democracy is the judgment of the masses, according to 
the constitution, but not according to Allaah’s Law, even 
though these laws are contradicting the Fitrah, the religion, 
and the intellect. In these systems abortion is legislated, as 
well as marriage of homosexuals, interest on loans is lawful, 
canceling of legal rulings, Zina and drinking wine are per-
missible. In fact by this democracy Islam has been fought as 
well as those who hold fast to the religion.

Allaah (Subhaanahu wa Ta’aala) says in Surat al-Baqarah (2:11): 
“And when it is said to them: ‘Make not mischief on the 
earth,’ they say: ‘We are only peace-makers.’”

Abu al-A’aaliyah said: “This means ‘do not disobey Allaah 
and His Messenger on the earth.’ For whoever disobeys 
Allaah on the earth or calls for disobeying Him, he makes 
mischief thereon. This is because the good that can be done 
either on the earth or in the heavens is only done through 
obeying Allaah and His Messenger (Salla-Allaahu ‘alayhi wasal-
lam). The verse forbids spreading corruption on the earth, 
which includes seeking the judgment of other than Allaah 
and His Messenger (Salla-Allaahu ‘alayhi wasallam).”

Abu Bakr Ibn ‘Ayyaash said regarding this verse: “Allaah 
(Subhaanahu wa Ta’aala) has sent Muhammad (Salla-Allaahu ‘alayhi 
wasallam) to the people of the earth while they live in corrup-
tion, and thus He reformed them through him (Salla-Allaahu 
‘alayhi wasallam). Whoever calls for what contradicts that with 
which Muhammad (Salla-Allaahu ‘alayhi wasallam) has been 
sent, he is one of those who spreads mischief on the earth.”

Shaikh Abdur-Rahman Aal-Shaikh said in the book of Fat-h 
al-Majeed: “This shows that seeking other than Allaah’s or 
His Messenger’s judgment is one of the most abhorred sins 
that corrupts the earth; thus, the earth cannot be reformed 
but with Allaah’s Book and the Sunnah of His Prophet (Salla-
Allaahu ‘alayhi wasallam), which is the way of the true believers. 
Allaah (Subhaanahu wa Ta’aala) said in Surat an-Nisa’ (4:115): 
“And whoever contradicts and opposes the Messenger 
(Muhammad Salla-Allaahu ‘alayhi wasallam) after the 
Right path has been shown clearly to him, and follows 
other than the believers’ way, We shall keep him on the 
path he has chosen, and burn him in Hell- what an evil 
destination.”

In the religion of Islam the Mastership belongs to Allaah, 
as the Messenger of Allaah (Salla-Allaahu ‘alayhi wasallam) said: 
‘The Master is Allaah.’ [Narrated by Abu Dawoud - Saheeh]

Man was created to be a slave of Allaah and Allaah ordered 
him to accept His legislation, but man rejected and exceed-
ed the limits. He wanted to equate himself with Allaah, and 
to participate in the legislation with Allaah, which is not al-
lowed for anyone except Allaah. If anyone transgresses the 

limits and does that, he makes himself a legislator, and he 
will be enacting the role of a deity.

Ibn Al-Qayyim said: “Everyone who exceeded his limits ei-
ther worshipped, followed or obeyed - so, the deity of any 
people is the one they make a judge besides Allaah and His 
Prophet (Salla-Allaahu ‘alayhi wasallam), or they worship other 
than Allaah, or follow without taking any consideration of 
Allaah, or they obey in a matter that is a disobedience to 
Allaah.”

He also said: “Whosoever does not judge or turn to what 
the Messengers of Allaah brought for judgment is eventu-
ally following a deity.”

Allaah (Subhaanahu wa Ta’aala) says in Surat an-Nisa’ (4:61): 
“And when it is said to them: ‘Come to what Allaah has 
sent down and to the Messenger (Muhammad Salla-Allaahu 
‘alayhi wasallam),’ you see the hypocrites turn away from you 
with aversion.” Allaah (Subhaanahu wa Ta’aala) shows that this 
is one of the characteristics of the hypocrites and whoever 
does this or seeks it, is considered to be out of the fold of 
Islam, even though he might claim the contrary.

Ibn al-Qayyim (Rahimahullaah) said: “Whoever is called to 
seek the judgment of Allaah’s Book and the Prophetic Sun-
nah, and he refuses, he is one of the hypocrites.”

Sources:
1. Fat-h al-Majeed (Kitaab at-Tawheed) explained by 

Shaikh ‘Aburrahmaan Aal-Sheikh.
2. Tafseer Ibn Katheer
3. Mawsoo’at al-Adyaan wa’l-Madhaahib al-Mu’aasirah
4. Islam Q&A by Shaikh al-Munajjid

of God, on the freedom of belief instead of Catholicism, on 
individualism instead of restriction by the religious con-
duct, and on man-made rule instead of the decisions of the 
church.

Finally, democracy has come to make man - after granting 
him freedom and making him a prisoner of his own desires, 
and obsessed by the pleasure of egoism - sit on the throne 
of godhead. Thus, it has bestowed on him the full authority 
of legislating and making laws, and has made the ruling 
system, with all its capacities, at his service in order to fulfill 
everything that he requests.

Islam and  Democracy
Democracy is a man-made system, meaning rule by the 
people for the people. Thus it is contrary to Islam, because 
the rule is for Allaah, the Most High, the Almighty, and it is 
not permissible to give legislative rights to any human be-
ing, no matter who he is. 

It says in Mawsoo’at al-Adyaan wa’l-Madhaahib al-
Mu’aasirah (2/1066, 1067): 

Undoubtedly the democratic system is one of the modern 
forms of Shirk in terms of obedience and following, or leg-
islation. It denies the sovereignty of the Creator and His ab-
solute right to issue laws, and it ascribes that right to human 
beings. Allaah says (interpretation of the meaning): 

“So the judgment is with Allaah, the Most High, the 
Most Great.” [Ghaafir 40:12]

Allaah (Subhaanahu wa Ta’aala) says in Surat Yusuf (12:40):

“You do not worship besides Him but only names which 
you have named (forged) — you and your fathers — for 

which Allaah has sent down no authority. The command 
(or the judgment) is for none but Allaah. He has com-

manded that you worship none but Him (i.e. His Mono-
theism); that is the (true) straight religion, but most men 

know not.”

Allaah (Subhaanahu wa Ta’aala) says in Surat al-An’aam (6:57):

“The decision is only for Allaah.”

Allaah (Subhaanahu wa Ta’aala) says in Surat at-Teen (95:8):

“Is not Allaah the Most Just of judges.”

Allaah (Subhaanahu wa Ta’aala) says in Surat al-Ma’idah (5:50):

“Is it the judgment of (the time of) ignorance they desire? 
But who is better than Allaah in judgment for a people 

who are certain (in faith).”

Ibn Katheer (Rahimahullaah) said in his Tafseer: “Allaah (Sub-
haanahu wa Ta’aala) rebukes those who aban-
don the Judgment of Allaah, the Almighty, 
which includes every type of righteous good 

thing and prohibits every type of evil, in favor of opinions, 
desires and customs that people themselves invented, all of 
which have no basis in Allaah’s religion. During the time 
of Jahiliyyah, the people used to abide by misguidance and 
ignorance that they invented by sheer opinion and lusts.” 
[Tafseer Ibn Katheer]

Allaah is the Creator of the creation. He knows what is good 
for them and what reforms them of rulings. And mankind 
differs in their intellects, morals and customs, and they 
ignore what does not suit them of laws but suits others. 
Therefore, nothing but corruption, moral dissolution, etc. 
prevails in the communities in which the people are the 
ones legislating the laws.

With democracy, the supreme authority does not recognize 
any higher authority, because its authority emanates from 
itself. Therefore, it does that which it wills and legislates 
that which it wills, without being accountable to anyone. 

This Supreme authority belongs only to Allaah (the Most 
High), Who is al-Hakam, al-Haakim and al-Hakeem:

“And Allaah judges there is none to put back His Judg-
ment and He is Swift at reckoning.” [Surat ar-Ra’d 13:41]

“Allaah commands that which He wills.” 
[Surat al-Ma’idah 5:1]

“Verily Allaah does what He wills.” [Surat al-Hajj 22:14]

We conclude from this, that democracy ascribes the At-
tributes of Allaah to man, by granting him the absolute 
right to legislate. Owing to this, it has made him a god be-
side Allaah and a partner with Him concerning the right 
of legislating for the creation. To put it more precisely, the 
new god in democracy is the desire of man, who legislates 
what he fancies and desires, without being restricted by 
anything. In the Qur’an, Allaah states:

“Have you (O Muhammad) seen him who has taken as 
his god his own desire? Would you then be a wakeel 

(protecting guide) over him? Or do you think that most 
of them hear and understand? They are only like cattle - 
nay; they are even farther astray from the Path (i.e. even 

worse than cattle).” [Surat al-Furqan 25:43-44]

This is the truth about democracy; its judgment is for the 
people or for the majority of people. 

It is the people’s legislation, but it is not Allaah’s Judgment. 
Allaah ordered His Prophet (Salla-Allaahu ‘alayhi wasallam) to 
judge by what Allaah revealed unto him, and asked him 
not to be swayed by people’s desires, and not to be lured 
into leaving what Allaah revealed to him. 

Allaah said: “Judge between them in the light of what has 
been revealed by Allaah, and don’t follow their whims, 
and beware of them lest they lead you away from the 
guidance sent down to you by Allaah.” [Surat al-Ma’idah 
5:49]



Q  A person inherited wealth from a relative know-
ing that he (the latter) earned it unlawfully such 

as from Riba (usury). Is it permissible for him to take it? 
Does this wealth become lawful for him?

A  The majority of the Hanafie, Maliki, Shafi’ie and also 
Shaikh Al-Islam ibn Taymiyah are of the opinion 

that the unlawful money will not become lawful by death. 
It is obligatory to return it back to its owner if he is known, 
and if he is not known, then one should give this wealth 
(inheritance) as charity to the poor and needy people.

The Shafi’ie Scholars restricted the obligation of returning 
this wealth to its owner, in case it is confirmed (assured) for 
the heir that the dead person (testator) collected his wealth 
in an unlawful way. If there is no indication that this wealth 
came from an unlawful source, then it is Halal (lawful) for 
the heirs. But if he suspected that some of the inheritance is 
earned from an unlawful way, then he should try his utmost 
to determine the unlawful amount and return it back to its 
original owners or give it in charity on their behalf.

Imam Al-Ghazali in Al-Ihya said: “Whoever inherited 
wealth, and didn’t know how it was earned, whether from 
an unlawful or lawful source, and there was no indication 
for it, then it is Halal (lawful) by the consensus of the ‘Ul-
ama’ (Scholars). If it is known that there is some unlawful 
amount mixed with it and he doubted its amount, then he 
should determine the unlawful amount (approximately) 
and give it away.” [Al-Ghazali -Ihya Uluum Ad-Deen]

Imam an-Nawawi mentioned in “Al-Majmu’ Sharh Al-
Muhadh-dhab” that: “Whoever inherited wealth and didn’t 
know whether it was earned lawfully or unlawfully, then it 
is lawful by the consensus of the ‘Ulama’ (Scholars). But if 
it is known that it consists of unlawful money and there is 
doubt about its quantity, then he gives away that amount 
which he thinks is unlawful by Ijtihaad (i.e. diligence, as-
siduity).”

Shaikh Al-Islam ibn Taymiyah was asked whether the in-
heritance of a man whose father dealt with Riba (usury) was 
Halal (lawful) for him, when he (the son) knew about his 
father’s state. 

Ibn Taymiyah answered: “The amount 
which he (the son) knows is Riba (usury), 

should be given away. He should either return it to its origi-
nal owner (if possible), otherwise give it in charity, and the 
rest of the wealth is lawful for him. However, it is preferable 
for him to leave the amount that he is not sure of and not 
to spend it in fulfilling a debt or spending on the family.” 
[Majmu’ Al-Fatawa by Ibn Taymiayh]

In conclusion:
   
The preponderant opinion, which is more just, is that it is 
not lawful for the inheritor of unlawful wealth to take it, 
whether its original owner is known or unknown, because 
death is not a reason to make unlawful wealth lawful.

The statement which says that the dead person (testator) 
will be the one responsible for what he earned and the sin 
is for him and not the heir, will not change the fact that 
this wealth had come from an unlawful source, which the 
Islamic Law doesn’t approve of. The inheritor is obliged 
(ordered) to correct a wrong committed by the dead, and 
doesn’t mean in any case to take this wealth and forget (or 
hide) behind the saying: “The sin is on the one who earned 
and the wealth is for the heir.”

Basically, wealth is owned by Allaah (Subhaanahu wa Ta’aala). 
He gave it to His slaves as a trust and they should earn and 
dispose of it in a legal way. If the heir ignored or didn’t know 
the real owner of this wealth, then it returns back to the 
original owner (i.e. Allaah Subhaanahu wa Ta’aala). Since 
Allaah (Subhaanahu wa Ta’aala) is the Rich, then this wealth 
goes to His poor slaves by charity.

The Committee of Research and Ifta in Saudi Arabia has tak-
en this opinion and answered the following question: “Is it 
permissible for the son to inherit his father’s wealth, know-
ing that this wealth is unlawful and was earned in an illegal 
way such as Riba, or commerce dealing with forbidden and 
unlawful things (such as wine, etc.)?

The answer is as follows: “If the son knows that all of his 
father’s wealth is unlawful, he should get rid of his share of 
inheritance by spending it in legal ways, and he should ad-
vise his father’s other inheritors to give this unlawful wealth 
away as well.” [Fatawa no. 7631]

And Allaah (Subhaanahu wa Ta’aala) knows best.

Inheritance
on

1.	Sharh	Bulugh	al-Maram	by	Shaikh	Ibn	‘Uthaimeen		(Rahimahullaah)	
2.	Bulugh	al-Maram	by	Darus-SalamSource:

Congregational prayer means people are gathering to offer 
the Salaat (prayer) in congregation. All the scholars (may 
Allaah have mercy on them) are in consensus of its pre-
scription and legality, and that it is one of the best acts of 
worship and the most superior act of obedience and no one 
contradicted them in that.
The reason behind its excellence is because of what it 
comprises of abundant good for the Muslim Nation such 
as meeting together, unison (being in accord), getting ac-
quainted with one another, teaching people and training 
the self on obedience to Allaah and His Messenger and the 
obedience to the Rulers and those who are in authority. In 
congregational prayer, the ones who offer the Salaat follow 
and obey their Imaam (the one who leads the Salaat) totally, 
and the obedience in this minor imaamate is a training for 
obedience in major imaamate. Therefore, the people in con-
gregational prayer follow their Imaam exactly without pre-
ceding him or delaying the following. 

Ruling Concerning 
Congregational prayer 

Offering prayer in congregation is Fard ‘Ain (individual 
duty). It is obligatory upon every adult male individual to 
attend the congregation for the five obligatory prayers and 
no one is excused except whom Allaah and His Messenger 
(Salla-Allaahu ‘alayhi wasallam) have excused. 

It is only obligatory upon men; the women are excluded 
from this obligation. This is the most correct opinion re-
garding congregational prayer.

The evidences that indicate its obligation are as  
follows: 

• Evidences from the Qur’an: 
Allaah (Subhaanahu wa Ta’aala) has commanded the Muslims 
to offer the Salaat in congregation even in case of fear (i.e. 
in case of fighting in His Cause as in the battle against the 
disbelievers) in Surat an-Nisa’ (4:102): 

  ٱ  ٻ          ٻ  ٻ  ٻ  پ  پ  پ   پ  ڀ  ڀ
  ڀ  ڀ  ٺ  ٺ   ٺ  ٺ  ٿ  ٿ  ٿ  ٿ
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“And when you (i.e. the commander of an army) are 
among them and lead them in prayer (at times of fear on 
the battleground), let a group of them stand (in prayer) 
with you and let them carry their arms. And when they 

have prostrated, let them be (in position) behind you and 
have the other group come forward which has not (yet) 
prayed and let them pray with you, taking precaution 

and carrying their arms.”

Had it been merely Fard Kifayah (collective duty), Allaah 
(Subhaanahu wa Ta’aala) would not have obliged the other 
group to join and offer the prayer with the leader after the 
first group has prostrated. In other words, if it is Fard Ki-
fayah (collective duty), the attendance of the first group and 
offering the Salaat would be enough to cancel the obliga-
tion from the second group, but Allaah (Subhaanahu wa Ta’aala) 
made it obligatory on both groups. This indicates that con-
gregational prayer is obligatory upon every individual. 
However, since Allaah (Subhaanahu wa Ta’aala) has enjoined 
upon the believers to offer the Salaat in congregation during 
the fighting (in His Cause), then it is more 
deserving to be obliged at times of security. 



His Journey before Islam
He was at the end of the third decade of his life on the day 
the Prophet (Salla-Allaahu ‘alayhi wasallam) made public his call 
to guidance and truth. He was held in high regard by the 
Quraish, being wealthy and of noble lineage. Some others 
like him, Sa’d ibn abi Waqqas, Mus’ab ibn ‘Umayr (Radia-
Allaahu ‘anhuma) and other sons of noble families in Makkah 
had become Muslims. He too might have followed their ex-
ample were it not for his father. His father, Abu Jahl, was 
the foremost proponent of Shirk and one of the greatest ty-
rants of Makkah. Through torture, he sorely tested the faith 
of the early believers but they remained steadfast. He used 
every technique to make them waver but they continued to 
affirm the truth.

‘Ikrimah found himself defending the leadership and au-
thority of his father as he pitted himself against the Proph-
et (Salla-Allaahu ‘alayhi wasallam). His animosity towards the 
Prophet (Salla-Allaahu ‘alayhi wasallam), his persecution of his 
followers and his attempts to block the progress of Islam 
and the Muslims won the admiration of his father.

At Badr, Abu Jahl led the Makkan polytheists in the battle 
against the Muslims. He swore by al-Laat and al-Uzza that 
he would not return to Makkah unless he crushed Muham-
mad (Salla-Allaahu ‘alayhi wasallam). At Badr he sacrificed three 
camels to these goddesses. He drank wine and had the mu-
sic of singing girls to spur the Quraish on to fight. 

Abu Jahl was among the first to fall in the battle. His son 
‘Ikrimah saw him as spears pierced his body and heard him 
let out his last cry of agony. ‘Ikrimah returned to Makkah 
leaving behind the corpse of the Quraish chieftain, his fa-
ther. He wanted to bury him in Makkah but the crushing 
defeat they suffered made this impossible. 

From that day, the fire of hatred burned even more fiercely 
in the heart of ‘Ikrimah. Others whose fathers were killed 
at Badr, also became more hostile to Prophet Muhammad 
(Salla-Allaahu ‘alayhi wasallam) and his followers. This eventu-

ally led to the Battle of Uhud. 

At Uhud, ‘Ikrimah was accompanied by his wife, Umm 
Hakim. She and other women stood behind the battle lines 
beating their drums, urging the Quraish on to battle and 
upbraiding any horseman who felt inclined to flee. 

Leading the right flank of the Quraish was Khaalid ibn al-
Walid. On the left was ‘Ikrimah ibn Abu Jahl. The Quraish 
inflicted heavy losses on the Muslims and felt that they had 
avenged themselves for the defeat at Badr. This was not, 
however, the end of the state of conflict.

At the battle of the Trench, the Quraish Mushrikun (poly-
theists) besieged Madinah. It was a long siege. The resourc-
es and the patience of the Mushrikun (polytheists) were 
wearing out. ‘Ikrimah, feeling the strain of the siege, saw a 
place where the trench, dug by the Muslims, was relatively 
narrow. With a gigantic effort, he managed to cross and a 
small group of Quraish followed him. It was a foolhardy 
undertaking. One of them was immediately killed and it 
was only by turning on his heels that ‘Ikrimah managed to 
save himself. 

His Flight on the Day of the 
Conquest of Makkah

Nine years after his Hijrah, the Prophet (Salla-Allaahu ‘alayhi 
wasallam) returned with thousands of his companions to 
Makkah. The Quraish saw them approaching and decided 
to leave the way open for them because they knew that 
the Prophet (Salla-Allaahu ‘alayhi wasallam) had given instruc-
tions to his commanders not to open hostilities. ‘Ikrimah 
and some others however went against the consensus of the 
Quraish and attempted to block the progress of the Mus-
lim forces. Khaalid ibn al-Walid (Radia-Allaahu ‘anhuma), now 
a Muslim, met and defeated them in a small engagement 
during which some of ‘Ikrimah’s men were killed and oth-
ers who could, fled. Among those who es-
caped was ‘Ikrimah himself. 

Another evidence: 

Allaah‘s Statement in Surat al-Baqarah (2:43):

ڱ  ڱ  ڱ   ں  ں  ڻ  ڻ  ڻ

“And establish prayer and give Zakaat and bow with 
those who bow (in worship and obedience).”

Shaikh as-Sa’dee (Rahimahullaah) said: “and bow with those 
who bow,” means offer prayer with those who pray. This 
statement implies a command to offer the Salaat in con-
gregation and its obligation. It also implies that the Rukoo’ 
(bowing) is one of the pillars of the Salaat, because Allaah 
(Subhaanahu wa Ta’aala) described the Salaat with the word Ru-
koo’ (bowing). Describing the act of worship with a part of 
it indicates the obligation of that part in the act of worship. 
[Tayseer al-Kareem] 

• Evidence from the Sunnah:
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah‘s 
Messenger (Salla-Allaahu ‘alayhi wasallam) said: “By Him in 
Whose Hand is my soul I have intended (or planned or was 
about) to order for the collecting of fire-wood (fuel) and then 
order someone to pronounce the Adhaan for the Salaat (the 
prayer) and then order someone to lead the Salaat, then I would 
go off to some men who are not present for the congregational 
prayer and burn their houses. By Him in Whose Hand is my 
soul, if one of them had known that he could find a bone covered 
with good meat or two (small) pieces of meat present in be-
tween two ribs, or two sheep hooves, he would attend the ‘Isha 
prayer.” [Agreed upon]

This Hadeeth signifies the obligation of congregational 
prayer. Had it been Fard Kifayah (collective duty), the 
Prophet (Salla-Allaahu ‘alayhi wasallam) would not have used 
such harsh words for the people who shun attending con-
gregational prayer, and it would have been be sufficient to 
offer the Salaat with the group who were present with the 
Imaam in the Masjid, and there would have been no need 
for him to intend to go and burn the houses of those people.
Bear in mind, burning the houses means wasting money 
and it is not permissible to waste money except for some-
thing which is obligatory. Because the prohibition or the 
unlawful matter is not allowed to be violated except for the 
sake of something which is obligatory and not for some-
thing which is allowable (or permissible).

Offering the congregational prayer in   
the Masaajid

The aforementioned Hadeeth indicates that in addition to 
the obligation of attending the congregational prayer, it 

should also be offered in the Masaajid, be-
cause the Prophet (Salla-Allaahu ‘alayhi wasal-

lam) said: “they are not present for the congregational prayer,” 
and the congregation of the Muslims is in the Masaajid.

The Prophet (Salla-Allaahu ‘alayhi wasallam) also said: “go off to 
some men.” Not one man, he said: “men” who stayed be-
hind. If they had offered the prayer in their homes, it would 
not have been accepted. They should attend the Masjid. 
This is the most preponderant opinion. Accordingly, offer-
ing the congregational prayer in the Masaajid is Fard ‘Ain 
(individual duty) not Fard Kifayah (collective duty) such 
that if one offered it in the Masjid, the rest of the people will 
be excluded from this obligation.

In this Hadeeth there is also proof that the congregational 
prayer is not obligatory on women, because the Prophet (Sal-
la-Allaahu ‘alayhi wasallam) said: “Then I would go off to a group 
of men who are not present for the Salaat.”

Another evidence on the obligation of offering the congre-
gational prayer in the Masjid:

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that a blind man 
came to the Prophet (Salla-Allaahu ‘alayhi wasallam) and said: 
“O Messenger of Allaah, I have no guide to take me to the  
Masjid.” He (Salla-Allaahu ‘alayhi wasallam) therefore, permit-
ted him (to pray at his house), then when the man turned 
away the Prophet (Salla-Allaahu ‘alayhi wasallam) called him and 
asked, ”Can you hear the Adhaan (call for prayer)?” He an-
swered, “Yes.” He (the Prophet (Salla-Allaahu ‘alayhi wasallam) 
said, ”Then respond to it.” [Reported by Muslim]

This Hadeeth indicates that offering the congregational 
prayer in the Masjid is obligatory, because the Prophet (Salla-
Allaahu ‘alayhi wasallam) told the blind man, “Respond to it.” If 
the blind person is strictly ordered to attend the congrega-
tional prayer, then what about those who do not attend con-
gregational prayers without any excuse? If the blind man is 
not exempted then there is no excuse for the seeing person 
for not attending the congregational prayer.

Ruling Concerning offering the 
Salaat individually:

Whoever shuns offering the prayer in congregation is con-
sidered a sinner but his Salaat is correct. This is indicated 
by the Hadeeth narrated by Ibn ‘Umar (Radia-Allaahu ‘anhuma) 
that Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) said: 
“The Salaat (prayer) in congregation is twenty-seven times 
superior in degrees to the Salaat offered by a person alone.” 
[Agreed upon]

This Hadeeth indicates the superiority of the congregational 
prayer and the correctness of the Salaat of the individual. 
Because if offering Salaat individually is not correct, it will 
not consist any virtue at all.
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krimah Ibn Abu JahlI
Who pledged for death in the 

Battle of Yarmouk



and then you were the most trustworthy of us in speech 
and the most righteous of us.” Stretching forth his hands 
he said, “I testify that there is no god but Allaah and that 
Muhammad is His servant and His Messenger.” The Proph-
et (Salla-Allaahu ‘alayhi wasallam) then instructed him to say, “I 
call on Allaah and those present here to witness that I am a 
Muslim who is a Mujahid and a Muhaajir”. This ‘Ikrimah 
repeated and then said: 

“I ask you to ask Allaah for forgiveness for me for all the 
hostility I directed against you and for whatever insults I 
expressed in your presence or absence.” The Prophet (Salla-
Allaahu ‘alayhi wasallam) replied with the prayer: 

“O Lord, forgive him for all the hostility he directed against 
me and for all the expeditions he mounted wishing to put out 
Your Light. Forgive him for whatever he has said or done in my 
presence or absence to dishonor me.”

‘Ikrimah’s face beamed with happiness. 

“By Allaah, O Messenger of Allaah, I promise that what-
ever I have spent in obstructing the Way of Allaah, I shall 
spend twice as much in His Path and whatever battles I 
have fought against Allaah’s Way I shall fight twice as much 
in His Way.” 

From that day on, ‘Ikrimah (Radia-Allaahu ‘anhu) was commit-
ted to the mission of Islam as a brave horseman in the field 
of battle and as a steadfast worshipper who would spend 
much time in mosques reading the book of Allaah. Often 
he would place the Mus-haf on his face and say, “The Book 
of my Lord, the Words of my Lord” and he would cry from 
the fear of Allaah.

His Participation in the Jihad
‘Ikrimah (Radia-Allaahu ‘anhu) started his journey of Jihad 
by breaking the idols which were spread in the houses. 
Whenever he heard about an idol in any of the houses of 
the Quraish he would go to that house, enter and break it, 
complying with the statement and command of the Prophet 
(Salla-Allaahu ‘alayhi wasallam): “Whoever believes in Allaah, he 
should not leave an idol in his house, but he should break it or 
burn it.” [Al-Maghaazi]

During the Caliphate of Abu Bakr (Radia-Allaahu ‘anhu), 
‘Ikrimah (Radia-Allaahu ‘anhu) participated in the battle against 
the apostates among the Bani Hanifa. Abu Bakr (Radia- 
Allaahu ‘anhu) also sent him as the head of an army to the 
people of Oman because they had apostated. Allaah (Sub-
haanahu wa Ta’aala) gave him victory against them and they all 
reverted back to Islam. [Fursan Asr an-Nubowah] 

His Martyrdom in the Cause of 
Allaah

‘Ikrimah (Radia-Allaahu ‘anhu) remained true to his pledge to 
the Prophet (Salla-Allaahu ‘alayhi wasallam). Whatever battles the 

Muslims engaged in thereafter, he participated in them and 
he was always in the vanguard of the army. At the battle 
of Yarmouk he plunged into the attack as a thirsty person 
after cold water on a blistering hot day. In one encounter 
in which the Muslims were under heavy attack, ‘Ikrimah 
(Radia-Allaahu ‘anhu) penetrated deep into the ranks of the 
Byzantine forces. Khaalid ibn al-Walid (Radia-Allaahu ‘anhuma) 
rushed up to him and said, “Don’t, ‘Ikrimah. Your death 
will be a severe blow to the Muslims.” 

“Let us carry on, Khaalid,” said ‘Ikrimah (Radia-Allaahu ‘anhu), 
now at the peak of motivation. “You had the privilege of be-
ing with the Messenger of Allaah before this. As for me and 
my father, we were among his bitterest enemies. Leave me 
now to atone for what I have done in the past. I fought the 
Prophet on many occasions. Shall I now flee from the Byz-
antines? This shall never be.” Then calling out to the Mus-
lims, he shouted, “Who shall pledge to fight until death?” 

Four hundred Muslims including his uncle, al-Harith ibn 
Hisham and ‘Ayyaash ibn abi Rabi’ah (Radia-Allaahu ‘anhuma) 
responded to his call. They plunged into the battle and 
fought heroically without the leadership of Khaalid ibn al-
Walid (Radia-Allaahu ‘anhuma). Their daring attack paved the 
way for a decisive Muslim victory. 

When the battle was over, the bodies of wounded Mujaa-
hideen lay sprawled on the battleground, among them Al-
Harith ibn Hisham, ‘Ayyaash ibn abi Rabi’ah and ‘Ikrimah 
ibn Abu Jahl (Radia-Allaahu ‘anhum). Al-Harith called for water 
to drink. As it was brought to him, ‘Ayyaash looked at him 
and Harith said: 

“Give it to ‘Ayyash.” By the time they got to ‘Ayyaash (Ra-
dia-Allaahu ‘anhu), he had just breathed his last. When they 
returned to al-Harith and ‘Ikrimah (Radia-Allaahu ‘anhu), they 
found that they too had passed away. 

The Companions prayed that Allaah may be pleased with 
them all and grant them refreshment from the spring of 
Kawthar in Paradise, refreshment after which there will not 
be anymore thirst.

Ibn Katheer (Rahimahullaah) said, “It was said that he was 
not known to have committed any sin after he embraced 
Islam.” [Al-Bidayah wan Nihayah]

Ash-Shafie’ (Rahimahullaah) said, “His strife in Islam was 
praiseworthy, may Allaah be pleased with him.”

It is incumbent upon the Muslim to strive to make up what 
he has missed of good deeds and repentance and start a 
new page full of obedience to Allaah, sacrificing, giving in 
and striving for the sake of exalting the word, Laa ilaha illa-
Allaah. 

•	 Reference:		

1.	 Companions	of	the	Prophet	by:	Abdul	Wahid	Hamid
2.	 Ashab	Ar-Rasool	(Salla-Allaahu	‘alayhi	

wassallam)	by	Mahmoud	al-Masri

Any standing or influence that ‘Ikrimah may have had was 
now completely destroyed. The Prophet (Salla-Allaahu ‘alayhi 
wasallam) entered Makkah and gave a general pardon and 
amnesty to all Quraish who entered the sacred mosque, 
or who stayed in their houses or who went to the house 
of Abu Sufyaan, the paramount Quraish leader. However 
he refused to grant amnesty to a few individuals whom he 
named. He gave orders that they should be killed even if 
they were found under the covering of the Ka’bah. At the 
top of this list was ‘Ikrimah ibn Abu Jahl. When ‘Ikrimah 
learnt of this, he slipped out of Makkah in disguise and 
headed for Yemen. 

The Story of his Islam
‘Ikrimah fled from the Messenger of Allaah (Salla-Allaahu 
‘alayhi wasallam) after the conquest of Makkah. He set out 
across the sea. While on his journey a stormy wind arose. 
The people said to one another, “None can save you except 
Allaah Alone.” ‘Ikrimah said to himself, “By Allaah, if none 
can benefit on the sea except Allaah, then no doubt none can 
benefit on land except Allaah. ‘O Allaah! I promise You that 
if You bring me safely out of this, I will go and put my hand 
in the hand of Muhammad and surely, I will find him full of 
pity, kindness and mercy.’”

In the meantime, Umm Hakim, ‘Ikrimah’s wife, went to the 
camp of the Prophet (Salla-Allaahu ‘alayhi wasallam). With her 
was Hind bint ‘Utbah, the wife of Abu Sufyaan and the 
mother of Mu’aawiyah, and about ten other women who 
wanted to pledge allegiance to the Prophet (Salla-Allaahu ‘alay-
hi wasallam). At the camp, were two of his wives, his daugh-
ter Fatimah and some women of the Abdul Muttalib clan. 
Hind was the one who spoke. She was veiled and ashamed 
of what she had done to Hamzah (Radia-Allaahu ‘anhu), the 
Prophet’s uncle, at the battle of Uhud. 

“O Messenger of Allaah,” she said, “Praise be to Allaah Who 
has made manifest the religion He has chosen for Himself. 
I beseech you out of the bonds of kinship to treat me well. I 
am now a believing woman who affirms the Truth of your 
mission.” She then unveiled herself and said: 

“I am Hind, the daughter of ‘Utbah, O Messenger of  
Allaah.“ 

“Welcome to you,” replied the Prophet (Salla-Allaahu ‘alayhi 
wasallam). 

“By Allaah, O Prophet” continued Hind, “there was not 
a house on earth that I wanted to destroy more than your 
house. Now, there is no house on earth that I so dearly wish 
to honor and raise in glory than yours.” 

Umm Hakim then got up and professed her faith in Islam 
and said: “O Messenger of Allaah, ‘Ikrimah has fled from 
you to Yemen out of fear that you would kill him. Grant him 

security and Allaah will grant you security.” 

“He is secured,” promised the Prophet (Sal-

la-Allaahu ‘alayhi wasallam).

 Accompanied by a Greek slave, Umm Hakim set out im-
mediately in search of ‘Ikrimah. When they had gone quite 
far away, he tried to seduce her. She managed to put him off 
until they came to a settlement of Arabs where she sought 
their help against him. They then tied him up and kept 
him. Umm Hakim continued on her way until she finally 
found ‘Ikrimah on the coast of the Red Sea in the region of 
Tihaamah. 

At this point, Umm Hakim came up to ‘Ikrimah and said: 

“O cousin, I have come to you from the most generous of 
men, the most righteous of men, the best of men . . . from 
Muhammad ibn ‘Abdullah. I have asked him for an amnes-
ty for you. This he has granted. So do not destroy yourself.”

“Have you spoken to him?” 

“Yes, I have spoken to him and he has granted you amnes-
ty,” she assured him and he returned with her. She told him 
about the attempt of their Greek slave to dishonor her and 
‘Ikrimah went directly to the Arab settlement where he lay 
bound and killed him. 

At one of their resting places on their way back, ‘Ikrimah 
wanted to sleep with his wife but she vehemently refused 
and said: 

“I am a Muslimah and you are a Mushrik.” 

‘Ikrimah was totally taken aback and said, “Living without 
you and without your sleeping with me is an impossible 
situation.” 

As ‘Ikrimah approached Makkah, the Prophet (Salla-Allaahu 
‘alayhi wasallam) told his Companions:

“’Ikrimah ibn Abu Jahl shall come to you as a believer and 
a Muhajir (a refugee). Do not insult his father. Insulting the 
dead causes grief to the living and does not reach the dead.”

‘Ikrimah and his wife came up to where the Prophet (Salla-
Allaahu ‘alayhi wasallam) was sitting. The Prophet (Salla-Allaahu 
‘alayhi wasallam) got up and greeted him enthusiastically. 

“Muhammad,” said ‘Ikrimah, “Umm Hakim has told me 
that you have granted me an amnesty.” “That’s right,” said 
the Prophet (Salla-Allaahu ‘alayhi wasallam), “You are safe.” 

“To what do you invite?” asked ‘Ikrimah. 

“I invite you to testify that there is no god but Allaah and 
that I am the servant of Allaah and His Messenger, to establish 
Prayer and pay the Zakaat and carry out all the other obliga-
tions of Islam.” 

“By Allaah,” responded ‘Ikrimah, “You have only called to 
what is true and you have only commanded that which is 
good. You lived among us before the start of your mission 



“And (remember) when you said ‘O Musa (Moses)! We 
cannot endure one kind of food. So invoke your Lord for 
us to bring forth what the earth grows; its herbs, its cu-
cumbers, its Fum (wheat or garlic), its lentils and its on-
ions.’” [Surat al-Baqarah 2:61]

Lentils are cold and dry and they encompass two op-
posing temperaments: one balances the constitution, and 
the other is a copragogue (a purging medicine). Lentils’ skin 
is hot and dry in the third degree, is pungent and therefore 
stimulates bowel movement. Lentils’ essential medicinal 
properties are contained in their skin, and that is why eating 
them whole is healthier than eating them ground or split. 
Whole lentils are lighter for the stomach and less harmful, 
for their pulp is slow to digest because of their cold and 
dry temperament. Furthermore, lentils stimulate the black 
bile and can affect acute melancholia, and harm the nerves. 
Lentils thicken the blood and must be avoided by people 
suffering from sloth and apathy, which is an acute depres-
sion and anxiety resulting from imbalance of the black bile. 
For such people, excess eating of lentils can aggravate their 
condition; induce acute mental disorder, obsession and 
cause susceptibility to infectious diseases, including quar-
tan (malaria) fever. Such negative properties can be rectified 
by cooking lentils with their opposites, such as chard and 
spinach, sumac, coriander and by raising the portion of fat 
in one’s dish.

The most harmful combination is that of eating a lentil dish 
with pickles as an accompaniment. One must avoid com-
bining lentils with sweets in the same meal, for this can 
cause obstruction of the liver, and eating lentils regularly 
can cause dimness of vision because of their crude dryness. 
Excessive eating of lentils also can cause urine retention and 
cold sores and produces dense gasses in the intestines and 
liver.

Garlic (Thoom)

It is reported in the collection of Sahih that someone offered 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) a dish con-

taining garlic. In turn, Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wasallam) sent it to Abu 
Ayyoub al-Ansari who expressed himself 

by saying: “O Messenger of Allaah, if you hate it, then why 
would you send it to me?” Allaah’s Messenger (Salla-Allaahu 
‘alayhi wasallam) replied: “I confide in Him in Whom you do not 
confide.”

In a tradition reported by Imam Bukhaari, Anas narrated 
that Allaah’s Messenger (Salla-Allaahu ‘alayhi wasallam) said: 
“Whoever eats of this plant must not go near our mosques.”

Garlic is a bulbous herb of the lily family and it is hot and 
dry in the fourth degree. Garlic intensifies body heat and 
dryness, and it can be eaten raw, cooked, grilled, or roasted. 
Eating garlic is beneficial for sufferers of cold symptoms 
and it helps prevent hemiplegia and palsy for someone 
who is about to be visited with such illness. Garlic acts as 
an antidote for all kinds of bites and cold sores. A plaster 
of garlic is beneficial for snakebite, scorpion stings and bee 
stings and helps draw out their poison.

In another tradition, ‘Ali (Radia-Allaahu ‘anhu) said: Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wasallam) advised against eat-
ing garlic except when it is cooked.”

Onions (Basal) 

Abu Dawoud narrated in his Saheeh that ‘Aishah (Radia- 
Allaahu ‘anha) replied to a question concerning eating onion, 
saying: “The last meal Allaah’s Messenger ate included on-
ions.”  It is also reported in the two collections of correct 
Prophetic traditions that Allaah’s Messenger (Salla-Allaahu 
‘alayhi wasallam) prohibited eating onion before going to the 
mosque, or to be near the people therein because of the un-
pleasant odor it leaves.

There are several varieties of onions and all are rich in hy-
drocarbons. Onions are hot in the third degree and have 
non nitrogenic extractive material which is beneficial for 
renewing the body’s water. Onions expel toxic odor from 
the body, cut phlegm, increase sexual drive, give coction 
(a process of boiling and digesting before elimination) to 
semen and cleanse the stomach. Onion seeds help in the 
treatment of leukodermia, and are beneficial when rubbed 
on the scalp for those who suffer from hair thinning, hair 

loss and alopecia. A salve of onion dipped in salt helps re-
move warts. To smell an onion after taking a cathartic or 
an unpleasant tasting medicine prevents nausea and vomit-
ing and eliminates any aftertaste, or after smell. To draw 
in the water of soaked onions through the nose clears the 
head. Using an onion base solution as ear drops helps in 
the treatment of loss in hearing, ringing in the ear, ear infec-
tion, and helps drain any retained water in the ear. Using a 
salve made of crushed onion seeds mixed with honey, and 
applied around the eyes halts excessive tearing which could 
be caused by weakness of the eye muscles, overheating of 
the body or coldness.

Well cooked onions with one’s food benefit the treatment of 

jaundice, coarseness of chest and coughing. They also in-
crease the excretion of urine, and affect the evacuation of 
the bowels. Applying onion water mixed with salt and the 
extract of wild rue over a non-malignant, non rabid dog bite 
hastens it cure. Lastly, if one can bear its sting, it can help to 
soften and open stubborn hemorrhoids.

Eating raw onions in excess causes migraine headache, 
flatulence, darkens the vision, causes forgetfulness, harms 
the understanding, generates bad breath and displeases the 
angels. Chewing wild rue leaves can eliminate bad breath 
caused by eating raw onions. Hence, eating it well cooked 
can eliminate all of the above.Reference:Natural	Healing	with	the	Medicine	of	the	

Prophet	by:	Imam	Ibn	al-Qayyim	al-Jawziyyah

Allaah (Subhaanahu wa Ta’aala) says in Surat al-Furqan (25:30):

  ۇ  ۆ       ۆ  ۈ     ۈ  ٴۇ  ۋ  ۋ  ۅ  ۅ
“And the Messenger (Muhammad Salla-Allaahu ‘alayhi wasallam) will say: ‘O 
my Lord! ‘Verily, my people deserted the Qur’an (neither listened to it, 

nor acted on its laws and orders).’”

Shaikh as-Sa’dee (Rahimahullaah) said in his interpretation of this verse:

“Allaah (Subhaanahu wa Ta’aala) describes how His Messenger, Prophet Mu-
hammad (Salla-Allaahu ‘alayhi wasallam) will call unto His Lord, complain-
ing to Him about the turning away of his people from what he had come 
with, feeling sorrowful for that, saying: ‘My Lord! My people to whom You 
have sent me to guide them and convey the message to, deserted (forsook) this 
Qur’an, i.e. turned away from it, rejected it, although they should submit to 
and abide with its legislation and follow its laws.’

Allaah (Subhaanahu wa Ta’aala) replied to His Messenger, consoling him and 
telling him about the previous nations who did the same thing with their 
Prophets, saying, ‘Thus have We made for every Prophet an enemy among 
the criminals,’ who are not fit for any goodness (who call people to their 
misguidance and disbelief), who oppose them and dispute in falsehood.” 
[Tayseer al-Kareem]

Ibn al-Qayyim (Rahimahullaah) mentioned forms of desertion (abandonment) 
of Qur’an in his book “al-Fawaa’id.” 

The forms of desertion are as follows:

First: To abandon listening to it, having faith in it and paying attention 
to it.

Second: To abandon acting upon it, abiding by its lawful and unlawful 
commandments, even if the person recites it and has faith in it.

Third: To abandon arbitration and litigation according to its principles 
and branches of the religion, and to believe that its words are not meant to 
be indisputable, and that its proofs are verbal and do not reach the level of 
real knowledge.

Fourth: To abandon pondering over its verses, and un-
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derstanding them, and failing to understand that which the 
Speaker intended.

Fifth: To abandon seeking medication with it concerning 
all the diseases of the heart, by seeking the cure of such dis-
eases from other than it.

This is the case with people although some desertion (aban-
donment) is less than others.

Ibn Katheer (Rahimahullaah) also mentioned the ways of de-
serting the Qur’an in his Tafseer saying: 

1. When one would recite Qur’an to them, they would 
talk nonsense or speak about something else, so that 
they would not hear it. This is a form of forsaking it 
and rejecting it. 
 
 

2. Not believing in it is the same as forsaking it.
3. Not pondering its meaning and trying to understand it 

is the same as forsaking it.
4. Not acting upon it and following its commandments 

and heeding its prohibitions is the same as forsaking it.
5. Turning away from it in favor of poetry or other words 

or songs or idle talk or some other way is the same as 
forsaking it.”

Ibn al-Qayyim (Rahimahullaah) said: “Similarly, the discom-
fort or objection in the hearts concerning the Qur’an (i.e. has 
forms):

First: Uncertainty about whether it was really revealed by 
Allaah or not, and whether it is really the truth from Allaah.

Second: Uncertainty about whether the Qur’an is sacred 
or not, whether it is the Word of Allaah or a part of His 
creation.

Third: Uncertainty about whether the Qur’an is sufficient 
or not, whether it is necessary for people or that they are 
in need of something other than it, like other reasonable 
things, analogies, opinions and policies.

Fourth: Uncertainty about its meaning; it’s entirely clear 
meanings or interpreting it by leaving the entirely clear 
meanings and associating it with offensive interpretations.

Fifth: Uncertainty about its entirely clear meanings, and 
whether or not they are meant to be practiced or they are 
just for the sake of interest. 

All those people who have such uncertainties in their hearts 
about the Qur’an know that about themselves and they feel 
it in their hearts.

You will find every innovator in the religion has some kind 
of uncertainty about the verses that contradict the innova-
tion in his heart. Every dissolute oppressor has some kind 
of uncertainty about the verses that come between him and 
his will. So consider this meaning carefully, then be pleased 
with that to which you are inclined.”
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Q1 Is there any particular virtue in performing 
‘Umrah in the month of Rajab?

A  There is no report from the Prophet (Salla-Allaahu 
‘alayhi wasallam) to suggest that there is any partic-

ular virtue in performing ‘Umrah in the month of Rajab, 
or that it is encouraged. Rather it is proven that there is 
a particular virtue in performing ‘Umrah in the month of 
Ramadaan, and in the months of Hajj, which are Shawwaal, 
Dhu’l-Qa’dah and Dhu’l-Hijjah.

Q2 Was Allaah Al-Khaaliq (the Creator and Maker 
of everything) before He actually created any 

     thing?

A  Yes, He (Subhaanahu wa ta’aala) has always been Al- 
Khaaliq.  There was no beginning for this name.

Q3 Who was the first to migrate to Madinah?

A  Abu Salamah

Q4 What are the perfect names of Allaah mentioned 
in the greatest verse of the Noble Qur’an?

A Allaah
Al-Hayy  – The Everliving
Al-Qayyum  – The one who sustains and 
     protects all that exists
Al-Aliyy  – The Most Hight
Al-Adtheem  – The Most Great

Q5 Write a Hadeeth that mentions the most belov-
ed deed to Allaah.

A  From Abdullaah bin Masood (Radia-Allaahu ‘anhu) 
who said:

I asked the Messenger of Allaah (Salla-Allaahu ‘alayhi wasallam) 
“Which of the deeds is most beloved to Allaah, The Mighty 
and Majestic?”

He said:  “Prayer at its time.”
I said “Then which?”

He said: “Honouring the parents.”
I said “Then which?”

He said: “Jihaad in the path of Allaah.”

[Reported by Al Bukhaari, Muslim and Ahmad]



The future is part of 
the unseen (Ghayb).

Allaah says in the Qur’an, 
“(He Alone is) the All-Knower 
of the Ghayb (Unseen), and He 
reveals to none His Ghayb (Un-

seen). Except to a Messenger 
(from mankind) whom He has 
chosen (He informs him of the 
Unseen as much as He likes).” 

[Surat al-Jinn 72:25-26] 

The Prophet        said: “Whoever comes to a fortune-teller or soothsayer and 
believes him, has disbelieved in that which was revealed to Muhammad.” 

[Authenticated by al-Albaani, Saheeh al-Jaami’, 5942]

Shaikh ibn ‘Uthaimeen         said: “This is disbelief in Allaah (Kufr), because he is believing the 
fortuneteller’s claim to have knowledge of the unseen, and believing a human being’s claim to 
have knowledge of the unseen constitutes disbelief in the verse in which Allaah says (interpre-
tation of the meaning): “Say: ‘None in the heavens and the earth knows the Ghayb 
(Unseen) except Allaah.’” [Surat al-Naml 27:65]

If one goes to a fortuneteller and does not believe in what he is told, then he has 

committed a major sin for which the punishment is that his prayers will not be 
accepted for forty nights.

The Prophet        said: “Whoever goes to a fortuneteller and asks him about something, 
his prayer will not be accepted for forty nights.” [Narrated by Muslim (2230)]
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