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The Immigrants

“And indeed We punished the people of Fir’aun (Pharaoh) with years of 
drought and shortness of fruits (crops), that they might remember (take 
heed). (130) But whenever good came to them, they said: “Ours is this.” 

And if evil afflicted them, they ascribed it to evil omens connected 
with Muusaa (Moses-u) and those with him. Be informed! 

Verily, their evil omens are with Allaah but most of them 
know not.” [7:130-131]

(Tatayyur)

التََّطي



Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab al-Raqaaiq; al-Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 

Narrated ‘Aishah (Radia-Allahu ‘anha) that the Prophet (Salla-Allah alaihi wa Sallam) said: 

“The most hated person to Allaah is the one who is 
most quarrelsome of the opponents.” 

[Reported by al-Bukhaari]
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The Name Al-Qayyoom is mentioned three times in the 
Noble Qur’an:

Allaah (Subhaanahu wa Ta’aala) says in Surat al-Baqarah 
(2:255):

ڻ  ۀ  ۀ  ہ   ہ   ہ  ہھ  ھ  ھ  ھ  ے  ےۓ  ی  

“Allaah – there is no deity who deserves to be wor-
shipped except Him, the Ever-Living, the One Who 

sustains and protects all that exists. Neither slumber 
overtakes Him, nor sleep.”

Allaah (Subhaanahu wa Ta’aala) also says in Surat Aal-‘Imran 
(3:2):

ٻ  ٻ     ٻ    پ      پ   پ        پ  ڀ 

“Allaah – there is no deity who deserves to be wor-
shipped except Him, the Ever-Living, the One Who 

sustains and protects all that exists.”

In Surat Ta-Ha (20:111), Allaah (Subhaanahu wa Ta’aala) says:

ەئ  ەئ  وئ  وئۇئ  ۇئ  ۆئ  ۆئ   ۈئ  ۈئ  ېئ 

“And (all) faces shall be humbled before  
(Allaah), the Ever-Living, the One Who sustains and 
protects all that exists. And he who carried (a burden 

of) wrongdoing (i.e. he who disbelieved in Allaah, 
ascribed partners to Him, and did deeds of His diso-
bedience), became indeed a complete failure (on that 

Day).”

The Meaning of the Name

Abu Ubaidah said: “Al-Qaa’im is the One Who is Eternal 
and never perishes.” [Majaaz al-Qur’an]

Ibn Jarir said: “Al-Qayyoom has all the following mean-
ings: He is the One Who sustains and protects every-
thing, and disposes it as He wills and loves, He changes 
it by increasing or decreasing.” Others said: “He is the 
Eternal Who never perishes and Allaah negated for 
Himself, any changes that could happen to the humans 
and other creation.” 

Ibn Jarir preponderated the first meaning, namely that 
Al-Qayyoom is the One standing in charge of the affairs 
of every creation by sustaining, protecting and dispos-
ing his affairs. Accordingly, Al-Qayyoom is the One 
standing in charge of His creation.” [Jami’ul-Bayaan]

Az-Zajjaji said: “Al-Qayyoom is the One Who maintains 

every soul, Who knows what it has earned, recompenses 
it and takes it to account. Allaah (Subhaanahu wa Ta’aala) says 
in Surat ar-Ra’d (13:33):

ۅ  ۅ   ۉ   ۉ  ې          ې  ې  ېجت  
‘Is then He (Allaah) Who takes charge (guards, main-

tains, provides, etc.) of every person and knows all 
that it has earned (like any other deities who know 

nothing)?’” [Ishtiqaq al-Asmaa’]

Al-Khattabi said: “Al-Qayyoom is the One Who is Self-
Subsisting, the Eternal, Who never perishes. It is an ex-
aggerated form (description) to indicate excessiveness 
in standing in charge of everything,

It is said: He is the curator (guardian, warden, keeper) 
over everything Who takes care of everything.” [Sha’n 
ad-Du’aa] 

Al-Baihaqi said: “Al-Qayyoom is the One Who stands 
in charge of disposing the affairs of all what He has cre-
ated.” [at-Tafseer]

Shaikh as-Sa’dee (Rahimahullaah) said: “Al-Hayyul-Qa-
yyoom is the One Who has perfect life, existing in and of 
Himself and not dependent upon anyone else, the Sus-
tainer of the inhabitants of the heavens and the earth, the 
One Who regulates (manages) their affairs and provi-
sions. The Living includes all of the Attributes of His Self 
and the Self-Subsisting includes all the Attributes of His 
Actions.” [Tayseer al-Kareem] 

The Impact Of Believing In 
This Name

1  Allaah (Subhaanahu wa Ta’aala) the Exalted has attrib-
uted Himself with being Self-Subsisting, Who 

needs no one in His standing and eternity. He is the One 
Who feeds and is not fed. How would He need any of 
His creation if His creation is not able to stand and live 
without His help and subsistence. 

He is Self-Subsisting by Himself and that is not except 
for Him (Subhaanahu wa Ta’aala).

2  Allaah (Subhaanahu wa Ta’aala) has attributed Himself 
with being the One Who disposes and manages 

the affairs of the whole creation in the heavens and the 
earth, because the creation is unable to stand and live 
by itself. Rather it needs the Ever-Living, the One Who 
sustains, protects, gives it life and reforms it. 

Undoubtedly, whoever knows this attribute of his Lord, 
surely he would rely on Him and put his trust in Him 
and will distance/remove his heart from the creation, 
because they are all in need – like him - of their Creator 
in their living and existence and in their life after death, 

and in their religion and worldly affairs. Then how come 
one hopes for something from the creation after know-
ing this?

3  From His complete and perfect Qayyoomiyyah 
“Self-Subsistence” is that He (Subhaanahu wa Ta’aala) 

never sleeps. He is particularized with this Attribute 
that neither slumber nor sleep overtake Him while His 
creation sleeps. 

4  The Name Al-Qayyoom is joined with the Name 
Al-Hayy in three verses in the Qur’an, and this in-

dicates His Perfect Attributes and indicates the eternity 
and continuity of His Attributes and negation of the de-
ficiency or end of them forever. Therefore, the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said about Ayatul-Kursiyy 
(2:255), that it is the greatest verse in the Qur’an.

All the Beautiful Names of Allaah are based on these 
two Noble Names and to them both their meanings are 
referred. 

Life is a requirement for all the Perfect Attributes. Since 
His Life is perfect and complete, this confirms every per-
fection to Allaah (Subhaanahu wa Ta’aala). Any imperfection 
indicates weakness in life (living) and Allaah’s Life is 
perfect.

Al-Qayyoom implies complete richness and Ability. He 
is Self-Subsisting, and does not need others in any as-
pect. He is the One Who sustains others. No one can do 
without His Help. 

Accordingly, these two Names indicate the Perfect Attri-
butes of Allaah (Subhaanahu wa Ta’aala).

5  The Sunnah confirms the greatness of these two 
Names, and supplicating with them both. Some 

scholars even considered them the greatest Name of  
Allaah, the Blessed the Most High. 

Anas (Radia-Allaahu ‘anhu) narrated: “I was sitting in the 
mosque with the Prophet (Salla-Allaahu ‘alayhi wa sallam) and a 
man was praying. The man said: 

اللهم إين أْسأُلك بأنَّ لََك الحمد ال إله إال أنت الحنَّان املنَّان، بديُع 

السامواِت واألرض، يا ذا الجالِل واإلكرام، يا حيُّ يا قيُّوم.                                                      

“O Allaah! Indeed, I ask of You, by the fact that to You 
belongs all praise; there is no (true) deity who deserves 
to be worshipped except You, the Bestower of favors; O 
Originator of Majesty and Honor; O Living One, O Eter-
nal One.”  The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“He has invoked Allaah by His Greatest Name, with which 
if He is called, He would respond and with which if He is 
asked, He would give.” [Reported by Ahmad, Abu Da-
woud, An- Nasa’i and al-Haakim] 

An  Explanation 
of the Name of 
Allaah (I)

Source: An-Nahj al Asmaa fee Sharh Asmaa 
u-Allaah ul- Husnaa,

 by Shaikh Muhammad al-Humoud an-Najdi.

Al- Qayyoom
The Self-Subsisting, 

The Eternal



Introduction 

This article aims to prove that Tatayyur is Shirk (poly-
theism) because it is an attachment of the heart to other 
than Allaah, Glorified be He, and a belief that the cause 
of events is from other than Him. This was an act of 
the pagans at the time of Jahiliyyah (days of ignorance) 
which is forbidden, for they relied on it to determine 
their course of action or prompted them to abandon a 
course of action.

Meaning of Tatayyur 
Linguistically Tatayyur (Tiyarah) means being optimistic 
with the action of the Taiyr (bird).  

The Arabs used to be optimistic or pessimistic with the 
action of the bird by allowing it to fly and see in which 
direction it flies, whether to the right or left.  If it flew 
to the right then they would proceed with their action 
otherwise they would abandon it.

According to Islamic terminology, it means taking a 
good or bad omen (being optimistic or pessimistic) with 
something either seen, heard or known. 

Something Seen

Tatayyur with seen matters is when one sees a bird, or 
a blind person, or a crow, and the effect of seeing these 
things causes him to change his plan or to return or re-

frain from doing what he was intending to do. 

Something Heard

Tatayyur with heard matters is when one hears some-
thing like a word such as “O Loser”, or the sound of 
an ambulance, or the sound of a crow, and this prompts 
him to abandon what he was intending to do such as go-
ing out for making business, or intending to get married, 
or traveling.

Something Known

Tatayyur with known matters is when a person is pes-
simistic (takes as a bad omen regarding days such as 
Wednesdays, or months such as Safar or the number 
thirteen (13), etc.

T he Difference between 

Tatayyur and T iyarah
Tatayyur refers to having bad thoughts which are es-
tablished in the heart while Tiyarah is the action that 
occurs as a consequence of those thoughts.  There are 
some people who always think evil (pessimistic) and 
believe that there are seen or heard matters that could 
affect their decisions. Bad thoughts are established in 
their hearts (they are suspicious people). The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said that Tiyarah is a kind 
of magic. This is because Tiyarah has a hidden effect 

It has been previously explained that the most correct 
point of view is that the greatest Name of Allaah is  
“Allaah” (Azza wa Jall).

Nevertheless, calling unto Allaah (Subhaanahu wa Ta’aala) by 
these two Names is a matter of carrying out His Com-
mand in Surat al-A’raaf (7:180):

ڄ  ڄ  ڄ  ڃ  ڃڃ  ڍ  

“And (all) the Most Beautiful Names belong to  
Allaah, so call on Him by them.”

6  Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) used to invoke  

           Allaah saying:

يا َحي ُّيا َقيُّوم

“O Ever Living, O Eternal.” [Reported by an-Nasa’i]

7  Anas (Radia-Allaahu ‘anhu) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said to Fatimah (Radia-

Allaahu ‘anha): “Listen to what I advise you with! Say in the 
morning and evening (the following supplication): 

يا َحيُّ يا َقيُّوم ِبَرْحَمِتك أسَتغيُث، أْصِلْح يَل َشأيْن كّله وال َتِكْلني إىل 

َنْفيس طرَْفَة َعي

“O Ever-Living, O Self-Subsisting and Supporter of all, 
by Your Mercy I seek assistance, rectify for me all of my 
affairs and do not leave me to myself even for the blink 

of an eye.” [Reported by anNasa’i] 

8  Ibn Masood (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said, 

“If anyone supplicates: 

أْسَتْغِفُر اللَه الذي ال إله إلَه إالَّ ُهَو الَحيُّ الَقيُّوم وأتوُب إلَْيِه

Astagh-firullaah alladhee laa ilaaha illa Huwa, al-
Hayyul-Qayyoomu wa atoobu ilaihi

‘I seek the forgiveness of Allaah, none has the right to be 
worshipped but Allaah, the Ever-Living, the Self-Subsist-

ing, and I turn to Him in repentance,’

His sins will be forgiven even if he should have run away 
from the battlefield (while he was engaged in fighting for 
the Cause of Allaah.)” [Abu Dawoud, at-Tirmidhi and al-
Haakim (on conditions of al-Bukhaari and Muslim for 
accepting Hadeeth)]

Abu Na’iem al-Asbahaani said: “This indicates that 
some major sins are forgiven by performing righteous 
good deeds as long as the doer of these sins is not con-
demned with a crime related to a human soul or wealth. 
This is concluded from the statement “even if he should 
run away from the battlefield,” because running away 
from the battlefield is one of the major sins. This signi-
fies that whosoever is like this person or lesser than him 
will be forgiven as long as he is not committing a crime 
related to a human soul or his wealth.” [Al-Fat-h]

التََّطي
(Tatayyur)

  - 
 ‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) narrated: “I used to be a man, if I heard a 

narration from the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam), Allaah benefited 
me with it as He willed and if any of the Companions related to me a narration, I would 

ask him to swore and if he swears I would believe him. Abu Bakr (Radia-Allaahu ‘anhu) narrated 
to me, and he (Radia-Allaahu ‘anhu) says the truth; that he heard Allaah’s Messenger (Salla-Allaahu ‘alayhi 

wa sallam) saying: “If a slave commits a sin and then he performs ablution perfectly, and then he gets up to 
offer two Rak’at (voluntary) prayer and asks forgiveness from Allaah then Allaah would forgive him.” Then he 

(Salla-Allaahu ‘alayhi wa sallam) recited the following verse:

ڤ  ڦ         ڦ  ڦ  ڦ  ڄ  ڄ  ڄ  ڄ  ڃ    ڃ  ڃ  ڃ  چ  چ  چ  چ  ڇ  ڇ   ڇ  ڇ  ڍ  ڍ  ڌ

“And those who, when they have committed Fahishah (illegal sexual intercourse) or wronged themselves with 
evil, remember Allaah and ask forgiveness for their sins; and none can forgive sins but 
Allaah - And do not persist in what (wrong) they have done, while they know.” 

[Surat Aal-‘Imran 3:135]

Shaikh ul-Islam ibn Taymiyyah (Rahimahumullaah) said that this prayer can be 
offered even at the forbidden times for offering the prayer, because Tawbah 
(repentance) is obligatory at once (immediately) and its (offering this Salaat) 

is recommended till one offers two Rak’at prayer. [Fatawa Shaikhul-Islam 
ibn Taymiyyah]
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(impact) on the decisions of the person; therefore, it is 
considered a kind of Sihr (magic).

Tatayyur contradicts (negates) 
Tawheed 

It is important to understand how Tatayyur has a nega-
tive effect on one’s Tawheed and this is by two aspects:

• The person who believes in omens has cut off his 
Tawakkul (reliance) on Allaah and relied on other 
than Him.

• The person has attached his heart with a matter 
which has no reality.

Undoubtedly this causes deficiency in one’s Tawheed, be-
cause Tawheed is Ìbaadah (worship) and Istiàanah (seek-
ing help), as Allaah (Subhaanahu wa Ta’aala) says in Surat al-
Faatihah (1:5):

ٿ  ٿ  ٿ  ٿ  ٹ  

“You (Alone) we worship, and You (Alone) we ask for 
help (for each and everything).”

And in Surat Hud (11:123):

ڳ  ڳ  ڱڱ  ڻ   
“So worship Him (O Muhammad (Salla-Allaahu ‘alayhi wa 

sallam)) and put your trust in Him.”

Tatayyur is of Two Kinds
Tatayyur is either regarding something that is going to 
happen in the future (this is a common kind) or it is for 
something that has already happened (most people are 
unaware of this kind).

An example of Tatayyur regarding something that is 
going to happen in the future would be when one in-
tends to take a decision regarding something or to do 
something (such as to buy shares, or travel, or have an 
operation, etc.) and when he hears something which is 
not related to the matter that he intends to do, he either:

• quits and changes his mind (this is the most griev-
ous kind of pessimism and belief in bad omens) or

• moves forward with his plan with a mind full of 
worries, concern and anxiety out of fear of what he 
has heard or seen (this is less in gravity).

With regards to something that has already hap-
pened, this is a kind of Tatayyur that is not known to 

us.  It is described in the Qur’an in Surat al-Ar̀aaf (7:130-
131):

ۈئ  ۈئ  ېئ  ېئ   ېئ  ىئ  ىئ  ىئ  ی  ی  
ی   ٱ  ٻ  ٻ  ٻ  ٻ  پپ  پ  پ  ڀ   ڀ  ڀ  

ڀ  ٺٺ  ٺ  ٺ  ٿ  ٿ  ٿ  ٿ   ٹ  ٹ  ٹ  ٹ  

“ And indeed We punished the people of Fir’aun 
(Pharaoh) with years of drought and shortness of 

fruits (crops), that they might remember (take heed). 
But whenever good came to them, they said: ‘Ours is 

this.’ And if evil afflicted them, they ascribed it to evil 
omens connected with Musa (Moses-’̀Alayhis-salaam) and 
those with him. Be informed! Verily, their evil omens 

are with Allaah but most of them know not.”

The context of these verses is about the description of 
the state of the people of Fir’awn, when Allaah (Subhaana-
hu wa Ta’aala) punished them with drought and with defi-
ciency in fruit (crops) in order for them to take heed and 
remember. 

Allaah (Subhaanahu wa Ta’aala) gives a person blessings while 
he is disobeying Him, then He (Subhaanahu wa Ta’aala) shows 
him His Ability by taking away these blessings. This 
is out of His nurturing.  But look how they explained 
the nurturing of Allaah?  “But whenever good came to 
them, they said: ‘Ours is this.’”  Meaning, “because we 
deserve it (because of our effort, etc.).” They did not see 
it as a favor from Allaah or that He should be thanked 
for it, rather instead of thanking Allaah they said they 
deserved it. “And if evil afflicted them, they ascribed it 
to evil omens connected with Musa (‘Alayhis-salaam) and 
those with him,” i.e. saying that this hardship is because 
of them and what they have done. So Allaah (Subhaanahu 
wa Ta’aala) censured this belief with His Statement: 

  ٺ  ٺ  ٿ  ٿ  ٿ  ٹ  

“Verily, their evil omens are with Allaah”, i.e. what af-
flicted them of drought was not because of Musa (‘Alay-
his-salaam) and his people, rather it was from Allaah Who 
had decreed this and it had no relation to Musa (‘Alayhis-
salaam) and his people. In fact, Musa (‘Alayhis-salaam) and his 
people were a means of attaining the Barakah and good, 
but these (disbelievers) caused confusion and doubt in 
the hearts of the public. 

  ٿ   ٹ  ٹ  ٹ  ٹ  

“...but most of them know not.” 

That there is no god who disposes the affairs of the 
whole universe except Allaah (Subhaanahu wa Ta’aala). 

Nowadays similar statements are heard when someone 
is afflicted with sickness, etc. They say: “This is because 
of so–and–so or because of his evil eye or because of the 

envy of so–and–so”, etc. Some people believe that if a 
menstruating woman enters upon a pregnant woman, it 
will cause the pregnant woman not to have milk and the 
ability to suckle her baby, or if a suckling mother (who 
breast feeds her child) visits another suckling mother, it 
will cause the stopping of the milk of the latter. There are 
people who consider that whomever they hate bring bad 
omens and they think bad about him and suspect him of 
being the cause of bad omens.  To those who claim such 
things, it should be said that in reality these things are 
a kind of test and affliction.  Just as Allaah (Subhaanahu wa 
Ta’aala) replied to Firàwn and his people:  

ٺ  ٺ  ٿ  ٿ  ٿ  ٹ  

“Verily, their omens are with Allaah, i.e. their afflic-
tions are with and from Allaah,” but most of them 
know not.  

Allaah (Subhaanahu wa Ta’aala) knows what is established in 
the heart of a person of suspicions and bad thinking, so 
Allaah (Subhaanahu wa Ta’aala) will afflict him and punish 
him with what increases him in corruption because he 
deserves it.

How Does T his Kind of 
Tatayyur Occur?

People who believe in this type of Tatayyur take incidents 
which happened in the past, by Allaah’s Qadar (Decree), 
and relate them to means which Allaah had not sent or 
given any authority or power over, thereby explaining 
the Qadar of Allaah according to this ill belief. 

For example, if Allaah has decreed for a particular wom-
an to be barren (not having children), they claim it is due 
to a visit by a menstruating woman or the attendance 
of a menstruating woman at her wedding party, and so 
forth.

Another example is when the people of Fir’awn attrib-
uted the famine or drought that afflicted them to Musa 
(‘Alayhis-salaam) because of their enmity and hatred for him 
and his followers.  

This is a kind of Tatayyur regarding what has happened 
from the Qadar (the pre-ordained matters) by Allaah, (in 
the past). 

Due to his sins, a person may be afflicted with disliked 
matters because sins have evil consequences. So if these 
evil consequences happen, then one should explain them 
according to the Qadar of Allaah, and not by attributing 
it to someone whom he hates or to the means. The Shay-
taan whispers in the heart of the person, that this is be-
cause of so-and-so, or magic or envy, etc., and the fear of 

these things prevents many people from drawing close 
to Allaah. This is so common among people nowadays. 
They don’t know that if they draw nearer to Allaah,  
Allaah will send more blessings upon them. Therefore, 
one should strengthen his belief in that if Allaah wills 
something it will happen and if He wills not then it will 
not happen and when Allaah’s Decree befalls one, he 
should never relate it to certain people. One should also 
believe that Allaah (Subhaanahu wa Ta’aala) is the One Who 
grants the blessings and He is the One Who will main-
tain them.

Another evidence for this type of Tatayyur is found in 
Surat Ya-Seen (36:18-19):

ڍ  ڌ  ڌ  ڎڎ  ڈ  ڈ  ژ  ژ  ڑ   ڑ  ک  ک                 
ک  ک  گ  گگ  گ  ڳڳ   ڳ  ڳ  ڱ  ڱ  ڱ  
“They (people) said: ‘For us, we see an evil omen 

from you; if you cease not, we will surely stone you, 
and a painful torment will touch you from us.’ They 

(Messengers) said: ‘Your evil omens be with you 
(accompanying you), (do you call it ‘evil omen’) be-

cause you are admonished? Nay but you are a people 
Musrifun (transgressing all bounds by committing all 

kinds of great sins, and by disobeying Allaah).’”

This was the state of the disbelieving people of the town. 
When they belied the Messengers, Allaah, by His Abil-
ity and Power, afflicted them, but instead of returning to 
Allaah, they saw it as an evil omen because of the Mes-
sengers. The Messengers told them that it was due to 
their sins that this punishment had afflicted them and 
that they should be careful not to accuse others for the 
afflictions or punishments that befell them while ascrib-
ing purity to themselves. Whatever befell them was a 
test and affliction from Allaah, and could have been be-
cause of their sins.  The following points are concluded 
from these two verses (36:18-19):

• It is the habit of the Mushrikeen (polytheists) to 
falsely believe that evil omens occur from people 
although they are not the reason behind the evil.

• It is misguidance to turn away from the real reasons 
for incidents and attribute it to other than them 
(real causes).

• These two verses indicate that Tatayyur is an act of 
Jahiliyyah (pre-Islamic era) and it is not an Islamic 
practice.

• Allaah has stated that whatever has befallen those 
who belied the Messengers is from Allaah (by His 
Qadar) and it is due to their sins.

• The first verse indicates that the One Who 
decrees the matter is Allaah, and the second 



verse indicates the reason behind the evil that 
inflicted people is due to themselves. In fact, they 
are the reasons of omens because of their evil deeds, 
as Allaah (Subhaanahu wa Ta’aala) says in  Surat al-A’raaf 
(7:96):

ٱ   ٻ  ٻ  ٻ    ٻ  پ  پ  پ  پ   ڀ  ڀ  ڀ  
ڀ  ٺ            ٺ  ٺ  ٺ   ٿ  ٿ  

“And if the people of the towns had believed and had 
Taqwa (piety), certainly, We should have opened for 
them blessings from the heaven and the earth, but 

they belied (the Messengers). So We took them (with 
punishment) for what they used to earn (polytheism 

and crimes).”

Thereupon, Tatayyur is one of the works of the pagans 
of the pre-Islamic period and the polytheists. Allaah, 
the Almighty dispraised them for that practice, as did 
His Messenger (Salla-Allaahu ‘alayhi wa sallam) who forbade 
Tatayyur (i.e. belief in omens).  He (Salla-Allaahu ‘alayhi wa 
sallam) informed us that it is a kind of Shirk (polytheism) 
as stated in the following narrations.

Evidences from the Sunnah

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “No contagion (infec-
tion), or Tiyarah (omens: feeling pessimistic about some-
thing, evil omens), or Safar or Haamah.” [Al-Bukhaari 
and Muslim] 

This Hadeeth indicates negation of pessimism about evil 
omens (whether something seen or heard or known, 
etc.) 

One should believe that Tiyarah is a delusive matter that 
has no effect in the pre-ordained Decree of Allaah. These 
matters which the Prophet (Salla-Allaahu ‘alayhi wa sallam) ne-
gated were existing at the time of Jahiliyyah (pre-Islamic 
period). The Prophet (Salla-Allaahu ‘alayhi wa sallam) did not 
negate their existence, but he negated their effect. In fact, 
the one who causes these matters to have effect is Allaah 
(Subhaanahu wa Ta’aala). If the cause is real then it is a correct 
cause and if it is a delusive cause or means, then it is not 
a real means, it is a false means. In this case, the nega-
tion includes its effect by itself besides being a means by 
itself.

Accordingly, the statement of the Prophet (Salla-Allaahu 
‘alayhi wa sallam):

ال عدوى

“No contagion.”
“No contagion” means contagion exists, but trans-
mission of disease will not happen unless Allaah 
wills. 

The evidence that contagion exists is his (Salla-Allaahu ‘alayhi 
wa sallam) statement: “The sick should not associate with the 
healthy.”  [Al-Bukhaari and Muslim]  This was in order 
to stop the transmission of sickness. He (Salla-Allaahu ‘alayhi 
wa sallam) also said: “Flee from a leper as you flee from a 
lion.” [Al-Bukhaari] 

Judhaam (leprosy) is a dangerous sickness like plague. 
His command to flee from it indicates that contagion has 
effect, but its effect is not inevitable (unavoidable or de-
cisive). 

• The command of the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) also indicates taking the means and precau-
tions, not because these means affect by themselves, 
and he (Salla-Allaahu ‘alayhi wa sallam) did not deny the 
effect of contagion. 

• His (Salla-Allaahu ‘alayhi wa sallam) saying, “No conta-
gion (no transmission of disease from one person to 
another person)” means the Jahiliyyah belief is that 
the disease can infect by itself or transmit by itself. 
We should believe that diseases do not infect by 
themselves but by Allaah’s Decree and Will.  

• The people of Jahiliyyah were attributing the infec-
tion to other than Allaah (Subhaanahu wa Ta’aala), where-
as Allaah (Subhaanahu wa Ta’aala) is the One, by His Will, 
Who makes mixing or association of the sick with 
the sound person to be a means of contagion (and 
the transfer of the sickness to him).

Consider how a healthy person would be infected with 
flu:  It would occur either through contact with another 
sick person whom Allaah made a means of transmit-
ting the sickness to him, or it would happen by Allaah’s 
Command, without any reason.  Being inflicted indi-
cates Allaah’s Ability and not being inflicted also indi-
cates Allaah’s Ability. Accordingly, mixing with the sick 
people is one of the reasons or means of infection but 
this means could be effective or could be ineffective, ac-
cording to Allaah’s Will. This is explained in the follow-
ing Hadeeth when a Bedouin came and said: “O Messen-
ger of Allaah, then what about my camels? They are like 
deer on the sand, but when a mangy camel mixes with 
them, they get infected with mange (a skin disease).” 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Then who 
originally gave the (mange) disease to the first one?” So 
the cause behind the mange of the first one is not known 
except that it is by Allaah’s Will.

A weak belief in the Qadaa’ and Qadar is the cause for 
not realizing that behind the means is the Ability of  
Allaah. Our minds stop at the means, the causes, the 
virus, mixing with the sick, etc. and we don’t have the 
strong belief that if Allaah wills, we may or may not be 
infected. Many contagious sicknesses like cholera or 

plague enter in one house and afflict some who die from 
it while others in the house stay healthy and sound. So 
man should rely on Allaah and put his trust in Him. 

It is reported that the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) ate with a leper and that was because of his strong 
Tawakkul. Thus Tawakkul resists this contagious means. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) had instructed 
us that everything is ordained by Allaah’s Qadaa’ and 
Qadar (Predestination and fate), but the slave is com-
manded to take precautions and the means of protection 
from evil. He is not commanded to throw himself in fire 
or water if he is well. Also he (Salla-Allaahu ‘alayhi wa sallam) 
commanded us not to enter the town in which plague 
has broken out.  He (Salla-Allaahu ‘alayhi wa sallam) said: “If 
you hear of an outbreak of plague in a land, do not enter it; 
but if the plague breaks out in a place while you are in it, do 
not leave that place.” [Al-Bukhaari and Muslim] He (Salla-
Allaahu ‘alayhi wa sallam) also said: “The sick should not mix 
with the healthy.” [Al-Bukhaari and Muslim]

Approaching the leper or entering a land in which 
plague has spread are all just causes for sickness and 
destruction, and only Allaah is the Creator of the causes 
and results. There is no Creator other than Him, or Or-
dainer other than Him. If one depends on Allaah and 
relies on Him, and maintains strong faith in Him, he 
can be stronger in facing some of these causes with the 
hope of being saved from their evils through Allaah’s 
Power and Mercy. In this case, it is permissible for one 
to boldly face these causes, especially when public inter-
est is sought, as shown in the following Hadeeth: “The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) took the hand of a 
leper and placed it in a bowl, and then said: ‘Eat, in the 
name of Allaah! Putting our trust in Allaah and complete 
reliance on Him.’” [Abu Dawoud and Tirmidhi] Imaam 
Ahmad took it as an argument. This has also been nar-
rated from ‘Umar and his son and Salman (Radia-Allaahu 
‘anhum). Likewise, it was narrated that Khaalid ibn al-
Walid (Radia-Allaahu ‘anhu) ate something poisonous. Also, 
Sa’d ibn Abi Waqqas (Radia-Allaahu ‘anhu) and Abu Muslim 
al-Khawalani, the well-known Taabi’i walked on the sur-
face of water. These narrations were related by Ibn Rajab 
(Rahimahullaah). [Fat-h al-Majeed]

Concerning his (Salla-Allaahu ‘alayhi wa sallam) saying: “and no 
evil or good omens.”- The people of Jahiliyyah believed 
in evil omens associated with seen or heard matters and 
also people and places.  We should believe that Tiyarah 
has no effect on the Qadaa’ of Allaah. 
Similar is the case with bad omens as these have no sig-
nificance at all. If any suspicion crosses one’s mind when 
seeing something, he should not attach any importance 
to it or act on what the suspicion demands. 

Ibn al-Qayyim (Rahimahullaah) commented on the words: 
‘There is no Tiyarah,’ saying: “What is meant here is the 
prohibition of practicing this act of Jahiliyyah which is 

associated with Shirk (polytheism), as it negates belief in 
Allaah’s Divine Decree and it causes the heart to become 
attached to other than Allaah, Glorified be He. [Fat-h-al-
Majeed]  
He (Salla-Allaahu ‘alayhi wa sallam) said: ‘nor Haamah.’ Haamah 
refers to an owl (a kind of nocturnal bird). The people of 
Jahiliyyah used to be pessimistic regarding certain kinds 
of birds such as owls. They believed that if a person 
was killed, his bones would turn into a bird that would 
fly and cry until revenge was taken from the one who 
killed him. Some Arabs are pessimistic if this bird lands 
on a house of someone and cries. They believe that the 
bird announces the death of a person or someone of the 
household. This is a false belief. 

Haamah also means a kind of sickness that inflicts the 
sick and is transmitted to others. According to this mean-
ing, its ruling is the same as ‘Adwa (contagion)’.  The ne-
gation stands for the belief that disease is transmitted by 
itself and not by Allaah’s Will, which is altogether a kind 
of Shirk (polytheism).

The correct belief is that the birds are Allaah’s creation, 
and have no effect on Allaah’s Command or Decree. 

Some of the Salaf (predecessors) used to censure who-
ever said, “Good, Inshaa’Allaah”, when he saw or heard 
an owl. They would say: “There is no good or evil in 
that. It is crying like the rest of the birds.”

‘Ikrimah (Radia-Allaahu ‘anhu) said: “We were sitting with 
Ibn ‘Abbas (Radia-Allaahu ‘anhu) when a bird passed over 
us screeching. One of the people said: ‘Good, good.’ Ibn 
‘Abbas (Radia-Allaahu ‘anhu) said: ‘There is neither good, nor 
evil (in this).’” Ibn ‘Abbas (Radia-Allaahu ‘anhu) did not hesi-
tate to deny any significance to this act, or the saying of 
that man, lest he or anyone else should think its effect 
was either good or evil. In another narration, Taawuus 
went out for a journey with one of his companions. 
While they were proceeding, a crow screeched. The man 
said: “That is good.” Taawuus said: “’What good can be 
sought with that (bird)? Do not proceed with me!” [Fat-
h al-Majeed by Sheikh Abdur-Rahman Aal-Sheikh]

Concerning his (Salla-Allaahu ‘alayhi wa sallam) saying “nor Sa-
far”, - The people at the time of Jahiliyyah believed that 
evil omens came during the month of Safar. They would 
not get married, travel or do business during this month 
because they believed it was an evil month (had a bad 
effect on the people).  But the correct belief is that time 
has no relation to Allaah’s Pre-Ordained Decrees. Safar 
is like any other month and has no effect on Allaah’s 
Command.

Therefore, Àaishah (Radia-Allaahu ‘anha) used to say: “The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) married 
me in Shawwal and cohabited with me during Shaw-
wal. And none among all the wives of the Messen-



On the authority of Abu Hurairah (Radia-Allaahu ‘anhu), who 
said that the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam) said: “The rights of a Muslim upon his Muslim brother 
are five: returning the greeting, visiting the sick, following 
the funeral, accepting an invitation, and responding to one 
who sneezes when he says, “Alhamdulillaah” (all praises 
be to Allaah) by saying, “Yarhamuka Allaah” (may Allaah 
bestow His Mercy on you).” [Agreed upon]

In another narration by Muslim: “The rights of the Mus-
lim upon his Muslim brother are six: When you meet him, 
you should greet him; when he invites you, you should ac-
cept his invitation; when he seeks your advice, you should 
advise him; when he sneezes and praises Allaah, you should 

supplicate for mercy upon him; when he is ill, you should 
visit him; and when he dies you should follow his funeral.” 
[Related by Muslim: 2162]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) commented on 
these Ahadeeth with the following:

Imaam An-Nawawi (Rahimahullaah) mentioned here 
what he has transmitted from Abu Huriarah (Radia- 
Allaahu ‘anhu) in clarifying the rights of a Muslim upon his 
Muslim brother. Indeed the rights of a Muslim on his 
Muslim brother are many, but the Prophet (Salla-Allaahu 
‘alayhi wa sallam) sometimes mentioned certain things out 
of many things for the purpose of emphasis and care. 

ger (Salla-Allaahu ‘alayhi wa sallam) was dearer to him than I.” 
[Muslim] The Arabs used to believe that marriage dur-
ing Shawwal was a bad omen and that whoever married 
in this month would not succeed.

In another narration, it is reported that the Prophet (Salla-
Allaahu ‘alayhi wa sallam) negated the Naw’ and Ghool.  Naw’ 
means stars. The Arabs used to believe that the stars af-
fect the falling of the rain. The correct belief is that the 
stars are part of Allaah’s creation and play no role in the 
falling of rain.

Ghool refers to evil spirits or a type of Jinn and devils. 
The people of Jahiliyyah used to believe that these spir-
its or Jinn were killing and misleading them while on a 
journey. Therefore, they used to discontinue their jour-
ney. Surely, this weakens the Tawakkul on Allaah, and 
Shaytaan is keen to cause sadness and grief. 

The correct belief is that the Ghool is not able to kill any-
one and it is incumbent upon the Muslim to seek refuge 
with Allaah from its evil.  The Prophet (Salla-Allaahu ‘alayhi 
wa sallam)  did not deny existence of the Ghools themselves 
but rather what was claimed by the Arabs concerning 
their behavior with them, or it may be that the Ghools 
cannot lead anyone astray who keeps remembering  
Allaah and puts all his trust in Him.

These matters which the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) negated convey to us the obligation of reliance on 
Allaah and putting our trust in Him for truthful reso-
lutions. Muslims should not be weakened before these 
matters, either by:

• Responding to them and acting upon them by 
proceeding to do what one intends to do or refrain-
ing from it. In this case his action is linked to matters 
which are not real and have no basis. For example, a 
person may open the Mus-haf seeking good omen. 
If he opens to a page that has the mention of Hell-
Fire, he thinks it is a bad omen and if he opens to a 
page containing the mention of Paradise, he will see 
it as a good omen.

• Not responding and proceeding with what one 
intends because of some Tawakkul, but he will live 
in anxiety and grief.

Whosoever adheres to the strong tie of Tawheed, and 
holds fast to Allaah’s Rope (i.e. the Glorious Qur’an), 
and puts his trust in Allaah Alone, he will save himself 
from the whims of Tatayyur (belief in omens) from the 
very beginning. 
    to be continued........

Manners of accepting 
the invitation

Inv
itatio

n
Sources:

• Fat’h Al-Baari in explanation of the Sahih 
Al-Bukhaari by Ibn Hajar Al-As’qalani

• Al-Menhaj, the explanation of Saheeh 
Muslim by Imam An-Nawawi

• Sharh Riyahdus-Saliheen by Sheikh ibn 
‘Uthaimeen

Islamic Mannerism

It is the right of a Muslim on his Muslim brother to ac-
cept his invitation, and accepting the invitation is pre-
scribed with no dispute among the scholars as long as 
the following requirements are met: 1)  the host is a 
Muslim, 2) he does not declare sin publicly, 3) the invi-
tation does not include irremovable sin. However, it is 
not compulsory according to the opinion of the majority 
of the scholars, except in the case of a wedding invita-
tion. If the bridegroom invited a person for the first time 
on the first day of the wedding, the acceptance becomes 
compulsory if he has been invited personally and the 
previous requirements have been met.
  
a. The Ruling Concerning the Acceptance 

of a non-Muslim’s Invitation

If the host is not Muslim, then the acceptance of his in-

vitation is not compulsory. Rather, it is not lawful un-
less if there is an interest in it, such as hoping for him to 
embrace Islam, and to draw his heart closer. In that case 
there is no harm in accepting a non-Muslim’s invitation, 
because the Prophet (Salla-Allaahu ‘alyahi wa sallam) accepted 
the invitation of a Jewish man in Madinah.

b. The Ruling Concerning the Acceptance 
of a Muslim’s Invitation who is 

Committing Sins Publicly  

If the host is a Muslim who is declaring sins publicly, 
such as having his beard shaved, or is smoking publicly 
in market places or committing other prohibitions, then 
accepting his invitation is not obligatory. However, 
if there is an interest in accepting his invitation, then 
one should accept it. If there is no interest in accept-

Accepting the Invitation and its Conditions

Why 
did the Prophet (e) say about ‘Uthman in the battle of  Tabuk “No harm will touch ‘Uthman after this day?”

QUESTION 1

then incite yourself to do deeds

  If you wish for  Allaah’s favors

for the people.

The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) said: 

“Verily! Allaah (Azza wa Jall) has people whom 
He has particularized with blessings and favors to 
benefit the servants (the people). These blessings will  
remain and be affirmed with them as long as they 
are spending of it (on the people). However, if they 
prevent these blessings from benefitting others, 
He (Azza wa Jall) will take them (blessings) from 
them and turn them (or give them) to other than 
them.” [Al-Silsilah as-Saheeha # 1692]

to be continually bestowed upon you,



Ibn Daqeeq mentioned in his book Sharh al-Ilmam, the  
conditions of accepting the Waleemah invitation  are that 
the host must be liable, free and rational and the invita-
tion should not particulate the rich to the exclusion of 
the poor, also he should not favor a specific person out 
of interest in him or a fear of him. Moreover, the host 
should be Muslim, and hold the Waleemah on the first 
day, as it is well-known. Also, the guest is not preceded 
by another person, because, whoever comes first, the 
acceptance should be on him and not on the others. If 

they came at the same time, the nearest kin would be ap-
proached before the nearest neighbor, and if they were 
equal in this case, then there should be a draw lot.  Also, 
if there will not be an evil thing in that place which hurts 
him, or offends him then he does not have an excuse. 
All these things should be taken into consideration in 
accepting the Waleemah of a wedding. His saying “then 
he must attend it,” means to attend the place of the Wal-
eemah, i.e. if he is called to the place of the invitation, he 
must attend.

The Excuses that Cancel the Obligation of 
Accepting the Invitation

Accepting the Invitation even if the Food is Scarce

The Conditions of Accepting a Waleemah Invitation

As for the excuses with which the obligation or the rec-
ommendation of accepting the invitations is dropped, 
Imaam Nawawi mentioned some of them: There is a 
doubt in the food, or the host specifies the rich people 
with the invitation, or there will be someone who would 
be harmed by his coming or not proper for him to sit 
with, or he is invited because the host fears his evil or he 

is looking forward to attaining some nobility or to assist 
him in wrong, and if there is something evil like wine or 
amusement or silk furniture or animal pictures or  gold-
en and silver vessels. All of these are acceptable excuses 
in refraining from accepting an invitation. If a Dhimmi (a 
free non Muslim subject in a Muslim State) invited him, 
it is not obligatory on him to accept the invitation.

ing his invitation, then see if there is a benefit to not ac-
cepting it, such as, he would find himself abandoned 
when people do not accept his invitation, which would 
make him repent. In that case, his invitation should not 
be accepted, so that Allaah may lead him to guidance. If 
there is no benefit from this abandonment, then you are 
free to accept or refuse the invitation.

c. The Ruling Concerning Acceptance of 
Invitations that Contain Evil Matters

If there is an evil action in the invitation and the invited 
person is able to change it, then it is obligatory to accept 
the invitation with two aspects:

The first aspect: remove the evil action

The second aspect: accepting the invitation of his brother 
if it is a wedding and it is on the first day of the wedding. 
If there is an evil action mentioned in the invitation like 
smoking cigarettes or sheesha or there will be prohibited 
songs, then it is not lawful to accept the invitation.  

However, the people of knowledge said: “There is an ex-
ception for this if the evil action is in another place sepa-

rate from the place of the invitation in which there is no 
evil action and the host was one of your relatives from 
whom your not accepting his invitation would lead to 
severing ties with him. In this case there is no harm in 
accepting his invitation; however, if the desertion could 
lead the host to quit this evil action, then you should des-
ert him.” For example, if your relative invites you and 
you know that there will be an unlawful matter in the 
party and you tell him: “I will not come except on the 
condition that the unlawful thing be removed from the 
party” and he agrees on your condition, then you should 
accept his invitation. If he insists on the existence of the 
prohibited matter, then do not accept his invitation be-
cause attending the invitation in the presence of the pro-
hibited thing even with your hatred for it in your heart, is  
considered sharing it with the doer, for Allaah Almighty 
said: 

“And it has already been revealed to you in the Book 
(this Qur’an) that when you hear the Verses of Allaah 
being denied and mocked at, then sit not with them 
until they engage in a talk other than that; (but if you 
stayed with them) certainly in that case you would be 
like them.” [Surat an-Nisaa’ 4:140]  This is the injunction 
of the law of accepting the invitation.

Accepting a Wedding Banquet Invitation (Waleemah)

Muslim reported on the authority of ‘Abdullah ibn 
‘Umar (Radia-Allaahu ‘anhuma), that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “If you are invited for a meal of trotter, 
accept it.”          

An-Nawawi mentioned in the explanation of the 
Hadeeth, that “what is meant by a trotter among the 
majority of the scholars is the trotter of the sheep”, and 
they found others mistaken when they interpreted it as 
Kura’a (Al-Ghomeam) which is a place between Makkah 
and Al-Madinah. Ibn Hajar (Rahimahullaah) said that the 
trotter is the thinnest part of the leg (ankle), and the thin-
nest part of the hand wrist) of cows and sheep, the same 
as horse and camel. It is also said what is below the heel 
of the animals. Ibn Faris said: “A trotter of everything is 
its edge.” Ibn Hajar mentioned that some of the elabora-
tors and Al-Gazaali among them, claimed that the trot-
ter in this Hadeeth meant the place known as Kura’a 
Al-Ghomeam and it is a position  between Makkah and 
Madinah, but Ibn Hajar mentioned that the majority 
said that the meaning of the trotter here is the trotter of 
the sheep. He also mentioned that there is an evidence in 
the Hadeeth which indicates the Prophet’s  good morals, 
(Salla-Allaahu ‘alayhi wa sallam), his humbleness, his comfort of 
the people’s hearts, the acceptance of gifts, and his ac-
ceptance of an invitation of a man to his  house even if 

he knows that what he is invited to is something little. 
So, regarding all these rights which the Prophet (Salla-
Allaahu ‘alayhi wa sallam) has shown; if the people establish 
them among one another, then intimacy and cordiality 
will occur and malice and grudges will disappear from 
hearts and souls.

What 
are the seven 
conditions of  
“Laa illaaha 

illaala”?

QUESTION 2

On the authority of ‘Abdullah ibn ‘Umar (Radia-Allaahu ‘an-
huma) that the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam) said: “If one of you is invited to a wedding banquet 
(Waleemah), then he must attend it (the invitation).” [Re-
ported by Al-Bukhaari, Muslim and Abu Dawoud]

 

Ibn Hajar (Rahimahullaah) mentioned in the explanation of 
this Hadeeth that the saying of Bukhaari in the chapter 
of (the right of accepting the Waleemah and invitation) in 
conjunction with the invitation of the feast, that it is an 
indication that the Waleemah is dedicated to the wedding 
feast only. So, it is out of conjunction of the general mat-
ter on a particular matter.  As for specifying the name of 
Waleemah with the wedding feast, it is indeed the saying 
of the linguists. The author of (Al-Mohkam) said: “Wal-
eemah is the food of wedding and marriage.” It is also 
said: “It is any food made for weddings and other.” Ash-
Shafi’i and his companions said: “Waleemah is applied to 
every invitation for food held for joyful events, such as 
marriage or circumcision and others.” However, in gen-
eral, the most famous application of it is for a wedding, 
while it is specified on others, such as saying Waleemah 
of circumcision and so forth.

b. The Ruling of Waleemah

As for the saying of Al-Bukhaari (the right of accepting), 
it indicates the obligation of accepting the invitation, 
which is well-known among the scholars as well. The ma-
jority of Ash-Shafi’iyya and Al-Hanabelah declared that 
it is an individual duty, and Malek has mentioned that 
as well. While some of Ash-Shafi’iyya and Al-Hanabelah 
said it is recommendable and some of them said that it 
is a collective duty. Ibn Daqeeq al-Eed said in Sharh Al-
llmaam: “ It is a collective duty if the invitation is public, 
but if everyone is specified with an invitation, then the 
acceptance becomes obligatory.” Imaam Nawawi men-
tioned the explanation of the Hadeeth in the book of Wed-
ding, in the chapter of the commands of accepting the 
host’s invitation: “That as for the wedding Waleemah, in 
the doctrine, there is no dispute, it is obligatory to ac-
cept, but is it a command of obligation or recommenda-
tion?” There is a difference in the opinions; however, the 
most correct opinion is that it is an individual duty on 
everyone who is invited and it would be cancelled with 
excuses. The second opinion is that it is a collective duty, 
while the third is recommendable. As for other than the 
Waleemah, the people of the doctrine have two aspects: 
1. It is like a wedding Waleemah.
2. Accepting the invitation is recommended, but for a 

wedding it becomes obligatory.

a. Definition of Waleemah



Sufyan ibn ‘Abdullah (Radia-
Allaahu ‘anhu) said: “O Messenger of 

Allaah, tell me something of Islam (i.e. in 
the Shari’ah) which I will not ask anyone else 

about it.” He (Salla-Allaahu ‘alayhi wa sallam) said: “Say, 
‘I believe in Allaah and then be steadfast.’” [Muslim]

Commentary:

1. Istiqaamah (steadfastness) means to adhere firmly 
to the injunctions of Islam, to act upon what is or-
dained and avoid what is prohibited. It means to 
dutifully perform the Islamic orders in respect to 
our obligations, to do what is regarded as desirable 
and to avoid what is considered unlawful. Faith is 
not a mere expression of Shahaadah. The real Faith 
is one which is coupled with actual practice because 
the practice of religion is, in fact, the fruit of Faith. 
Just as a tree which does not bear any fruit has no 
value, similarly Faith becomes meaningless without 
implementation. Steadfastness in belief and practice 
is the mark of perfect Faith.

2. This Hadeeth is one of the comprehensive Ahadeeth.

3. This Hadeeth indicates the eagerness of the Com-
panions to seek knowledge of Islam. The Hadeeth 
also indicates the mindfulness of Sufyan ibn ‘Ab-
dullah (Radia-Allaahu ‘anhu) who sought a decisive and 
comprehensive response to this great question.

4. One should seek the knowledge of Islam by asking 
a comprehensive question in order to avoid dis-
traction and confusion. A comprehensive, straight-
forward question can elicit a clear and unambigu-
ous response. Therefore, this companion asked the 

Prophet (Salla-Allaahu ‘alayhi wa sallam) saying: “Tell me 
something (or a statement) of Islam (in the Shari’ah) 
which I will not ask anyone else about it.”

This statement does not mean that the companions 
were not asking those who exceeded them in knowl-
edge and religious matters, but rather the question 
was asked to draw the attention of the Prophet (Salla-
Allaahu ‘alayhi wa sallam), and to gain a precise response 
from him.

5. The Prophet (Salla-Allaahu ‘alayhi wa sallam) was given 
Jawaam’i al-Kalim (i.e. the ability to deliver  brief 
expressions with comprehensive meanings). He (Sal-
la-Allaahu ‘alayhi wa sallam) encapsulated the religion of 
Islam in two profound directives with a single state-
ment:  “Say ‘I believe in Allaah and be steadfast.’”
 
This is approved by Allaah’s Statement in Surat al-
Ahqaaf (46:13):

يئ  جب  حب  خب   مب  ىب  يب  جت   حت  خت  مت     ىت  يت  جث  

“Verily, those who say: ‘Our Lord is (only)  
Allaah,’ and thereafter stand firm and straight (on 
the Islamic Faith of Monotheism), on them shall 

be no fear, nor shall they grieve.”

Also Allaah (Azza wa Jall) says in Surat Fussilat (41:30):

ٱ   ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ    ڀ  
ڀ  ڀ  ڀ  ٺ  ٺ  ٺ    ٺ  ٿ           ٿ  ٿ

“Verily, those who say: ‘Our Lord is Allaah 
(Alone),’ and then they stand firm, on them the 

angels will descend (at the time of their death) 
(saying): ‘Fear not, nor grieve! But receive the glad 

tidings of Paradise which you have been prom-
ised.’”

Also Allaah (Azza wa Jall) says in Surat Hud (11:112):

ڈ  ژ  ژ  ڑ  ڑ  ک  ک  کک   ڳ 

“So stand (ask Allaah to make) you firm and 
straight (on the religion of Islam) as you are com-

manded.”

6. The word “I believe in Allaah,” includes the state-
ment with the tongue and conviction in the heart. 
The scholars say the conviction of the heart is its 
confession of belief.

Belief in Allaah includes belief in the existence of  
Allaah, in His Lordship (Ruboobiyyah), in His 
Names, Attributes, laws, news (of the Unseen) 
and all what He (Azza-wa Jall) has informed us of in 
His Book and from the sayings and actions  of His 
Prophet (Salla-Allaahu ‘alayhi wa sallam) as conveyed  in the 
authentic traditions.

After belief, you must stay firm and steadfast, i.e. 
walk on the right path, neither deviate nor turn 
away from the Shari’ah  by going to the  left or right, 
and neither add to nor diminish the Islamic direc-
tives.

Stay firm on the Shahaadah “Laa ilaaha illa-Allaah 
wa Muhammad ar-Rasool Allaah.”

7. These two directives: “Say: ‘I believe in Allaah then 
stay firm and steadfast’,” comprehensively reflect the 
core of Islam because belief in Allaah implies sincer-
ity to Him in worship, and the Istiqaamah (steadfast-
ness) implies implementation of the Shari’ah (the 
law of Allaah Azza wa Jall).  Accordingly, these two 
directives mandate the  two conditions required in 
each act of worship: Sincerity of faith and perform-
ance of the deeds in accordance to the Sunnah of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam).

8. The Prophet’s (Salla-Allaahu ‘alayhi wa sallam) statement 
“Say: ‘I believe in Allaah and then,’” indicates that Is-
tiqaamah (steadfastness and firmness) will not exist 
except after belief is established. One of the condi-
tions for correctness and acceptance of the righteous 
deeds is that they be based on Faith.

If one does good deeds but inwardly he is in doubt 
and confusion or disbelief, then his deeds will not 
benefit him.

Therefore, the consensus of the scholars  is  that one 

of the conditions for acceptance of an act of wor-
ship is that the worshipper must be a believer in  
Allaah, i.e. confesses to belief in Allaah and in all 
what Allaah has sent. 

9. The word “Istiqaamah” is more appropriately  used 
when expressing one’s steadfastness, such as to say: 
“so-and-so is Mustaqeem” This view is reinforced in 
the Qur’an and Sunnah.

10. Whoever performs the obligatory acts with short-
comings and deficiencies has not been steadfast, but 
rather a deviation has occurred. The intensity of the 
deviation will reflect how much one has abandoned 
the acts of worship and committed the prohibitions.

11. One should watch and check himself continuously 
to assess if one is “Mustaqeem”, that is, on the right 
path or not. If he is on the Straight Path, he should 
thank and praise Allaah and ask Him for steadfast-
ness.
 
If he is not on the Straight Path, then it is obligatory 
upon him to change and correct his beliefs and ac-
tions.

For example, whoever intentionally delays offer-
ing the Salaat from its stated time is not Mustaqeem 
and  he has potentially wasted his Salaat. Additional 
examples include the following: Whoever does not 
pay the Zakaat is not Mustaqeem since Zakaat is a 
required duty to Allaah.

Whoever transgresses against people by defaming 
them through backbiting and slander is not Mus-
taqeem because he has committed an unlawful act.

Whoever cheats the people and deceives them in 
selling, buying, hiring, renting, and other financial 
transactions is not Mustaqeem, because such fraud-
ulent behavior is forbidden in Islam. 

Istiqaamah (steadfastness) is a general and compre-
hensive description of all the deeds.

12. It is incumbent upon the Muslim, when perform-
ing any act, to feel that he is doing it for the sake of  
Allaah, with the help of Allaah, and carrying out the 
command of Allaah (following His Shari’ah). This 
can be concluded from Allaah’s statement in Surat 
al-Fatihah (1:5-6):

  ٿ  ٿ  ٿ  ٿ  ٹ  ٹ   ٹ  ٹ  ڤ

“It is You (Alone) we worship and You (Alone) we 
ask for help. Guide us to the Straight Path.”

ُقْل اََمنُت بالّله ثم اْسَتقم
Say, “I believe in Allaah 

and then be steadfast”

Sources:
1.	 Riyadh-us	-Saliheen	by	Daarus-Salam
2.	 Sharh	Riyadh-us-	Saliheen	by	Shaikh	Ibn	‘Uthaimeen
3.	 Sharh	al-Arba’een	an	Nawawiyyah	by	Shaikh	Ibn	

‘Uthaimeen	
4.	 Tafseer	Ibn	Katheer

H A D E E T H



13. The reward that Allaah (Azza wa Jall) has prepared for 
those who have believed and stayed firm and stead-
fast on the Right Path, is mentioned in Surat Fussilat 
(41:30-32):

 
  ٱ   ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ    ڀ
  ڀ  ڀ  ڀ  ٺ  ٺ  ٺ    ٺ  ٿ           ٿ  ٿ

  ٿ  ٹ  ٹ  ٹ      ٹ  ڤ  ڤڤ  ڤ  ڦ  ڦ  ڦ
  ڦ    ڄ  ڄ  ڄ  ڄ  ڃ  ڃ  ڃ  ڃ    چ  چ

“Verily, those who say: ‘Our Lord is Allaah 
(Alone),’ and then they stand firm, on them the 
angels will descend (at the time of their death) 

(saying): ‘Fear not, nor grieve! But receive the glad 
tidings of Paradise which you have been prom-

ised! We have been your friends in the life of this 
world and are (so) in the Hereafter. Therein you 
shall have (all) that your inner-selves desire, and 
therein you shall have (all) for which you ask. An 
entertainment from (Allaah), the Oft-Forgiving, 

Most Merciful.’”

Ibn Katheer (Rahimahullaah) said in his Tafseer: “They 
do good deeds sincerely for the sake of Allaah and 
they obey Allaah, doing what Allaah has prescribed 
for them.” Abu Bakr as-Siddique (Radia-Allaahu ‘anhu) 
said: “They say, ‘Our Lord is Allaah, then they stand 
firm and do not turn to any other god besides Him.’”

a. On them the angels will descend at the time of death 
and they will say: “Fear not that which you will face 
in the Hereafter, nor grieve for what you have left 
behind of worldly things: children, family, wealth 
and debt, for we will take care of them for you.”

So they give glad tidings for the end of the bad 
things and the arrival of good things.

b. The angels will say to the believers when death 
approaches: “We have been your friends, i.e. your 
close companions in this world, protecting you and 
helping you by the command of Allaah, and we will 
be with you in the Hereafter. We will keep you from 
feeling lonely in your graves and when the trumpet 
is blown, we will reassure you. On the Day of Resur-
rection we will take you across the Sirat and bring 
you to the gardens of delight.”

c. Those are the dwellers of Paradise as Allaah (Azza wa 
Jall) says in Surat al-Ahqaaf (46:13.14).

In Paradise, they will have all that they wish for that 
will delight them. Whatever they ask for will appear 
before them as they wish it to be.

d. An entertainment from the Oft-Forgiving, Most 
Merciful, i.e. a welcoming gift and a blessing from 
the One Who has forgiven their sins and Who is 
Merciful and Kind towards them, Who has forgiven 
them, concealed their faults and been kind and mer-
ciful. [Tafseer Ibn Katheer]

This indicates the high virtue of Istiqaamah with  
Allaah (Azza wa Jall).

May Allaah (Azza wa Jall) make us of those who have 
believed in Him and stayed firm on the Right Path. 
Ameen.

Leaving gaps in rows and not 
straightening the rows

Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: “Stand close together in 
your rows, bring them near one another, and stand neck to 
neck.” [Reported by Abu Dawoud and an-Nasa’i]

It is reported in the Saheehain (Al-Bukhaari and Mus-
lim) that the Prophet (Salla-Allaahu ‘alayhi wa sallam) ad-
dressed people (while facing them) and directed them to 
straighten their rows or Allaah will create discord with-
in their hearts. The narrator tells us that he observed 
people during congregational prayers to the effect that 
they used to join their ankles and arms close to each oth-
er. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: swearing 
by Allaah the Almighty, that if the prayer rows become 
sparsely spread, he can visualize Satan in between.

An-Nu’man ibn Bashir (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Straighten 
your rows or Allaah will alter your faces.” [Al-Bukhaari]

This is a severe warning, that if you do not straighten 
your rows [in Salaat (prayers)], Allaah may change your 
faces to that of an animal, e.g. donkey, etc. or make them 
like the backs of necks, etc. [See Fat-h al-Baari, Vol. 2, 
page 349].

This is the literal meaning. The Hadeeth also signifies 
that Allaah will create jealousy and enmity between 
you, which will create dissention rather than unity.

Anas ibn Malik (Radia-Allaahu ‘anhu) narrated: “Once the 

Iqaamah was pronounced and Allaah’s Messenger (Salla-
Allaahu ‘alayhi wa sallam) faced us and said: ‘Straighten your 
rows and stand close together, for I see you from behind my 
back.’” [Al-Bukhaari]

Al-Bukhaari reported: “Each one of us used to stand so 
close to the other such that the shoulders and feet were 
touching.” 

Al-Baraa’ ibn Aazib (Radia-Allaahu ‘anhuma) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) used to 
pass between the rows from one end to the other, touch-
ing our chest and shoulders (i.e. arranging the rows) in 
line and saying: “Do not be out of line; otherwise your 
hearts will be in disagreement.” He would add: “Allaah 
and His angels invoke blessings upon the first rows.” [Abu 
Dawoud]

Leaving gaps in rows amounts to leaving space for the 
Satan to get in between them and distract them and 
spoil their Salaat.

Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Arrange the 
rows in order, stand shoulder to shoulder, close the gaps 
to accommodate your brethren, and do not leave gaps for 
Satan. Whoever joins up a row, he will be joined to Allaah 
(i.e. to the mercy of Allaah); and whoever cuts off a row, 
he will be cut off from Allaah (i.e. from His mercy).” [Abu 
Dawoud]

Here the phrase “to accommodate your brethren” means 
that one must cooperate with him who tries to set the 
rows in order, and, rather than feeling annoyed 
about his action, one should happily set the rows 

Ibn Masood (Radia-Allaahu ‘anhu) narrated that Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said: “Follow the example 
of my two Companions who will come after me, Abu Bakr and 
‘Umar (Radia-Allaahu ‘anhuma), and follow the guidance of ‘Ammar (Ra-
dia-Allaahu ‘anhu), and whatever Ibn Masood (Radia-Allaahu ‘anhu) has nar-
rated to you, accept it from him.” [Reported by al-Haakim no. 4453 and 
authenticated by al-Albaani]

Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) said: “The most merciful one among my nation (Ummah) to my Ummah 
(nation) is Abu Bakr, the most strict with regards to the religion of Allaah is ‘Umar, the 
most modest is Uthman, the most knowledgeable about the inheritance is Zaid ibn Thabit, 
the most versed in the Book of Allaah is Ubayy ibn Ka’b, the most knowledgeable with re-
gards to Halaal (lawful) and Haraam (unlawful) is Mu’adh ibn Jabal. Verily, every Ummah 
(nation) has a man of trust (trustworthy man) and the most trustworthy man of this Um-

mah is Abu Ubaidah ibn al-Jarrah. (May Allaah be pleased with them all).” [Musnad Ahmad 
no. 14022 and authenticated by al-Albaani]
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right according to his instructions.

This Hadeeth also tells us that joining rows means that 
no space should be left between two persons who stand 
in a line. Similarly, a second row should not be started 
without completing the first one. To break a row means 
to leave space in it or start the second row without com-
pleting the first. The words “He will be joined to Allaah,” 
and “he will be cut off from Allaah,” can be the words 
of prayer as well as imprecation (curse), for what they 
mean is “May Allaah join him or break him.” This is a 
prayer from the Prophet (Salla-Allaahu ‘alayhi wa sallam) for the 
person who straightens the rows as well as an impreca-
tion for the one who breaks the rows.

Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: “Stand close together in 
your rows, keep near to one another, and put your necks in 
line, for by Him in Whose Hand my soul is, I see the Satan 
entering through the opening in the row like Al-Hadhaf 
(i.e. a type of small black sheep found in Yemen).” [Abu 
Dawoud]

The Satan enters the rows of the people offering prayers 
through the spaces left by them in their rows. Satan is 
pleased to see these gaps as they make his task of creat-
ing doubts in the minds of worshippers easy.

The way of standing in rows
Jabir ibn Samurah (Radia-Allaahu ‘anhu) narrated: ‘Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) came to us (once) 
and said: “Why do you not draw yourselves up in rows as 
the angels do before their Lord?” We asked: “O Messen-
ger of Allaah! How do the angels draw themselves up 
in rows before their Lord?” He (Salla-Allaahu ‘alayhi wa sallam) 
replied: “They fill each row beginning with the first and 
keep close to one another in the rows.”’ [Muslim]

Also Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said: “Fill (complete) the 
first row, then the one next to it; and if there is any defi-
ciency (incompleteness), it should be in the last row.” [Abu 
Dawoud]

Taraas means to stand in the style of a wall, each brick of 
which is interlocked with another so much so that there 
is not even the slightest gap between two of its bricks. 
When people array themselves for Salaat, they should 
keep their feet and shoulders so close with one another 
on their left and right that there is no gap or space be-
tween them. Moreover, the front rows should be com-
pleted first. One should never start a second row if there 
is room in the first. Similarly, one should never start a 
third row if there is room in the second line, and so on 

and so forth.

Also the Sunnah is  to keep the rows close to one an-
other, i.e. there should not be much space between the 
rows, and it is also Sunnah to stand close to the Imaam 
(leader).

“Putting necks in line” means to stand shoulder to shoul-
der and ankle to ankle in a straight line. It is wrong to 
put the toes in line because the toes are different. There 
are people whose feet are long and others whose feet 
are short; therefore, the scholars said: “It is Sunnah to 
straighten the rows by putting the shoulders and ankles 
in a straight line, especially the ankles, because some 
people are hunchbacked, so it will be difficult to straight-
en the line with his shoulder.” [Shaikh Ibn ‘Uthaimeen– 
Sharh Bulugh al-Maraam]  

The verdict of straightening 
the line

The majority of scholars are of the opinion that straight-
ening the line is recommendable. However, the texts 
apparently indicate the obligation of straightening the 
line because basically any command indicates obliga-
tion and because of the threat that the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) has stated, that Allaah will cut him 
off; also because the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
mentioned that the Satan enters into the space left in be-
tween the rows.

The verdict of keeping the rows near to each other is rec-
ommended, because no punishment or threat has been 
mentioned in not doing it.

Sources:

1. Sharh Bulugh al-Maraam by Shaikh Muhammad Ibn Saa-
lih al-’Uthaimeen

2. Riyaadus-Saliheen by Dar-us-Salaam

Talha ibn ‘Ubaidullah (Radia-Allaahu ‘anhu) said: “I visited Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam), who had a quince in his hand, and he 
offered it to me saying: ‘Take this, O Talha and eat it, for it is a tonic that mus-
ters the strength of the heart, lifts up one’s spirits, satisfies ones desire for food, dissipates uptightness 
of the chest, and softens the heart.” [Narrated by an-Nasa’i and in Sunan Ibn Maajah]

Quince is an apple-shaped fruit of the small tree Cydonia oblonga of the rose family, and it is 
used in cooking and preserves. Quince is cold and dry in varying degrees depending on its taste. 
However, quince is a strong astringent and is good for the stomach. The sweet variety of quince 
is less cold and is closer to mild, while the sourish or acidulous quince is more constipating, dry 
and cold.

All varieties of quince assuage thirst, stop vomiting, increase the excretion of urine, balance the 
temperament, benefit in treating ulcers of the intestines, check the flow of menses, help lactation 
and increase the flow of breast milk, reduce nausea, and soothe the skin and the membrane.

Eating a quince after a meal softens the stomach, acts as an aperient (mild laxative), abates the 
biliousness and concentration of the yellow bile in the stomach, and prevents vapors from ris-
ing. Eating a quince before a meal renders it a strong astringent. Quince also accelerates the pas-
sage of chime and other sediments through the intestines; however, eating it in excess can gen-
erate colic and harm the nerves. Eating a quince broiled renders it less astringent and renders it 
lighter on the stomach. Hallowing out a quince, (removing its seeds) filling it with honey and 
pure natural clay and then placing it inside hot ashes for curing makes it an excellent electuary 
(medicinal paste).

It is best to eat quince broiled or cooked with honey. 
The seeds of this fruit are beneficial for the trachea, 
sore throat, and cough, among other uses. Apply-
ing an ointment of quince arrests perspiration, 
sustains the veins, and strengthens the stomach.

As preserves, quince strengthens the stomach 
and the liver, acts as a tonic for the heart, dis-
sipates uptightness of the chest, relaxes the 
heart and opens blood passages.

Source: 
natural Healing with the Medicine of the 
Prophet by: 
imaan ibn al-Qayyim al-Jawziyya

Quince 
(Safarjal)

What 
is the main 

purpose of  the 
Qur’an as is men-

tioned in this verse? 
Surat Saad 

[38:29]

How 
many times 

is Allaah’s name 
Al-Wakeel found 

in the Qur’an?
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When he went to Basrah as governor of the city, he called the 
inhabitants to a meeting and addressed them:

“The Amir al-Muminin, ‘Umar, has sent me to you to teach you the Book of 
your Lord and the Sunnah of His Prophet and to clean your streets for you.”

People were taken aback when they heard these words. They could easily understand that 
one of the responsibilities of a Muslim ruler was to instruct people in their religion. However, that one of his du-
ties should be to clean streets was something new and surprising to them.

Who was this governor of whom the Prophet’s grandson, al-Hasan (Radia-Allaahu ‘anhu) said:

“There was no rider who came to Basrah who was better for its people than he.” 

His real name was ‘Abdullah ibn Qays but he was and continues to be known as Abu Musa al-Ash’ari. He left his 
native land, Yemen, for Makkah immediately after hearing that a Prophet had appeared there who was a man of 
rare insight, who called people to the worship of One God and who insisted on the highest standards of morality. 

While in Makkah, he stayed in the company of the Prophet (Salla-Allaahu ‘alayhi wa sallam) and gained knowledge and 
guidance. Then he returned to his country to propagate the word of Allaah and spread the mission of the noble 
Prophet (Salla-Allaahu ‘alayhi wa sallam). We have no further news of him for more than a decade. Then just after the end 
of the Khaybar expedition, he came to the Prophet in Madinah. His arrival there coincided with that of Ja’far ibn 
Abi Taalib (Radia-Allaahu ‘anhu) and other Muslims from Abyssinia, and the Prophet (Salla-Allaahu ‘alayhi wa sallam) wel-
comed them all with joy and happiness.

Abu Musa (Radia-Allaahu ‘anhu) narrated: “The news of the migration of the Prophet (Salla-Allaahu ‘alayhi wa sallam) (from 
Makkah to Madinah) reached us while we were in Yemen. So we set out as Muhajirun (emigrants) towards him. 
We were (three); me and my two brothers. I was the youngest of them, and one of the two was Abu Burdah, 
and the other Abu Ruhm, and our total number was fifty-three. We got on board a boat that took us to Najashi 
(Negus) in Ethiopia. There we met Ja’far ibn Abi Taalib and stayed with him. Then we all came to Madinah and 

met the Prophet (Salla-Allaahu ‘alayhi wa sallam) at the time of the Conquest of Khaybar. Some of the people, namely 
the people of the boat, used to say to us: “We have migrated before you.” Asmaa’ bint ‘Umais, who was 

one of those who had come with us, came as a visitor to 
Hafsah, the wife of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam). She had migrated along with those other Muslims 
who migrated to Najashi (Negus). ‘Umar came to Haf-
sah while Asmaa’ bint ‘Umais was with her and upon 
seeing Asmaa’ said: “Who is this?” She said: ‘Asmaa’ 
bint ‘Umais.” ‘Umar said: “Is she the Ethiopian? Is she 
the seafaring lady?” Asmaa’ replied, “Yes.” ‘Umar said: 
“We have migrated before you (people of the boat), so 
we have more right than you over Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam).” On that, Asmaa’ became an-
gry and said: “No by Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam), who fed the hungry ones amongst you, 
and advised the ignorant ones amongst you, we were in 
the far off hated land of Ethiopia, and all that was for the 
sake of Allaah and (then) for His Messenger (Salla-Allaahu 
‘alayhi wa sallam). By Allaah, I will not eat or drink anything 
until I inform Allaah’s Messenger of all that you have 
said. There we were harmed and frightened. I will men-
tion this to the Prophet (Salla-Allaahu ‘alayhi wa sallam) and 
will ask him (about it). By Allaah, I will not tell a lie or 
curtail your saying or add something to it.” So when 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) came, she said: “O  
Allaah’s Prophet, ‘Umar has said so and so.” The Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: ”He (i.e. ‘Umar) does 
not have more right than you people over me, as he and 
his companions have (the reward of) only one migra-
tion, and you, the people of the boat, have (the reward 
of) two migrations.” [Al-Bukhaari, Book of al-Maghazi, 
1653]

This time Abu Musa (Radia-Allaahu ‘anhu) did not come 
alone. He came with more than fifty people from Yemen, 
all of whom had accepted Islam. Among them were his 
two brothers, Abu Ruhm and Abu Burdah. The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) referred to the whole group as 
the “Ash’aris”. In fact he (Salla-Allaahu ‘alayhi wa sallam) some-
times referred to all Yemenis as Ash’aris after Abu Musa 
al-Ash’ari (Radia-Allaahu ‘anhu). He often praised the group 
for their soft and tender-hearted nature and held them 
up to the rest of his Companions as a high example of 
good behavior. He (Salla-Allaahu ‘alayhi wa sallam) said: “The 
People of Yemen have come to you and they are gentler and 
soft hearted. Belief is Yeminite and wisdom is Yeminite, 
while pride and haughtiness are the qualities of the own-
ers of camels (i.e. Bedouins). Calmness and solemnity are 
characteristics of the owners of sheep.” [Al-Bukhaari, the 
Book of al-Maghazi]

Iyadh al-Ash’ari narrated that when Allaah’s statement 
was revealed in Surat al-Ma’idah (5:54): “Allaah will 
bring forth [in place of them] a people whom He will 
love and they will love Him,” Allaah’s Messenger (Salla-
Allaahu ‘alayhi wa sallam) said: “They are your people O Abu 
Musa! and he gestured at him.” [Reported by Ibn Sa’d, 
and authenticated by al-Haakim]

Anas (Radia-Allaahu ‘anhu) narrated that the Messenger of 

Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “Tomorrow people 
will come to you who have a more tender heart for Islam 
than you.” Thence, the Ash’aris came and when they ap-
proached they started reciting the following poem: “To-
morrow we will meet the beloved ones, Muhammad 
and his party.” When they came they started to shake 
hands; they were the first ones who started the shaking 
of hands.” [Ahmad and Ibn Sa’d]

They accompanied the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam), who loved them with all his heart when he saw the 
generosity in their actions, tenderness of their hearts, 
truthfulness in their speech and their occupation day 
and night with worshipping the Most High, the Most 
Great. He (Salla-Allaahu ‘alayhi wa sallam) used to say: “I recog-
nize the voice of the group of Al-Ash’ariyun when they 
recite the Qur’an, when they enter their homes at night, 
and I recognize their houses by (listening) to their voic-
es when they are reciting the Qur’an at night although 
I have not seen their houses where they stay during the 
daytime. Amongst them is Hakeem, who, upon meet-
ing the cavalry (or said) the enemy, used to say to them 
(i.e. the enemy): ‘My Companions order you to wait for 
them’.” [Al-Bukhaari, Book of Maghazi]

He (Salla-Allaahu ‘alayhi wa sallam) once said of them: “If the 
Ash’aris go on an expedition or if they only have a little 
food among them, they will gather all they have on one 
cloth and divide it equally among themselves. They are 
thus from me and I am from them.” [Reported by Muslim]

Merits of Abu Musa 
(Radia-Allaahu ‘anhu)

When Abu Musa (Radia-Allaahu ‘anhu) returned to Madinah, 
he started to acquire the knowledge of the Qur’an and 
the Sunnah from the beloved Prophet (Salla-Allaahu ‘alay-
hi wa sallam). He used to read the Qur’an in a voice that 
profoundly stirred the souls of all who listened to him. 
Concerning his moving and melodious recitation of the 
Qur’an, the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Abu 
Musa has indeed been given one of the flutes of the people 
of David.” [At-Tirmidhi and authenticated by al-Albaani 
in Saheeh al-Jami’ no. 7831]

Also, ‘Umar, (Radia-Allaahu ‘anhu) often summoned Abu 
Musa and asked him to recite from the Book of Allaah, 
saying:
“Create in us a yearning for our Lord, O Abu Musa.” 
[Reported by Ibn Hibban]

Ibn Buraidah narrated on the authority of his father who 
said: “I came out of the Masjid one night and I saw the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) standing at the gate 
of the Masjid and a man was praying. He (Salla-Allaahu 
‘alayhi wa sallam) said: ‘O Abu Buraidah! Do you think 
he is showing off?’ I said: ‘Allaah and His Messenger 
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know better.’ He (Salla-Allaahu ‘alayhi wa sallam) said: ‘No, he is 
a believer and Muneeb (frequently returning to Allaah). He 
has indeed been given one of the flutes of David.’ When I 
came to him I found that he was Abu Musa, so I told him.” 
[Reported by Muslim]

As a mark of his dedication to the Qur’an, Abu Musa 
was one of the few Companions who had prepared a 
Mus-haf (a written collection of the Revelations).

Abu Musa (Radia-Allaahu ‘anhu) soon became highly es-
teemed in the Muslim community. He had many great 
qualities. He was a Faqih (jurist) endowed with intelli-
gence and sound judgment and was ranked as one of the 
leading judges in the early Muslim community. People 
used to say:

“The judges in this Ummah are four: ‘Umar, ‘Ali, Abu 
Musa and Zayd ibn Thaabit.”

Abu Musa had a natural, uncomplicated disposition. He 
was by nature a trusting person and expected people to 
deal with him on the basis of trust and sincerity.

‘Umar (Radia-Allaahu ‘anhu) entrusted him the rulership of 
al-Basrah and ‘Uthman entrusted him with the rulership 
of al-Koofa.

His Jihad in the Cause of Allaah
In the field of Jihad, he was a warrior of great courage; 
endurance and skill. The Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said of him:

“The master of horsemen is Abu Musa.”

Abu Burdah reported that his father said: “When the 
Prophet finished with Hunain, he sent Abu ‘Aamir with 
an army to Autaas where he met Duraid ibn Simmah; 
he killed Duraid ibn Simmah; his companions were de-
feated by Allaah.

Abu Musa (Radia-Allaahu ‘anhu) said: “The Prophet (Salla- 
Allaahu ‘alayhi wa sallam) sent me with Abu ‘Aamir who had 
been wounded in his knee by an arrow, by a man from 
Jusham. The arrow remained in his knee. I asked Abu 
‘Aamir: ‘O uncle, who shot your knee? ‘ He said: ‘That 
man you see is my killer. ‘ Abu Musa said: ‘I chased the 
man and almost caught him, but he took flight.‘ I contin-
ued chasing him and said: ‘Don’t you feel ashamed? Are 
you not an Arab? Why do you not stop?‘ He stopped; 
we exchanged two strikes and then I killed him by the 
sword.

Then I went back to Abu ‘Aamir and said: ‘Allaah has 
put an end to your fellow.‘ He asked me to pull the 
arrow out of his knee and I did. His wound bled 
some water. He said: ‘O my nephew, go to the Mes-

senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) and give him 
my regards and tell him that Abu ‘Aamir begs you to 
ask forgiveness for him. ‘Abu ‘Aamir appointed me as a 
governor and he died a short time later.

I went back to the Prophet (Salla-Allaahu ‘alayhi wa sallam) and 
visited him. He had been lying on a cot woven with 
strings and there was no bed over it; hence, there were 
marks of the strings on the back and sides of the Messen-
ger of Allaah (Salla-Allaahu ‘alayhi wa sallam). I told him what 
had happened to us and to Abu ‘Aamir and said to him: 
‘He (Abu ‘Aamir) asked you to pray to Allaah to forgive 
him.‘

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) asked 
for some water, performed Wudu’ and raised his hands 
and said: ‘O Allaah, forgive Your slave, Abu ‘Aamir.‘ I 
could see the whiteness of his armpits. Then he said: ‘O 
Allaah, raise him on the Day of Resurrection above many 
of Your creatures (or: many people).‘ I said: ‘Pray to Allaah 
for me too, O Messenger of Allaah.‘ The Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: ‘O Allaah, forgive ‘Abdullah ibn 
Qais his sins and give him an honorable entrance on the 
Day of Resurrection.‘”

Abu Burdah said: One invocation was for Abu ‘Aamir 
and the other was for Abu Musa.

Abu Musa‘s (Radia-Allaahu ‘anhu) insight and the soundness 
of his judgment did not allow him to be deceived by an 
enemy in battle. In battle conditions he saw situations 
with complete clarity and executed his actions with a 
firm resolve. 

 Conquest of Asbahaan
Abu Musa (Radia-Allaahu ‘anhu) was in command of the 
Muslim army traversing the lands of the Sasanian Em-
pire. At Asbahaan, the people came to him and offered 
to pay the Jizyah (in return for military protection) to 
make peace and avoid fighting. However, they were not 
sincere in their offer and merely wanted an opportuni-
ty to mount a treacherous attack on the Muslims. Abu 
Musa (Radia-Allaahu ‘anhu) however saw through their real 
intentions and he remained on the alert. Thus when the 
Asbahaanis launched their attack, the Muslim leader 
was not caught off-guard; he engaged them in battle and 
before midday of the following day, he had won a deci-
sive victory.

The Battle of Tustar
In the major campaigns against the powerful Sasanian 
Empire, Abu Musa’s (Radia-Allaahu ‘anhu) role was outstand-
ing. In the great Battle of Tustar itself, he distinguished 
himself as a military commander.

The Persian commander, Hormuzan, had withdrawn his 
numerous forces to the strongly fortified city of Tustar. 
The Caliph ‘Umar did not underestimate the strength 
of the enemy and he mobilized powerful and numer-
ous forces to confront Hormuzan. Among the Muslim 
forces were dedicated veterans like ‘Ammaar ibn Yaa-
sir, al-Baraa’ ibn Malik and his brother Anas, Majra’a al-
Bakri and Salamah ibn Rajaa’ (Radia-Allaahu ‘anhum). ‘Umar 
(Radia-Allaahu ‘anhu) appointed Abu Musa (Radia-Allaahu ‘anhu) 
as commander of the army.

So well fortified was Tustar that it was impossible to take 
it by storm. Several attempts were made to breach the 
walls but these proved unsuccessful. There followed a 
long and difficult siege which became even more testing 
and agonizing for the Muslims when the Persians began 
throwing down iron chains from the walls of the fortress 
at the ends of which were fastened red-hot iron hooks. 
Muslims were caught by these hooks and were pulled 
up either dead or in the agony of death.

Abu Musa (Radia-Allaahu ‘anhu) realized that the increas-
ingly unbearable impasse could only be broken by a 
resort to stratagem. Fortunately, at this time a Persian 
defected to the Muslim side and Abu Musa (Radia-Allaahu 
‘anhu) induced him to return behind the walls of the forti-
fied city and use whatever artful means he could to open 
the city’s gates from within. With the Persian he sent a 
special force of hand-picked men. They succeeded well 
in their task, opened the gates and made way for Abu 
Musa’s (Radia-Allaahu ‘anhu) army. Within hours the Per-
sians were subdued. [Al-Bidayah wan-Nihayah]

His Withdrawl from the Fitnah
Abu Musa (Radia-Allaahu ‘anhu) only participated in fighting 
against the armies of Mushrikeen; armies which tried to 
oppose the religion of Allaah and extinguish the light of 
faith. When fighting broke out among Muslims, he fled 
from such conflict and never took any part in it. Such 
was his stand in the conflict that arose between ‘Ali and 
Mu’awiyah (Radia-Allaahu ‘anhuma). It is in relation to this 
conflict and in particular his role as an adjudicator, that 
the name of Abu Musa al-Ash’ari is most widely known.

Briefly, Abu Musa’s (Radia-Allaahu ‘anhu) position appeared 
to be that of a ‘neutral.’ He saw Muslims killing each 
other and felt that if the situation were to continue, the 
very future of the Muslim Ummah would be threatened. 
To start off with a clean slate, the Khalifah ‘Ali (Radia- 
Allaahu ‘anhu) should give up the position and Mu’awiyah 
(Radia-Allaahu ‘anhu) should relinquish any claim to be Khal-
ifah and the Muslims should be given a free choice to 
elect whoever they wanted as Khalifah.

Abu Musa (Radia-Allaahu ‘anhu) continued to remain neu-
tral in the conflict which was ended by ‘Ali (Radia- 
Allaahu ‘anhu) when he made a treaty with Mu’awiyah (Radia- 

Allaahu ‘anhu) confirming the latter as the one responsible 
for governing Syria and Egypt.

The End of his Life
Abu Musa (Radia-Allaahu ‘anhu) himself, left for Makkah and 
spent the rest of his life near the Sacred Mosque. During 
his life he had remained devoted to the noble Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and his righteous successors.

Abu Musa (Radia-Allaahu ‘anhu) was particularly attached to 
the Qur’an, reading it constantly, memorizing it, under-
standing it and putting it into practice. His advice re-
garding the Qur’an is full of wisdom.

“Follow the Qur’an,” he said, “and do not desire that the 
Qur’an should follow you.”

In ‘Ibaadah, he showed a great deal of strength and en-
durance. On days when the heat was intense and almost 
unbearable, Abu Musa (Radia-Allaahu ‘anhu) would be found 
fasting and he would say:

“Perhaps the thirst of the midday heat will prove to be 
quenching for us on the Day of Qiyaamah.”

As his end drew near, the words which he kept saying 
were words which he was known to repeat throughout 
his life as a believer:

Allaahumma anta-s Salaam wa minka-s Salaam

“O Lord, You are the Source of Peace and from You 
comes Peace…”

When he was on his death bed he remembered the poem 
that he and his people were saying when they first came 
to meet the Prophet (Salla-Allaahu ‘alayhi wa sallam):

“Tomorrow, we will meet the beloved ones, Muhammad 
and his party,” and his soul departed to its Creator….
Allaah.

May Allaah be pleased with and forgive him.

Shaikh ul-Islam ibn Taymiyyah (Rahimahumullaah) said: 
“Seeking knowledge for Allaah’s sake is 
Ebadah (an act of worship), studying it is 

Tasbeeh (glorification of Allaah), searching 
for it is Jihaad, teaching it to those who do 

not know is Sadaqah.”
It is by knowledge that Allaah is known and wor-

shipped, and by knowledge Allaah is glorified and 
singled out with Tawheed.



1) The meaning of keeping good 
relations with kith and kin

Ar-rahem [i.e. womb (bond of kinship)] refers to rela-
tives. Ibn Hajar (Rahimahullaah) said, “Ar-rahem are the 
relatives between whom there is a lineage regardless of 
whether they are heirs or not, and whether or not they 
are Mahram (those whom a woman cannot marry such 
as brother, uncle, nephew, etc.)

It is also said that the meaning of Rahem is Mahaarim 
only, i.e. those whom one cannot marry. It is more proba-
ble that the first meaning is more preponderant because 
the second excludes one’s cousins from the mother’s and 
father’s side.

As ‘Ali al-Qari said, keeping good relations with kith 
and kin “is by being kind and doing good to relatives 
and looking after them and caring for them.”

2) The legitimate proof that 
keeping good relations is a 

key for sustenance

There are several Ahadeeth which indicate that Allaah 
Almighty made keeping good relations with one’s kith 
and kin one of the keys for sustenance.

Anas (Radia-Allaahu ‘anhu) narrated that the Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa sallam) said, “He who desires 
ample provisions and that his life be prolonged should 
maintain good ties with his blood relations.” [Al-Bukhaari 
and Muslim]

Longevity can mean his life is graced with the blessings 
of Allaah such that he will be guided to obedience to  
Allaah, increase in performing good deeds that will ben-
efit him in the Hereafter, and protect his time from being 
wasted in other than that.

The other aspect of longevity is that the life of such a 
person is actually increased in terms of years. So it is 
said to the angel who is appointed over people’s age, 
“The age of so-and-so is 100 years if he keeps good rela-
tions with his kith and kin, and 60 years if he severs the 
ties.” It has been preceded in Allaah’s knowledge that 
this person either maintains or severs the relationship. 
So what is in Allaah’s knowledge never changes where-
as the knowledge of the angel does change. This mean-
ing is indicated in Surat ar-Ra’d (13:39):

“Allaah blots out what He wills and confirms (what 
He wills). And with Him is the Mother of the Book 

(al-Lauh al-Mahfoodh).”

So blotting out and confirming refers to the angel’s 
knowledge, whereas what is in the Mother of the Book 

is what is in Allaah’s knowledge and it neither changes 
nor is it blotted out.

In this Hadeeth, the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
explained that there are two fruits to be cultivated by 
keeping good ties with relatives: increase in wealth 
and prolonging one’s life. This is an open invitation 
presented by the most honest of Allaah’s creation, he 
who only spoke what was inspired to him, so whoever 
wants to gain those two fruits should plant the seeds 
by maintaining family ties. Imam al-Bukhaari classified 
these Ahadeeth under a chapter called, “Increasing one’s 
wealth by keeping good relations with kith and kin.” 

• Imams Ahmad, at-Tirmidhi and al-Haakim all 
reported on the authority of Abu Hurairah (Radia-
Allaahu ‘anhu) that the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said, “Learn from your family what you need 
to maintain good relationships with your kith and kin, 
because keeping good ties with relatives causes love for 
one’s family, increase in one’s wealth, and prolongs 
one’s life.” In this Hadeeth the Prophet (Salla-Allaahu 
‘alayhi wa sallam) indicated that by keeping family 
ties there are three fruits to gain, one of which is 
increase in wealth.

• Imams ‘Abdullah ibn Ahmad, al-Bazzar and 
at-Tabaraani reported on the authority of ‘Ali ibn 
Abi Talib (Radia-Allaahu ‘anhu) who said that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said, “He who would 
like Allaah to prolong his life, broaden his wealth and 
protect him from a disastrous death (death with bad 
end) should have Taqwa (fear of Allaah) and should 
keep good relations with relatives.”

In this Hadeeth, the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
mentions that there are three benefits to gain for any-
one who has two qualities: Taqwa of Allaah, and keeping 
good relationships with kith and kin.

• Imam al-Bukhaari reported that ‘Abdullah ibn 
‘Umar (Radia-Allaahu ‘anhuma) said, “He who fears 
Allaah and keeps family ties will have his life 
prolonged and his wealth increased, and his family 
will love him.” [Al-Adab al-Mufrad]

• The strong impact of keeping good relations with 
kith and kin and increasing one’s wealth and 
keeping poverty away has reached the extent that 
even the evildoers who maintain ties with their 
kin have an increase in their wealth by the Will of 
Allaah, and they increase in number. Ibn Hibban 
reported that Abi Bakra (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said, 
“The act of worship that is the fastest to be rewarded 
is keeping good relations with kith and kin, such that 
even if the tenants of a household are all evildoers, 
yet they keep family ties, their wealth increases and 
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Part 2

Fifth Key

Successive trips to Hajj and 
‘Umrah

Among the deeds that Allaah Almighty has made as 
keys for sustenance are regular trips to Hajj and ‘Umrah. 
This point will be covered from two aspects:

1. The meaning of regular trips to Hajj and ‘Umrah

2. The legitimate proof that this is one of the keys for 
sustenance

1) The meaning of regular trips to 
Hajj and ‘Umrah

Shaikh Abu al-Hassan as-Sindi explains the meaning of 
regular trips to Hajj and ‘Umrah as making one trip suc-
ceed the other. “This means if you go to Hajj then go to 
‘Umrah after it, and if you go to ‘Umrah follow it by Hajj, 
so you will be continuously travelling between Hajj and 
‘Umrah.” [Haashiat Imam as-Sindi in Sunan an-Nasaa’i]

2) The legitimate proof that this is 
one of the keys for sustenance

There are many Ahadeeth which prove this:

 ۞ Imams Ahmad, at-Tirmidhi, an-Nasa’i, Ibn Khuzai-
ma, and Ibn Hibban all reported that ‘Abdullah ibn 
Mas’oud (Radia-Allaahu ‘anhu) said that the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) said, “Regularly 
perform trips for Hajj and ‘Umrah, for they repel pov-
erty and your sins just like the bellows of the ironsmith 
repel the scum off iron, gold and silver. And Hajj al-
Mabrour (which Allaah accepts) has no reward other 
than Paradise.”  

So in this Hadeeth the honest and believed one who 
spoke only as he had been inspired (Salla-Allaahu ‘alayhi 
wa sallam) clarified that the fruit of regularly perform-
ing Hajj and ‘Umrah is the removal of poverty and 
sins. Imam Ibn Hibban referred to this Hadeeth in 
his book of Ahadeeth saying, “The Hajj and ‘Umrah 
prevent sins and poverty, and Imam at-Tibi said in 
his interpretation of the Hadeeth that prevention 
of poverty is like charity which increases wealth.” 
[Faid al-Qadeer]

 ۞ Imam an-Nasa’i reported on the authority of Ibn 
‘Abbas (Radia-Allaahu ‘anhu), that he said the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) said, “Perform 
Hajj and ‘Umrah successively for those will prevent 
poverty and sins such as the bellows of the blacksmith 
repel scum from iron.” [an-Nasaa’i]

So those who want to remove poverty and sins from 
themselves should regularly go to Hajj and ‘Umrah, 
one after the other.

Sixth Key

Keeping ties with relatives
Among the keys for sustenance is keeping good rela-
tions with one’s kith and kin.

There are four points to be covered in this chapter:
1. The meaning of keeping good relations with kith 

and kin
2. The legitimate proof that keeping good relations is a 

key for sustenance
3. How does one keep good relations with his rela-

tives?
4. How does one keep good relations with relatives 

who are evildoers?



they increase in number, and there are no members 
of a household that keep family ties who are ever in 
need.” [Al-Ihsaan fee Taqreeb Saheeh Ibn Hibban]

3) How does one keep good 
relations with his relatives?  

Some people think that keeping good ties with relatives 
is achieved only by helping them financially, and this 
is not always correct, as its concept is much broader. It 
is done by striving to enable good to reach them, and 
preventing any harm from reaching them, whether that 
is achieved by giving them money or by other means. 
Ibn Abi Jamrah said, “Keeping good ties with relatives 
is achieved financially, by helping them gain what they 
need, by preventing any harm from them and also by 
being nice to them and praying for them.”

So the general meaning is to make goodness reach them 
and to prevent harm from reaching them as much as one 
can. [Tuhfat al-Ahwadhi]

4) How does one keep good 
relations with relatives who are 

evildoers?

Some people misunderstand how to keep a good rela-
tionship with family members who are evildoers. They 
think keeping good relations with relatives entails liking 
them, being friendly, sitting together, sharing meals and 
spending time with them, and this is not correct.

As known, Islam does not prevent anyone from being 
kind to relatives who are evildoers, not even those who 
are infidels, as indicated by Allaah’s statement in Surat 
al-Mumtahinah (60:8):

“Allaah does not forbid you to deal justly and kindly 
with those who fought not against you on account 

of religion and did not drive you out of your homes. 
Verily, Allaah loves those who deal with equity.”

Additionally, the Hadeeth reported by Asma the daugh-
ter of Abu Bakr (Radia-Allaahu ‘anhuma), when she asked the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) about 
her mother who was an infidel, saying, “My mother 
has come and she wants me to be kind to her. Should I 
keep my relation with her?” He (Salla-Allaahu ‘alayhi wa sal-
lam) said, “Yes, you should keep good relations with her.” 
[Al-Bukhaari]

However, this does not mean that one should love (un-
conditionally) or have affection towards the disbeliev-
ers, sitting and eating with them. Allaah Almighty said 
in Surat al-Mujadilah (58:22):

 “You [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)] will 
not find any people who believe in Allaah and the 

Last Day making friendship with those who oppose 
Allaah and His Messenger [Muhammad (Salla-Allaahu 

‘alayhi wa sallam)], even though they were their fathers, or 
their sons, or their brothers, or their kindred (peo-

ple).” 

Ar-Raazi explained the previous verse by saying, “Be-
lief in Allaah cannot coincide with the loving of Allaah’s 
enemies, for if one loves someone, he would not like his 
enemy with him.”

Imam Malik (Rahimahullaah) took this verse as an evidence 
for showing enmity to the Qadariyyah(1) and abandoned  
sitting with them. 

Ibn Katheer (Rahimahumullaah) said in his interpretation of 
this verse, “They do not befriend the deniers, even if they 
are among the closest relatives.” [Tafseer Ibn Katheer]

In fact, keeping relations with evildoers means exert-
ing one’s utmost to prevent them from coming closer 
to Hellfire or staying away from Paradise. If the situa-
tion requires abandoning them to attain this noble goal, 
then abandoning them in this case is considered keep-
ing good relations with them, as Ibn Abi Jamrah said, 
“If they are disbelievers or evildoers, then cutting ties 
with them for the sake of Allaah is considered keeping 
good relations with them with the condition of exerting 
the utmost in advising them and then informing them. 
If they persist then it is because of their abandonment of 
truth. Cutting the relationship with them does not can-
cel invoking for them in their absence that Allaah guide 
them to the right way.” [Tuhfat al-Ahwadhi]

    to be continued........

To 
whom was 

the she-camel 
given as a sign to a 

nation, but the people 
were still disobedient 

and as a consequence 
were punished?

QUESTION 5

Qadariyyah(1): are one of the deviated sect who deny the 
Qadar of Allaah

All the praises and 
thanks be to Him Who 

bestowed and perfected His ap-
parent and hidden graces. I testify that 

there is no god who deserves to be worshipped but 
Allaah, Who has no partner; all the dominion belongs 
to Him, all the graces belong to Him, and to Him return 
all the affairs. I testify that Muhammad is the slave of  
Allaah and His Messenger, the Prophet of mercy and the 
leader of guidance – who was anxious  over his nation 
to be rightly guided to what benefits them, and warned 
them against  what  would harm them, peace be upon 
him, his family, Companions and all who follow them in 
truth till the Judgment Day.

It is one of the bases (fundamentals) of Ahl As-Sunnah 
wal-Jama’ah  to love the family of the Prophet  Muham-
mad (Salla-Allaahu ‘alayhi wa sallam), mainly  because of their  
closeness and blood relationship to him and for their be-
lief in Allaah.

The Prophet’s wives are considered of his family mem-
bers as Allaah said: 

30. “O wives of the Prophet! Whoever of you commits 
an open illegal sexual intercourse, the torment for her 

will be doubled, and that is ever easy for Allaah.

31. And whosoever of you is obedient to Allaah and 
His Messenger (Salla-Allaahu ‘alayhi wa sallam) and does 

righteous good deeds, We shall give her, her reward 
twice over, and We have prepared for her Rizqan Ka-

rima (a noble provision, Paradise).

32. O wives of the Prophet! You are not like any other 
women. If you keep your duty (to Allaah), then be not 

soft in speech, lest he in whose heart is a disease (of 
hypocrisy, or evil desire for adultery, etc.) should be 

moved with desire, but speak in an honorable 
manner.

33. And stay in your houses, and do not display your-
selves like that of the times of ignorance, and perform 
As-Salaat (Iqamaat-as-Salaat), and give Zakaat and 
obey Allaah and His Messenger. Allaah wishes only 

to remove Ar-Rijs (evil deeds and sins, etc.) from you, 
O members of the family (of the Prophet (Salla-Allaahu 

‘alayhi wa sallam), and to purify you with a thorough puri-
fication.” [Surat  al-Ahzaab 33:30-33]

There is no doubt that the Prophet’s wives are included 
within the definition of his  family members. His kith 
and kin includes the Prophet’s cousin  ‘Ali ibn Abi Talib 
and Al-‘Abbas ibn Abdul-Muttalib, his daughter Fati-
mah, and his grandchildren  Al-Hasan and Al-Hussain 
(Radia-Allaahu ‘anhum).

Ahl As-Sunnah wal  Jama’ah  love the Prophet’s family 
and take them as their allies and keep the will of the 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) regarding 
them  when he delivered (mentioned) the Farewell pil-
grimage (Hajj). He said: “I remind you of Allaah with re-
gard to the people of my household (he repeated this three 
times).”

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) explained the mean-
ing of “remind you” thus,  ‘I remind you of Allaah, fear 
Him and His revenge if you waste the rights of the Mes-
senger’s household; and I remind you of Allaah’s Mercy  
and reward if you fulfill their rights.’ [The explanation of 
Al-Aqeedah Al-Waasetiyyah]

The Companions (Radia-Allaahu ‘anhum) of the Messenger 
(Salla-Allaahu ‘alayhi wa sallam) deeply honored and loved the 
family of the Prophet Muhammad (Salla-Allaahu ‘alayhi wa sal-
lam) as al-Bukhaari narrated in his Saheeh, that Abu Bakr 
(Radia-Allaahu ‘anhu) said: “Respect  Muhammad (Salla-Allaahu 
‘alayhi wa sallam) regarding  his household.”

Ash-Shu’bi mentioned a story related to Zaid ibn 
Thaabit (Radia-Allaahu ‘anhu): “When Zaid finished offer-
ing the funeral prayer for his mother,  I (Ash-Shu’bi) 
brought his mule for Zaid to ride, then Ibn ‘Abbas came 
and took the stirrup. Zaid said: “Leave it O cousin of 
the Prophet,” then Ibn ‘Abbas said: “This is how we are 
ordered to treat our scholars,” and in the same manner 
Zaid kissed Ibn ‘Abbas’s hand and said:  “This is how we 
are commanded to treat members of the Prophet’s fam-
ily (Salla-Allaahu ‘alayhi wa sallam).” [Ash-Shefa 2/608]

When ‘Abdullah ibn al-Hasan ibn al-Hussain ibn ‘Ali ibn 
Abi Talib (Radia-Allaahu ‘anhuma) wanted something from 
‘Umar ibn Abdul-Aziz (who was the ruler at that time) 
he used to go to him. ‘Umar said to him: “If you want 
anything from me just send someone or write to me be-
cause I feel shy from Allaah when He sees you standing 
in front of my door.” [Ash-Shefa 2/608]

Despite our love and appreciation towards our 



Prophet’s household (Salla-Allaahu ‘alayhi wa sallam), we do not 
overestimate their status above that which Allaah has 
granted them, and we do not exceed the limits regarding 
them. Our Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 
warned us not to exaggerate in them. The Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “Do not exaggerate in praising 
me as the Christians praised the son of Maryam, as I am 
only a slave of Allaah and His Messenger.” [Agreed upon]

This is a warning against exceeding the limit in praising 

the Prophet (Salla-Allaahu ‘alayhi wa sallam) or his household; 
then what about those who exceed the limit with those 
who are less than the household of the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) or other than them of the righteous 
and take them as rivals besides Allaah?

Source:
At-Tawheed Magazine, issue no. 474. The article was 

prepared by Salaah Abdul-Ma’bood.

Q. A man prays and fasts and performs all of the pillars of Islam, but in spite of 
all this, he supplicates to other than Allaah, by making Tawassul through Walis; 
he seeks help from them, and believes that they are able to bring him benefits and 
protect him from harm. Inform us – may Allaah reward you with goodness- may 
his sons who affirm the Oneness of Allaah and do not associate any partners with 
Allaah inherit from him? Also what is the ruling on them?

A. Whoever prayed, fasted and performed the pillars of Islam, except that he seeks 
help from the dead and the absent living and the angels and the like, is a Mushrik and 
if he was advised, but he did not accept (the advice) and remained determined upon 
this until his death, he is a Mushrik, guilty of major Shirk, which takes him out of the 
fold of Islam. So he should not be washed, the funeral prayer should not be prayed 
over him, nor should he be buried in the graveyard of the Muslims, nor should 
prayer for forgiveness be made for him, nor should his sons, nor his father, nor his 
brothers nor any other Muslim who affirms the Oneness of Allaah inherit from him, 
due to the differences in their religion, based upon the saying of the Prophet (Salla-
Allaahu ‘alayhi wa sallam): “The Muslim does not inherit from the disbeliever; neither does 
the disbeliever inherit from the Muslim.”

And may peace and blessings be upon our Prophet Muhammad and upon his fam-
ily and Companions.

The Permanent Committee

Q. A certain person proposed to a young, virgin girl 
and the contract was completed, but before they con-
summated the marriage, this man died and left behind 
an inheritance. He had no children, or any close rela-
tives, or any heirs apart from the wife with whom he 
had contracted the marriage. Does she inherit from 
him, even though they had not consummated the mar-
riage?

A. Yes, she does inherit from him, even if they had not 
consummated the marriage, according to the generality 
of the Words of Allaah, Most High:

“In that which you leave, their (your wives) share is a 
fourth if you leave no child: but if you leave a child, 
they get an eight of that which you leave after pay-
ment of legacies that you may have bequeathed or 

debts.” [Surat an-Nisaa’ 4:12]

The wife is a wife, simply by virtue of a correct contract. 
Therefore, if the correct contract is completed and her 
husband dies leaving her a widow, she inherits from 
him and she is obliged to observe the waiting period 
of death- even if he did not consummate the marriage 
with her- and the whole of the dowry is for her. What re-
mains after her share of the inheritance goes to the male 
with the most right. And in this matter about which the 
questioner asked, the deceased person has no heirs, or 
anyone with the right of Al-Furudh(1) nor those with the 
right of Al-‘Asabat , so whatever exceeded the share of 
the wife will be in Bait al Mal (treasury) because Bait al 
Mal is the place where all the money without a specific 
owner is directed.

Ibn ‘Uthaimeen.

The Inheritance of a Wife whose 
Marriage was not consummated

The Ruling on Giving Charity from an Inheritance 
without the knowledge of the Heirs

The Sons of a Mushrik who Affirm Allaah’s 
Oneness May not Inherit from him

  FaTaWa 

         oncerning 

Inheritance Q1 The Messenger of Allaah (Salla-Allaahu ‘alayhi 
wa sallam) warned us against exaggerating our 

praise of him, mentioning a group who had fallen into 
this error.  Which group was this?

A  The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam) said: “Do not exaggerate in praise of me, in 

the way that the Christians exaggerated the praise of Eesaa 
ibn Maryam.  Indeed I am only a servant, so say: Servant 
of Allaah and His Messenger.”

Q2 What was the reason behind the defeat of 
the Muslims in the battle of Uhud after their  

     victory?

A  The reverse in Uhud resulted from the neglect 
on the part of the archers of the explicit com-

mand of the Prophet (Salla-Allaahu ‘alayhi wa sallam), and leav-
ing the spot which they were ordered to safeguard to the 
end. In other words, the success of the Muslims depends 
upon their obedience to the Prophet (Salla-Allaahu ‘alayhi wa 
sallam). As long as they carry out his behests, Allaah will 
help them in facing all kinds of odds. But when they 
will set aside his commands in their pursuit of worldly 
riches, they are bound to come to grief.

Q3 What is the day of doubt?

A  30th of month of  of Sha’baan 

Narrated Abu Hurairah (Radia-Allaahu ‘anhu): Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said, “Do not fast for a 
day or two days before Ramadân except a person who is in 
the habit of observing a particular fast; he may fast on that 
day.” [Agreed upon]

Q4 Which Surah talks about the Battle of Badr?

A  Surat Al Anfal

Q5 Who was the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) referring to when he (Salla-Allaahu ‘alayhi wa 

sallam) said these words:
 “She believed in me when none else did….And she helped 
and comforted me in her person and wealth when there was 
none else to lend me a helping hand.”

A  Khadijah Bint Khuwailid ibn Asad ibn Àb-
dul Ùzza  - The first wife of the Prophet (Salla- 

 Allaahu ‘alayhi wa sallam). 

Answers to the last issue’s Quiz

Q. My mother died and she left (with me) fourteen 
thousand (14,000) Riyals as a loan in Allaah’s Cause. I 
request you to guide me as to how I should deal with 
it and how to divide it among the heirs. The number 
of males is three, all of them men and the number of 
females is one. She died when she was in the care 
of her husband – that is, not divorced. How should 
I distribute the money between the heirs when they 
are as stated above: a husband, three sons and one 
daughter? And may I give anything of it in charity 
without the agreement of the heirs, or without their 

knowledge? Advise me and may Allaah reward 
you with goodness.

A. You must pay the money to the heirs and you are 
one of them. The husband gets a quarter of it; three-
thousand five- hundred, and the rest is divided be-
tween the three sons and the daughter: one-thousand 
five-hundred for the daughter and three-thousand for 
each son. It is not permissible for you to give anything 
of it in charity without the agreement of the heirs, un-
less your mother bequeathed something. It is obliga-
tory to implement her bequest if it was witnessed by 
two just persons and it was for a third of the estate or 
less. And Allaah is the Granter of success.

Ibn Baz

(1)Al-Furudh: Those with the right of inheritance described in the Qur’an. In the Noble Qur’an, six kinds of shares are fixed. 
These are: a half, a fourth, an eighth, two-thirds, a third and a sixth



However, ‘Ilm At-Tasyeer' (knowledge 
of stellar movements), i.e. to know the 

stars and the movement of the stars in order to know 
the direction of the Qiblah, the time, the season, and what 

is the appropriate times for planting is allowable.

Astrology is a group of beliefs 
which hold that the relative positions of 

celestial bodies and related 
details can provide information about personality, 

human affairs and other “earthly” matters. Astrologers 
believe that the movements and positions of celestial 

bodies either directly influence life on  earth 

or correspond to events experienced 
on a human scale.

Al-Bukhaari said in his Saheeh: Qutaa-
dah said: “Allaah created these stars for 
three purposes: to adorn the heavens, 
to stone the devils, and as signs by 
which to navigate. Whoever seeks 
anything else in them is mistaken 
and does not benefit from them, 
and he is wasting his time and 
effort in seeking something of 
which he has no knowledge.” 
[Saheeh al-Bukhaari, Baab 
fi’l-Nujoom, 2/240] 

If one believes that the stars are the cause 
of good or bad things happening, this is 

minor Shirk (Shirk Asghar). For 
example, when something happens and 
one attributes it to the stars, such as at-
tributing the rainfall to the stars, he has 

committed minor Shirk 
because he has made the stars the 
means (or causes) that Allaah did 
not make causes, yet blessings, 
bounties, and rain are being at-
tributed to them. The slave 
should attribute all blessings 
to Allaah Alone.

Another example: when people get mar-
ried, they go to astrologers to look at the 

placement of the stars to determine what the 
best time would be for them to get married 

which would bring good fortune. This shows 
their belief that the alignment of the stars in 

a certain manner is a cause for attaining some 
good or preventing some evil.

Are stars a CAUSE for good or bad things happening on      
                               Earth?


