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ڭ  ڭ   ۇ  ۇ  ۆ  ۆ

Allaah         says: “Worship Allaah and join none with Him in worship, 
and do good to parents, kinsfolk, orphans, Al-Masaakin (the poor), the 
neighbor who is near of kin, the neighbor (al-janb) who is a stranger, 

the companion by your side, the wayfarer (you meet), and those (slaves) 
whom your right hands possess.” [An-Nisa’ 4:36]



Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab al-Raqaaiq; al-Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 

Allaah’s Messenger          said:
 

“Everything seeks forgiveness for he who imparts 
good knowledge (to others), even the fish in the sea.” 

[Reported by al-Bazzar and authenticated by al-Albaani in Saheeh at-
Targhib wat-Tarhib no.82]
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In Surat Luqman (31:12),  
Allaah (Subhaanahu wa Ta’aala) says:

پ  ڀ      ڀ   ڀ    ڀٺ  ٺ  
ٺٺ  ٿ  ٿ  ٿ  ٿ  

 “…and whoever gives 
thanks, he gives thanks for 
(the good of) his ownself. 

And whoever is unthankful, 
then verily, Allaah is All-Rich 
(Free of all needs), Worthy of 

all praise.”

In Surat Fatir (35:15), Allaah 
(Subhaanahu wa Ta’aala) says:

ۀ  ہ  ہ  ہ  ہ    ھھ  ھ  ھ   
ے        ے    ۓ  

“O mankind! It is you who 
stand in need of Allaah, But 

Allaah is Rich (Free of all 
needs), Worthy of all praise.”

Al-Hamd (praise) and Ash-Shukr 
(thankfulness) are close in meaning. 
Al-Hamd is more general (comprehen-
sive) because you praise someone for his 
character and for his favors, but you don’t 
thank him for his qualities or character.

This Noble Name is mentioned seventeen 
times in the Qur’an, such as: 

Allaah (Azza wa jall) says in Surat Al-Baqarah 
(2: 267): 

ڻ  ڻ  ڻ  ۀ  ۀ  ہ   ہ  ہ  ہ  ھ  ھھ  ھ  ے  

ے  ۓ  ۓ   ڭ

“… and do not aim at that which is bad to spend from it, (though) you 
would not accept it save if you close your eyes and tolerate therein. And 
know that Allaah is Rich (Free of all wants), and Worthy of all praise.”

Allaah (Subhaanahu wa Ta’aala) also says in Surat Hud (11: 73):

ٿ  ٹ   ٹ  ٹ  ٹ  ڤڤ  ڤ    ڤ  ڦ  ڦ         

“… The Mercy of Allaah and His Blessings be on you, O the family [of 
Ibraheem (Abraham)]. Surely, He (Allaah) is All-Praiseworthy, 

All-Glorious.”

Allaah says in Surat Ibraheem (14: 8):

چ  چ  چ   چ   ڇ  ڇ  ڇ  ڇ   ڍ  ڍ  ڌ  ڌ    ڎ  ڎ  

 “And Musa (Moses) said: ‘If you disbelieve, you and all on earth togeth-
er, then verily! Allaah is Rich (Free of all needs), Owner of all Praise.’”

Allaah (Subhaanahu wa Ta’aala) says in Surat Al-Hajj (22: 24):

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ      ڀ
  

“And they are guided (in this world) unto goodly speech (i.e. Laa ilaaha 
ill-Allaah, Alhamdu lillaah, recitation of the Qur’an, etc.) and they are 

guided to the Path of Him (i.e. Allaah’s religion of Islamic Monothe-
ism), Who is Worthy of all praises.”

An  Explanation of the 
Name of Allaah (I)

In Surat Fussilat 
(41:41-42), Allaah 

(Subhaanahu wa Ta’aala) 
says:

ڈ  ڈ  ژ             ژ    ڑ  ڑک   
ک  ک  ک  گ  گ  گ  گ  

ڳ  ڳ  ڳ  ڳ    ڱ   ڱڱ  ڱ     ں  ں  
ڻ  ڻ  

“Verily, those who disbelieved in the 
Reminder (i.e. the Qur’an), when it came 
to them, (shall receive the punishment). 

And verily, it is an honorable well-
fortified respected Book (because it is 

Allaah’s Speech, and He has protected it 
from corruption, etc.). Falsehood cannot 
come to it from before it or behind it (it 

is) sent down by the All-Wise, Worthy of all 
praise (Allaah).”

Allaah (Subhaanahu wa Ta’aala) says in Surat Ash-Shura (42: 
28):

ۈ  ٴۇ  ۋ  ۋ  ۅ  ۅ  ۉ  ۉ   ې  ېې  ې   ى  ى  
ائ  

 “And He it is Who sends down the rain after they 
have despaired, and spreads His Mercy. And He is the 
Waliyy (Helper, Supporter, Protector, etc.), Worthy of 

all Praise.”

Allaah (Subhaanahu wa Ta’aala) also says in Surat Al-Buruj 
(85: 8):

ڦ  ڦ   ڦ  ڄ       ڄ  ڄ  ڄ  ڃ  ڃ  ڃ  

 “And they had no fault except that they believed in 
Allaah, the All-Mighty, Worthy of all Praise!”

The meaning of the Name: 

Ibn Jarir said regarding Allaah’s Statement: “And know 
that Allaah is Rich (Free of all wants) and worthy of all 
praise,” that Allaah is praiseworthy with His creation 
because of what He has bestowed upon them of favors 
(blessings) and provided them of His Grace.” [Jami’ul 
Bayaan]

Ibn Jarir also said regarding Allaah’s Statement, in Su-
rat An-Nisa’ (4: 131): “And Allaah is Ever Rich, (Free of 
need) and Praiseworthy,” Al-Hameed is the One Who 
deserves to be praised, O Creation, for His praiseworthy 

Actions to you and for His Beautiful Blessings and fa-
vors upon you. Therefore, keep on being dutiful to Him, 
O mankind! And fear His punishment, and hasten to-
wards obedience to Him in matters that He commanded 
you with and forbade you from.” [Jami’ul Bayaan]

Az-Zajjaj said: “Allaah (Subhaanahu wa Ta’aala) is praised by 
every tongue, in all states (conditions), as it is said in 
the Du’aa, ‘Al-Hamdulillah, none is praised in all states 
except Him’.” [Tafseer Al-Asma’]

Al-Khattabi said: “Al-Hameed is the Praised One, Who 
deserves the praise for His Actions. He is praised in ad-
versity and prosperity, at time of difficulty and time of 
ease, because He is All-Wise, neither mistake occurs in 
His Actions, nor error. He is praised in all cases.” [Sha’n 
Ad-Du’a]

Al-Haleemi said: “Al-Hameed is the One, Who deserves 
to be praised, because He, the Exalted initiated and cre-
ated, then joined two great blessings, i.e. life and mind, 
and He is the One, Who loves and supports after grant-
ing His favors; He, whose favors and blessings are be-
stowed consecutively till they become beyond enumera-
tion even if one exerted his utmost. 

Who then deserves to be praised other than Him?

Nay, to Him belongs all the praises and no one else, as 
the favors are from Him and no one else.” [Al-Minhaaj]

Al-Baihaqi said: “He is the Praised One, Who deserves 
all the praise. It is also said, Al-Hameed is the One, to 
Whom belongs the perfect and praiseworthy Attri-
butes.” [Al-I’tiqaad]

Ibn Katheer (Rahimahullaah) said: “Al-Hameed is the Praised 
One in all of His Actions, Statements, Laws and Decrees. 
No deity deserves to be worshipped except Him and 
there is no Lord except Him.” [Tafseer Ibn Katheer 1/321]

Shaikh As-Sa’dee (Rahimahullaah) said: “Al-Hameed, the 
One, Who is praised in His Essence, Names, Attributes 
and Actions. He possesses the best of Names and the 
most perfect of Attributes and the best and most com-
plete Actions. For indeed the Actions of Allaah are based 
upon His Grace and Justice.” [Tayseer Al-Kareem]

The impact of belief in this 
Noble Name:

1  To believe that Allaah, the Exalted, deserves all 
the praise absolutely, as He (Subhaanahu wa Ta’aala) 

said about His Noble Self in Surat Al-Faatihah (1: 2):



پ  پ  پ  پ  ڀ

“All the praises and thanks are to Allaah, the Lord of 
the Alameen (mankind, Jinn and all that exists).”

The Alif and Laam in the word Al-Hamd is for Istighraq, 
i.e. all the praises belong to Him and are due to Him. 
This is for Allaah and no one else, Whose praises we are 
unable to count. He is as He has praised Himself.

He is the Hameed (the Praiseworthy) in His Essence, At-
tributes, Names and Actions. To Him belongs all the 
praises in all states, in every time and place, in times of 
hardship and relief, in times of adversity and in times 
of prosperity, in what we like and what we hate. Why 
not? Since He is the All-Knower, the All-Wise, He does 
what He wills and chooses what He wills. Whatever He 
decrees, it agrees with utmost wisdom and complete 
knowledge.

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) used to raise 
his head from Rukoo’, he used to say:

اموات وملء األرض وما بينهام وملَء ما  اللَُّهمَّ َربَّنا لََك الحمُد ملَء السَّ

ِشْئَت من َشٍئ بعد، أَْهُل الثَّناِء واملَْجد، ال ماِنَع لاِم أَْعَطْيَت، وال ُمْعِطَي 

لاِم َمَنْعَت، وال َيْنَفُع َذا الَجدِّ ِمْنَك الَجد.

“O Our Lord, to You is all the praise that fills the heavens 
and the earth, and what is between them, and filling what-

ever else You wish. You are worthy of praise and glory. 
There is no one to withhold what You give and no one can 
give what You withhold. The wealth of the wealthy does 

not benefit one against Your Will.” [Muslim]

Whenever the Prophet (Salla-Allaahu ‘alayhi wa sallam) got up 
at night to offer the Tahajjud prayer, he used to say:

، ولََك الَحْمُد،  اموات واألرض وَمن فيهنَّ اللَُّهمَّ لََك الَحْمد أنت َقيُِّم السَّ

اموات واألرِض ومن فيهن، ولََك الَحْمُد أنت َمِلُك  أنت نوُر السَّ

.... ، ولَك الحمُد، أنت الحقُّ ووْعُدَك الَحقُّ اموات واألرض ومن فيهنَّ السَّ

“O Allaah! All the praises are for You; You are the Holder 
of the heavens and the earth, and whatever is in them. All 
the praises are for You; You are the Light of the heavens 

and the earth; and whatever is in them, and all the praises 
are for You; You are the King of the heavens and the earth, 
and whatever is in them, and all the praises are for You; 

You are the Truth and Your Promise is the truth…” 
[Al-Bukhaari]

Rifa’ah ibn Raafi’ (Radia-Allaahu ‘anhu) narrated: ‘One day 
we were offering Salaat behind the Prophet (Salla-Allaahu 
‘alayhi wa sallam). When he raised his head from bowing, he 
said: “Sami’ Allaahu liman Hamidah.” A man (behind) 
him said: “Rabbana Walakal-Hamd, Hamdan Katheeran 

Taiyyiban Mubaarakan Fihi.” (O Our Lord! All the 
praises and thanks are for You, many good and 

blessed praises). When the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) completed the Salaat (Prayer), he asked, “Who has 
said these words?” The man replied, “I.” The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “I saw over thirty angels 
competing to write it first.”’ [Al-Bukhaari]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said, emphasiz-
ing Allaah’s great Hamd (Praise): “Purification is half of 
the faith, and Al-Hamdulillah fills the scale, and Subhaan- 
Allaah (Glorified is Allaah) and Al-Hamdulillah (Praise be 
to Allaah) fills up the space between the heaven and the 
earth. The prayer is a light, and charity is a proof (of one’s 
Faith) and patience is brightness and the Qur’an is a plea 
either for you or against you.” [Muslim]

He (Salla-Allaahu ‘alayhi wa sallam) also said: “The words which 
Allaah loves the most are four. It does not harm you to start 
with anyone of them: Subhaan-Allaah, Al-Hamdulillaah, 
wa laa ilaaha illa-Allaah, wa Allaahu-Akbar.” [Muslim]

Mutarrif ibn ‘Abdullah ibn Ash-Shikeer said: “Imraan 
ibn Husain told me, ‘I will relate to you a Hadeeth (nar-
ration) today, may Allaah benefit you with it. Know that 
the best slaves of Allaah, the Blessed the Most High, on 
the Day of Resurrection are Al-Hammadoon (i.e. those 
who praise Allaah) …’” [Ahmad]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said regard-
ing the virtue of praising Allaah for His favors and 
blessings: “There is no blessing that Allaah bestows upon 
a slave and he (the slave) says, ‘Al-Hamdulillaah’, but that 
which was given was better than what he has taken.” [Ibn 
Maajah] I.e., Allaah’s inspiration of the slave to say, “Al-
Hamdulillaah”, was better than what he (the slave) has 
taken of blessing.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) informed us that 
praising Allaah is one of the means of attaining Allaah’s 
Pleasure. He (Salla-Allaahu ‘alayhi wa sallam) said: “It pleases 
Allaah when a slave eats and says: ‘Praise be to Allaah,’ 
and when he drinks and says: ‘Praise be to Allaah.’” [Mus-
lim]

2  This Noble Name (Al-Hameed) is joined with 
some of Allaah’s Beautiful Names in the Qur’an, 

such as in Allaah’s Statement’s:

  ے  ے  ۓ  ۓ   ڭ  

“Verily, Allaah is Rich (Free of all wants), and Worthy 
of all praise.” [2: 267]

And:
  ڤ    ڤ  ڦ  ڦ

“Surely, He (Allaah) is All-Praiseworthy, All-Glori-
ous.” [11: 73]

And:
ې   ى  ى  ائ  

“The Waliyy (Helper, Supporter, Protector, etc.), Wor-
thy of all praise.” [42: 28]

And His Statement:
ڃ  ڃ  ڃ

“The All-Mighty, Worthy of all praise.” [85: 8]

Joining two Names increases the meaning of the Name 
more in beauty, than when they are mentioned alone.

Regarding the first verse mentioned above: To Allaah 
belongs all the praise for His Richness and beautiful 
blessings.

Regarding the second verse:  All the praise is due to Him 
for His Glory, Magnificence and Majesty.

Regarding the third verse: All the Praise is due to Him 
for taking the believers into His guardianship by pro-
tecting and supporting them and bestowing favors upon 
them and His Love for them.

Regarding the forth verse: All the praise is due to Him 
for His Might and Power, and for honoring His Awliyaa 
(beloved chosen believing slaves), for His support to His 
party and soldiers.

Ibn al-Qayyim (Rahimahullaah) said regarding the Attri-
butes of the Lord: “Due to joining two Names together 
or two Attributes together, another noble Attribute is re-
sulted and that gives an extra value than if they were 
just mentioned alone, such as: “The Rich, the Praisewor-
thy”, “The One Who Pardons and the Able” and “The 
Praiseworthy, the Most Gracious”, and so forth. These 
are some of the joined Attributes and joined Names in 
the Qur’an.

Indeed, Richness is a perfect Attribute of Allaah and also 
the Hamd. Joining the Richness with Praise is another 
perfection. To Him belongs all praise for His Richness 
and all praise for His Hamd and praise for joining both 
of the Attributes; similarly, “The One Who Pardons, the 
Able;” the Praiseworthy, the Most Glorious; and the 
Mighty, All-Wise.” Contemplate this! Because this is of 
noblest knowledge.” [Badaa’i Al-Fawaa’id]

Al-Hameed is the One, to Whom belong the Attributes 
and the means of praise which makes Him deserve to 
be praised and even if no one praises Him, He is Praise-
worthy in His Essence (in Himself). The Mahmood (the 
Praiseworthy One) is the One Who attached to Himself, 
the praise of those who praise Him; similarly, the Majeed 
- the One, Who is Glorified; Al-Kabeer – the One, Who 

is Great; and Al-Adheem – the One Who is Magnfied.

Al-Hamd (praise) and 
Al-Majd (glory)

Praise and glory refer to all the perfection.
Al-Hamd or praise requires extolling and loving the one 
who is praiseworthy. If you do not extol the one whom 
you love, then you will not be praising him. Similarly, if 
you extol someone for a reason and you do not love him, 
then you will not be praising him.

In order to be praising someone, you should extol and 
love him. This extolling and loving is due to the reasons 
that necessitate that, namely His Perfect, Noble Attri-
butes and the Attributes of Benevolence to others that 
the One, Who is Praiseworthy, is attributed with. These 
are the means of love. The more comprehensive and per-
fect these attributes are, the more perfect and great are 
the praise and love.

To Allaah belongs the absolute perfection in which there 
is no deficiency or flaw in any aspect.
To Him belongs all the benevolence. He is the One Who 
deserves all praise and all love from all aspects. He de-
serves to be loved for His Essence, for His Attributes, 
Actions, Names and Benevolence.

On the other hand, the Majd (Glory) is an indication of 
Majesty, Vastness and Magnificence.
Al-Majeed implies the attributes of magnificence and 
grandeur, while Al-Hameed implies the attributes of 
generosity. And Allaah is Dhul-Jalaali Wal-Ikraam (i.e. 
the Owner of Majesty and Honor). This is the meaning 
of the statement of the slave: “Laa ilaaha Illa-Allaah wa 
Allaahu – Akbar (No one deserves to be worshipped ex-
cept Allaah and Allaah is the Most Great). “Laa Ilaaha 
Illa-Allaah”, indicates singling Allaah with Divinity and 
Worship and that requires the slave to magnify, glorify 
and exalt Him.
Therefore, Allaah connects these two attributes (i.e. Al-
Hamd and Al-Majd) profusely in the Qur’an, e.g. in Surat 
Hud (11: 73), Allaah (Subhaanahu wa Ta’aala) says:

ٿ  ٹ   ٹ  ٹ  ٹ  ڤڤ  ڤ    ڤ  ڦ  ڦ
  

 “The mercy of Allaah and His blessings are upon 
you, O people of the house! Lo! He is Owner of 

Praise, Owner of Glory!”

His statement in Surat Al-Isra (17: 111):

ڻ  ۀ  ۀ  ہ  ہ     ہ   ہ  ھ   ھ   ھ  ھ  ے  ے  ۓ  ۓ  ڭ  ڭ  ڭ         
ڭۇ  ۇ  ۆ  ۆ   

“And say: Praise be to Allaah, Who has not taken unto 
Himself a son, and Who has no partner in the Sover-
eignty, nor has He any protecting friend through 
dependence. And magnify Him with all magnifi-

cence.”



QUESTION 1

He commanded His Praise and Magnificence. He says in 
Surat Ar-Rahman (55: 78):

ڎ  ڎ  ڈ   ڈ  ژ   ژ  ڑ

“Blessed be the Name of your Lord, Mighty and
Glorious!”

And in verse (55: 27), He says:

ڌ   ڌ  ڎ  ڎ  ڈ  ڈ  ژ  

“There remain but the Countenance of your Lord of 
Might and Glory.”

In the Musnad and Saheeh Abi Haatim, a narration is 
reported on the authority of ‘Anas (Radia-Allaahu ‘anhu) that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Hold fast 
and keep attached to “Yaa Dhal-Jalaali Wal-Ikraam (O 
the Owner of Majesty and Honor).” i.e., keep on recit-
ing it frequently in your Du’aa and asking your Lord. 
One should make abundant use of the words ‘Yaa Dhal-
Jalaali Wal-Ikraam’ in one’s prayer because these words 
contain the Praise of Allaah and mention His Perfect At-
tributes. 

The Jalaal and Ikraam are Al-Hamd and Al-Majd. 

3  All of what the slaves are praised for originates 
from Allaah, the Blessed the Most High. It refers 

to Allaah because He is the Bestower of the praisewor-
thy attributes.

Shaikh ul-Islam Ibn Taymiyyah (Rahimahullaah) said:  
“Allaah informs us that to Him belongs the Hamd (all 
the Praise), and He is Hameed and Majeed (Worthy of all 
Praise and Glorified). His is all Praise, in the first (i.e. in 
this world) and in the last (i.e. in the Hereafter), and for 
Him is the Decision, and so forth of kinds of praise.

Al-Hamd is of two types: praise for His benevolence to 
His servants which is of the Shukr, and praise for what He 
deserves Himself because of His Noble and Perfect Attri-
butes. It is known that all what the creation is praised for 
is from the Creator and everything from Him deserves 
to be praised. Therefore, He deserves to be praised. It is 
affirmed that He deserves all the perfect praises, and He 
deserves to be praised more than any praiseworthy one 
and deserves to be attributed with perfection more than 
any perfect one.” [Majmoo’ Al-Fatawa]

All praise is due to Allaah, the Exalted, and may the peace and blessings of Allaah be upon Prophet Mu-
hammad, his family and Companions. As for what follows: 

Allaah (Subhaanahu wa Ta’aala) mentioned kindness to one’s neighbors after believing in Him Alone with no 
partners and the rights of one’s parents, the relatives, orphans and poor people. This indicates the greatness 
and confirms the importance of these rights. 

Allaah (Subhaanahu wa Ta’aala) said: “Worship Allaah and join none with Him in worship, and 
do good to parents, kinsfolk, orphans, Al-Masaakin (the poor), the neighbor who is 
near of kin, the neighbor (al-janb) who is a stranger, the companion by your side, the 
wayfarer (you meet), and those (slaves) whom your right hands possess.” [An-Nisa’ 4:36]

Ibn ‘Abbas (Radia-Allaahu ‘anhuma) said: “The neighbor can be both a relative (have blood ties with the person) 
or a stranger (have no blood ties with them).”   

The Prophet (Salla-Allaahu ‘alayhi wa sallam) advised us in regards to the importance of treating our neighbors 
kindly and mentioned that this treatment is  a command from Allaah (Subhaanahu wa Ta’aala). ‘Aishah (Radia- 
Allaahu ‘anha) narrated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Jibril (Gabriel) continued to recommend 
and advise me about treating the neighbors kindly and politely, so much so that I thought he would order me to 
make them as my heirs.” [Al-Bukhaari and Muslim] The word “heir” here refers to one who is entitled to 
inheritance. 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Anyone who believes in Allaah and the Last Day should 
do good to his neighbor.” [Agreed upon]

Boundaries (limits) of the Neighborhood
A neighbor is one whose dwelling (house) is attached to one’s own dwelling (house) and those that are 
detached within the proximity of forty houses.

When al-Hassan al-Basri was asked who is considered a neighbor, he said: “Anyone whose dwelling is forty 
houses in front, and forty behind one’s own house, forty to the right, and forty to the left.” [Al-Bukhaari in 
al-Adab al-Mufrad]

‘Ali (Radia-Allaahu ‘anhu) said that he who can hear the calling is considered a 
neighbor.” [Reported by Abdur-Razzaq]

 
It is also said: “He who prays the dawn prayers with you in the 

Masjid is a neighbor.”

Source: An-Nahj al Asmaa fee Sharh Asmaa u-Allaah     
ul-Husnaa, by Shaikh Muhammad al-Houmoud an-Najdi
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Allaah (Subhaanahu wa Ta’aala) has considered all those who 
assemble in a city of a particular region  to be neighbors. 
[At-Tabari]

Almighty Allaah said: “If the hypocrites, and those in 
whose hearts is a disease (evil desire for adultery, etc.), 
and those who spread false news among the people in 
al-Madinah, cease not, We shall certainly let you over-
power them, then they will not be able to stay in it as 
your neighbors but a little while.” [Al-Ahzaab 33:60] 

This  indicates that the boundary of the neighborhood is 
much bigger (wider) than just the city itself; it includes 
the surrounding areas as well. 

The Neighbors Rights
1. To allow one’s neighbor to attach a peg to his wall. 

Abu Hurairah (Radia-Allaahu ‘anhu) said, “Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said: ‘No one should 
prevent his neighbor from fixing a wooden peg in his 
wall.’ Abu Hurairah (Radia-Allaahu ‘anhu) then said (to 
his companions): ‘Why do I find you averse to it? By 
Allaah, I certainly will narrate it to you.’” [Agreed 
upon]

The majority of scholars have stated that it is virtu-
ous to be kind to the neighbor, forgive him, and do 
good to him based on what the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “It is unlawful for a Muslim to 
take the property (or wealth) of another Muslim except 
(the latter has given it) with good heart (i.e. with his 
permission).” [Ahmad and Al-Baihaqi]

2. To look after one’s neighbors and to offer them from 
his food if they saw it or smelled the aroma of it. If 
he is able to afford it, he should feed them if they 
are hungry.

Abu Dharr (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “O Abu 
Dharr!  Whenever you prepare a broth, add water to 
it, and have in your mind, the members of the house-
hold of your neighbors. Then give them out of this with 
courtesy.” [Muslim]

‘Aishah (Radia-Allaahu ‘anha) also narrated that the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “He 
is not a believer, who sleeps while satisfied from his fill 
of hunger, while his next-door neighbor is hungry.” 
[Al-Hakim]

3. When offering gifts, preference should be given 
to the closest neighbor in assertion with what the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) told ‘Aishah (Radia-
Allaahu ‘anha) when she asked him: “O Allaah’s Mes-
senger! I have two neighbors! To whom shall I send 

my gifts?” He said: “To the one whose gate is nearer to 
you.” [Al-Bukhaari]

The reason behind this is that a neighbor who lives close 
by can possibly see the gifts and other items that his 
neighbor receives and may desire those things, contrary 
to the one who is far. Also, since the close neighbor is 
usually faster to respond to the call of his neighbor at 
times of distress, he gets preference over neighbors who 
are further away.  

The person receiving the gift should not belittle it even 
if the gift is small. Abu Hurairah (Radia-Allaahu ‘anhu) nar-
rated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “O 
Muslim women! None of you should look down upon the 
gift sent by her she-neighbor even if it were the trotters of 
the sheep (fleshless part of the legs).” [Agreed upon]

4. To help him if he asks for help.

5. To loan him if he asks for a loan.

6. To visit him if he gets sick. 

7. To congratulate him if he experiences something 
good.

8. To console him if he is in distress. 

9. To follow his funeral if he dies.

10. Not to build a high wall that would block the air 
(from circulating in his house) except with his per-
mission. 

11. If he buys fruit, he should offer his neighbor some.

Imaam al-Ghazali said: “Bear in mind that the right of 
the neighbor is not only withholding evil but also bear-
ing the harm; this responsibility should be practiced 
with kindness and by doing good.

Ranks of Neighbors
1. A neighbor who has one right (privilege): He is the 

unbeliever neighbor and he has only the right of 
neighborhood.

2. A neighbor who has two rights: He is a Muslim 
neighbor. He has a right of neighborhood and a 
right of brotherhood in Islam.

3. A neighbor who has three rights: He is the Muslim 
neighbor who has blood relations. He has a right of 
neighborhood, a right of brotherhood, and a right 
of kinship.

As for the vicinity, a neighbor can either be far or near 
you. His residence may be next door (attached) or de-
tached. The rights afforded to the neighbor differ ac-
cording to the rank and the distance they live away from 
one; the closer the neighbor lives, the more rights he has. 
Imaam al-Bukhaari wrote in al-Adab al-Mufrad (Book of 
Decencies) in a chapter about the proximity of a neigh-
bor: “The closer the neighbor, the more rights he has.” 
The proximity of the neighbor indicates his rank, upon 
which the following rights are based: treating him well, 
supporting him, not harming him, and all that leads to 
a peaceful life between people. These good mannerisms 
and actions towards one’s neighbors are done with a re-
ligious intent (to please Allaah) and to show the best of 
manners in terms of mercy and kindness as demonstrat-
ed by the example of our noble Messenger (Salla-Allaahu 
‘alayhi wa sallam) who was referred to as the Messenger of 
mercy.

Abu Musa al-Ash’ari (Radia-Allaahu ‘anhu) reported that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) mentioned 
many names of his and said: “I am Muhammad, Ahmad, 
Muqaffi (the last in succession), Hashir, the Prophet of re-
pentance, and the Prophet of mercy.” [Muslim]

The Rights of the 
non-Muslim Neighbor 

The Islamic Shari’ah (law) has emphasized the rights 
of non-Muslims. Only those non-Muslims who do not 
harm the Muslims, plot against them, show enmity to-
wards them, and who have a clear conscience  are in-
cluded in this special treatment.    

Through his example, the Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam) showed us how to treat our non-
Muslim neighbors. It was narrated that Anas (Radia-Allaahu 
‘anhu) said:  “There was a young Jewish boy who used to 
serve the Prophet (Salla-Allaahu ‘alayhi wa sallam), and he fell 
sick. The Prophet (Salla-Allaahu ‘alayhi wa sallam) went to visit 
him. He sat near his head and asked him to embrace Is-
lam. The boy looked at his father, who was sitting there; 
the latter told him to obey Abul-Qasim and the boy 
embraced Islam. The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
came out saying: “Praise be to Allaah Who saved the boy 
from the Hell-fire.”  [Al-Bukhaari]

‘Abdullah ibn ‘Amr (Radia-Allaahu ‘anhuma) had slaughtered a 
sheep and asked: “Did you give any to my Jewish neigh-
bor? For I heard the Messenger of Allaah say: ‘Gabriel 
continued recommending me about treating the neighbors 
kindly and politely so much so that I thought he would or-
der me to make them as my heirs.’” [Abu Dawoud]

Difference in religion should not be a reason for mis-
treating and oppressing people, and one should guard 

their rights even though they are of different beliefs, as 
long as they are keeping their duties. 

Results and Fruits
1. It is a means of living peacefully in one’s place of 

abode.  

Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) said: 
“Whoever is granted his share of kindness, then he has 
been given his share of good in this life and the Here-
after. Joining the relation with kith and kin, good con-
duct, and good relations with neighbors living in ones 
town are means of increase in sustenance and prolongs 
the age.” [Ahmad]

2. Allaah accepts the testimony of one’s neighbors in 
witnessing the good he did and forgives him for the 
hidden bad deeds which they do not know about.

Narrated Anas (Radia-Allaahu ‘anhu): The Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “Any Muslim who dies, and 
there are four houses of his close neighbors bearing wit-
ness to his goodness, it will be said to them: ‘I accept 
from you your knowledge of him and I forgive him for 
what you don’t know.’” [Ahmad and al-Hakim]

3. It is a means of raising one’s rank in this world as 
being kind and doing good to one’s neighbor, and 
avoiding afflicting harm upon him is a condition for 
achieving high conduct and chivalry. 

4. It is a means of raising one’s rank with Allaah (Sub-
haanahu wa Ta’aala). The Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) said: “The best companion before (in the 
sight of) Allaah Almighty is he who is best towards his 
companion, and the best neighbor before (in the sight 
of) Allaah is he who is best towards his neighbor.” [Ah-
mad and at-Tirmidhi]

5. It is a means of one’s happiness. The Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “Four things are means of 
one’s happiness: a good wife, a spacious dwelling, a 
good neighbor, and a pleasant form of transportation.” 
[Ibn Hibban]

How to Gain My Neighbor?
What we see today of the coldness and mistreatment/ 
enmity between neighbors is a result of neglecting the 
legal rights of the neighbor. It is through the preserva-
tion of Islamic rights that good relations between neigh-
bors are fostered, which are as follows: 

1. Avoid any evil and offer good.



will not be straight until his heart becomes straight, 
and his heart will not become straight until his tongue 
becomes straight, and his tongue will not become 
straight nor he will enter Paradise until his neighbor 
feels safe from his evil.” [Ahmad and Ibn Abi ad-
Duniya, Saheeh at-Targhib wat-Tarhib no. 2554]

In another narration, the Messenger of Allaah (Sal-
la-Allaahu ‘alayhi wa sallam) said: “The believer is the one 
whom the people feel safe from. The Muslim is the one 
who does not harm people with his tongue and hands; 
the emigrant is the one who abandons evil. By the One 
in Whose Hand is my soul, the slave whose neighbor 
does not feel safe from his harm will not enter Para-
dise.” [Ahmad, Saheeh at-Targhib wat-Tarhib no. 
2555]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) used to say:

وِء يف َداِر امُلقاَمِة ، فإّن جاَر  )الّلُهمَّ إِنِّ أَُعوُذ ِبَك ِمْن َجاِر السُّ

ول( ]الحاكم[ الباديِة َيَتحَّ

“Allaahumma inni a’oudhu bika min jaaris-soo’i fee 
daaril-muqaamah. Fa inna jaaril-baadiyati yat-

ahawwal.”

“O Allaah! I seek refuge with You from an evil neigh-
bor in the living abode; verily, the neighbor of the 

desert changes.” [Reported by Ibn Hibban, Saheeh 
at-Targhib wat-Tarhib no. 2556]

Source:
Silsilat Al-Alaamatain, issue Sha’baan 1428 A.H.

Saheeh at-Targhib wat-Tarhib, by Shaikh al-Albaani (Rahimahullaah)

2. Initiate the salutation (being first to greet with As-
Salamu-alaikum).

3. Maintain a friendly attitude by meeting one’s broth-
er with a cheerful face and speaking with him in a 
kind and polite manner.

4. Consolation at times of distress.

5. Respect their privacy.

6. Accept their apologies and excuses, forgive them, 
and be kind to them.

7. Give them advice in a friendly manner. 

8. Conceal their faults and do not rebuke them.

9. Visit them at convenient times.

Warning against Harming 
One’s Neighbor

There is no doubt that harming a neighbor is far worse 
than harming others and this harm is even greater when 
it is a major sin.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “It is easy 
and less grave for a person to commit illegal sexual inter-
course with ten women than it is to do the same with the 
wife of your neighbor.” And he (Salla-Allaahu ‘alayhi wa sallam) 
said: “And what do you say about robbery?” They said:  
“Allaah and His Messenger have deemed that it is illegal, 
so it is illegal.” He (the Messenger Salla-Allaahu ‘alayhi wasal-
lam) said: “Should one of you steal from ten other houses, it 
is less grave than stealing from one’s neighbor.” [Ahmad]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said in re-
spect to their rights: “Three things are those that cause 
injuries (harm): an Imaam whom if you do good to him he 
is not thankful, and if you harm him he does not forgive; 
(the second) a neighbor whom if he sees goodness, he con-
ceals it and does not mention it, and if he sees evil he will 
spread it; and (the third) a woman if she is close to you she 
will harm you, and if you are away she will betray you.” 
[At-Tabarani in al-Mu’jam al-Kabeer] 

The one who has such bad qualities is definitely defi-
cient in faith or has no faith at all. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “By Allaah, 
he does not believe! By Allaah, he does not believe! By  

Allaah, he does not believe!” It was said: “Who is that, 
O Allaah’s Messenger?” He said: “The person whose 

neighbor does not feel safe from his evil.” [Al-Bukhaari]

In this Hadeeth, there is confirmation of the rights of one’s 
neighbor as the Prophet (Salla-Allaahu ‘alayhi wa sallam) swore 
three times. There is also a negation of faith for he who 
harms his neighbor, either by utterance or action. Many 
scholars have stated that the previously mentioned at-
tribute negates the perfect faith and undoubtedly, such 
a sinner is of incomplete/deficient faith.

Consequence of mistreating 
one’s neighbor

1. No one will praise his conduct in this life, and peo-
ple will complain of his bad actions, just as in the 
Hadeeth in which a man complained about the bad 
treatment of his neighbor. Also in the advice of Lu-
qman to his son, he said: “My son! I have carried 
grass-hoppers and cast-iron but I have never seen 
anything heavier (to bear) than a bad neighbor, 
and I have tasted all the bitterness, but I have never 
tasted anything more bitter than poverty.” [Ibn Abi 
Shayba and al-Bayhaqi]

2. One of the signs of the approaching of Doomsday 
is the wide-spread mistreatment of one’s neighbor. 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: 
“Verily, Allaah hates evil and indecency. By the One 
in Whose Hand is my soul, the Hour will not be es-
tablished until the trustworthy person is accused of 
betrayal, the treacherous person is entrusted and the 
indecency of severing the kinship and mistreating the 
neighbors appears.” [Ahmad and al-Hakim]

3. The first opponents on Doomsday are the neighbors, 
due to the greatness of any evil committed against 
them, and because people do not give any heed to 
them.  The Messenger of Allaah (Salla-Allaahu ‘alayhi wa 
sallam) said: “The first opponents on the Day of Judg-
ment are two neighbors.” [Ahmad and At-Tabarani]

4. Punishment in Hell-Fire, except him who Allaah 
will be merciful with. Abu Hurairah (Radia-Allaahu 
‘anhu) narrated that someone said to the Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa sallam): “So-and-so woman 
prays at night, fasts the days, does good, and gives 
charity, but she harms her neighbors by her tongue 
(evil talk).” The Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) said: “There is no good about her; she 
is of the inhabitants of Hell-Fire.” [Al-Bukhaari in al-
Adab al-Mufrad]

5. Prevention from entering Paradise. Anas ibn Malik 
(Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: “The faith of a slave 
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angry (48:6) so can 
we then call Allaah 

by the name    
‘Al Ghadib’ 
‘The Angry One’?
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Definition

Tiyarah by definition is an action taken based on feeling 
pessimistic or optimistic (taking bad and good omen) 
heard, seen or known, whether these matters occurred 
in the past or may occur in the future. 

Fa’l simply means feeling optimistic due to a good 
word. It is a feeling of joy in the breast (opening of the 
breast) only.  However, if any action (such as proceed-
ing or refraining), results as a consequence of hearing 
this good word, then it becomes Tiyarah. Abu As-Sa’adat 
said: “Al-Fa’l indicates what pleases or displeases man, 
while at-Tiyarah indicates only what displeases. Gener-
ally speaking, the people love Al-Fa’l for if they hope 
for the gain and reward from Allaah, the Almighty, they 
show keenness and steadfastness on the Straight Path 
of Allaah and this of course is good. But, if they cease 

to anticipate good from Allaah, this is an indication 
of all evil. As for at-Tiyarah, it indicates mistrust in  

Allaah and anticipation of affliction. As for Al-Fa’l, it 
is as mentioned in the Hadeeth, when the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) was asked about it, he (Salla-Allaahu 
‘alayhi wa sallam) said, ‘it is a good word.’ This answer of 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) shows 
that Al-Fa’l is not of the prohibited Tiyarah (belief in 
omens).”

Ibn al-Qayyim (Rahimahullaah) said: “Admiring and lov-
ing Al-Fa’l has nothing to do with Shirk (polytheism); 
rather, this shows what suits the nature of human be-
ings and their instinct that is inclined to all that is suit-
able and convenient. The Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) told us that he loved from this life of ours, women 
(i.e. his wives) and perfume. He also loved sweets and 
honey. He loved melodious voices reciting the Glorious 
Qur’an and the Adhaan (i.e. the call for prayer). He loved 
good ethics and pleasant morals. Generally speaking, he 
loved all sorts of perfection, good and that which leads 
to them. Moreover, Allaah, the Almighty made man ad-
mire good names and have a love for them, whenever 

The Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: 

“There is no contagion 
nor Tiyarah (being pessimistic 
about something, evil omens), and I 
like good Fa’l which is a good word 
(and is taken as a good omen).”  

The Prophet (Salla-Allaahu ‘alayhi wa sallam) related the 
good omen with a good word. Bear in mind that 
human selves naturally (instinctively) love good 
words, good names and feeling optimistic - these 
are all kinds of Fa’l. Therefore, the Arabs used 
to say to the one who was stung (by an insect 
or scorpion): “Saleem” (meaning healthy, sound) 
as a good omen and the one who is under the ef-
fect of magic as “Matboob” or “Tib” (cured) as a 
good omen. These are simply words which bring 
joy and happiness to the self and prompt one to 
continue his action which he intends to accom-
plish. They encourage him but do not affect him 
in his action, they incite him to proceed to what 
he intends.

Fa’l, good omen, is permissible for the reason 
that it inclines one to associate good hopes with  
Allaah, which is a highly commendable tenden-
cy. Thus, it also induces one to always utter something nice and to listen to what is nice so that in both cases it occa-
sions good omens. One should always abstain from saying what is repulsive to the listeners and tends to be a bad 
omen.

The Difference Between Tiyarah and Fa’l

Fa’l 
(Good Omen)

and wherever one hears them.”

Al-Hulaimi said: “Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wa sallam) used to love Al-Fa’l, for pessimism indicates 
mistrusting Allaah without valid reason, while opti-
mism indicates trusting in Him; and the believer is or-
dered to trust Allaah in all affairs and circumstances.” 
[Fat-h al-Majeed]

It should be noted that if one heard a word related to the 
topic or issue which one was intending to do or took an 
action or made a decision after hearing this word, then 
this is permissible. This is neither a bad nor good omen. 
An example would be a person who had intentions to 
buy shares (investment) but then heard news that the 
shares had declined so he decided not to buy.  This is not 
to be considered Tiyarah or Fa’l.  Making or changing a 
decision based on information that is heard or comes to 
be known related to the matter that is concerned is not to 
be considered an omen - good or bad.  Another example 
would be if a person intended to have an operation and 
he had made the decision regarding the matter but then 
he heard about a new machine used for treating similar 
cases like his, so he changed his mind and did not do the 
operation as he originally intended..

What can be considered 
Tiyarah?

If a man came out of his house, and then witnessed an 
accident so decided to return to his home, it can be said 
that this was Tiyarah (evil omen) based on a seen matter 
(the accident).  His decision to return home was based 
on something that had no relation to what he was in-
tending to do.

Another example would be if another man intended to 
go and buy shares, and when he came out of his house, 
he saw a beautiful green garden which he took as a sign 
that he should proceed and buy the shares and so based 
on that, he followed through with his action. This is Ti-
yarah because seeing this green garden had no relation 
with buying the shares. 

Another example would be a girl wearing a certain shirt 
on the day of her exam, or using a certain pen, because 
she becomes optimistic when she wears that shirt or 
uses that pen, that she will do well in her exam. This 
is Tiyarah (feeling optimistic regarding seen or known 
matters which have no relation to the exam or the matter 
that she is intending to do).

Many people do not think that Tiyarah could happen 
as a good omen or that optimism could be Tiyarah, but 
these last two examples show how making a decision 
based on what one perceives as a good omen when in 
reality it has nothing to do with the matter one is consid-

ering, is in fact Tiyarah.
The Arabs used to release a bird to fly and if the bird flew 
to the right they would take this as a good omen and 
proceed with the mission they intended to do. There-
fore, optimism with seen or heard matters which make 
one to proceed or refrain is considered Tiyarah and it is 
a kind of magic.

What can be considered Fa’l?
An example with regards to the Fa’l which the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) liked, would be if a man intend-
ed to travel and upon hearing the word “O Saalim”, he 
felt good and energetic but he did not believe that be-
cause of hearing it he would be safe since he knew this 
was Rizq (a provision, a gift) from Allaah. The same if 
he heard “O Loser”, he would not believe that he was 
going to lose, he would not look or even care about it. 

The Fa’l (the good word) is just a means of opening the 
breast, feeling energetic and strengthening a person. Be-
lieving that Allaah is Kind with you and sends signs to 
open your heart and increase your trust in Him and to 
feel energetic are all an impact of the good word and the 
human selves like to hear good words.

To reiterate, Tiyarah means taking omens. This applies 
to good as well as bad omens. Muslims are required to 
take good omens only. For this reason, when a Muslim 
resolves to do something good, then a bad omen should 
not impede his way because he believes that it is Allaah 
Alone who brings about everything. He should also 
pray to Allaah for the removal of mischief.

How to determine if something is 
Tiyarah or Fa’l?

When Tiyarah occurs, the person relies on what he hears 
or sees and according to it he either proceeds on his mis-
sion or he refrains, all the while forgetting or not putting 
his trust in Allaah. But when Fa’l occurs, the person does 
not rely on it. He will not be waiting to hear a good word 
or to see something good in order to proceed or refrain. 
But it happens (by Allah’s Will) that he will hear the 
good word without expecting it and he will not intend 
to act accordingly.

For example, if one heard a verse from the Qur’an and 
considered it as a message from Allaah (whether a warn-
ing or glad tidings) and he received the admonition, this 
is not Tiyarah. But if one intends to open the Qur’an and 
make a decision based on the first verse that his eyes fall 
upon, this is considered Tiyarah.



• This could happen to anyone but Allaah will 
remove it if the person puts his trust in Allaah, 
He in Whose Hand is the good and evil. None can 
harm or bring benefit without the will of Allaah, so 
one should put his trust in Allaah. If such Tatayyur 
occurred in one’s heart and he hates it, or repels it, 
then it will not harm him.  

• When such things from which people usually take 
as a bad omen create suspicions in one’s mind, 
then it is recommended to recite the following 
Du’aa: contained in a Hadeeth that comes from 
the authority of Urwa bin Amir (Radia-Allaahu ‘anhu) 
who said: “When talking of omens was mentioned 
in the presence of the Messenger of Allaah (Salla- 
Allaahu ‘alayhi wa sallam) he said, ‘The best type of omen 
is the Fa’l (good omen).’ He (Salla-Allaahu ‘alayhi wa sallam) 
added: ‘A Muslim should not refrain from anything 
because of an omen.’” He (Salla-Allaahu ‘alayhi wa sallam) 
told them: “When any of you sees anything which he 
dislikes, he should say:

يِّئاِت إاِّل أَْنَت وال  الَّلُهمَّ ال َيأِْت  ِباْلَحَسناِت إاِّل أَْنَت ، َوال َيْدَفُع اْلسَّ

َة  إاِّل ِبَك. َحْوَل َوال ُقوَّ

“O Allaah! You Alone bring good things; You Alone avert 
evil things, and there is no might or power but in You.” 

[Abu Dawoud]

The belief of the Muslim is that no one brings the good 
except Allaah and no one repels the harm except Allaah. 
According to this belief, one should not ask for the good 
and for repulsion of evil except from Allaah.

Lessons from the previous Ahadeeth:

• It is not permissible for man to stop from proceed-
ing in the accomplishment of his need by believing 
in omens.                                                                                

One should put his trust in Allaah and not give heed 
to what he sees or hears or what happens to him 
when he has already started to do something for the 
first time. Many people become pessimistic when a 
disliked matter happens to them when they start to 
do something. This is wrong. As long as there is a 
worldly benefit (interest) or a religious interest then 
do not care with what happens.

• Tiyarah is a kind of Shirk. 

• If Tatayyur comes across one’s mind but does 
not stop him from accomplishing what he wants 
then this will not harm him, according to the 
statement of Ibn Mas’ood (Radia-Allaahu ‘anhu). 

• All the matters and decisions rest with Allaah, the 
good and the bad of it.

• Singling out Allaah in His Divinity as He is singled 
out in creation and disposing of affairs.
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Which of the 
following meanings 

explains Allaah’s 
name Al Wakeel?

•	 Al	Kafeel / The surety/ 
guarantor

• The Disposer of Affairs
•	 Al	Hafidh – The guardian
• The Trustee
• The All Sufficient

QUESTION 3

The Ruling on Tiyarah
Tiyarah is Shirk. It is quoted by Ibn Mas’ood (Radia- 
Allaahu ‘anhu) that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “At-Tiyarah is Shirk, At-Tiyarah is Shirk, and there 
is none among us except... but Allah removes it with trust 
in Him (At-Tawakkul).” [Reported by Abu Dawoud and 
at-Tirmidhi. At-Tirmidhi graded it authentic (Saheeh) 
and he considered the last part of it as the statement of 
Ibn Mas’ud (radhiyallahu ‘anhu)]. 

Whoever sees a bad omen in a seen or heard matter and 
acts upon it will not be considered a Mushrik who com-
mitted major Shirk which would take him out of the fold 
of Islaam, but he has committed minor Shirk by relying 
on a means which Allaah did not ordain, because this 
weakens the Tawakkul on Allaah and weakens the reso-
lution.  This is a kind of Shirk in legislating a matter be-
sides Allaah. However, if one believes that this means 
has power to affect him then he becomes a Mushrik who 
has committed major Shirk.

This saying of Ibn Mas’ood indicates that everyone 
could commit Tatayyur by hearing or seeing something, 
especially when one starts doing something and then 
encounters some difficulties so he becomes filled with 
pessimism and leaves what he was doing. But Allaah re-
moves it with Tawakkul.

Tawakkul is truthful reliance on Allaah in attaining good 
and repelling the harm by putting trust in Allaah.

Imaam Ahmad reported on the authority of Ibn Àmr (Ra-
dia-Allaahu ‘anhu) that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “Whoever the Tiyarah (good or bad omen) prevents 
him from accomplishing his task (proceeding) then he has 
committed Shirk.” They said: “What is the expiation for 
that?” He (Salla-Allaahu ‘alayhi wa sallam) replied: “To say:

الّلُهّم ال َخْيَ إاِّل َخْيُك، َوال َطْيَ إاِّل َطْيُك، َوال إِلــه َغْيُك

“O Allaah! There is no good except that which You bestow 
and there is no evil except that which You bestow and 

none has the right to be worshipped but You.”

His (Salla-Allaahu ‘alayhi wa sallam) saying: “Whoever is turned 
back from his objective by a bad omen has committed Shirk,” 
refers to the kind of Tiyarah which has been forbidden 
as it determines our course of action or prompts us to 
abandon a course of action. The words: ‘And what is the 
expiation for that?’ He replied: “It is to say: ‘O Allaah! 
There is no good except that which You bestow and there is 
no evil except that which You bestow and none has the right 
to be worshipped but You.’ 

If one finds anything related to belief in omens in his 
heart and rejects it, Allaah, the Almighty will remove 

it from his heart due to that supplication which indicates 
putting one’s trust in Allaah Alone and rejecting all other 
than Him.

The Hadeeth of Ibn Àmr (Radia-Allaahu ‘anhu) also indicates 
that Tiyarah cannot harm the one who disliked it and 
went on his way. But the one who does not purify his 
trust and reliance on Allaah and follows in the footsteps 
of Satan may be punished through falling into what he 
dislikes.

Also, narrated by Imaam Ahmad, on the authority of 
Al-Fadl Ibn Al-’Abbas (Radia-Allaahu ‘anhu) that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “Tiyarah is that which 
causes you to carry out some act, or turns you away from 
some deed.”

This kind of Tiyarah (which is forbidden), is that which 
determines our course of action or prompts us to aban-
don a course of action. When a person hears or sees 
something, which he dislikes and become pessimistic 
due to it, or allows it to determine his actions, he is also 
guilty of Tiyarah. Allaah, the Almighty knows best. [Fat-
h al-Majeed]

Whoever believes in something to be a means and it is 
not a legal means (legislated by Allaah or His Messenger 
(Salla-Allaahu ‘alayhi wa sallam) or a universal means, then he 
has committed minor Shirk.

The expiation for this Shirk or the remedy or medicine 
which removes this kind of Shirk is the Du’aa that is 
mentioned in the saying of Ibn Àmr (Radia-Allaahu ‘anhu).  

The Ruling on Fa’l 
The ruling on Fa’l is that it is recommended because the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) loved it. Tiyarah is con-
sidered a type of Shirk because it implies bad thoughts 
about Allaah (Subhaanahu wa Ta’aala).  The person is relying 
on delusions (not genuine reasons) to make a decision 
by refraining from what he had intended to do of good 
actions and vice versa. He relied on means which Allaah 
had not set as means.  Fa’l, on the other hand, is having 
good thoughts about Allaah (Subhaanahu wa Ta’aala).  It is out 
of Allaah’s Kindness and Generosity that He provides 
His slaves with what causes their hearts to be opened, 
and have hope in Him. Fa’l does not imply the attach-
ment of the heart to other than Allaah like Tiyarah does, 
but it causes joy and opening in the breast and strength-
ens the self in seeking the beneficial matters.

What should one do if he perceives (finds himself in-
clined towards) Omens?

The saying: “There is none except ...” means, 



The tribe of Muzaynah had their habitations some dis-
tance from Yathrib (Madinah) on the caravan route 
which linked the city to Makkah. News of the Prophet’s 
(Salla-Allaahu ‘alayhi wa sallam) arrival in Madinah spread rap-
idly and soon reached the Muzaynah through members 
of the tribe who had left and returned.

One evening the chieftain of the tribe, Nu’maan ibn 
Maqarrin, sat among the elders and other members of 
the tribe and addressed them:

“O my people, by Allaah, we have only seen noble qual-
ities in Muhammad, and of His mission we have heard 
nothing but mercy, kindness and justice. What’s wrong 
with us? Why do we tarry while people are hastening 
to him?”

“As for myself,” he continued, “I have made up my 
mind to leave early in the morning to join him. Whoever 
of you wishes to go with me, let him get ready.”

Nu’maan must have been a persuasive chieftain for his 
words had a wondrous effect on the ears of his people. 
The following morning Nu’maan’s ten brothers as well 
as four hundred horsemen of the Muzaynah were all 
ready to go with him to Madinah to meet the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), and enter the religion of Is-
lam. [Suwar min Hayaat as-Sahaabah]

His appointment with eternal happiness

Nu’maan felt embarrassed to go to the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) with such a numerous following 
without taking any gifts for him and the Muslims, but 
there wasn’t much he could carry anyway. That year 
was a year of drought and famine for the Muzaynah 
and much of their livestock and crops had perished. 
Still, Nu’maan went around the dwellings of his fellow 
tribesmen and gathered up whatever sheep and goats 
were left. These he drove before him and made his way 
to Madinah. There in the presence of the Prophet (Salla-
Allaahu ‘alayhi wa sallam), he and his fellow tribesmen an-
nounced their acceptance of Islam.

The whole of Madinah was agog with excitement 
with the coming of Nu’maan and his companions. 

Never before had there been 
a single family with all eleven brothers accepting Islam 
at the same time, together with four hundred horsemen. 

Because of that, ‘Abdullah ibn Mas’ood (Radia-Allaahu 
‘anhu) said: “Verily, there are houses for Faith and houses 
for hypocrisy; and of the houses of Faith is the house of 
Nu’maan ibn Muqarrin.”

The noble Prophet (Salla-Allaahu ‘alayhi wa sallam) was ex-
tremely happy and rejoiced greatly. Indeed the sincerity 
of their effort was accepted and commended by Allaah 
Almighty when He revealed the following words of the 
Qur’an to the Prophet (Salla-Allaahu ‘alayhi wa sallam): 

“And among the nomad Arabs are such as believe 
in Allaah and the Last Day, and regard all that they 
spend in Allaah ‘s Cause as a means of drawing them 
nearer to Allaah and of (their being remembered in) 
the Apostle’s prayers. Oh, verily, it shall (indeed) be 
a means of (Allaah’s) nearness to them, (for) Allaah 
will admit them into His Mercy. Verily Allaah is Oft-
Forgiving, Most Merciful.” [Surah at-Tawbah 9:99]

Nu’maan (Radia-Allaahu ‘anhu) lived under the guidance of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) and participated 
in all the campaigns he waged with valor and dedica-
tion. He (Radia-Allaahu ‘anhu) participated in the Battle of 
the Trench with the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
and during the   Conquest of Makkah, Nu’maan (Radia-
Allaahu ‘anhu) was carrying the standard of Muzaynah.

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) passed 
away, Nu’maan (Radia-Allaahu ‘anhu) was saddened, to the 
extent that he felt the life of this world being straitened 
upon him and he began remembering the day when he 
entered Madinah and embraced Islam at the hand of 
the beloved Messenger (Salla-Allaahu ‘alayhi wa sallam).

Nu’maan (Radia-Allaahu ‘anhu) remained steadfast with the 
guidance shown by the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam), defending the religion and Shari’ah (Islamic Law). 
In the time of Abu Bakr (Radia-Allaahu ‘anhu), he and the 
people of Muzaynah played a major and commendable 

role in put-
ting an end to 

the Fitnah of apostasy. 
During the caliphate of ‘Umar 

al-Faruq (Radia-Allaahu ‘anhu), Nu’maan 
distinguished himself, in particular, in the en-

counters with the Sasanian Empire.

His Jihad 

Shortly before the Battle of Qadisiyyah, the command-
er of the Muslim forces, Sa’d ibn Abi Waqqas (Radia- 
Allaahu ‘anhu) sent a delegation to the Sasanian Emperor, 
Yazdagird. The delegation was headed by Nu’maan ibn 
Muqarrin (Radia-Allaahu ‘anhu) and its main purpose was to 
invite the emperor to Islam.

When Nu’maan (Radia-Allaahu ‘anhu) and his delegation 
reached Ctesiphon, the Sasanian capital, the people of 
the city looked upon them with curiosity and some dis-
dain. They remarked on their simple appearance, their 
rough clothes and shoes and their weak-looking horses. 
The Muslims were in no way deterred and sought an 
audience with Yazdagird. He granted them permission, 
summoned an interpreter and said to him: 

“Say to them (the Muslims): ‘Why have you come to our 
dominions and why do you want to invade us? Perhaps, 
you have designs on us... and seek to venture against us 
because we are preoccupied with you. But we do not 
wish to inflict punishment on you.’”

Nu’maan (Radia-Allaahu ‘anhu) turned to his men and said: 

“If you wish, I shall reply to him on your behalf. If any 
one of you wants to speak, let him do so first.” 

The Muslims told Nu’maan to speak and turning to the 
Emperor, said: 

“This man speaks with our tongue so do listen to what 
he says.” 

Nu’maan (Radia-Allaahu ‘anhu) began by praising and glo-
rifying Allaah and invoking peace and blessings on His 
Prophet. Then he said: 

“Indeed Allaah has been Kind and Merciful to us and 
has sent a Messenger to us to show us the good and 
command us to follow it; to make us realize what is evil 
and forbid us from it. 

The Messenger (Salla-
Allaahu ‘alayhi wa sallam) promised us if 
we were to respond to what he summoned us,  
Allaah would bestow on us the good of this world and 
the good of the Hereafter. 

Not much time has elapsed but Allaah has given us 
abundance in place of hardship, honor in place of hu-
miliation and mercy and brotherhood in place of our 
former enmity. 

The Messenger (Salla-Allaahu ‘alayhi wa sallam) has command-
ed us to summon mankind to what is best for them and 
to begin with those who are our neighbors. 

We therefore invite you to enter into our religion. It is 
a religion which beautifies and promotes all good and 
which detests and discourages all that is ugly and rep-
rehensible. It is a religion which leads its adherents 
from the darkness of tyranny and disbelief to the light 
and justice of faith. 

Should you respond positively to us and come to Islam, 
it would be our duty to introduce the Book of Allaah 
in your midst and help you to live according to it and 
rule according to its laws. We would then leave you to 
conduct your own affairs. 

Should you refuse, however, to enter the religion of  
Allaah, we would take the Jizyah from you and give you 
protection in return. If you refuse to give the Jizyah, we 
shall declare war on you.” 

Yazdagird was angry and furious at what he had heard 
and said in ridicule: 

“Certainly I do not know of a nation on earth who is 
more wretched than you and whose numbers are so 
few, who are more divided and whose condition is 
more evil. 

We have been used to delegate your affairs to our pro-
vincial governors and they exacted obedience from you 
on our behalf.” 

Then softening his tone somewhat, he continued, but 
with greater sarcasm: 

“If there is any need which has pushed you to come to 
us, we would enlist forces to help you make your lands 
fertile. We would clothe your leaders and the notables 
of your people and place a king from among ourselves 
over you who would be gentle to you.” 
One of Nu’maan’s delegation responded sharply to 
this and Yazdagird flew into a rage once more and 

Nu’maan ibn Maqarrin

Reference: Companions of the Prophet 
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ar-Rasool by Mahmoud al-Masri



shouted: 

“Were it not for the fact that ambassadors are not killed, 
I would kill you all. Get up. You shall have nothing from 
me. And tell your commander that I am sending Rustum 
against him to bury him and you together in the ditch of 
al-Qadisiyyah.” 

Yazdagird then called for a basketful of earth and or-
dered that it should be borne outside the city gates by 
the one whom the Muslims considered to be the most 
noble among them, as a sign of humiliation. Asim, the 
son of ‘Umar (Radia-Allaahu ‘anhu) accepted the load as a 
happy augury (omen) and took it to the commander-in-
chief, Sa’d ibn Abi Waqqas (Radia-Allaahu ‘anhu) and said to 
him: 

“Accept our congratulations for the victory. The enemy 
has voluntarily surrendered his territory to us.” 

The Battle of Qadisiyyah succeeded (followed) and after 
four days of bitter fighting, the Muslim forces emerged 
victorious. The victory paved the way for the Muslim 
advance into the plains of the Euphrates and the Ti-
gris. The Persian capital, Ctesiphon, fell and this was 
followed by a number of engagements as the Persians 
withdrew northwards. 

Despite other defeats and setbacks, Yazdagird refused to 
yield and constantly organized new levies to attack the 
Muslims and foment (abet) insurrection in the provinces 
which had come under Muslim control. 

‘Umar (Radia-Allaahu ‘anhu) had counseled moderation on 
his generals and ordered them not to press too far east-
wards. However, he received news of a massive Persian 
mobilization of about 15O,OOO warriors against the 
Muslims. He thought of leaving Madinah and facing the 
massive threat himself, but he was advised against this 
by prominent Muslims in Madinah who suggested in-
stead that he should appoint a military commander to 
confront the grave situation. 

“Show me a man whom I can appoint for this task,” he 
said. 

“You know your army best, O Amir al-Muminin,” they 
replied and after some thought ‘Umar exclaimed: 

“By Allaah, I shall appoint as commander-in-chief of the 
Muslim army a man who, when the two armies meet, 
will be the most active. He is Nu’maan ibn Muqarrin al-
Muzayni.” To him, ‘Umar (Radia-Allaahu ‘anhu) despatched 
a letter: 

From the servant of Allaah, ‘Umar ibn al-Khattab, to 
Nu’maan ibn Muqarrin: 

“I have received news that a large number of Per-

sians have gathered to fight you in the city of Nihawand. 
When this (my) letter reaches you, go forward (to con-
front them) with the help of Allaah, with whoever of the 
Muslims is with you. Don’t take the Muslims over a too 
difficult terrain lest they may be hurt, for one Muslim 
person is dearer to me than a hundred thousand dinars. 
And peace be unto you.” [Taareekh at-Tabari]

Nu’maan (Radia-Allaahu ‘anhu) responded to the orders of 
the Amir al-Muminin and mobilized the Muslim forces. 
He dispatched an advanced detachment of cavalry to 
survey the approaches of the city. Just outside Nihawa-
nd, the horses stopped and despite prodding would go 
no further. The riders dismounted and discovered iron 
nails in the horses’ hooves. They looked around and 
found that all approaches to the city were strewn with 
these iron spikes to halt the advance of the Muslim army. 

On being informed of this, Nu’maan (Radia-Allaahu ‘anhu) 
ordered the horsemen to remain where they were and 
at nightfall they were to light fires for the enemy to see 
them. They were also instructed to feign fear and defeat 
in order to entice the enemy to come out to them and in 
the process clear the approaches of the iron spikes. 

The plan worked. When the Persians saw the vanguard 
of the Muslim army appearing dejected and defeated 
before them, they sent workers to clear the area of the 
spikes. These workers were captured by the Muslim 
cavalry thereby gaining control of the approaches to the 
city. 

Nu’maan (Radia-Allaahu ‘anhu) pitched camp on the outskirts 
of the city and decided to make a determined assault on 
the city. He addressed his soldiers: 

“When I decide the matter, be prepared, I shall say  
Allaahu Akbar three times; the first time, get yourselves 
ready (by relieving yourselves and making Wudu’), the 
second time, let every man of you ready his weapon and 
gird (bind) them on, and the third time, I shall move 
against the enemies of Allaah and you must join in the 
attack with me.” He went on: 

“And if Nu’maan is killed, let no one tarry over him. For 
I shall (now) make a supplication to Allaah Almighty 
and I want every one of you to say ‘Ameen’.” He then 
prayed: 

“O Allaah! I ask You to comfort my eyes today with a 
conquest, that Islam will be honored and the disbeliev-
ers disgraced. Then after that, take my soul to You in 
martyrdom, and make Nu’maan the first witness today 
over the glorification of Your religion and victory of 
Your slaves…. Say ‘Ameen, may Allaah be merciful with 
you’.” The Muslims said Ameen while weeping. 

Three times Nu’maan (Radia-Allaahu ‘anhu) shouted  
Allaahu Akbar. On the third time, he plunged into the 

a. Dhuha prayer is Sunnah Mu’akkadah (i.e. a stressed 
Sunnah); because the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) performed it, guided his Companions to it and 
advised them of it. Abu Hurairah (Radia-Allaahu ‘anhu) 
narrated: “My Khalil (friend) (the Prophet (Salla- 
Allaahu ‘alayhi wa sallam)) advised me to observe three 
things and I shall not leave them till I die : (1) To 
observe Sawm (fast) three days every (lunar) month, 
(2) To offer the Dhuha prayer, (3) To offer Witr be-
fore sleeping.” [Al-Bukhaari]
 
Shaikh Ibn Baaz (Rahimahullaah) said: “This Hadeeth 
indicates that Dhuha prayer is Sunnah Mu’akkadah, 
because whenever he (Salla-Allaahu ‘alayhi wa sallam) ad-
vises with something, then this advice is for his na-
tion and not specific only for that person and also, 
if he commands or forbids something, the ruling is 
general.

The fact that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
did not offer it sometimes does not contradict that 
thing (or matter) being a Sunnah. He may do an 
act to show its verdict that it is Sunnah and he may 
leave an act to show us that it is not obligatory.”

b. The virtue of Dhuha prayer

Abu Dharr (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Every morn-
ing charity becomes due on every joint of every one 
of you. But saying Subhaan Allaah is an act of char-
ity; and saying Al-Hamdulillah is an act of charity; 
and saying Laa ilaaha illa Allaah is an act of charity; 
and saying Allaahu Akbar is an act of charity; enjoin-
ing what is good is an act of charity; and offering two 
Rak’ah which one prays in the Dhuha is equal to this 
(in reward).” [Muslim]

Buraidah (Radia-Allaahu ‘anhu) narrated: ‘I heard  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) say: 
“There are 360 joints in the human being’s body. He 
must give charity on behalf of every joint.” He was 
asked: “Who can bear doing that O Prophet of  
Allaah?” He (Salla-Allaahu ‘alayhi wa sallam) replied: 
“Burying the sputum (in the mosque), removing the 
harm from the road (these are all acts of charity), and 
if you could not find any, then offering two Rak’ah 
at Dhuha will suffice you.”’ [Abu Dawoud and 

ranks of the enemy and the Muslims rushed on behind 
him. They were outnumbered six to one but still were 
able to inflict terrible losses on the Persians. 

Nu’maan (Radia-Allaahu ‘anhu) received a mortal blow dur-
ing the battle. Hudhaifah ibn al-Yamaan (Radia-Allaahu 
‘anhu) took the standard from his hand and gave it to his 
brother Na’eem ibn Muqarrin (in another version, says 
Mi’qal ibn Muqarrin). His brother then covered him 
with a Burdah and concealed his death from the others. 

The Muslim forces emerged victorious. The Persians 
never recovered themselves after this battle which Mus-
lim historians have called “the Victory of Victories”. 

After the battle was over, the victorious soldiers asked 
for their valiant commander. His brother lifted the 
burdah and said: 

“This is your Amir. Allaah has shown him victory and 
blessed him with martyrdom.” 

It is reported that Mi’qal ibn Muqarrin said: “I came 
to Nu’maan and he was in the last stage (still alive). I 
washed his face. He asked, “Who are you?” I answered: 
“Mi’qal.” He said: “How did the Muslims do?” I said: 
“Receive the good news of Allaah’s Support and Vic-
tory.”  He said: “Alhamdulillaah. Write to ‘Umar.””

When the news was brought to ‘Umar (Radia-Allaahu ‘anhu) 
in Madinah, a companion who was with him said: 

“I saw ‘Umar, (Radia-Allaahu ‘anhu). When he heard of the 
death of Nu’maan ibn Muqarrin (Radia-Allaahu ‘anhu), he 
placed his head in his hands and wept.”
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Sources:	
1.	 Salaat	at-Tatawwo’	fee	Daw’	

al-Kitab	was-Sunnah	by	Dr.	
Saeid	ibn	Ali	al-Qahtaani

2.	 Noor	ala-Darb	Fatawa	Shaikh	
Ibn	Baaz	
www.binbaz.org.sa

3.	 Sharh	al-Momti’	by	Shaikh	
Ibn	‘Uthaimeen
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authenticated by al-Albaani]

Nai’em ibn Hamaar (Radia-Allaahu ‘anhu) said: ‘I heard 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) saying: 
“Allaah (Azza wa jall) says: “O son of Adam! Don’t fail 
to offer four Rak’ah in the beginning of the day, I will 
suffice you at the end of the day.”’ [Abu Dawoud and 
authenticated by al-Albaani in Saheeh at-Targheeb 
wat-Tarheeb]

Abu Ad-Dardaa’ and Abu Dharr (Radia-Allaahu ‘anhuma) 
narrated that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 
sallam) said: “Allaah (Azza wa jall) says: ‘O Son of Adam, 
bow four Rak’ah for me in the beginning of the day 
and I will suffice you at its end.’” [At-Tirmidhi and 
authenticated by al-Albaani in Saheeh at-Tirmidhi 
1/47]

Anas (Radia-Allaahu ‘anhu) narrated a Hadeeth about the 
virtue of sitting at the place of Salaat (prayer) after 
the Fajr prayer till the sun rises. He (Radia-Allaahu ‘anhu) 
said that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-
lam) said: “Whoever prayed Fajr in congregation and 
then sat remembering Allaah till the  sun rises, then 
offered two Rak’ah, he will get a reward of performing 
Hajj and ‘Umrah complete, complete, complete.” [At-
Tirmidhi and authenticated by al-Albaani in Saheeh 
Sunan at-Tirmidhi 1/181]

c. The time for Dhuha prayer

The Dhuha prayer can be offered from the time the 
sun has risen till before it reaches the meridian, 
when the sun is exactly in the middle of the sky 
(midday). It is better to be offered after the heat be-
comes severe. 

Zaid ibn Arqam (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Salaat-ul-
Awwabin is offered when the weaned camels feel the 
heat of the sun.” [Muslim]

So, whoever offers it after the rising of the sun by 
a distance of a spear then it is fine, but it would be 
better if it is offered after the heat has become severe 
but before the prohibited time.

d. The number of Rak’ah of Dhuha prayer

The most correct point of view is that there is no 
limit for its number.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) advised not to 
leave the two Rak’ah of Dhuha and showed its vir-
tue. [Al-Bukhaari]

‘Aishah (Radia-Allaahu ‘anha) narrated: “The Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) used to offer four 
Rak’ah in the Dhuha (forenoon) prayer, and some-
times he prayed more as Allaah willed.” [Muslim]

Jabir and Anas (Radia-Allaahu ‘anhuma) narrated: “The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) offered six Rak’ah 
for Dhuha.” [At-Tabarani and authenticated by al-
Albaani in Al-Irwa’]

Umm Hani’ bint Abi Talib (Radia-Allaahu ‘anha) narrat-
ed: “On the Day of the Conquest (of Makkah) the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) came 
(to our house) in the morning and performed eight 
Rak’ah. She said: “I have never seen him offering a 
light prayer like it, but he was completing its Rukoo’ 
and Sujood.” [Agreed upon]

‘Amr ibn Abasa (Radia-Allaahu ‘anhu) narrated “The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘Offer the Fajr 
prayer then stop praying until the sun rises high, for 
it rises between two horns of Satan (the devil), and the 
disbelievers prostrate to it. Then offer prayer, because 
it is witnessed (by the angels) until the sword has no 
shadow, then stop praying because at this time Jahan-
nam is being kindled to make the blaze fierce.’” [Mus-
lim] This narration indicates the Dhuha prayer has 
no upper limit for the number of Rak’ah.

e. Salaat-ul Ishraaq and Salaat ad-Dhuha

Are Salaat Al-Ishraaq and Salaat ad-Dhuha the 
same? What is the number of Rak’ah of Salaat ad-
Dhuha?

Shaikh Ibn Baaz (Rahimahullaah) answered: “Yes they 
are the same. Salaat ad-Dhuha starts with Salaat ul-
Ishraaq which starts after the sunrise, i.e. when the 
sun becomes high by a distance of one spear (i.e. one 
meter) above the horizon.[1] The best time for offer-
ing ad-Dhuha is when weaned camels feel the heat of 
the sun, i.e. before the end of the time of Dhuha[2]. If 
one offers Salaat ad-Dhuha at the Masjid or at home 
when the sun has risen high, that is all permissible. 
One may offer four, or six or eight or more Rak’ah, 
which are all permissible.

This is affirmed by the narration of ‘Aishah (Radia-
Allaahu ‘anha): ‘The Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) used to pray four Rak’ah in the Dhuha 
(forenoon) and he sometimes prayed more as Allaah 
willed.’  

iop iop iop

[1] Shaikh Ibn ‘Uthaimeen (Rahimahullaah) says it is 15 minutes after sunrise. 
[2]  Shaikh Ibn ‘Uthaimeen (Rahimahullaah) estimated that it is before the zenith by ten minutes.   

In the Qur’an and Sunnah by Dr. Fadl Ilaahi.

Seventh Key : 

Spending in the Cause of 

What is also known to be a key for sustenance is spend-
ing in the Cause of Allaah. This topic is covered through 
explanation of the following two points:

1. The meaning of spending
2. The legitimate proof that spending in the cause of 

Allaah Almighty is one of the keys for sustenance 

1) The meaning of spending

Shaikh Ibn Ashour explains Allaah’s statement: “and 
whatsoever you spend of anything (in Allaah’s Cause), 
He will replace it. And He is the Best of Providers.” 
[Saba’ 34:39]

Spending here means: spending in ways that are encour-
aged in religion, such as giving to the poor and spend-
ing in the Cause of Allaah to support the religion. [Taf-
seer at-Tahreer]

2) The legitimate proof that 
spending in the Cause of Allaah is 

one of the keys for sustenance

There are several verses in the Qur’an and the noble 
Ahadeeth indicating that he who spends in the Cause 
of Allaah Almighty, then Allaah will replace it for him 
in this worldly life in addition to the generous reward 
which He has prepared for him in the Hereafter. Below 
are some verses indicating this:

a. Allaah Almighty says: “and whatsoever you spend 
of anything (in Allaah’s Cause), He will replace it. 
And He is the Best of Providers.” [Saba’ 34:39]

Ibn Katheer (Rahimahullaah) said: “Whatever you spend 
in the ways that He has commanded you and permit-

ted you, He will compensate you for it in this world 
by giving you something else as a substitute, and in the 
Hereafter by giving you a reward.” It was reported that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Allaah says: 
‘Spend, I will spend on you.’” [Tafseer Ibn Katheer] This 
was also affirmed in the Hadeeth. 

Ar-Razi said the verse: “and whatsoever you spend of 
anything (in Allaah’s Cause), He will replace it,” [Saba’ 
34:39] affirms the meaning of what the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) said: “Every morning, two angels 
come down (from the heaven) and one of them says: ‘O  
Allaah, bring destruction upon the one who withholds (does 
not spend).’ The other says: ‘O Allaah, give compensation 
to the one who spends.’” [Al-Bukhaari and Muslim] That 
is because Allaah is the King and He is the Rich (His 
treasure is full). So if He says: “Spend! And I will give 
you compensation,” then He surely keeps His promise. 
It’s just as if He says: “Throw your provision in the sea, I 
will guarantee its safety.” 

Accordingly, whoever spends has fulfilled the condi-
tion by which he will receive compensation, and he who 
does not fulfill the condition for compensation, which is 
spending, then he will not be compensated; rather, his 
money will perish.

It is very strange that if a merchant knows part of his 
wealth is about to perish, he would sell his goods and 
accept delayed payment for them even if he were poor. 
He would say: ‘It is better to accept a delayed payment 
than none at all.’ But if he doesn’t sell his goods and they 
are destroyed, he would admit that it was a mistake 
on his part that he didn’t sell. On the other hand if a 
rich buyer offers to buy his goods, yet he doesn’t sell, it 
would be said: ‘He’s crazy!’

Therefore, we must realize that behaving this way is 
madness, because all of our money is definitely per-
ishable, and spending on family and the poor is like a 
loan, for the Rich guarantor is Allaah the Great, and He 
has said: “and whatsoever you spend of anything (in  
Allaah’s Cause), He will replace it.” [Saba’ 34:39]

In addition to that, we have all received collateral 
from Allaah which is either land, a field, a mill, or 
some other source of income, because everyone 

Keys for Sustenance



should have a trade, or some place where he can earn 
a livelihood. All of that belongs to Allaah, and He has 
given it to man as a loan so that he can earn from it and 
live on it. If it is held as collateral for what Allaah has 
guaranteed for him, and yet he does not spend, then he 
leaves his money to perish without being rewarded or 
appreciated.” [At-Tafseer al-Kabeer]
In this verse of the Qur’an, Allaah Almighty confirms 
His promise with three kinds of assurance that He will 
compensate and give a replacement to the one who 
spends.

Our Lord’s promise (may He be glorified) is certain and 
without doubt, even if there were no assurances, so how 
about if there are three assurances?

b. Allaah Almighty says: “Shaytaan (Satan) threatens 
you with poverty and orders you to commit Fah-
shaa (evil deeds, illegal sexual intercourse, sins 
etc.); whereas Allaah promises you Forgiveness 
from Himself and Bounty, and Allaah is All-Suf-
ficient for His creatures’ needs, and All-Knower.” 
[Al-Baqarah 2:268]

Ibn Katheer (Rahimahullaah) said in his interpretation: 
“Shaytaan threatens you with poverty,” so that you 
will hold on to whatever you have and refrain from 
spending it in Allaah’s Pleasure. “And orders you to 
commit Fahshaa,” meaning Shaytaan forbids you from 
spending in charity because of the false fear of becom-
ing poor, and he encourages evil deeds, sins, indulging 
in what is prohibited, and immoral conduct. “Whereas  
Allaah promises you forgiveness from Himself,” in-
stead of the evil that Shaytaan enjoins on you, “And 
bounty,” as opposed to the poverty that Shaytaan fright-
ens you with.” [Tafseer Ibn Katheer]

Ibn ‘Abbas (Radia-Allaahu ‘anhuma) said in his interpretation 
of this verse: “There are two promises from Allaah and 
two promises from Satan. ‘Shaytaan threatens you with 
poverty.’ He says: ‘Do not spend your money, keep it 
for yourself, for you may need it,’ ‘and he orders you to 
commit Fahshaa (evil deeds, illegal sexual intercourse, 
sins, etc.);’ ‘whereas Allaah promises you forgiveness 
from Himself’ (for these sins of illegal acts) and bounty 
in your sustenance.” [Tafseer at-Tabari]

Al-Qadi ibn Atiya said in his interpretation of this verse: 
“Forgiveness is concealment in this world and in the 
Hereafter, of all ugly things which any of His servants 
may have done; whereas bounty is abundance in provi-
sion in this world and delight in the Hereafter, and all 
that has been promised by Allaah Almighty.” [Al-Mu-
harrar al-Wajeez]

Ibn al-Qayyim al-Jawziyya (Rahimahullaah) said in his inter-
pretation of this verse: “and his (Shaytaan’s) prom-
ises to him of poverty are not because he pities him, 
nor is it advice for him. However, Allaah the Great 

and Almighty promises His servants forgiveness of his 
sins, and a bounty of generous provision more than 
what he (the servant) has spent in multiples either in this 
world alone, or both in this world and the Hereafter.” 
[At-Tafseer al-Qayyim]

Ash-Shawkaani (Rahimahullaah) said: “Fadl (bounty) means 
to compensate them with better than what they have 
spent and broaden their sustenance and in the Here-
after He will bestow (upon them) that which is better, 
more beautiful, greater and more abundant.” [Fat-h al-
Qadeer]

Muslim reported on the authority of Abu Hurairah (Ra-
dia-Allaahu ‘anhu) that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “Allaah Almighty said: ‘O son of Adam, spend and 
I will spend on you.’” [Muslim, Book of Zakaat (Inter-
pretation see also Fat-h al-Qadeer)]

Allaah is Great! What a certain and solid guarantee for 
the one who spends in the Cause of Allaah Almighty, 
and how easy and simple it is to gain and earn the pro-
vision! If a servant spends all that he can in the Cause 
of Allaah Almighty, then He Who holds the treasures of 
heaven and earth will give him in return, provisions that 
suit His Majesty and Grandeur.

An-Nawawi says: “Allaah Almighty’s words, ‘Spend 
and I will spend on you,’ have the same meaning as  
Allaah’s Statement in Surat Saba’ (34:39): ‘and whatso-
ever you spend of anything (in Allaah’s Cause), He 
will replace it.’ It comprises incitement to spend in all 
aspects of good, and glad tidings about the replacement 
from Allaah Almighty’s Blessings. [Sharh an-Nawawi]

c. Further evidence that spending in the Cause of  
Allaah is a key for sustenance is what al-Bukhaari 
(Rahimahullaah) reported from Abu Hurairah (Radia-
Allaahu ‘anhu), who narrated that the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) said: “Every day, two angels 
come down (from the heaven) and one of them says, ‘O 
Allaah! Compensate every person who spends in Your 
Cause, and the other (angel) says, ‘O Allaah! Destroy 
every miser.’”

“Khalaf” or replacement is propagation of what one has 
spent and given up, and destruction is of one’s wealth so 
it cannot be of any benefit to him. [Saheeh al-Bukhaari, 
Book of Zakaat]  

In this Hadeeth, the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
informs us that every day an angel prays for the one 
who spends, asking Allaah to give him a replacement 
for his spending. Al-Mulla al-Qarri said: “great compen-
sation (for that) is a good reward in this world and in 
the Hereafter.” Almighty Allaah says: “and whatsoever 
you spend of anything (in Allaah’s Cause), He will re-
place it. And He is the Best of Providers.” [Saba’ 34:39] 
[Mirqat al-Mafaateeh]

It is known that the prayers of the angels are answered 
and granted because they do not pray for anyone except 
with the permission of Allaah Almighty, Who says: “and 
they cannot intercede except for him with whom He is 
pleased.” [Al-Anbiya 21:28]
Al-Bukhaari reported that Abu Hurairah (Radia-Allaahu 
‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “O Bilal, spend and do not fear scarcity from the Lord 
of the Throne.” [Al-Baihaqi] 

What a solid and strong guarantee for the one who 
spends in the Cause of Allaah Almighty! Will the Lord 
of the Throne let down the one who spends his money in 
His Cause, or let him die of poverty and hunger? No, by 
the glory of the Lord that would not happen!

Al-Mulla al-Qarri said in his interpretation of the 
Hadeeth: “scarcity means poverty and death. It means: 
are you afraid that the One Who manages the affairs in 
heaven and on Earth might let you die of poverty? In 
another explanation: are you afraid that He might dis-
appoint you and decrease your provision; He whose 
Mercy has reached all those in the heavens and on earth, 
the believer as well as the infidel, the birds as well as the 
beasts?”

d. There is sufficient evidence in the Qur’an, the Sun-
nah of the Prophet (Salla-Allaahu ‘alayhi wa sallam), history 
books and even in our era which indicates clearly 
Allaah Almighty will increase the sustenance for he 
who spends in His Cause.

Imaam Muslim narrated that Abu Hurairah (Radia-Allaahu 
‘anhu) said that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“While a person was in the wilderness he heard a voice 
from the clouds (commanding them thus): ‘Irrigate the gar-
den of so and so.’ After that, the clouds slinked aside and 
poured water on stony ground. It filled a channel amongst 
the channels of that land. The person followed the water 
and found someone standing in the garden busy changing 
the course of water with the help of a hatchet. He said to 
him: ‘O Servant of Allaah, what is your name?’ He said: 
‘So and so,’ and it was the same name which he had heard 
from the clouds. He said to him: ‘O Servant of Allaah, why 
do you ask me my name?’ He said: ‘I heard a voice from the 
clouds sending this downpour, saying: “Water the garden 
of so and so, (your name).” What do you do (for the favor) 
shown to you by Allaah in this matter?’ He said: ‘Now as 
you say this, I assess the yield I get from it, I give one-third 
of it as charity, my children and I eat one-third and one-
third I return to it as investment.’” [Saheeh Muslim]

In another version he says: ‘I give a third to the poor, the 
needy and the passer-by who is in need.’

An-Nawawi said: “In this Hadeeth, there is a clear indi-
cation about the excellence of giving money in charity to 
the poor and the passer-by, and the excellence of some-
one eating of his own earnings, as well as spending from 
that money on one’s children.” [Sharh an-Nawawi]

Q. How do we pray over the absent  
deceased person?

A. The prayer over the absent deceased is just like 
the prayer over the deceased who is present. For 

this reason, when the Prophet (Salla-Allaahu ‹alayhi wa sallam) 
announced the death of An-Najashi, he ordered the peo-
ple to come out to the designated prayer area and he 
arranged them in rows. Then he pronounced the Takbeer 
(saying Allaahu Akbar) four times, just like the Takbeers 
over the deceased who is present. 

However, should the funeral prayer be prayed over eve-
ry absent deceased person or not?

In this issue there is a difference of opinion among the 

scholars. Among them are those who say that prayer 
should be made over every deceased person who is 
absent. Some of them even say that it is necessary for 
the person to pray the funeral prayer every night, and 
he should intend by it, to pray over whoever died from 
the Muslims on that day, in the east and the west on the 
earth. Others have said that no one should be prayed 
over (for the absent deceased) except for the one who 
it is known that he was not prayed over. A third group 
says that the prayer (for the absent deceased) should 
be prayed for everyone who had some major influence 
on the Muslims, such as beneficial knowledge or other 
things. The correct view is that no one should be prayed 
for (as an absent deceased) except whomever did not 
have prayer performed for him.

In the time of the Rightly-Guided Caliphs many people 
died from those who had dominant influences over the 
Muslims, and the prayer for the absent deceased was not 
made for any of them. The fundamental principle con-
cerning acts of worship is At-Tawqif (i.e., it is not to be 
done) until an evidence is established to prove its legal-
ity.

Ash-Shaykh Ibn ’Uthaimeen
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Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The Imaam has 
been appointed only to be followed; so when he recites Tak-
beer (says Allaahu Akbar), you should also recite that; 
when he prostrates himself, you should also prostrate your-
selves; when he rises up, you should also rise up; and when 
he says: ‘Sami’ Allaahu liman Hamidah’ you should say: 
‘Rabbana walakal-hamd’, and when he prays sitting, all of 
you should pray sitting.” [Al-Bukhaari and Muslim]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “The 
Imaam has been appointed to be followed (in the congre-
gational prayers), so when he utters the Takbeer, utter the 
Takbeer too, and do not utter the Takbeer until he utters 
it and when he bows, you bow and do not bow until he 
bows. And when he says: ‘Sami’ Allaahu liman Hamidah, 
‘(Allaah listens and responds to him who praises Him), 
say: ‘Allaahumma Rabbana walakal-hamd,’ (O Allaah our 
Lord, to You is the praise). And when he prostrates, you 
prostrate; and do not prostrate until he prostrates. When he 
prays standing, pray standing, and when he prays sitting, 
all of you pray sitting.” [Abu Dawoud]

Based on the previous Ahadeeths, the following rules are 
concluded: 

FIRST: The prohibition of pronouncing the Takbeer be-
fore the Imaam finishes his Takbeer.

There are four states for the Ma’moom (the follower) 
with his Imaam:

1. To precede the Imaam

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Do not try 
to be ahead of the Imaam, recite the Takbeer when he recites 

it.” If the person precedes the Imaam with Takbeerat ul-
Ihraam, then his Salaat is not valid because he intended 
the congregational prayer without an Imaam. The Imaam 
has not yet pronounced or finished pronouncing the 
Takbeer.

In case he pronounced the Takbeer before the Imaam, 
he should cut it off and pronounce the Takbeer after the 
Imaam.

If one pronounced the Takbeerat ul-Ihraam before the 
Imaam finished pronouncing the last letter of the Tak-
beer, then his Salaat will be invalid.

2. To coincide with the Imaam 

If one pronounced the Takbeerat ul-Ihraam at the same 
time with the Imaam, his Salaat will not be valid because 
the Imaam will not enter the Salaat except after finishing 
the Takbeer. In such a case, he entered the congregational 
prayer without an Imaam, and therefore his Salaat will 
be invalid.

3. To follow the Imaam

This means that the Ma’moom (the follower) will begin 
performing the action of the Salaat as soon as the Imaam 
finishes. E.g. he says Takbeerat ul-Ihraam as soon as the 
Imaam finishes his Takbeer without delay. This is the best 
state.

4. To delay the following (to remain behind)

This is a disliked act. He is not considered a sinner, but 
he has deprived himself from goodness because he did 
not hasten towards catching Takbeerat ul-Ihraam. How-
ever, it is permissible if the delay is due to a genuine 
reason (such as when the Ma’moom delays his follow-
ing because he does not know about the transfer of the 
Imaam to the next Pillar of the Salaat, e.g. he did not hear 
the Takbeer of the Imaam when he moved to the next po-
sition).

Sources:
1. (Sharh Bulugh al-Maraam by Shaikh Bin Uthaimeen.
2. Ahkaam Mukhtasara fil-Manhiyy ash-Shar’iyyah in de-

scription of the Salaat by, Abdur-Raa’of al-Kamaali.

 The Relation between the
 Ma’moom with the Imaam

during the course of the

Mistakes to be avoided in congregational prayer

alaat 

Allaah All-Mighty 
spoke of a special cre-

ation He prepared for the 
companions of the right hand, 

and awaiting them in their eternal 
dwellings in Paradise wherein they will 

live in gardens beneath which rivers flow. 
Among other beneficial creations in Para-

dise, the believers will find clustered plantains. 
“Among Talh (banana trees) with fruits piled 

one above another.” [Surat al-Waaqi’ah 56:29]

Most interpreters agree that Talh in this verse refers to 
banana. Some scholars have interpreted the Qur’anic 

Arabic word Talh to mean the Mimosa tree, or the Mo-
roccan gum tree that grows in hot climates, and from 

which is produced a sweet perfume (Arb. Sant samghi, 
E. Gum Arabic), a gum which is used in medicine for 

the treatment of bronchial illnesses, and for stabilizing 
emulsions, cf. Mimosa tree). The mimosa tree of the mi-

mosa family, grows in warm regions, and has bi-pinnate 
leaves. However, in Paradise, the spikes will be replaced 

with fruits that will be arranged in continuous and uniform 
order. Other scholars interpret Talh to mean a special kind 

of acacia tree which flowers profusely, the flowers appear-
ing in tiers one above another. Although the interpretation of 

the Quran’ic Arabic word Talh does literally mean the Moroccan 
gum tree, the writer here regards it in an allegorical sense, and as 

a symbolic description, since no eye has ever seen what is created 
for the dwellers in Paradise.

In any case, the banana fruit is hot and moist in the first degree. 
The benefits of bananas are greater when they are ripe and sweet. 

Banana is beneficial for the treatment of chronic inflammation of 
the chest and lungs (asthma), and common symptoms of hoarse-

ness in the chest and wheezing. Banana also benefits recurrent 
cough, expulsion of phlegm, ulcers of the kidneys, and ulcers 

of the bladder. Eating bananas helps expulsion of 
urine, increases the production of semen, arouses 

sexual desire, and promotes bowel movement. 
Bananas should be eaten before meals; however, 

they do affect the stomach by generating excessive 
discharge of yellow bile and phlegm, and such side 
effects are usually reduced by eating sugar or honey 
with the bananas.

Today, studies show that bananas are rich in 
potassium, riboflavin, niacin and dietary fi-
ber. They also contain vitamins A and C, 
as well as calcium and iron and they 
are a quick source of energy.

Reference:	Natural	Healing	with	the	Medicine	of	the	Prophet	
by	Ibn	al-Qayyim	al-Jawziyyah

(Talh) Bird of Paradise

 Plantain



In addition, some 
prohibitions will also 

be explained such as 
gossiping, false 
testimony, etc.
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A true believer is one who feels unhappy to see Mus-
lims suffering, and rejoices at the happiness of his fellow 
Muslims.
 
Allaah (Subhaanahu wa Ta’aala) says in Surat al-Hujurat 
(49:10):
                         

  ۈ  ٴۇ  ۋ       ې

“The believers are nothing else than brothers (in 
Islamic religion).”

Imaam an-Nawawi (Rahimahullaah) mentioned a chapter in 
the book “Riyadus-Saliheen” with the title “Prohibition 
of showing Shamaatah to a Muslim.”

Shamaatah means taunting someone with committing 
a sin, or having failed, or an incident happened to him 
or so forth, and he spreads it and publishes it (makes 
it known). This is forbidden in Islam because this con-
tradicts the aforementioned verse in Surat al-Hujurat 
(49:10). The brother does not like to show Shamaatah (re-
joicing, gloating, deriving pleasure) over the tribulations 
and misfortunes of his Muslim brother. Such behavior 
also contradicts Allaah’s statement in Surat al-Ahzab 
(33:58):

ک  ک  گ  گ   گ  گ  ڳ  ڳ  ڳ  
ڳ  ڱ  ڱ  ڱ   

“And those who annoy believing men and women 
undeservedly, bear on themselves the crime of slander 

and plain sin.”

It is contrary to the conduct of a true believer to rejoice 
over the misfortune of another Muslim as this attitude 
is very much disliked by Allaah (Subhaanahu wa Ta’aala). 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) warned against 
doing so. Waathilah ibn al-Asqa’ (Radia-Allaahu ‘anhu) nar-
rated that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “Do not express pleasure at the misfortune of a 
(Muslim) brother lest Allaah should bestow mercy 
upon him and make you suffer from a misfortune.” 
[At-Tirmidhi]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) forbade Shamaa-
tah and he (Salla-Allaahu ‘alayhi wa sallam) said: “All things of a 
Muslim are inviolable for his brother in faith, including his 
wealth and his honor.” [Muslim]

This Hadeeth means that if a man taunts his Muslim 
brother with a matter, there is every possibility that  
Allaah may punish such a person in this world, give him 
adversity, and show mercy to and relief for the one who 
is in difficulty.

Accordingly, one should beware of taunting other Mus-
lims and rejoicing over their troubles.

Islamic Mannerism

Source: Sharh Kitab Riyadus-Saliheen by Shaikh 
Ibn ‘Uthaimeen (Rahimahullaah) 

In which Surah is the story of the two gar-dens where one owner was grateful and the other ungrateful?

QUESTION 5

Prohibition

of rejoicing      
    over another     

              Muslim’s 
   Misfortune



Q. Does the divorced woman, whose (former) husband 
has died suddenly, inherit anything if it is during her 
prescribed period of waiting (‘Iddah), or after the ex-
piry of that period?

A. If a divorced woman’s husband dies suddenly, she 
is either in the waiting period of a divorce which is not 
final (ar-Raj’ah), or one which is final. If the divorce is of 
the former type, then she falls under the ruling of a wife 
and she transfers from the waiting period of divorce to 
the waiting period of death. And the Raja’i divorce is 
when the wife was divorced after the marriage was con-
summated, without recompense, and the divorce was 
the first or second one. So if her husband died, she in-
herits from him, according to the Words of Allaah, Most 
High:

“And divorced women shall wait (as regards their mar-
riage) for three menstrual periods, and it is not lawful 
for them to conceal what Allaah has created in their 
wombs, if they believe in Allaah and the Last Day. 
And their husbands have the better right to take them 
back in that period, if they wish for reconciliation. 
And they (women) have rights (over their husband 
as regards living expenses, etc.) similar (to those of 
their husbands) over them (as regards obedience and 
respect, etc.) to what is reasonable.” [Surat al-Baqarah 
2:228]

And the Words of Him, Most High:

“O Prophet (Salla-Allaahu ‘alayhi wa sallam)! When you di-
vorce women, divorce them at their ‘Iddah (pre-
scribed periods) and count (accurately) their ‘Iddah 
(periods). And fear Allaah, your Lord (O Muslims). 
And turn them not out of their (husband’s) homes nor 
shall they (themselves) leave, except in case they are 

guilty of some open illegal sexual intercourse. And 
those are the set limits of Allaah. And whosoever 
transgresses the set limits of Allaah, then indeed he 
has wronged himself. You (the one who divorces his 
wife) know not, it may be that Allaah will afterward 
bring some new thing to pass (i.e. to return her back 
to you if that was the first or second divorce).” [Surat 
at-Talaq 65:1]

Allaah, Most Glorious is He and Most High, ordered 
the divorced woman to remain in the home of her hus-
band during the waiting period, and He said:

“You (the one who divorces his wife) know not, it 
may be that Allaah will afterward bring some new 
thing to pass.” [Surat at-Talaq 65:1]

By which is meant Ar-Raj’ah.
However, if the divorcee whose husband has died sud-
denly is irrevocably divorced, as in the case of a wom-
an who is divorced for the third time, or she has given 
her husband a recompense so that he will divorce her, 
or if she was in the waiting period of annulment, not 
divorce, then she does not inherit from him, nor does 
she transfer from the waiting period of divorce to the 
waiting period of death.

However, there are situations in which the irrevocably 
divorced woman inherits from her husband; such as 
when her husband divorces her during his terminal ill-
ness, in order to prevent her from inheriting. In this sit-
uation, she will inherit from him, even if her period of 
waiting has expired, so long as she has not remarried, 
and if she has remarried, there is no inheritance for her.

Ibn ‘Uthaimeen

Answeres for the last Issue’s  Quiz?

The Wife of  the Deceased does 
not Inherit from the Property of  

her Father-in-Law

Q. Is it permissible for the wife of the deceased to 
inherit from the property of the deceased’s father?

A. The wife of the deceased does not inherit from the 
property of her father-in-law if he dies while his father 
is still living. However, if his father dies before him, 
she inherits from her husband what he inherited from 
his father during his life. And Allaah is the Granter of 
success. And may peace and blessings be upon our 
Prophet Muhammad and upon his family and Com-

panions.
        The Permanent Committee

The Grandsons do not Inherit 
from their Grandfather along 

with their Uncles

Q. Do the grandsons inherit from their grandfa-
ther along with his sons?

A. The grandsons do not inherit from their grand-
father along with their uncles, because they are 
excluded by them, according to the consensus of 
the scholars.

The Permanent Committee

Q. A family was composed of a father and a mother, 
they had eight children- four males and four females; 
and they were all Christians. Three of the sons and 
one daughter accepted Islam and then their father 
died, leaving a large inheritance amounting to ap-
proximately eighteen million Saudi Riyals. Do the 
sons who accepted Islam have a right to inherit from 
their father who dies as a disbeliever?

A. If the matter is thus, then the Muslim children whose 
father died as a disbeliever do not inherit. This is based 

upon the narrations of al-Bukhaari and Muslim, on the 
authority of Usamah ibn Zaid, (Radia-Allaahu ‘anhu), who 
reported that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said:

“The Muslim does not inherit from the disbeliever, neither 
does the disbeliever inherit from the Muslim.”

And Allaah is the Granter of success. And may peace 
and blessings be upon our Prophet Muhammad  and 
upon his family and Companions. 

The Permanent Committee

: Inheritance of  the Divorcee A Muslim does not Inherit from the Disbeliever

Q1 Why did the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) say about ‘Uthman in the battle of Tabuk 

“No harm will touch ‘Uthman after this day?”

A  The Muslims raced to spend out money and to 
pay charities to provide this invasion. ‘Uthman 

(Radia-Allaahu ‘anhu), for instance, who had already rigged 
two hundred, saddled camels to travel to Ash-Sham, 
presented them all with two hundred ounces (of gold) 
as charity. He also fetched a thousand dinars and cast 
them all into the lap of the Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam), who turned them over and said: 
“From this day on nothing will harm ‘Uthman regardless 
of what he does.” [Jami’ At-Tirmidhi 2/211 (The virtues of 
‘Uthman)] Again and again ‘Uthman (Radia-Allaahu ‘anhu)  
gave till his charity topped to nine hundred camels and 
a hundred horses, besides the money he paid.

Q2 What are the 7 conditions of “Laa illaaha il-
laala”?

A
i. Knowledge  : Ilm
ii. Certainty :  Yaqeen (absence of doubt)  

   worship without having any  
   doubts.

iii. Compliance : Inqiyaad
iv. Acceptance :  Qabool
v. Sincerity :  Ikhlaas
vi. Truthfulness : Sidq
vii. Love :  Mahabbah

Q3 How many times is Allaah’s Name  
Al-Wakeel found in the Qur’an?

A   14 times

Q4 What is the main purpose of the Qur’an as is 
mentioned in this verse? Surat Saad [38:29]

A  “(This is) a Book (the Qur’an) which We have 
sent down to you, full of Blessings that they 

may ponder over its verses, and that men of under-
standing may remember.” [Saad 38:29]

The more one reflects on the Qur’an, the more will 
his knowledge, foresight, and practical application of 
the religion increase. Allaah did not only encourage 
us to deliberate upon the verses of the Qur’an, but 
informed us that it is the purpose behind the Qur’an 
being revealed.

Q5 To whom was the she-camel given as a sign 
to a nation, but the people were still disobe-

dient and as a consequence were punished?

A  The People of Thamud,  to Prophet Saleh (Alay-
hum-us-Salam) - Surat Hud (11:62-65).

F A T A W A



Ruling

Tawheed

Major Shirk

Major Shirk

Major Shirk

Sacrificing or slaughtering  an animal is 
the shedding of blood. It is an act of worship that must only be 

directed to Allaah. 

If one slaughters by mentioning the 
name of other than Allaah, then this 

is Shirk in seeking 
assistance.

Slaughtering in 
the name of…

Allaah

Allaah

Other than 
Allaah

The name of 
other than 
Allaah

Aiming to Draw 
near to…

Allaah

A righteous 
person, a dead 
person, a ruler, 
etc. (anyone 
other than Allaah)

Other than Allaah

Allaah

Example

Aqeeqah, Sacrifice on Eid Al-Adhaa

Slaughtering for the sake of drawing near 
to al-Husain, or Abdul Qaadir al-Jeelaa-
nee, or so forth

In the name of al-Husain to draw near 
to him.

For example, the person slaughters for 
Al-Badawee (a dead ‘fake saint’), then 
he intends with that to draw nearer to 
Allaah

1.

2.

3.

4.

Allaah commands the Messenger (Salla-Allaahu ‘alayhi wa sallam) in the Qur’an: “Say (O Muhammad Salla-Allaahu 
‘alayhi wa sallam): ‘Verily my prayer, my sacrifice, my living, and my dying are for Allaah, the Lord of the 

worlds (all that exists). He has no partner.’” [Surat al-An’aam 6:162-163]
The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: 

“Allaah curses whoever slaughters for other than Allaah…” [Muslim]

If one directs it to other than Allaah, then he would be 
committing Shirk. 

O n e :  Slaughtering	by	a	name.	The	
mentioning	of	a	name	before	slaughtering	is	
to	seek	assistance.	This	is	because	the	letter	
‘baa’	in	saying	“Bismillaah”	(With	the	Name	
of	Allaah)	means:	I	slaughter	seeking	bless-
ings	and	seeking	help	by	every	Name	of		

Allaah,	the	Mighty	and	Majestic.

This act of worship has two elements:

T w o :  Slaughtering	to	draw	near	to	some-
thing	or	someone	(Intent). 

If one offers a sacrifice intending to 
draw near to other than Allaah for 
example, as an act of reverence to 
the buried person, whether he is a 
Prophet or a righteous person, then 

he has committed 
Shirk in servitude 

(or worship).

Shirk in slaughtering

The meat becomes Haraam (unlawful) to eat in all the 
cases where the Sacrifice is an act of Shirk


