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    Allaah (Ta’ala)  says in Surat al-Hashr (59:18):

ڀ  ٺ  ٺ  ٺ  ٺ  ٿ   ٿ  ٿ  ٿ  ٹٹ  ٹ  ٹڤ  ڤ  ڤ  ڤ  ڦ  ڦ   ڦ
 
“O you who believe! Fear Allaah and keep your duty to Him. And let 

every person look to what he has sent forth for tomorrow; and fear 
Allaah. Verily, Allaah is All-Aware of what you do.”



 

Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab ar-Riqaaq; Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 

Abu Musa (t) narrated that the Prophet (e) said: “The example of guidance and knowledge with which 
Allaah has sent me is like abundant rain falling on the earth, some of which was fertile soil that absorbed rain-
water and brought forth vegetation and grass in abundance. (And) another portion of it was hard and held 
the rain water and Allaah benefited the people with it and they utilized it for drinking, (making their animals 
drink from it) and to irrigate the land for cultivation. (And) a portion of it was barren which could neither 
hold the water nor bring forth vegetation (then that land gave no benefits). The first is the example of the 
person who comprehends Allaah’s Religion (Islam) and gets benefit (from the knowledge) which Allaah has 
revealed through me (the Prophet salla Allaahu ‘alayhi wa sallam) and learns and then teaches it to others. 
The (last example is that of a) person who does not care for it and does not take Allaah’s Guidance revealed 

through me (he is like that barren land).” [Al-Bukhaari]
W

HY

OU
RDa’wah 

Table of 
Contents

You are free to reproduce, reprint, 
copy, distribute this magazine, any 
page in it, or as a whole provided 
absolutely no change, addition, or 

omission is introduced in the text.
You are not allowed to make 

commercial gains from the sale of 
this magazine.

DESIGN & LAYOUT

Al-Muhajiroon Designing Team

AL-MUHAJIROON 
CONTRIBUTORS

Sisters & staff of our Women’s 
Committee

EDITING & PUBLISHING

Sisters & staff of our Women’s 
Committee

PLEASE NOTE

If you find any errors in the text, 
context, or references, please 

inform us. Your comments and 
suggestions are always welcome 

and may Allaah reward those 
who correct our mistakes.

CONTACT US AT

Revival of Islamic Heritage 
Society Women’s Committee

Al- Muhajiroon 
Bi-Monthly Magazine

C/o Enlightenment Into Islam 
Center

P.O.Box 5585, Safat - 13056, 
Kuwait

Direct Line: (965) 25362684
Fax: (965) 25342573

E-mail: enlight.center@gmail.com

Al-Muhajiroon

Explanation of the Name of Allaah
Al-Baatin (The Most Near)

Feature Article:     
The Reckoning of the Self

Shoora (Consultation)

A Light from the Book of Allaah and the 
Sunnah of the Prophet

Hadeeth
Performing Hajj on behalf of others

Biography 
Muhammad ibn Maslamah

Fatawa
Rulings Concerning the Prayer of the Traveler

The Prohibtions Practiced During Travel

Mistakes Made After Congregational Prayer 
Part – 1

Answers to Last issue’s Quiz

1

6

11

13

15

17

20

23

27

28

HADEETH



1  Allaah (Ta’ala) is the greatest unseen. He is the One 
Who is veiled (hidden) from His creation. No one 

can see Him in this life. No vision can grasp Him in the 
Hereafter [because grasp means to encompass Him. If 
one cannot grasp the sea which is one of Allaah’s crea-
tions, then how can one grasp the Creator?]

We cannot encompass anything of the knowledge of 
what He has attributed Himself with in His Book or of 
what His Messenger (Salla-Allaahu ‘alayhi wa sallam) has attrib-
uted Him with except what He wills for us to know.

He (Ta’ala) is manifest to His creation by His Actions, re-
cited verses, and visible signs. Whoever contemplates 
the heavens and the earth and all what is therein, will 
know with certainty that they (these creations) have a 
Creator Who disposes their affairs.

Allaah (Ta’ala) says in Surat Aal-‘Imran (3:190-191):

ڈ  ژ      ژ  ڑ  ڑ  ک  ک  ک  ک     
گ  گ  گ  گ  ڳ  ڳ  ڳ  ڳ      ڱ  

ڱ  ڱ  ڱ   ں  ں  ڻ     ڻ  ڻ  ڻ  
ۀ  ۀ  ہ  ہ  ہ  ہ       ھ   

“Verily! In the creation of the heavens and the earth, 
and in the alternation of night and day, there are 

indeed signs for men of understanding. Those who 
remember Allaah standing, sitting and lying down on 
their sides, and think deeply about the creation of the 
heavens and the earth (saying): ‘Our Lord! You have 
not created (all) this without purpose, glory to You. 

Give us salvation from the torment of the Fire.’”

2  Indeed Allaah (Ta’ala) is All-Knower of the hidden 
(inner) and the apparent matters. Both matters are 

the same (equal) with Him. He (Ta’ala) says in Surat ar-
Ra’d (13:10):

ک  گ     گ  گ     گ  ڳ  ڳ  ڳ  ڳ  ڱ  ڱ  
ڱ  ڱ   ں    ں  

 
“It is the same (to Him) whether any of you conceals 

his speech or declares it openly, whether he be hidden 
by the darkness of the night or he moves about freely 

by day.”

The one who is hiding in his house and in the darkness 
of the night and the one who is walking freely in the 
daytime – they are both the same with Allaah.

3  Some of the Salaf (Predecessors) explained Al-
Baatin as being the Most Near (nearer) to every-

thing than anything else, as previously mentioned by 
Ibn Jarir (Rahimahullaah).

4  Ibn al-Qayyim (Rahimahullaah) mentioned a valuable 
speech concerning these four Names (the First, the 

Last, the Most High, and the Most Near) and their rela-
tion to the success of the lives of the slaves, and how 
to fulfil the servitude through them in his book “Tareeq 
al-Hijratain wa Baabus-Sa’adatain.” (Translates as: The 
path to the points of migration: Allaah and His Messen-
ger and the gate of the two happiness). 

He (Rahimahullaah) said: “Worshipping Allaah with His 
Name Al-Awwal requires one to be devoid of looking 
(giving heed) to the means or turning to it; one should 
merely look to His Graciousness and Mercy and know 
that He (Ta’ala) is the One Who started (and endowed) 
His slave with the good without there being a means 
from the slave. Where was the means when the slave did 
not yet exist? He was nothing before his creation.

ۈ  ٴۇ  ۋ  ۋ  ۅ  ۅ  ۉ  ۉ  ې  ې  ې  ې  

“Has there (not) come upon man, a period of time 
when he was not a thing (even) mentioned?” 

[Surat al-Insaan 76: 1]

He (Ta’ala) prepared him and provided for him, and His 
Grace and Favors precede all the means; the means is a 
mere grace from Him. Whoever knows Allaah by His 
Name Al-Awwal according to this meaning, will show a 
special need for and a servitude to Allaah.

Worshipping Allaah by His Name Al-Aakhir also re-
quires that one not trust or rely on the means, because 
it /they will inevitably vanish and come to an end and 
only the Eternal One will remain. Therefore, attach-
ment to the means is like an attachment to something 
that ends and vanishes, while attachment (clinging) to 
Al-Aakhir is clinging to the Ever-Living Who never dies 
or perishes. If one looks at the means, he will find that  
Allaah (Azza wa Jall) was there before the existence of all 
the means, and that it is Allaah (Azza wa Jall) and His Eter-
nity Who remains after all the means.

Allaah was there when there was nothing other than 
Him, and everything will perish (and come to an end) 
except His Face.

Contemplate servitude with these two Names and how 
they lead one to resort to Allaah Alone and to continu-
ously be in need of Him and no one else. All matters 
start by Him and they will return to Him.

He is the Lord of everything and its Creator and 

Al-Baatin 
(The Most Near)

The name Al-Baatin is mentioned once in the Noble Qur’an in Surat al-Hadeed (57: 3):

ۈئ    ۈئ  ېئ  ېئ  ېئىئ  ىئ  ىئ  ی  ی  ی   
 

“He (Subhaanahu wa Ta’aala) is the First (nothing is before Him) and the Last (nothing is after Him), the Most High 
(nothing is above Him) and the Baatin (Most Near, nothing is nearer than Him), and He is, of things, Knowing.”

The Meaning of the Name

Ibn Jarir (Rahimahullaah) said in Jami’ul-Bayaan: “Al-Baatin is the Most Near, nothing is nearer than Him, as Allaah (Ta’ala) 
says in Surat Qaaf (50: 16):

 ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پپ  ڀ  ڀ  ڀ        ڀ  ٺ  ٺ  ٺ  

 “And We are nearer to him than his jugular vein (by Our Knowledge).”

Az-Zajjaj said: “Al-Baatin is He Who knows the inward and the hidden aspects of things. It is said ‘batantu so-and-
so’, i.e. I know his inward and outward. And Allaah (Ta’ala) is the All-Knower of the apparent and the hidden matters.” 
[Tafseer al-Asmaa’]

Al-Khattabi said: “Al-Baatin is the One Who is veiled (screened) from the sight (vision) of the creation. It also means, 
He Who knows the apparent matters and Who is All-Watcher over what is hidden of the unseen matters.” [Sha’n 
ad-Du’aa]

Al-Hulaimi said: “Al-Baatin is He Who is not seen, but is known by His Actions.” [Al-Minhaaj] 

Sources:
An-Nahjul Asmaa fee Sharh As-

maa’ Allaahul-Husnaa
By Shaikh Muhammad An-Najdi

The Impact of Belief in this Name
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Inventor. He is its deity and its end is to Him; there is 
neither reformation nor success except if one makes  
Allaah his main concern and the utmost goal which he 
aspires to reach.

He is the First (Al-Awwal) from Whom all creation start-
ed, and He is the Last (Al-Aakhir); to Him will end all 
the servitude of creation, their love and intentions.

There is no one after Allaah to be sought, worshipped 
and deified as there was no one before Him to create and 
bring into existence.

As for worshipping Allaah by His Names Adh-Dhaahir 
(the Most High), this has been explained by the Prophet 
(Salla-Allaahu ’alayhi wa sallam): “And You are Adh-Dhaahir (the 
Most High) and nothing is higher than You and You are Al-
Baatin (the Most Near) and nothing is nearer than You.”

When His absolute Highness over everything (by His 
being) is ascertained by the slave and he knows that 
there is nothing above Him at all; that He is the subju-
gator over His servants Who arranges every affair from 
the heavens to the earth, then it (the affair) will go up to 
Him. He (Ta’ala) says in Surat Faatir (35:10):

ې  ې  ى  ى  ائ  ائ  ەئىئ 
“To Him ascend (all) the goodly words and the 

righteous deeds exalt it (i.e. the goodly words are not 
accepted by Allaah unless and until they are followed 

by good deeds).”

Then He (Ta’ala) will become a Lord to be worshipped 
and an Ilaah (deity) to Whom the heart of the slave is di-
rected. This is contrary to the state of the one who does 
not know where his Lord is and whose heart is distract-
ed. He has no Qiblah to direct himself to nor to have one 
to be sought and worshipped. Accordingly, he may take 
a created being like himself to worship and seek in all 
his affairs other than Allaah. Allaah says in Surat Yunus 
(10: 3-4):

ڄ  ڄ  ڃ  ڃ  ڃ  ڃ  چ     چ  چ  چ  ڇ  ڇ  
ڇ  ڇڍ  ڍ  ڌڌ  ڎ  ڎ  ڈ   ڈ      ژ  ژ  ڑڑ  ک  ک  

ک  کگ  گ    گ  گ  ڳ  ڳ  ڳڳ  
ڱ  ڱ  ڱڱ  ں        ں  ڻ  ڻ  ڻ  ڻ  ۀ  ۀ  ہ  
ہ   ہہ  ھ  ھ  ھ  ھ  ے  ے  ۓ   

ۓ    ڭ  ڭ        ڭ  ڭ 
“Surely, your Lord is Allaah Who created the heav-

ens and the earth in six Days, then He rose above the 
Throne (really in a manner that suits His Majesty), 

disposing the affairs of all things. There is no 
intercessor (with Him) save after His permission. 

That is Allaah, your Lord, so worship Him (Alone). 

Then will you not remember? (3) Unto Him is the 
return of all of you; the Promise of Allaah is true. It is 
He Who begins the creation, and then will repeat it, 
that He may reward those who believed (in the One-
ness of Allaah) and did deeds of righteousness with 
equity; while, as for those who disbelieved, theirs 

will be a boiling drink and painful torment because 
they used to  disbelieve.” (4)

Allaah (Ta’ala) says in Surat as-Sajdah (32:4-9):

ڦ   ڦ   ڄ  ڄ  ڄ  ڄ  ڃ  ڃ  ڃ  ڃ   چ   
چ  چ  چڇ  ڇ  ڇ  ڇ  ڍ  ڍ  ڌ  ڌ   ڎڎ  ڈ   ڈ  

ژ  ژ  ڑ       ڑ    ک  ک    ک   ک   گ   گ     گ  گ  ڳ           
ڳ  ڳ  ڳ  ڱ  ڱ  ڱ  ڱ   ں  ں  ڻ  

ڻ      ڻ   ڻ  ۀ  ۀ   ہ  ہ  ہہ  ھ      ھ  
ھ     ھ  ے  ے  ۓ  ۓ       ڭ  ڭ  ڭ  ڭ  ۇ  ۇ  ۆ  

ۆ  ۈ  ۈ  ٴۇ    ۋ   ۋۅ  ۅ  ۉ  ۉ  ې  
ېې  ې   ى  ى  ائ  

“Allaah it is Who created the heavens and the earth, 
and that which is between them, in six Days. Then 

He rose above the Throne (in a manner that suits His 
Majesty). You (mankind) have none, besides Him, as 
a Waliyy (Protector or Helper) or an intercessor. Will 
you not then remember (or be admonished)? (4) He 
arranges (every) affair from the heavens to the earth; 

then it (affair) will ascend unto Him in a Day, the 
space whereof is a thousand years of that you reckon 
(i.e. reckoning of our present world’s time). (5) Such 
is the Knower of the unseen and the seen, the All-

Mighty, the Most Merciful, (6) Who made all things 
He created good, and He began the creation of man 

from clay; (7) Then He made his offspring from semen 
of despised fluid (male and female sexual discharge); 

(8) Then He fashioned him in due proportion, and 
breathed into him the soul (created by Allaah for that 

person); and He gave you hearing (ears) and sight 
(eyes) and hearts. Little is the thanks you give!” (9)

He (Ta’ala) introduced Himself to His slaves by His Speech 
(i.e. Qur’an) in a way that no one can deny except those 
who reject Him (Ta’ala), even though they claim that they 
acknowledge Him. 

Worshipping Allaah by His Name Adh-Dhaahir draws 
(attracts) the heart towards Allaah (Who deserves to be 
worshipped Alone). It makes for him, a Lord Whom he 
seeks and a Samad (a Self-Sufficient Master, the One 
Who is sought in times of need, the One depended upon 
by all existence), Whom he resorts to for all his needs, 
and a resort whom he takes refuge in. If this is estab-
lished in his heart and he knows his Lord by His Name 
Adh-Dhaahir, then his servitude becomes straight and 
he will always have a resort and shelter to Whom he can 
run. 

The fruit of worshipping Allaah by His Name Al-Baatin 
(the Most Near and nothing is nearer than Him), is His 
special Nearness to those believers who call unto Him 
and ask of Him.

As mentioned in the Qur’an and the Sunnah. Allaah 
(Ta’ala) says in Surat al-Baqarah (2:186):

ى  ائ   ائ  ەئ  ەئ  وئوئ  ۇئ  ۇئ  ۆئ  ۆئ  
ۈئۈئی   

“And when My slaves ask you (O Muhammad (Salla-
Allaahu ‘alayhi wa sallam) concerning Me, then (answer 

them), I am indeed near (to them by My Knowledge). 
I respond to the invocations of the supplicant when 

he calls on Me (without any mediator or intercessor).”

He (Ta’ala) also says in Surat al-A’raaf (7:56):

ٴۇ  ۋ   ۋ  ۅ  ۅ  ۉ  ۉ  
“Surely, Allaah’s Mercy is (ever) near unto the good-

doers.”

As if Allaah (Ta’ala) is saying: “Verily, Allaah is near with 
His Mercy to the good-doers.”

It is reported in the Saheeh that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “A slave becomes nearest to his Lord 
when he is in prostration. So increase in supplication while 
prostrating.” [Muslim]

In another narration he (Salla-Allaahu ‘alayhi wa sallam) said: 
“Ar-Rabb (the Lord) becomes the nearest to His slave in the 
middle of the last part of the night.” [At-Tirmidhi]

Abu Musa al-Ash’ari (Radia-Allaahu ‘anhu) narrated: “We 
were in the company of Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam) (during Hajj). Whenever we went up a 
high place we used to say, ‘La ilaaha illa-Allaah, Allaahu 
Akbar (none has the right to be worshipped but Allaah, 
and Allaah is the Most Great)’, and our voices used to 
rise, so the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘O 
People! Be merciful to yourselves (i.e. don’t raise your voic-
es), for you are not calling a deaf or an absent one, but One 
Who is with you, no doubt He is All-Hearer, Ever Near (to 
all things).” [Al-Bukhaari, the Book of Jihaad]

This is His nearness to His slaves who call on Him and 
remember Him. There is no need for you to raise your 
voices because He hears your supplication even if it is 
said in a low voice. Allaah is All-Hearer, Ever Near.

This nearness is one of the impacts of His love. As His 
love increases, His nearness increases.

To worship Allaah by this Name is to worship with pure 
love, which entails (causes by necessity) the Ilaah (the 
Deity) to be the most Near to the person, even nearer 
to him than his own self, even though He is ad-Dhaahir 
(the Most High) and nothing is higher than Him.
Everything has a beginning and an end and a highness 
and closeness. You have to know that you have a begin-
ning and an end, an apparent (or dhaahir) and an unap-
parent (or baatin). Like everything, even the thought, the 
moment and the self and less than that or more than that 
has a beginning and an end. However, Allaah’s Awwali-
yyah precedes the Awwaliyyah of everything else (He 
precedes everything) and His Aakhiriyyah is permanent 
after everything comes to an end, for He remains after 
everything. Moreover, His Dhahiriyyah is His Highness 
over everything. The meaning of Dhuhoor entails high-
ness. His Butoon is His encompassment of everything 
such that He becomes nearer to one than his own self 
and this nearness is other than the nearness of the one 
who loves his beloved one.

The axis (central point) of these four Names is the en-
compassment, which is of two kinds: 

1. Encompassment of time 
2. Encompassment of place

His primacy (being the First) and His being the Last en-
compass the former (first) and the last (of everything).

His Highness and Nearness encompass everything 
high and near. There is nothing that is high but Allaah 
is higher than it and there is nothing near but Allaah 
is nearer than it, and there is nothing first but Allaah is 
before it (He preceded it with His primacy) and there is 
nothing last but Allaah is after it (He remains after it).

No heaven can hide another sky from Him and no earth 
can hide another earth from Him. The hidden is appar-
ent to Him, and nothing apparent can hide any inward 
thing from Him.

The unseen is manifest to Him and the far is near to Him 
and the secrets are open to Him.

These four Names comprise the pillars of Tawheed.

Worshipping Allaah by these Names is of two ranks:

 ۞ The first rank is to testify (bear witness to) His Aw-
waliyyah (being first) in everything and His Aakhiri-
yyah after everything, and His Highness and as-
cendance over everything and His Nearness to His 
creation more than anything else.

 ۞ The second rank of worship is to treat each Name 
according to what it entails.



Allaah (Ta’ala) praised the people of His obedience in 
Surat al-Mu’minoon (23:57-61) saying:        

ىئ  ىئ  ی  ی  ی  ی  جئ  حئ  مئ  ىئ   يئ  
جب  حب  خب  مب  ىب  يب  جت  حت  خت  

“Verily those who live in awe for fear of their 
Lord. And those who believe in the Ayat of their 
Lord and those who join not anyone (in worship) 

as partners with their Lord.”

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ  ڀ  ڀ  
“And those who give that which they give with 
their hearts full of fear, because they are sure to 

return to their Lord.”

ڀ  ڀ  ٺ  ٺ  ٺ  ٺ  ٿ  ٿ 
“It is these who hasten in their good deeds, and 

they are foremost in them.”

‘Aishah (Radia-Allaahu ‘anha) said: “O Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa sallam), are these the ones 
who shall commit Zina (illegal sexual intercourse) 
and drink alcohol while fearing Allaah?” The Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) replied: 
“No, O daughter of as-Siddeeq, they are those who pray, 
fast and give in charity, fearing Allaah.” [At-Tirmidhi, 
Ibn Maajah and Ahmad]

It means that they give in charity, while fearing that it 
may not be accepted (by Allaah) from them because 
of some shortcoming or failure to meet the required 
conditions of giving.

The righteous predecessors used to draw nearer to 
Allaah (Ta’ala) by performing acts of obedience, has-

tening to Him with different acts of nearness, and by 
taking themselves to account for their shortcomings; 
and still they were afraid that Allaah (Ta’ala) would 
not accept their deeds. 

Abu Bakr as-Siddeeq (Radia-Allaahu ‘anhu) used to weep 
profusely saying: “(O people) weep, if you cannot 
weep then make yourself weep,” and he used to say: 
“By Allaah, I wish I was this tree that would be eaten 
or cut.”

‘Umar (Radia-Allaahu ‘anhu) once recited Surat at-Tur un-
til he reached Allaah’s statement (52:7):

ۓ   ۓ  ڭ  ڭ  ڭ  
“Indeed, the punishment of your Lord will occur.”

He (Radia-Allaahu ‘anhu) wept to an extent that he be-
came sick and his companions used to visit him. He 
used to recite this verse in his night prayer and it 
would make him afraid and he would stay home for 
days. His companions would visit him thinking that 
he was sick; and he used to have two black lines in 
his face out of weeping.

‘Uthmaan (Radia-Allaahu ‘anhu) used to stand at the 
grave weeping till his beard became wet, saying: “If 
I will be standing  between Paradise and  Hell not  
knowing to which of them I will be commanded to 
be taken, I would choose to be ashes before knowing 
which one my destiny will be.”

‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) used to fear and 
weep profusely and would hold himself to account. 
He used to fear two things most: long hope and fol-
lowing one’s desire. He said: “As of long hope, it 
makes one to forget the ‘Aakhirah, and following 
one’s desire prevents one from following the Truth.”

Knowing His primacy and precedence to everything, 
and by His Grace and Benevolence, makes one to single 
Him out when seeking the means. One does not turn to 
other than Him or to trust any other than Him or rely on 
any other than Him.
Who is the One Who, since you were nothing, decreed 
for you to be called Muslim, granted you the faith, pro-
tected you from worshipping His slaves and directed 
your heart to Him (Ta’ala)?

Therefore, implore the One Who protected you from 
prostrating to an idol, and decreed for you since before 
creation to have a firm precedence of honor (i.e. sure 
position due to one’s righteous deeds), to perfect His 
favor upon you as He commenced you without you tak-
ing any means from it. Seek the high and noble ranks 
with Him which will not be achieved except by obey-
ing Him because Allaah decreed that nothing with Him 
can be attained except with obedience to Him. Whoever 
will be for Allaah as Allaah likes and wills, then Allaah 
will be for him more than what he expects. Whoever ap-
proaches Him, He will receive him even from a far place, 
and whoever acts seeking His might and strength, He 
will soften for him the iron, and whoever leaves some-
thing for His sake, He will give him more than what he 
needs, and whoever seeks religious affairs, will get what 
he wants.

Keep your love and nearness to Him Whose grace and 
good preceded you before you taking any means. He is 
the One Who bestowed upon you the means, and pre-
pared for you the means and prevented the obstacles 
from you and made you reach your aim (praiseworthy 
goal). So put your trust in Him Alone and rely on Him 
Alone, deal with Him Aflone, and prefer His Pleasure 
Alone. Let His love and pleasure be the Ka’bah (i.e. Qi-
blah) for your heart to be directed to and circumambu-
late around. (That is to say that the concern of the person 
is seeking Allaah’s Pleasure.)

If Allaah observes that in your heart, He will shower 
His blessings and graces upon you. Therefore, reform 
(for Him) your unseen which is seen and apparent to 
Him, and purify your inner-self which is also apparent 
to Him.

Bear in mind that these four Names comprise all the 
knowledge about Allaah (Ta’ala) and servitude to Him. 
Through these Names, the slave will witness the graces 
and favors of his Creator which he will not see from any-
one else except by His might and power.

When the slave will not witness except the grace of His 
Maula, and His precedence of favors upon him, this will 
lead him to rid himself of admiring his own deeds which 
he used to see abundantly, and of having self-conceit.

He will then witness the Name Al-Mannan, the Be-
stower. Consequently he will be busy looking at the 

Might, Honor, Grace and Favor of his Lord. Witnessing 
His precedence or primacy will prevent him from look-
ing at himself with admiration or honor.” End quote of 
Ibn al-Qayyim (Rahimahullaah) [Tareeq al-Hijratain by Ibn 
al-Qayyim, paraphrased and abridged]

5  Having knowledge about these four Names and 
their meanings has a great impact upon repelling 

the whispers (of the Shaytaan) and his plots.

Abu Dawoud reported in As-Sunan on the authority of 
Abu Zumail that he asked Ibn Abbaas (Radia-Allaahu ‘anhu): 
“There is something in my breast which I cannot talk 
about.” Ibn Abbaas (Radia-Allaahu ‘anhu) said: “Is it a doubt 
(that you find)?” Then Ibn Abbaas (Radia-Allaahu ‘anhu) 
laughed and said: “No one is saved from this. 

Allaah (Azza wa Jall) sent down the following verse in Surat 
Yunus (10:94):

ھ  ے       ے  ۓ  ۓ  ڭ  ڭ          ڭ  ڭ  ۇ  
ۇ  ۆ  ۆۈ ې  

 
‘So if you are in doubt concerning that which We 

have revealed unto you (i.e. your name is written in 
the Torah and in the Gospel), then ask those who read 

the book before you.’

Thus he (Radia-Allaahu ‘anhu) told me: ‘If you find something 
in yourself then say: ‘He is the First, and the Last, and 
the Most High, and the Most Near, and He is of every-
thing All-Knowing.’ [Surat al-Hadeed 57:3]” 

Sources
۞۞ Ighathatul۞-۞Lahfan۞by۞Ibn۞
al-Qayyim

۞۞ Al-Muhaasabah۞by۞Muham-
mad۞al-Munajjid

۞۞ Kaifa۞Tuhaasib۞Nafsaka۞by۞
Shaikh۞Sa’ad۞ibn۞Sa’eid۞al-
Hajari

۞۞ Muhasabat۞an-Nafs۞issued۞by۞
Daar-al-Watan



Ibn Abi Mulaikah (Rahimahullaah) said: “I met 30 Compan-
ions of the Prophet (Salla-Allaahu ‘alayhi wa sallam); all of them 
used to fear hypocrisy for themselves. None of them 
would say that he had the faith of Jibreel and Mika’eel.”

Al-Hasan al-Basri (Rahimahullaah) used to say: “You will 
never meet a believer except that he takes himself to ac-
count by saying to himself: ‘What are you willing to do? 
What are you intending to eat or drink?’ The evil person 
will never take himself to account, will never question 
himself.”

‘Umar (Radia-Allaahu ‘anhu) wrote to some of his workers: 
“Take account of yourself in time of ease and prosperity, 
before the severe accounting. Whoever does so will end 
up being pleased and happy. And whoever is diverted 
by this life, and his whims and desires occupy him, then 
his affairs have been lost and he will end up with regret 
and sorrow.”

Qatadah (Rahimahullaah) said in his interpretation of  
Allaah’s (Subhaanahu wa Ta’ala) Statement in Surat al-Kahf 
(18:28):

  ڦ   ڦ  ڦ  ڦ  
“And whose affair (deed) has been lost.”

“He has lost himself, maintaining his wealth and wast-
ing his religion.”

Al-Hasan al-Basri (Rahimahullaah) said: “The slave will be 
upon good as long as he admonishes himself and his 
concern is taking himself to account.”

‘Umar (Radia-Allaahu ‘anhu) was begging Hudhaifah ibn 
al-Yamaan (Radia-Allaahu ‘anhu) [the secret-keeper of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam)], to tell him if the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) mentioned his name 
among the hypocrites.

Ibn al-Qayyim (Rahimahullaah) said: “Whoever contem-
plates (looks considerably at) the lives of the Compan-
ions (Radia-Allaahu ‘anhum) will find that they were work-
ing with the utmost effort and fear, while we are joining 
between shortcomings, negligence, and feeling secure 
(from the punishment of Allaah).”

Categories of taking oneself to 
account

Ibn al-Qayyim (Rahimahullaah) said:

1.  Taking oneself to account before an action

2.  Taking oneself to account after executing an action

How does one take himself to ac-
count before an action?

Firstly, one should pause at his first thought and inten-
tion. He should think and ponder and not hasten to 
perform the deed until it becomes clear to him that it is 
more preponderant (beneficial) to do the action than to 
abstain from doing it. 

Al-Hasan al-Basri (Rahimahullaah) said: “May Allaah (Ta’ala) 
have mercy upon a slave who pauses at the thought 
(and intention) of doing an action. If the action is for the 
Sake of Allaah (Ta’ala), he proceeds; and if it is for other 
than the Sake of Allaah (Ta’ala), he abstains.” 

Then one should ponder and think again when one is 
motivated to take the action:

1  He should ask: is the matter feasible or possible 
to accomplish, or is it not possible? If it is not pos-

sible, then he stops and does not proceed.

2  If it is possible, then he pauses again and asks: Is 
performing this action better than leaving it? If it 

is better to abstain from doing it then he does not pro-
ceed.

3  If it is better to do it, then he pauses for a third 
time, and thinks considerably and asks: Is the 

reason and intent behind this action seeking the Face of  
Allaah (Ta’ala)  and His Reward, or does he want some 
position or wealth or praise from the creation?

If one realizes that his intention is to seek a position or 
praise or wealth from the creation, then he stops and 
does not proceed. Thus, it does not become simple to 
perform an action for other than Allaah (Ta’ala). [This kind 
of accounting  is very important in order to perform the 
deed with sincerity; without it the deeds may not be ac-
cepted and the person might be ruined while he is doing 
it, as Allaah (Ta’ala) says in Surat al-Ghaashiyah (88:3-4):

ڤ    ڦ    ڦ  ڦ  ڦ     ڄ  ڄ
“Laboring (hard in the worldly life by worshipping 
others besides Allaah), weary (in the Hereafter with 
humility and disgraces). They will enter in the hot 

blazing Fire.”

He did not benefit from his deed which apparently 
looked good because it was not for Allaah’s Sake.

4  If one finds that the action is for the sake of Allaah 
(Ta’ala), he pauses again. The slave pauses, thinks 

considerably and investigates, checking himself, taking 
himself to account before even doing the action and he 
asks: Will he be aided in doing this action? Does he have 

supporters if the action is in need of that? [of course the 
Isti’anah from Allaah (Ta’ala) comes first].

So if one finds support, then he proceeds, and surely he 
will be of the victorious. No one is ever deprived of suc-
cess except the one who lacks one of these qualities.

Success will never be missed if all of these qualities and 
points are joined, insha’Allaah.

After the action: Taking oneself to 
account after executing an action

This is done in three categories:

First
Checking the Nafs (self) about a matter of obedience 
due to falling short with regards to the Rights of Allaah 
(Ta’ala), i.e. not performing or fulfilling them in the way 
that befits Him.

The Rights of Allaah (Ta’ala) that have to be carried out by 
the slave during the act of worship are six: 
1. One should have Ikhlaas (sincerity) in his action.
2.. One should have a Naseehah to Allaah (Ta’ala) in his 

action.(1)

3. One should be following the Sunnah of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam).

4. One should be practicing and witnessing Ihsaan 
when performing the action.

5. One should recognize the favor of Allaah (Ta’ala) 
upon himself, i.e. that the success was from Allaah 
(Ta’ala); that it was He Who had made the perform-
ance of the good deed easy and helped him to per-
form it].

6. One should recognize the deficiency (falling 
short) in his action, i.e. no matter if one does it for  
Allaah (Ta’ala), still one is deficient and unable to fulfill  
Allaah’s Right. 

After all of the above, the slave takes account of himself. 
Did he fulfill all six of these rights of Allaah (Ta’ala)? 

Second
Taking oneself to account for a deed (action) which one 
has left (abandoned) and it was better than what he has 
performed. This usually is done with sins, or being occu-
pied with the least good deed and accordingly he miss-
es the more meritorious (virtuous) deed. For example, 
being occupied with the late night prayer to an extent 
that it makes one miss the Fajr prayer, or being occupied 
with a kind of remembrance while other than it is better, 
as the Prophet (Salla-Allaahu ‘alayhi wa sallam) said to one of 
the Mothers of the believers: “I have said four words three 

times after I left you, if they would be weighed with what 
you have said, they would outweigh them, and they are:

‘Allaah is removed from any imperfection, praise is due to 
Him according to the number of His creation and accord-

ing to the pleasure of His Self, and according to the weight 
of His Throne, and according to the ink (used in record-

ing) His Words.’” [Muslim] 

Third
Taking oneself to account for an allowable matter or 
what one used to do; why did he do this action? Did he 
seek the pleasure of Allaah (Ta’ala) and the Hereafter so 
that he would be one of the successful ones? Or did he 
seek the worldly life and that which exists now? Then he 
would be among the losers and will lose the bliss.

Ibn Abi ad-Dunya said in his book “Muhasabat an-
Nafs” on the authority of ‘Umar (Radia-Allaahu ‘anhu), who 
said: “Take yourself to account before you are taken to 
account (i.e. by Allaah), and weigh your deeds before 
your deeds are weighed, for it makes your recompense 
easier tomorrow if you take yourself to account today. 
Adorn yourself for the great display,

ک  گ  گ  گ  گ     ڳ  ڳ 
‘That day shall you be brought to Judgment, not a 

secret of you will be hidden.’ 
[Surat al-Haaqqah (69:18)]”

[Reported by Imaam Ahmad]

The means that help one to take 
account of himself

1  One should be aware of Allaah’s observation 
and watchfulness over His slave, and know that  

Allaah knows all of his secrets. Allaah (Ta’ala) says in Su-
rat al-Baqarah (2:235):

گ  گ  گ  گ  ڳ  ڳ   ڳ  ڳڱ  ڻ 

“And know that Allaah knows what is within your-
selves, so beware of Him.”

2  One should know that exerting one’s utmost in 
questioning the self now, today, will make him be 

at rest tomorrow; and as one neglects questioning him-
self today, accordingly, the accounting and reckoning 
will be severe on him tomorrow.

(1) An-Naseehah (goodwill) for Allaah means that one must have true faith in Him and He should be worshipped with full 
devotion and sincerity.



“Lest a person should say: ‘Alas, my grief that I was 
undutiful to Allaah (i.e. I have not done what Allaah 
has ordered me to do) and I was indeed among those 
who mocked [at the truth! i.e. La Ilaaha Illa Allaah, 
the Qur’an, and Muhammad (Salla-Allahu ‘alayhi wa sallam) 

and at the faithful believers].’”

2  Those who abandon taking account of the self will 
help the Shaytaan to overpower him, who will call 

him to commit sins, warn him against the acts of obedi-
ence, adorn falsehood for him and dishearten him from 
doing good deeds.

3  Those who abandon the reckoning of the self will 
be lead to heedlessness, such that: “They have 

hearts wherewith they understand not, and they have 
eyes wherewith they see not, and they have ears where-
with they hear not (the truth). They are like cattle, nay 
even more astray; those they are heedless ones.” [Surat 
al-A’raaf 7:179]

4   Allaah (Ta’ala)  says in Surat al-Hashr (59:18): 
 

  ڀ  ٺ  ٺ  ٺ  ٺ  ٿ   ٿ  ٿ  ٿ  ٹٹ  ٹ
ٹڤ  ڤ  ڤ  ڤ  ڦ  ڦ   ڦ

“O you who believe! Fear Allaah and keep your duty 
to Him. And let every person look to what he has sent 
forth for tomorrow; and fear Allaah. Verily, Allaah is 

All-Aware of what you do.”

Ibn Katheer (Rahimahullaah) said in his interpretation of 
this verse: “Hold yourselves accountable before you 
are recompensed, and contemplate what you have kept 
for yourselves of good deeds for the Day of your return 
and being paraded before your Lord. Allaah asserts that 
surely He knows all of your deeds- O mankind - and 
actions. Nothing that pertains to you ever escapes His 
observation, and every matter of yours, whether major 
or minor, is never beyond His knowledge.” [Tafseer Ibn 
Katheer]

5  Those who abandon the accounting of the self 
(self-reckoning) could suffer a very serious result 

which is the death (destruction) of the heart. Ibn al-
Qayyim (Rahimahullaah) said: “The destruction of the heart 
is due to neglecting the self, following it and its desires.” 
He (Rahimahullaah) also said in Ighathatul-Lahfaan: “Not 
holding oneself accountable and feasibility (i.e. being 
capable) of the matter leads to destruction. This is the 
state of the people of arrogance, who close their eyes as 
to the end and just go on with their lives, relying on the 
Pardon of Allaah. Accordingly, they neglect to account 
oneself and do not ponder the end result. This will sure-
ly lead one to commit sins, and be delighted with them; 
and self-restraint will become difficult on him, [i.e. he 
will have a difficult time leaving sins, like someone hav-
ing to wean himself from a habitual act, or like weaning 
a baby from his mother. And if he came to his senses, 
then he would understand that protection is easier than 

weaning. Protecting oneself from it is easier, because it is 
difficult to stay away from that which one is used to and 
that which is habitual].

Al-Ahnaf ibn Qais used to put his finger on a lamp and 
say: “O Hanif! What made you do such-and-such action 
today?”

The benefits of the reckoning of 
the self 

There are many great benefits and fruits when one holds 
oneself to account, including:

1  Recognizing the defects of oneself; and this will 
help the person to remove them by correcting and 

refining himself

2  Returning to Allaah (Ta’ala) in repentance and re-
morse and redressing what one had missed previ-

ously

3  Knowing Allaah’s Rights, because the basis of 
holding oneself to account is to redress one’s neg-

ligence regarding Allaah’s Rights

4  Showing humility to Allaah

5  Knowing Allaah’s Generosity, Pardon and Mercy 
with His slaves when He does not hasten the pun-

ishment for them despite their transgression in commit-
ting sins

6  Detesting oneself and ridding oneself of self-con-
ceit or self-admiration and being proud of one’s 

deeds

7  Exerting the utmost in performing good deeds 
and abandoning sins such that reckoning of the 

self becomes easy for one in the future

8  Giving back the rights to those to whom they are 
due, and good conduct, which is the greatest fruit 

of holding oneself to account

One of the things that one should take himself to ac-
count for is reflecting on the questions which one will 
be asked on the Day of Resurrection. Everyone will 
be questioned, even the truthful ones, as Allaah (Ta’ala) 
says in Surat al-Ahzaab (33:8): “That He may ask the 
truthful (Allaah’s Messengers and His Prophets) about 
their truth.” 
And in Surat al-A’raaf (7:6): “Then surely, We shall 
question those (people) to whom it (the Book) was 
sent, and verily, We shall question the Messengers.”

If the truthful ones will be asked, then what about 
other than them?

3  One should know that the gain that one will attain 
from taking oneself to account and observing it 

now is to dwell in al-Firdaus, and he will see the Counte-
nance of Allaah (Azza wa Jall) and accompany the Prophets 
and Messengers, and the righteous people.

4  One should know the end result (evil conse-
quence) of not taking account of oneself, namely 

destruction, entering Hell Fire and being veiled from 
looking at Allaah’s Face on the Day of Resurrection, in 
addition to being with the disbelievers and the people 
who were astray.

5  One should accompany the righteous good peo-
ple who take themselves to account, and leave the 

companionship of other than them.

6  One should ponder over the news of those who 
held themselves to account from among our right-

eous predecessors.

7  One should visit the graves (for the men) and con-
template the states of the dead people who cannot 

take themselves to account now or catch what they have 
missed.

8  One should attend the assemblies of remembrance, 
and listen to the admonishing and reminders.

9  One should offer the late night prayer (Qiyam 
ul-Layl), recite the Qur’an and draw nearer to  

Allaah (Ta’ala) by performing good deeds.

10 One should avoid the places of amusement and 
heedlessness because they make one forget to 

take himself to account.

11 One should remember Allaah (Ta’ala) and invoke 
Him to make him one of those who take them-

selves to account and be heedful of Allaah’s observance 
of Him, and know that it is He Who guides him to eve-
rything good.

12 One should think bad of oneself because think-
ing good of oneself will make the person forget 

the reckoning of the self and will make him see his faults 
and evil acts as good.

It was narrated (quoted) that one of the righteous whose 
name was Tawbah ibn as-Simmah, counted how many 
days he lived in this world, and he was 60 years old at 
that time, he found it to be around 21,000 days. So he 
cried and said: “Woe to me, am I going to meet my Lord 
with 21,000 sins? How it would be and in every day there 
are thousands of sins? Then he fell unconscious. They 
found him dead. They heard someone saying, ‘What a 

running to the high al-Firdaus.’”

From where can one start 
taking himself to account?

Ibn al-Qayyim (Rahimahullaah) mentioned how one can 
take oneself to account:

First
Start with the obligatory acts, i.e. the prayer, fasting, 
Wudoo’, etc. If one sees any shortcomings, he should re-
dress (rectify) what he missed. 

Second
If one comes to know that he had committed any of the 
prohibitions, then he should redress them with repent-
ance and ask for forgiveness, and perform good deeds 
that will obliterate the sins. In addition, he should re-
turn (give back) the rights of those who have a right on 
him. For example, if one is earning money unlawfully 
he should immediately stop (refrain) from the unlawful 
earnings and he should get rid of the unlawful money, 
and return the money to its people.

Third 
One should take oneself to account for heedlessness 
regarding the purpose for which he has been created, 
which is to worship Allaah (Ta’ala). Then he should re-
dress his heedlessness by approaching Allaah (Ta’ala) and 
remembering Him profusely.

Fourth
One should take oneself to account for the actions of the 
limbs: the utterances of the tongue, his walking with 
his legs, the grasping of his hands, his eyesight, and the 
hearing of the ears. He should ask himself, “What did 
you intend by it? Why did you do it? How did you do 
it?”

The evil consequence of leaving 
the self-reckoning

1  Whoever contemplates the state of the people 
nowadays will see the loss that they are living in 

due to their not taking account of themselves.

Those who abandon taking themselves to account will 
be in sorrow and regret on the Day when regret will not 
avail them.

Allaah (Ta’ala) says in Surat az-Zumar (39:56):

ىئ  ی  ی    ی     ی  جئ  حئ  مئ  ىئ  يئ  جب  حب          خب  

مب  ىب  



Allaah (Ta’ala) commands the Messenger (Salla-Allaahu ‘alayhi 
wa sallam) in Surat Aal-‘Imran (3:159):

ڤ  ڦ  ڦڦ  ڦ  ڄ   ڄ  ڄ  ڄڃچ
“...and consult them in the affairs. Then when you 
have taken a decision, put your trust in Allaah.”

Also Allaah (Ta’ala) praised the believers in Surat ash-
Shoora (42:38) by mentioning one of their descrip-
tions, saying:

ں  ں ۀ 

“and whose affair is (determined by) consultation.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) used to consult his 
Companions although he was the most guided amongst 
the people, and his opinion was the most correct and 
upright. Similarly, the Caliphs after him were consulting 
the righteous and people of intellect in the affairs of the 
nation.

Sources:
1 – Riyadh-us-Saliheen, Shaikh Ibn 

‘Uthaimeen, Chapter 97
2 - Explanation of the Merits of Islam by 

Shaikha Anaahid as-Semeeri

Consultation is one of the acts of worship by which the one who consults is seeking nearness 
to Allaah (Ta’ala).

When one is hesitant in making a decision regarding an ambiguous matter [and this is due 
to one’s deficiency, shortcoming and weakness which Allaah (Ta’ala) has created man with], he 
will consult the people of intellect and righteousness to seek their opinion.

For example, one intends to travel and does not know if it is good or evil for him to travel, or 
he wants to buy a car or a house or get married to someone’s daughter, and so forth, and he 
is hesitant. What should he do in this case? He has two options:

The first way: Seek guidance from Allaah (Ta’ala), Who knows everything, Whose Knowledge 
encompasses the past, the present and the future.

The second way: Consult the people of intellect and righteousness, who are trustworthy.

                Evidences from the Qur’an

Based on the aforementioned evidence, it is shown 
clearly that consultation is an act of worship which is 
loved by Allaah (Ta’ala) because He (Ta’ala) praised His 
believing slaves for being attributed with or practic-
ing it.

Therefore, it is wrong to consult someone without 
having the intention and the feeling that it is an act 
of worship. Bear in mind that whenever one draws 
nearer to Allaah (Ta’ala) by the act of Shoora (consulta-
tion), he surely will be guided to the right and correct 
way.

Of the mistakes people fall into is consulting 
those who are not suitable for consultation. 
T herefore, two conditions should be ful-

filled by the consultant:

First: One should have experience in the matter 
that he is being consulted about, and he should be 
deliberate and not hasty.

Second: One should be righteous in his religion.

If one is not righteous, then he is not trustworthy, 
even if he is experienced, smart and intelligent in the 
matter. There is no good in him if he is not righteous 
and he is not fit to be consulted. This is because he 
may betray the trust and lead the person to what de-
stroys him and to what is harmful to him, and accord-
ingly evil may result from his consultation.

On the other hand, it could be that the consultant is 
righteous but foolish, or does not have enough expe-
rience or knowledge regarding the matter for which 
he has been consulted, or he is hasty. Also, this person 
should not be consulted because due to his ignorance 
or hastiness he may guide the person to something in 
which there is no good for him.

Avoid the following matters 
when consulting someone:

1  Consulting someone who is not suitable for 
consultation

2  Choosing the wrong time and wrong situation 
for consultation

For example, consulting someone who is in a hurry, 
and not able to collect his heart and mind. Consul-
tation is an act of worship for which all the circum-
stances should be suitable.

3  Vaguely presenting the case, i.e. by hiding 
some parts of it.

4  Rejecting the consultation after seeking it; in 
such a case, one has opposed Allaah’s Com-

mand.

T he consultant should:

1  Seek nearness to Allaah (Ta’ala) by giving the 
consultation.

2  Seek guidance (Isti’aanah) from Allaah (Ta’ala) in 
order to rid one’s heart of pride and self-confi-

dence/ self-conceit.

3  Avoid following vain desires and psychologi-
cal influences such that the consultation will be 

affected because of the love for the one seeking con-
sultation.
For example, someone has a problem with her hus-
band (he does not treat her well) so the consultant 
feels pity for her and is affected by her story, so she 
advises her with divorce- this is according to her de-
sire. The consultant is entrusted with this trust.

4  Avoid asking the one who is seeking the con-
sultation irrelevant questions that have no rela-

tion to the case.
For example, she asks her about an educational mat-
ter, and she (the consultant) asks her about her age, 
or whether she is married, or how many children she 
has.

5  Avoid revealing the secret of the one who came 
seeking the consultation.

Furthermore, there is Al-Istikhaarah – a prayer seek-
ing Allaah’s guidance (consultation) regarding a mat-
ter [when you want to be guided to the best decision 
in that matter].

The Prophet (Salla-Allaahu ‘alayhi wa sallam)  guided us to 
offer two Rak’ah of prayer other than the obligatory 
prayer at other than the prohibited time, [except in a 
case which urgently needs an answer or a decision, 
in which case there is no harm to offer it at that time].

The scholars disputed regarding which should come 
first, al-Istikhaarah or al-Mushaawarah (consulting 
people)? 

The correct opinion, which Shaikh Ibn ‘Uthaimeen 
(Rahimahullaah) has chosen, is to first offer al-Istikhaarah, 
and repeat it up to 3 times (if one cannot make up his 
mind and decide). After the Istikhaarah, if the matter 
is still not clear for one to decide, then he should con-
sult someone.



ڳ  ڳ  ڳ  ڳ  ڱ  ڱ       ڱ    ڱ  ں  ں  ڻ  
ڻ  ڻ  ڻ  ۀ    ۀہ  ہ  ہ  ہ   ھھ  ھ  ھ  ے   

ے  ۓ    ۓ  ڭ  ڭ  ڭڭ  ۇ  ۇ         ۆ  ۆ  ۈ  ۈ  
ٴۇ       ۋ  

“Indeed, the first House [of worship] established for 
mankind was that at Bakkah (Makkah) - blessed and 
a guidance for the worlds. In it are clear signs [such 
as] the standing place of Ibraaheem (Abraham). And 
whoever enters it shall be safe. And [due] to Allaah 
from the people, is a pilgrimage to the House - for 
whoever is able to find thereto a way. But whoever 
disbelieves - then indeed, Allaah is free from any 

need of the worlds.” [Surat Aal-‘Imran 3: 96-97]

The virtue of the first ten days of 

Dhul-Hijjah

Ibn ‘Abbaas (Radia-Allaahu ‘anhu) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “There are no days better 
in which to perform righteous deeds than these days (the 
first ten days of Dhul-Hijjah).” The Companions said: 
“Oh! Prophet of Allaah, not even Jihaad in the cause of  
Allaah?” The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Not even Jihaad in the cause of Allaah except for one who 
sacrificed his life and wealth.” [Al-Bukhaari]

From the Guidance shown by 

Allaah’s Messenger (e)

concerning the Rites of Hajj

 

 

Jaabir ibn ‘Abdullaah (Radia-Allaahu ‘anhu) narrated: “I saw  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) casting the 
Jamarah with pebbles while he was riding on his camel, 
saying: ‘O people! Take from me your (Hajj) rites. For I do 
not know if I may perform Hajj after this year.’” [Sunan 
an-Nasaa’i and authenticated by al-Albaani]

The Qur’an explains in detail about Hajj. The Prophet 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) performed Hajj in 
the 10th year of the Hijrah. During this Hajj, known as 
the Farewell Pilgrimage (Hajjatul-Wadaa’), the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) practically illustrated (showed 
us) how it should be performed.

Purify the intention for Allaah in 

the Hajj

Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) performed (Hajj while riding a 
camel), with an old saddle and a velvet cloth that did not 
cost more than four Dirhams. Then he said: “O Allaah! 
Enable me to perform a Hajj with no Riyaa’ (show off-to be 
seen) and Suma’h (to be heard of).” [Saheeh at-Targheeb 
by al-Albaani no. 1122]

Any form of worship (Ibaadah) in Islam must be per-
formed according to the Qur’an and Sunnah for it to be 

accepted by Allaah. One’s true intention (Niyyah) must 
be for Allaah Alone and a desire for the Hereafter. 
It cannot be done with the intention of being seen 
among men for worldly gain. Strict care should 
be taken to perform all actions with Ikhlaas (to 
perform any act solely for Allaah) and Itibaa’ 
(adherence to the Sunnah). This means perform-
ing ‘Umrah and Hajj as it was performed by the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) without add-
ing to or deleting from its rituals. Also, the mon-
ey required for Hajj must be earned by lawful 
(Halal) means. One should start on this journey 
with the exclusive intention of carrying out the 

Command of Allaah, and to seek Allaah’s guid-
ance and pleasure.   

Standing at ‘Arafah is 
emancipation from Hell Fire

‘Aishah (Radia-Allaahu ‘anha) narrated that the Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “No other day does Allaah set 
free as many of His servants from the fire as He does on the 
day of ‘Arafah. On that day He will come close to His serv-
ants and He is proud of the pilgrims before the angels and 
says: ‘What is it that they want?’” [Muslim, 1348]

Hastening towards performing 
Hajj is a good act

 

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Hasten the 
performance of Hajj, for nobody knows what may obstruct 
him.” [Ibn Maaajh, 2883 and Ahmad and authenticated 
by al-Albaani in Irwaa’ al-Ghaleel]

Of the manners while making 
Tawaaf

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Tawaaf around the House 
is like offering the Salaat, except that you speak in it, and 
whoever speaks, he should speak good.” [At-Tirmidhi no. 
960 and authenticated by al-Albaani]

Note:
1. There is no evidence from the Qur’an or the Sunnah 

that one can perform Nafl Tawaaf (only) on behalf of 
the deceased (or living) relatives or friends.

2. Du’aa, Dhikr and reciting Qur’an are all acceptable 
forms of Ibaadah while performing Tawaaf.

3. Avoid performing Tawaaf in groups or following 
and reciting behind a “leader”. The Prophet (Salla-
Allaahu ‘alayhi wa sallam) was the best of teachers and he 
did not lead anybody or any group in Tawaaf, nor 
did he instruct his Companions to do so.

4. One must have Wudu’ to perform Tawaaf.
5. Avoid raising your voice while performing Tawaaf.  

Be cautious o pilgrim!!

Some people believe that their Hajj will not be complete 
unless they visit the grave of the Prophet (Salla-Allaahu 
‘alayhi wa sallam), standing at it, invoking and seeking his 
intercession.
The correct attitude is what the Companions used to do. 
Whenever Ibn ‘Umar (Radia-Allaahu ‘anhuma) would enter 
the Masjid of the Prophet (Salla-Allaahu ‘alayhi wa sallam) he 
would say: “Assalamu alaika o Messenger of Allaah, As-
salaamu alaika o Abu Bakr, Assalaamu alaika my father.” 
Then he would leave.  

Visiting the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) Masjid 
or visiting the city of Madinah is not a devotional rite 
of Hajj and has nothing to do with Hajj. However, it is 
highly commendable to visit the Prophet’s (Salla-Allaahu 
‘alayhi wa sallam) Masjid. One’s intention must not be to visit 
the grave of the Prophet (Salla-Allaahu ‘alayhi wa sallam), but it 
should be to visit the Masjid. 



In this Hadeeth, the woman said: “She had taken a vow 
to perform Hajj, but did not before she died,” which in-
dicates that she reached the month of Hajj and did not 
perform Hajj.

6  Vows should be fulfilled at once (immediately). 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Who-

ever vows that he will be obedient to Allaah, should remain 
obedient to Him; and whoever made a vow that he will diso-
bey Allaah, should not disobey Him.” [Al-Bukhaari]

7  If somebody dies without fulfilling a vow, some-
one else may fulfill it on his behalf.

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) reported that Sa’d ibn 
‘Ubaydah (Radia-Allaahu ‘anhu) sought the verdict of the 
Messenger (Salla-Allaahu ‘alayhi wa sallam) regarding a vow 
made by his mother who died before fulfilling it. The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “Ful-
fill it on her behalf.” [Al-Bukhaari and Muslim]

8  These Ahadeeth show the keenness of the Com-
panions, both male and female, in seeking knowl-

edge and asking the Prophet (Salla-Allaahu ‘alayhi wa sallam).

9  Analogy (Al-Qiyaas) is a legal proof.
The Prophet (Salla-Allaahu ‘alayhi wa sallam) compared 

the vow of the woman to a debt which should be ful-
filled. He (Salla-Allaahu ‘alayhi wa sallam) said: “Suppose your 
mother had a debt, would you pay it?” She replied: “Yes.” 
He (Salla-Allaahu ‘alayhi wa sallam) said: “Pay the debt owed to 
Allaah.”

10 The Prophet (Salla-Allaahu ‘alayhi wa sallam) presented 
examples when teaching his Companions, to 

help them understand complex concepts (insensible mat-
ters) with tangible examples.

One should follow the same way when teaching some 
people because there are some people who do not un-
derstand the meaning except when it is explained using 
parables.

11 Allaah has rights due to Him from His creation. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Pay 

the debt due to Allaah.” Verily, Allaah has rights upon 
His creation, which is to worship Him alone without as-
sociates.

12 If the Right of Allaah conflicts with the right of a 
son of Adam, then Allaah’s Right should be ful-

filled first. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“For Allaah is most worthy of the repayment of a debt 
owed him.” However, this should not be generalized and 
taken to be absolute. For example, what is mentioned in 
these Ahadeeth are those cases in which it is obligatory 
to fulfill them.

In the case of fasting, if someone dies without observ-

ing his obligatory fast or he has some fasts that he owes, 
then his heir must fast on his behalf, as it is if he made a 
vow; it must be fulfilled.

This is according to the general statement of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam): “Whoever dies and he ought to 
have observed the fast (missed days of Ramadan), then his 
heir must observe the fast on his behalf.” [Al-Bukhaari]

Similarly, Hajj should be fulfilled. If someone performs 
Hajj on behalf of a deceased person, then this will be ac-
cepted from him. The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
allowed the performance of Hajj on behalf of the inca-
pable person during his lifetime, so this would also ap-
ply after death. [This is not only for the heir.] In the case 
of Salaat, if a person dies and has many missed prayers 
that he did not offer, then his heir would not pray on 
his behalf, according to the saying of the Prophet (Salla-
Allaahu ‘alayhi wa sallam). Some scholars said they should be 
fulfilled, because of the general statement of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam): “         ’s debt is most deserv-
ing to be fulfilled,” however, it seems apparent that they 
should not be fulfilled because of the lack of evidences, 
and the basis of the acts of worship is Tawqeef (i.e. based 
on the Book and Sunnah). Therefore, no analogy should 
be drawn, i.e. we do not compare the Salaat with fasting 
or Hajj.

Based on the aforementioned, the obligatory acts of wor-
ship in the Islamic law (Shari’a) are of three kinds:

1. Those that are not fulfilled on behalf of others (if 
they are missed such as the Salaat).

2.  Those that are fulfilled on behalf of a person due to 
incapacity if he is living, and in the case of his death 
(such as Hajj).

3  Those that are fulfilled on behalf of a person due to 
his death (such as fasting).

Source:
Fat-h Dhil Jalaali wal-Ikraam bi Sharh 

         Bulugh al-Maraam by Shaikh Ibn `Uthaimeen    

1  This Hadeeth tells us that if someone dies in 
a condition in which the performance of Hajj 

was   obligatory on him in his lifetime, then it be-
comes obligatory on his next of kin to perform the 
same on his behalf, regardless of whether or not 
he made a will regarding such prior to his death. 
[Bulugh al-Maraam by Darus-Salam]

2  The voice of a woman is not ‘Awrah; this is 
because a woman came asking the Prophet 

(Salla-Allaahu ‘alayhi wa sallam) and the Companions 
could hear her.

3  The indication of this Hadeeth as to the per-
missibility of making a vow is not clear, but 

there are many proofs which clearly state that mak-
ing vow is prohibited.

Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) forbade mak-
ing vows and said: “It does not bring any good, 
but it forces the miserly to spend his property.” [Al-
Bukhaari and Muslim] And these Ahadeeth are 
very clear; there is no doubt in them which could 

overrule the ones which are not clear.
Accordingly, making a vow is disliked and this rul-
ing is based on other Ahadeeth and not this particu-
lar one.

4  If someone vows to perform Hajj, then it be-
comes obligatory upon him; this is because 

the Prophet (Salla-Allaahu ‘alayhi wa sallam) resembled it 
to a debt, and it is obligatory to pay the debt back.

5  Whoever vows to perform Hajj and he dies 
before reaching its time, then there is noth-

ing due upon him.

For example, a man said in the month of Rajab: “I 
vow for the sake of Allaah to go for Hajj this year,” 
and it is known that Hajj is in the month of Dhul-
Hijjah not in the month of Rajab. It is as if he said: 
“I vow to perform Hajj in the month of Dhul-Hij-
jah.” If he dies before reaching the month of Dhul-
Hijjah, then nothing is due upon him, i.e. it is not 
obligatory upon him or his next of kin to perform 
Hajj on his behalf.

Commentary

Hadeeth
Performing Hajj 
on behalf of others



of Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) which 
showed what a dependable and trustworthy person he 
was, and how he was always quick to respond to the call 
of action. Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) 
was among a small band of the faithful who bravely de-
fended the Prophet (Salla-Allaahu ‘alayhi wa sallam) at the battle 
of Uhud.

While camping out the night before the battle of Uhud, 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) put fifty men under 
the command of Muhammad ibn Maslamah (Radia-Allaahu 
‘anhu) and entrusted him with the task of patrolling the 
camp the whole night. During the battle itself, after the 
loss of many Muslim lives and when others were fleeing 
from the battlefield, he was among those who defended 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) till the tide of the 
battle turned.

At the beginning of the Prophet’s (Salla-Allaahu ‘alayhi wa sal-
lam) stay in Madinah, he concluded an agreement with 
the Jews of the city which said in part: “The Jews who 
attach themselves to our commonwealth shall be pro-
tected from all insults and harassment. They shall have 
equal rights as our own people to our assistance... They 
shall join the Muslims in defending Madinah against all 
enemies... They shall not declare war nor enter into a 
treaty or agreement against the Muslims.”

Jewish leaders violated this agreement by encouraging 
the Quraish and tribes around Madinah in their designs 
against the state. They were also bent on creating dis-
cord among the people of Madinah in order to weaken 
the influence of Islam. After the resounding victory of 
the Muslims over the Quraish at the Battle of Badr, one 
of the three main Jewish groups in Madinah, the Banu 
Qaynuqa’ was especially furious and issued a challenge 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam). They rejected 
their agreement with the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) and issued an open challenge to fight. The Qaynu-
qa’, however, were goldsmiths who dominated the mar-
ket in Madinah. They were depending on their allies, the 
Khazraj, to help them in their declared war. The Khazraj 
refused. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) placed the Banu 
Qaynuqa’s quarters under a siege which lasted fifteen 
nights. The fainthearted Qaynuqa’ finally decided to 
surrender and asked the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) for free passage out of Madinah.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) allowed them to 
leave and the tribe - men, women and children - left un-
harmed. They had to leave their arms and their gold-
smith’s equipment behind. 

The one who was responsible for collecting the booty 
was Muhammad ibn Maslamah (Radia-Allaahu ‘anhu). 

His Defense of Allaah’s
 Messenger

The departure of the Qaynuqa’ however, did not end 
Jewish feelings of animosity towards the Prophet (Salla-
Allaahu ‘alayhi wa sallam), even though the nonaggression 
agreement was still in force. One of those who was con-
sumed with hatred against the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) and the Muslims, and who openly gave vent to 
his rage, was Ka’b ibn al-Ashraf. He was openly hostile 
to Islam and incited the tribes in and around Madinah 
against the Prophet (Salla-Allaahu ‘alayhi wa sallam) and Islam. 
As a well-known poet, he often ridiculed the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and besmirched (soiled the pu-
rity of) the reputation of Muslim women in his poems.

Ka’b was particularly distressed when he saw the re-
turning army with the Quraish prisoners of war after 
the Muslim’s victory at Badr. He journeyed to Makkah to 
express his grief and to incite the Quraish to take further 
revenge. He also went to other areas, from tribe to tribe, 
urging people to take up arms against the Prophet (Salla-
Allaahu ‘alayhi wa sallam). News of his activities reached the 
Prophet (Salla-Allaahu ‘alayhi wa sallam), who prayed: “O Lord, 
rid me of the son of Ashraf, however You wish.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) was quite irritated 
with him and said to the Muslims: “Who will deal with 
Ka’b ibn al-Ashraf?”

Jaabir ibn ‘Abdullah (Radia-Allaahu ‘anhuma) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Who 
will kill Ka’b ibn al-Ashraf who has hurt Allaah and His 
Messenger?” Thereupon Muhammad ibn Maslamah 
(Radia-Allaahu ‘anhu) got up saying: “O Allaah’s Messenger! 
Would you like that I kill him?” The Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “Yes.” Muhammad ibn Maslamah 
(Radia-Allaahu ‘anhu) said: “Then allow me to say a thing (i.e. 
to deceive Ka’b).”  The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “You may say it.” 

Then Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) went 
to Ka’b and said: “That man [i.e. Muhammad (Salla- 
Allaahu ‘alayhi wa sallam)] demands Sadaqah (charitable tax) 
from us, and I have come to borrow something from 
you.” On that Ka’b said: “By Allaah, you will get tired of 
him!” Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) said: 
“Now as we have followed him, we do not want to leave 
him unless and until we see how this matter will end. 
We would like you to lend us a camel-load or two of 
food.”  Ka’b said: “Yes, (I will lend you) but you should 
mortgage something to me.” Muhammad ibn Maslamah 
(Radia-Allaahu ‘anhu) and his companion said: “What do 
you want?” Ka’b replied: “Mortgage your women to 
me.” They said:  “How can we mortgage our women 
to you when you are the most handsome of the Ar-
abs?” Ka’b said: “Then mortgage your sons to me.” 

Whoever prefers Allaah’s Pleasure 
and the pleasure of His Messenger 
(Salla-Allaahu ‘alayhi wa sallam), then Allaah 
will prefer him over all the world.

The believer should prefer Allaah 
in every state and love Him and His 
Messenger (Salla-Allaahu ‘alayhi wa sallam) 
more than his love for his parents, off-
spring, and all the people, even more 
than himself.

Allaah (Ta’ala) says in Surat at-Tawbah 
(9:24):

“Say, [O Muhammad], if your fa-
thers, your sons, your brothers, your 

wives, your kindred, the wealth 
which you have gained, the com-

merce in which you fear a decline, 
and the dwellings in which you 
delight are dearer to you than  

Allaah and His Messenger, and 
striving hard and fighting in His 

Cause, then wait until Allaah brings 
about His Decision (torment). And 
Allaah guides not the people who 

are Al-Fasiqoon (the rebellious, 
disobedient to Allaah).”

Muhammad ibn Maslamah (Radia-
Allaahu ‘anhu) preferred the Pleasure of 
Allaah and defended His Messenger 
(Salla-Allaahu ‘alayhi wa sallam); therefore, 
Allaah repelled from him the Fitan 
(trials) until the Prophet testified for 
him that no Fitnah (trial) would harm 
him.

His Islam
Black, tall and sturdy, Muhammad 
ibn Maslamah towered above his con-
temporaries. He was a giant among 
the Companions of the Prophet (Salla-
Allaahu ‘alayhi wa sallam), a giant in body 
and a giant in deeds. Significantly he 
was called Muhammad even before 
he became a Muslim. It would seem 
that his name was itself a pointer to 
the fact that he was among the first 
of the Yathribites to become a Muslim 
and to follow the teachings of the no-
ble Prophet (Salla-Allaahu ‘alayhi wa sallam). 
[The name Muhammad was practi-
cally unknown at the time, but since 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
encouraged Muslims to name them-

selves after him, it has become one 
of the most widely used names in the 
world]. Muhammad ibn Maslamah 
was a Halif or an ally of the Aws tribe 
in Madinah, indicating that he himself 
was not an Arab. He became a Mus-
lim at the hands of Mus’ab ibn ‘Umayr 
(Radia-Allaahu ‘anhu), the first missionary 
sent out by the Prophet (Salla-Allaahu 
‘alayhi wa sallam) from Makkah to Madi-
nah. He accepted Islam even before 
men like Usaid ibn Hudayr and Sa’d 
ibn Mu’aadh (Radia-Allaahu ‘anhuma), who 
were influential men in the city. 

When the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) came to Madinah, he adopted 
the unique method of strengthening 
the bonds of brotherhood between the 
Muhajireen and the Ansaar by pairing 
them off, i.e. each Muhaajir was with 
one of the Ansaar. The Prophet (Salla-
Allaahu ‘alayhi wa sallam) was a keen ob-
server of character and temperament 
and took care to join in brotherhood, 
men of similar attitudes and tastes. 
He joined in brotherhood Muham-
mad ibn Maslamah and Abu Ubay-
dah ibn al-Jarraah (Radia-Allaahu ‘anhuma). 
Like Abu Ubaydah, Muhammad ibn 
Maslamah was quiet and pensive and 
had a strong sense of trust and devo-
tion. 

This arrangement of pairing off also 
helped to relieve the immediate needs 
of the Muhajireen for shelter and food 
and created an integrated community 
of believers. 

His Jihad in the 
Cause of Allaah

Muhammad ibn Maslamah (Radia- 
Allaahu ‘anhu) was also brave and reso-
lute in action and a distinguished 
horseman who performed feats of 
heroism and sacrifice in the service 
of Islam. Muhammad ibn Maslamah 
(Radia-Allaahu ‘anhu) took part in all the 
military engagements of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) except the 
expedition to Tabuk. On that occasion, 
he and ‘Ali (Radia-Allaahu ‘anhuma) were 
put in charge of an army which was 
left behind to protect Madinah.

There are many instances in the life 

 



Offering the prayer while travelling by bus or airplane
 

1  If there is enough space in the airplane or bus for the traveler to pray and one is able to pray while standing, 
then it is obligatory on him to offer the prayer standing, bowing, prostrating and facing the Qiblah. 

2  If it is not possible, then: 

a. If the airplane will arrive at the airport (destination) before the end of the prayer time, then he should wait 
until it lands. 

b. If the airplane will arrive after the end of the prayer time, then in this case: 
i. If this prayer can be joined with the next prayer (e.g. Dhuhur  joined with Asr or Maghrib with ‘Isha), then 

he should wait until the airplane lands and offer the two prayers joined and late. 
ii. If this prayer cannot be joined with another prayer like the Fajr prayer, then the traveller should offer 

it on the airplane according to his state. 

“How can we mortgage our sons to you? Later they will 
be abused by the people saying that so-and-so has been 
mortgaged for a camel-load of food. That would cause 
us great disgrace, but we will mortgage our arms to 
you.” Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) and 
his companion promised Ka’b that they or he (Muham-
mad ibn Maslamah) would return to him.  

He came to Ka’b at night along with Ka’b’s foster broth-
er (milk suckling brother) Abu Naa’ilah. Ka’b invited 
them to come into his fort, and then he went down to 
them. His wife asked him: “Where are you going at 
this time?” Ka’b replied: “None but Muhammad ibn 
Maslamah and my foster brother have come.” His wife 
said: “I hear a voice as if blood is dropping from him.” 
Ka’b said: “They are none but my brother Muhammad 
ibn Maslamah and my foster brother Abu Naa’ilah.  A 
generous man should respond to a call at night even if 
invited to be killed.” Muhammad ibn Maslamah (Radia- 
Allaahu ‘anhu) went with two men. (Some narrators men-
tion the men as Abu ‘Abs ibn Jabr al-Haarith ibn ‘Aus 
and ‘Abbaad ibn Bishr (Radia-Allaahu ‘anhuma). So Muham-
mad ibn Maslamah (Radia-Allaahu ‘anhu) went in together 
with two men, and said to them: “When Ka’b comes in 
I will touch his hair and smell it, and when you see that 
I have got hold of his head, strike him.” (The sub-nar-
rator also mentioned) that Muhammad ibn Maslamah 
(Radia-Allaahu ‘anhu) said to his companions: “I will let you 
smell his head.” Ka’b ibn al-Ashraf came down to them, 
wrapped in his clothes and diffusing perfume. Muham-
mad ibn Maslamah (Radia-Allaahu ‘anhu) said: “I have never 
smelt a better scent than this.” Ka’b replied: “I have got 
the best Arab women who know how to use the high 
class of perfume.” Muhammad ibn Maslamah (Radia- 
Allaahu ‘anhu) requested Ka’b: “Will you allow me to smell 
your head?” Ka’b said: “Yes.” Muhammad smelt it and 
made his companions smell it as well. Then he request-
ed Ka’b again: “Will you let me to smell your head?” 
Ka’b said: “Yes.” When Muhammad got a strong hold 
of him, he said to his companions: ”Get him!” So they 
killed him and went to the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) and informed him.” 

The elimination of Ka’b ibn al-Ashraf struck terror into 
the hearts of those, and there were many of them in 
Madinah, who plotted and intrigued against the Proph-
et (Salla-Allaahu ‘alayhi wa sallam). Such open hostility such as 
Ka’b’s diminished for a time but certainly did not cease. 

At the beginning of the fourth year of the Hijrah, the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) went to the Jewish 
tribe of Banu an-Nadeer on the outskirts of Madinah to 
seek their help on a certain matter. While among them, 
he found out that they were planning to kill him then 
and there. He had to take decisive action. The Banu an-
Nadeer had gone too far. Straight away, the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) went back to the center of the 

city. He summoned Muhammad ibn Maslamah (Radia- 
Allaahu ‘anhu) and sent him to inform the Banu an-Na-

deer that they had to leave Madinah within ten days be-
cause of their treacherous behavior, and if any one of 
them was seen in the city after that, he would forfeit his 
life.

One can just imagine Muhammad ibn Maslamah (Radia-
Allaahu ‘anhu) addressing the Banu an-Nadeer. His tower-
ing stature and his loud and clear voice combined to let 
the Banu an-Nadeer know that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) meant every word he said and that they 
had to withstand the consequences of their treacherous 
acts. The fact that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
chose Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) for 
the task is a tribute to his loyalty, courage and firmness. 
Further details of the expulsion of the Banu an-Nadeer 
from Madinah do not concern us here: their plan to re-
sist the Prophet (Salla-Allaahu ‘alayhi wa sallam) with outside 
help; the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) siege of 
their district and their eventual surrender and evacua-
tion mainly to Khaybar in the north. Two of the Banu 
an-Nadeer though became MusIims - Yamin ibn Umayr 
and Abu Sa’d ibn Wahb (Radia-Allaahu ‘anhuma). All this hap-
pened exactly one year after the elimination of Ka’b ibn 
al-Ashraf.    

During the Guided Caliphate
Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) lived dur-
ing the Caliphate of Abu Bakr, ’Umar, ‘Uthmaan and 
‘Ali (Radia-Allaahu ‘anhum). He remained firm in his reli-
gion, holding fast to the Sunnah of his beloved one (Salla- 
Allaahu ‘alayhi wa sallam) who was never absent from his 
mind for even a moment. Both during the time of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and after, Muhammad 
ibn Maslamah (Radia-Allaahu ‘anhu) was known for carrying 
out any assignment he accepted exactly as he was or-
dered, neither doing more nor less than he was asked to 
do. It was these qualities which made ‘Umar (Radia-Allaahu 
‘anhu) choose him as one of his ministers and as a trusted 
friend and guide. 

‘Umar (Radia-Allaahu ‘anhu) used to exalt Muhammad ibn 
Maslamah (Radia-Allaahu ‘anhu) and knew his value and 
merits. He employed him to collect the Zakah of the Ju-
hainah tribe and Muhammad ibn Maslamah (Radia-Allaahu 
‘anhu) did his job as perfect as he could.

Whenever any complaint reached ‘Umar (Radia-Allaahu 
‘anhu) regarding anyone (whom he employed), he would 
send Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) to in-
vestigate the matter and bring him news.

Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) served 
‘Umar’s (Radia-Allaahu ‘anhu) successor, ‘Uthmaan ibn Af-
faan (Radia-Allaahu ‘anhu), faithfully. When, however, the 
latter was killed and civil war broke out among the Mus-
lims, Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) did 
not participate. The sword which he always used and 

which was given to him by the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) himself, he deliberately broke. During the time 
of the Prophet (Salla-Allaahu ‘alayhi wa sallam), he was known 
as the “Knight of the Prophet” (Salla-Allaahu ‘alayhi wa sal-
lam). By refusing to use the sword against Muslims, he 
preserved this reputation undiminished. Subsequently, 
he made a sword from wood and fashioned it well. He 
placed it in a scabbard and hung it inside his house. 
When he was asked about it he said: “I simply hang it 
there to terrify people.”

Muhammad (Radia-Allaahu ‘anhu) lived as an ascetic wor-
shipper in this life seeking that which pleased Allaah, 
fighting in the Cause of Allaah until the Fitnah hap-
pened between ‘Ali and Mu’awiyah 
 

His Departure from this Life
Muhammad ibn Maslamah (Radia-Allaahu ‘anhu) died in 
Madinah in the month of Safar in the year 43 AH. He was 
seventy seven years old. Marwan ibn Hakam prayed the 

funeral prayer upon him and he was buried in al-Baqee’. 
[At-Tabaqaat by Ibn Sa’d]

Sources:
1- Companions of the Prophet by Abdul-Wahid Hamid

2- As-haab Ar-Rasool by Mahmoud al-Masri



Q  Is it necessary to have the intention of join-
ing the prayers at the first Takbeer (i.e. the first 

prayer)?

A  It is not required to have the intention for joining 
the prayers at the first Takbeer of the first prayer 

offered, but it is a required condition that the reason for 
joining the prayers be present, even if one intended to 
join the prayers after finishing the first one and starting 
the second one. This is the opinion of Shaikh ul-Islam 
ibn Taymiyyah (Rahimahullaah). 

Q  Is it compulsory to offer the prayers succes-
sively when they are joined together? 

 

A  The correct point of view is that joining the 
prayers does not require them to be offered suc-

cessively. If one offered the first prayer and then went on 
to answer the call of nature, performed ablution, ate and 
then offered the second prayer, it is permissible. 
And Allaah (Azza wa Jall) knows best.

One should make his travel a worship and a means of ap-
proaching Allaah (Ta’ala) by increasing ones good deeds 
which would benefit him on a day whereon neither 
wealth nor sons will avail him, except he who brings to 
Allaah a sound heart.

Note: The Jumu’ah (Friday) prayer cannot 
be joined with the ‘Asr prayer!

Reference: Ash-Sharh al-Mumtie’ ‘alaa Zaad al-Mustaqna’, 
by Shaikh Muhammad ibn Salih al-‘Uthaimeen, vol. 4, Kitab 

us-Salat, Bab Salat Ahlul-A’dhaar

Q  I had an important duty and the time came for 
prayer while I was on board an airplane, so 

I prayed while I was sitting in the seat of the plane, 
bowing my head, without knowing which direction I 
was facing. I request you to inform me if my prayer 
was correct, and if it was not correct, should I have de-
layed it until after I got off the airplane?

A  Shaikh Ibn Baaz (Rahimahullaah) answered the 
question as follows: 

It is an obligation upon the Muslim when he is on board 
an airplane or in the desert, to try his best to find the di-
rection of the Qiblah, by asking people who know, or by 
looking for signs that will reveal the direction of the Qi-
blah, so that he may knowingly pray towards the Qiblah. 

If it is not easy for him to find this out, he must estimate 
and strive to find the direction of the Qiblah to the best 
of his ability and pray towards it. This will be sufficient 
for him, even if it became apparent later that he was 
mistaken in his estimation of the direction of the Qiblah, 

because he exercised his judgement and feared Allaah as 
much as he was able. 

It is not permissible to perform an obligatory prayer on 
an airplane or in the desert without striving and exercis-
ing one’s judgment to find the Qiblah. Anyone who did 
so, would be obliged to repeat the prayer because he had 
not feared Allaah as much as he could and strove to the 
best of his ability. As for the questioner having prayed 
sitting, there is no objection to this if he was unable to 
pray standing. This also applies to the worshipper on a 
ship or a boat, when it is not possible for him to stand. 
The evidence for this are the Words of Allaah, the Most 
High:

ہ  ہ  ہ  ھ   ۆ 
“So keep your duty to Allaah and fear Him as much 

as you can.” (64:16)

If he delayed the prayer until he left the airplane, there 
would be no objection to that, so long as time permitted. 
All of this is regarding the obligatory prayers. As for the 
supererogatory prayers, it is not necessary to face the 
Qiblah when one is in an airplane or car or on a riding 
beast, because it has been authentically reported from 
the Messenger (Salla-Allaahu ‘alayhi wa sallam) that he used 
to pray the non-obligatory prayers while he was on his 
camel in whichever direction he was traveling. However, 
it is preferred to face the Qiblah at the start of the prayer, 
then complete the prayer in whichever direction he is 
traveling, because proof of that has been authentically 
reported in the Hadeeth of Anas, may Allaah be pleased 
with him. And through Allaah success is attained.

Reference: Fatawa Islamiyyah, 
The Book of Prayer, Vol. 2, published by Dar-us-Salam

Note: If there is enough space for one to 
offer the Salaat while standing, bowing, 

prostrating and facing the Qiblah, then it is 
permissible for him to offer the Salaat on 
the airplane before landing at the airport 
(as long as he is fulfilling the required pil-

lars of the Salaat)

How can one perform the prayer 
on the airplane?

If there is no special place for prayer in the airplane, 
then he should pray in his place while standing without 
supporting himself on anything (if the airplane is level) 
otherwise he should hold the front seat and bend for the 
Rukoo’ as much as he can. Then he should sit on the seat 
and bend for the Sujood and this is according to the fol-
lowing verse:

ہ  ہ  ہ  ھ   ۆ
“So keep your duty to Allaah (and fear Him) as much 

as you can.” [Surat at-Taghabun 64:16]

Joining the Prayers
This means to join the Dhuhur with the ‘Asr prayer, and 
the Maghrib with the ‘Isha  prayer while travelling, ir-
respective of whether this joining is done at the time of 
the validity of a former prayer (advanced joining) or the 
latter one (late joining). Some people think that joining 
cannot be except at the end of the Dhuhur prayer (for 
example) and the beginning of the time of Asr prayer. 
This is baseless. 

Note: The ‘Asr and the Maghrib prayers 
cannot be joined together.

The most correct point of view is that joining the prayers 
is Sunnah on two accounts: 
1. It is one of Allaah’s permissions, and Allaah (Azza wa 

Jall) likes His permissions to be practiced just as He 
dislikes disobedience to Him. 

2. It is following the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
who used to join the prayers when the reasons for 
joining were valid. 

Q  Is joining the prayers permissible only during 
travel or also when one has reached the desti-

nation (that is other than his home country)? 

A  The scholars differ regarding this matter: 
The first opinion states that it is permissible for 

the traveler to join the prayers whether he is travelling 
or residing at a certain place. 

The evidence for that is the narration of Mu’aadh ibn 
Jabal (Radia-Allaahu ‘anhu) when he said that on the Tabuk 
expedition, the Prophet (Salla-Allaahu ‘alayhi wa sallam) offered 
the Dhuhur and ‘Asr prayers together and the Magh-
rib and ‘Isha prayers together, and he was dwelling at 
Tabuk. [Ahmad, Abu Dawoud and An-Nasaa’i]

The second opinion states that it is not   permissible for 
the traveler to join the prayers except during his travel 
(while on a journey) and not when he is stationary at 
a dwelling place. Their evidence is the narration of Ibn 
‘Umar (Radia-Allaahu ‘anhuma) that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) used to join the prayers together while he 
was on a journey. [Reported by al-Bukhaari]

Another evidence is that he (Salla-Allaahu ‘alayhi wa sallam) did 
not join two prayers at Mina (during the farewell Hajj) 
although he was dwelling there. [Reported by Muslim]

The most correct verdict is that it is permissible for the 
traveler to join the prayers, but it is preferred and more 
desirable for the one who is on a journey; while it is per-
mitted but not recommended for him if he is residing at 
a place. Although it is permitted to join the prayers, it is 
better not to join them.

Note: It is permissible for the sick person 
to join the prayers if he finds difficulty in 

offering the prayers separately at its stated 
time, because Allaah (Ta’ala) said in Surat al-

Baqarah:

ۇ  ۇ  ۆ  ۆ   ۈ  ۈ  ٴۇ   ۋ  ى 
“Allaah intends for you ease, and He does not want to 

make things difficult for you.” [2:185]

It is also permissible to join the prayers in the case of 
heavy rain which wets the garments, but if the rain is 
not heavy and would not wet the garments, then it is not 
permissible to join the prayers. Also, the prayers could 
be joined in case the roads are slippery and muddy, or in 
the case of a strong cold wind. 

Generally, the reasons for joining the prayers are travel, 
sickness, rain, mud, violent cold wind and for the wom-
en, experiencing a prolonged flow of blood (bleeding).



the reason that you have mentioned, because one might 
be exposed to Fitnah (an affliction or trial in the reli-
gion), and because  dwelling amongst the disbelievers 
is forbidden by our Prophet (Salla-Allaahu ‘alayhi wa sallam).” 
[Fatwa No. 4873]
 

2  Travelling of the woman without a 
Mahram 

Another evil practice of travel is the travelling of the 
woman without a Mahram (either alone or with a group 
of women), either due to ignorance of the Islamic law or 
due to negligence. 

It is reported in al-Bukhaari and Muslim that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “It is not permissible for 
a woman to travel except with a Mahram, and it is not 
permissible for a man to be alone with a woman except in 
the presence of a Mahram.” 
This Hadeeth is general and does not restrict travel to a 
distance of a day or two or three, and it does not distin-
guish between young or old women. 
 
It is incumbent upon all Muslim women to have their 
Mahrams accompany them while travelling and their 
Waliy (guardian) among men should not allow them 
(women) to travel alone without a Mahram. The Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “Every one of you is a 
protector and guardian (of his immediate charge) and is 
responsible for the actions of those persons who are com-
mended to his charge.” [Al-Bukhaari and Muslim]
 
One should not be deceived by the statement of those 
who claim that traveling on airplanes is safe and that 
there is no risk in it; many evil accidents happened in 
this regard. There is only good in following the Book 
and the Sunnah and all evil is in contradicting them.
 
Note: What is also relative to this issue is the woman be-
ing alone with a non-Mahram, i.e. driver, because this is 
a type of prohibited seclusion (privacy). 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “No man re-
mains with a woman in seclusion, but Satan is their third 
companion.” [Ahmad, At-Tirmidhi with an authentic 
chain] 
 

3  Removing Hijaab

Another evil practiced during travel is what some igno-
rant women do of removing their Hijaab (veil) as soon 
as they leave their Muslim country, disobeying Allaah’s 
Command “To draw their veils all over Juyubihin  (i.e. 
their bodies, necks, and bosoms, etc.) and not to reveal 
their adornment except to their husbands, their fa-
thers, etc.” (An-Nur 24:31) Those women are imitating 
the disbelievers in their dress and mannerisms, which is 
the reason that some of them remove their Hijaabs. They 
want to be like them in every possible way. 

The believing Muslim woman is one who knows with 
certainty that Allaah (Ta’ala) is seeing her and He is All-
Aware of what she does in every time and place, openly 
and secretly.  She knows that what is forbidden for her 
to do in her country is also forbidden for her in other 
places. If she feels shy in front of the people, then Allaah 
(Ta’ala) deserves to be shown even more shyness, because 
nothing is hidden from Him and nothing can escape His 
Hearing and His Sight (Jalla wa ‘Alaa). Some women give 
the excuse that wearing Hijaab in places other than their 
own country results in them being subjected to mockery, 
and they fear the ridicule that they may receive. I (the 
Shaikh) tell them: “We wonder at the woman who feels 
ashamed of wearing Hijaab and doesn’t feel ashamed of 
men looking at her body! Doesn’t she feel ashamed of 
exposing her beauty so cheaply for all the wicked, evil, 
dirty people! Does she feel ashamed of modesty, chas-
tity, and morality! And does she not feel ashamed of im-
pudence and despising Allaah’s Command.“ [From the 
book of al-Mutabarrijat-by az-Zahra’]

The description of the legal (proper) 
Hijaab (veil) of the woman is the 

following: 

1. It should cover all of her body without exception, 
including the face and hands.

2.. It should not be Zeenah (adorned).
3. It should be thick, not transparent showing the body 

beneath it.
4. It should be loose (wide), not showing the outline of 

the body.
5. It should not to be perfumed.
6. It should not resemble the garment of men.
7. It should not resemble the clothes of the disbeliev-

ers. 
8. Not to wear a special cloth to be known with it.
 

4  Visiting the places of those who 
were tortured and punished by  

 Allaah
Visiting these places is against the Sunnah and the com-
mand of the Prophet (Salla-Allaahu ‘alayhi wa sallam) who said: 
“Do not enter the houses of those who wronged themselves 
unless you are crying, lest what happened to them befalls 
you.” [Al-Bukhaari and Muslim] 

It is forbidden to enter upon those who disobeyed  
Allaah (Azza wa Jall) and disbelieved and fought Allaah’s 
messengers. Because of their disobedience and dis-
belief, Allaah’s torment (punishment) overtook them, 
with either  a violent wind or a shower of stones, and 
there were some who were overtaken by the awful cry 
(as Thamud or the people of Prophet Shu’aib), while 
others were drowned (such as the people of Nuh, or 
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1  Travelling to the lands of 
Kufr (disbelief) and Shirk 

(polytheism): 
 Tourism (travelling for pleasure) tends 
to be the norm in this day and age. It must 
be known that travelling to the lands of 
disbelief is regarded as an evil deed. 
Every heedful Muslim is aware of what 
goes on in the lands of polytheism, as 
people there are ignorant of Allaah and 
His rights. Most are not concerned 
with the Hereafter and have little re-
gard for religion in general. A consid-
erable part of the population partakes 
in drinking and drugs, and adultery 
seems to be a common practice. Many 
of these sins and other Fawaahisi (evil 
deeds) are practiced openly, in pub-
lic places, parks, etc. All of these bad 
manners and ugly customs harm the 
slave even more than death and kill-
ing, as Allaah (Azza wa Jall) said in Surat 
al-Baqarah (2:191)
 

پ       ڀ  ڀ  ڀڀ  ڦ 
 
“And al-Fitnah is worse than kill-

ing.”
 
In this verse, al-Fitnah means poly-
theism, or to disbelieve after one has 
believed in Allaah, or a trial or a ca-
lamity or an affliction, etc. in the reli-
gion.   

If the land of the disbelievers is char-
acterized by beautiful nature and cool 
weather, you have to know that this is 
the Paradise of the disbeliever which 

the Prophet (Salla-Allaahu ‘alayhi wa sallam) in-
formed us about in an authentic narra-

tion: “Ad-Dunia (the life of this world) is 
a prison for the believer and a Paradise for 

the disbeliever.” [Muslim]
 

It is a materialistic, worldly Paradise in which 

there is no true happiness or joy for its souls.  Whoever 
observes the living conditions of its people will find them 
miserable and tormented due to their being distant from  
Allaah and their refusal to submit to Him. They experi-
ence many serious crimes such as killing, robbery, rape, 
etc. which are a result of their disobedience to Allaah. 
In addition, they struggle with worry, confusion, lack of 
purpose, and many psychological problems which lead 
many to commit suicide (All praises be to Allaah for the 
blessing of Islam).  
 
Allaah (Azza wa Jall) forbade us from admiring them or 
their wealth, as He (Ta’ala) says in Surat at-Tawbah (9:55):

  ٱ  ٻ  ٻ  ٻ  ٻپ  پ  پ  پ  ڀ      ڀ  ڀ
  ڀ  ٺ  ٺ  ٺ  ٺ  ٿ  ٿ

 
“So let not their wealth nor their children please you; 
in reality Allaah’s plan is to punish them with these 
things in the life of this world, and that their souls 

shall depart (die) while they are disbelievers.”
 
The scholars (Rahimahumullaah) (both past and present) 
warned us of the risks of travelling to the lands of the 
disbelievers and dwelling amongst them, based upon 
the evidences from the Qur’an and Sunnah. A man 
asked the Permanent Committee of Ifta, “I go abroad 
every year (to Greece, Vienna, etc.) with my wife and 
child, spending two weeks at the sea, Greek Islands and 
gardens. Knowing that we maintain offering the Salaat, 
and my wife doesn’t uncover her body, and we don’t eat 
except fruits and don’t mix with the disbelievers or see 
their ‘Awrah, is it permissible to do that?” 
 
The Permanent Committee replied, “All praise is to  
Allaah Alone and peace and blessings be upon the Mes-
senger, his family and companions:
 
It is not permissible to travel to the land of Shirk (poly-
theism) except for a legitimate purpose (such as for med-
ical treatment or making Da’wah) and not for the sake 
of tourism, according to the narration reported by Abu 
Dawoud. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘I 
disassociate myself from every Muslim living amongst the 
polytheists (disbelievers).’ [Abu Dawoud] 

Therefore, we advise you not to go to these countries for 



Pharaoh and his people), etc. Allaah (Ta’ala) says in Surat 
al-Ankabut (29:40):

ٺ  ٺ  ٿٿ  ٿ  ٿ  ٹ  ٹ  ٹ   ٹ  ڤ  
ڤ  ڤ  ڤ  ڦ  ڦ  ڦ     ڦ  ڄ  

ڄ  ڄڄ  ڃ  ڃ  ڃ  ڃ   چ  چ  چ  
چ  ڇ 

“So We seized each one for his sin; of them were 
some on whom We sent a storm of stones, and of 

them were some who were overtaken by the (awful) 
Cry, and of them were some whom We caused the 

earth to swallow, and of them were some whom We 
drowned. It was not for Allaah to wrong them, but 

they wronged themselves.”

Entering or visiting these places exposes a person to  
Allaah’s wrath such that the same punishment may 
overtake him (one who is careless with regard to his re-
ligion). 
If it happens that one passes by one of these places, he 
should hasten to get away from it as the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) did when he passed by al-Hijr which 
is the land of the people of Thamud.  The Prophet (Salla-
Allaahu ‘alayhi wa sallam) covered his head and hastily drove 
his camel out of the place, and he prevented his Com-
panions from using the water that was in their wells. He 
(Salla-Allaahu ‘alayhi wa sallam) also ordered his Companions 
to give the dough (which was mixed with water that was 
taken from the wells) to their animals. He (Salla-Allaahu 
‘alayhi wa sallam) did the same when he passed by the valley 
of Muhassir which is the valley where Allaah (Ta’ala) sent 
flocks of birds upon Abraha and his army and killed 
them.  (Abraha was intending to destroy the Ka’bah at 
Makkah). 

Some other places are the Lake of Qaroon, the place 
where Qaroon (Korah) was swallowed by the earth, and 
the Dead Sea which is the place of Prophet Lut, and the 
graves of the Pharaohs in Egypt. How could a Muslim 
enjoy being in or visiting such cursed places as these, 
knowing that Allaah (Ta’ala) informed us about His anger 
and curse upon them till Judgment Day?  Allaah (Ta’ala) 
said in Surat al-Qasas (28:42):

ۇ  ۆ  ۆ  ۈ  ۈٴۇ   ۋ  ۋ  ۅ  ۅ  
ۉ  ۉ 

“And We made a curse to follow them in this world, 
and on the Day of Resurrection they will be among 

al-Maqbuheen (those who are prevented from receiv-
ing Allaah’s Mercy or any good, despised or de-

stroyed, etc.).”  

5  Visiting the temples of the  
Polytheists 

It is in violation of Islamic Law to visit the temples 

of the polytheists to look at their idols which they wor-
shipped in the past, and some which continue to be wor-
shipped, such as the idol of Buddha. In doing this, there 
is an acknowledgment and approval of their false deities 
and corrupt beliefs which is a deviation from the pure 
Monotheism (Tawheed) which Allaah (Azza wa Jall) sent 
His Messengers with. Undoubtedly, this is an honor for 
them and a means of increasing their numbers and is 
in effect, an approval of their religion. The visit of Mus-
lims to their temples will surely please them. It is also a 
danger to one’s religion as a person may be inclined to 
their Shirk and fall unwittingly into it, leading to eternal 
damnation in the Hereafter.

6  Visiting the Museums of the  
Disbelievers 

Another forbidden matter that people pursue during 
travel is visiting the museums of the disbelievers which 
may have pictures or paintings of presidents or famous 
people, or statues that are made to resemble the crea-
tion of Allaah (Azza wa Jall). This is an unlawful practice, as  
Allaah (Ta’ala) has stated in a Hadeeth Qudsi: “Who would 
be more unjust than the one who tries to create the like 
of My creatures? Let them create a grain, let them create 
a gnat.” In another quotation, it is added: “Let them cre-
ate barley.” [Al-Bukhaari and Muslim]
It is narrated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “Allaah has cursed the picture maker.” [Al-Bukhaari]

And “He will be the severest in punishment on the Day of 
Judgment.” [Al-Bukhaari and Muslim]

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) entered 
Makkah, he destroyed all the idols and said: “Truth (i.e. 
Islamic Monotheism or this Qur’an) has come and Baatil 
(falsehood, i.e. Polytheism, Satan, etc..) has vanished. Sure-
ly! Falsehood is ever bound to vanish.” [Al-Israa’ 17:81]
He (Salla-Allaahu ‘alayhi wa sallam) did not enjoy looking at 
these idols and he never said that they are a form of art 
(cultural monuments) that should be preserved. Rather, 
he (Salla-Allaahu ‘alayhi wa sallam) ordered his Companions 
not to leave any picture or statue or idol, but that they 
should be effaced or have the head cut off (at least).

It is reported by Abu al-Hayyaj al-Asadi that ‘Ali (Radia-
Allaahu ‘anhu) said to him: “I will send you with the same 
orders that the Prophet (Salla-Allaahu ‘alayhi wa sallam) has 
sent me with: ‘Do not leave a picture, but efface it and 
do not leave a raised grave but level it to the ground.’” 
[Muslim]

These museums and other places which contain pictures 
and statues are full of devils, because the angels do not 
enter these places, as the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “The angels will not enter a house wherein is a 
dog or a picture.” [Agreed upon]

The believer is an enemy of Satan and his followers, 
therefore he should avoid and keep away from his (Sa-
tan’s) places, houses, assemblies, etc. 

7  Spending  money extravagantly 
Of the evil practices women enjoy when they 

travel is spending money extravagantly on the latest 
fashions. Allaah (Ta’ala) says in Surat al-Israa’ (17:26-27):

ۈئ  ېئ  ېئ  ېئ  ىئ  ىئ    ىئ  ی    یی  ی  
جئ  حئ  مئ         ىئ   

“But spend not wastefully (your wealth) in the 
manner of a spendthrift. Verily, the spendthrifts are 

brothers of the Shayateen (Devils), and the Shaytaan 
(Satan) is ever ungrateful to his Lord.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “A well-
dressed person in this world may be naked on the Day of 
Resurrection,” [Al-Bukhaari] meaning: How many well-
dressed people are there in this worldly life with differ-
ent types of clothes and adornment but on the Day of 
Judgment they will be naked of righteous deeds and re-
wards from Allaah.

One can find many women with their closets full of dif-
ferent kinds of dresses and they still ask for more. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “If the son of 
Adam (the human being) had two valleys of gold, he would 
wish for a third, for nothing can fill the belly of Adam’s son 
except dust.”  [Muslim] 

8  Visiting evil places
 Another serious evil that some people engage 

in during travel is visiting evil places where prostitution 
is practiced. Many disbelieving countries tempt tourists 
with various means to make them fall into the major sin 
of Zina (adultery) for the sake of gaining money. In fact, 
this is a type of business which these countries permit 
for purposes of economic development.

Allaah (Ta’ala) warned His pious slaves about this crime, 
in Surat al-Israa’ (17:32):

ژ  ژ  ڑڑ  ک     ک      ک  ک   گ  گ  
“And come not near to Zina (unlawful sexual inter-

course). Verily, it is a Fahishah (i.e. anything that 
transgresses its limits: a great sin), and an evil way 

(that leads one to Hell unless Allaah forgives him).”
 
Allaah (Ta’ala) says in Surat an-Nur (24:3):

ڃ   ڃ  چ  چ  چ  چ   ڇ  ڇ  ڇ    ڇ  ڍ   ڍ  ڌ   
ڌڎ  ڎ  ڈ  ڈ   ژ  ژ

“The adulterer shall not marry save an adulteress or 
an idolatress, and the adulteress none shall marry 

save an adulterer or an idolater. All that is forbidden 
unto believers.”

Also Allaah (Ta’ala) says in Surat al-Furqan (25:68-69):

    ٱ  ٻ   ٻ  ٻ  ٻ  پ   پ  پ      پ  ڀ     ڀ 
  ڀ  ڀ  ٺ     ٺ  ٺ   ٺٿ  ٿ  ٿ    ٿ  ٹ    ٹ  ٹ

  ٹ  ڤ    ڤ  ڤ  ڤ  ڦ  ڦ      ڦ  ڦ
“And those who invoke not any other ilaah (deity) 

along with Allaah, nor kill such person as Allaah has 
forbidden, except for just cause, nor commit illegal 
intercourse- and whoever does this shall receive the 
punishment. The torment will be multiplied for him 
on the Day of Resurrection, and he will abide therein 

in disgrace.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The adul-
terer does not commit adultery while he is a believer…” 
[Agreed upon]

Let the slave be cautious about committing that which 
brings the wrath and the anger of his Lord. Let him 
know that his Lord is Watchful over him: “He is with 
you wherever you may be.” (Al-Hadeed 57:4) Man 
should feel shy of the look of his Lord on him wherever 
he may be.
From among the evil practices that have spread among 
the Muslim youth is going to bars and night clubs where 
alcohol is served and drugs are partaken. Allaah (Ta’ala) 
says in Surat al-Ma’idah (5:90):

ٱ  ٻ  ٻ  ٻ  ٻ       پ  پ  پ  پ   ڀ  ڀ  
ڀ  ڀ  ٺ  ٺ  ٺ  

“O you who believe! Intoxicants (all kinds of alcohol-
ic drinks and other intoxicants), gambling, al-Ansaab 
(stone altars) and al-Azlam (arrows for seeking luck 

or decision) are an abomination of Satan’s handiwork. 
So avoid (strictly all) that (abomination) in order that 

you may be successful.”

Also, they engage in gambling for the sake of amuse-
ment or as a pastime. Allaah (Ta’ala) mentioned in Surat 
al-Ma’idah (5:90) that gambling is an abomination of Sa-
tan’s handiwork. It is one of the evil means of earning in 
which there is no good or blessing.

We ask Allaah to protect us from falling into that which is 
prohibited in all aspects of our lives and to keep us firm 

upon the straight path, the path that will lead to attaining 
His pleasure and reward in the Hereafter; the true Paradise 
that awaits the believers who are patient and humbly 

submissive in this life.



QUESTION 5

List some of the 
ways in which one 

can attain the 
special companion-

ship from Allaah

One: Many people do not greet those who are in the 
Masjid when they enter at dawn; instead, they immedi-
ately perform the Fajr Sunnah Salaat and the obligatory 
Salaat. Only after finishing Salaat  it and all that follows 
it of Tasbeeh (glorification) do they greet one another. In 
fact, greeting others should be done upon meeting them 
not when sitting with them, as is affirmed in  authentic 
narrations. 

Abu Hurairah (Radia Allaahu ‘anhu) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “Whenever you meet 
your (Muslim) brother, greet him with Salaam.” [Abu Da-
woud and authenticated by al-Albaani in as-Silisilah as-
Saheeha no. 186]

In the aforementioned Hadeeth, the Prophet (Salla-Allaahu 
‘alayhi wa sallam) ordered the Muslims to greet one another 
with Salaam whenever they meet each other; whether 
one is inside the Masjid or outside. The authentic Sunnah 
affirms that one is recommended to greet other Muslims 
in the Masjid, whether they are offering Salaat or not.

Ibn ‘Umar (Radia-Allaahu ‘anhuma) said: “Once, the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) went to [the Masjid of] Quba to 
offer the Salaat. A group of Ansaar came in and greeted 
him while he was performing Salaat.” Ibn ‘Umar (Radia 
Allaahu ‘anhuma) said: “When Bilal (Radia-Allaahu ‘anhu) told me 
this I asked him about the manner in which the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) returned the greeting while he 
was offering the Salaat. He said: ‘He spread his hand like 

this.’ Ja’far ibn Awn spread his hand making its palm 
facing downwards.” [Abu Dawoud and Ahmad and 

authenticated by al-Albaani in as-Silsilah no.185] 

Despite these and others evidences, some people do not 
pay attention to this Sunnah and deny it; they enter the 
Masjid and do not greet those who are inside.

Two: People shake hands with each other after per-
forming Fajr Salaat, Asr Salaat, the two Eids Salaat, 
and the Jumu’ah (Friday) Salaat, though shaking hands 
should preferably be done at the time of meeting. 
[Shaikh al-Laknawi in As-Si’ayah fil-kashf amma fee 
sharh al-Wiqaayah] 

Shaikh al-Albaani (Rahimahullaah) said: “Shaking hands 
with others (praying Muslims) after offering the congre-
gational Salaat is no doubt a Bid’ah, except for those who 
have not met each other earlier; then it is a Sunnah.” [Sil-
silah al-Ahaadeeth as-Saheeha vol.1]

There is no proof that supports such an act, for the Sa-
haabah never shook hands with each other after perform-
ing the Salaat. Rather, this action is based on weak and 
false Ahadeeth in which it is stated, “Shake hands (with 
each other) after offering Fajr prayer and Allaah will re-
ward you with ten rewards,” and “Shake hands (with 
each other) after offering the Asr Salaat and you will be 
granted mercy and forgiveness.” These Ahaadeeth were 
fabricated by those who practice such Bid’ah.

Source: The Clarified Ruling of Mistakes done in Salaat by 
Mash-hoor as-Salmaan

Mistakes Made After 
Congregational Prayer

Two acts are widespread these days throughout the Muslim countries and 
they should be totally abandoned; they are:

Shaking hands with those on one’s 
left and right sides after performing the

 Salaat (prayer) saying,  “Taqabbala Allaah.”

A n s w e r s  t o  l a s t  i s s u e ’ s  Q u i z
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 ۞ Tafseer of Surat  

Al-Kahf
 ۞ Memorization of Qur’an 

and Du’aa 

5-7 p.m. Each course: 
once a week for 10 weeks
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As-Salaat
The Comfort of the Heart

This is in Course in in Ten Languages
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Tamil - Sinhali - Indonesian - Ethiopian  
Malibari - Telugu

Every Monday 5 to 7:15 p.m
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Enlightenment into Islam Center

For more information Call us: 97743327, 25362684, 
25362681



So-called “healing crys-
tals” are various kinds of 
stones, gems or crystals 
that some people use to 

seek well-being and heal-
ing from psychological and 

physical sickness

For centuries, it has been 
believed to help teeth-

ing children in many parts 
of India. Those who sell 
it claim that its benefits 

are based on the scientific 
properties of the metals it 

is made from

Healing 
Crystals

Tilasmi Moti 

Healing Crystals, 
and other stones

۞

It۞was۞narrated۞from۞‘Uqbah۞ibn۞‘Aamir۞al-Juhani۞that۞a۞ group۞ came۞ to۞ the۞ Messenger۞ of۞ Allaah۞ (e)۞ [to۞swear۞their۞allegiance۞(Bay’ah)۞to۞him].۞He۞accepted۞the۞Bay’ah۞of۞nine۞of۞them۞but۞not۞of۞one۞of۞them.۞They۞said,۞“O۞Messenger۞of۞Allaah,۞you۞accepted۞the۞Bay’ah۞of۞nine۞but۞not۞of۞this۞one.”۞He۞said,۞“He is wearing an amulet.”۞The۞man۞put۞his۞hand۞(in۞his۞shirt)۞and۞took۞it۞off,۞then۞the۞Prophet۞(e)۞accepted۞his۞Bay’ah.۞ He۞ said,۞ ‘Whoever wears an amulet has committed Shirk.” [Ahmed,۞authenticated۞by۞Al-Albani۞Rahimahullaah]

It is not permissible to use these crystals or stones for treating sickness because there is no proof that they are beneficial in treating sick-ness, either from Shar‘i sources or from sci-entific sources.۞What۞connection۞ is۞there۞between۞stones۞or۞crystals۞and۞healing۞from۞sickness,۞whether۞physical۞ or۞ psychological?۞ Rather۞ this۞ comes۞ under۞the۞heading۞of۞wearing۞amulets۞and۞seashells۞(worn۞for۞protection۞against۞the۞evil۞eye)۞that۞was۞known۞in۞ancient۞times.

If one wears them thinking that they are a means through which one may attain Allaah’s healing, then it would be Minor Shirk, and if one thinks that they cause the healing to occur, then it would be Major Shirk.

“Verily, Allaah forgives not that part-ners should be set up with him in worship (Shirk), but He forgives except that (anything else) to whom He pleases.” [Surat۞An-Nisaa۞4:48]

 Minor OR Major Shirk!

Is it allowed 
to use these 

items
Rather, it may be


