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Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab ar-Riqaaq; Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah (Inter-
pretation of the meaning): “O you who believe! Obey Allaah 
and obey the Messenger          , and those of you (Muslims) who 
are in authority. And if you differ in anything amongst your-
selves, refer it to Allaah and His Messenger       if you believe 
in Allaah and in the Last Day. That is better and more suitable 
for final destination.” [Surat an-Nisa’ 4:59] 
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Jaabir ibn ‘Abdullaah         narrated that the Prophet        said: 

“Ask Allaah a beneficial knowledge and seek refuge in Him 
from a knowledge that is not beneficial.” 

[Authenticated by al-Albaani in Saheeh Ibn Maajah no. 3114, and graded it 
Hasan]

25

27

28
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that he used to commit and that are detest-
able to his Lord.

However, the Tawbah of Allaah for His slave 
implies His guidance to that (the repent-

ance) and accepting it from him, being pleased 
with him (the slave) after being angry with him 

and forgiving and pardoning him after punishing 
him.”[Jami’-ul-Bayan]

Az-Zajjaj said: “Allaah (Ta’ala) says in Surat Ghaafir (40:3):

“The Forgiver of sin, the Acceptor of repentance.”

Meaning: He is the One Who accepts the return of His 
slave to Him (in repentance). Therefore, it is said that 
Tawbah is return to obedience and abandonment of the 
act of disobedience.” [Tafseer Asma’- Allaah]

Al-Khattabi said: “At-Tawwaab is the One Who guides 
His slave to repentance. As Allaah (Ta’ala) says in Surat 
at-Tawbah (9:118):

“Then, He guided them to their repentance that they 
might repent unto their Lord).”

As the repentance is repeated, the acceptance of the re-
pentance is also repeated.” [Sha’n ad-Du’a]

Al-Haleemi said: “At-Tawwaab is the One Who returns 
(gives back) the grace of His Mercy to His slave if he 
(the slave) returns to His obedience, remorseful for his 
sins. And He (Ta’ala) will not render his (the slave’s) good 
deeds fruitless, nor deny him what He has promised 
His obedient slaves of Ihsaan (Benevolence and Grace).” 
[Al-Minhaaj]

In the book “Al-Maqsad al-Asna,” the author said: “At-
Tawwaab is the One Who facilitates the means of re-
pentance for His servants time after time; and that is 
by showing them His signs, sending them warnings, 
making them see His threats which cause them to fear 
Him. Such that if they realize the gravity and evil conse-
quences of their sins, they will feel fear when they hear 
His warnings and will return to Him in repentance; and 
then, He will return to them with His grace by accepting 
their repentance.” 

The Impact of Belief in this 
Noble Name

1  Allaah, the Blessed, the Most High, is At-Tawwaab 
Who is ever accepting of the repentant ones; He 

forgives the sins of those who return to Him (in repent-
ance and obedience).

So, everyone who truly returns to Allaah in repentance, 
Allaah will accept his repentance and forgive him.

He (Ta’ala) is the One Who first guides them to repent and 
makes their hearts approach Him and turn to Him. He 
(Ta’ala) then accepts their repentance and forgives them 
their sins.” [Tayseer al-Kareem]

He (Subhaanahu wa Ta’aala) guides His slaves to repentance, 
accepts that from them and rewards them for it. Glory 
be to Him, At-Tawwaab, the Most Merciful.

Al-‘Aqleeshi said: “Allaah (Ta’ala) called Himself Taw-
waab because He is the Creator of the repentance in the 
hearts of His servants; Who  facilitates and makes easy 
for them, the means of repentance. And He is the One 
Who takes them from the path which He dislikes to the 
Path that is pleasing to Him.

He (Ta’ala) also called Himself Tawwaab because He ac-
cepts the repentance of whoever returns to Him (in re-
pentance). 

An evidence for the first category is His Statement in 
Surat at-Tawbah (9:118): 

“Then, He guided them to their repentance that they 
might repent (unto their Lord).”

An evidence for the second category is His Statement in 
Surat al-Ma’idah (5:39): 

“But whosoever repents after his crime and does 
righteous good deeds (by obeying Allaah), then ver-
ily, Allaah will pardon him (accept his repentance).”

By the above two categories He called Himself Taw-
waab.

The Mu’tazilah sect ignored this reality and denied the 
first category, which is the creation of the repentance in 
the heart of the slave. Their hearts are really sealed and 
defaced from (seeing) the right path.

Since the servants commit sins frequently, the Name (At-
Tawwaab) has come in the exaggerative form to meet 
(in return) the major and big sins with vast repentance.” 
[Al-Kitab al-Asna]

Ibn al-Hassaar said: “Allaah, the Most Great, says in Su-
rat at-Tawbah (9:117):      

The Name At-Tawwaab is mentioned eleven times 
in the Noble Qur’an. Of these verses are the follow-
ing:

Allaah’s (Ta’ala) Statement in Surat al-Baqarah (2:37):

“Then Adam received from his Lord, Words (Our 
Lord we wronged ourselves, if You forgive us not, 

and bestow not upon us Your Mercy, we shall 
certainly be of the losers). And his Lord pardoned 

him accepted his repentance). Verily, He is the 
One Who forgives, the Most Merciful.”

Allaah (Ta’ala) also says in Surat al-Baqarah (2:160):

“Except those who repent and do righteous 
deeds, and openly declare the Truth which they 
concealed). Those, I will accept their repentance. 
And I am the One Who accepts repentance, the 

Most Merciful.”

Allaah (Ta’ala) says in Surat at-Tawbah (9:104):

“Know they not that Allaah accepts repentance 
from His slaves and takes the Sadaqaat (alms, 

charities) and that Allaah Alone is the One Who 
forgives and accepts repentance, Most Merciful.”

In Surat an-Noor (24:10), Allaah (Ta’ala) says:

“And had it not been for the Grace of Allaah and 
His Mercy on you (He would have hastened the 
punishment upon you)! And that Allaah is the 
One Who accepts repentance, the All-Wise.”

And He (Ta’ala) says in Surat an-Nasr (110:3):

“So glorify the Praises of your Lord, and ask for 
His Forgiveness. Verily, He is the One Who ac-

cepts the repentance and forgives.”

The Meaning of this Noble 
Name

Qatadah said: “’And that Allaah Alone Who for-
gives and accepts repentance, Most Merciful,’ 
means that Allaah is the One Who bestows upon 
His servants, the return to His obedience, the One 
Who guides them to what He loves and is pleased 
with.” [Jami’ul-Bayan]

Abu Ubaidah said: “‘Verily, He is At-Tawwaab, 
Who accepts the repentance,’ means that He is the 
One Who pardons and accepts the repentance of the 
servants. And the repentant among the people is the 
one who quits the sin and returns to Allaah in re-
pentance.” [Majaaz al-Qur’an]

Ibn Jarir (Rahimahullaah) said: “’Verily, He is the One 
Who forgives, the Most Merciful,’ means that  
Allaah, the Exalted, is At-Tawwaab Who accepts 
the repentance of those who return to Him in re-
pentance from among His sinful slaves. He Who 
abandons (waives) punishing them (for their sins) 
because of their return to His obedience after hav-
ing disobeyed Him.

The meaning of Tawbah with regard to the slave 
means his return to his Lord by returning to His 
obedience and to what He (Ta’ala) is pleased with, 
and abandoning what displeases Him of matters 

At-Tawwaab
(THE ONE WHO ACCEPTS 

THE REPENTANCE)
Part 1  
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An Explanation of the Name 
of Allaah



“Allaah has forgiven the Prophet (Salla-Allaahu ‘alayhi wa 
sallam), the emigrants (who left their homes and came 
to al-Madinah) and al-Ansaar (Muslims of al-Madi-

nah) who followed him (the Prophet Muhammad Salla-
Allaahu ‘alayhi wa sallam) in the time of distress,”

Then He (Ta’ala) says:

“After the hearts of a party of them had nearly devi-
ated (from the right path).”

This assures His acceptance of repentance in general for 
all those who committed a sin or who opposed and diso-
beyed. 

Allaah’s Tawbah for His slave implies renewing the 
repentance and its succession upon him (i.e. the slave 
should repeatedly renew his repentance).  

As He (Ta’ala) says in Surat an-Nisaa’ (4:136):

“O you who believe! Believe in Allaah and His Mes-
senger (Muhammad Salla-Allaahu ‘alayhi wa sallam), and the 
Book which He has sent down to his Messenger and 

the Scripture which He sent down before.”

This means, renew your belief and stay firm on it. And 
this is also what is meant by His Statement in Surat al-
Fatihah (1:6):

“Guide us to the Right Path.”

He (Ta’ala) described His Noble Self as being Tawwaab, in 
exaggerative form, to indicate the great number of those 
whom He (Ta’ala) accepts repentance from and to indicate 
the frequent occurrence of that for the individual till the 
end of his life.

Accordingly, attributing Allaah (Ta’ala) with At-Tawwaab 
means His creation of Tawbah in the slave and accept-
ing that from him, as He (Ta’ala) says in Surat ash-Shura 
(42:25):

“And He it is Who accepts repentance from His 
slaves.” i.e. He  accepts their repentance.” 

[Al-Kitab al-Asna]

2  Allaah (Ta’ala) Alone is the One Who accepts the 
repentance of the repentant among His servants. 

No one among His creation joins or shares with Him 
in that, nor does anyone forgive sins except Him. Al-
Qurtubi said, after mentioning the statement of al-

Aqleeshi and Ibn al-Hussaar: “If that is affirmed, then 
you should know that none has the ability to create the 
Tawbah in the heart of anyone, because He (Ta’ala) Alone 
creates the actions,(1) contrary to what the Mu’tazilah 
and those who agree with their claim, say.

Also no one has the right to accept the repentance of 
whosoever transgressed against himself, nor can he par-
don him. 

Ibn al-Hassaar said: “The Jews and Christians have dis-
believed in this great foundation (Principle) of religion. 
They took their rabbis and their monks to be their lords 
besides Allaah. They made the sinner go to the priest 
or rabbi and give him something, in order to have their 
sins forgiven!! This is what was called an “Indulgence 
Paper”!

“Inventing a lie against Allaah. They have indeed gone 
astray and were not guided.” [Al-An’aam 6:140]
This is one of their many misguidances with which they 
misguided people and devoured their wealth for ages (a 
long time). As He (Ta’ala) says in Surat at-Tawbah (9:34):

“O you who believe! Verily, there are many of the 
(Jewish) rabbis and the (Christians) monks who de-
vour the wealth of mankind in falsehood and hinder 
(them) from the Way of Allaah (i.e. Allaah’s Religion 

of Islamic Monotheism).”

None among Allaah’s creation, whether he is an angel 
or a messenger, has the power to remit sins or conceal 
them or receive the confession of sins except the Lord, 
At-Tawwaab (Ta’ala); not even the intercessors to whom 
Allaah gives  permission from those that He wills and 
pleases of His servants.
Allaah (Ta’ala) confirms this in Surat Aal-‘Imran (3:135):

“And those who when they have committed illegal 
sexual intercourse or wronged themselves with evil, 
remember Allaah and ask forgiveness for their sins; 

and who can forgive sins except Allaah?”

(1) This does not mean that man has no will, because Allaah (Ta’ala) 
says in Surat al-Kahf (18:29) (Interpretation of the meaning): “And 
say, ‘The Truth is from your Lord.’ Then whosoever wills, let him 
believe, and whosoever wills, let him disbelieve.” Man in reality is 
doing his action, and he has the ability and choice and his ability has 
effect on what he does. This is indicated by the Shar’ and intellect. 
[Majmoo’ al-Fatawa]

It is also affirmed in the Du’aa (invocation) which the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) taught to Abu Bakr 
(Radia-Allaahu ‘anhu):

“O Allaah! I have greatly (or abundantly) wronged my-
self and no one forgives sins but You, so grant me for-
giveness from You and have mercy on me. Surely, You are 

Forgiving, Merciful.”

This verse and Du’aa (invocation) are a confirmation of 
the Oneness of Allaah in accepting repentance, i.e. no 
one can do that, except Him (Azza wa jall).

3  The Name At-Tawwaab is mentioned in the Qur’an 
joined with the Names of Allaah Ar-Raheem and 

Al-‘Hakeem. Qatadah said: “’Allaah Alone is the One 
Who accepts repentance, Most Merciful,’  means that 
Allaah is the only Bestower of Inaabah to His servant, i.e. 
He is the One Who makes them return to Him in obedi-
ence. The guided one (among them) is the one whom 
Allaah loves to guide to what He is pleased with, and He 
is Ar-Raheem (the Most Merciful) to them by not pun-
ishing them after their repentance nor does He disgrace 
any one of them who intends and wills to return to Him 
in repentance.” [Jami’ul-Bayan]

Ibn Jarir said: “Joining Ar-Raheem with At-Tawwaab, 
means He is the One Who, by His Grace accepts the 
slave’s repentance and is merciful to him. His Mercy is 
shown by forgiving his sins and pardoning him, i.e. by 
not punishing him for his crime.” [Jami’ul-Bayan]

It is also mentioned that Allaah’s acceptance of the 
slave’s repentance is by His Grace and Mercy, and He is 
the One, Whose Mercy has preceded His anger.

In conclusion of what has been mentioned: 
a. Allaah (Ta’ala) is merciful with His servants so He 

does not punish them after their repentance.
b. He (Ta’ala) does not disgrace anyone who repents, nor 

does He turn him back, no matter to what extent his 
sins have reached, even if they fill the heavens and 
the earth.

c. He (Ta’ala) shows mercy to His slaves and accepts 
their repentance despite His Anger, because His 
Mercy precedes His Anger.

d. His acceptance of the repentance of His slave is mere 
grace from Him to them; and this is what His Mercy 
entails.

As for joining His Name At-Tawwaab with Al-‘Hakeem 
(the All-Wise), Ibn Jarir said regarding Allaah’s state-
ment in Surat an-Noor (24:10):

“And had it not been from the Grace of Allaah and 
His Mercy on you (He would have hastened the 

punishment upon you), and Allaah is the One Who 
accepts the repentance, the All-Wise,”

The Almighty says: “Had it not been for Allaah’s Grace 
upon you and His Mercy with you, o people, and His 
turning to His slaves with His Kindness and Grace, ‘Ha-
keem (All-Wise) in His managing their affairs, He would 
hasten the punishment for your sins and expose the sins 
of the sinners, but He has concealed your sins for you 
and waived scandalizing you (in the present time), as a 
mercy and grace for you.

Therefore, thank Allaah for His Blessings and desist 
from persistence in committing what He has forbidden 
you from, of sins.” [Jami’ul-Bayan]

Accordingly, what can be concluded from joining 
the Name At-Tawwaab with Al-‘Hakeem is the 
following:
a. Allaah (Ta’ala) does not hasten punishment for the 

sinners. Rather He gives them respite and a chance 
to return to Him in repentance; and this is out of His 
Wisdom.

b. He (Ta’ala) does not expose the sinners initially, in or-
der to give them time to repent.

c. He (Ta’ala) legislated and set limits and atonements 
for the slaves with which He expiates their sins and 
evil deeds; and the worldly torment is much easier 
than the torment in the Hereafter.

4  It is not suitable to call Allaah with the name at-
Taa’ib, because it is not mentioned either in the 

Book or in the Sunnah, even though linguistically it 
sounds acceptable. 

5  At-Tawbah (repentance) is the abandonment (quit-
ting) of the sin in the most beautiful way, and it 

is the best way to apologize. There are three states of a 
person who makes mistakes:
a. Either the person says, “I did not do it.”
b. Or he says, “I did it for such and such a reason.”
c. Or he says, “I did it and I made a mistake and I quit 

it.”

The last one is the Tawbah (the repentance).
In the Shar’ (Islamic law), Tawbah is:
a. Abandonment of sin for its ugliness,
b. Remorse for what one committed,
c. Resolution to not go back to the sin,
d. Trying to mend oneself by performing good deeds.

Whenever these forms are combined, then one has ful-
filled the condition required for (true) repentance. 
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The Name Al-Lateef has two meanings

1  It has the meaning of Al-Khabeer, i.e. all-acquainted with everything, but it has an extra 
meaning which is that Allaah is the One Whose Knowledge is so subtle such that it encom-

passes the innermost conscience and the secrets of the selves and the hidden matters.

Therefore, the Names Al-‘Aleem, Al-Khabeer and Al-Lateef are close in meaning, which is that 
they are all related to knowledge.

Al-‘Aleem takes all the meanings that Al-Lateef and Al-Khabeer have, while Al-Lateef has an extra 
meaning besides the subtle knowledge, and being Well-Acquainted with the minute matters, such 
as the turning of the hearts, the longing of the hearts for Him, and for His Pleasure.

Therefore, the Name Al-Lateef suits the Name Ash-Shakoor, Who gives abundant reward for the 
small good deeds.

If you are patient for one hour, you will attain abundant reward, i.e. if you are patient for one hour 
in performing Salaat or in educating your children, or are patient when you receive harm from 
the people, then Allaah, by His Subtle Knowledge knows and appreciates that and He will reward 
you immensely. 

2  Allaah, Al-Lateef is He Who brings forth the good (welfare) to His  Awliya’ (special slaves 
whom Allaah favors) in a subtle way such that they are unaware of it and can never even 

perceive it. 

Some Aspects of the Lutf of Allaah

Shaikh as-Sa’dee (Rahimahullaah) was asked about the aspects of the Lutf of Allaah with His slaves; in 
other words, what is the meaning of ‘Allaah is Subtle with His slave’? 

He (Rahimahullaah) answered: “Al-Lateef has two meanings; one has the meaning of Al-‘Aleem (All-
Knowing), Al-Khabeer (Well-Acquainted with everything), and here we will give examples for the 
second meaning which the slave needs more:

You should know that the Lutf (kindness, subtlety) which the slaves ask Allaah of (through words 
as well as through their states, i.e. circumstances) is a kind of special mercy which reaches the 
slave in a subtle way, such that the slave does not feel it or feel its means (how it came to him).

When the slave says: “O Lateef! Be kind or courteous with me,” or says: “O Lateef! I ask you of 
Your Lutf,” it means “O Lateef! Take me in Your special guardianship and discharge my affairs 

with special care (and love) by which all my outward 
and inward states will be reformed, and by which all 
the disliked inner and outer matters will be driven away 
from me.”

Shaikh as-Sa’dee explains how this happens:
1 If Allaah made the means of good and the way to 

good easy for one and helped him in that, then  
Allaah has been Subtle (Kind and Courteous) to 
him.

2 If Allaah assigned (external) means to him which 
are not in the ability of the slave, and in these means 
is the reformation of the slave, then Allaah has been 
Subtle (Kind and Courteous) for (the benefit of) him.

Yusuf  (Joseph ‘Alayhis-salaam) went through different 
states starting with his dream, then the Hasad (envy) of 
his brothers and their efforts to send him away (in order 
to have their father to themselves), then his affliction/ 
trial with the women, then imprisonment, and his exit 
from the prison because of the dream of the king and 
Yusuf being particularized with the gift of interpreting 
dreams to the exclusion of the other people, then giving 
him full authority to take possession when or where he 
liked in the land,(1) as well as all what his father went 
through of trials and calamities. And then, after all that, 
his reuniting with his family after all those years and 
the reformation of their states, and the special choice 
(i.e., that Allaah Subhaanahu wa Ta’ala chose him) that had 
happened to him (Yusuf ‘Alayhis-salaam). He (‘Alayhis-salaam) 
knew that all the trials he endured were impacts of  
Allaah’s Lutf (Kindness) to him (‘Alayhis-salaam), therefore 
he confessed this blessing and said (Interpretation of the 
meaning): “Certainly, my Lord is the Most Courteous 
and Kind unto whom He wills, truly only He is the 
All-Knowing, the All-Wise.” [12:100]
Meaning: Allaah’s Lutf is special to whomever He wills 
from among His slaves, whom He knows are deserving 
of that Lutf. Allaah will not grant it and put it except in 
its right place (because He is All-Wise).

Allaah is ‘Aleem (All-Knower); He knows where to put 
His Grace. If you see that Allaah made the way to good-
ness and righteousness easy for the slave, and He (Ta’ala) 
kept hardships away from him, and opened the gates for 
him to increase in goodness, and kept him away from 
evil and the means to evil; then you should know that 
Allaah has been Lateef with His slave.”

Commentary:
The one who intends to receive Allaah’s Lutf will take 
care of his heart knowing that Allaah is ‘Aleem, i.e. He 
(Ta’ala) knows what is established in one’s heart. Hence, 
if one is truthful, He will give him good, take him in His 
allegiance and be kind and merciful to him. But if he is a 

misguided person, then this will not benefit him. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “A man may 
do what may seem to the people as the deeds of the dwellers 
of Paradise, but he is of the dwellers of the Hell-Fire, and 
a man may do what may seem to the people as deeds of the 
dwellers of Hell-Fire, but he is of the dwellers of Paradise.” 
[Al-Bukhaari, the Book of Battles, #1647]

Allaah knows what is established in the hearts. If one is 
truthful, Allaah will be Subtle and Kind with him and 
protect him from deviation, and if he is a liar, then He 
(Ta’ala) will constrict the path to righteousness or the right 
way for him, even if he or what he is doing apparently 
looks good. 

Allaah will test the truthfulness of the slave. If he passes 
through a trial, Allaah will be with him and endear the 
faith to his heart and accordingly, he (the slave) will 
love the actions of belief (Imaan), and Allaah will make 
it easy for him to perform them.

At the same time, Allaah will make him hate sins, rebel-
lion and disobedience to Allaah, and when these feel-
ings are thrown into his heart, it will be made easy for 
him to stay away (abstain) from them.

See how Allaah conferred His Favor upon the Sahaabah 
and was Kind (Subtle) to them when He (Ta’ala) endeared 
Imaan to them and adorned it in their hearts. 

This is one of the impacts of the Lutf of Allaah with His 
Awliya’ (how He makes the path of righteousness easy 
for them and constricts or keeps them away from the 
path of evil and sin).

After this Lutf comes more 
Kindness of Allaah

a. He endears Imaan to the heart of the slave, and 
makes him love to perform good deeds.

b. He makes him hate Kufr (disbelief), Bid’ah and diso-
bedience to Allaah, and accordingly,

c. Allaah makes him hate his sinful acts.
 

1  Also from the impact of the Lutf of Allaah is that 
He (Ta’ala) will make it easy for the slave to ac-

company righteous people and keep him away from the 
companionship of the disbelievers and the disobedient 
people. 
If a person is truthful, Allaah will remove the love for 
disobedient friends from his heart. Allaah will make him 
go through a situation with them (disobedient friends) 
that will result in him hating them.

(1) [As-Suddi and Abdur-Rahmaan ibn Zayd ibn Aslam said that this part of the Ayah means, “To do whatever he wants therein.” 
[At-Tabari 16:151-152] 
Ibn Jarir at-Tabari said that it means, “He used to move about freely in the land after having been imprisoned and suffering from 
hardship and the disgrace of slavery.” [At-Tabari 16:151] 
 

Introduction

The Name of Allaah Al-Lateef has been mentioned in the Noble Qur’an in 
many verses. It has been mentioned alone in two Surahs, [Surat Yusuf and 
Surat ash-Shura] and it has also been mentioned joined with the name Al-
Khabeer.

By Shaikh As-Sa’dee



Example: Think about your feelings towards your chil-
dren who are accompanying wrong-doers or disobedi-
ent friends. You feel sad and try your best to make them 
leave their companionship, but they do not. You advise 
them not to talk to or accompany them, but they do not 
listen. Or maybe you can control him/her for some time, 
but in their hearts they still love their friends. He/she 
wants to go back to them.
What will you do in this situation? You should believe 
that standing at the gate of Allaah will bring your son or 
daughter out from this matter in a subtle way, gradual-
ly, little by little. Allaah will bring them out of the wrong 
situation (wrong companionship) in a way that they will 
hate to go back to them.
There is no gate except the gate of Allaah to reform the 
hearts, to reform the children.

Allaah never turns down the Du’aa (invocation) of those 
who call on Him, those whose hearts are full of love for 
Him and what He loves. Allaah will make the beloved 
matter (of worldly matters, in which is one’s destruc-
tion) detestable to their hearts.

Imagine the love of the Sahaabah for their families: see 
how Allaah made the fathers and children’s love for 
them turn to hatred in their hearts (for their disbelief) 
such that they were keen to kill their disbelieving broth-
ers in battles, all because their hearts were filled with the 
love of Allaah and all what Allaah loves, and because 
their hearts were filled with hatred towards disbelief 
and its people.

2  From the Lutf of Allaah is to make what one loves 
(of prohibited matters) hateful to him, and what 

he hates (of obligatory and recommendable matters) 
beloved to him, and that is by Allaah’s Divine Decree.  
Allaah deals with people according to what is estab-
lished in their hearts.

Allaah (Ta’ala) says in  Surat al-Hajj (22:11) (Interpretation 
of the meaning):
“And among mankind is he who worships Allaah as 
he is on the edge (i.e., in doubt). If good befalls him, 
he is content therewith, but if a trial befalls him, he 
turns back on his face (reverts to disbelief after em-
bracing Islaam). He loses both in this world and the 

Hereafter. That is the evident loss.” 

This is the kind of person whose faith is weak; there is 
no certainty in his heart. He starts to pray after he has 
not been praying. Then Allaah tests him and he fails in 
the test. He explains that he tried to follow the right way 
but did not benefit, or succeed. So he thinks it is better 
to revert and go back to his previous state and leave the 
Straight Path. Likewise is someone who tries to spend 
without having certainty in his heart that his spending 
will benefit him in this life and the Hereafter. Someone 

told him to spend and Allaah would give him abun-
dant reward. So he tries to spend and he does not see 

an increase or Barakah immediately. He reverts from be-
lief to disbelief or from righteous deeds to wickedness. 
[This is because of his weak faith.] Istiqamah (steadfast-
ness on the right path) starts with Yaqeen (certainty). 
Beware of worshipping Allaah on the edge. Istiqamah is 
not only deeds. Rather, it is the mark of perfect Faith.

Beware of the punishment of Allaah. There is who in-
vokes Allaah but has no certainty that Allaah will re-
spond to him, so Allaah will punish him and not re-
spond to him.

Do not try Allaah, i.e. pray to see if your heart will be 
opened or not, or try and see if the promises that Allaah 
made in the Qur’an are true or not. Allaah will deal with 
people according to what they deserve and according to 
what is established in their hearts. They will be taken to 
the good in the best subtle way such that they will never 
perceive it.” 

3  [The Shaikh (Rahimahullaah) added:] “Another aspect 
of the Lutf of Allaah is that He takes the slave un-

der His guardianship and allegiance and brings him out 
from the darkness of ignorance, disbelief, Bid’ah and sin 
into the light of knowledge, Imaan and obedience.” 

Commentary: 
Opening the gate of knowledge for the slave is one as-
pect of Allaah’s Lutf (Kindness) with His slave. There are 
people for whom the gate of knowledge is opened and 
the means of acquiring knowledge made easy and there 
are people for whom the gate of knowledge is closed.

4  One kind of the Lutf of Allaah with His slave is 
that He will be merciful to them by preventing 

them from obeying their evil self, i.e. their disposition 
and character which persistently incites them to evil. So 
He (Ta’ala) will guide them to oppose the self and prevent 
them from following their desire. He (Ta’ala) turns the evil 
and the desire to commit illegal sexual intercourse away 
from them.
The moment the means of Fitnah and temptation to com-
mit sin exists, Allaah will send His Burhaan (convincing 
proofs) and the manifest light of their Imaan, which He 
has bestowed in their hearts, to make them abandon that 
sin and feel at rest after having abstained from that evil. 

Commentary:
This is similar to how Allaah (Ta’ala) dealt with Yusuf (‘Alay-
his-salaam) at the moment the wife of al-Aziz tried to tempt 
him. Allaah said in Surat Yusuf (12:24) (Interpretation of 
the meaning): “Thus it was, that We might turn away 
from him, evil and immoral sins,” which means, ‘Just 
as We showed him the evidence that turned him away 
from that sin.’ [At-Tabari, 16:49 in Tafseer Ibn Katheer]  

Out of Allaah’s Lutf with His slave is that He drives 
away what he (the slave) likes because that thing may 

harm his religion; such as worldly positions, leadership, 
etc. [Because of the sickness of the heart, even a slightly 
high position or leadership will cause him to have self–
conceit and pride. Therefore, Allaah will drive it away.]

As one’s knowledge about Allaah increases, one will see 
the impact of Allaah’s Lutf.

Evil thoughts to commit sin are whispered in the heart 
of the slave by the Shaytaan (Satan) (the same way as 
good whispers are inspired by the angels from Allaah). 
The moment the slave wants to commit a sin, he will 
hear the Adhaan or a verse from the Qur’an, or he will 
open a book and see the description of a situation simi-
lar to what he is in, etc., thus keeping him away from 
the sin. 

5  One of the aspects of Kindness and Lutf of Allaah 
(Ta’ala) is that He decrees their provision for them 

according to His Knowledge about their state and what 
is good for their reformation; not according to their will 
or wish. Human beings may will or wish something and 
the good is in another matter; therefore, Allaah decrees 
the best for them even though they may hate it. This is 
out of His Kindness and Mercy with them.

Allaah says in Surat ash-Shura (42:19) (Interpretation of 
the meaning): “Allaah is very Gracious and Kind to His 
slaves. He gives provisions to whom He wills. And He 
is the All-Strong, the All-Mighty.” 

He also says in Surat ash-Shura (42:27) (Interpretation of 
the meaning): “And if Allaah were to enlarge the provi-
sion for His slave, they would surely rebel in the earth, 
but He sends [it] down by measure as He wills. Verily, 
He is, in respect of His slaves, Well-Aware, He is the 
All-Seer (of things that benefit them).” 

6  Another aspect of the Lutf of Allaah is that He 
decrees trials and calamities upon His slaves. It is 

out of His Mercy for them that He (Ta’ala) commands and 
prohibits that which is difficult, in order to guide them 
and take them to their perfection and perfect delight.  
Allaah says in Surat al-Baqarah (2:216) (Interpretation of 
the meaning): “And it may be that you dislike a thing 
which is good for you and that you like a thing which 
is bad for you. Allaah knows but you do not know.”

Commentary:
Many duties come with hardship.
For example: Dutifulness to one’s husband. A wife might 
be doing her duty as much as Allaah ordered her with 
and yet her husband does not appreciate her. Her hus-
band thinks that she is not doing her best.

We say: She should keep her trust and not betray those 
who betray her. Sure it is difficult for the self to serve 
someone who does not appreciate one’s effort, but  
Allaah decrees this for her to take her to perfection, be-

cause her perfection in her religion is in this way. Maybe 
if her husband does not turn away from her and is a 
more loving husband, her heart could turn to him and 
keep her occupied with him and away from Allaah.

So Allaah has been Subtle with her when He turned her 
husband away from her. [Allaah is the One Who owns 
the hearts and turns them]

7  Of Allaah’s Lutf to His slave is when He wills to 
prepare His slave for high ranks and/ or a noble 

position which cannot be obtained without noble, great 
means. In the beginning, He (Ta’ala) will decree some of 
the suitable means by which the slave will gradually be 
elevated from a lower status to a higher status, in order 
to train him, so that he will attain a talent (aptitude) to 
dispose a similar matter. 

At the beginning of their lives, it was decreed for Musa 
(Moses ‘Alayhis-salaam), Prophet Muhammad (Salla-Allaahu 
‘alayhi wa sallam) and other Prophets, to gradually progress 
in taking charge (step by step), starting with them being 
herders of sheep, which prepared them to take care of 
the sons of Adam, calling them (to Allaah’s Path) and 
reforming them.

Commentary:
In the beginning, one will be asked to be in charge of a 
small group to make him feel that it is easy, and Allaah 
will make it easy for him, then gradually he will be ap-
pointed over a larger group.
E.g. Allaah will make one to be in charge of certain of-
ficial work to train him, then gradually he will be in 
charge of a task in the field of Da’wah.

The Shaikh added: Also, Allaah (Ta’ala) may make His 
slave taste the sweetness of some acts of worship such 
that he will be attracted to them and desire it till he will 
have a strong resolve for greater and higher acts of wor-
ship which he would not have obtained with his previ-
ous will.

Commentary:
Think about how Allaah (Ta’ala) made seclusion in the 
cave of Hira beloved to the Prophet (Salla-Allaahu ‘alayhi wa 
sallam), in order to prepare him for a higher task (Prophet-
hood).

8  Another aspect of the Lutf of Allaah is that He 
(Ta’ala) decrees for one to be brought up in the 

care or sponsorship of the people of Salaat (prayer), 
knowledge and faith. He (Ta’ala) wills that one will be 
raised among the good people so that he will adopt 
their manners and benefit from their teachings in or-
der to rise upon their righteousness and reformation, as  
Allaah (Ta’ala) bestowed upon Maryam (‘Alayhis-salaam) in 
His statement in Surat Aal-‘Imran (3:37) (Interpreta-
tion of the meaning): “So her Lord (Allaah) accepted 



her with goodly acceptance. He made her grow in a 
good manner and put her under the care of Zakariyaa 
(Zechariya). Every time he entered the Mihrab (praying 
place or a private room) to (visit) her, he found her sup-
plied with sustenance….”

Examples of this kind of Lutf: 
a. The slave is brought up under righteous parents or 

righteous relatives, or he lives in a good country or 
is guided to accompany good people or is brought 
up by the acting ‘Ulama’, then verily, this is one of 
the greatest Lutf of Allaah with His slave. The refor-
mation of the slave depends on many means and of 
the most beneficial means is one of these states. 

b. The slave is brought up in his own country (not an-
other country) on the Madh-hab (the methodology) 
of Ahlus-Sunnah wal Jama’ah; this is a kindness to 
him.

c. Also, if Allaah decreed for him to obtain benefit 
from his Shaikh’s knowledge (whether living or 
dead) who is of Ahlus-Sunnah and righteous, then 
this also is from the divine Lutf (Kindness, Gra-
ciousness) of Allaah (Subhaanahu wa Ta’aala).

Allaah’s Lutf has clearly been shown in the life of Shai-
khul-Islaam Ibn Taymiyyah (Rahimahullah) during the cen-
turies of this nation. Allaah showed abundant good and 
knowledge through him and his students, and his Jihaad 
against the people of Bid’ah (he strove hard against 
them), and the people who denied the Attributes of  
Allaah as well as the disbelievers. Also, considerable 
good and valuable knowledge has resulted from the 
spread of his books these days. Undoubtedly, this is 
from the Lutf of Allaah on those who benefit from these 
books. Abundant good depends on their existence. [The 
books of Ibn Taymiyyah remained buried for 4-5 centu-
ries; no one was benefiting from them till Allaah made 
them appear through the Ahlus-Sunnah wal Jama’ah.] 
All praise is due to Allaah. 

9  Of Allaah’s Lutf with His slave is that He (Ta’ala) 
makes his provision Halal (lawful) and he obtains 

it with ease and satisfaction, such that it (the gaining 
of provision) does not occupy him from worshipping  
Allaah and acquiring knowledge. Allaah will help him 
and make him free (from worldly occupation) and give 
him peace of mind and rest in his limbs. 

And if the self of this slave aspires to any worldly means 
by which he thinks he can reach his goal (wish) and  
Allaah knows that these (worldly matters) will harm 
him and prevent him from attaining the good and what 
benefits him, then He (Ta’ala) will prevent him by put-
ting obstacles between him and that matter. However, 
the slave remains hating his state, and he does not know 
that his Lord has been subtle and kind with him by pre-

serving what benefits him and turning the harmful 
matter away from him. Therefore, being pleased with  

Allaah’s Decree and preordainment in these cases is one 
of the highest statuses. 

10 Out of Allaah’s Lutf which He (Ta’ala) decreed for 
His slave is the performance of a noble act of 

obedience (e.g. Da’wah), which will not be accomplished 
except with having friends or assistants. So He will de-
cree for him, those who will assist him to carry out that 
responsibility.

Allaah mentions what Musa (‘Alayhis-salaam) said in Surat 
Ta-Ha (20:29-33) (Interpretation of the meaning): “And 
appoint for me a helper from my family, Haroon (Aar-
on), my brother. Increase my strength with him, and 
let him share my task (of conveying Allaah’s Message 
and Prophethood),”

Then he (‘Alayhis-salaam) mentioned the reason and benefit. 
“That we may glorify You much.”

Musa (‘Alayhis-salaam) knew that all acts of worship and the 
religion are based on Allaah’s Remembrance. He asked 
Allaah to appoint his brother so they could help each 
other in righteousness and doing good. Accordingly, 
they remembered Allaah much with Tasbeeh, Tahleel and 
other acts of worship.

Similarly, He (Ta’ala) conferred His Favor on ‘Iesa (Jesus) 
(‘Alayhis-salaam) as mentioned in His statement in Surat al-
Ma’idah (5:111) (Interpretation of the meaning): “And 
when I (Allaah) put in the hearts of al-Hawaarieen (the 
disciples) [of ‘Iesa (Jesus)] to believe in Me and My 
Messenger, they said: ‘We believe, and bear witness 
that we are Muslims.’”

Also, He conferred His Favor on the best of creation, 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam), in Surat 
al-Anfaal (8:62-63) (Interpretation of the meaning): “He 
it is who has supported you with His Help and with 
the believers. And He has united their  (i.e. the believ-
ers’) hearts. If you had spent all that is in the earth, 
you could not have united their hearts, but Allaah has 
united them. Certainly, He is All-Mighty, All-Wise.”

Commentary:
Therefore, whoever is truthful and sincere and wills to 
serve the religion and benefit the people, Allaah will 
provide for him from ways he perceives not: supporters, 
brothers, sisters who will help him/ her on righteous-
ness and piety, and nothing will keep them away except 
the Shaytaan.

11 One of the aspects of the Kindness of Allaah 
with the guided ones is that Allaah will appoint 

those who will be guided through them and who will 
accept their teachings. Accordingly, their rewards are 
multiplied to an extent that the slave cannot perceive 
what he attains by his action. 

Commentary:
Who is Al-Haadee (the guided person)? The one through 
whom someone will be guided. It is not a condition to 
be a Da’iyah (preacher); any person can be Haadee. The 
guided one could be a husband, helper, student, neigh-
bor, etc. [For example: e-mails can be a means of guiding 
people.] From Allaah’s Lutf that it will be added to your 
scale the deeds of the people who are guided through 
you, and whose deeds remain in your scale till your 
death, without you knowing their sources.

There are two conditions necessary for acquiring 
knowledge and teaching others: 
a. Sincerity, 
b. Following the way of the Prophet (Salla-Allaahu ‘alayhi wa 

sallam). 

One should learn first (i.e. be knowledgeable), in order 
not to forge a lie against Allaah and His Messenger (Salla-
Allaahu ‘alayhi wa sallam).

There are some people who rely on weak and fabricated 
Ahadeeth in their talks. Whoever mentions a Hadeeth 
knowing it is a lie, then he is considered one of the liars.
Allaah says in Surat Yusuf (12:108) (Interpretation of the 
meaning): “Say [O Muhammad (Salla-Allaahu ‘alayhi wa sal-
lam]: ‘This is my way; I invite unto Allaah (i.e. to the 
Oneness of Allaah - Islamic Monotheism) with sure 
knowledge, I and whosoever follows me (also must 
invite others to Allaah, i.e. to the Oneness of Allaah 
with sure knowledge). And Glorified and Exalted be 
Allaah (Subhaanahu wa Ta’aala) (above all that they associate 
as partners with Him). And I am not of the Mushrikeen 
(polytheists, pagans, and disbelievers in the Oneness 
of Allaah; those who worship others along with Allaah 
or set up rivals or partners to Allaah).’”

What made the Jinn to believe as mentioned in Surat 
al-Jinn (72: 1-2) (Interpretation of the meaning): “They 
said: ‘Verily, we have heard a wonderful Recitation 
(this Qur’an). It guides to the Right Path, and we have 
believed therein. And we shall never join in worship 
anything with our Lord.’” 

Do not ever think that you may be guided by other than 
the Qur’an. One Word from the Book of Allaah (Speech 
of Allaah) may pierce the heart of the person who is 
in front of you, if he is truthful, like the magicians of 
Fir’aun (Pharaoh), when Musa (‘Alayhis-salaam) told them 
in Surat Ta-Ha (20:61) (Interpretation of the meaning): 
“Woe unto you! Invent not a lie against Allaah, lest We 
should destroy you completely by a torment.” 

Accordingly, they debated with one another what they 
should do, and they kept their talk secret.
The words of Musa (‘Alayhis-salaam) touched their hearts; 
they knew that he was truthful. When the signs and 
proofs were clearly shown to them they submitted 
themselves to Allaah and prostrated. Allaah reformed 

them and reformed their hearts.

You may say the word of truth, and the Word of Allaah 
after understanding it, believing with certainty when 
you convey it, will have an effect on the heart of one in 
front of you.

However, sometimes our speech has no effect. Then we 
need to check our hearts; this could be due to lack of 
sincerity, or ill intention, etc.

12 One aspect of the Lutf of Allaah (Ta’ala) with His 
slave is that Allaah grants His slave: children, 

wealth, and husband/wife, companions, as a comfort 
such that they become a source of his happiness in this 
life. Then Allaah afflicts him with some of these (bless-
ings) and takes them from him and gives him an abun-
dant reward in return, if he shows patience hoping to 
attain the reward from Allaah.

So Allaah’s favor upon him, by taking the blessing from 
him in this way, is greater than keeping the blessing 
for him to enjoy and fulfill his worldly desires through 
them. This kind of goodness is beyond (the scope of the 
slave’s ability to manage his affairs). Actually this is Lutf 
(Kindness) of Allaah for him. It is He (Allaah) Who sub-
jected and assigned the means for him by which he at-
tained abundant reward.

Commentary:
So if one deals with Allaah with pleasure and content-
ment when He afflicts him and takes away the blessing 
from him, Allaah will grant him abundant reward for 
being pleased with Him. Although what Allaah has tak-
en belongs to Him and not to the slave, because He is the 
Owner of the whole dominion. He is Maalik al-Mulk, 
(the Owner of Sovereignty).

13 One aspect of the Lutf of Allaah (Ta’ala) with His 
slave is that when He afflicts him with calami-

ties, He (Ta’ala) guides him to practice patience (show pa-
tience) in order to make him attain high ranks which he 
may not attain by his deeds, and the affliction could be 
made severe on him, as He did with Ayyub (Job ’Alayhis-
salaam). He (Ta’ala) creates the sweetness of hope in one’s 
heart, the hope for mercy and the removal of distress. 
Accordingly, one’s pain will be lightened and his self 
will become energetic. Therefore, of Allaah’s Lutf with 
the believers is that He puts the hope for attaining the 
reward in their hearts, by which their calamities will be 
lightened and all what they suffer from and confront of 
hardships and distresses will be made easy for them in 
order to attain His Pleasure.

Commentary:
This means: Allaah (Ta’ala) is the One Who grants patience 
to the slave when He afflicts him with calamities.



Allaah grants patience to the one who will be pleased 
with Him as soon as the calamity occurs (befalls), i.e. 
as soon as the calamity befalls him, he is patient. [He is 
not like most people, saying, ‘who will take care of me 
and my children?’ etc. One’s thinking and worry (con-
cern) about the future indicates his discontentment with 
Allaah, and indicates his lack of belief in His Name Al-
Wakeel.]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Patience 
is (becoming) only at the first (stroke) of grief.” [Agreed 
upon]

How can one have patience at the first 
stroke?

Ponder over the statement of Yaqoob (Jacob ‘Alayhis-salaam) 
in Surat Yusuf (12:18) (Interpretation of the meaning): 
“So (for me) patience is most fitting and it is Allaah 
(Alone) Whose Help can be sought.” 
Meaning: I am not able to be patient without Allaah’s 
Help.

Isti’anah (seeking help) is strongly related to the Lutf of 
Allaah. Allaah’s Lutf will come to one as long as he is 
seeking help from Allaah.

One should train himself to seek Allaah’s help (Isti’anah). 
Starting with the small matters, for example: your child 
spilt soda on your computer keyboard. Train yourself to 
seek help from Allaah because you will not be patient 
unless you train yourself to be patient, and you will not 
be patient unless you train yourself to seek help from 
Allaah. [Ask Him, say: “Ya Rabb, I am helpless, weak; I 
cannot do anything without Your Help.”] So when any 
calamity befalls you, He will grant you Sabr (patience). 
And you will feel sweetness in your heart and your 
heart will feel calm and at rest.

In the same way, one should not pay heed to what some 
people may accuse him with, i.e. he does not care, he has 
no feelings, etc. They may turn him from being grateful 
and pleased with his Lord to a person who is ungrateful. 

Of Allaah’s Lutf with His slave is that He takes from him 
(the blessing) and keeps the reward for him to receive 
on the Day of Judgment. Therefore, on the Day of Judg-
ment, when the people of ‘Afiah, (those who were enjoy-
ing the well-being in this life) see the great reward that 
Allaah will grant to those, who when they were afflicted 
showed patience, they will wish to be one of them.

14 One aspect of the Lutf of Allaah with His slave 
who has weak faith is that He (Ta’ala) will save 

him (protect him) from the means of affliction, which 
could weaken his faith and annul his certainty. On the 

other hand, of His Lutf with His slave whose faith is 
strong, is to prepare the means of afflictions and trials 

for him and help him with that, in order to increase him 
in faith and multiply his reward.

Commentary:
Here we have two kinds of believers:
a. One whose faith is weak but Allaah (Ta’ala) maintains 

his faith for him and will not afflict him (because 
this may harm his faith).

b. The other one is also a person whose faith is weak 
but Allaah afflicts him in order to reveal his weak 
faith to him, i.e. He tries him in order to strengthen 
his faith.

Allaah deals with the slave according to the degree of 
his faith.
Accordingly, the one whose faith is strong is afflicted in 
order to increase his faith. 

Therefore, we cannot judge the people who are afflicted 
with calamities with one opinion (ruling), i.e. that they 
are all being punished by Allaah.

Allaah said in Surat Fajr (89:15-17) (Interpretation of the 
meaning): “As for man, when his Lord tries him by giv-
ing him honor and bounties, then he says (in exulta-
tion), ‘My Lord has honored me.’
But when He tries him by straitening his means of life, 
he says, ‘My Lord has humiliated me!’”
“Nay,” 

Allaah answered that this is not the correct explanation; 
everyone is afflicted differently.

There are believers whom Allaah (Ta’ala) afflicts in order 
to elevate them in rank and there are believers whom 
Allaah afflicts in order to expiate their sins.

15 Of Allaah’s Lutf with His slave is that a slave 
tries his best and utmost to correct or perfect 

himself by the easiest way that will make him reach that 
in spite of the existence of other ways which are far from 
him. So Allaah will make it easy for him to learn (acquire 
knowledge) from a book or a teacher in order to attain 
what he aims for in the easiest way. 

Commentary: 
Such that he will open a book and find what he is look-
ing for or Allaah (Ta’ala) will send him to a certain place 
to teach him. However, there are students of knowledge 
who travel for the sake of seeking the same knowledge 
or information that the former attains in the easiest way.
The Shaikh added: “Also, this is relevant when He (Ta’ala) 
makes it easy for one to perform an act of worship in 
the easiest way without any obstacles in order to benefit 
him.”

Commentary: 
For example, Allaah makes it easy for him to perform 

Hajj or ‘Umrah. There are people who reach Arafat early 
and there are people who will remain in buses and not 
reach Arafat.

Just because it was made easy for them to reach Arafat 
early does not indicate that Allaah is pleased with them; 
Allaah (Ta’ala) wills to maintain their faith for them. He 
will not make them go through trials because this may 
make them relapse. 

Yet there are others whom Allaah puts into some tri-
als in order to elevate them when they show patience. 
Remember that the Prophets and Messengers were the 
most tried among the people. So one’s affliction has no 
relation to the anger of Allaah.

What should one’s concern be if it is not made easy for 
him? He should be busy with himself and not judge the 
people. His concern should be his reformation. The best 
among Muslims is he who leaves what does not concern 
him.  

16 Of Allaah’s Lutf with His slave is that He (Ta’ala) 
decrees various tasks and responsibilities that 

include external and internal managements such that if 
a task is distributed among the people they might fail to 
undertake it. Allaah bestows upon him good manners 
and opens his breast (heart) such that he delegates what 
is required of every person for completion or disposal 
of affairs, and he is not bothered or upset with the vari-
ous and abundant responsibilities. But rather, Allaah 
helped him upon that and was kind to him by making 
the means and the ways easy for him.  
If you want to understand and know this matter, look 
into the case of the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
whom Allaah sent for the reformation of both this world 
and the Hereafter and to attain happiness in them.  
Allaah made him spend 1/3 of his age to act upon all of 
the Commands of Allaah though they were many; then 
to take charge of teaching all the basics and branches 
of religion to his nation. And the result was that Allaah 
brought forth his nation from darkness to light and 
made them attain all the benefits, welfare and happi-
ness. All these tasks he (Salla-Allaahu ‘alayhi wa sallam) alone 
discharged, which a whole nation among the creation 
cannot bear to do.

Commentary:
This is about the Prophet (Salla-Allaahu ‘alayhi wa sallam) whom 
Allaah made to take responsibility of a nation. There-
fore, when Allaah appoints (decrees) a position for one 
and He wills good for him, He will open his heart to take 
the responsibility. 

17 Another aspect of Allaah’s Lutf with His slave 
is that He (Ta’ala) makes the sins which the slave 

is afflicted with, to be a means of attaining His Mercy. 
He opens for His slave the gate of repentance, humble-
ness and prayer with humility to His Lord when he (the 

slave) commits a sin. In addition to that, He (Ta’ala) makes 
him dislike himself and feel shame for having commit-
ted that sin and He removes self-conceit and pride from 
his heart, which is better for him than performing many 
acts of obedience.  

Commentary: 
When man reaches a state of ‘Ujb (self-conceit) and pride 
in himself, Allaah afflicts him by making him commit a 
sin in order to humiliate him. Allaah says in Surat an-
Najm (53:31-32) (Interpretation of the meaning): “And 
to Allaah belongs all that is in the heavens and all that 
is in the earth, that He may requite those who do evil 
with that which they have done (i.e. punish them in 
Hell), and reward those who do good with what is best 
(i.e. Paradise).”
“Those who avoid great sins and al-Fawahish (illegal 
sexual intercourse) except the small faults, verily, your 
Lord is of Vast Forgiveness. He knows you well when 
He created you from the earth (Adam), and when you 
were fetuses in your mothers’ wombs. So ascribe not 
purity to yourselves. He knows best him who fears  
Allaah and keeps his duty to Him.”

18 Another aspect of the Lutf of Allaah with His 
slave is when he (the slave) is inclined towards 

harmful self-desires and it continues with him: Allaah 
will decrease (diminish) it for him or cause him to be-
come agitated with it, i.e. he will not get anything out 
of it except being accompanied with troubles and grief. 
That is in order to make him not to be inclined towards 
it. On the other hand, He (Ta’ala) will make all the acts of 
obedience and worship pleasing to him and enjoyable to 
his heart in order to make him incline towards it. 

Commentary:
If the slave practices evil worldly desires, they may oc-
cupy him, so Allaah will nurture him with His Lutf.
He (Ta’ala) will make these desires full of bitterness and 
discord and make them difficult for him. [This differs 
according to the faith of the person.]
Example: The matter of adornment: Many women are 
occupied with this matter; having the newest brands, 
latest fashions and makeup, etc.
If a woman has high faith, Allaah may afflict her (al-
though adornment is allowable in some instances and 
not Haraam, it occupies one from performing higher and 
more noble deeds). This is because this occupies one for 
long periods and occupies ones heart. So out of Allaah’s 
Lutf with her, He will make her to hate it. [Thank and 
praise Allaah that He (Ta’ala) made you to hate it because 
there are among people, to whom these things are beau-
tifed in their hearts and endeared to them.]

19 One of the most Subtle Lutf (Kindness) of  
Allaah with His slave is that He (Ta’ala) may re-

ward him for deeds which he (the slave) resolves 
to do but does not do. He (the slave) may intend to 



do an act of worship (seeking nearness to Allaah), then 
something will arise, causing his resolution to unravel. 
So he will not do that deed, but he will get the reward as 
if he had performed it.
Look at Allaah’s Lutf with him. Allaah put the perfor-
mance of the deed in the slave’s heart and the resolve in 
his conscience although Allaah knows that he will not 
do it. Allaah (Ta’ala) brings the good to His slave in every 
way. 

More Subtle than that is when He (Ta’ala) appoints for His 
slave another act of obedience other than the one which 
he resolved to do because it is more beneficial to him. 
So the slave will leave the act of obedience which pleas-
es Allaah for another deed which is more pleasing to  
Allaah. In this case, he will get the reward for both deeds 
(the one which he performed and the one which he had 
previously intended to do). 

If one emigrates for the Sake of Allaah and His Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) and then death overtakes 
him before attaining his goal, his reward is upon Allaah, 
because death (which left off his deed) was not by his 
choice, then what about a slave whose intention to per-
form a good deed was cut off by another act of obedi-
ence which he has resolved to do?
Allaah may also put in the conscience of the slave, many 
acts of obedience. If the slave wills to perform them, he 
might not be able to, except by missing another act of 
worship. Allaah will thus guide him to balance them 
and to prefer the most virtuous one to perform, while 
hoping to attain the reward for all of them by his inten-
tion and resolution. 

20 An even more Subtle Kindness of Allaah with 
His slave is to decree for His slave a trial by af-

flicting him with the means to commit a sin in ease. He 
(Ta’ala) knows that he (the slave) will not do it; but for him 
to repel that sin, in which all of its means have been made 
easy, is one of the greatest acts of worship. Remember 
how Allaah (Ta’ala) was Subtle with Yusuf (Alayhis-salaam) 
when the woman seduced him. And remember, of the 
seven people whom Allaah will shade under His shade 
on the Day when there will be no shade except His, is a 
man who refuses the call of a charming woman of noble 
birth for illegal sexual intercourse with her and says: “ I 
am afraid of Allaah.” [Al-Bukhaari]

21 Another aspect of Allaah’s Lutf with His slave is 
that He (Ta’ala) will decree the good and favor for 

His slave.  He (Ta’ala) will execute that good through an-
other slave, thereby making him the means of the good 
reaching to the one who deserves it, so Allaah will re-
ward both of them.

Commentary:
Example: There are two slaves, one of them saw a poor 

or a needy person, or saw a Qur’an teacher that need-
ed certain help, so he told another slave about it and 

the latter one paid or gave the charity. Both of them will 
get the reward. This is a kind of Lutf of Allaah, i.e. to 
make one a means to guide and the other one to do the 
good deed.
Example: One cannot afford to pay the expense of some-
one’s Hajj. So he tells someone else who is able. The latter 
will pay, so both of them will get the reward (equally).
 The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Verily he 
who guides to a good is like he who does it (in reward).” 
[Reported by at-Tirmidhi on the authority of Anas and 
authenticated by al-Albaani]

22 Another kind of Lutf of Allaah with His slave is 
that He (Ta’ala) will make some of one’s wealth to 

be spent in benefitting others, hence He (Ta’ala) will re-
ward him from where he would never perceive. Who-
ever plants a tree or a plant and the souls (humans, ani-
mals, birds, etc.) benefit from it, Allaah will reward the 
owner of the plant without him knowing, especially if 
he has a good intention and makes a covenant with his 
Lord, that whatever benefit results from or is a conse-
quence of him spending his wealth, and he asks his Lord 
to reward him for that and he considers it as a means of 
nearness to Him.

Likewise, there is reward for the slave who is caring for 
the animals as well as reward for others who are benefit-
ting from the animal, i.e. their milk, fur or meat. They are 
rewarded when someone is riding the animal or is being 
carried on them. Still others are rewarded by sharing 
their houses with others or perhaps they own a spring 
that others are drinking from, and so forth. Maybe they 
have given charity or shared a book or have donated a 
book which others benefit from by learning something 
from it or a Mus-haf that is read by others, and Allaah is 
the Owner of Great Bounty. 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “If a 
Muslim plants a tree or sows a field and men, beasts and 
birds eat from it, all of it is charity from him.” [Muslim]

23 One of Allaah’s Lutf with His slave is that He 
(Ta’ala) opens one of the gates of goodness for him 

which he never thought of, not because of lack of inter-
est, but because of his heedlessness from that gate. He 
did not realize except when he found his heart is inciting 
him to it and attracting his attention to it. He will feel joy 
with that because he knows that this is one of Allaah’s 
(his Master’s) Lutf (Kindness) and one of His (Ta’ala) ways 
which He (Ta’ala) assigned to reach him. Thus he directed 
his attention and drew his thoughts to it and he attained 
from that what Allaah willed and opened for him.

 ٺ  ٺ  ٺ   ٺ  ٿ  ٿ    ٿ     ٿ   ٹ    ٹ          ٹ

 

At-Takalluf means affectation and undertaking a difficult task or 
undergoing trouble to do it.

An-Nawawi (Rahimahullaah) said: “It means to do or to say something 
for which there is no interest (importance) and to undertake it with 
difficulty.” [Riyadus-Saliheen]

Affectation and artificiality can also be considered to be different 
forms of formality which some people exercise in their speech, 
manner of dress and behavior. Moreover, to make an unusual effort 
(go to extremes) in hospitality and in the preparation (and/or pres-
entation) of several dishes (meals) also comes under the category 
of formality which is greatly disliked. Unfortunately, present day 
Muslims have made it a habit to spend lavishly on these extrava-
gances.

Shaikh Bin Baaz (Rahimahullaah) was asked about holding (wedding) 
parties in hotels which cost a considerable amount of money; is it 
considered extravagance?
He (Rahimahullaah) said: “These parties usually involve many mistakes 
(violations), of which are: 
1. Extravagance and excessiveness, (i.e. no one is in need of it).
2. It leads to Takalluf (affectation) in holding a feast and being ex-

travagant in that, and it usually includes the unnecessary pres-
ence of some of the guests.

3. It leads to mingling between men and women (from among the 
workers as well as others) and this is a form of disgraceful mix-
ing.

One should abandon these habits and leave off the affectation. That 
is better for the people and it is also a kindness to them in that it 
would encourage those who are of middle (or low) income to get 
married without affectation. This is because if one sees his cousin or 
relative holding a big wedding party in a hotel, he could be encour-
aged to do the same, thereby having to undertake loans to finance a 
similar party. I advise all my Muslim brothers to hold their feasts in 
a place of low expenditure, or in their houses if it is possible. That 
would be better because that is far from affectation and extrava-
gance.” [Fatawa of Shaikh Bin Baaz]  

Another form of at-Takalluf (affectation) is for one to undertake the 
trouble to know something in order to pretend (to people) that he 
is a scholar, while in fact he is not.

Allaah (Ta’ala) says in Surat Saad (38:86):
 

“Say (O Muhammad Salla-Allaahu ‘alayhi wa sallam), ‘I do not ask 
you for it (i.e. Qur’an) any payment, and I am not of the Mu-
takallifeen (those who pretend and fabricate things which do 

not exist).”

The meaning of this is, “Say, O Muhammad, to these idolaters: ‘I 
do not ask you to give me any reward from the goods of this world 
in return for the message which I convey to you and the sincere 
advice I offer. Nor am I one of the Mutakallifeen,’ i.e. and I do not 
add anything to that which Allaah has told me. Whatever I am 
commanded to do, I do it, and I do not add anything or take an-

‘Umar         narrated: 
“We have been 

forbidden 
at-Takalluf 
(undue hardships).” 

[Reported by al-Bukhaari]



Sources: 
1. Al-Mawaahib ar-Rabbaaniyyah Minal-Aayaat al-Qur’aaniyyah 

[Divine Gifts from the Qur’anic texts] by Shaikh as-Sa’dee 
 (Rahimahullaah).
2. The commentaries are by Shaikha Anaheed as-Simeeri 
 (Hafidhahallaah) 



ything away. By doing this I am seeking the Face 
of Allaah and the Hereafter.” [Ibn Katheer]

Such were all the Messengers (Alayhum-us-salaam) 
who said to their peoples, ‘No wage do I ask of you 
for this, nor am I of the Mutakallifeen,” i.e. of those 
who burden you beyond your scope, or say of that 
which we have no knowledge of, rather they spoke 
only what Allaah (Ta’ala) approved of.

‘Umar (Radia-Allaahu ‘anhu) said: “We have been for-
bidden undue hardship.” This Hadeeth is Marfoo’ 
with its chain traced to the Prophet (Salla-Allaahu ‘alay-
hi wa sallam), i.e. as if he (Radia-Allaahu ‘anhu) said: “The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) forbade us from 
Takalluf,” which means to undertake hardship, to 
say that which he has no knowledge of while pre-
tending to be one of the scholars.

‘Abdullaah ibn Mas’oud (Radia-Allaahu ‘anhu) said: “O 
people! Whoever knows a thing should say it, and 
whoever does not know should say: ‘Allaah knows 
best.’ It is part and parcel of knowledge that a man 
who has no knowledge of a matter should say: 
‘Allaah knows better.’ Allaah said to His Messen-
ger: ‘Say (O Muhammad Salla-Allaahu ‘alayhi wa sallam), 
no wage do I ask of you for this (the Qur’an) nor 
am I one of the Mutakallifeen (those who pretend 
and fabricate things which do not exist).’” [Al-
Bukhaari]

‘Abdullaah ibn Mas’oud (Radia-Allaahu ‘anhu) consid-
ered the true ‘Aalim (scholar) who is attributed 
with knowledge to be the one who says: “I do not 
know,” who knows his status and his rank, the one 
who knows that he is ignorant, so he says: “Allaah 
Knows best” when he does not know. 

Bear in mind, when one says “Allaah knows best” 
about something of which he has no knowledge, 
and he does not give a Fatwa (an Islaamic religious 
ruling- a scholarly opinion on a matter of Islaamic 
law- which is issued by a recognized religious au-
thority in Islaam), the people would trust him, and 
know that whatever he gives of Fatwa is based on 
what he has knowledge of and whatever he does 
not know, he refrains from it.
Also, when one says “Allaah knows best” about 
something which he has no knowledge of, he 
would train himself to submit to the truth and not 
preside to give Fatawa.

This is contrary to the state of many people nowa-
days who have taken giving Fatwa as a profitable 
good (merchandize), so they give a Fatwa without 
having knowledge or half knowledge.

Therefore, Shaikh ul-Islaam Ibn Taymiyyah (Rahi-

mahullaah) said in his book “Al-Fatwa al-Hamawi-
yyah”: “They said, four kinds of people corrupt 
the Duniya (this world) and Deen (the religion): a 
half speaker, a half Faqeeh (jurist), a half linguist 
and a half doctor.”

As for the half speaker, he corrupts the religion 
and the creed, because the philosophers who did 
not reach to its reality (i.e. the reality of philoso-
phy) were deceived by it and those who knew its 
reality turned back to the truth.

As for the half Faqeeh (jurist), he corrupts the lands 
(the countries) because he judges without knowl-
edge, so he makes mischief by giving the right of 
this person to another person and so on.     

As for the half linguist, he corrupts the tongue, be-
cause he thinks that he perceived all the grammati-
cal rules of the Arabic language so he makes mis-
takes in his utterance and accordingly the tongue 
will be spoiled.

As for the half doctor, he corrupts the bodies be-
cause he does not know. Perhaps he misdiagnoses 
a sickness and gives the wrong medicine or per-
haps he will not give a prescription to a sick per-
son and that results in the sick person’s death.

In conclusion:
If one does not know about something he should 
not say anything about it by way of conjuncture, 
speculation or guess work because this is also a 
type of pretension which is forbidden. When re-
ligious scholars are asked about anything which 
they do not know, they should confess their igno-
rance. Such a confession is also a mark of schol-
arship. In other words, they should abstain from 
giving a verdict about any matter without making 
a thorough study and research.

Sources:
1. Riyadus-Saliheen by Darus-Salam
2. Sharh Riyadus-Saliheen by Shaikh Ibn ‘Uthaimeen 

(Rahimahullaah)
3. Fatawa Shaikh Bin Baaz (Rahimahullaah) [binbaz.org.

sa]  

Whoever intends for a profitable commerce which never 
loses, let him trade with Allaah. Allaah says in Surat as-
Saff (61:10-12) (Interpretation of the meaning) :
“O You who believe! Shall I guide you to a commerce 
that will save you from a painful torment. That you 
believe in Allaah and His Messenger (Muhammad, 

Salla-Allaahu ‘alayhi wa sallam), and that you strive hard and 
fight in the Cause of Allaah with your wealth and 
your lives, which will be better for you, if you but 
know! (If you do so) He will forgive you your sins 

and admit you into Gardens into which rivers flow, 
and pleasant dwellings in Gardens of ‘Adn – Eternity 
[‘Adn (Eden) Paradise], that is indeed the great suc-

cess.”

Sa’id ibn ‘Aamir is one of the 
Fruits of Firmness

Bear in mind, your firmness on truth will produce (fruit) 
for you of every good in this world and the Hereafter.
Allaah (Ta’ala) may open the breast of someone to Islaam 
or to be guided (if he is one of the sinners among Mus-
lims) through you if he sees you steady on the truth.
The Islaam of Sa’id ibn ‘Aamir (Radia-Allaahu ‘anhu) was one 
of the fruits of firmness of the Companion Khubayb ibn 
‘Adiy (Radia-Allaahu ‘anhu).

Sa’id ibn ‘Aamir was one of thousands of the Mushrikeen 
(polytheists) who left for the region of Tan’im on the out-
skirts of Makkah at the invitation of the Quraish leaders 
to witness the killing of Khubayb ibn ‘Adiy (Radia-Allaahu 
‘anhu), one of the Companions of the Prophet (Salla-Allaahu 
‘alayhi wa sallam) whom they had captured treacherously. 

With his exuberant (energetic) youthfulness and 
strength, Sa’id jostled through the crowd until he caught 
up with the Quraish leaders; men like Sufyaan ibn Harb 
(Abu Sufyaan), and Safwaan ibn Umayyah, who were 
leading the procession. 
Now he could see the prisoner of the Quraish shackled 
in his chains, the women and children pushing him to 
the place set for his death. Khubayb’s (Radia-Allaahu ‘anhu) 
death was to be in revenge for Quraish’s losses in the 
battle of Badr. 

When the assembled throng (crowd) arrived with its 
prisoner at the appointed place, Sa’id ibn ‘Aamir took 
up his position at a point directly overlooking Khubayb 
(Radia-Allaahu ‘anhu), as he approached the wooden cross. 

From there he heard Khubayb’s (Radia-Allaahu ‘anhu) firm 
but quiet voice amid the shouting of women and chil-
dren. “If you would, leave me to pray two Rak’aat before 
my death.” 
This the Quraish allowed. 
Sa’id looked at Khubayb (Radia-Allaahu ‘anhu) as he faced 
the Ka’bah and prayed. How beautiful and how com-
posed those two Rak’aat seemed! Then he saw Khubayb 
(Radia-Allaahu ‘anhu) facing the Quraish leaders. 
“By Allaah, if you thought that I asked to pray out of 
fear of death, I would think the prayer not worth the 
trouble,” he said.
 Sa’id then saw his people set about dismembering (cut-
ting into pieces) Khubayb’s body while he was still alive, 
and taunting him in the process. 
“Would you like Muhammad to be in your place while 
you go free?” Abu Sufyaan said – and he was a Mushrik 
at that time.
With his blood flowing, he replied: “By Allaah, I would 
not want to be safe and secure among my family while 
even a thorn hurts Muhammad.”

People shook their fists in the air and the shouting in-
creased. 
“Kill him. Kill him!” 
Sa’id watched Khubayb (Radia-Allaahu ‘anhu) lifting his eyes 
to the heavens above the wooden cross. 
“Count them all, O Lord,” he said. “Destroy them and 
let not a single one escape.” 
Thereafter Sa’id could not count the number of swords 
and spears which cut through Khubayb’s (Radia-Allaahu 
‘anhu) body. 

The Quraish returned to Makkah and in the eventful 
days that followed, they forgot Khubayb and his death. 
But Khubayb (Radia-Allaahu ‘anhu) was never absent from 
the thoughts of Sa’id, now approaching manhood. Sa’id 
would see him in his dreams while asleep and he would 
picture Khubayb (Radia-Allaahu ‘anhu) in front of him pray-
ing his two Rak’aat, calm and contented, before the 
wooden cross. And he would hear the reverberation 
of Khubayb’s voice as he prayed for the punishment 

Sa’id ibn ‘Aamir
The Owner of the Profitable Trade 
with Allaah



In Surah Ibrahim 
(14:26), 

what is the Evil Word referred to?

QUESTION 1



of the Quraish. He would become afraid that a thunder-
bolt from the sky or some calamity would strike him. 

Khubayb (Radia-Allaahu ‘anhu), by his death, had taught 
Sa’id what he did not realize before, that real life was 
faith and conviction and struggle in the path of faith, 
even until death. He taught him also that faith which is 
deeply ingrained in a person works wonders and per-
forms miracles. He taught him something else too - that 
the man who is loved by his Companions with such 
a love as Khubayb’s (Radia-Allaahu ‘anhu) could only be a 
prophet with Divine support. 
Thus was Sa’id’s (Radia-Allaahu ‘anhu) heart opened to Is-
laam. He stood up in the assembly of the Quraish and 
announced that he was free from their sins and burdens. 
He renounced their idols and their superstitions and 
proclaimed his entry into the religion of Allaah. 

Sa’id ibn ‘Aamir (Radia-Allaahu ‘anhu) embraced Islaam be-
fore the Battle of Khaybar and migrated to Madinah and 
attached himself to the Prophet, (Salla-Allaahu ‘alayhi wa sal-
lam). He took part with the Prophet in the battle of Khay-
bar and other engagements thereafter. After the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) passed away to the protection 
of his Lord, Sa’id (Radia-Allaahu ‘anhu) continued active 
service under his two successors, Abu Bakr and ’Umar 
(Radia-Allaahu ‘anhuma). He lived the unique and exempla-
ry life of the believer who has purchased the Hereafter 
with this world. He sought the pleasure and blessings of  
Allaah above selfish desires and material comforts.

His Advice for the Ruler ‘Umar 
Both Abu Bakr and ‘Umar (Radia-Allaahu ‘anhuma) knew 
Sa’id (Radia-Allaahu ‘anhu) well for his honesty and piety. 
They would listen to whatever he had to say and follow 
his advice.  Sa’id (Radia-Allaahu ‘anhu) once came to ‘Umar 
(Radia-Allaahu ‘anhu) at the beginning of his Caliphate and 
said he would like to give him some advice. ‘Umar 
agreed and Sa’id (Radia-Allaahu ‘anhu) continued:
“I advise you to fear Allaah in dealing with people and 
do not fear people in your relationship with Allaah. Let 
not your actions deviate from your words for the best of 
speech is that which is confirmed by action. When judg-
ing, do not give two types of verdicts on a single issue, 
for this will cause your orders to be disregarded and 
you will swerve from what is right. Accept what is sup-
ported by evidence. This will bring you success. Allaah 
will help you and reform those under your care through 
you.
Keep your attention and your judgment steady concern-
ing the Muslims, far and near over whom Allaah has 
given you authority. Like for them what you like for 
yourself and your family, and dislike for them what you 
would dislike for yourself and your family. Surmount 

any obstacles to attain the truth and do not fear the 
criticisms of those who criticize in matters prescribed 
by Allaah.”

“Who can measure up to this, Sa’id?” asked ‘Umar. 
“A man like yourself from among those whom Allaah 
has appointed over the affairs of the Ummah of Muham-
mad and who feels responsible to Allaah Alone,” replied 
Sa’id (Radia-Allaahu ‘anhu). [Mukhtasar Minhaaj al-Qasideen 
by Ibn Qudaamah]

His Asceticism and Modesty

‘Umar (Radia-Allaahu ‘anhu) was very shrewd and intelligent 
when it came to choosing his governors. He (Radia-Allaahu 
‘anhu) did not give important positions to whomever was 
seeking them. Rather, he (Radia-Allaahu ‘anhu) gave them to 
whomever was fleeing from them, and whose heart was 
filled with fear of Allaah; who loved those around him 
and who had little regard for the worldly life.

Thus, Sa’id ibn ‘Aamir (Radia-Allaahu ‘anhu) was chosen to 
be the governor of Hims (in Syria) which was a famous 
trade center and a place full of temptations of which no 
one can stay firm except the ascetic worshippers.

‘Umar (Radia-Allaahu ‘anhu) sent for Sa’id (Radia-Allaahu ‘anhu) 
and presented to him, the rulership of Hims, and in-
formed him that he was being appointed as a governor 
and that one of his duties was to actively participate 
with the people in confronting hostile forces.
“’Umar,” pleaded Sa’id (Radia-Allaahu ‘anhu): “I entreat you 
by Allaah, do not cause me to go astray by making me 
concerned with worldly affairs.” ‘Umar became angry 
and said: “You have placed the responsibility of the Ca-
liphate on me and now you forsake me.” 
“By Allaah, I shall not forsake you,” Sa’id quickly re-
sponded. 
‘Umar (Radia-Allaahu ‘anhu) appointed him as governor of 
Hims and offered him a gratuity. 
“What shall I do with it, O Amir al-Mu’mineen,” asked 
Sa’id (Radia-Allaahu ‘anhu)? “The stipend from the Bayt al-
maal will be more than enough for my needs.” With this, 
he proceeded to Hims. 
Not long afterwards, a delegation from Hims made up 
of people in whom ‘Umar (Radia-Allaahu ‘anhu) had confi-
dence came to visit him in Madinah. He requested them 
to write the names of the poor among them so he could 
relieve their needs. They prepared a list for him in which 
the name Sa’id ibn ‘Aamir (Radia-Allaahu ‘anhu) appeared.
 “Who is this Sa’id ibn ‘Aamir?” asked ‘Umar (Radia- 
Allaahu ‘anhu). 
“Our Amir,” they replied. 
“Your Amir is poor?” said ‘Umar, puzzled. 
“Yes,” they affirmed, “By Allaah, several days go by 
without a fire being lit in his house.” 
‘Umar (Radia-Allaahu ‘anhu) was greatly moved and wept. 
He got a thousand dinars, put it in a purse and said: 
“Convey my greetings to him and tell him that the Amir 
al-Mu’mineen has sent this money to help him look after 
his needs.” 

The delegation came to Sa’id (Radia-Allaahu ‘anhu) with the 
purse. When he found that it contained money, he be-
gan to push it away from him, saying: 
“From Allaah we are and to Him we shall certainly re-
turn.” 
He said it in such a way as if some misfortune had de-
scended on him. His alarmed wife hurried to him and 
asked: 
“What’s the matter, Sa’id? Has the Khalifah died?” 
“Something greater than that.” 
“Have the Muslims been defeated in a battle?” 
 “Something greater than that. The world has come 
upon me to corrupt my Hereafter and create disorder 
in my house.” 
“Then get rid of it,” said she, not knowing anything 
about the dinars. 
“Will you help me in this?” he asked. 
She agreed. He took the dinars, put them in bags and 
spent them on one of the Muslim armies. 
His wife said: “May Allaah have mercy on you, if you 
kept some of it for our needs.” 
He said: “I heard Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wa sallam) say: ‘If one of the women of the people of Paradise 
looked at the people of earth, the smell (fragrance) of musk 
would fill the earth.’ by Allaah, I would choose you over 
them.” So she kept silent. [Sifat as-Safwah]  

A Profitable Trade with Allaah

Not long afterwards, ‘Umar ibn al-Khattaab (Radia-Allaahu 
‘anhu) went to Syria to examine the conditions there. 
When he arrived at Hims which was called little Kufah 
because, like Kufah, its inhabitants complained a lot 
about their leaders, he asked what they thought of their 
Amir. They complained about him mentioning four of 
his actions each one more serious than the other. 
“I shall bring you and him together,” ‘Umar (Radia-Allaahu 
‘anhu) promised. 
“And I pray to Allaah that my opinion about him would 
not be damaged. I used to have great confidence in him.” 
When the meeting was convened, ‘Umar (Radia-Allaahu 
‘anhu) asked what complaints they had against him. 
“He only comes out to us when the sun is already high,” 
they said. 
“What do you have to say to that, Sa’id?” asked ‘Umar 
(Radia-Allaahu ‘anhu). 
Sa’id (Radia-Allaahu ‘anhu) was silent for a moment, then 
said: “By Allaah, I really didn’t want to say this but there 
seems to be no way out. My family does not have a home 
help so I get up every morning and prepare dough for 
bread. I wait a little until it rises and then bake for them. 
I then make Wudu’ and go out to the people.”
“What’s your other complaint?” asked ‘Umar (Radia- 
Allaahu ‘anhu).
“He does not answer anyone at night,” they said. 
To this Sa’id (Radia-Allaahu ‘anhu) reluctantly said: “By  
Allaah, I really wouldn’t have liked to disclose this also, 

but I have left the day for them and the night for Allaah, 
Great and Sublime is He.” 
“And what’s your other complaint about him?” asked 
‘Umar (Radia-Allaahu ‘anhu). 
“He does not come out to us for one day in every 
month,” they said. 
To this Sa’id (Radia-Allaahu ‘anhu) replied: “I do not have a 
home help, O Amir al-Mu’mineen and I do not have any 
clothes except what’s on me. This I wash once a month 
and I wait for it to dry. Then I go out in the later part of 
the day.” 
“Any other complaint about him?” asked ‘Umar (Radia-
Allaahu ‘anhu). 
“From time to time, he blacks out (faints) in meetings,” 
they said. 
To this Sa’id (Radia-Allaahu ‘anhu) replied: “I witnessed the 
killing of Khubayb ibn ‘Adiy when I was a Mushrik. I 
saw the Quraish cutting him and saying, “Would you 
like Muhammad to be in your place?” to which Khu-
bayb replied, “I would not wish to be safe and secure 
among my family while a thorn hurts Muhammad.” By 
Allaah, whenever I remember that day and how I failed 
to come to his aid, I only think that Allaah would not 
forgive me and I faint.” 
Thereupon, ‘Umar (Radia-Allaahu ‘anhu) said: “Praise be to 
Allaah. My impression of him has not been tainted.” 

He later sent a thousand dinars to Sa’id (Radia-Allaahu ‘anhu) 
to help him out. When his wife saw the amount she said: 
“Praise be to Allaah Who has enriched us out of your 
service. Buy some provisions for us and get us a home 
help.” 
“Is there any way of spending it better?” asked Sa’id 
(Radia-Allaahu ‘anhu). 
“Let us spend it on whoever comes to us and we would 
get something better for it when we are in greater need 
(on the Day of Judgment) he suggested, thus showing 
that in giving charity his eyes were constantly focused 
on the Hereafter.” 
“That will be better,” she agreed. 
He put the dinars into small bags and said to a member 
of his family: 
“Take this to the widow of so and so, and the orphans of 
that person, to the needy in that family and to the indi-
gent of the family of that person.” 
The poor and the needy loved Sa’id ibn ‘Aamir (Radia- 
Allaahu ‘anhu) very much because of his sympathy and con-
cern for people. He was indeed one of those who deny 
themselves even when they are afflicted with severe 
poverty. [Sifat as-Safwah]
This is how the Muslim should be; he whose heart is not 
attached to this vanishing world, who is always look-
ing forward to the eternal delight in gardens of Paradise 
which no eyes have ever seen, no ears have ever heard 
of, no hearts have ever imagined.

Source: 
1. Companions of the Prophet, by Abdul Wahid Hamid
2. Ashaab Ar-Rasool, by Mahmoud al-Masri
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What does one do if one makes a mistake due to forgetfulness in his Salaat?

QUESTION 2

The Fuqaha’ (jurists) differed regarding raising the voice 
in Dhikr after the prayer. Some of them were of the view 
that it is Sunnah and some regarded it as Makrooh (dis-
liked) and said that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
did not do that all the time; he only did that in order to 
teach the people, then he stopped doing it. 

Shaikh Muhammad ibn Saalih al-‘Uthaimeen (Rahimahul-
laah) was asked about the ruling on this issue and he re-
plied: 
“Reciting Dhikr out loud following the obligatory prayers 
is Sunnah. This is indicated by the report narrated by al-
Bukhaari from the Hadeeth of ‘Abd-Allaah ibn ‘Abbaas 
(Radia-Allaahu ‘anhuma), that the people used to recite Dhikr 
out loud when they finished obligatory prayers at the 
time of the Prophet (Salla-Allaahu ‘alayhi wa sallam). He said: ‘I 
used to know when they finished (the prayer) by that, 
(when I heard it).’ This was also narrated by Imaam Ah-
mad and Abu Dawoud. In the Saheehain, it is narrated 
that Al-Mugheerah ibn Shu’bah (Radia-Allaahu ‘anhu) said: 
‘I heard the Prophet (Salla-Allaahu ‘alayhi wa sallam) say when 
he finished the prayer: “Laa ilaaha ill-Allaah wahdahu laa 
shareeka lah… (There is no god but Allaah Alone, with 
no partner or associate…).’” And words cannot be heard 
unless the speaker says them out loud. 

Shaikh al-Islaam ibn Taymiyyah (Rahimahullaah) and a num-
ber of the earlier and later generations favored this view, 
based on the Ahaadeeth of Ibn ‘Abbaas and Al-Mugheer-
ah (Radia-Allaahu ‘anhuma). Reciting out loud is general and 
applies to every Dhikr that is prescribed after prayer, 
whether it is Tahleel [saying: Laa ilaaha ill-Allaah (there 
is no god but Allaah)], Tasbeeh [saying: Subhaan Allaah 
(Glory be to Allaah)], Takbeer [saying: Allaahu Akbar  
(Allaah is Most Great)] or Tahmeed [saying: Al-hamdu 
Lillaah (praise be to Allaah)], because of the general 
meaning of the Hadeeth of Ibn ‘Abbaas. There is no re-
port from the Prophet (Salla-Allaahu ‘alayhi wa sallam) to sug-
gest differentiating between Tahleel and other Adhkaar 

(pl. of Dhikr); rather in the Hadeeth of Ibn ‘Abbaas it says 
that they would know that the prayer of the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) had ended when they heard the 
Takbeers. Thus, the view of those who say that the voice 
should not be raised in Tasbeeh, Tahmeed and Takbeer is 
refuted. 

With regard to those who say that raising the voice in 
these Adhkaar is an innovation (Bid’ah), they are wrong. 
How can something that was known to be practiced 
at the time of the Prophet (Salla-Allaahu ‘alayhi wa sallam) be 
a Bid’ah? Shaikh Sulaymaan ibn Sahmaan (Rahimahul-
laah) said: ‘It has been proven that the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) did that and approved of it, and the 
Sahaabah used to do that at the time of the Prophet (Salla-
Allaahu ‘alayhi wa sallam) after he taught it to them, and he 
approved of them doing it, so they acted upon the teach-
ings of the Messenger (Salla-Allaahu ‘alayhi wa sallam); they did 
it and he approved of that after teaching them, and he 
did not criticize them.’ 

As for the argument that reciting out loud is disapproved 
because of the verse “And remember your Lord within 
yourself, humbly and with fear and without loudness 
in words in the mornings and in the afternoons.” [Su-
rat al-A’raaf 7:205], we say: The one who was enjoined 
to remember his Lord within himself, humbly and with 
fear, was the same one who used to recite Dhikr out loud 
following obligatory prayers. Does the one who says 
this know better what Allaah meant than His Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) did? Or does he believe that 
the Messenger (Salla-Allaahu ‘alayhi wa sallam) knew what was 
meant but went against it? Moreover, the verse speaks 
of Dhikr at the beginning and end of the day (“in the 
mornings and in the afternoons”), not the Dhikr that is 
prescribed following prayers. In his Tafseer, Ibn Katheer 
interpreted reciting out loud as meaning too loud or ex-
tremely loud. 

As for the argument that reciting out loud is disap-



proved of because of the words of the Prophet (Salla- 
Allaahu ‘alayhi wa sallam): “O people, take it easy”, the one who 
said “O people, take it easy” is the same one who used to 
recite Dhikr out loud following the prescribed prayers. 
There is a place for this and a place for that, and truly 
following means following every text when appropriate. 

Moreover, the context of the phrase “take it easy” in-
dicates that they used to raise their voices in a manner 
that caused them hardship, hence he said “take it easy”, 
i.e. be kind to yourselves and do not exhaust yourselves; 
there should be no hardship or undue effort in reciting 
Dhikr out loud. 

As for the one who says that it disturbs others, it may be 
said to him: If you mean that it disturbs those who do 
not have the habit of doing that, once the believer un-
derstands that it is Sunnah, it will no longer disturb him. 
If you mean that it disturbs other worshippers, then if 
there is no one among the worshippers who joined the 
prayer late and is making up what he missed, then the 
raising of voices will not disturb him at all, which is 
what actually happens because they are all taking part 
in it. But if there is someone among them who joined the 
prayer late and is making up what he missed and he is 
so close to you that you will be disturbing him, then you 
should not recite so loudly as to disturb him, so that he 

will not become confused in his prayer. But if he is far 
away from you, then he will not be disturbed by your 
reciting out loud. 

From what we have mentioned, it is clear that the 
Sunnah is to raise the voice in Dhikr following the ob-
ligatory prayers, and that does not go against any Saheeh 
text or sound opinion.” 

And he (Rahimahullaah) also said: “What matters is the 
correct view, which is that it is Sunnah to recite Dhikr 
following the prayers in the manner prescribed, and it 
is also Sunnah to recite it out loud but not to raise the 
voice so much that it becomes annoying, because that 
is not appropriate. Moreover, when the people raised 
their voices in Dhikr at the time of the Messenger (Sal-
la-Allaahu ‘alayhi wa sallam) when they were returning from 
Khaybar, he said: ‘O people, take it easy.’ What is meant 
by raising the voice is that which does not cause hardship 
or annoyance.” [End quote from Majmoo’ al-Fataawa, 
Shaikh Ibn ‘Uthaimeen (13/247, 261)] 

Accordingly, perhaps the correct view is that which was 
mentioned by the Shaikh (Rahimahullaah) about raising the 
voice, but it should be raised in a manner that does not 
cause annoyance.

‘Abdullaah ibn ‘Amr (Radia-Allaahu ‘anhuma) said: “I saw the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) recite the Tasbeeh using 
his right hand.”[Abu Dawoud, at-Tirmidhi, al-‘Haakim 
and al-Baihaqi]

Accordingly, reciting Tasbeeh using one’s right hand is 
much better than doing it with the left or both hands 
and it is also better than using the rosary, for using the 
latter contradicts the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) 
order. He (Salla-Allaahu ‘alayhi wa sallam) addressed a group 
of women saying: “Recite Tasbeeh, Tahleel, Taqdees and 
never forget Tawheed- in another narration: [ask Allaah’s 
Rahmah- and use your fingers to do so for they will be 
called to account to testify (for you)].” [Abu Dawoud, at-

Tirmidhi and authenticated by al-Albaani who graded 
it Hasan]

Regarding the point of using the rosary in Tasbeeh, Shai-
kh Bin Baaz (Rahimahullaah) said: “It is better to leave it, for 
some of the well-versed scholars detested using it. Using 
one’s fingers is much better, for the Prophet (Salla-Allaahu 
‘alayhi wa sallam) used to do so.” [Al-Fatawa, vol. 1]

Shaikh Al-Albaani (Rahimahullaah) said: “It is sufficient to 
say that using the rosary caused- or is about to cause- the 
disappearance of one of the Prophet’s (Salla-Allaahu ‘alayhi wa 
sallam) Sunnah, which is using one’s fingers, taking into 
consideration that the Ulama’ agreed that the Sunnah is 
much better.” [Silsilat al-Ahaadeeth ad-Da’iefah]

Some people prostrate themselves after performing 
Salaat to recite their Du’aa. This prostration has no ori-
gin in the Shar’, nor was it transmitted as having been 
done by the Prophet (Salla-Allaahu ‘alayhi wa sallam) nor his 
Sahaabah (Companions).

This Bid’ah originated from a belief which some Su-
fis have that every praying person is recommended to 
make one prostration of forgetfulness to make up for 
the forgetfulness of the heart one would certainly fall 
into during one’s Salaat. And since this forgetfulness is 
caused by Shaytaan (Satan) one must move him away 
strongly [i.e. through performing prostration]!

No doubt that it is Shaytaan who insinuated into these 
Sufis such a Bid’ah by decorating the act of inventing 
new worship in the religion for them. Since the only way 
through which Salaat is performed is by following the 
Prophet’s (Salla-Allaahu ‘alayhi wa sallam) manner exactly, the 
well-versed Imaams considered this extra prostration as 
Bid’ah (innovation).

One should not seek to approach Allaah by doing a sin-

gle prostration though it is considered an act of worship 
when done in its proper time and has a proper Shar’i 
cause, such as the two prostrations of forgetfulness, the 
prostration of Shukr (giving thanks to Allaah) or when 
reciting a verse in the Qur’an which requires Sajdah 
(prostration).

References:
1. The Clarified Ruling of Mistakes done in the Salaat, by 

Mashhoor Hasan al-Salman
2. Islam Q&A

Ka’b ibn ‘Ujrah (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Mu’aqqibaat 
(successors, means words of praise and glorification of 
Allaah which one recites after the Salaat), the reciters of 
which will never be disappointed (be a loser). These are: 
Tasbeeh [saying Subhaan Allaah (Glory be to Allaah)], 

thirty three times, Tahmeed [saying, ‘Al-Hamdulillaah’ 
(Praise be to Allaah)] thirty three times and Takbeer 

[saying ‘Allaahu Akbar’ (Allaah is the Greatest)] thirty 
four times, and these should be recited after the conclusion 
of every obligatory prayer.” [Muslim]

Accordingly, one must not directly follow the obligatory 
Salaat with Nafl (voluntary) Salaat. One should sepa-
rate between them by reciting the affirmed authentic 
Adhkaar. 

It was a Jew who first spot-ted the Prophet       and his companions approaching 
Madinah. True/False?

QUESTION 3



Are Allaah’s names to be decided upon by reason or revelation?

QUESTION 4

The scholars differed concerning the 
ruling on listening attentively to the 
recitation of the Qur’an outside of 
prayer. There are two opinions:

1  The first view is that it is ob-
ligatory (Fard). This is the view 

of the Hanafis. They quoted as evidence 
the verse in which Allaah (Ta’ala) says in 
Surat al-A’raaf (7:204) (interpretation of the 
meaning):

“So, when the Qur’an is recited, listen to it and be 
silent that you may receive mercy.”

It says in al-Mawsoo’ah al-Fiqiyyah (4:86): “Listening to 
the recitation of the Qur’an when it is recited outside of 
prayer is obligatory if there is no legitimate Shar’i ex-
cuse for not listening.” 

2  The second view is that it is Mustahabb and rec-
ommended. They interpreted the verse in Surat 

al-A’raaf as referring to recitation in prayer only. Out-
side of prayer it is recommended and Mustahabb. This is 
the view of the majority of the scholars.

Favoring the view that it is Mustahabb does not mean 
that one may be careless and deliberately leave off lis-
tening attentively to the Words of Allaah when they are 
recited. Keenness to listen attentively should be the ba-
sic principle that is established in the life of the Muslim.

An-Nawawi (Rahimahullaah) said in the book “At-Tibyaan 
fee Adaab Hamalat al-Qur’an”: “Respecting the Qur’an 
is one of the matters that should be emphasized and 
taken care of, especially in the gatherings where the 
Qur’an is recited, where some people show negligence 
and heedlessness. Of the manners are not laughing, 
chatting or talking during the recitation, except in cases 
of necessity; obeying the Words of Allaah, (Interpreta-
tion of the meaning): ‘So when the Qur’an is recited, 
listen to it and be silent that you may receive mercy’ 
and following the example that was narrated from Ibn 
Abu Dawoud from Ibn ’Umar (Radia-Allaahu ‘anhuma) that 
when the Qur’an was recited, he would not talk until the 
recitation ended.” [End quote]     

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) was asked: “Some 
people listen to the Qur’an before going to sleep, or 

when they are busy with their studies or occupied 
with some work. Is this one of the manners and 

what is the ruling concerning 
this?”

He (Rahimahullaah) answered: “This 
is not one of the etiquettes of lis-

tening to the Qur’an. It is not good 
manners when the Book of Allaah is 

recited, even if it is on a tape and you 
are heedless of it. This is because Allaah 

says in Surat al-A’raaf (7:204) (Interpreta-
tion of the meaning):  “So when the Qur’an is 

recited, then listen to it and be silent, that you may re-
ceive mercy.”

Therefore, if you are free (from occupation) for listening, 
then listen to it and if you are busy then do not turn it 
on.

Some people say to me that they cannot sleep except 
when they listen to the Qur’an. This is permissible.

It is permissible to listen to the Qur’an while going to 
sleep as long as one listens to it attentively. Whoever 
seeks help in something that is allowable by listening to 
the Word of Allaah, is permissible.” [End quote- Liqaa 
al-Baab al-Maftooh 146:14]

Shaikh al-Fawzan (Hafidhahullaah) was asked: “Sometimes 
I spend a lot of time in the kitchen, preparing food for 
my husband, and I want to make good use of my time, 
so I listen to the Qur’an either on the radio or on tapes. 
Is this action of mine correct or should I not do that, 
because Allaah (Ta’ala) says (interpretation of the mean-
ing): ‘So, when the Qur’an is recited, listen to it, and be 
silent that you may receive mercy.’ [Al-A’raaf 7:204]”

He (Hafidhahullaah) answered: “There is nothing wrong 
with listening to the Qur’an on the radio or on tapes 
when one is working, and that does not go against the 
word in Surat al-A’raaf (7:204), because listening atten-
tively is required as much as one is able. And the one 
who puts on the tape should listen attentively to the 
Qur’an as much as he can.” [End quote-Al-Muntaqa fee 
Fatawa al-Fawzan (3/ question no. 437)]

Shaikh al-Albaani (Rahimahullaah) was asked: “What is the 
ruling on not listening to the Qur’an at a gathering 
when a person puts on a tape (of Qur’an) and some of 
the attendees are busy talking and are not listening to 
it? Is the person who has put the tape on a sinner or are 
the attendees (for not listening)?”
He (Rahimahullaah) said: “The answer to this question de-
pends on the type of gathering in which the Qur’an is 

recited from the tape. If the assembly is a study circle, 
or an assembly of Dhikr and recitation of Qur’an; then 
it is obligatory in such assemblies to listen attentively to 
the Qur’an. And whoever does not do that is considered 
sinful due to his opposition to Allaah’s statement in Su-
rat al-A’raaf (7:204) (interpretation of the meaning): ‘So, 
when the Qur’an is recited, listen to it and be silent 
that you may receive mercy.’ Whereas if the gathering 
is not a study circle and it is a normal gathering such as 
a person working in his house, or studying or reading 
a book, then in this case it is not permissible for him to 
play the tape recorder and raise the sound of the recita-
tion such as to reach others who are in the house or in 
the assembly. These people are not responsible (obliged) 
to listen to the recitation, because they did not sit for that 
purpose and the one who put on the Qur’an and made it 
loud is the one responsible; he has put people into hard-
ship by making them listen to the Qur’an while they are 
not ready for that.

A similar example is when one of us is passing by a 
shop, i.e. in the marketplace and a shop owner/ keeper 
puts the Qur’an on high volume such that everyone 
hears the recitation of the Qur’an, so wherever one 
goes, he hears the Qur’an. The shop owner is doing that 
to attract attention to them or to obtain some worldly 
gain. Are these people in the marketplace responsible 
and obliged to listen to the Qur’an which is being re-
cited in the wrong place?

The answer is no, rather, the one who has put on the 
Qur’an is responsible. They have purchased with the 
Qur’an (the verses, revelation, etc.) of Allaah a little gain 
(small price) like the Jews and Christians about whom 
Allaah (Ta’ala) mentioned in the Quran (3:187) but in a dif-
ferent way.” [End quote]

Al-Bahooti (Rahimahullaah) said in Kashshaaf al-Qinaa’ 
(1/433): “On the authority of Ibn ‘Aqeel (Rahimahullaah) who 
said that it is prohibited to recite the Qur’an in the mar-
ketplaces while its people are calling for their goods and 
sales. It is also quoted that Ahmad ibn Hanbal (Rahimahul-
laah) said: ‘Many actions and statements of the public are 
considered acts of obedience to them but are considered 
as sinful with the Ulama’, such as reciting the Qur’an in 
the marketplaces while the sellers are calling the people 
to buy and the people are unable to listen to the Qur’an 
and this is considered a disrespect for the Qur’an.’” [End 
quote]

The ruling of listening to the Qur’an while the per-
son is in a state of minor impurity (i.e. without having 
Wudu’):
Shaikh Bin Baaz (Rahimahullaah) said: ”It is permissible for 
the person to listen to the Qur’an without Wudu’. What 
is forbidden is to touch the Mus-haf (Arabic Qur’an) 
without Wudu’, but reciting the Qur’an from one’s 
memory or listening to it is permissible, even if the per-
son doesn’t have Wudu’. However, the Junub person in 

a state of major sexual impurity, is not allowed to re-
cite the Qur’an until he takes the ritual bath (Ghusl), and 
even reciting it from memory is not allowed. He is al-
lowed to listen to the Qur’an while he is Junub to benefit 
from the listening. However, the person who is not in 
a state of major impurity is allowed to listen and recite 
the Qur’an but he should not touch the Mus-haf (Arabic 
Qur’an) except when he is ritually pure from both types 
of Hadath (minor and major impurity states).” [Fatawa 
Noor alad-Darb]

Question: Is it permissible for the Junub to listen to the 
Qur’an?
Al-Ifta committee said: “Yes, it is permissible for the 
Junub and the menstruating women and also the wom-
en in post natal bleeding to listen to the Qur’an and to 
the prescribed remembrances (Adhkaar).

It is only forbidden for the Junub to recite the Qur’an, 
even to recite it without the Mus-haf, (i.e. from memo-
ry) until he takes a ritual bath. As for the menstruating 
women and the women during post natal bleeding, the 
correct point of view is that it is permissible for them 
to recite the Qur’an because their period is prolonged. 
They may read from memory and review their memo-
rization (from the Mus-haf) by using gloves or touch-
ing the Book with a cloth barrier. But the Junub is not 
allowed to do this until he takes a ritual bath. This is 
because the Prophet (Salla-Allaahu ‘alayhi wa sallam) did not 
recite the Qur’an when he was in the state of Janabah. 
‘Ali (Radia-Allaahu ‘anhu) narrated: ‘Nothing prevented the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) from the Qur’an except 
the Janabah.’ [Ahmad- declared weak by al-Albaani – ‘Ir-
waa ul Ghaleel #485]

And he (Salla-Allaahu ‘alayhi wa sallam) said: ‘As for the Junub, 
not even one verse.’ i.e., he does not recite even one verse.” 
[alifta.net] 

Sources
1. Fataawa Noor alad-Darb [binbaz.org.sa]
2. Liqaa’ al-Baab al-Maftooh
3. Islam QA
4. Tafseer al-Qur’an by Shaikh al-Albaani
5. Alifta.net
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‘And indeed we made a cov-enant with Adam before, but he forgot, and WE did not find in him a firm resolve’ (Surah Taha 20:115) What kind of forgetfulness is meant here?

QUESTION 5

The olive tree 
is a blessed one 

in the Qur’an, and an 
olive branch symbolizes a 

peace offering.  Olive oil is extracted from the ripe fruit 
of the olive tree of the Oleaceae family. Its native cli-
mate is the Mediterranean basin, and its habitat extends 
throughout the Middle East and Southern Europe. It is 
also found in the North African countries of Morocco 
and Tunisia. 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “Use oil 
as food and as ointment, for it comes from a blessed tree.” 
[Reported by Imaam at-Tirmidhi]

Olive oil is hot and moist in the first degree. The qual-
ity of the oil depends on the quality of the olives when 
pressed. The best is extracted from fully mature olives, 
and when extracted from unripe olives, it yields mod-
erate cold and dry temperaments. Red olives yield oil 
of temperaments in between the above, while the oil of 
black olives provides moderate heat and moisture.

Drinking olive oil benefits in the treatment of food poi-
soning, moves the bowels and expels intestinal worms. 
The older the oil, the higher the degree of its heat and 
effectiveness in dissolving matters. Besides the pressing 
method, olive oil can also be extracted through a water 
separation process, and in that case, its temperament is 
less hot, mild and more effective. All kinds of oil sof-
ten the skin, and slow down the hair greying process. 
The salted water of preserved olives benefits skin burns, 
prevents blistering, strengthens the gums and is good 
for herpetiform eruptions (herpetic blisters), and some 
allergic skin conditions (e.g. urticaria).

The leaves of the olive tree benefit in the treatment 
of infectious diseases including local skin inflam-

mations when accompanied by fever (e.g. ambulant 
erysipelas > red skin), eczema, and ulcerations caused 
by rodent bites. Chewing these leaves benefits the treat-
ment of fungal eruption in the mouth (aphthous stoma-
titis > ulcers) or on the lips, and is used to treat rodent 
ulcerations, general itching and skin eruptions, as well 
as to control excess perspiration.

Today in the modern world of medicine, we see the ben-
efits from the Qur’an, Hadeeth, and Islaamic tradition. 
We are blessed by Allaah (Subhaanahu wa Ta’aala) through 
the knowledge of Qur’an and through the prophets 
who have given us knowledge on how to combat dif-
ferent diseases with natural herbal medicines.  These 
medicines are not only popular because of their spir-
itual significance, but also have no side effects, whereas 
the medicines of today, though they combat and kill the 
germs, they can also damage and destroy the good or-
ganisms in the body.

Over the last 50 years, there have been thousands of 
studies examining the health benefits of olive oil. Below 
are some examples:

Olive Oil and the Cardiovascular 
System 

Olive oil is the main source of dietary fat in the Mediter-
ranean diet, which is associated with a low death rate 
from cardiovascular diseases compared to other parts of 
the world.

Maria-Isabel Covas, at the Parc de Recerca Bio-
medica de Barcelona, Spain, carried out an 
extensive review of studies that had 
focused on the biological and 
clinical effects of olive 
oil.

Q1 Allaah has the power to estimate and deter-
mine.  What is this referring to?

A  Qadar.   Qudra – Power
Taqdeer – Estimation/Determination

Q2 There are 12 pillars of the Prayer without 
which the prayer is invalid.  Is prostrating on     

                 the seven body parts one of these pillars?

A  Yes

Q3 In Surah Ibrahim (14:24) – what is the Good-
ly Word referred to?

A  Laa illaaha illAllaah - Shahadah

Q4 What was the name of the tribe that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam)’s mother,     

                 Aaminah, belonged to?

A  Banu Najjar

Q5 Describe how one can be pleased with  
Allaah.

A  Don’t let your desire judge Allaah’s actions and 
be the source of your contentment.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “He is pleased 
if he is given, and he is displeased if he is not given.” 
[Al Bukhaari – Book of Jihad]

The study was published in the journal Pharmacological 
Research.

The study found that people who regularly consume 
olive oil are much less likely to develop cardiovascular 
diseases, including hypertension (high blood pressure), 
stroke, and hyperlipidemia (high blood cholesterol and 
triglyceride levels).

Covas also found that regular olive oil intake helps re-
duce inflammation, endothelial dysfunction (problems 
with the inner linings of blood vessels), and thrombosis 
and carbohydrate metabolism.

Covas concluded “The wide range of *anti-atherogen-
ic effects associated with olive oil consumption could 
contribute to explain the low rate of cardiovascular 
mortality found in Southern European Mediterranean 
countries, in comparison with other western countries, 
despite a high prevalence of coronary heart disease risk 
factors.”

Olive Oil Helps Prevent Stroke
Dr. Cecilia Samieri, from the University of Bordeaux 
and the National Institute of Health and Medical Re-
search (INSERM) in Bordeaux, France, and colleagues 
reported in the journal Neurology that olive oil may pre-
vent strokes in older people.

The team found that older people who regularly used 
olive oil for cooking and salad dressing or with bread 
had a 41% lower risk of stroke, compared with their 
counterparts who never consumed it.

Dr. Samieri said: “Stroke is so common in older people 
and olive oil would be an inexpensive and easy way to 
help prevent it.”

Source: 
1. Natural Healing with the Medicine of the Prophet by 

Imaam Ibn al-Qayyim al-Jawziyyah
2. www.medicalnewstoday.com/articles/266258.php

*Anti-atherogenic means preventing the hardening of the arteries and the development of atherosclerosis.
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