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Allaah (Ta’ala) says in Surat az-Zumar (39:8):

“And when some hurt touches man, he cries to his 
Lord (Allaah Alone), turning to Him in repentance. 

But when He bestows a favor upon him from Himself, 
he forgets that for which he cried for before, and he 

sets up rivals to Allaah ….”



Narrated ‘Abdullaah ibn ‘Amar (Radia-Allaahu ‘anhuma): I heard the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
saying: 

“Allaah will not deprive you of knowledge after He has given it to you, 
but it will be taken away through the death of the religious learned 

men with their knowledge. Then there will remain ignorant people who, 
when consulted will give verdicts according to their opinions whereby 

they will mislead others and go astray.” 

[Al-Bukhaari- the Book of holding to the Qur’an and the Sunnah]

 

Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab ar-Riqaaq; Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 
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حت  خت  مت  ىت  يت  جث  مث     
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Source: An-Nahj al-Asmaa fee Sharh 
Asmaa’ Allaahu al-Husna, by Shaikh 

Muhammad an-Najdi

6  Tawbah (repentance) is obligatory upon every slave; he is never free 
of it in any of his states. The best among people is the one who un-

dertakes it and fulfills its right. If the slave leaves it, then he has wronged 
himself.

Ibn al-Qayyim (Rahimahullaah) said: “Tawbah (repentance) is never left by the 
slave who is walking on his way to Allaah; it continues with the slave till 
he dies. If he travels, it accompanies him wherever he settles. Tawbah (re-
pentance) is the beginning of the slave and his end. His need for it at the 
end is so dire (i.e. he is desperately in need of it at his end), as he is in need 
of it in the beginning.

Allaah (Ta’ala) says in Surat an-Noor (24:31):

“And beg Allaah to forgive you all, O believers, that you may be suc-
cessful.”

This Surah is a Madani Surah. Allaah (Ta’ala) addressed the people of faith 
and the best of His creation to return to Him in repentance, after they have 
believed, shown patience, emigrated and made Jihaad (strove in Allaah’s 
Cause). Allaah then connected (related) the success with repentance (i.e. 
like the connection of the cause with its result), and He (Ta’ala) used the 
article “  ’La’alla” which indicates hope, in order to draw the believers - لعلَّ
attention, that if they repent they would hope for success (by realizing 
the possible outcome it urges them to repent). So only the repentant ones 
would hope for the success.

Allaah (Ta’ala) says in Surat al-Hujurat (49:11):

“And whosoever does not repent, then such are indeed Dhalimun 
(wrong-doers).”

Allaah (Ta’ala) divided the servants into those that are repentant and those 
that are wrong-doers, and there is no third category.

Allaah said the one who does not repent is a Dhalim (wrong-doer). There 
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is no one who is more unjust than him and that is be-
cause of his ignorance of his Lord and His Right, as well 
as his own defects and wrong deeds. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “O People! 
Return to Allaah in repentance. By Allaah, I repent to Him 
seventy times a day.” [Al-Bukhaari] [In another narration: 
“Repent to Allaah (Ta’ala), for I repent to Him every day one 
hundred times.” (Al-Bukhaari in al-Adab al-Mufrad)]

His Companions (Radia-Allaahu ‘anhum) used to count his 
(Salla-Allaahu ‘alayhi wa sallam) saying a hundred times during 
one single sitting:

ربِّ اْغِفْر يل وتُْب َعَلَّ إنََّك أنت التَّوَّاُب الرَّحيم

 “Rabb-ighfir lee, wa tubb ’alayya, innaka Antat-Taw-
waabur-Raheem.” 

“My Lord! Forgive me and pardon me. Indeed, You are 
the Oft-Returning with Compassion and Ever-Merciful.” 
[Abu Dawoud and at-Tirmidhi and authenticated by al-

Albaani in Saheeh al-Adab al-Mufrad no. 481]

Al-Bukhaari (Rahimahullaah) recorded that ‘Aishah (Radia-
Allaahu ‘anha) said: “The Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) used to say often in his bowing and pros-
tration:

ُسبَْحانَك اللُهمَّ ربَّنا وِبَحْمِدَك، اللُهمَّ اْغِفْر يل

‘Glory to You, O Allaah, Our Lord, and praise be to You. 
O Allaah, forgive me,’”

He did this as his interpretation of the Qur’an (i.e., show-
ing its implementation) since it was revealed to him in 
Surat an-Nasr (chapter 110: 1):

“When there comes the help of Allaah and the con-
quest…”

He (Salla-Allaahu ‘alayhi wa sallam) said to his Companions: 
“The deeds of anyone of you will not save you [from the 
(Hell) Fire].” They said: “Even you (will not be saved by 
your deeds), O Allaah’s Messenger?” He (Salla-Allaahu ‘alay-
hi wa sallam) said: “No, even I (will not be saved) unless and 
until Allaah protects me with His Grace and His Mercy.” 
[Al-Bukhaari – The Book of Riqaaq] 
May Allaah’s praise and peace be upon him who was 
the most knowledgeable of Allaah and His Rights and 
Grandeur and His deserving of servitude. He (Salla-Allaahu 
‘alayhi wa sallam) knew the servitude, its rights and how to 
establish it.” [Madaarij as-Salikeen]

7  No one can be self-sufficient and give up Tawbah, 
even the Prophets (‘Alayhum-as-salaam); because it is 

not a deficiency, rather it is perfection which Allaah 
loves and is pleased with and commands us with.

Shaikh ul-Islam Ibn Taymiyyah (Rahimahullaah) was asked 
about the meaning of Allaah’s Statement in Surat at-
Tawbah (9:117):

“Verily, Allaah has forgiven the Prophet, the emi-
grants and the Ansaar (supporters of Madinah).”

“Is that Tawbah (acceptance of repentance) a result due 
to something the slave commits or does, and because 
(we believe) of the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) 
infallibility to commit minor and major sins?” 

He (Rahimahullaah) answered: “Alhamdulillaah, the Proph-
ets (‘Alayhum-as-salaam) are infallible of persisting to com-
mit sins or endorse sins, whether minor or major. What-
ever Allaah (Ta’ala) has mentioned about them and their 
repentance is to elevate their ranks and increase their 
rewards. This is because Allaah loves those who return 
to Him in repentance and loves those who purify them-
selves. And Tawbah is never a deficiency, rather it is one 



of the best perfections (completions), and it is obligatory 
upon all the creation as He (Ta’ala) says in Surat al-Ahzaab 
(33:72-73):

“But man (undertook to) bear it. Indeed, he was un-
just and ignorant. [It was] so that Allaah may punish 

the hypocrites, men and women, and the men and 
women who associate others with Him and that  

Allaah may accept repentance from the believing men 
and believing women. And ever is Allaah Forgiving 

and Merciful.”

The utmost goal of every believer is Tawbah. Allaah 
(Ta’ala) has mentioned Adam, Nooh (Noah), Ibraaheem 
(Abraham), Musa (Moses) (‘Alayhum-as-salaam) and others.

Adam (‘Alayhis-salaam) said: 

“Our Lord! We have wronged ourselves. If You for-
give us not, and bestow not upon us Your Mercy, we 
shall certainly be of the losers.” [Surah al-Araaf 7:23]

Nooh (‘Alayhis-salaam) said:

“O My Lord! I seek refuge with You from asking You 
that of which I have no knowledge. And unless You 

forgive me and have mercy on me, I would indeed be 
one of the losers.” [Hud 11:47]

Ibraaheem (‘Alayhis-salaam) said: 

“O My Lord, forgive me and my parents and the 
believers on the Day the account is established.” 

[Ibraaheem 14:41]

Ibraaheem and Isma’eel (Ishma’el) (‘Alayhim-as salaam) said:

“Our Lord! And make us Muslims (in submission) to 
You, and from our descendants a Muslim nation 
(in submission) to You. And show us our rites (of 

Hajj and ‘Umrah) and accept our repentance. Indeed, 
You are the One accepting repentance, the Merciful.” 

[Al-Baqarah 2:128]

Musa (‘Alayhis-salaam) said: 

“You are our Waliyy (Protector), so forgive us and 
have mercy on us, for You are the best of those who 

forgive. And ordain for us good in this world, and in 
the Hereafter. Certainly we have turned unto You.” 

[Al-A’raaf 7:155-156]

And Allaah (Ta’ala) said regarding him in Surat al-A’raaf 
(7:143):

“Then when he recovered his senses he said: ‘Glory 
be to You, I turn to You in repentance and I am the 

first of the believers.’”

Allaah (Ta’ala) mentioned the Tawbah (repentance) of Da-
woud (David) and Sulayman (Solomon) (‘Alayhim-as salaam) 
and other than them of the Prophets. 

Allaah (Ta’ala) says in Surat al-Baqarah (2:222):

“Truly, Allaah loves those who turn unto Him in re-
pentance and loves those who purify themselves.”

The last of what Allaah (Ta’ala) revealed upon Prophet 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) is Surat an-Nasr 
(110), when He (Ta’ala) says:

“When comes the help of Allaah and the conquest of 
Makkah and you see that the people enter Allaah’s 

religion in crowds, so glorify the praises of your Lord, 
and ask for His forgiveness. Verily, He is the One 

Who accepts repentance and forgives.”

Abu Hurairah (Radia-Allaahu ‘anhu) narrated: “Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) used to keep silent for a 
short while between the Takbeer of prayer and the reci-
tation of the Qur’an. He asked him (about that) and he 
replied: “I say:

’O Allaah! Keep me apart from my sins (faults) as You 
have kept apart east and west. O Allaah! clean me from 

my sins as a white garment is cleaned from dirt. O  
Allaah! Wash off my sins with water, snow and hail.’” 

[Agreed upon] 

‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) narrated that he (Sal-
la-Allaahu ‘alayhi wa sallam) used to say in the opening sup-
plication: 

“Allahumma Antal-Malik, laa ilaaha ilaa Anta, Anta 
Rabbi wa ana ‘abduka. Dhalamtu nafsee wa’traftu 

bidhanbi. Fagh-firlee dhunoobi jamee’an. Inaahu laa 
yaghfirudh-Dhunooba ilaa Anta.”

“O Allaah, You are the King, there is no deity worthy 
of worship except You. You are my Lord and I am Your 
slave, I wronged myself and I confess my sin, so forgive 

me all my sins. For no one forgives sins except You.” 
[Saheeh at-Tirmidhi no. 3421 and authenticated by al-

Albaani who said it is Saheeh]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) used to say in his 
prostration: 

“Allahum-maghfir li Dhanbi Kullahu: diqqahu wa jul-
lahu, wa awwalahu wa aakhirahu, wa ‘alaaniyatahu 

wa sirrahu.”

“O Allaah! Forgive all my sins, the small and the great, 
the first and the last, the open and the secret.” [Muslim]

Abu Musa (Radia-Allaahu ‘anhu) narrated that Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) used to supplicate: 

“Allahumm-agfir lee khatee ‘ati, wajahli, wa israafi fee 
amri, wa maa Anta a’lamu bihi minni. Allahummagh-
fir lee jiddi wa hazli, wa khata’i wa ‘amdi, wa kullu 
dhaalika ‘indi. Allahumm-aghfir lee maa Qaddamtu 

wa maa akhkhartu, wa maa asrartu, wa maa a’lantu , 
wa maa Anta a’lamu bihi minni. Antal Muqaddimu wa 

Antal Mu’akhkhiru; wa Anta ‘ala kulli shai’in Qad-
eer.”

“O Allaah! Forgive my errors, ignorance and immodera-
tion in my affairs. You are better aware of my faults than 
myself. O Allaah! Forgive my faults which I committed 
in seriousness or in fun, deliberately or inadvertently. O  
Allaah! Grant me pardon for those sins which I commit-
ted in the past and I may commit in the future, which 
I committed in privacy or in public and all those sins of 
which You are better aware than me. You alone can send 
whomever You will to Paradise, and You alone can send 
whomever You will to Hell-Fire and You are Omnipotent.” 
[Al-Bukhaari and Muslim] 

Allaah (Ta’ala) says in Surat Muhammad (47:19):

“And ask forgiveness for your sins, and also for (the 
sin of) believing men and believing women.”

The Tawbah (repentance) of the believers and their ask-
ing for forgiveness is one of their great good deeds, their 
greatest act of obedience and most sublime acts of wor-
ship with which they receive the greatest reward and by 
which the punishment will be driven away from them.

If one asks: ‘Why do the Prophets and Messengers need 
acts of worship and obedience?’, then he is ignorant, be-
cause they (the Prophets) did not attain their high status 
except with their acts of worship and obedience. Then 
how can it be said that they do not need it, i.e. the re-
pentance and asking forgiveness? This is their best act 
of worship and obedience. And if one says: ‘Tawbah is 
not practiced except if there is a sin that has been com-
mitted, as well as asking for forgiveness,’ it will be said 
to him: ‘The sin which will harm the person is the one 
which is not followed by repentance. But the sin which 
causes the person to repent will make him, after Tawbah 
(repentance), better than before he committed the sin.’

Some of the Salaf (the predecessors) said: ‘Dawoud 
(‘Alayhis-salaam) was in a better state after he returned 
to Allaah in repentance than before he committed the 
sin. Similarly, the first forerunners [in the faith] among 
the Muhaajireen (those who emigrated from Makkah 
and settled in Madinah for the cause of Islam) and the 
Ansaar (the inhabitants of Madinah who had accepted 
Islam and assisted the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
and other emigrants) are the best of the creation after the 
Prophets, and that is because of their repentance from 
what they used to do of Kufr (disbelief) and sins. Their 
state before repentance is not considered a deficiency or 
a flaw. Rather, when they repented and did righteous 
deeds they were greater in Faith and stronger in wor-
ship and obedience than those who came after them 
and did not know the Jahiliyyah (ignorance) as they (the 
early Sahaabah) knew.’

Therefore, ‘Umar (Radia-Allaahu ‘anhu) said: ‘The ties 
of Islam will be undone, one after another, when a 
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person will enter into Islam who does not know what 
Jahiliyyah is.’ [And that is because he may commit Shirk, 
believing it to be an act of worship.]
 
Allaah (Ta’ala) says in Surat al-Furqan (25:68-70):

“And those who invoke not any other Ilaah (god) 
along with Allaah, nor kill such life as Allaah has 

forbidden, except for just cause, nor commit illegal 
sexual intercourse, and whoever does that shall re-

ceive the punishment.

The torment will be doubled to him on the Day of 
Resurrection, and he will abide therein in disgrace.

Except those who repent and believe (in Islamic Mon-
otheism), and do righteous deeds, for those Allaah 

will change their sins into good deeds, and Allaah is 
Oft-Forgiving, Most Merciful.”

It is affirmed in the Saheeh that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “I know the last person who will be 
brought forth from Hell, and the last person who will enter 
Paradise. A man will be brought and it will be said: ‘Take 
away his major sins and ask him about his minor sins.’ So 
it will be said to him: ‘On such and such a day, you did 
such and such, and on such and such a day, you did such 
and such.’ He will say: ‘Yes’, and he will not be able to deny 
anything. Then it will be said to him: ‘For every evil deed 
you now have one good merit.’ He will say: ‘O Lord, I did 
things that I do not see here.’” [Muslim]
 
When the believing slave repents, Allaah (Ta’ala) will ex-
change his evil deeds into good deeds; his evil deeds 
will not harm him due to his repentance and they will 
turn into good deeds that benefit him. His sins will not 
harm him after repentance; however, his repentance 
from them was from the most beneficial matters for him. 
One should consider the perfect end and not the defi-
cient beginning. Whoever forgot the Qur’an and then 
memorized it is better than his first memorization and 
his forgetfulness will not harm him. Similarly, whoever 
is sick and then recovers and becomes strong will not be 
harmed by the incidental sickness.

Allaah (Ta’ala) afflicts His believing slave with what 
makes him repent, in order to perfect for him, the 
servitude, submission, and Khushu’ to Allaah and for 

him to return to Him (in repentance); and it also makes 
him completely aware in the future (of this sin) and to 
be more earnest in his worship. All this would not be at-
tained without repentance.

When one tastes hunger, thirst, sickness, poverty, or 
fear, and then he tastes salvation, quenching of thirst, 
well-being, richness and security, this will make him 
love that (blessing), taste its sweetness, have aspiration 
(desire) for it, gratitude to Allaah for it (the blessing), 
and awareness from falling into what he committed pre-
viously. All this would not be attained without repent-
ance.
 
It must be known that repentance is a must for every 
believer. No one will be perfect or attain complete near-
ness to Allaah or be relieved from what he hates except 
by it.

The perfect repentance of 
the Prophet 

(Salla-Allaahu ‘alayhi wa sallam):

Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) is the 
most perfect of all the creation and the most honorable 
with Allaah (Ta’ala).
He preceded all the creation in acts of worship. He 
(Salla-Allaahu ‘alayhi wa sallam) is the most beloved person to  
Allaah, the best among those who put their trust in  
Allaah (Tawakkul), the best of all the worshippers, the 
best of those who have knowledge about Allaah and the 
best of all the repentant ones. His Tawbah (repentance) is 
more perfect than anyone else’s. Therefore, Allaah (Ta’ala) 
forgave him his previous and future sins.

By this forgiveness, he (Salla-Allaahu ‘alayhi wa sallam) attained 
the Shafaa’ah (intercession) on the Day of Resurrection, 
as is affirmed in the Saheeh: 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated: “One day a 
lamb’s shoulder was given to the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) which he used to like. He took 
a bite from it and said: “I will be the chief of all the people 
on the Day of Resurrection. Do you know why? Allaah will 
gather all the first and the last (people) on one plain where 
an observer will be able to see (all) of them, and they will be 
able hear the announcer. The sun will come close, and peo-
ple will suffer distress and trouble that they cannot tolerate 
or bear. Then people will say to each other, ‘Don’t you see 
what we are suffering? Can’t you look for someone who can 
intercede for you with your Rabb?’ Some people will say, 
‘Go to Adam.’
They will go to Adam and say to him, ‘You are the father 
of mankind; Allaah created you with His Own Hand, and 
breathed into you of His Spirit (meaning the spirit which 
He created for you); and He made His angels prostrate 
themselves before you. Intercede for us with your Rabb. 
Don’t you see in what state we are? Don’t you see what 

condition we have reached?’ Adam will say, ‘Today my 
Rabb is angry as He has never been before, nor will he be 
angrier afterwards. He forbade me (to eat of the fruits of) 
the tree, but I disobeyed Him. Myself! Myself! Go to some-
one else; go to Nooh.’

They will go to Nooh (‘Alayhis Salaam) and say, ‘O Nooh! You 
are the first (of Allaah’s Messengers) on earth, and Allaah 
has named you a grateful slave. Intercede for us with your 
Rabb. Don’t you see in what state we are? Don’t you see 
what condition we have reached?’ He will say, ‘Today my 
Rabb is angry as He has never been before, nor will He be 
angrier afterwards. I had the chance to make one accepted 
invocation, and I made it against my nation. Myself! My-
self! Go to someone else; go to Ibraaheem (‘Alayhis-salaam).’

They will go to Ibraaheem (‘Alayhis Salaam) and say, ‘O 
Ibraaheem! You are the Prophet of Allaah and His Khaleel 
(beloved) from mankind of the earth; intercede for us with 
your Rabb. Don’t you see in what state we are? Don’t you 
see what condition we have reached?’ Ibraaheem (‘Alayhis Sa-
laam) will say to them, ‘My Rabb today has become angry 
as He has never been before, nor will He be angrier after-
wards.’ Then he mentioned three lies. ‘Myself! Myself! Go 
to someone else; go to Musa (‘Alayhis salaam)’

They will go to Musa (‘Alayhis Salaam) and say, ‘O Musa! You 
are the Messenger of Allaah. Allaah has distinguished you 
with His message and His Speech. Intercede for us with 
Your Rabb. Don’t you see in what state we are? Don’t you 
see what condition we have reached?’ He will say, ‘My 
Rabb today has become angry as He has never been before, 
nor will He be angrier afterwards. I killed a man whom 
I was not ordered to kill. Myself! Myself! Go to someone 
else; go to ‘Iesa (Jesus).’

They will go to ‘Iesa (‘Alayhis-salaam) and say, ‘O ‘Iesa! You 
are the Messenger of Allaah and you spoke to people when 
you were an infant in the cradle, and were born by His 
Command which He cast on Maryam, and you were a soul 
that He created. Intercede for us with your Rabb. Don’t 
you see in what state we are? Don’t you see what condition 
we have reached?’ ‘Iesa (‘Alayhis Salaam) will say, ‘My Rabb 
today has become angry as He has never been before, nor 
will He be angrier afterwards. (‘Iesa does not mention any 
sin, but says) Myself! Myself! Go to someone else; go to 
Muhammad (Salla-Allaahu ‘alayhi wa sallam).’

They will come to me and say, ‘O Muhammad! You are 
the Messenger of Allaah and the last of His Prophets.  
Allaah has forgiven your past and future sins. Intercede 
for us with your Rabb. Don’t you see in what state we are? 
Don’t you see what condition we have reached?’ Then I will 
go beneath Allaah’s Throne and fall in prostration before 
my Rabb. Then Allaah will inspire in me, forms of praises 
and commendations to Him as He has never inspired any-

body before me. Then He will say: ‘O Muhammad! Raise 
your head. Ask, and it will be granted. Intercede! It will 
be accepted.’ So I raise my head and say, ‘O My Rabb! 
My followers! My followers!’ It will be said, ‘O Muham-
mad! Usher those of your followers who have no accounts, 
through the right side gate of the gates of Jannah; and they 
will share the other gates with the rest of the people.’
‘By the One in Whose Hand is my life, the distance between 
every two shutters of Jannah is like the distance between 
Makkah and Hajar [or between Makkah and Busra (in Syr-
ia)].’” [Al-Bukhaari]

‘Iesa (Jesus, the son of Maryam) (‘Alayhis salaam) guided 
the people to Prophet Muhammad (Salla-Allaahu ‘alayhi wa 
sallam) and mentioned his (the latter) perfect servitude to  
Allaah and Allaah’s complete forgiveness for him. There 
is no lineage between the creation and the Creator ex-
cept mere servitude and neediness of the slave of Him, 
and mere beneficence and generosity from the Lord (Azza 
wa Jall).

It is affirmed in the Saheehain that the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) said: “The deeds of anyone of you will 
not save you [from Hell-fire].” They said: “Even you, O 
Allaah’s Messenger?” He (Salla-Allaahu ‘alayhi wa sallam) said: 
“No, even I (will not be saved) unless and until Allaah pro-
tects me with His Grace and His Mercy.” [Al-Bukhaari 
and Muslim] 

He (Salla-Allaahu ‘alayhi wa sallam) also said: “By Allaah! I seek 
Allaah’s forgiveness and turn to Him in repentance more 
than seventy times a day.” [Al-Bukhaari]

He (Salla-Allaahu ‘alayhi wa sallam) also said: “Sometimes I per-
ceive a veil over my heart, and I supplicate Allaah for for-
giveness a hundred times in a day.” [Muslim]

Because of his (Salla-Allaahu ‘alayhi wa sallam) perfect servitude 
to Allaah, his perfect love for Him and showing needi-
ness to Allaah, and for his perfect repentance and seek-
ing forgiveness, he (Salla-Allaahu ‘alayhi wa sallam) became the 
best of the creation with Allaah (Ta’ala). 

Indeed, all the good is from Allaah and nothing is from 
the creature, rather, he (the slave) is in need and poor 
in all aspects and Allaah is Self-Sufficient, in no need 
of him in any aspect. Yet despite that, He (Ta’ala) is good 
to him in all aspects. As the slave increases in humility, 
humbleness and servitude, he increases in nearness to 
Allaah and exaltedness with Him. Of that (servitude) is 
his repentance and seeking forgiveness. It is reported in 
a Hadeeth that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“All the sons of Adam are committing wrong, and the best 
of those who commit wrong are those who repent.” [Ibn 
Maajah and at-Tirmidhi] [End quote-Majmoo’ al-Fatawa 
by Ibn Taymiyyah]
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kind of acquaintance (acknowledgement) between him 
and his Lord. Then his Lord will know him in times of 
adversity. He will know his actions during prosperity, 
so He will rescue him from afflictions because of that 
acquaintance (acknowledgment).

This special acknowledgment is what is indicated in the 
Qudsi Hadeeth, “and My slave keeps coming closer to 
Me through performing Nawafil (praying or doing extra 
deeds besides what is obligatory) till I love him, then I 
become his sense of hearing with which he hears, and 
his sense of sight with which he sees, and his hand with 
which he grips, and his legs with which he walks; and if 
he asks Me, I will give him, and if he asks My protection 
(refuge), I will protect him, (i.e. give him My Refuge).” 
[Al-Bukhaari, the Book of Riqaaq. [Noor al-Iqtibaas by 
Ibn Rajab]

Ibn Rajab also quoted the statement of ad-Dahhaak bin 
Qais who said: “Remember Allaah during the time of 
prosperity, He will remember you in adversity. Prophet 
Yunus (‘Alayhis-salaam) used to remember Allaah when he 
was in the belly of the whale (fish). Allaah (Ta’ala) said 
about him in Surat as-Saaffaat (37:143-144):

“Had he not been of them who glorify Allaah, he 
would have indeed remained inside its belly (the fish) 

till the Day of Resurrection.”

Fir’awn (Pharaoh) was a tyrant, forgetting the remem-
brance of Allaah, except when drowning overtook him. 
Then he said (Interpretation of the meaning): “I be-
lieve that none has the right to be worshiped but He  
(Allaah) in Whom the Children of Israel believe, and I 
am one of the Muslims (those who submit to Allaah’s 
Will).” [Yunus 10:90]

Allaah (Ta’ala) said (Interpretation of the meaning): “Now 
(you believe) while you refused to believe before and 
you were one of the Mufsidun (evil doers, corrupt).” 
[Yunus 10:91]

Whoever does not acknowledge Allaah in times of ease, 
Allaah will not know him in adversity, either in this life 
or in the Hereafter.

A man said to Abu ad-Dardaa’ (Radia-Allaahu ‘anhu): “Ad-
vise me!” He (Radia-Allaahu ‘anhu) said: “Remember Allaah 
in times of prosperity. Allaah will remember you in 
times of adversity.” [Hilyat al-Awliyaa’]

He (Radia-Allaahu ‘anhu) also said: “Call unto Allaah on the 
day of your prosperity, He might respond to you on the 
day of your adversity.” [Al-Musannaf by Abdur-Raz-
zaq, Shu’ab al-Imaan by al-Baihaqi and Jamie’ al-‘Uloom 
wal-Hikam (1/475-476)]

How can one know Allaah 
in times of prosperity?

The slave should exert his utmost to be keen in seeking 
nearness to Allaah (Azza wa Jall) and His Pleasure by per-
forming abundant righteous good deeds which bring 
one closer to Him, such as dutifulness, joining relations 
with kith and kin, giving in charity, doing good to peo-
ple, enjoining the Ma’roof (the good) and forbidding the 
Munkar (all what Islam has forbidden), and other good 
deeds.

The narration of ‘Abdullaah ibn ‘Umar (Radia-Allaahu ‘an-
huma) which relates the incident about the three people 
who entered a cave and a rock blocked their way of get-
ting out is an evidence which testifies to that. Allaah 
(Ta’ala) relieved the three people due to their supplicating 
with what they had done of righteous virtuous deeds 
sincerely during the time of prosperity, such as dutiful-
ness to parents, avoiding wickedness and hidden hon-
esty. 

Al-Bukhaari (Rahimahullaah) reported on the authority of 
Ibn ‘Umar (Radia-Allaahu ‘anhuma) that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: ‘Abdullaah ibn ‘Umar ibn 
al-Khattaab (Radia-Allaahu ‘anhuma) narrated that he heard 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) say-
ing: “Three men, amongst those who came before you, set 
out until night came and they reached a cave, so they en-
tered it. A rock fell down from the mountain and blocked 
the cave. They said: ‘Nothing will save you from this un-
less you supplicate to Allaah by virtue of a righteous deed 
you have done.’ Thereupon, one of them said: ‘O Allaah! 
I had parents who were old, and I used to offer them milk 
before any of my children or slaves. One day, I went far 
in search of grazing (land) and could not come back until 
they had slept. When I milked as usual and brought the 
drink I found them both asleep. I hated to disturb them and 
I also disliked to give milk to my children before them. My 
children were crying at my feet, out of hunger, but I waited 
with the bowl in my hand for them to wake up. When they 
awoke at dawn, they drank milk. O Allaah!  If I did so to 
seek Your Pleasure, then deliver us from the distress caused 
by the rock.’ The rock moved slightly but they were unable 
to escape. The next said: ‘O Allaah! I had a cousin whom I 
loved more than anyone else (in another version he said: as 
a man can love a woman). I wanted to have sexual inter-
course with her but she refused. (Then later), hard pressed 
in a year of famine, she approached me. I gave her one hun-
dred and twenty dinars on condition that she would yield 
herself to me. She agreed and when we got together (for 
sexual intercourse), she said: “Fear Allaah and do not break 
the seal unlawfully.” I moved away from her in spite of the 
fact that I loved her most passionately; and I let her keep 
the money I had given to her. O Allaah! If I did that to 
seek Your Pleasure, then remove the distress in which 

What-
ever 

trouble 
one has to 

suffer in this 
world, it does 

not last forever. 
Every trouble is fol-

lowed by prosperity, 
pleasure and happiness.

No one has the power to change the Decision (Decree) 
of Allaah, therefore one should never ask other than 
Allaah, especially in supernatural matters, because it 
amounts to ascribing partnership with Allaah. If a per-
son is mindful of the Rights of Allaah, then Allaah, in 
return takes care of his needs and helps him.

The mindful Muslim will not restrict invoking his Lord 
only at times of adversity. Rather, it is incumbent upon 
him to invoke his Lord in all states; during times of ease 
and prosperity, in times of adversity, in times of good 
health and in times of sickness.

Observing Duaa’ at times of ease, and perseverance in 
it during times of prosperity is a great means and cause 
for receiving a response to one’s invocation at times of 
adversity, distress and calamity. 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “He who likes 
Allaah to respond to him in times of adversity and afflic-
tions, let him invoke profusely during times of ease and 
prosperity.”[Sunan at-Tirmidhi, al-Haakim and authen-
ticated by al-Albaani in Saheeh al-Jamie’ no. 6290]

Allaah (Ta’ala) dispraised the polytheists in many verses 
in His Noble Book for not resorting to Allaah or turn-
ing to Him with sincerity in religion except at times of 
affliction and adversity. Yet, in times of ease and hap-
piness, they associated others in worship with Allaah 
and approached idols which could not do anything for 
them; they could neither avail them nor harm them in 

anything. They sought help and shelter from these 
idols and asked them their needs and requests.   

 Allaah (Ta’ala) also says in Surat Yunus (10:12):

“And when harm touches man, he invokes Us, lying 
on his side, or sitting or standing. But when We have 

removed his harm from him, he passes on as if he had 
never invoked Us for a harm that touched him!”

Allaah (Ta’ala) also says in Surat Fussilat (41:51):

“And when We show favor to man, he withdraws and 
turns away, but when evil touches him, then he has 

recourse to long supplications.”

Many verses convey this meaning which clearly indi-
cates Allaah’s rebuke for those who do not know Him 
except in times of their affliction and adversity; while in 
their prosperous times they are in heedlessness, diver-
sion, and opposition and do not approach Allaah, the 
Exalted, the Blessed.

Therefore, it is obligatory upon the Muslim to return to 
Allaah in all his states; his ease and hardship, his pros-
perity and adversity, his richness and poverty (need), in 
good health and sickness. And whoever knows Allaah 
during times of prosperity, Allaah will know him and 
remember him in times of adversity, such that He will 
be supporting him, protecting him, helping him and 
giving him victory.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Recognize 
(know) Allaah in prosperity. He will know you in adver-
sity.” [Saheeh al-Jamie’ no. 2961]

Ibn Rajab (Rahimahullaah) said while explaining this part of 
the Hadeeth: “This means that if the slave fears Allaah, 
maintains His legal limits and takes care of His Rights 
during times of ease and good health, he then has rec-
ognized and known Allaah by that, and there will be a 

Know Allaah in 

Prosperity, He will Know 

You in Adversity
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to dedicate themselves for worshipping Allaah, they will 
not be helped. They will not be able to complete one or 
two pages from the Mus-haf because they did not have 
a previous credit (account). How would they be helped?

The same is true for the person who goes for Hajj. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Whoever per-
forms Hajj only for Allaah’s Sake and does not have sexual 
relations with his wife, and does not do evil or commit sin, 
then he will return (after Hajj, free from all sins) as if he 
were born anew.” [Al-Bukhaari]

Hajj is for only four days, and a great reward will be pre-
pared for the one who abandons all sins, especially the 
verbal sins that one utters. Will one be helped in silence 
and abandonment of sins, while during all his previous 
days, the days of ease and prosperity, he engaged in idle 
talk? By Allaah! He will not be helped in withholding 
his tongue!

One should know Allaah in times of ease in order for  
Allaah to know him in these times (virtuous times).

Allaah (Ta’ala) says in Surat al-Layl (92: 4):

“Certainly, your efforts and deeds are diverse (differ-
ent in aims and purposes).”

There are those who transgress against themselves by 
persistently committing sins during their life, deceived 
by false hopes that Allaah will forgive them because  
Allaah is Ghafoor (Forgiving) and Merciful; they have 
been deceived by the Shaytaan. In respect of Allaah; yes, 
Allaah is Forgiving and Merciful, but with whom?

Allaah (Ta’ala) says in Surat al-A’raaf (7:156):

“…And My Mercy embraces all things. That (Mercy) 
I shall ordain for those who are the Muttaqun (the 
pious), and give Zakaat; and those who believe in 

our Ayaat (proofs, evidences, verses, lessons, signs, 
revelations, etc.).”

Allaah has a sense of Gheera, therefore He (Ta’ala) set lim-
its (penalties). How can the adulterer commit Zina and 
say, “Allaah is forgiving” relying on it, that Allaah is 
Forgiving and Merciful? Allaah (Ta’ala) informed us about 
Himself, that He is Forgiving and Merciful and that He 
(Ta’ala) is also Severe in punishment, as stated in Surat al-
Baqarah (2:196):

 “…And fear Allaah much and know that Allaah is 
Severe in punishment.”

Man should not despair of Allaah’s Mercy nor should he 
be negligent and only look at Allaah’s promises while 
giving himself the smallest of excuses for abandoning 
the obligatory acts like Salaat in congregation or delay-
ing it till it passes its stated time.

There was an 80 year old man at the end of his life, and 
there was nothing on his tongue except abuse, curses, 
and bad words. He died upon that state, because he 
lived throughout his life like that.

Another man, although he was unconscious, unaware 
of, and unable to recognize those around him, was recit-
ing the Qur’an with Tarteel, in a melodious tone. 

How many people were unconscious, and when the Ad-
haan was pronounced, they were repeating the Adhaan 
with the Mu’adhdhin!

This is because these people had known Allaah during 
times of ease and prosperity; therefore Allaah was with 
them during times of adversity.  

We should be very keen to perform the obligatory acts 
and seek nearness to Allaah with the best of what He 
(Ta’ala) enjoined upon us. Also, we should be very keen 
to implement the Sunnah acts during times of prosper-
ity and ease in order to be helped to perform them dur-
ing times of adversity, and past the stage of it being a 
test to the stage of enjoying the act of worship. Everyone 
should occupy himself with remembrance of Allaah and 
recitation of Qur’an, and he should show humility to  
Allaah in times of ease, so that he will be known in times 
of adversity. So when he is in dire need of help to wor-
ship Allaah, and he needs to have written for him, the 
reward of good deeds if he becomes sick and is unable 
to perform them, then his reward will be written for him 
continuously.” [End quote] 

Sources:
1.	 Fiqh	 al-Adiyah	wal-Adhkaar	 (Fiqh	 of	 supplication	 and	

re-membrance) by Abdur-Razzaq al-Badr
2. Khutbah “Know Allaah in prosperity, He will know you 

in adversity” by Shaikh Ibn ‘Uthaimeen.
3. A lecture “Know Allaah in prosperity, He will know 

you in adversity” by Shaikh Abdul-Kareem al-Khudair. 
(www.khudheir.com)      

we are.’ The rock moved aside a bit further but they were 
still unable to get out. The third one said: ‘O Allaah! I hired 
some laborers and paid them their wages except for one of 
them who departed without taking his due. I invested his 
money in business and the business prospered greatly. Af-
ter a long time, he came to me and said: “O slave of Allaah! 
Pay me my dues.” I said: “All that you see is yours -camels, 
cattle, goats and slaves.” He said: “O slave of Allaah! Do 
not mock at me.” I assured him that I was not joking. So 
he took all the things and went away. He spared nothing. 
O Allaah! If I did so seeking Your Pleasure, then relieve us 
of our distress.’ The rock slipped aside and they walked out 
free.” [Al-Bukhaari and Muslim]

The virtuous deeds of these three people were the means 
of them being relieved from their distress. Their calam-
ity was removed and the fulfillment of their wishes and 
hopes were satisfied; Allaah responded to their suppli-
cation. When these three people knew their Lord in their 
time of prosperity, their Lord (Azza wa Jall) knew them in 
their state of adversity. So He (Ta’ala) extended to them 
His help and followed them with His protection and 
took them under His guardianship and care. He Alone 
is the One Who guides and helps without associates.

Examples of adversities

1  Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The 
adversities are of various types and the greatest 

adversity that befalls man is at the time of his death, at 
the time of departing this world and parting from peo-
ple and reception of what one fears. It is the time of part-
ing from the family and companions, and the approach 
of one’s abode in the dust. If the slave is of those who 
knew Allaah during the time of his good health during 
his life, Allaah will know him in his state of adversity 
at his death. He will make his affairs easy for him, give 
him a good end, and make him leave this world in a 
good state.

2  However, if he was of those who turned away 
from Allaah, and his living in prosperity did 

not increase him except in ungratefulness, keeping him 
away from Allaah, then (know) this immersing himself 
in luxury was the cause of his ruin (destruction); and  
Allaah will leave him to himself, and He (Ta’ala) will for-
sake him at the time of adversity, his sins will encircle 
him and he will die in an evil and most wicked state.

Allaah (Ta’ala) says in Surat az-Zumar (39:61-63):

“And Allaah will deliver those who are the Muttaqun 
(the pious) to their places of success (Paradise). Evil 
shall touch them not, nor shall they grieve. Allaah is 
the Creator of all things, and He is the Wakeel (Trus-

tee, Disposer of affairs, Guardian) over all things.”
To Him belong the keys of the heavens and the earth. 
And those who disbelieve in the Ayaat (proofs, evi-

dences, verses, signs, revelations, etc.) of Allaah, such 
are they who will be the losers.”

At times of prosperity and well-being, one should recog-
nize (acknowledge) the blessings of Allaah and be grate-
ful to Him for these blessings. He (Ta’ala) is the One Who 
bestows these blessings upon His slaves. They should 
know Him at times of ease and prosperity; then He 
(Ta’ala) will know them in adversity. They should know 
Him by being obedient to Him, aspiring for His reward. 
And they should abstain from being disobedient to Him 
out of fear of His punishment.

Being blessed with having a prosperous life and being 
in a good state requires one to show gratitude to Allaah, 
and that includes establishing obedience to the Bestow-
er. 

When one is safe and in good health he can accomplish 
what he cannot do in times of adversity. And well-be-
ing in one’s body and security in his environment, and 
enjoying a good life will not remain forever. Adversi-
ty could follow, such that he becomes sick after being 
healthy, afraid after being secure, hungry after being 
satiated, and poor (restrained in condition) after being 
rich.

If the slave knows his Lord in times of well-being and 
prosperity, Allaah will know him in times of adversity. 
He will be kind to him, will help him overcome his hard-
ship, and He will make his affairs easy for him, espe-
cially when the angel of death comes to him and he will 
be in the most constricted state. Allaah will be subtle 
and kind to him by guiding him to Tawheed and sincer-
ity until he dies upon the word “La ilaaha illa Allaah”. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Whose last 
words are ‘La ilaaha illa Allaah’ will enter Paradise.”” 
[End quote] [Ahmad, Abu Dawoud on the authority of 
Mu’aadh ibn Jabal (Radia-Allaahu ‘anhu)] 
 

3  The seasons of obedience i.e., Ramadaan and 
Hajj, etc. are examples of difficult times for the 

slave.

Shaikh Abdul-Kareem al-Khudair (Hafidhahullaah)  said: 
“Many of those who have neglected the acts of worship 
in times of ease and good health, giving themselves ex-
cuses for abandoning obligatory acts besides the recom-
mendable acts, will not be helped in times of adversity. 
Many of those who neglect the recitation of the Qur’an 
when they go to the virtuous places, such as Makkah, in 
virtuous times, such as the last ten nights of Ramadaan 
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The Mus-haf (Qur’an copy) comprises the Speech of  
Allaah, and it is obligatory upon every Muslim to ven-
erate and respect it. The Muslim should protect it from 
everything that contravenes its reverence. 

Allaah (Ta’ala) says in Surat al-Hajj (22:30):

“And whoever honors the sacred ordinances of 
Allaah - it is best for him with his Lord.”

In verse (22:32), Allaah (Ta’ala) says: 
 

“That (is so), and whosoever honors the Symbols 
(i.e. rites) of Allaah-indeed, it is from the piety of 

the heart.”

The Symbols of Allaah are several, such as the Ka’bah, 
the two Sacred Mosques, etc. and undoubtedly the 
Qur’an itself. In fact, each and every Ayah (verse) of 
the Qur’an is in itself, a sign of Allaah.

Imaam an-Nawawi (Rahimahullaah) said in his book at-
Tibyaan: “The whole Ummah is in consensus in re-
gards to the obligation of magnifying, sanctifying, and 
protecting the Qur’an.” [End quote] 

Ibn Taymiyyah (Rahimahullaah) said: “It is obligatory to 
honor the Qur’an wherever it is written. It is forbidden 
to be written in places where animals relieve them-
selves or to be put in places where one might sit on it. 
This is unanimous.” [End quote] 

Therefore, it is imperative to know the proper man-
ners of handling the Qur’an. There are many among 
the Muslims who neglect these manners and disre-
spect it by writing on it (even writings that do not suit 
the Mus-haf), and so forth.

Al-Qurtubi (Rahimahullaah) mentioned in the beginning 
of his Tafseer “Al-Jami’ li Ahkaam al-Qur’an,” some 
etiquettes of handling and magnifying the Qur’an so 
as to maintain its sacredness and holiness. He (Rahima-

hullaah) and other scholars said that it is the inviolability 
of the Qur’an that:

1  One should not touch the Book or the text of 
Qur’an except in the state of ritual purity (i.e., in 

ablution). However, it is permissible to touch books 
of sacred law (Shari’ah), Hadeeth, Qur’anic Tafseer, etc. 
provided that most of their text is not Qur’an.

Shaikh ‘Abdur-Rahmaan bin Naasir al-Barraak  said 
that this is also the view of the majority of the schol-
ars based on many quotations by the Sahaabah and the 
Tabi’een who said that a person who is in a state of 
impurity should not touch the Mus-haf except with 
a barrier (a covering). Children are allowed to touch 
the Mus-haf even without Tahaarah (purification), if 
the intention behind holding the Mus-haf is to learn 
and read. And one should train (teach) them to purify 
themselves before reciting the Mus-haf just as they are 
taught to purify themselves for Salaat. 

2  Someone in a state of Janaabah [i.e. state of major 
sexual impurity] should not recite the Qur’an or 

touch the Mus-haf.

3  One should not use saliva on the fingers to turn 
the pages of the Mus-haf. It is disliked to do that.

4  One should place the Mus-haf on one’s lap or 
on something in front of him when reading, but 

not on the floor.  One should avoid contempt of (dis-
respecting) the Qur’an by throwing it on the floor or 
putting it in a place which does not suit its inviolabil-
ity, such as putting it among despised things such as 
magazines, newspapers, etc. However, putting it next 
to the reciter or in front of him on the floor such as to 
be close to him (for necessity to prostrate for Tilawah) 
is permissible. [Fatawa of Shaikh ‘Abdur-Rahmaan bin 
Naasir al-Barraak] 

5  One should not wipe it from a slate with spittle 
(saliva), but rather he should wash it off with 

water; and if one washes it off with water, he should 
avoid pouring that water out in places where there are 
unclean substances or where people walk.

6  One should not leave the Mus-haf open when he 
is finished reading it.

7  One should not place other books on the Mus-haf. 
It should always be higher than all other books, 

whether they are books of sacred knowledge or some-
thing else.

8  When passing it to someone, one should pass it 
with respect; not toss or throw it towards some-

one.

9  One should not use the Mus-haf as a pillow, or 
lean upon it.

10 One should not write it on the ground or on 
walls, as is done in some new mosques.

11 One should not enter the lavatory carrying the 
Mus-haf, unless it is enclosed in leather, silver, or 

other than that, for then it is as if kept in the heart.

12 One should not extend his legs towards the 
Mus-haf on the ground (close to the feet). This is 

not permissible, because doing so is a contempt (disre-
spect) to the Mus-haf, even if the person did not intend 
that with his heart. But if the Mus-haf is in a closed cup-
board or far from the person, this is permissible. [Fatwa 
of Shaikh ‘Abdur-Rahmaan bin Naasir al-Barraak] 

The Hanafi scholars and the Hanbali scholars consid-
ered it disliked to do that. [Al-Mawsoo’ah al-Fiqhiyyah]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) was asked the fol-
lowing question: “In some mosques, the Mus-haf (cop-
ies of Qur’an) are put in racks, and some people ex-
tend their legs towards these racks (shelves) if they are 
close to him; or they put their legs under them. In or-
der not to contempt the Mus-haf, should they remove 
their legs from that direction or change the place of the 
Mus-haf copies?”

He (Rahimahullaah) answered: “Reverence of the Book of 
Allaah indicates the perfect belief of the person, and his 
perfect veneration for his Lord (Ta’ala). Extending one’s 
legs towards the Mus-haf or the racks, or shelves of the 
Mus-haf, or sitting on a chair or table whilst beneath him 
is a Mus-haf, contravenes perfect veneration of Allaah 
(Ta’ala). The scholars said that it is disliked for a person to 
extend his legs towards the Mus-haf, even if his inten-
tion is good. However, if it is done on purpose intending 
to humiliate the Word of Allaah, this is Kufr, because the 
Qur’an is the Speech of Allaah.” [Majmoo’ Fatawa Ibn 
‘Uthaimeen]

13 One should use his right hand when taking or 
handing the Mus-haf to others.

14 The Mus-haf should not be placed in a place for 
the purpose of seeking the blessing (Barakah) in 

doing that.

15 One should not use the Mus-haf as a means of 
good omen or seeking guidance or decision by 

it; this is Bid’ah. [Shaikh ‘Abdur-Rahmaan ad-Dihaami]

16 One should not let a day go by without looking 
at least once at the pages of the Mus-haf, even 

if he is a Haafidh of the Qur’an (has memorized it com-
pletely). Abu Musa (Radia-Allaahu ‘anhu) used to say: “I feel 
ashamed of not looking every day at the covenant of my 
Lord, even once a day.”

17 One should give one’s eyes their share of looking 
at it. If one recites it by heart (from memory), he 

made his ears to hear and that has an effect on the self. 
And if he looked in the Mus-haf, then the eyes and ears 
partake in the action or performance (execution). 

18 One should not expose it to damage (stains and 
spoilage) or neglect it and be heedless of it.

19 One should not trivially quote the Qur’an at the 
occurrence of everyday (worldly) events, for 

example by saying when someone comes to him, “You 
came at the decreed time, O Moses.” [6:40], or “Eat and 
drink heartily for what you have done aforetime, in 
days gone by.” [69:24], when food is bought out, and 
so forth.

20 When writing the Qur’an, do so in a clear hand-
writing, elegantly and in a big font. It is not giv-

ing the inviolability of the Mus-haf to write it in small 
print. Al-A’mash reported on the authority of Ibraaheem 
that ‘Ali (Radia-Allaahu ‘anhu) used to hate writing the Qur’an 
on small things. [Fada’il al-Qur’an by Abu ‘Ubaid]

Abu al-Aswad narrated that ‘Umar (Radia-Allaahu ‘anhu) 
saw a man with a Mus-haf in his hand written with a 
fine pen. ‘Umar (Radia-Allaahu ‘anhu) said: “What is this?” 
The man replied: “It is the whole Qur’an.” ’Umar (Radia-
Allaahu ‘anhu) hated that and beat the man and said: “Glo-
rify (venerate) the Book of Allaah.” ‘Umar (Radia-Allaahu 
‘anhu) used to be pleased if he saw a big Mushaf. [Fada’il 
al-Qur’an] 

21 One should not recite it in a marketplace, places 
of clamor and frivolity, or where fools gather.

Sources:
1. Al-Jami’ li Ahkaam al-Qur’an, by Al-Qurtubi
2. Fatawa Shaikh Ibn ‘Uthaimeen
3. Fatawa Shaikh ‘Abdur-Rahmaan al-Barraak
4.	 Introduction	 of	 Adab	 at-Ta’amul	 Ma’a	 al-Mus-haf	 by	

‘Abdur-Rahmaan ad-Dihaami.
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‘Umar ibn al-Khattaab (Radia-
Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla- 
Allaahu ‘alayhi wa sallam) said: 
“Verily, through this Book (the 
Noble Qur’an) Allaah exalts 

some people and humiliates some others.” [Muslim]

Nafie’ ibn abd al-Haarith met ‘Umar (Radia- 
Allaahu ‘anhu), the former having been appointed by 
‘Umar as a ruler over Makkah. ‘Umar (Radia-Allaahu 
‘anhu) asked Nafie’: “Who did you appoint upon 
the people of Al-Waadi?” He (Nafie’) said: “Ibn 
Abza.” ‘Umar (Radia-Allaahu ‘anhu) said: “Who is Ibn 
Abza?” He replied: “One of our freed slaves.” 
‘Umar (Radia-Allaahu ‘anhu) said: “You made a freed 
slave a caliph?” Nafie’ said: “He memorized the 
Qur’an (i.e. he is versed in the Qur’an), and the 
knowledge of inheritance.” Hence ‘Umar (Radia-
Allaahu ‘anhu) mentioned the Hadeeth.

Commentary:

1  The Hadeeth means that some people will 
hold to the Qur’an by reciting it. There 

are among them those whom Allaah will elevate 
through it, both in this life and the Hereafter; and 
there are amongst them those whom Allaah will 
disgrace through it, both in this life and the Here-
after. 

2  Whoever acts upon the teachings of the 
Qur’an, believing in its news, executing 

its commands, abstaining from its prohibitions, 
following its guidance and the manners that are 
brought by the Qur’an - which are all virtuous 
conducts - Allaah will exalt him in this world and 
the Hereafter. 

3  The Qur’an is the source and basis of all 
knowledge, as Allaah (Ta’ala) says in Surat 

al-Mujaadilah (58:11):

“Allaah will raise those who have believed 
among you and those who were given knowl-

edge, by degrees.”

Similarly in the Hereafter, Allaah (Ta’ala) will 
raise people in degrees in the Gardens of Para-
dise. It will be said to the Qaari’ (the reciter of 
the Qur’an): “Recite! Rattil (slowly and rhythmi-
cally) and ascend.” [At-Tirmidhi no. 2914, Abu 
Dawoud, Ahmad, al-Baihaqi, and authenticated 
by al-Albaani]
His rank in Paradise will be at the end of his reci-
tation.

On the other hand, those who will eventually 

come to a sad end and will suffer humiliation 
and disgrace are those who recite the Qur’an and 
perfect its recitation, but they turn away from it 
arrogantly, i.e. by belying its news, (news about 
Allaah and His Attributes such as Allaah’s rising 
over the Throne and His coming on the Day of 
Judgment for judging the creation, news about 
the Resurrection, etc.), not acting upon its com-
mands, and denying its news. If they hear any-
thing from the Qur’an such as the stories of the 
Prophets or other, news about the Day of Resur-
rection and so forth - they doubt it and do not 
believe in it. There is a sickness in their hearts; 
they are suspicious, and they may even reach to a 
state of denial and rejection although they recite 
the Qur’an. Also, out of arrogance, they do not act 
upon its rulings nor abstain from its prohibitions. 
Those are the ones whom Allaah will humiliate in 
this world and the Hereafter. They may be given 
a respite and the provision of this world will be 
opened for them; however, as any worldly matter 
is opened for them, it will only increase them in 
loss. Allaah (Ta’ala) says in Surat al-Ahqaaf (46:20):

“And the Day those who disbelieved are 
exposed to the Fire [it will be said]: ‘You ex-
hausted your pleasures during your worldly 

life and enjoyed them, so this Day you will be 
awarded the punishment of [extreme] humilia-
tion because you were arrogant upon the earth 
without right and because you were defiantly 

disobedient.’”

This means: Allaah gives respite to the obstinate, 
arrogant disbeliever and this world will be beau-
tified for him, but that will not increase him ex-
cept in loss and sin on the Day of Resurrection.
Beware of being of the second category whom  
Allaah will disgrace by this Qur’an; try to be of 
the first category whom Allaah will elevate.

4  The Muslims of the early centuries of Is-
lam were blessed with great honor and re-

spect by Allaah because they loved and practiced 
the Noble Qur’an. Because of their meaningful 
attachment to the Noble Qur’an, their achieve-
ments in religious and worldly spheres were sig-
nificant. However, since the time they excluded 
the practice of Islam from their lives, they have 
been afflicted with disgrace and humiliation. 

5  The exaltation and humiliation mentioned 
in the Hadeeth is bound to   happen in both 

this life and the Hereafter.
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SUNNAH ACT
Tahajjud Prayer in the Jawf of the Night

The Salaat (Prayer) of 
Prophet Dawoud 

(‘Alayhis-salaam)

1  Prophet Muhammad (Salla-Allaahu 
‘alayhi wa sallam) said: “The best hours 

are the Jawf of al-Layl (the middle of the last 
part of the night).” [Reported by at-Tabara-
ni – Saheeh al-Jamie’ no. 1106]

2  The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said: “The best fast after 

Ramaadan is (in the) month of Allaah- Mu-
harram; and the best prayer after the obliga-
tory prayer is voluntary prayer during the 
night.” [Muslim]

3  The Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “The Jawf (middle) of the 

last part of the night is the time when the 
Lord will be nearest to His slave. If you can 
be of those who remember Allaah at that 
hour, then do so.” [Sunan at-Tirmidhi – Sa-
heeh al-Jamie’ no. 1173]

4  Allaah’s Messenger (Salla-Allaahu ‘alay-
hi wa sallam) said: : “The most beloved 

prayer to Allaah is that of Dawoud (‘Alayhis-
salaam) and the most beloved Saum (fast) to 
Allaah are those of Dawoud (‘Alayhis-salaam). 
He used to sleep for half of the night and 
then offer Salaat (prayer) for one-third of the 
night and again sleep for its sixth part and he 
used to observe fast on alternate days.”  [Al-
Bukhaari]

5  Abu Umamah (Radia-Allaahu ‘anhu) nar-
rated that Allaah’s Messenger (Salla-

Allaahu ‘alayhi wa sallam) was asked: “At what 
time does the supplication find the greatest 
response?” He (Salla-Allaahu ‘alayhi wa sallam) re-
plied: “A supplication made during the Jawf 

al-Layl al-Akheer (the middle of the last part 
of the night) and after the conclusion of the 
obligatory prayers.” [Saheeh At-Tirmidhi 
and authenticated by al-Albaani no. 3499]

Commentary:
The Jawf of the last part of the night means 
the late hours of the night. It can also mean 
the middle of the second half of the night.

In other words, if the night is divided be-
tween two equal parts, then its Jawf would 
be middle of the second part. In either case, 
it is the time of the night which in other 
Ahaadeeth has been termed as the third 
part of the night. It is the time when Allaah 
Almighty descends to the nearest heaven. 
[Riyadhus Saliheen by Darus Salaam]

* If Maghrib is at 5 p.m. and Fajr is at 5 
a.m.

* Midnight then is at 11 p.m.
* Jawf al-Layl is at 2 a.m. and
* The last third starts at 1 a.m.

According to Ibn al-Atheer in his book 
“Ghareeb al-Hadeeth” and Ibn Mand-
hoor’s book “Lisaan al-Arab”, Jawf al-Layl 
is its last third, which is the fifth part of the 
six divisions of the night.

i.e. Count the hours of the night from 
Maghrib to Fajr, and then divide them into 
six parts. So, the Jawf al-Layl begins from 
the start of the fifth part till the end of the 
night. But this differs according to seasons 
and different countries where the length of 
night differs.



The General Presidency of Scholarly Research and Ifta 
(of Saudi Arabia) in Fatawa Noor alad-Darb says con-
cerning the time of the Tahajjud prayer: “Offering Ta-
hajjud prayer at night is a Sunnah act. The best time of it 
is the last part of the night, and the best of the last part of 
it is the fourth and fifth parts of the six divisions.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘The most be-
loved Salaat to Allaah is that of Dawoud (‘Alayhis-salaam); and 
the most beloved Saum (fast) to Allaah are those of Dawoud 
(‘Alayhis-salaam). He used to sleep for half of the night and then 
offer Salaat for one third of the night and then  offer Salaat 
for one third of the night and again sleep for its (last) sixth 
part and used to observe Saum (fast) on alternate days.’ 
[Al-Bukhaari-The Book of Tahajjud (prayer)]

He (Salla-Allaahu ‘alayhi wa sallam) also used to say: ‘Allaah 
(Ta’ala) descends every night to the lowest heaven when the 
first third of the night is over, and says, ‘I am the King; I 
am the King; who is there to supplicate me, I will answer 
him? Who is there to ask Me, I will grant him? Who is 
there to ask My forgiveness, I will forgive Him?’ He con-
tinues like this until the break of dawn.’ [Muslim] 

Accordingly, it is a Sunnah act for the believer to search 
for these two times [the fourth and fifth parts of the six 
divisions of night] which is the prayer of Dawoud (‘Alay-
his-salaam). He (‘Alayhis-salaam) used to sleep half of the night 

and establish one third of the night with prayer, i.e. 
the fourth and fifth parts of the night, and sleep in 

the last sixth part; in order to gain strength for the day’s 
work.

However, worshipping Allaah in the last third of the 
night, the time of the descent of Allaah, i.e. the last fifth 
and sixth parts of the six divisions, that is all good.” [Fat-
wa no. 10/42] 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) used to follow 
the way of Dawoud (‘Alayhis-salaam) in offering the night 
prayer:

‘Aishah (Radia-Allaahu ‘anha) narrated: ‘In my house, he [the 
Prophet (Salla-Allaahu ‘alayhi wa sallam)] never passed the last 
hours of the night but sleeping.’ [Al-Bukhaari]

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) also narrated: ‘I spent 
the night with my aunt (maternal aunt) Maymoonah. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) got up during 
the night and relieved himself, then washed his face 
and hands and…’(until he said), ‘the Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa sallam) completed thirteen 
Rak’ah of his night prayer. He then laid down and slept 
and snored. Then Bilal came and he informed him about 
the (Fajr) prayer….).’” [Muslim [alifta.com]
While commenting on the Hadeeth narrated by Abu Um-
amah (Radia-Allaahu ‘anhu), that Jawf al-Layl is the last part 
of the night when Allaah (Ta’ala) descends to the nearest 
heaven to us, Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: 
“One should exert his utmost to make Du’aa at that 
time.” [Sharh Riyadhus- Saliheen]

Please note  that the Answers 

for the Jumad al Awwal - 

Jumad ath-Thani, issue 17-3 

will be published in the 

upcoming Ramadaan- 

Shawaal, 17-5 issue. 

This issue will also not contain 

quiz questions  

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) also commented on 
the Hadeeth of “Salaat Dawoud” (‘Alayhis-salaam), saying: 
“As for his (Dawoud’s ‘Alayhis-salaam) prayer, i.e. the night 
prayer, he used to sleep for half of the night and then 
offer Salaat for one third of the night and again sleep 
for its sixth part. He (‘Alayhis-salaam) was dividing the night 
into three divisions: first half for sleep, then one third 
for offering the Qiyam (Tahajjud- night) prayer, then one 
sixth for sleep (again); because in doing so there is a rest 
for the body. The tiredness that happens due to offering 
the Qiyam (night prayer) will go by if one sleeps in the 
last part of the night.

However, if one offers the night prayer at any hour of 
the night, hopefully he will get the reward. What has 
been mentioned by the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
is the most beloved to Allaah and most meritorious. It is 
enough for one to establish the last third of the night, or 
the middle third or the first half and that is according to 
one’s conditions and what was made easy for him.

‘Aishah (Radia-Allaahu ‘anha) narrated that the Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa sallam) performed Witr prayer 
on different nights, at various hours; in the early part of 
the night, at midnight and in the latter part, finishing 
his Witr just before dawn. [Reported by Muslim] [Sharh 
Riyadhus-Saliheen]

If one fears that he will not get up in the last part of the 
night, then, let him offer the Witr in the early part of the 
night. Jaabir (Radia-Allaahu ‘anhu) narrated that the Messen-
ger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: ‘If anyone is 
afraid that he may not get up in the latter part of the night, 
let him perform Witr in the first part of it; and if anyone is 
confident to (i.e., he will) get up in the last part of it, let him 
perform Witr at the end of the night, for prayer at the end 
of the night is witnessed (by the angels) and this is better.’ 
[Muslim]

And if one’s Tahajjud is offered in the fourth or fifth 
parts of the six divisions that would be better, because 
it agrees with the prayer of Prophet Dawoud (‘Alayhis-sa-
laam); so he will join between the end of the night in the 
fourth part and the fifth part of the six divisions in the 
beginning of the last half. And in all that there is great 
goodness.” [alifta.com]

The explanation of the description of Salaat Dawoud 
(‘Alayhis-salaam): Ahl ul-‘Ilm said: “He (‘Alayhis-salaam) used 
to sleep for the first half of the night; that was the time 
in which he habitually slept. It usually was after ‘Isha 
prayer because it was unlikely for him to be sleeping im-
mediately after sunset.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) slept until approx-
imately midnight or beyond it by a while or before it, 
and then he (Salla-Allaahu ‘alayhi wa sallam) offered the Qiyam 

at night. At the time of Sahar (before dawn), he would 
sleep until the rising of the dawn; as is mentioned pre-
viously in one Hadeeth reported by ‘Aishah (Radia-Allaahu 
‘anha) and Ibn ‘Abbaas (Radia-Allaahu ‘anhuma).

There are great benefits in following this Sunnah. Ibn 
Hajar (Rahimahullaah) mentioned some of them in his book 
“al-Fat-h” saying, “Al-Muhallab said: ‘Dawoud (‘Alayhis-
salaam) was taking rest by sleeping in the first part of the 
night. He (‘Alayhis-salaam) then got up at the time when  
Allaah (Ta’ala) calls unto His servants: ‘Is there anyone 
who asks me so I give him…’ then he would sleep to get 
rest after tiring from standing in prayer the rest of the 
night, which is sleeping at the time of Sahar. This way is 
the most beloved to Allaah because one should be kind 
and gentle to oneself because the self gets bored and 
tired. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘Allaah 
does not get tired (bored) until you get tired.’ And Allaah 
loves to bestow His Grace and successive beneficence 
continuously. Sleeping after standing for a long time 
gives rest to the body and removes the harm of staying 
awake late at night and prevents withering (weakness) 
of the body, contrary to staying awake till morning.

Also there is another benefit, which is receiving the 
morning (Fajr) prayer and the morning remembrances 
and actions with energy.

Moreover, it is staying away from Riya’ (show off), be-
cause whoever sleeps during the last sixth part of the 
night hides his previous action from whoever can see 
him.” [End quote] [Islamweb.net] 

Sources:
1. Sharh Riyadhus-Saliheen by Shaikh Ibn ‘Uthaimeen (Ra-

himahullaah)
2.	 Alifta.com
3. Islamweb.net



3  Stories related to events which happened in the 
era of the Prophet (Salla-Allaahu ‘alayhi wa sallam), such 

as the event of the battle of Badr, the event of the bat-
tle of Uhud, the  event of the confederates, the slander, 
the stories about Banu An-Nadeer (a Jewish tribe), Abu 
Lahab, etc. 

The stories in the Qur’an are related 
for great wisdom:

1. To show Allaah’s Wisdom through these stories

Allaah (Ta’ala) says in Surat al-Qamar (54: 4-5):

“And there has already come to them of information, 
that in which there is deterrence. Extensive Wisdom-

but warning does not avail (them).”   

2. To show Allaah’s Justice by punishing the beliers

Allaah (Ta’ala) says about them in Surat Hud (11:101):

“And We did not wrong them, but they wronged 
themselves. And they were not availed at all by their 

gods which they invoked other than Allaah when 
there came the command of your Lord. And they did 

not increase them in other than ruin.” 
  
3. To clearly show Allaah’s Grace by rewarding the 

believers

Allaah (Ta’ala) says in Surat al-Qamar (54:34-35):

“Except the family of Lut- We saved them before 
dawn. As a favor from Us. Thus do We reward him 

who is grateful.”

4. To comfort the heart of the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) and to console him for what he received 
of harm from the beliers 

Allaah (Ta’ala) says in Surat Faatir (35:25-26):

“And if they deny you, then already have those before 
them denied. Their messengers came to them with 

clear proofs and written ordinances and with the en-
lightening Scriptures and the Book giving light. Then 
I seized the ones who disbelieved, and how (terrible) 

was My denial (punishment)!”

5. To aspire the believers to have the faith and help 
them to stay firm on faith and increase in it, since 
they have come to know about the salvation of the 
early believers who preceded them and their at-
tainment of victory when they were commanded 
with Jihaad.

Allaah (Ta’ala) says in Surat al-Anbiyaa’ (21:88):

“So We responded to him and saved him from the 
distress. And thus We save the believers.”

In Surat ar-Room (30:47), Allaah (Ta’ala) says:

“And We have already sent messengers before you 
to their people, and they came to them with clear 

evidences, then We took retribution from those who 
committed crimes, and incumbent upon Us was sup-

port of the believers.”

6. To warn the disbelievers therewith from persist-
ing on disbelief

Allaah (Ta’ala) says in Surat Muhammad (47:10):

“Have they not traveled through the land and seen 
how was the end of those before them? Allaah de-

stroyed (everything) over them, and for the disbeliev-
ers is something comparable.”

7. To confirm the messengership of Prophet Muham-
mad (Salla-Allaahu ‘alayhi wa sallam)

This is because no one knew the news about the ancient 
nations except Allaah (Subhaanahu wa Ta’ala).

Allaah (Ta’ala) says in Surat Hud (11:49):

One of the most important topics that one should take 
care of when pondering over the Qur’an is its stories. 
This is because these stories show the impact of Allaah’s 
Names and Attributes. They also show Allaah’s Actions 
with His creation, with His Awliyaa’ and with His en-
emies.

The meaning of the word 
Qasas

Linguistically: Qasas means to retrace something step by 
step, e.g. someone has passed here and you retrace his 
footsteps.

Allaah (Ta’ala) said in Surat al-Kahf (18:64): 

“So they went back retracing their footsteps.”

Ash-Shawkaani said: “They went back to the same road 
or way that they were on, in order not to mistake their 
way.” This is a sensible kind of following the traces.

Allaah mentioned what the mother of Musa (Moses ‘Alay-
his-salaam) said to her daughter in Surat al-Qasas (28:11):

“And she said to his (Moses’s) sister: ‘Follow him.’”

Ash-Shawkaani said: “Follow his traces, and know 
about his news, where had he reached.”
This is an insensible (not tangible) kind of following the 
trace, namely tracing the news.
The meaning of Qasas, according to the Islamic termi-
nology, is to inform about an event which consists of 
stages, one following the other.

Allaah (Ta’ala) described the Qur’anic stories to be the 
most truthful of stories, as He (Ta’ala) said in Surat an-
Nisaa’ (4:87):

“And who is more truthful than Allaah in state-
ment?”

This is because of their perfect conformity with the facts 
or the truth.

Allaah (Ta’ala) also described the Qur’anic stories to be the 
best of stories, as He (Ta’ala) said in Surat Yusuf (12:3):

“We relate unto you, the best of stories through Our 
revelations unto you, of this Qur’an.”

This is because they comprise the highest degree of per-
fection in eloquence and sublime meaning.

The Qur’anic stories are the most beneficial stories as  
Allaah (Ta’ala) said in Surat Yusuf (12:111):

“There is certainly in their stories a lesson for those of 
understanding, never was it a narration invented, but 

a confirmation of what was before it and a detailed 
explanation of all things and guidance and mercy for 

a people who believe.”

This is because of their strong impact on the reformation 
of the hearts, deeds and manners.

Types of Qur’anic Stories

There are three types of Qur’anic stories:

1  Stories of the Prophets, such as the story of Musa 
(‘Alayhis-salaam), the story of Adam (‘Alayhis-salaam), etc.

2  Stories about certain individuals and people and 
what had happened to them. Allaah (Ta’ala) in-

formed us about their stories in order for them to be a 
lesson and advice, such as the story of the owners of the 
garden (in Surat al-Qalam), the story of the owner of the 
two gardens (in Surat al-Kahf), the story of Maryam, the 
story of Dhul-Qarnain, the story of Qarun, the story of 
the army of the Elephant, etc. 

The Stories in 

the Qur’an 
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Al-Walaa’ (allegiance, loyality) and Baraa’ (disassocia-
tion) is one of the great principles of ‘Aqeedah (Creed). 
Allaah (Ta’ala) enjoined upon us to have allegiance with 
the believers and to disassociate ourselves from Shirk 
and the Mushrikeen. Allaah (Ta’ala) says in Surat Aal-Im-
ran (3:28):

“Let not the believers take the disbelievers as Auliya 
(supporters, helpers, etc.) instead of the believers, and 
whoever does that will never be helped by Allaah in 
any way, except if you fear a danger from them. And 
Allaah warns you against Himself (His Punishment), 

and to Allaah is the final return.”

i.e. he has disassociated himself from Allaah and Allaah 
from him.

Allaah also says in Surat Mujadilah (58:22):

“You (O Muhammad Salla-Allaahu ‘alayhi wa sallam) will 
not find any people who believe in Allaah and the 

Last Day, making friendship with those who oppose 
Allaah and His Messenger (Muhammad Salla-Allaahu 

‘alayhi wa sallam), even though they were their fathers, or 
their sons, or their brothers, or their kindred (people). 

For such He has written Faith in their hearts, and 
strengthened them with Rooh (proofs, light and true 
guidance) from Himself. And We will admit them to 
Gardens (Paradise) under which rivers flow, to dwell 

therein forever. Allaah is pleased with them and them 
with Him. They are the Party of Allaah. Verily, it is 

the Party of Allaah that will be the successful.”

“This is from the news of the unseen which We reveal 
to you [O Muhammad]. You knew it not, neither you 

nor your people, before this. So be patient; indeed the 
(best) outcome is for the righteous.”

In Surat Ibraaheem (14:9), Allaah (Ta’ala) says:

“Has there not reached you the news of those before 
you – the people of Nooh and ‘Aad and Thamud and 

those after them? No one knows them but Allaah. 
Their messengers brought them clear proofs, but they 
put their hands in their mouths and said: ‘Indeed, we 
disbelieve in that with which you have been sent, and 

indeed we are, about that to which you invite us, in 
grave doubt.’”

Repetition of the stories

There are Qur’anic stories which are mentioned only 
once, such as the story of Luqman, and the People of the 
Cave. And there are stories which are repeated accord-
ing to what interest entails; however, this repetition is 
not only in one aspect, as it differs in length, intensity 
and gentleness. Thus certain parts of the story are men-
tioned in one position/place and the same story is men-
tioned, but with different parts of it in another position/
place (for another interest).

The wisdom behind the repetition is:
1. Showing the importance of that story.
2. Asserting that story in order to keep it firm in the 

hearts of the people.
3. Considering the time and state of those who are ad-

dressed by it. Therefore, one finds the brevity and 
intensity mostly in the stories of Makkan Surahs 
and the opposite with regards the stories that are 
mentioned in the Madani Surahs.

4. Showing the eloquence of the Qur’an.
5. Manifesting the truthfulness of the Qur’an and that 

it is from Allaah (Ta’ala) such that it relates these sto-
ries in variety, without contradictions.  

Isra’iliyyat

Isra’iliyyat (ارسائیلیات “of the Israelites”) is the body of nar-
ratives originating from Jewish (mostly) and Christian 
traditions. 

The scholars generally classify the narratives of the 
Isra’iliyyat into three categories:

First: Those considered to be true because the reve-
lation to Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 
approves of them and attests to their truthfulness. 
For example, Al-Bukhaari recorded that `Abdullaah ibn 
Mas`oud (Radia-Allaahu ‘anhu) said: “One of the rabbis came 
to the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) and 
said: `O Muhammad! We learn that Allaah will put the 
heavens on one finger, the earths on one finger, the trees 
on one finger, the water and dust on one finger, and the 
rest of creation on one finger, then He will say: I am the 
King.’ The Messenger of Allaah smiled so broadly that 
his molars could be seen, in confirmation of what the 
rabbi had said. Then the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) recited Surat az-Zumar 39:67: 

“They made not a just estimate of Allaah such as 
is due to Him. And on the Day of Resurrection the 
whole of the earth will be grasped by His Hand.”

Second: Those considered to be false because the 
revelation to Prophet Muhammad (Salla-Allaahu ‘alayhi wa 
sallam) rejects them and attests to their falsehood.
For example, Al-Bukhaari recorded that Ibn Al-
Munkadir said that he heard Jaabir (Radia-Allaahu ‘anhu) say 
that the Jews used to claim that if one has sex with his 
wife from behind (in the vagina) the offspring would 
become cross-eyed. Then, this Ayah was revealed (In-
terpretation of the meaning): “Your wives are a tilth for 
you, so go to your tilth, when or how you will.” [Surat 
al-Baqarah 2:223]
Muslim and Abu Dawoud also reported this Hadeeth. 

Third: Those which have not been approved of nor 
rejected, i.e. those not known to be either true or false.
For example, Al-Bukhaari, may Allaah have mercy on 
him, recorded that Abu Hurairah (Radia-Allaahu ‘anhu) said: 
“The People of the Book used to read the Tawrah in He-
brew and explain it in Arabic to the Muslims. The Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “Do not 
believe the People of the Book and do not deny them. Say: 
‘We believe in Allaah and what has been revealed to us and 
what has been revealed to you. Our God and your God is 
One, and to Him we have submitted.’’’ [This Hadeeth was 
narrated only by Al-Bukhaari] 

However, relating such kind of news is only permissible 
as long as one does not violate a prohibition. This is be-
cause the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Con-
vey (my teachings) to the people even if it were a single 
verse or a sentence (from the Qur’an or the Sunnah), and 
tell others the stories of Bani Israel (which have been taught 
to you), for it is not sinful to do so. And whoever tells a lie 
against me intentionally, then surely let him occupy his 
seat in the (Hell) Fire,” [Al-Bukhaari, the Book of the Sto-
ries of the Prophets].

Asking the people of the Scripture (the Jews and Chris-

tians) about any legal ruling in the religion is strictly for-
bidden. Imaam Ahmad (Rahimahullaah) reported that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Do not ask the 
people of the Book about anything; they might misguide 
you, as they are themselves misguided. If Musa (‘Alayhis-sa-
laam) were alive, he would have no alternative but to follow 
me.” [Ahmad, in its chain a narrator whose name is Mu-
jaalid and he is weak, as said by some scholars]. How-
ever, there is another narration in which Ibn Hajar said 
that its chain is Hasan which says: “Do not ask the people 
of the Book about anything, they might not guide you, as 
they are themselves misguided. You may belie a truth or 
believe a falsehood.” [Fat-h al-Baari]

Al-Bukhaari recorded that Ibn `Abbaas (Radia-Allaahu ‘anhu-
ma) said: “How can you ask the People of the Book about 
anything, when your Book that was revealed to the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) is more recent, 
you read it pure and uncontaminated, it tells you that 
the People of the Book altered and changed the Book, 

that they write the Book with their own hands and then 
say: `This is from Allaah,’ to purchase with it a small 
price. Should not the knowledge that you have, prevent 
you from asking them!? No, by Allaah, we have never 
seen any of them asking you about what was sent down 
to you.’’ Al-Bukhaari recorded that Humayd ibn `Ab-
dur-Rahmaan heard Mu`awiyah (Radia-Allaahu ‘anhu) talk-
ing to a group of Quraish in Madinah. He mentioned 
Ka`b al-Ahbar, and said: “He was one of the most truth-
ful of those who narrated from the People of the Book, 
even though we found that some of what he said might 
be lies.’’ Shaikh Ibn ‘Uthaimeen says: “This means that 
some of what he said could be classified linguistically as 
lies, but he did not intend to lie, because he was narrat-
ing from manuscripts which he thought were good, but 
they contained fabricated material, because they did not 
have people who were conscientious in memorizing the 
Scriptures by heart as the people of this great Ummah.”

Source: 
Al-Qasas Al-Qur’ani by Shaikh Ibn ‘Uthaimeen (Rahimahullaah)
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The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The strong-
est handhold of Imaan (faith) is: allegiance for the Sake of 
Allaah, having enmity for the Sake of Allaah, love for the 
Sake of Allaah and hate for the Sake of Allaah.” [Reported 
by Ahmad and authenticated by al-Albaani in Saheeh 
al-Jamie’ no. 2539]
Narrated Jareer ibn ‘Abdullaah al-Bajali (Radia-Allaahu 
‘anhu): “I gave the Bai’ah (pledge) to Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam), to be sincere and true to every 
Muslim [i.e. to order them to good and forbid them from 
all that Islaam has forbidden) and to help them and to be 
kind and merciful to them, etc.] and to disassociate from 
the disbelievers.” [Al-Bukhaari and Muslim]
Following is the biography of the noble Companion 
‘Umayr ibn Sa’d (Radia-Allaahu ‘anhu), who has set a great 
example for Walaa’ (allegiance) and Baraa’ (disassocia-
tion).

His Islam
Orphaned at an early age, ‘Umayr ibn Sa’d (Radia-Allaahu 
‘anhu), and his mother were left poor and destitute. His 
mother however, eventually married again to one of the 
richest men in Madinah. His name was Julaas ibn Su-
wayd who was from the powerful tribe of al-Aws. Julaas 
took ‘Umayr ibn Sa’d (Radia-Allaahu ‘anhu) in his custody 
and treated him as his own son. He conferred abundant 
good upon him till it made him forget he was an orphan. 
The love between the two of them increased year after 
year.
When he was barely ten years old, ‘Umayr (Radia-Allaahu 
‘anhu) became a Muslim. Faith found a secure niche in 
his tender heart and penetrated deeply into his being. 
In spite of his youthfulness, ‘Umayr (Radia-Allaahu ‘anhu) 
would never delay in the performance of Salaat behind 
the noble Prophet (Salla-Allaahu ‘alayhi wa sallam). Often he 
would be found in the first row of worshippers, hoping 
for the Thawaab (reward) promised those who attend the 
mosque early and sit in the foremost rows. His mother 
was particularly pleased whenever she saw him going 
to and coming from the mosque, sometimes with her 
husband and sometimes alone.
‘Umayr’s days passed in this fashion with no major dis-
turbance to upset his calm and contentment. This idyl-
lic state, however, did not last. ‘Umayr (Radia-Allaahu ‘anhu) 
was soon to face a most difficult test for a boy of his age; 
a test which shook the peaceful and loving atmosphere 
of his home and challenged the steadfastness of his faith. 

Verily, your Waliyy 
(protector, etc.) is Allaah

In the ninth year after the Hijrah, the Prophet (Salla-Allaahu 
‘alayhi wa sallam) announced his intention to lead an expedi-
tion to Tabuk against the Byzantine forces. He ordered 
the Muslims to get themselves ready and make the nec-

essary preparations. 

Usually when the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
wanted to go on a military campaign he would not give 
precise details of his objective, or he would set off in a 
direction opposite to his intended destination. This was 
for security purposes and to confound the enemy’s in-
telligence service. The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
did not do this when he announced the expedition to 
Tabuk. Perhaps this was because of the great distance 
between Tabuk and Madinah, and the enormous diffi-
culties expected as well as the overwhelming strength 
of the enemy.

The preparations needed for this expedition had to be 
extensive. Summer had set in and the intense heat pro-
duced languor and listlessness, and in spite of the fact 
that the date crops needed harvesting, the Muslims re-
sponded enthusiastically to the call of the Prophet (Salla-
Allaahu ‘alayhi wa sallam) and busied themselves in preparing 
for the arduous (difficult, demanding) campaign ahead. 
There was however, a group of Munafiqoon (hypocrites) 
who outwardly had declared their acceptance of Islaam 
but inwardly did not believe in it. They were critical of 
the expedition and tried to weaken the resolve of the 
Muslims. They even ridiculed the Prophet (Salla-Allaahu 
‘alayhi wa sallam) in their private gatherings. Disbelief and 
hatred remained in their hearts. 

One day, shortly before the army was due to set out, the 
young ‘Umayr ibn Sa’d (Radia-Allaahu ‘anhu) returned home 
after performing Salaat in the mosque. He was all agog 
(eager) with excitement. He had just witnessed the great 
generosity and the spontaneous spirit of sacrifice which 
the Muslims displayed in preparing for the expedition. 
He had seen ‘Uthmaan ibn ‘Affaan (Radia-Allaahu ‘anhu) 
handing over a purse containing a thousand gold dinars 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam). Thereupon the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Nothing shall 
harm ‘Uthmaan (Radia-Allaahu ‘anhu) after what he did to-
day.” [At-Tirmidhi] 

And he (Radia-Allaahu ‘anhu) gave in charity again and 
again, until the amount of his Sadaqah reached to 900 
she-camels and 100 horses apart from the money. 
Abu Bakr (Radia-Allaahu ‘anhu) was the first who brought his 
Sadaqah; he came with all his money (four thousand dir-
hams) and did not leave anything for his family except 
Allaah and His Messenger.
‘Abdur Rahmaan ibn ‘Awf (Radia-Allaahu ‘anhu) also came 
carrying on his shoulders, two hundred Awqiyyah of sil-
ver and placed it before the noble Prophet (Salla-Allaahu 
‘alayhi wa sallam). 
‘Umar (Radia-Allaahu ‘anhu) came with half his money. Al-
‘Abbaas (Radia-Allaahu ‘anhu) came with a large amount of 
money. 
The people came in succession with their charity. Indeed 
‘Umayr had even seen a man trying to sell his bed in or-
der to purchase a sword for himself. He had seen women 
of the Muhajireen and the Ansaar donating their jewelry 
and their ornaments to buy provisions and equipment 

for the army. None withheld his hand and showed mi-
serliness except the hypocrites.
At home, ‘Umayr (Radia-Allaahu ‘anhu) recalled these mov-
ing and inspiring scenes. He was surprised however, 
that Julaas was so slow in preparing for the expedition 
with the Prophet (Salla-Allaahu ‘alayhi wa sallam) and puzzled 
at his delay in contributing, especially since he was quite 
rich and could afford to give generously. ‘Umayr (Radia-
Allaahu ‘anhu) felt that he had to arouse his ardor (commit-
ment, duty) or stir his sense of generosity and manli-
ness. So with great enthusiasm, he related what he had 
seen and heard at the mosque, particularly the case of 
those believers who with great fervor, had come to en-
list themselves in the army and were turned away by 
the Prophet (Salla-Allaahu ‘alayhi wa sallam). He related how 
sad and disappointed these people were at not realizing 
their desire to go on the path of Jihaad and sacrifice for 
the sake of Islaam. 
Julaas’s response was sharp and shocking. 
“If Muhammad (Salla-Allaahu ‘alayhi wa sallam) is true in claim-
ing that he is a Prophet,” he shouted angrily, “then we 
are all worse than donkeys.” 
‘Umayr (Radia-Allaahu ‘anhu) was flabbergasted (shocked); 
he could not believe what he had heard. He did not 
think that a man as intelligent as Julaas could have ut-
tered such words, words which instantly put him out-
side the pale of faith.
A host of questions raced through ‘Umayr’s (Radia-Allaahu 
‘anhu) mind and he immediately began to consider what 
action he should take. He saw in Julaas’s silence and his 
tardiness to respond to the Prophet’s (Salla-Allaahu ‘alayhi 
wa sallam) call, clear signs of a traitor to Allaah and His 
Prophet (Salla-Allaahu ‘alayhi wa sallam), as someone who want-
ed to bring harm to Islaam in just the same way as the 
Munafiqoon who were plotting and conspiring against 
the Prophet (Salla-Allaahu ‘alayhi wa sallam). At the same time 
he saw a man who had treated him as a father and who 
was kind and generous to him, who had taken him as an 
orphan and had saved him from poverty. 
‘Umayr (Radia-Allaahu ‘anhu) had to choose between pre-
serving this close relationship with Julaas on the one 
hand and dealing with his treachery and hypocrisy on 
the other. The choice was painful but his decision was 
swift. He turned to Julaas and said:
“O Julaas, by Allaah, there is no one on the face of the 
earth, after Muhammad ibn ‘Abdullaah, dearer to me 
than you. You are the closest of men to me and you have 
been most generous to me. But you have uttered words 
which, if I should mention them, will expose and hu-
miliate you. If I conceal them however, I will be a traitor 
to my trust and destroy myself and my religion. I will, 
therefore, go to the Messenger of Allaah (Salla-Allaahu ‘alayhi 
wa sallam) and tell him what you have said. It is up to you 
to clarify your position.” 
The young ‘Umayr (Radia-Allaahu ‘anhu) went to the mosque 
and told the Prophet (Salla-Allaahu ‘alayhi wa sallam) what he 
had heard from Julaas. The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) asked him to stay with him and sent one of his 
Companions to summon Julaas. 

Julaas came, greeted the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) and sat in front of him. The Prophet, (Salla-Allaahu ‘alayhi 
wa sallam) asked him straightaway: “What did you say that 
which ‘Umayr ibn Sa’d heard?” and he mentioned what 
‘Umayr (Radia-Allaahu ‘anhu) had reported to him.
“O Messenger of Allaah, he has lied against me and has 
fabricated this; I have not uttered anything of the sort” 
asserted Julaas. 
The Companions of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) looked alternately at Julaas and ‘Umayr, hoping to 
detect on their faces what their hearts concealed. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) turned to ‘Umayr 
(Radia-Allaahu ‘anhu) and saw his flushed face and the tears 
streaming down his cheeks. ‘Umayr (Radia-Allaahu ‘anhu) 
prayed:
“O Lord, send down a revelation on Your Prophet (Salla-
Allaahu ‘alayhi wa sallam) to verify what I have told him.” 
Julaas meanwhile continued to defend what he had said: 
“What I have told you, O Messenger of Allaah, is cer-
tainly the truth. If you wish, make us swear an oath in 
your presence. I swear by Allaah that I did not say any-
thing of the sort that ‘Umayr reported to you.” 
As the Companions turned to ‘Umayr (Radia-Allaahu ‘anhu) 
to hear what he had to say, they saw the Prophet (Salla-
Allaahu ‘alayhi wa sallam) come under a special mood of seren-
ity, and they realized that he was being inspired. Imme-
diately there was complete silence as they gazed intently 
at the Prophet (Salla-Allaahu ‘alayhi wa sallam) in anticipation. 
At this point, fear and terror gripped Julaas and he be-
gan to look tremulously (nervously) at ‘Umayr (Radia- 
Allaahu ‘anhu). The Prophet (Salla-Allaahu ‘alayhi wa sallam), hav-
ing received the revelation, recited the words of Allaah:

“(The hypocrites) swear by Allaah that they have said 
(nothing wrong); yet most certainly they have uttered 
a saying which is a denial of the truth. They have thus 
denied the truth after having professed their self-sur-
render to Allaah; for they were aiming at something 
which was beyond their reach. And they could find 

no fault (with the Faith) save that Allaah had enriched 
them and (caused) His Apostle to enrich them out of 
His Bounty. Hence, if they repent, it will be for their 
own good; but if they turn away, Allaah will cause 

them to suffer a grievous suffering in this world and 
in the life to come, and they will find no helper on 

earth, and none to give them succor.” 
[Surat at-Tawbah 9:74]

Julaas trembled with fear at what he heard, and in his 
anguish, he could hardly speak. Finally, he turned to 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) and said: “I do 
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repent, O Messenger of Allaah. I do repent. ‘Umayr (Ra-
dia-Allaahu ‘anhu) told the truth and I lied. I beseech Allaah 
to accept my repentance...”
The Prophet (Salla-Allaahu ‘alayhi wa sallam) turned to the 
young ‘Umayr (Radia-Allaahu ‘anhu). Tears of joy moistened 
his youthful face, radiant with the light of faith. With his 
noble hand, the Prophet (Salla-Allaahu ‘alayhi wa sallam) ten-
derly took his ear and said: 
“Young man, your ear has been true in what it heard and 
your Lord has confirmed the truth of what you said.” 
Julaas (Radia-Allaahu ‘anhu) returned to the fold of Islaam 
and was a good and faithful Muslim thereafter. The 
Companions realized by his generosity and good treat-
ment of ‘Umayr (Radia-Allaahu ‘anhu), he had reformed. 
Whenever ‘Umayr (Radia-Allaahu ‘anhu) was mentioned, Ju-
laas would say: “May Allaah reward ‘Umayr with good-
ness on my behalf. He certainly saved me from Kufr and 
preserved my neck from the Fire of Hell.” [Suwar min 
Hayaat as-Sahabah]

The Fortress of Islaam is Justice 
and its Gate is Truth

‘Umayr (Radia-Allaahu ‘anhu) grew up and distinguished 
himself in later years with the same devotion and firm-
ness which he had shown in early life.
During the caliphate of ‘Umar ibn al-Khattaab (Radia-
Allaahu ‘anhu), the people of Hims in Syria complained 
much and bitterly of the governors appointed to the city 
even though ‘Umar (Radia-Allaahu ‘anhu) in particular used 
to pay special attention to the type of men he chose as 
his provincial governors. In selecting a governor, ‘Umar 
(Radia-Allaahu ‘anhu) would say: “I want a man, who, when 
he is among the people and is not their Ameer, should 
not behave as their Ameer, and when he is among them 
as an Ameer, he should behave as one of them. I want 
a governor who will not distinguish himself from the 
people by the clothes he wears or the food he eats or the 
house he lives in. I want a governor who will establish 
Salaat among the people, treat them equitably and with 
justice and who does not close his door when they come 
to him in need.”

In the light of the complaints of the people of Hims and 
going by his own criteria for a good governor, ‘Umar ibn 
al-Khattaab (Radia-Allaahu ‘anhu) decided to appoint ‘Umayr 
ibn Sa’d (Radia-Allaahu ‘anhu) as governor of the region, just 
as he had chosen before him, Sa’id ibn ‘Aamir (Radia- 
Allaahu ‘anhu) to continue the way of asceticism, justice 
and sacrifice. This was despite the fact that ‘Umayr (Ra-
dia-Allaahu ‘anhu) at that time was at the head of a Muslim 
army traversing the Arabian peninsula and the region of 
greater Syria; liberating towns, destroying enemy forti-
fications, pacifying the tribes and establishing Masajid 
wherever he went. ‘Umayr (Radia-Allaahu ‘anhu), still in his 
early twenties, accepted the appointment as governor of 

Hims reluctantly because he preferred nothing better 
than Jihaad in the path of Allaah. 

When ‘Umayr (Radia-Allaahu ‘anhu) reached Hims, he called 
the inhabitants to a vast congregational prayer. When the 
prayer was over he addressed them. He began by prais-
ing and giving thanks to Allaah and sending peace and 
blessings on His Prophet Muhammad (Salla-Allaahu ‘alayhi 
wa sallam). Then he said: “O people! Islaam is a mighty 
fortress and a sturdy gate. The fortress of Islaam is jus-
tice and its gate is truth. If you destroy the fortress and 
demolish the gate you would undermine the defenses 
of this Religion. Islaam will remain strong so long as the 
Sultan or central authority is strong. The strength of the 
Sultan neither comes from flogging with the whip, nor 
killing with the sword, but from ruling with justice and 
holding fast to the truth.” [Taqabaat Ibn Sa’d]
‘Umayr (Radia-Allaahu ‘anhu) spent a full year in Hims dur-
ing which it is said, he did not write a single letter to 
the Ameer al-Mumineen. Nor did he send any taxes to 
the central treasury in Madinah, neither a dirham nor 
a dinar. 
‘Umar (Radia-Allaahu ‘anhu) was always concerned about the 
performance of his governors and was afraid that posi-
tions of authority would corrupt them. As far as he was 
concerned, there was no one who was free from sin and 
corrupting influences apart from the noble Prophet (Salla-
Allaahu ‘alayhi wa sallam). 
He summoned his secretary and said: “Write to ‘Umayr 
ibn Sa’d (Radia-Allaahu ‘anhu) and say to him: ‘When the let-
ter of the Ameer al-Mu’mineen reaches you, leave Hims 
and come to him and bring with you whatever taxes you 
have collected from the Muslims.’”
‘Umayr (Radia-Allaahu ‘anhu) received the letter. He took his 
food pouch and hung his eating, drinking and washing 
utensils over his shoulder. He took his spear and left 
Hims and the governorship behind him; setting off for 
Madinah on foot. 
When ‘Umayr (Radia-Allaahu ‘anhu) approached Madinah, 
he was badly sunburnt, his body was gaunt and his hair 
had grown long. His appearance showed all the signs of 
the long and arduous journey. ‘Umar (Radia-Allaahu ‘anhu), 
upon seeing him, was astonished. 
“What’s wrong with you, ‘Umayr,” he asked with deep 
concern? 
“Nothing is wrong with me, O Ameer al-Mu’mineen,” 
replied ‘Umayr (Radia-Allaahu ‘anhu). “I am fine and healthy, 
praise be to Allaah, and I carry with me all (my) worldly 
possessions.” “And what worldly possessions have you 
got?” asked ‘Umar (Radia-Allaahu ‘anhu) thinking that he 
was carrying money for the Bayt al-maal or treasury of 
the Muslims.” “I have my pouch in which I put my food 
provisions. I have this vessel from which I eat and which 
I use for washing my hair and clothes. And I have this 
cup for making Wudoo’ and drinking...” 
“Did you come on foot?” asked ‘Umar (Radia-Allaahu ‘anhu). 
“Yes, O Ameer al-Muminin.” “Weren’t you given from 
your appointment as Ameer, an animal to ride on?” 
“They did not give me one and I did not ask them.”
“And where is the amount you brought for the Bayt al-
maal?” “I did not bring anything.”
“And why not?” “When I arrived at Hims,” said ‘Umayr 

(Radia-Allaahu ‘anhu), “I called the righteous people of 
the town to a meeting and gave them the responsibil-
ity of collecting the taxes. Whenever they collected any 
amounts of money I would seek their advice and spend 
it (all) on those who were deserving among them.”
At this point, ‘Umar (Radia-Allaahu ‘anhu) turned to his sec-
retary and said: “Renew the appointment of ‘Umayr (Ra-
dia-Allaahu ‘anhu) to the governorship of Hims.” 
“Oh, come now,” protested ‘Umayr (Radia-Allaahu ‘anhu). 
“That is something which I do not desire. I shall not be 
a governor for you or for anyone after you, O Ameer al-
Mu’mineen.” [As-Siyar by Imaam adh-Dhahabi]
With that ‘Umayr (Radia-Allaahu ‘anhu) asked the Khalifah’s 
permission to go to his village on the outskirts of Madi-
nah to live there with his family. This ‘Umar (Radia-Allaahu 
‘anhu) granted.

A long time passed since ‘Umayr (Radia-Allaahu ‘anhu) had 
gone to his village and ‘Umar (Radia-Allaahu ‘anhu) decided 
to put him through a test to make sure of his circum-
stances. He said to one of his trusted aides called al-
Haarith: “Haarith, go to ‘Umayr ibn Sa’d (Radia-Allaahu 
‘anhu) and stay with him as though you were a guest. If 
you see on him, any signs of luxury or good living, re-
turn as quietly as you went. If however, you find him in 
straitened circumstances give him these dinars.” ‘Umar 
(Radia-Allaahu ‘anhu) handed Haarith a bag with a hundred 
dinars. 

Haarith set out for ‘Umayr’s (Radia-Allaahu ‘anhu) village 
and after making enquiries, found his home. 
“Assalaamu alaykum wa rahmatullaah,” he greeted 
‘Umayr (Radia-Allaahu ‘anhu). “Wa alaykum assalam wa rah-
matullaahi wa barakatuhu,” replied ‘Umayr (Radia-Allaahu 
‘anhu) and asked, “From where have you come?” “From 
aI-Madinah.” “How are the Muslims there?” “Fine.” 
“How is the Ameer al-Mu’mineen?” 
“He is fine and doing well.” “Has he applied the Hu-
dood laws?” “Yes. He carried out the sentence of pun-
ishment on his own son for committing the crime of 
adultery.” Haarith continued: “O Allaah, help ‘Umar. I 
only know that he has a great love for You.” 
Haarith stayed as ‘Umayr’s (Radia-Allaahu ‘anhu) guest for 
three nights. On each night he was given only a small 
flat piece of barley bread. On the third day a local man 
said to Haarith: “’Umayr and his family are suffering 
great hardship. They only have these loaves which they 
have given you in preference to themselves. They are 
hungry and in great distress. 
Haarith went to ‘Umayr (Radia-Allaahu ‘anhu) and gave him 
the bag of money.
“What is this?” asked ‘Umayr (Radia-Allaahu ‘anhu).
“The Ameer al-Mu’mineen sent it to you.” “Return it to 
him. Give him my greetings of peace and tell him that 
‘Umayr has no need of it.” “Take it, O ‘Umayr,” shouted 
his wife who was listening to the conversation between 
her husband and his guest. “If you need it, you can 
spend it. If not, you can spend it in other appropriate 
ways, for those in need here are many.”

When Haarith heard what she had said, he placed the 
dinars in front of ‘Umayr (Radia-Allaahu ‘anhu) and left. 
‘Umayr (Radia-Allaahu ‘anhu) took the money and placed it 
in a small bag. He only went to sleep that night after he 
had distributed the money to those in need and espe-
cially to the children of those who had been martyred. 
Haarith returned to Madinah and was questioned by 
‘Umar al-Farooq (Radia-Allaahu ‘anhu). 
“What have you seen, Haarith?” “A very distressing sit-
uation, O Ameer al-Mu’mineen.” “Did you give him the 
dinars?” “Yes, O Ameer al-Mu’mineen.” 
“What did he do with them?” “I do not know, but I think 
that he did not keep a single dirham of it for himself.”
Al-Farooq (Radia-Allaahu ‘anhu) wrote to ‘Umayr (Radia-Allaahu 
‘anhu): “When you receive this letter, do not put it down 
until you come to me.”
‘Umayr (Radia-Allaahu ‘anhu) proceeded straightaway to Ma-
dinah. ‘Umar (Radia-Allaahu ‘anhu) greeted and welcomed 
him and proceeded to question him. 
“What did you do with the dinars, ‘Umayr?” “You have 
no responsibility for the money after you have donated 
it to me.” “I adjure you to tell me what you did with it.” 
“I stored it away for myself so that I could benefit from 
it on a day when neither wealth nor children will be of 
any avail.”
Tears came to ‘Umar’s (Radia-Allaahu ‘anhu) eyes as he said: 
“I swear that you are one of those who are hard against 
themselves even when they are in dire need.” And he or-
dered a camel-load of food and two garments to be giv-
en to ‘Umayr (Radia-Allaahu ‘anhu) who protested: “About 
the food, we do not need it, O Ameer al-Mu’mineen. I 
left two saa’s of barley with my family and when we 
have finished that, Allaah- Great and Exalted is He - will 
provide. As for the two garments, I will take them for 
(my wife). Her dress is now in tatters and she is almost 
naked.” [Sifat as-Safwah]

His Death
Not long after that meeting with ‘Umar al-Farooq (Radia-
Allaahu ‘anhu), ‘Umayr ibn Sa’d (Radia-Allaahu ‘anhu) passed 
away to his Lord. He was not weighted down with the 
cares and burdens of the world and he was concerned 
only in providing plenty of provisions for the Hereafter. 

‘Umar (Radia-Allaahu ‘anhu) received the news of his death 
with a heavy heart and said in deep sorrow: “I have 
wished to have men like ‘Umayr ibn Sa’d whose help I 
could seek in dealing with the affairs of Muslims.” [Sifat 
as-Safwah]
‘Abdur-Rahmaan ibn ‘Umayr ibn Sa’d said: “Ibn ‘Umar 
(Radia-Allaahu ‘anhuma) told me: ‘There was no one among 
the Muslims from the Companions better than your fa-
ther.’”

Al-Mufaddil al-Ghalabi said: “The aesthetic Ansaaris’ 
were three: Abu ad-Dardaa’, Shaddad ibn Aws and 
‘Umayr ibn Sa’d.” [Siyar A’laam an-Nubala’a]



Shaikh Ibn Jibreen was asked about 
the way of reciting Ruqyah on a sick 
person. He (Rahimahullaah) answered 
with the following: “Allaah (Ta’ala de-
scribed the Qur’an as being a healing 
in Surat Fussilat (41:44) (interpreta-
tion of the meaning): “Say: ”It is, for 
those who believe, a guidance and 

cure”; and there is no harm in put-
ting one’s hand on the place of pain 
and wiping it after blowing on it (the 
place of pain). Also, it is permissible 
to recite Ruqyah and then blow after 
that on the whole body and the place 
of pain as quoted in many Ahadeeth. 

Wiping is done by blowing over the 
body which is in pain after mak-
ing Du’aa or recitation, then passing 
the hand over that part many times. 
In doing that, there is a healing by  
Allaah’s Will. [Fatwa of Shaikh Ibn 
Jibreen]

The way of performing Ruqyah

Q  What is the ruling on Ruqyah (recitation for 
healing or protection) with the Qur’an, Adhkar 

(invocations and remembrances said at certain times 
on a regular basis), and Du’aa (supplications) that were 
authentically reported by the Prophet (Salla-Allaahu ‘alayhi 
wa sallam)? 

A  It is permissible to make Ruqyah with Qur’an, 
Adhkar (plural of Dhikr) and Du’aa that were au-

thentically reported by the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) to provide protection and cure for illnesses. One 
can recite Ayat-ul-Kursiy (the Qur’anic verse, Surat al-
Baqarah, 2:255), Surat al-Fatihah, Surat al-Ikhlas and 
al-Mu`awwidhatayn (Surahs al-Falaq and an-Naas). One 
can recite the Du’aa of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam): “Remove the affliction, O Lord of mankind, and bring 
about healing as You are the Healer. There is no healing but 
Your Healing; a healing that leaves behind no ailment.” “I 
seek Refuge with the Perfect Words of Allaah from every 
devil and poisonous pest, and from every evil, harmful, en-
vious eye.” This is in addition to similar Adhkar. 

Q  Is it lawful to recite Surat al-Ikhlas, al-
Mu‘awwidhatayn (Surahs al-Falaq and an-

Naas) and al-Fatihah for the purpose of seeking heal-
ing? Did Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
or the Salaf (righteous predecessors) do so? Please en-
lighten us. 

A  Reciting Surat al-Ikhlas, Mu‘awwidhatayn, al-
Fatihah and other Surahs is regarded as a per-

missible Ruqyah (recitation for healing or protection) 
which the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
legislated by performing it himself and approving it for 
his Sahaabah (Companions). 
Al-Bukhaari and Muslim related in their two Saheeh 
(authentic) books of Hadeeth on the authority of Ma‘mar 
from Az-Zuhri from `Urwah that `Aishah (Radia-Allaahu 

‘anha) said: “In his last illness, the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) used to blow breath (into his cupped hands) 
and recite al-Mu`awwidhatayn and then wipe over his 
body. But when his illness aggravated, I used to recite 
them over him and pass his own hands over his body 
for its blessing.” 

Ma‘mar asked Az-Zuhri: “How did he use to blow 
breath?” He said: “He used to blow into his hands and 
then pass them over his face.” 

In Saheeh al-Bukhaari, Book of Medicine, Chapter: “To 
do Ruqyah by reciting Surat al-Fatihah (the Opening of 
the Book)” - And this was narrated by Ibn ‘Abbaas (Radia-
Allaahu ‘anhuma) on the authority of the Prophet (Salla-Allaahu 
‘alayhi wa sallam).

Narrated Abu Sa‘id al-Khudri (Radia-Allaahu ‘anhu): Some 
of the Sahaabah of the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
came across one of the Arab tribes, but they (the tribe) 
refused to extend hospitality to them. In the meantime, 
the chief of that tribe was bitten by a snake (or stung by 
a scorpion), so they asked (the Sahaabah): “Have you got 
any medicine with you or (is there) anybody who can 
treat with Ruqyah?” The Sahabaah said: “You refused to 
entertain us, so we will not treat (your chief) unless you 
pay us for it.” They agreed on a flock of sheep. 
So one of them (the Sahaabah) started reciting Umm al-
Qur’an (Surat al-Fatihah), gathering his saliva and spit-
ting it (on the snakebite). The stung man was cured 
and his people presented the sheep to them, but they 
said: “We will not take it unless we ask the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) [whether it is lawful to take the 
sheep or not].” When they asked him, he (Salla-Allaahu 
‘alayhi wa sallam) smiled and said: “How did you know that 
Surat al-Fatihah is a Ruqyah? Take it (the flock of sheep) 
and assign a share for me.” 

The first Hadeeth indicates that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) did recite al-Mu‘awwidhatayn over himself 
during his illness, while the second Hadeeth shows his 

approval of his Sahaabah’s recitation of al-Fatihah as a 
Ruqyah. 
Shaikh Saalih Aal-Shaikh (Hafidhahullaah) said: “The 
Ruqyah is performed either by Nafkh (blowing air only) 
or Nafth (blowing air mixed with spittle or saliva). The 
Nafth is what the Prophet (Salla-Allaahu ‘alayhi wa sallam) used 
to do when he used to recite Ruqyah on himself or on a 
sick person. He (Salla-Allaahu ‘alayhi wa sallam) used to recite 
Ruqyah (e.g. Surat al-Fatihah) and blow in his hands, 
and he (Salla-Allaahu ‘alayhi wa sallam) also blew on the sick 
person. Ruqyah also can be by Tafl, which is by spitting 
(more than Nafth). 
Nafth or Tafl is performed directly on the body, or via 
water or oil and so forth; all these ways are permissible.” 
[Ar-Ruqa wa Ahkaamaha]

Ya’la ibn Murrah said: “Surely, I went with the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) on a journey. When we had 
covered a little distance we passed by a woman who 
was sitting down with a child. She said: ‘O Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam), this child has been 
afflicted with a calamity for seven years and we have 
been afflicted because of him. He has two fits during a 
single day.’ 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘Bring him to 
me.’ The woman lifted the child towards him and placed 
the child between the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
and the saddle. 
They lifted him up and the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) spat in his mouth three times. Then he (Salla-Allaahu 
‘alayhi wa sallam) said: ‘Come out, O` enemy of Allaah. I am 
the Messenger of Allaah’. Then he returned the child to 
the woman and said: ‘Meet us on our return, at this place, 
and inform us about his actions.’ 
The narrator said: “We went and then we returned to 
find her in that place. She had two goats with her. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) asked: ‘What is the con-
dition of your child?’ 
She replied: ‘I swear by the One Who sent you with the 
truth, that up to now we have not noticed him having 
any more fits. Sacrifice these goats.’” [As-Silsilah as-Sa-
heeha no. 1/875] 

Shaikh ‘Abdullaah bin as-Sadhaan said: “There are 
many ways to perform Ruqyah which are quoted by the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) such as: 
1. Reciting the Ruqyah with Nafth (blowing with spit-

tle) after reciting every verse of the Qur’an or cer-
tain verses or at the end of the recitation.

2. Reciting the Ruqyah without Nafth.
3. Reciting the Ruqyah then putting some of the saliva 

on the index finger and touching the earth with it 
and applying the resultant mixture to the place of 
the ailment.

‘Aishah (Radia-Allaahu ‘anha) narrated that the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) used to read in his Ruqyah: “In 
the Name of Allaah. The earth of our land and the saliva 
of some of us cure our patient with the permission of our 
Lord.” [Al-Bukhaari]
The Prophet (Salla-Allaahu ‘alayhi wa sallam), while reciting the 
Ruqyah, put some of his saliva on his index finger and 
touched the earth with it and applied the resultant mix-
ture to the place of the ailment.
4. Reciting the Ruqyah while wiping the place of ail-

ment.

It is recommended not to recite the Ruqyah too much on 
the sick person in the beginning, and restrict one to some 
Adhkaar (remembrances). This is because Ruqyah is like 
medicine, one should take it without excessiveness or 
negligence. This is also in order to avoid boredom of the 
person the Ruqyah is being performed on and the person 
who is reciting the Ruqyah.” [End Quote- Kaifa Tu’aalij 
Mareedak bir-Ruqyah ash-Shar’iyyah]

Reciting Ruqyah on water

Q  Is it permissible for someone suffering from 
pain to drink the water upon which Ayat 

(Qur’anic verses) were read as a form of Ruqyah? 

A  Dar al-Ifta (the House of Fatwa) has previous-
ly issued an answer to a similar question. The 

Fatwa states: “It is permissible to drink water from the 
vessel upon which some Ayat of the Qur’an were read. 
This is based on the general meaning of the Ayah (verse) 
in which Allaah (Exalted be He) says (interpretation of 
the meaning): ‘And We send down of (in) the Qur’an, 
that which is a healing and a mercy to those who be-
lieve (in Islamic Monotheism and act on it).’ [Surat 
al-Isra’ (17:82)] Thus, the Qur’an is a means of healing 
the ailments of the hearts and bodies. This is also based 
on the Hadeeth narrated by al-`Haakim in his book enti-
tled “Al-Mustadrak” and Ibn Maajah in his Sunan (Ha-
deeth compilations classified by jurisprudent themes), 
on the authority of Ibn Mas`oud (Radia-Allaahu ‘anhu) that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Stick to seek-
ing treatment by the two cures: honey and the Qur’an.”  
Moreover, Ibn Maajah narrated on the authority of `Ali 
(Radia-Allaahu ‘anhu) that the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “The best medicine is the Qur’an.”

Ibn Al-Qayyim also said: “A group of the Salaf (Right-
eous Predecessors) are of the view that some Ayat of the 
Qur’an may be written upon water for a sick person to 
drink. Mujaahid said: ‘There is no harm in writing some 
Ayat of the Qur’an, washing them and then giving them 
to a sick person to drink.’ The same is reported by Abu 
Qilabah.” [End of Ibn Al-Qayyim’s quote in Zaad al-
Ma`ad, (vol. 3, page 381)]



Shaikh Ibn ‘Uthaimeen (Rahimahullaah) 
said: “If a person blows with saliva 
after reciting Qur’an, such as al-Fati-
hah – which is a kind of Ruqyah and 
is the greatest kind of Ruqyah that 
may be recited over a sick person – 
so he recites al-Fatihah then blows 
into the water – there is nothing 
wrong with this. Some of the Salaf 
did this, and it is effective and ben-
eficial by Allaah’s leave. The Proph-
et (Salla-Allaahu ‘alayhi wa sallam) used to 
blow into his hands when going to 
sleep, after reciting Qul Huwa Al-
laahu Ahad, and Qul A’oodhu bi 
Rabbi’l-Falaq and Qul A’oodhu bi 
Rabbi’n-Naas, then he would wipe 
his hands over his face and whatev-
er he could of his body. And Allaah 
is the Source of strength.” [Fataawa 
al-Shaikh Ibn ‘Uthaimeen, 1/107]

Q  Shaikh Bin Baaz was 
asked about the ruling of 

reciting Ruqyah over water or oil as 
a purpose of healing the sick. He 
(Rahimahullaah) answered with the fol-
lowing: 

“There is nothing wrong with recit-
ing over water or olive oil to treat 
the sick person, the one on whom a 
spell has been cast or the one who is 
insane, but reciting over the patient 
and blowing over him is better and 
preferable. Abu Dawoud (Rahimahul-
laah) narrated with a Hasan Isnaad 
that the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) recited over water for Thaabit 
ibn Qays ibn Shammaas (Radia-Allaahu 
‘anhu) and poured it over him. And 
the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “There is nothing wrong 
with Ruqyah that does not involve 
Shirk.” [Muslim (4079)] This Saheeh 
Hadeeth is general in meaning and 
includes Ruqyah recited over the 
patient himself and Ruqyah recited 
over water and olive oil, etc. And 
Allaah is the Source of strength.” 
End quote. [Majmoo’ Fatawa Bin 
Baaz 19/338]

The scholars differed concerning 
the permissibility of reciting Ruqyah 
over water. Imaam Ahmad was one 
of those who approved the permis-

sibility of doing that.
Ibn Muflih said: “’Abdullaah re-

ported on the authority of his father 
(Ahmad ibn Hanbal) that he saw his 
father reciting the Mu’awwidhaat on 
water and reciting Ruqyah on it then 
drinking it, and pouring it over him-
self.” [Al-Adaab ash-Shar’iyyah]

Saalih ibn Ahmad ibn Hanbal (Rahi-
mahullaah) said: “I became sick once 
and my father recited in water and 
blew on it with Nafth. Then he or-
dered me to drink it and wash my 
head with it.”

Ibn al-Qayyim (Rahimahullaah) also 
said in Zaad al-Ma’ad: “Whilst I 
was in Makkah, I spent a period 
of time unwell and could neither 
find a doctor nor medication. So I 
began to treat myself with Surat al-
Fatihah by taking some Zam-Zam 
water and reciting over it a number 
of times before drinking it. I found 
in it, a complete recovery whilst do-
ing so and began to rely on this as a 
method of cure for all my pains and 
ailments. Subsequently, I would ad-
vise others to perform as such and 
many would gain quick recovery 
from their problems.” [At-Tibb an-
Nabawi]

Shaikh Muhammad ibn Ibraaheem 
(Rahimahullaah) said: “It is permissi-
ble to blow in the water and make 
the sick to drink from that water as 
a means of healing with the spittle 
of that person who blew and what 
he recited of Dhikr of Allaah and 
Qur’an. Many scholars declared its 
recommendation.

Al-Bukhaari (Rahimahullaah) said in 
his Saheeh: “The chapter of blowing 
in the Ruqyah” then he quoted the 
narration of Abu Qatadah that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “If anyone of you finds some-
thing that he hates, let him blow three 
times when he wakes up and seek ref-
uge.”

Abu Qatadah narrated that he heard 
the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) say: “A good dream is 
from Allaah, and a bad dream is from 
Satan. So, if anyone of you sees (in a 
dream) something he dislikes, when he 
gets up he should blow thrice (on his 

left side) and seek refuge with Allaah 
from its evil, for then it will not harm 
him.” [Al-Bukhaari, Book of Medi-
cine, Chapter: An-Nafth (blowing 
with a slight shower of saliva) while 
treating with Ruqyah]
Also he quoted the Hadeeth of 
‘Aishah (Radia-Allaahu ‘anha) when he 
would retire to his bed.
`Aishah (Radia-Allaahu ‘anha) narrated: 
“Whenever Allaah’s Messenger (Sal-
la-Allaahu ‘alayhi wa sallam) went to bed, 
he used to recite Surat al-Ikhlas, Su-
rat al-Falaq and Surat an-Naas and 
then blow on his palms and pass 
them over his face and those parts 
of his body that his hands could 
reach. And when he fell ill, he used 
to order me to do like that for him.” 
[Al-Bukhaari, Book of Medicine, 
Chapter: An-Nafth (blowing with a 
slight shower of saliva) while treat-
ing with a Ruqyah]

Muslim also reported that ‘Aishah 
(Radia-Allaahu ‘anha) narrated: “If some-
one complained or suffered from an 
ulcer or a wound, the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
would touch earth by a finger and 
raise it (Sufyaan did the same) and 
recite in his Ruqyah: ‘In the Name of 
Allaah. The earth of our land and the 
saliva of some of us cure our patient,’” 
and in another narration “with the 
permission of our Rabb.” (Bukhaari 
5745 and 5746) [Muslim, the Book of 
Reciting Qur’an for healing, Chap-
ter: Ruqyah by earth and saliva]

An-Nawawi (Rahimahullaah) said: “This 
Hadeeth indicates the recommenda-
tion of Nafth (blowing with some 
spittle) in the Ruqyah. The scholars 
are unanimous regarding its per-
missibility as it is recommended 
by the majority of the Companions, 
the Tabi’een and others.” [Fatawa 
wa Rasaa’il Shaikh Muhammad ibn 
Ibraaheem]
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Ruqyah ash-Shar’iyyah

Al-Mugheerah Bin Shu’bah (Radia-Allaahu ‘anhu) nar-
rated that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 
sallam) said: “The Imaam (leader in Salaat) should not 
pray in the same place where he offered the (obligatory) 
prayer till he moves (or turns).” [Saheeh Abu Dawoud 
no. 616 and authenticated by al-Albaani, Saheeh al-
Jamie’ no. 7727]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Can not one 
of you step forward or backward or to his left or to his 
right in the Salaat [i.e. the voluntary prayer]?” [Au-
thenticated by al-Albaani in Saheeh al-Jamie’ no. 
2662, Saheeh Ibn Maajah no. 1182, and Saheeh Abu 
Dawoud no. 1006]

 ‘Ali (Radia-Allaahu ‘anhu) said: “It is a Sunnah act for the 
Imaam to turn from his place before offering the vol-
untary prayer.” [Reported by al-Haafidh Ibn Hajar in 
Fat-h al-Baari: 2/335]

Commentary

1  It is disliked for the Imaam and the Ma’moom 
(who is following the Imaam in prayer) to offer 

the voluntary prayer in the same place where they 
offered the obligatory prayer and directly after the 
obligatory prayer until they talk or move to another 
place or come out from the Masjid.

2  It is disliked to join the (obligatory) prayer 
with another (voluntary) prayer without talk-

ing or transferring to another place.

3  This ruling applies to both the Imaam and 
Ma’moon without distinction. This is based on 

a Hadeeth narrated by Mu’awiyah (Radia-Allaahu ‘anhu): 
“Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) com-
manded us that we should not connect a prayer to 
another unless we talk or go out (in between them).“ 
[Reported by Muslim]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Based on 
this Hadeeth, the scholars said that there should be 
a separation between the obligatory prayer and its 
Sunnah either by changing one’s place or by talking, 
(i.e. Dhikr, recitation of the Qur’an, or the utterance of 

different prescribed supplications or talking to those 
who are next to him).” [Fatawa of the Shaikh]

Shaikh Abdul-Muhsin al-‘Abbaad (Hafidhahullaah) said 
in his commentary on the first Hadeeth narrated by 
Abu Hurairah (Radia-Allaahu ‘anhu): “The Imaam does not 
offer the voluntary prayer at the same place where he 
offered the obligatory prayer (and not directly after 
the obligatory prayer). Rather, he should move to an-
other place; but in case of necessity, it is permissible. 
This ruling applies to the Ma’moom as well; he offers 
the voluntary prayer at the same place of the obliga-
tory in case of need, however the change of the place 
is better. This is because there is evidence for it. The 
well-intended motive behind it is that many places 
will testify to his actions and deeds for him, [i.e. his 
records of actions and deeds will reflect that he has 
offered his prayers in many places]. This is proven by 
the following verse in Surat az-Zalzalah (99:4):

“That Day it will declare its information (about all 
what happened over it of good or evil).”

Also it is reported by al-Bukhaari (Rahimahullaah) on 
the authority of Jaabir (Radia-Allaahu ‘anhu) that he said: 
‘Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) would 
return by a different road from the one he had taken 
when going out (for the ‘Eid prayer).’” [End quote]
This is for the reason that different places may testify 
to the worship, and the splendor of Islam may be-
come prominent. [Bulugh al-Maraam]

Ash-Shawkaani (Rahimahullaah) said in “Nayl al-Aw-
taar,” after mentioning the evidences for the legality 
of a person moving from his place where he offered 
the obligatory prayer: “The reason behind that is to 
increase the places of worship as al-Bukhaari and 
al-Baghawi (Rahimahumullaah) said, because the places 
of prostration will testify for the person according 
to Allaah’s Statement in Surat az-Zalzalah (99:4). It 
is also recorded in the interpretation of Surat ad-
Dukhaan (44:29):

‘And the heavens and the earth wept not for 
them.’” (1)

Mistakes that should be avoided after 
congregational prayer part – 5

Offering the voluntary prayer in the same place 
where the obligatory prayer was offered
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(1) Narrated Ibn Jareer at-Tabari: Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said: “When a believer dies, the place of earth on which he (or she) used to 
prostrate in his (or her) Salaat (prayer), and the gate in the heaven through which his (or her) good deeds used to ascend, weep for him (or her) while 
they do not weep for a disbeliever.” [Tafseer at-Tabari, vol 24, pg. 125)
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Imaam Ahmad (Rahimahullaah) reported on the authority of Ibn Mas’ood (Radia-Allaahu‘anhu) that 

he said in a Marfoo’ Hadeeth: “At-Tiyarah is Shirk.” [Authenitcated by al-Albaani]

At-Tatayyur or at-Tiyarah is Shirk (polytheism) because it is an attachment of 

the heart to other than Allaah (Ta’ala), and a belief that the cause of events is from other 

than Him. During the time of Jahiliyyah (ignorance) before Islam, the pagans used to 

rely on omens to determine a course of action which either caused them to carry out an 

act, or prompted them to abandon an act, or it would turn them away from some deeds; 

all of which are forbidden. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Whoever is turned back from his objec-

tive by a bad omen has committed Shirk.” [Reported by Ahmad and authen-

ticated by al-Albaani]

When a person hears or sees something which he dislikes and becomes pessimis-

tic due to it, or he allows it to determine his actions, he is guilty of at-Tiyarah. 

All of these are not true causes to make Muslims fearful. Whoever 

adheres to the strong tie of Tawheed, holds fast to Allaah’s Rope (i.e. 

the Qur’an) and puts his trust in Allaah Alone will save himself from 

the obsession of at-Tatayyur from the very beginning.

Some common events that might cause one to practice Tiyarah:

- A certain kind of bird, such as an owl, happens to land on one’s house 

- Specifying the month of Safar or a specific day, saying it is an evil month or evil day. Number 13    

   is considered unlucky.

- A black cat crosses one’s path

- Glass breaking in the house means a problem has been averted

- An eye twitching; right eye means good and left eye means bad

- Milk boiling over and spilling means something bad will happen

- Spilling salt means misfortune will shortly follow.

- Having an itchy palm and scratching it means one will get money

- Seeing a shoe or a slipper upside down

- A widow is not invited to an occasion because it could be a bad omen.

- When someone tells something to a person and suddenly someone sneezes, then that thing will come    

   true.


