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Ihsaan (Perfection) 
when Studying and 

Memorizing the Qur’an

In Surat al-Anfaal (8:2), Allaah (Ta’ala) mentions 
the descriptions of the true believers:

“The believers are only those who, when  
Allaah is mentioned, feel a fear in their 

hearts and when His Verses (this Qur’an) 
are recited unto them, they (i.e. the Verses) 
increase their Faith; and they put their trust 

in their Lord (Alone).”
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Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab ar-Riqaaq; Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 
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Anas ibn Maalik         narrated that the Prophet         said: 

“The slave will continue to receive reward for seven deeds after his death 
while he is in his grave. These seven deeds are: a knowledge that he taught, or 
a canal of water that he digs (for benefit of others), or a well that he digs, or a 
palm tree that he plants, or a Masjid that he builds, or a Mus-haf (a copy of 
the Qur’an) that he bequeaths to his inheritors, or a righteous son (children) 
whom he leaves behind asks Allaah’s forgiveness for him after his death.” 

[Saheeh al-Jamie’ no. 3602]
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An Explanation of the Name of Allaah
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 المُحْسِنُ

Tha’lab said: “Muhsin in these verses refers to those 
who follow the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 
sallam).”

As for Ihsaan, ar-Raaghib said: “It has two 
meanings:
One: To do good to others (this is Ihsaan to others)
Second: To be perfect (excellent) in one’s action (this 
is Ihsaan in his action), and that is if he acquired some 
good (hasan) knowledge or did a good (hasan) deed.”

The Ameer of the believers ‘Ali (Radia-Allaahu ‘anhu) said: 
“The people are attributed with what they know 

and what they do of good deeds.”

Ihsaan is mentioned in Allaah’s statement in 
Surat an-Nahl (16:90):

“Verily, Allaah enjoins ‘Adl (i.e. jus-
tice and worshipping none but Allaah 

Alone) and Ihsaan [i.e. to be patient 
in performing your duties to Allaah, 

totally for Allaah’s Sake and in accord-
ance with the Sunnah (legal ways) of 

the Prophet (Salla-Allaahu ‘alayhi wa sallam) in 
a perfect manner]…”

Ihsaan is something above ‘Adl (justice). 
Being keen to be just is obligatory and be-

ing keen to practice Ihsaan (perfection) is 
voluntary and recommendable.

Based on this, Allaah (Ta’ala) says in Surat an-Ni-
saa’ (4:125):

“And who can be better in religion than one who sub-
mits his face (himself) to Allaah and he is a Muhsin 

(a good doer).”

And He (Ta’ala) also says in Surat al-Baqarah (2:178):

“…and payment of the blood-money to their heir 
should be made in fairness (with Ihsaan).”

Therefore, Allaah (Ta’ala) promised a great reward for the 
Muhsinun (the good doers). He (Ta’ala) says in Surat al-
Ankubut (29:69):

“And verily, Allaah is with the Muhsinun 
(good doers).”

In Surat al-Baqarah (2:195), He (Ta’ala) says:

“Truly, Allaah loves al-Muhsinun (the good doers).”

In Surat at-Tawbah (9:91), Allaah (Ta’ala) says:

“No ground (of complaint) can there be against 
Muhsinun (good doers).”

In Surat az-Zumar (39:10), He (Ta’ala) says:

“Good is (the reward) for those who do good in this 
world.”

The Ahaadeeth that quote 
this Name

1  Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated that 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 

said: “If you judge (between people) then be just, and if you 
speak then say good. Verily, Allaah is Muhsin (and He) 
loves Ihsaan (doing good and perfection).” [Authenticated 
by al-Albaani in as-Silsilah as-Saheeha no. 470]

2  Shadaad ibn Aws (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Verily, 

Allaah is Muhsin (and He) loves Ihsaan; so when you kill, 
make the killing in the best manner and when you slaugh-
ter, make your slaughter in the best manner. Let one of you 
sharpen his knife and give ease to his sacrificial animal (in 
order to reduce his pain).” [Reported by Abdur-Razzaq 
in his Musannaf and at-Tabaraani in al-Kabeer. This Ha-
deeth is originally reported by Muslim.]  

The Meaning of the Name 
with Regards to Allaah

Al-Qurtubi said: “The Name of Allaah, Al-Muhsin is not 
mentioned in the Noble Qur’an as a Name for Him, but 
it is mentioned in the form of a verb.

In Surat Yusuf (12:100), He (Ta’ala) says:

“He was indeed Ahsana (good) to me, when He took 
me out of the prison, and brought you (all here) out of 

the Bedouin life.”

Its meaning is referring to the meaning of the Owner 
of Grace, the Mannan (the Bestower), the Wahhab 

The Linguistic Meaning

Al-Muhsin is derived from the word ‘Ahsana’ (did 
good), ‘Yuhsinu’ (does good), ‘Ihsaan’ (good deed, per-
fection or excellence); ‘Al-Husn’ is the opposite of ugli-
ness. 

‘Hassantu ash-shay’ tahseenan’ means decorated the 
thing (or beautified it) and did good to it and perfect-
ed it.

Al-Azhari reported on the authority of Abu al-Haitham 
that he said that Allaah’s statement in the story of Yu-
suf (‘Alayhis-salaam) in Surat Yusuf (12:100):

“He was indeed Ahsana to me, when He took me out 
of the prison,” means, He was good to me.

‘Al-Husna’ means Paradise, in Allaah’s Statement in Su-
rat al-Layl (92:6):

“And believes in Al-Husna.”

The interpreters said: “Al-Husna (the best) is either Laa 
ilaaha illa Allaah, or a reward from Allaah (i.e., Allaah 
will compensate him for what he will spend in Allaah’s 
Way) or He will bless him with Paradise. [Noble Qur’an]

Similar is Allaah’s statement in Surat Yunus (10:26):

“For those who have done good is Al-Husna and even 
more.”

Al-Husna is Paradise and the ‘more’ is the honor of 
glancing at the Countenance of Allaah (Azza wa Jall). 

Al-Muhsin is the good doer. Allaah (Azza wa jall) says in 
Surat Luqman (31:22):

“And whoever submits his face (himself) to Allaah, 
[i.e. follows Allaah’s Religion of Islaamic Monothe-

ism, worships Allaah (Alone) with sincere Faith], 
while he is a Muhsin [good doer, i.e. performs good 

deeds totally for Allaah’s Sake without any show-off 
or to gain praise or fame and does them in accordance 
with the Sunnah of Allaah’s Messenger Muhammad 

(Salla-Allaahu ‘alayhi wa sallam)], then he has grasped the 
most trustworthy hand-hold (La ilaaha illa Allaah).”

[The Perfect, the Good-Doer]



I.e. you were the best of people in the unseen until you 
came into existence according to His Knowledge.

Third: Keeping His great Book safe and protected in 
order for him to recite with his tongue, the Speech of 
his Lord; and this is one of His greatest Ihsaan to man. 
Ibn ‘Abbaas (Radia-Allaahu ‘anhu) interpreted the bounty and 
mercy of Allaah in the following verse in Surat Yunus 
(10:58) as being the Qur’an: 

“Say: ‘In the Bounty of Allaah, and in His Mercy (i.e. 
Islaam and Qur’an); therein let them rejoice.’ That is 

better than what (the wealth) they amass.”

Fourth: Teaching him, after memorizing it (the Qur’an), 
some of its meanings, and teaching him some of the 
Shari’ah (Islaamic laws) of His Prophet (Salla-Allaahu ‘alay-
hi wa sallam), in addition to some of the true knowledge.  
Allaah (Ta’ala) says in Surat al-Mujadilah (58:11):

“Allaah will exalt in degrees those of you who believe 
and those who have been granted knowledge”.

In Surat az-Zumar (39: 9), He (Ta’ala) says:

“Are those who know equal to those who know not?”

Fifth: Bestowing upon him the ability to act upon what 
he has acquired of knowledge; and this is the fruit of 
knowledge, as Allaah (Ta’ala) says in Surat Faatir (35:28):

“It is only those who have knowledge among His 
slaves that fear Allaah.”

Sixth: Guiding him to impart and spread what he has 
acquired of knowledge to others such that he becomes a 
light (guiding to Islaam), and he is followed in his way. 
Accordingly, he deserves to be called great in the do-
minion of the heavens, and to be from among the noble 
scholars as he is an inheritor of the Prophets.

As for the perfected blessings and Ihsaan, it is 
what He (Ta’ala) has bestowed upon man of subtle 
favors whereby he is honored and respected. This 
category is comprised of the following: 

First: What He (Ta’ala) has bestowed upon man of perfect 
form and shape, good stature, fluency in speech, sound-
ness of his form (shape) from deficiency or distortion 

(defects) in his limbs or organs) in order to remain intact 
(fit) and pursue the right way in obedience to Allaah. 
And those who see him accept his form (image) [i.e. 
they like his appearance; it is fair-seeming to them], he 
has a clean heart and they do not have any aversion to 
his habits; and this is really a blessing from Allaah upon 
him and it is a special gift from Him (Ta’ala).

Second: What He (Ta’ala) has bestowed upon him of sta-
bility in his affairs and broadened wealth such that he 
has no need to rely on the creation to earn his provision; 
others will need him so he will give them of what good 
he has, and this is a blessing which Allaah should be 
thanked for because not everyone is given such a bless-
ing.

Third: What Allaah (Ta’ala) has bestowed upon him of 
family, tribe, friends and followers such that their hearts 
are united upon his love from among all the people and 
they stand as a protection between him and his enemies 
such that no enemy can touch him with harm, and he 
lives in safety (secured) from all the creation. He is re-
garded as having dignity and honor (worthy of respect). 
His needs are fulfilled in his place and all other places. 
He is mentioned with praiseworthy qualities by those 
who are present and is boastfully mentioned (remem-
bered) by his contemporaries. 

Fourth: What has been bestowed upon him of a good 
righteous wife, of whom his self finds repose in, and his 
joy is perfected with her and his offspring is increased 
through her until his offspring from the nation and fol-
lowers of the Prophet Muhammad (Salla-Allaahu ‘alayhi wa 
sallam) will be abundant and all of them, monotheists, 
believing in the Oneness of Allaah, are grateful for His 
blessings and favors; so his strength will be increased 
with them in this world and his sins will be expiated 
because of them in the Hereafter.
 
Al-Qurtubi said: “There is a fifth Ihsaan which is what 
He has bestowed upon him of good health and peace 
of mind.” The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
‘There are two blessings which many people lose: (they are) 
health and free time for doing good.’” [Al-Bukhaari] [Al-
Kitab al-Asna]

2  Allaah (Ta’ala) loves that His creation worships 
Him with (the meanings of) His Names and At-

tributes; He is ‘Aleem (All-Knower) and loves the ‘Ul-
amaa’ (knowledgeable people), He is Beautiful and loves 
beauty, He is Muhsin and loves Ihsaan (doing good and 
perfection). Therefore, He (Ta’ala) prescribed and en-
joined Ihsaan in everything, even in killing and slaugh-
tering, [i.e. by sharpening the knife in order not to harm 
the sacrificial animal. Also, the slaughtering should not 
be done in front of it, and one should make his animal 
relaxed and not tie its legs and he should drive the 
knife cleanly and swiftly].  

(the Provider).” [Al-Kitab al-Asna]

He (al-Qurtubi) also said: “Al-Muhsin is the participle of 
‘Ahsana’, i.e. did good. Allaah’s Ihsaan (good and benev-
olence) to His creation is not hidden; His favors upon 
them and what He has bestowed upon them of Ihsaan, 
grace, favors and generosity is manifest (evident).” [Al-
Kitab al-Asna]

Al-Manawi said, commenting on the statement of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam): “Verily, Allaah is 
Muhsin,” i.e. all the Ihsaan (the good, the benevolence, 
etc.) belongs to Him; it is an inherent Attribute that He 
is attributed with always (forever), and no existing thing 
can be free (or self-sufficient) of His Ihsaan for even the 
blink of an eye. 

Every existing being has been given His Ihsaan when He 
(Ta’ala) brings him (it) into existence and provides him (it) 
with what it needs of provision for its existence (in this 
life).” [Faid al-Qadeer]

The Impact of Belief in this 
Name

1  Our Lord, the Exalted, is the Muhsin Who has im-
mersed (surrounded) all His creation with His Ih-

saan (benevolence, goodness, etc.) and Grace; there are 
righteous and wicked from among them, there are be-
lievers and disbelievers. They cannot live self-sufficient-
ly without Him even for the blink of an eye. Nor can 
they stand on their own or remain in existence except 
with Him, His generosity and His favors. Even if the 
heedless ones are heedless of that, or the deniers deny 
that or the disobedient ones turn away from thanking 
Him, still they cannot live without His Ihsaan.

Al-Uqleeshi explained the generosity, grace and benevo-
lence (Ihsaan) of Allaah and its types upon His creation, 
saying: “Ihsaan and graces are of three categories: the 
foundation, the intermediary and the perfected ones. 

The foundation is comprised of the following:
First: Bringing about the creation out of nothingness 
into existence. This is what the Attribute of generosity 
entails, as Allaah (Ta’ala) reminded (man) of that in the 
context of favors in Surat al-Insaan (76:1):

“Has there not been over man a period of time, when 
he was not a thing worth mentioning?”

Second: After creating him (man), He (Ta’ala) gave 
him form (the form of Adam) which is the best form 
in the whole world.

And Allaah (Ta’ala) conferred this favor upon Him in His 
Statement in Surat Ghaafir (40:64):

“And (He) has given you shape and made your shapes 
good (looking).”

Third: Allaah (Ta’ala) made man sane (having intellect, 
i.e. having the capacity to think and acquire knowledge), 
not insane or foolish, in order to be distinguished from 
the animals. And He (Ta’ala) reminded man of that favor 
in Surat al-Insaan (76:3):

“Verily, We showed him the way.”

Also in Surat al-Balad (90:10), He (Ta’ala) says:

“And shown him the two ways (good and evil).”

In Surat an-Nahl (16:78), He (Ta’ala) says:
 

“And He gave you hearing, sight and hearts that you 
might give thanks (to Allaah.”)

The intermediary connects the other two catego-
ries and is comprised of the following Ihsaan and 
favors:
First: Guiding him (man) to Islaam.
This is the greatest Ihsaan (good) and blessing, and this 
is what is mentioned in the Qur’an of guidance, light, 
opening of the breasts and so forth.
Al-Qurtubi mentioned something similar on the author-
ity of Wahb ibn Munabbih who said: “The heads of the 
blessings and favors are three: The first of them is the 
blessing of Islaam, as no blessing is more perfect than 
this. The second is the blessing of well-being, without 
which life will not be good, and the third is the blessing 
of richness [sufficiency of provision] without which no 
one can live.”

Second: Making him one of the Ummah (Muslim nation 
and followers) of the Prophet Muhammad (Salla-Allaahu 
‘alayhi wa sallam), the best of the prophets and the best of 
nations. And He (Ta’ala) drew the attention to His blessing 
in Surat Aal-‘Imran (3:110):

“You [true believers in Islaamic Monotheism, and real 
followers of Prophet Muhammad (Salla-Allaahu ‘alayhi wa 
sallam) and his Sunnah] are the best of people ever raised 

up for mankind.”
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Introduction

The head and pillar of all beneficial knowledge is the 
Qur’an. If one has perfected his relationship with it, all 
the keys of goodness will be attained and the gates of 
blessings will be opened for him.

Allaah (Ta’ala) mentions in Surat Ta-Ha (20:123):

“Then if there comes to you guidance from Me, then 
whoever follows My guidance shall neither go astray, 

nor be distressed.”

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said: “He will not be 
misguided in this life and he will not be distressed in the 
Hereafter.” [At-Tabari]

This means that when one is walking to Allaah, he will 
not go astray from the right way. Most people are lost 
and misguided. They do not know what pleases their 
Lord or the way to salvation. They also do not know 
what protects them from the evil of their own selves, or 
the evil of the people.

In order to protect oneself from this loss and misguid-
ance, it is necessary to follow Allaah’s Guidance (the 
Qur’an). Reciting the Qur’an and holding fast to it will 
bring one out of distress because Allaah (Ta’ala) says:

 “nor shall he be distressed.”

E.g. someone is indebted and distressed with loans-  
Allaah tells him in the Qur’an: 

“And in the heaven is your provision and that which 
you are promised.” [Adh-Dhaariyaat 51:22] 

When reading this, one’s heart will be opened and ex-
panded. It is as if he is told, “Why are you concerned? 
Allaah is the King and the Owner of the whole domin-

ion, and He (Ta’ala)  has afflicted you with such a matter 
in order for you to seek help from Him - as you implore 
Him He will remove your distress.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said that the 
Qur’an is the Book of Allaah which is His Rope extend-
ing from the heavens to the earth. [Al-Silsilah as-Sahee-
ha no. 2024]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said: “Receive 
the glad tidings, this Qur’an: one end of it is in the Hand of 
Allaah and its other end is in your hands. Hold fast to it so 
you will not be destroyed and you will never be misguided 
after it.” [Saheeh at-Targheeb no. 39]

The Qur’an brings one out from misguidance to guid-
ance, from distress to happiness and from darkness to 
light. Studying it in a perfect way will benefit one to per-
fect all other acts of worship and other matters in one’s 
life.
In order to benefit from the Qur’an, one should deal with 
it with perfection (Ihsaan).

Many people either memorize the Qur’an only, or recite 
it (with Tilawah and learn the Tajweed), or distribute it, 
and so forth.

However, who among them has reached the 
degree of Ihsaan with the Qur’an?

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Verily, 
Allaah has prescribed (enjoined) Ihsaan (perfection or 
kindness) in everything.” [Muslim]

Every Muslim should have the basic belief (in Allaah, 
the Angels, the Books, the Messengers, the Day of Judg-
ment and the Decree - the good and the bad of it); if he 
denies any of these articles of faith he will not be con-
sidered a Muslim. Every deed a Muslim does should 
be performed with Ihsaan. People are different in their 
Ihsaan; however the foundation of Ihsaan is to have sin-
cerity to Allaah (Azza wa Jall).  Accordingly, Islaam, Imaan 
(faith) and Ihsaan are joined together. When the faith of 
a Muslim increases, he becomes a Mu’min (a believer) 
and when his Ihsaan increases he is called a Muhsin.

Allaah (Ta’ala) says in Surat al-Ma’idah (5:13):

“Verily, Allaah loves al-Muhsinun (good doers).”

Ihsaan is of two kinds: 

First: Ihsaan (perfection) in worshipping Allaah which 
is mentioned in the Hadeeth of Jibreel (‘Alayhis-salaam) when 
he said to the Prophet (Salla-Allaahu ‘alayhi wa sallam): “To wor-
ship Allaah as if you see Him, and if you cannot achieve 
this state of devotion then consider that He is looking at 
you.” [Al-Bukhaari]   

Second: Ihsaan (doing good) to the servants of  
Allaah and that is by extending all kinds of good to 
them. Allaah (Ta’ala) has promised the doers of both types 
of Ihsaan with reward, as He (Ta’ala) says in Surat at-Taw-
bah (9:120):

“Surely, Allaah wastes not the reward of the Muhsi-
nun [doers of good sincerely for Allaah’s Sake and in 
accordance to the Sunnah of the Prophet (Salla-Allaahu 

‘alayhi wa sallam)].”

Ibn al-Qayyim (Rahimahullaah) said in his explanation of the 
means of the opening (expansion) of the breasts: “One of 
the means of opening the breasts is one’s Ihsaan (doing 
good) to the creation and benefitting them with one’s 
efforts in regards his position, in addition to other kinds 
of Ihsaan, and with as much as one can afford of his 
wealth. Indeed, the person who is generous and who is 
a Muhsin (good doer) is one of the people whose breasts 
are opened; they have a blissful heart which comes from 
having a deeper concern/ compassion towards others. 
On the other hand, the miser who does not do good 
to others will feel constriction of his breast and will be 
more miserable in life; having many concerns (worries) 
and grief. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) has set forth an ex-
ample in the Saheeh tradition, for the miser and the alms-
giver: “They are like two people wearing iron cloaks from 
their breasts to their collar bones, and when the alms-giver 
gives in charity, the cloak becomes spacious till it covers his 
whole body to such an extent that it hides his finger tips 
and covers his footprints [obliterates his tracks (i.e. his sins 
will be forgiven)]. And when the miser wants to spend, it 
(the iron cloak) sticks and (its) every ring gets stuck to its 
place and he tries to widen it, but it does not become wide.” 
[Saheeh al-Bukhaari and Muslim, the Book of Zakat]  

These are the examples of the opening the breast of the 
alms-giving believer and the constriction of the breast of 

the miser and the straightening of his heart.” [Zaad 
al-Ma’ad]

3  The greatest Ihsaan to the creation is teaching 
mankind what benefits them in their religion 

and that which will be a means of their salvation in this 
world and the Hereafter. And that is the knowledge of 
the Qur’an and the Sunnah and the jurisprudence of 
the Salaf (the predecessors); knowledge by which man 
is guided to ways of goodness and nearness to Allaah, 
and by which he is warned about the ways of evil and 
destruction. This is the duty (task) of the Messengers 
and the followers of the Messengers. In this way they 
became the greatest of the people in Ihsaan (doing good) 
to the creation. Therefore, the creation cannot give them 
enough thanks and appreciation. 

Allaah (Ta’ala) says in Surat Aal-Imran (3:164):

“Indeed, Allaah conferred a great favor on the believ-
ers when He sent among them a Messenger (Muham-
mad Salla-Allaahu ‘alayhi wa sallam) from among themselves, 
reciting unto them His Verses (the Qur’an), and pu-

rifying them (from sins by their following him), and 
instructing them (in) the Book  (the Qur’an) and al-
Hikmah [the wisdom and the Sunnah of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam)], while before that they had 

been in manifest error.”

Source:
An-Nahj al-Asmaa’ fee Sharh Asmaa’ Allaahul-Husnaa, by 
Shaikh Muhammad al-Humood an-Najdi
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Ihsaan, (i.e. being sincere to Allaah) is an obligation 
upon us. It is not a voluntary or additional matter such 
that a person has an option as to whether he does it or 
not. Unfortunately, this is the view of many Muslims. 
However, one will not be considered a Muslim unless he 
believes in all the pillars of faith and unless he performs 
his deeds sincerely for Allaah’s sake.

What is the Way to Ihsaan when Reciting and 
Studying the Qur’an?

Knowing the goal that you are hoping to achieve makes 
the means (the way) easy for you.

The goal that one should hope to attain from his memo-
rization or recitation is to increase in faith.
This is the Manhaj (way, method) of the Righteous Pre-
decessors.

Jundub (Radia-Allaahu ‘anhu) said: “We learnt the faith be-
fore the Qur’an, and when we recited the Qur’an we 
increased in faith.” [Authenticated by al-Albaani in Sa-
heeh Ibn Maajah no. 52] [Meaning, they learnt the arti-
cles of faith generally, then they learnt it in detail from 
the Qur’an and this increased them in faith.]

This means that the goal is not just taking care to pro-
nounce the letters correctly or mere memorization, rath-
er these are only the means.
So an increase in faith is the goal one should achieve 
from his recitation or memorization; and it is the differ-
ence between the believer and the hypocrite.

Evidences that Prove that Reciting the Qur’an is a 
Means of Increasing the Faith (of the Believers):

1  In Surat al-Anfaal (8:2), Allaah (Ta’ala) mentions the 
descriptions of the true believers. These descrip-

tions help one to know himself and help him to learn the 
impact of the Qur’an on him.

“The believers are only those who, when Allaah is 
mentioned, feel a fear in their hearts and when His 
Verses (this Qur’an) are recited unto them, they (i.e. 
the Verses) increase their Faith; and they put their 

trust in their Lord (Alone).”

The word “     ” for particularization and restriction 
means that only those to whom the descriptions in the 
Ayah apply are believers. 

One of the descriptions is that when the Verses (this 
Qur’an) are recited unto them, they increase the believ-

ers in faith. This means that if one’s faith is not in-
creased, then he is not on the right track.

2  The other evidence is in Surat at-Taubah (9:124):

“And whenever there comes down a Surah (chapter 
from the Qur’an), some of them (hypocrites) say: 

‘Which of you has had his faith increased by it?’ As 
for those who believe, it has increased their Faith and 

they rejoice. [When Allaah guided them to under-
stand the Surah and act upon it].”

Then Allaah says in verse 125:

”But as for those in whose hearts is a disease (of 
doubt, disbelief and hypocrisy), it will add suspicion 
and doubt to their suspicion, disbelief and doubt; and 

they die while they are disbelievers.”

These are doubts which Shaytaan casts in their hearts 
and they respond to them. However, when the believ-
ers recite the Qur’an, it increases them in belief, i.e. their 
conviction about the facts (Islaamic teachings, etc.) in-
crease (i.e. it adds a deeper dimension to their faith). For 
example, Allaah deserves Tawheed. When the believers 
increase in knowing about Allaah (from reading the 
Qur’an) this will increase them in their Tawheed. Then, 
when they are put into difficult situations, they do not 
ask except from Allaah, and they do not find in their 
heart, any pleasure except with Allaah.

In Verse 126, Allaah (Ta’ala) says:

“See they not that they are put in trial once or twice 
every year (with difficult kinds of calamities, disease, 
famine)? Yet they turn not in repentance, nor do they 

learn a lesson (from it).”

This means when some doubts enter their hearts, they 
come out of the fold of Imaan. Or when one goes through 
a Fitnah or trial in his life, he comes out of Imaan, which 
means this person worships Allaah on the edge.
In other words, one should submit to Allaah and try to 
silence his mind concerning those matters that his mind 
does not comprehend; [when one submits, his faith will 
increase].
For example, no one’s mind can comprehend the initia-
tion of the creation of the heavens and earth and their 
existence. 

Allaah created humans like this. So when Shaytaan 
tries to overpower a person and distract him by raising 
doubts in him, he should repel these doubts, and just 
think of what will benefit him.

The attitude of the hypocrites is described in verse 127:

”And whenever there comes down a Surah (chapter 
from the Qur’an), they look at one another (saying): 
‘Does anyone see you?’ Then they turn away. Allaah 
has turned their hearts (from the light) because they 

are a people that understand not.”

Beware of receiving the Qur’an while turning away from 
it, otherwise your heart will be turned away from it. 
Right now you are enjoying good health, security, free 
time, favorable circumstances, etc. Use them to exert 
your utmost towards understanding the Qur’an and do 
not turn away from it.

There are believers who do not recite the Qur’an, but 
their Imaan is going to be a means of their salvation. On 
the other hand, there are those who recite the Qur’an but 
it will not be a means of their salvation; rather it will be 
a cause for them to enter into Hell-Fire.

Al-Bukhaari (Rahimahullaah) reported on the authority of 
Abu Musa al-Ash‘ari (Radia-Allaahu ‘anhu) that he said the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “The 
example of a believer who recites the Qur’an is (like) that of 
a citron which smells good and tastes good; and the example 
of a believer who does not recite the Qur’an is (like) that of 
a date which has no smell but tastes sweet; and the example 
of a hypocrite who recites the Qur’an is (like) that of an 
aromatic plant (basil - Raihanah) which smells good but 
tastes bitter; and the example of a hypocrite who does not 
recite the Qur’an, is (like) that of a colocynth plant which 
has no smell and is bitter in taste.” [Al-Bukhaari]

The Impacts of an Increase in Faith

1  The believer and hypocrite both recite the Qur’an, 
however this increased faith has an effect in the 

multiplication of the reward for the same deed/action.

People differ in their reward for the same deed accord-
ing to the difference in the degree of their Imaan (faith).
You may perform an action and others may do the same 
action, but does everyone receive multiple rewards for 
the same action?
e.g. Recitation and memorization of the Qur’an is one of 
the gates of receiving great rewards. However, greater 
than this gate in reward is the gate of understanding its 

meaning. As one learns and knows more about Allaah, 
one’s faith is increased, one’s belief in the news that the 
Qur’an informs us about is increased, and one’s belief in 
the articles of faith is increased (strengthened).
This is why the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 
sallam) said: “Do not abuse my companions, for if any one 
of you spent gold equal to Uhud (mountain) in Allaah’s 
Cause, it would not be equal to a Mudd (two-thirds of a 
kilogram) or even a half a Mudd spent by one of them. “ 
[Al-Bukhaari]

The reason behind that is their precedence in Imaan.

Accordingly, strong faith will lead to abundant good 
deeds and performing abundant deeds with Ihsaan will 
bring forth an increase in faith.

2  Another impact of increased faith is expiation of 
sins and feeling rest in the heart. 

Allaah (Ta’ala) says in Surat Muhammad (47:2):

“But those who believe and do righteous good deeds, 
and believe in that which is sent down to Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) - for it is the truth from their 
Lord - He will expiate from them their sins, and will 

make good their state.”

If increasing the faith is the goal that one wishes to at-
tain, then he will recite, study and memorize the Qur’an 
with Ihsaan.

The Command with Tadabbur 
Allaah (Ta’ala) commanded the believers with Tadabbur 
(pondering over the verses of the Qur’an) and forbade 
them from turning away from it, and from understand-
ing its meaning.

The evidence for that is Allaah’s Statement in Surat an-
Nisaa’ (4:82):

“Do they not then consider the Qur’an carefully? Had 
it been from other than Allaah, they would surely 

have found therein much contradiction.”

It means that whoever ponders over the meaning of 
the Qur’an will not find any contradiction. Rather he 
will find the Qur’an itself a witness that it is the Word 
of Allaah. This verse was revealed in the context of 
the hypocrites - those who had believed then dis-
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it or act upon it) and they will go out of Islaam as an arrow 
goes out through game, whereupon the archer will examine 
the arrowhead but see nothing, and look at the stick of the 
arrow (the unfeathered part) but see nothing, and look at 
the lower part of the arrow (feathered part) but see nothing 
and finally he suspects to find something in the lower part 
of the arrow.” [Al-Bukhaari]

Al-Qadi ‘Iyad said this Hadeeth has two 
meanings:
a. Their hearts do not comprehend the meaning and 

they do not benefit from what they read. They just 
read with their throats and mouths (i.e. it does not 
reach their hearts).

b. ‘Does not exceed their throats’ means it is not raised 
to Allaah (i.e., it is not accepted nor are they reward-
ed for their recitation).

Not everyone who recites the Qur’an will earn good 
deeds, because even the hypocrites recite the Qur’an.
These people recite the Qur’an and enter Islaam quickly 
and come out of it without any effect (impact) of the re-
ligion on them.

3  Abu Sa’eed al-Khudri (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam)  said: 

“After sixty years, successors will come who will waste the 
Salaat (give up prayers) [i.e. make their Salaat to be lost, 
either by not offering them or not offering them perfectly or 
not offering them in the fixed proper times, etc.) and they 
will follow their lusts (like drinking alcohol, giving false 
witness, eating unlawful things, committing crimes like 
murder and evil wicked deeds like illegal sexual intercourse. 
They will take others rights unlawfully, betraying, backbit-
ing, slandering, telling lies, etc.] So they will be thrown in 
Hell. Then there will come another people (Khalf) who will 
recite the Qur’an and it will not exceed their throats. There 
are three (kinds of people) who recite the Qur’an: the believ-
er, the hypocrite and the wicked.” [Al-Silsilah as-Saheeha 
no. 1/520]
Bashir (the narrator) said to al-Waleed (another narra-
tor): “Who are these three?” He replied: “The hypocrite 
is the Kaafir, and the wicked is the one who eats with the 
Qur’an (i.e. seeking worldly gain) and the believer is the 
one who believes in it.” [Saheeh Ibn Hibbaan]
The wicked person also recites the Qur’an. He is the one 
who commits sins (major and minor). He recites it as a 
job for worldly gain or to attain a status with the people 
in his community. He considers the Qur’an as merchan-
dise, taking it from one country to another.
However, when the believer recites the Qur’an, his faith 
increases.

4  Al-Hasan al-Basri (Rahimahullaah) said: “The recitors 
of Qur’an are of three types. The first type con-

siders the Qur’an as a merchandise by which he covets 
(desires) to earn what is with people (i.e. money, posi-
tion, etc.) 

The second type upholds its letters (perfects its pronun-
ciation) and loses (wastes) its limits (laws), aggrandizing 
(venerating) themselves over the people of their coun-
try, and seeking gain through it from the rulers. [There 
are many memorizers of Qur’an that belong to that type. 
May Allaah not increase them]. One of them may even 
say: ‘By Allaah! I don’t miss one word (I don’t make a 
mistake in one word.)’ May Allaah increase their graves 
(i.e., may their graves be many) and empty the houses 
of them.”
[Al-Hasan (Rahimahullaah) was invoking against them be-
cause of their hypocrisy and because of their evil; they 
turned the Qur’an into a commerce].

Finally, the third type have sought the healing of the 
Qur’an and applied it to the sicknesses of their hearts, 
fleeing with it to their places of prayer, establishing their 
nights with it, and wrapping themselves with Khushu. 
They have felt fear and have put on a garment of sad-
ness. Those are the ones for whom Allaah sends rain, as 
well as victory over their enemies. By Allaah! That kind 
of memorizer of the Qur’an is rarer than red Sulfur.” 
[Fada’il al-Qur’an page 66, #4]

Al-Hasan al-Basri (Rahimahullaah) also used to say: “This 
Qur’an has been recited (memorized) by children and 
slaves who have no knowledge of its meaning (interpre-
tation) for they have not followed the matter from its 
beginning. Allaah (Ta’ala) says in Surat Saad (38:29):

“(This is) a Book (the Qur’an) which We have sent 
down to you, full of blessings that they may ponder 

over its verses.”

Tadabbur means following it (acting upon it). And  
Allaah knows best. By Allaah, Tadabbur is not by memo-
rizing its words and wasting (and exceeding) its limits; 
such that one of them will say: ‘I have recited (memo-
rized) the whole Qur’an without dropping a single let-
ter from it (i.e. without any mistake, perfectly)’, and by  
Allaah he has dropped all of it. You do not see the impact 
of the Qur’an in his conduct, manner or deeds, to the 
extent that one of them will say: ‘I can recite the Qur’an 
in one breath.’ By Allaah they are not the real recitors 
(memorizers) of the Qur’an, nor the wise, nor those who 
fear. May Allaah not increase them in number (not make 
them widespread among people).”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) has mentioned this 
fact which Al-Hasan al-Basri spoke about in his state-
ment: “Recite the Qur’an, and seek Allaah with it before 
there comes a people who articulate [establish] its letters 
in the way an arrow is stood upright; they will seek by it 
the hasty matters of the world, not seeking the Hereafter.” 
[Saheeh al-Jamie’ no. 1167]

In another narration, Jaabir ibn ‘Abdullaah (Radia-

believed, then again believed then again disbelieved as  
Allaah says in Surat an-Nisaa’ (4:137). 

Allaah says                       meaning, if they would ponder 
over the meaning of the Qur’an, faith would become es-
tablished in their hearts.
So there is a strong relation (connection) between the 
Tadabbur of the Qur’an and the firmness of Imaan (faith) 
in one’s heart.

Furthermore, in Surat al-Mu’minoon (23:68), Allaah 
says:

“Have they not pondered over the Word (of Allaah, 
i.e. what is sent down to the Prophet (Salla-Allaahu ‘alayhi 

wa sallam), .......”

This is in the context of the disbelievers (of the Quraish 
and their likes).

It is noticed that all the verses in which there is a rebuke 
for not pondering over the Qur’an were revealed rela-
tive to the hypocrites or the disbelievers. This is because 
the disbelievers and the hypocrites are the ones who do 
not perform the Tadabbur (i.e. they do not ponder over 
the verses). They turn away from the Tadabbur of the 
Qur’an, and not from its memorization, and this is the 
reason behind their weak faith or lack of faith.

Abandoning the Tadabbur, and turning away from the 
Qur’an causes people to have doubts about the Qur’an.  
They say, “How do we know that the Qur’an is the Word 
of Allaah or that is it correct?”
The Qur’an is the Truth; if they just ponder over it with 
their hearts, they will find how it proves to them that 
it is the Word of Allaah. So those who ask for evidence 
that the Qur’an is the Word of Allaah, let them recite it 
with Tadabbur and they will grasp the truth of the mat-
ter. This is like a person who is closing his eyes and then 
says, who said there are stars in the sky? Open your eyes 
and you will see.
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1  The Prophet (Salla-Allaahu ‘alayhi wa sallam) has 

clearly shown the state of the people with the 
Qur’an. 

Reciting the Qur’an is not a proof of the faith of the 
person. The correct recitation is the one which will 
increase one in faith.

As mentioned earlier, Jundub (Radia-Allaahu ‘anhu) de-
scribed the state of the Sahaabah (Radia-Allaahu ‘anhum) 
saying: “We learnt the Imaan (the general articles of 
faith), then we learnt the Qur’an. When we learnt 
the Qur’an, our faith increased.” [Ibn Maajah, and 
authenticated by al-Albaani]

There are many evidences which indicate that not 
everyone who recites the Qur’an will increase in 
faith.

The aforementioned Hadeeth of Abu Musa al-
Ash’ari (Radia-Allaahu ‘anhu): “The example of the believer 
who recites the Qur’an is like a citron, its taste is good 
and its smell is good...“ [No one sees the taste that is 
inside yet everyone benefits from the smell which 

comes from it.]

If one has faith and recites the Qur’an, then he be-
comes like a citron: the recitation of the Qur’an 
brings the smell, and the belief brings the taste.

Al-Manawi said: “Faith has taste which will not be 
shown to everyone. However, the recitation of the 
Qur’an is compared to a scent which everyone can 
smell and judge as to its goodness. The hypocrite 
who recites the Qur’an resembles Raihanah, which 
has a bitter taste (indicating their inner Kufr). How-
ever, the smell is good because of the Qur’an which 
is recited by his tongue and the people hear it, so 
it benefits them. However, he is not good from the 
inside, as the Qur’an did not benefit him.”

2  Abu Sa’eed al-Khudri (Radia-Allaahu ‘anhu) nar-
rated in Saheeh al-Bukhaari: “I heard Allaah’s 

Messenger (Salla-Allaahu ‘alayhi wa sallam) saying: ‘There 
will appear among you, people whose prayer will make 
you belittle yours and whose fasting will make you 
contempt yours, but they will recite the Qur’an which 
will not exceed their throats (they will not understand 
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Allaahu ‘anhu) said: “The Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) came out to us whilst we were reciting the 
Qur’an. Amongst us were Arabs and non-Arabs. He lis-
tened and then said: ‘Recite, for all of it is good! There 
will come a people who will establish it the way an ar-
row is stood upright; they will seek the hasty matters 
with it and not the reward of the Hereafter.’” [Authen-
ticated by al-Albaani in Al-Silsilah as Saheeha no. 259]

The Correct (Perfect) Way in Dealing 
with the Qur’an 

In order to attain the attribute of faith and come out from 
the attribute of hypocrisy and reach the degree of Ihsaan 
with the Qur’an, we have to magnify the Qur’an.

Allaah (Ta’ala) says in Surat al-Muzzammil (73:5):

“Verily, We shall send down to you a Weighty Word.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) was commanded 
with the night prayer in the early years of Prophethood 
before the enjoining of the obligatory prayers.  At that 
time, it was mentioned to him what was required in 
the night prayer in regards to recitation of the Qur’an 
with Tarteel (i.e., to recite the Qur’an slowly, making the 
letters clear because this assists in understanding and 
pondering the meaning of the Qur’an). That is because  
Allaah said:

“Verily, We shall send down to you a Weighty Word 
(i.e. the Qur’an).” [73: 5]

Why at night?

“Verily, the rising at night (for Tahajjud prayer) is 
very hard and most potent and good for governing 

(the soul), and most suitable for (understanding) the 
Word (of Allaah).” [73:6]

This means that the tongue conforms to the heart. So 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) was commanded 
to recite the Qur’an with Tarteel at night (in the Tahajjud 
prayer) in order to understand the great meaning of the 
Qur’an.

Shaikh as-Sa’dee (Rahimahullaah) said: “By reciting the 
Qur’an with Tarteel one will attain: 1. Tadabbur and re-
flection, 2. The heart will be moved by it (the Qur’an), 
3. One will worship (Allaah) by its verses, and 4. The 
perfect preparation for receiving the Qur’an (will hap-

pen). 

Therefore, Allaah (Ta’ala) says:

“Verily, We shall send down to you a Weighty Word.”

Which means, We shall reveal to you this weighty Qur’an, 
i.e. whose meanings are great and whose attributes are 
noble. Since the Qur’an has these descriptions, then truly 
it deserves to be prepared for, to be recited with Tarteel 
and to be reflected over in what it comprises.
Then Allaah (Ta’ala) mentioned the wisdom behind com-
manding him with night prayer, saying that praying it 
after arising from sleep is more deserving to attain the 
goal (aim- what is required from us), because the heart 
and tongue join together upon the Qur’an (are collected 
upon the Qur’an), and because one will be less occupied 
at night, and can understand what he is saying, so his af-
fair (matter) will become straight (upright). This is con-
trary to the day time when this goal cannot be attained. 
Therefore, in verse (73:7), He (Ta’ala) says:

‘Indeed, for you by day is prolonged occupation (in 
earning livelihood and various needs),’ so the heart is 

occupied and not totally clear.” [Tayseer al-Kareem]

The heart will be filled with magnification of the 
Qur’an:
1. By knowing that it is the Word of Allaah. 
2. By knowing its descriptions, [that it is a mercy, guid-

ance, etc.] When one knows that, then he should 
prepare for it by reciting with Tarteel and thinking 
and reflecting on what he recites.

Abu Musa al-Ash’ari: (Radia-Allaahu ‘anhu) gathered all 
those who had recited (memorized) the Qur’an - and 
they were nearly 300 - he then began to exalt the Qur’an 
by saying: “This Qur’an, either it is a reward for you or 
a burden on you, therefore follow the Qur’an and do 
not let the Qur’an follow you. Surely, whoever follows 
the Qur’an, it leads him to the gardens of Paradise, and 
whoever makes the Qur’an follow him, it drives him by 
the neck and hurls him into the Fire.” [Reported by ad-
Darimi]

So one is either a follower and a magnifier of the Qur’an 
so it will take him to Paradise, or he will be of those who 
sit for the Qur’an and there is no magnification for it in 
his heart, rather it will be a burden on him and will take 
him to the Fire.
Therefore, one should follow up the descriptions of the 
Qur’an in the Qur’an and fill his heart with it, under-
stand it, live it, and act upon it.

In order to attain this goal 
(i.e. increase in faith) we should 

follow the way (Manhaj) of the righteous 
predecessors in the way they approached the 

Qur’an.

It is understood from the aforementioned Hadeeth 
of Jundub (Radia-Allaahu ‘anhu), that the Sahaabah (Ra-
dia-Allaahu ‘anhum) first learnt the basic fundamentals 
of faith generally, and only then did they receive 
detailed information (knowledge) about each ar-
ticle of faith from the Qur’an; therefore their faith 
increased.

Bear in mind that every act of obedience re-
quires: 
a. Ikhlaas
b. Following the Sunnah of the Prophet (Salla- 

Allaahu ‘alayhi wa sallam), (i.e. we pray like the 
Prophet, we perform Hajj like the Prophet, etc.) 

Since recitation and memorization of Qur’an is an 
‘Ibaadah, then it should be in accordance with the 
Sunnah (way) of the righteous predecessors.
Therefore, remember that any program for memo-
rization of the Qur’an should be following the Sun-
nah and the Manhaj of the Salaf.

The Manhaj of the Salaf with 
the Qur’an

First: They purified their intentions

In the aforementioned Hadeeths, the Prophet (Salla-
Allaahu ‘alayhi wa sallam) warned against taking exces-
sive care in uttering the letters correctly, and articu-
lating for the sake of worldly gain (fame, position, 
money, etc.). These sicknesses should be expelled 
from the hearts in order to make the Qur’an a means 
of exaltedness (highness) in this world.

Second: They aimed to attain an in-
crease in faith

Hudhaifah (Radia-Allaahu ‘anhu) said: “We, the Com-
panions of the Prophet (Salla-Allaahu ‘alayhi wa sallam) 

w e r e 
given the faith 
before the Qur’an and you 
are given the Qur’an before the 
faith.”

They were given the general faith, name-
ly that they have a Great Lord, Whose At-
tributes are Perfect, Who disposes all the 
affairs, Who has angels, Who has risen over 
the Throne, Who is the Great King, Who sent 
Messengers, and you will meet Him one Day 
- and so on, in a general way. So they believed, 
and looked around them and saw the impact of 
His Attributes everywhere. Then when they re-
cited the Qur’an (the verses), its verses built their 
Imaan on this foundation.

Qataadah (Rahimahullaah) said: “No one sits for recit-
ing the Qur’an but he will then get up from it ei-
ther with an increase (gain) or decrease (loss). For 
this is the Decree of Allaah Who has decreed that 
it is: ‘a mercy and a healing for the believers and it 
will not increase the wrong-doers except in loss.’” 
[17:82] [The Characters of the People of the Qur’an 
by al-Aajurri]

Third: Their concern was understand-
ing the Qur’an and not the abundant 

recitation of the words

Ibn Mas’oud (Radia-Allaahu ‘anhu) said: “If a man 
among us had learnt ten verses, he would not pass 
them until he knew their meaning and acted upon 
them.” [Tafseer at-Tabari]

The Salaf disliked excessive haste because contem-
plating over the Qur’an is more important than 
abundant recitation in a short time while seeking 
more reward.
Abi Jamrah said to Ibn ‘Abbaas (Radia-Allaahu ‘anhu-
ma): “I am very fast in reciting the Qur’an. I recite 
the whole Qur’an in three [nights].” Ibn ‘Abbaas 
(Radia-Allaahu ‘anhuma) said: “Reciting Surat al-Baqa-
rah alone in one night, with Tadabbur and Tarteel 
is more beloved to me than reciting the whole 
Qur’an in the way that you say.” [Ibn Katheer 
in Fada’il Qur’an]

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) also used to 
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The Manhaj of the Salaf

QUESTION 2
Which battle is Allaah 

referring to in Surah 

Al Anfal (8:12-14)?
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say: “To recite Surat al-Baqarah in one night is more be-
loved to me than to recite the whole Qur’an in one night 
in haste.” [Sunan Sa’eed ibn Mansoor, Al-Baihaqi]

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said to Abi Jamrah when 
he said: “I recite the whole Qur’an in one night once or 
twice.” I think he said twice. Ibn ‘Abbaas (Radia-Allaahu ‘an-
huma) said to him: “To recite one Surah is more beloved 
to me than reciting it in the way that you describe. If 
you would do that, then recite in a way that will make 
your ears to hear and your heart to understand.” [Sunan 
Sa’eed ibn Mansoor]

Narrated Abu Waa’il: “A man asked ‘Abdullaah Ibn 
‘Umar (Radia-Allaahu ‘anhuma) about the word “Ghayri 
Aasin (i.e. unaltered - in taste or smell).” ’Abdullaah an-
swered: “You recited the whole Qur’an except this word 
(which is in Surat Muhammad 47:15)?” The man said: 
“Yes.” ‘Abdullaah (Radia-Allaahu ‘anhuma) said: “Verily there 
are people who recite the Qur’an so quickly and scatter it 
like the scattering of the inferior kind of date. It does not 
exceed their throats. Indeed, I know the Surahs which 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) used to join in reci-
tation.” [Saheeh at-Tirmidhi no. 602 and authenticated 
by al-Albaani]

In order to reach the understanding and 
Tadabbur, they did the following:

First: Recited with Tarteel (slowly and rhythmi-
cally)

Allaah (Ta’ala) commanded His Prophet (Salla-Allaahu ‘alayhi 
wa sallam) in Surat al-Muzzammil (73:4):

“And Rattil the Qur’an (i.e. Recite the Qur’an slowly 
and rhythmically).”

Ibn Katheer (Rahimahullaah) said: “This means to recite it 
slowly, for that will help in understanding the Qur’an 
and contemplate over it. This is how the Prophet (Salla-
Allaahu ‘alayhi wa sallam) used to recite.”

‘Aishah (Radia-Allaahu ‘anha) said: “He (Salla-Allaahu ‘alayhi wa sal-
lam) used to recite the chapter slowly, so much so that it 
would be longer than chapters that were actually longer 
than it.” [Muslim]

Ibn Mas’oud (Radia-Allaahu ‘anhu) used to say: “Do not scat-
ter the recitation of the Qur’an like the scattering of sand, 
and do not rush through it like the hasty recitation of 
poetry. Stop at its amazing parts and make your heart 
move with it. None of you should let his concern to be to 
reach the end of the chapter.” [Al-Baghawi]

Al-Aajurri (Rahimahullaah) said: “It befits the one who 

recites the Qur’an to do so with Tarteel (slowly and 
rhythmically), as Allaah (Ta’ala) said in Surat al-Muzzam-
mil (73:4): 

 “Recite the Qur’an slowly and rhythmically.”

It is said in his commentary: “Make it clear and lucid.” 
Know that when one recites slowly, rhythmically and 
clearly, the listeners will benefit from it and he will also 
benefit himself, for he will have recited it as he was com-
manded. Allaah (Ta’ala) says in Surat al-Isra’ (17:106):

“A recitation which We have divided, that you may 
recite it to the people gradually, ‘at intervals.’”

Second: Taghanni bil-Qur’an [Recited the Qur’an 
in a beautiful and chanting voice (i.e. with into-
nation)]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Allaah does 
not listen so attentively to anything as He listens to the 
recitation of the Noble Qur’an by a Prophet who recites 
well with a melodious and audible voice.” [Al-Bukhaari 
and Muslim] 

He (Salla-Allaahu ‘alayhi wa sallam) said: “Chant it (recite it in a 
pleasant tone), for whoever does not chant it is not of us.” 
[Al-Bukhaari]

In another narration, Al-Bara’ ibn Azib (Radia-Allaahu ‘anhu) 
said: “Decorate the Qur’an with your voices.” [Musnad 
Ahmad, Sunan Abu Dawoud and authenticated by al-
Albaani]
What does it mean? He (Ahmad) replied: “To decorate 
it is to beautify it.”

He (Salla-Allaahu ‘alayhi wa sallam) said: “Truly, the person 
having the best voice with the Qur’an is the one whom, 
when you hear him, makes you think that he fears Allaah, 
the Mighty and Majestic.” [Saheeh al-Jamie’ no. 2202]

Taghanni (Chanting) has two meanings:
a. To feel rich and self-sufficient (independent). The 

Qur’an is enough for him in all his affairs. Whoever 
seeks guidance in other than the Qur’an is not one 
of us (according to the Hadeeth) and Allaah will un-
doubtedly misguide him.

b. To recite it aloud (in a melodious and audible voice) 
i.e. to recite in a delightful voice. [Sharh Riyaadh-us-
Saliheen by Shaikh Ibn ‘Uthaimeen]

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) advised a man who men-
tioned to him his quick recitation: “If you recite quickly, 
then recite in such a way that your ears hear you and 
your heart comprehends it.” [Sunan al-Baihaqi and Ibn 

Hajar in Fat-h al-Baari]

Clear, audible recitation helps concentration and atten-
tiveness.
Clear, audible recitation is of degrees, the least of it is 
to make the person hear himself, by moving the tongue 
and lips. The highest degree is to make someone near 
to the recitor hear him. Excessive loudness prevents 
Tadabbur, exhausts the recitor and harms the listener.

Abu Hurairah (Radia-Allaahu ‘anhu) said: “A house in which 
the Qur’an is recited out loud, its good is increased and 
the angels attend it, and the devils will come out of it. 
Whereas the house in which the Book of Allaah is not 
recited is a constriction on its people, its good is de-
creased, the devils attend it and the angels come out of 
it.” [Reported by Ibn al-Mubarak in az-Zuhd] 

Ibn Abi Mulaikah was asked: “What if the person does 
not have a good voice?” He replied, “He should beautify 
it as much as possible.”
Wakee’ and Ibn ‘Uyaynah said that “he who does not 
chant it” means, “he who does not become independent 
(of other than Allaah) by means of it.”

Accordingly, the means that help one understand 
the Qur’an are:
1. Reciting with Tarteel (to make it clear and lucid).
2. Reciting it aloud, such that you can hear it.
3. Reciting in a way such that your ears will benefit 

and your heart understands [i.e. aloud].

Shu’aib said: “Make yourself understand and repeat the 
verses.”

Third: Their unit of study or memorization was 
the Surah and not the parts 

They used to deal with Surahs (chapters), not parts or 
Hizb.

Aws reported: “I asked the Companions of the Messen-
ger of Allaah (Salla-Allaahu ‘alayhi wa sallam) how they divided 
the Qur’an. They said: “Three chapters, then five, then 
seven, then nine, then eleven, then thirteen, and the Mu-
fassal as a single part.” [Reported by Ahmad, Abu Da-
woud 1393 and is Hasan according to Ibn Katheer]

So if one intends to memorize the Qur’an, he should 
memorize Surahs not parts. This is because the end of 
the Surah is joined (linked) with its beginning. 

Fourth: Repeating the recitation

At-Tirmidhi reported on the authority of Ibn Mas’oud 
(Radia-Allaahu ‘anhu) that the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “This Qur’an is the Banquet of Allaah; learn as 
much as you can from His Banquet. This Qur’an is the 
Rope of Allaah, and it is a clear light and useful healing. 

It is a protection for the one who clings (holds fast) to it 
and a rescue (salvation) for the one who follows it. It is 
not crooked and so puts things straight. It does not deviate 
so as to be blamed. Its wonders do not cease (never stop). 
It does not wear out with much repetition, so recite it. 
Allaah will reward you with ten good deeds for every letter 
of its recitation. I am not saying Alif, Laam, Meem (a 
combination of letters frequently mentioned in the Qur’an) 
is a letter, rather I am saying that Alif is a letter, Laam is 
a letter and Meem is a letter.” [Al-‘Haakim and authenti-
cated by al-Albaani (Rahimahullaah) in as-Saheeha no. 2/264]

 ۞ The Prophet (Salla-Allaahu ‘alayhi wa sallam) described it to 
be the Banquet of Allaah, Allaah is calling you to it, 
i.e. deal with it repeatedly and frequently, and its 
wonders will be shown to you.

 ۞ For every letter you recite, you will get ten Hasanah.
 ۞ Even if you repeat the same verse, your reward will 

not be diminished. Every time you recite the verse, 
you will take its reward.

Whoever contemplates the meaning of this Hadeeth (the 
description of the Qur’an) will not see the repetition of 
the verses or Surahs as something heavy.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) once established 
the whole night with one verse by repeating it (i.e. 5:118). 
[As reported by an-Nasaa’i no. 1009 and authenticated 
by al-Albaani, and graded Hasan]
 
Another narration which indicates that the repeti-
tion of the Surahs is the way of the Sahaabah:

In Saheeh Abu Dawoud, Abu Sa’eed al-Khudri (Radia- 
Allaahu ‘anhu) narrated that a man heard another man recit-
ing Surat al-Ikhlaas repeatedly. In the morning he went 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam) and informed 
him about it as if he considered it to be of little (reward). 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “By the One 
in Whose Hand is my soul, it (Surat al-Ikhlaas) is equal to 
one third of the Qur’an.” [Al-Bukhaari, Saheeh Abu Da-
woud no. 1461 and authenticated by al-Albaani]

‘Abbaad ibn Hamzah said: “Once I entered upon Asma’ 
(Radia-Allaahu ‘anha) and she was offering the Salaat and I 
heard her reciting the following verse (At-Tur 52:27):

“So Allaah conferred favor upon us and protected us 
from the punishment of the scorching Fire.”

So she sought refuge from the scorching Fire.
Then I got up and Asma’ was prolonging seeking refuge. 
I then went to the market, and when I returned I found 
Asma’ in her Salaat still weeping and seeking refuge.” 
[Musannaf Ibn Abi Shaibah vol. 2, page 25 (6037)] 
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Also, Tameem ad-Daari offered the night prayer with 
Surat al-Jaathiyah and when he reached verse 21, he 
started repeating it until the morning. [Mukhtasar Min-
haaj al-Qaasideen: 68]

Al-Hasan al-Basri repeated verse (16:18) one night 
till morning. When he was asked about that he said: 
“Therein is a lesson to be considered, which is that there 
is nothing our eyes see but it is a blessing, then what 
(about that which) we do not know (what we cannot see) 
of Allaah’s blessings (there are) even more.” [Mukhtasar 
Qiyam al-Layl 151]

Fifth: Establishing the night prayer with the 
Qur’an

The Salaf used to seek the understanding of the Qur’an 
by establishing the night prayer. [They used to do that 
in the night prayer.]

Reciting the Qur’an at night is one of the keys of Tadabbur 
(pondering over the meaning of the Verses). Allaah 
(Ta’ala) says in Surat al-Muzzammil (73:6):

“Indeed, the hours of the night are more effective for 
concurrence (of heart and tongue) and more suitable 

for words (i.e. for recitation of the Qur’an and for 
hearing and understanding it).”

Ibn Hajar (Rahimahullaah) commented on the teaching of 
Jibreel (‘Alayhis-salaam) of the Qur’an to the Prophet (Salla-
Allaahu ‘alayhi wa sallam) every night of Ramadaan, saying: 
“The aim sought from the recitation is understanding 
and attentiveness, because the night is a more suitable 
time for that than the morning in which there is occu-
pation with religious and worldly affairs.” [End quote]
[Fat-h al-Baari]

Al-Hasan ibn ‘Ali (Radia-Allaahu ‘anhuma) said: “Indeed those 
who were before you were seeing the Qur’an as mes-
sages from their Lord. So they used to ponder over its 
meaning at night and implement it in the day time.” 
[End quote] [At-Tibyaan fee Aadaab Hamalat al-Qur’an]

Shaikh Ash-Shinqeeti (Rahimahullaah) used to say: “The 
Qur’an will not be firm in the breast, nor its memoriza-
tion and understanding become easy, except if recited 
in the night prayer.” [Introduction of Adwaa al-Bayaan]

An-Nawawi (Rahimahullaah) said: “It is incumbent upon 
the person to take more care in reciting the Qur’an at 
night and especially in the night prayer. There are many 
Ahaadeeth and Aathaar regarding this issue. The excel-
lence of the night prayer and its recitation over other 
(prayers) is because it is far from occupation and dis-

tractions and disposal of affairs, and more protected 

from Riyaa’ (show off) and other nullifiers of deeds. 
Also, there is an abundance of good attained in the night; 
hence, the night journey of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) took place at night.” [End quote] [At-Tibyaan 
fee Aadaab Hamalat al-Qur’an]

Ibn Abi Mulaikah said: “I accompanied Ibn ‘Abbaas 
(Radia-Allaahu ‘anhuma) on a journey. If he settled in a place 
(for rest), he would get up and establish half of the night 
with prayer and recite the Qur’an with Tarteel word by 
word and he would weep much.” [Mukhtasar Qiyam al-
Layl] [Word by word means he understood what he was 
saying and that is in the night prayer.]

Ibn Abi Dh’ib (Rahimahullaah) narrated that Saalih, the freed 
slave of Taw’ama, said: “I was a neighbor of Ibn ‘Abbaas 
(Radia-Allaahu ‘anhuma) and he used to establish the night 
with Tahajjud prayer; he would recite a verse from the 
Qur’an and pause (for a period as long as I am talking 
to you).” I said: “Why would he do that?” He answered: 
“For the sake of reflecting over its interpretation.” In an-
other narration he said: “Offering two short Rak’ah with 
reflection and thinking is better than establishing the 
whole night with a heedless heart.” [Reported by Ibn al-
Mubaarak in az-Zuhd]
This means, they pondered over the verses during the 
night prayer.

Muhammad ibn Ka’b al-Quradhi (Rahimahullaah) used to 
say, “Reciting (  ) and (  ) (i.e. chapters 99 
and 101) in my night prayer, repeating them, not add-
ing any other Surahs to them and thinking about them 
while reciting them is more beloved to me than reciting 
the Qur’an quickly.” [Reported by Ibn al-Mubaarak in 
az-Zuhd]

Ibn al-Qayyim (Rahimahullaah) said: “This was the attitude 
of the Salaf, one of them would repeat the verse till the 
morning.” [Miftaah Daar as-Sa’adah]

Sixth:  Listening to the Qur’an

The Salaf used to listen silently to the Qur’an. The evi-
dence for that is in Surat al-A’raaf (7:204):

“So, when the Qur’an is recited, listen to it, and be 
silent that you may receive mercy.”

Shaikh as-Sa’dee (Rahimahullaah) said: “Istimaa’ and Insaat 
is a general command for everyone who hears the Book 
of Allaah being recited. The difference between Istimaa’ 
and Insaat is that Insaat is apparent by leaving anything 
that distracts one from listening, i.e. talking or occupa-
tion. Istimaa’ is to listen attentively with a heedful heart. 
Whoever guards these commands continuously will at-
tain abundant good, abundant knowledge, continuous 
renewed faith, increased guidance and insight in his 

religion. Therefore, Allaah promised the attainment of 
mercy as a consequence of acting upon these two com-
mands.” [Tayseer al-Kareem]
  
Allaah (Ta’ala) also praised His servants in Surat az-Zu-
mar (39:17-18):

“So give good tidings to My servants. Those who lis-
ten to the Word and follow the best thereof. These are 
(the ones) whom Allaah has guided and these are men 

of understanding.”

Allaah (Ta’ala) informed us about the Jinn and their at-
tentiveness while listening to the Qur’an, and their re-
sponse and return to their people, admonishing them 
and what they heard of the Qur’an.

Allaah (Ta’ala) says in Surat al-Jinn (72:1):

“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)], ‘It 
has been revealed to me that a group of Jinn listened 
(to this Qur’an).’ They said, ‘Verily, We have heard a 

wonderful recital (this Qur’an)!’”

In Surat al-Ahqaaf (46:29-30) Allaah says:

“And (remember) when We sent towards you (O 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) Nafaran (three to 

ten people) of Jinn, (quietly) listening to the Qur’an, 
when they stood in the presence thereof, they said, 
‘Listen in silence.’ And when it was finished, they 

returned to their people as warners.”

 After they listened, they understood its meaning and it 
touched their hearts.

“They said, ‘O our people! Verily! We have heard a 
Book (the Qur’an) sent down after Musa (‘Alayhis-salaam), 
confirming what came before it, it guides to the Truth 
and to a straight path (i.e. Islaam). O our people! Re-

spond (with obedience) to Allaah’s caller [i.e. Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam)] and believe in 

him.’”

Their faith was a result of their listening attentively.

Al-Bukhaari (Rahimahullaah) reported that ‘Abdullaah ibn 
Mas’oud (Radia-Allaahu ‘anhu) said: “The Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa sallam) said to me: ‘Recite to 
me.’ I said: ‘O Messenger of Allaah! Should I recite (the 
Qur’an) to you, while it was revealed to you?’ He (Salla-
Allaahu ‘alayhi wa sallam) said: ‘Yes, for I like to hear it from 
other people.’ I recited Surat an-Nisaa’ until I reached 
Ayah (41). He then said, ‘Stop now.’ I found that his eyes 
were tearful.”

Seventh: Looking into and thinking considerably 
about the verses seeking the understanding

They used to look at the verse for a long time, then think 
and notice (become aware of). And this noticing made 
them ask questions.

Ibn’ Awn (Rahimahullaah) said: “There are three things 
which I love for myself and my brothers: this Sunnah, 
which they should learn and ask about; the Qur’an, that 
they should seek to understand it and ask about it; and 
that they should leave people alone unless it is for a good 
reason.” [Kitaab al-I’tisaam and Saheeh al-Bukhari]

The statement of Ibn ‘Awn means one should try to un-
derstand the Qur’an and explain it to oneself. If it is not 
clear, then one should ask questions and seek the an-
swers.
i.e. When one recites a Surah:
1. He should try to understand it [to explain it to one-

self.] 
2. If he does not understand it, then he should ask 

about it.
3. Then he should search until he finds the answer.

Thinking, reflecting and noticing lead to enquiries (rais-
ing questions).
The questions (enquiries) lead one to search for the an-
swers and then one understands.
The answers to the question are sought from the books 
of Tafseer (the interpretation of the Qur’an). The limits 
(types) of the questions are set by the following state-
ment of Ibn ‘Abbaas (Radia-Allaahu ‘anhuma): “Tafseer is of 
four kinds: the first kind is the Tafseer which the Arabs 
know from their language (so one should go to the Ara-
bic dictionary to know it), the second kind is the Tafseer 
which no one is excused of not knowing it (such as the 
commands and the prohibitions), the third kind is the 
Tafseer which only Allaah knows (such as the reality of 
the Unseen, the Attributes of Allaah, the real descrip-
tion of Paradise and Hell, etc.) and the fourth Tafseer is 
that which only the ‘Ulamaa (the scholars) know (so one 
should search in the Tafseer books to know the answers 
for his doubts which are not clear).” [Tafseer at-Tabari]

Al-Hasan al-Basri (Rahimahullaah) said: “Hold fast to the 
Book of Allaah, follow what it comprises of parables 
and be of those who have insight (be people of per-



One of the benefits derived from the Qur’anic stories is that it makes clear and 

confirms some legal rulings which are approved of in all the Divine Laws. 

These stories also show that these rulings are not abrogated, rather they are as-

serted and fixed. Moreover, the stories show the wisdom behind the legislation 

of certain rulings and the goal that is to be achieved. The story of Haabeel (Abel) and Qaabeel (Cain) is an example of this. [Al-

Mu’jizah al-Kubra by Abu Zahra]
Allaah (Ta’ala) says in Surat al-Ma’idah (5:27-31):

“And recite to them the story of the two sons of Adam in truth…..Ibn Katheer (Rahimahullaah) said: “Allaah describes the evil end and the conse-

quence of transgression, envy and injustice in the story of the two sons (Haabeel 

and Qaabeel) of Adam (‘Alayhis-salaam). One of them fought against the other and 

killed him out of envy and transgression because of the bounty that Allaah 

gave his brother and because the sacrifice that he sincerely offered to Allaah 

was accepted. The murdered brother earned forgiveness for his sins and was 

admitted into Paradise, while the murderer failed and suffered a huge loss in 

both lives.” [Tafseer Ibn Katheer]
Allaah (Ta’ala) says in Surat al-Ma’idah (5:27):

“And recite to them the story of the two sons of Adam in truth;”Allaah tells His Prophet (Salla-Allaahu ‘alayhi wa sallam) to relate to the people the 

tale of the two sons of Adam (‘Alayhis-salaam) and what had happened between 

them, in such a way that those who are mindful and people of consideration 

regard it as true and not a lie. They do not consider it as merely an entertaining 

story; rather, they contemplate (think deeply) about it as a serious event that 

occurred. Obviously these two sons of Adam were his real sons according to 

the unanimous opinion of the majority of the interpreters.
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Sources:
1. Tafseer Ibn Katheer
2. Tayseer al-Kareem by 

Shaikh as-Sa’dee
3. Tafseer by Shaikh Ibn 

‘Uthaimeen
4. Commentary of Shaikha 

Anaheed for the verses 
(27-31)

5. Al-Mu’jiza al-Kubra by 
Abu Zahra

QUESTION 3

What is the 
Mufassal 

part of the 
Qur’an?

QUESTION 4

How can 
the slave be 

pleased with 
Allaah?

ception regarding it).”

He then added: “May Allaah have mercy upon a slave 
who presents himself and his deed to the Book of  
Allaah. If they conform to (agree with) the Book of  
Allaah, he thanks and praises Allaah and asks for more; 
and if they contradict what is in the Book of Allaah, he 
rebukes (scolds) and blames himself and repents quick-
ly.” [End quote] 
E.g. he reads about the descriptions of the hypocrites 
and he questions himself. He pauses and asks himself, 
and if he discovers that he possesses that description, he 
scolds himself. This is thinking and noticing.
 
Eight: Reciting the Qur’an in Qiraa’ah Mufassa-
rah (i.e. explanatory recitation, word by word)

The Prophet (Salla-Allaahu ‘alayhi wa sallam) was reciting an 
explanatory recitation word by word, as reported by 
Umm Salamah (Radia-Allaahu ‘anha) describing his (Salla- 
Allaahu ‘alayhi wa sallam) recitation of the Qur’an, [Authenti-
cated by al-Albaani in Mishkat al-Masaabeeh no. 2145] 
i.e. he (Salla-Allaahu ‘alayhi wa sallam) was reciting in a way 
such that a listener could understand him. The Sahaabah 
(Radia-Allaahu ‘anhum) were exerting their utmost to make 
the person who was in front of them understand, ex-
plaining the meaning of what they recited. 

Ninth: Studying the Qur’an

In order to understand and be able to teach and explain 
it to others, one should study the Surah, carrying out the 
Command of Allaah (Ta’ala) in Surat Maryam (19:12), (to 
take the Book strongly),

“O Yahya! Take the Scripture (i.e. adhere to it) with 
determination.”

i.e. with earnestness and keenness by memorizing its 
wordings, understanding its meanings and acting upon 
its commands and prohibitions. [Tayseer al-Kareem]

Allaah took the covenant from the Bani Isra’eel that they 
should not say about Allaah except the truth and they 
should study what was in the Book (i.e. Torah) in Surat 
al-A’raaf (7:169):

“Was not the covenant of the Scripture (i.e. the Torah) 
taken from them that they would not say about  

Allaah except the truth, and they studied what was in 
it?”

Similarly Allaah commanded them in Surat al-A’raaf 
(7:145).

Accordingly, it is required from one to study what is in 
the Book of Allaah.

In Surat Aal-Imran (3:79), Allaah (Ta’ala) says:

“Be Pious Scholars of the Lord (Rabbaani) [i.e. 
learned men of religion who practice what they know 

and also preach others] because of what you have 
taught of the Scripture and because of what you have 

studied.”

One becomes Rabbaani (a pious scholar of the Lord) by 
knowing the Book and studying it (by reciting, learning 
and teaching).

Ibn Mas’oud (Radia-Allaahu ‘anhu) said: “Whoever is seek-
ing knowledge, let him Yuthawwir the Qur’an (study 
the Qur’an). For it comprises the knowledge about the 
former and later peoples.” [Al-Haithami in Majma’az-
Zawaa’id no. 7/168 and at-Tabarani] 
Yuthawwir the Qur’an means studying it by reciting it, 
contemplating its meanings and seeking its interpreta-
tion from the ‘Ulamaa.  

Tenth: Acting upon the knowledge

Conclusion
In order to increase in faith, one should be following the 
Manhaj (methodology) of the Salaf (the righteous prede-
cessors) in dealing with the Qur’an.

Sources:
1. Tayseer al-Kareem by Shaikh as-Sa’dee
2. Tafseer Ibn Katheer
3.	 Translation	of	 the	 courses	on	Al-Ihsaan	fi	at-Ta’aamul	

ma’a al-Qur’an, by Shaikha Anaaheed as-Simeeri
4. The Characters of the People of the Qur’an, by Abu Bakr 

al-Aajurri



The story is regarding Adam’s (‘Alayhis-salaam) two sons 
when they offered a sacrifice seeking Allaah’s nearness.

“When each offered a sacrifice,”

Each one of them offered a sacrifice from his wealth 
seeking Allaah’s nearness.

“It was accepted from one but not from the other.”

This (i.e., acceptance of the sacrifice) was either known 
through some revelation that came down from the heav-
ens or by a sign. It is known that for the previous nations 
Allaah would send a fire from the sky that would burn 
the accepted sacrifice.

“He (the latter) said to the former: ‘I will surely, kill 
you.’

The one whose sacrifice was not accepted said to the 
other one, with jealousy and malice: ‘I will surely kill 
you.’ 

The other one answered him forbearingly,

‘Verily, Allaah accepts only from those who have 
Taqwaa (who fear Allaah in their actions).”

It was as if he said: “What fault did I do that you want 
to kill me? I have done nothing except that I feared  
Allaah, Whom fearing Him is mandatory upon me, you 
and everyone else.”

The most correct interpretation concerning the word 
Muttaqeen here (in this Verse) is that it refers to those 
who fear Allaah in all their matters; meaning, every-
thing they do is sincerely for Allaah’s Sake and is done 
in accordance to the Sunnah (way) of the Prophet Mu-
hammad (Salla-Allaahu ‘alayhi wa sallam). Then, (the pious one) 
whose sacrifice was accepted said to his brother, who 
threatened to kill him without justification, 

‘If you do stretch your hand against me to kill me, I 
shall never stretch my hands against you to kill you,’

i.e. I will not commit the same evil act that you threaten 
to commit, so that I will not earn the same sin as you.

Haabeel informed his brother that he had no intention of 
killing him (Qaabeel) either premeditatedly or out of 
self-defense. He (Haabeel) justified his attitude (be-

havior), that this was not due to any cowardice or weak-
ness, but it was only because,

“For I fear Allaah; the Lord of the whole world (and 
all that exists).”

This confirms that the one who fears Allaah will not 
commit sins, especially the major sins.

There is a stern warning in this for the person who in-
tends to commit murder: that it is better for him to fear 
Allaah and practice Taqwaa.

The Qur’an continues,

‘Verily, I intend to let you obtain (thereby) my sin 
and your sin,’

That is, if there are two options; either I become a mur-
derer or you murder me, then I will prefer that you mur-
der me so that you would carry the burden of the sins 
of both of us on your shoulders. Ibn ‘Abbaas, Mujaahid, 
Qataadah and Ad-Dahhak said: “To carry the sin of 
murdering me, in addition to your previous sins.” (i.e. 
I desire that you should end up with my sin, the sin of 
slaying me, and your own sin, the one that you had com-
mitted before). [Tafseer al-Jalalayn]

‘Then you will be one of the dwellers of the Fire, and 
that is the recompense of the wrong doers.’

This proves that murder is a major sin which causes a 
murderer to enter Hell-Fire.

However, that criminal (the brother) did not refrain 
from his intention to murder the other:

‘So the soul of the other encouraged him and made 
fair seeming to him the murder of his brother.’

This means, his evil self enticed him and encouraged 
him to kill his brother by making it seem like a sensible 
thing to do (i.e. he gave himself the justification for kill-
ing his brother whose respect was emphasized both by 
nature and by Shari’ah), so he killed him even after his 
brother admonished him.

‘So he murdered him and became one of the losers.’

He became one of those who suffer loss in this world 
and the Hereafter. And by his action, he set an example 
and started a precedent for every future murderer.

Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) said: 
“Whoever sets an evil precedent (in Islaam) will bear the 
burden of the sin, and (the burden) of those who do it 
after him, without diminishing from their burden in the 
slightest.” [Muslim]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said: “There is 
no soul that is wrongfully taken (murdered) except that the 
first son of Adam will carry a portion of its blood shedding, 
because he was the first one to practice and establish the 
crime of murder.” [Al-Bukhaari and Muslim]

Ibn Jarir (Rahimahullaah) recorded that ‘Abdullaah ibn ‘Amr 
used to say: “The son of Adam who killed his brother 
will be the most miserable among men. There is no 
bloodshed on earth since he killed his brother, until the 
Day of Resurrection, but he will carry a burden from 
it, for he was the first person to establish murder.” [At-
Tabari 10:219]

After he murdered his brother, he was unaware of what 
to do with the body of his brother, because the mur-
dered brother was the first among the children of Adam 
to have died.

‘Then Allaah sent a crow scratching in the ground to 
show him how to hide the dead body of his brother.’

As-Suddi said that the Companions said: “When his 
brother died, Qaabeel left him on the bare ground and 
did not know how to bury him. Allaah sent two crows, 
which fought with each other until one of them killed 
the other. So it dug a hole and threw sand over the dead 
corpse (which it placed in the hole).”
When Qaabeel saw that he said:

“He (the murderer) said: ‘Woe to me! Am I not even 
able to be as this crow and to hide the dead body 

of my brother?’ Then he became one of those who 
regretted.’”

Al-Hasan al-Basri (Rahimahullaah) commented on this state-
ment: “Then he became one of those who regretted,” 
that Allaah made him feel sorrow after the loss that he 
earned.

Shaikh As-Sa’dee (Rahimahullaah) said: “Thus, the evil con-

sequence of sins is regret and loss.”

If anyone kills a person without a valid or right reason, it 
would be as if he killed all mankind. A person might do 
this because he does not have any deterrent that would 
stop him from committing an irrational murder; he fol-
lows whatever his evil self calls him to. Therefore, his 
audacity (boldness and shamelessness) of killing one 
human being equals the impudence (irreverence) of kill-
ing the entire human race. In a similar manner, whoever 
saves the life of a single person by going against the en-
ticement of his evil self and out of Fear of Allaah, has 
performed an act that is equal to the saving of the entire 
human race. In other words, the Fear of Allaah, which is 
within him, prevents him from killing any person who 
does not deserve to be killed.

This Verse indicates that killing someone is permissible 
under two circumstances: 
1. If a person intentionally commits a murder, it is 

permissible to kill him by way of legal retribution 
(Qisaas) if he is an adult and he is not the father of 
the murdered person.

2. If a person causes chaos in the land by usurping peo-
ple’s  lives and property, or by corrupting their re-
ligion, such as the apostates, disbelievers and those 
who entice people towards innovation- i.e. changing 
the basic tenets of the religion - and it is impossible 
to rid their evil without killing them, [it is permitted 
to kill them]. Similar is the case of highway robbers 
and pirates, and others who attack travelers, by kill-
ing or looting them.

Lessons from the Story of the Two 
Sons of Adam  

This story confirms:

1  That jealousy and envy lead to transgression; and 
this could even happen between close and related 

people.

2  The evil consequence of envy and transgression.

3  That Taqwaa (Fear of Allaah) is a means of accept-
ance of the deeds, as Allaah (Ta’ala) says: “Verily, 

Allaah accepts only from those who have Taqwaa.” 
The reason behind not accepting the sacrifice of one of 
the brothers was due to his lack of Taqwaa.

4  That Allaah (Ta’ala) will not accept the deed except 
that which is performed sincerely for His Sake 

and that which is correct and in accordance to the Sun-
nah of the Prophet (Salla-Allaahu ‘alayhi wa sallam).

5  The Islaamic law warns against Hasad (envy), 
because it is a blameworthy attribute which 

harms its owner and drags him to disobey Allaah 
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15 Whoever sets an evil precedent in Islaam will as-
sume its sins and the sins of everyone who fol-

lows him, without reducing any of their sins till the Day 
of Resurrection.

16 The murderer became one of the losers in this 
life and in the Hereafter, and which loss is worse 

than that? He exposed his own self to destruction. He 
would not have rest in this world and he lost his Here-
after.

17 Animals could be a guide for people, as the crow 
was when it taught man how to bury the dead 

corpse of his brother.
It is proven scientifically that the crow is the only crea-
ture that buries the dead crows. 

18 The feeling of sorrow and remorse is the end re-
sult of committing sins, as well as earning a great 

loss.

19 Mentioning the wisdom and justification of the 
legal rulings, as mentioned in Verse (32). After 

the story of the two sons of Adam (‘Alayhis-salaam), Allaah 
mentions the Law of Qisaas (legal retribution), saying: 

“Because of that (i.e. because the son of Adam killed 
his brother in transgression and aggression), We 

ordained for the Children of Israel (referring to the 
people who were granted the Divine Scriptures), that 
if anyone killed a person not in retaliation of murder, 
or (and) to spread mischief in the land - it would be as 
if he killed all mankind, and if anyone saved a life, it 
would be as if he saved the life of all mankind. And 

indeed, there came to them Our Messengers with 
clear evidences, signs and proofs, even then after that 

many of them continued to exceed the limits in the 
land.”

20 The Law of Qisaas is an eternal Law which  
Allaah (Ta’ala) has legislated in the previous re-

ligions. Every Prophet came with laws comprising the 
Law of Qisaas, while mentioning its wisdom and end 
result, which is to give life to the whole of mankind and 
that neglecting it is humiliation for mankind.

21 Allaah (Ta’ala) particularized the children of Israel 
and that is because of the abundant transgres-

sion that they committed as well as their opposition to 
the Messengers (‘Alayhimus-salaam).

22 Causing mischief in the land is one of the allow-
able reasons for killing a person.

23 The Messengers (‘Alayhimus-salaam) were supported 
by clear proofs and evidences, and despite that 

the people and particularly the children of Israel violat-
ed the prohibitions after knowing that they were prohib-
ited from indulging in them.

(Azza wa Jall). Hasad makes the person discontented with 
the Preordained Decree of Allaah and makes him object 
to his Lord. It is the first sin by which Allaah was diso-
beyed in the heavens and earth.

6  One of the impacts of belief is joining the Mus-
lim with his Muslim brother in the brotherhood 

of faith, and to love for one’s brother what one loves for 
himself, such that he would not wish for the removal of 
the blessings from his Muslim brother.

7  Lack of Taqwaa makes a person oppose Allaah’s 
decision and makes one dare to commit sin, as 

what happened with Qaabeel when he intended to kill 
his brother. Hasad (envy) between people could be due 
to worldly matters [i.e. having more wealth, property, 
high position, etc.], but this Verse mentions that the Has-
ad (envy) happened in a religious matter. This is like the 
Hasad of Iblees for Adam (‘Alayhis-salaam), because of his 
status with Allaah. Here Allaah (Ta’ala) accepted the sac-
rifice of one brother and did not accept it from the other 
one. Thus, this is considered a religious matter.

8  Hasad is a very serious sickness which corrupts 
the heart and affects one’s obedience to Allaah 

and one’s status with Him. One should check himself 
truthfully, and bring about (in his heart) the acceptance 
of Allaah’s Rizq (sustenance, i.e. what has been appoint-
ed for one of provision) that is related to the religion.
e.g. two brothers applied for going for Hajj. One got his 
visa and the other one’s papers were rejected.
e.g. two are memorizing the Qur’an. One was able to fin-
ish the memorization and the other could not.

Hasad may occur even between students of knowledge if 
one is better than the other one. 

The envious person feels happy when he discovers or 
hears or sees any defect in his brother or hears about 
his failure. Also, the Shaytaan makes the envious person 
spread the defects and shortcomings of the envied per-
son among the people.

The remedy for Hasad is Taqwaa (Fear of Allaah). Bear 
in mind that Allaah (Ta’ala) has opened various gates of 
nearness to Him such that everyone can seek nearness 
to Him with what is made easy for him.

9  Fear of Allaah is one of the strongest means 
that prevents one from committing sin. This is 

concluded from Allaah’s Statement in Verse (28) (In-
terpretation of the meaning): “If you do stretch your 
hand against me to kill me, I shall never stretch my 
hand against you to kill you,” i.e. I will not com-
mit the same evil act that you threatened to commit, 
so that I will not earn the same sin as you, “For I fear  
Allaah, the Lord of all that exists.”

In this statement, there is also a threat for everyone 

who intends to kill, so that he should fear Allaah.

10 Murder is one of the major sins, and causes one 
to enter Hell-Fire. Allaah (Ta’ala) says in Verse (29) 

(Interpretation of the meaning): “Verily, I intend to let 
you draw (obtain) my sin on yourself as well as yours, 
then you will be one of the dwellers of the Fire and 
that is the recompense of the wrongdoers.”

11 Committing sin is considered wrongdoing and 
is an injustice to oneself. “Wronging the self has 

been termed as oppression because a person is not the 
real owner of his soul, so he should not use it as per his 
whims and desires. A person’s soul is in fact, the prop-
erty of Allaah, Who has granted it to him as a trust and 
ordered him to use it for justice and equity, and to fol-
low the righteous path. Allaah wills that the owner of 
the soul should guide it to do what is obligatory on him. 
Trying to follow the opposite way is tantamount to op-
pression of the self, violation of a trust, and deviation 
from the way of justice and equity whose opposite is 
tyranny and despotism.” (Tafseer as-Sa’dee, Surah 4:111)

12 The transgressor will bear the burden of his own 
sin and the sin of whomever he has transgressed 

against. By these two sins he will be one of the dwellers 
of Hell-Fire and this is the recompense of every oppres-
sor. 

13 One should be cautious of his own self because 
it persistently incites to evil. This is concluded 

from Verse (30). 

14 Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Kill-
ing a person will not  bring one out of the fold 

of belief, because Allaah (Ta’ala) said (Interpretation of the 
meaning): “So the soul of the other encouraged him 
and made fair seeming to him the murder of his broth-
er.” Allaah (Azza wa Jall) described him with brotherhood 
after committing the murder. Also Allaah (Ta’ala) says in 
Surat al-Baqarah (2:178) (Interpretation of the meaning): 
“O you who have believed, prescribed for you is legal 
retribution for those murdered…” till He (Ta’ala) says (In-
terpretation of the meaning): “But whoever overlooks 
from his brother (i.e. the killer) anything (by accepting 
compensation payment rather than execution).” Allaah 
(Ta’ala) affirmed the brotherhood.

Killing the believer will not cause the disbelief of the 
person nor bring him out of fold of Imaan (faith), as He 
says in Surat al-Hujuraat (49:9) (Interpretation of the 
meaning): “And if two factions among the believers 
should fight, then make settlement between them…”

Till He (Ta’ala) says in verse (10) (Interpretation of the 
meaning): “The believers are but brothers, so make 
settlement between your brothers….” Killing did not 
bring out the two fighting parties from the brotherhood 
of Imaan.” [End quote]
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many languages
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Aqeedah matters
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Study circle where below 
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‘Aishah (Radia-Allaahu ‘anha) narrated: “The Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) came to visit me one day and 
asked: ‘Do you have anything (to eat)?’ I said: ‘No.’ 
He (Salla-Allaahu ‘alayhi wa sallam) said: ‘Then I am fasting.’ 
Then he (Salla-Allaahu ‘alayhi wa sallam) came to me another 
day and I said: ‘I have been given a present of some 
Hais (a mixture of dates with oil).’ He (Salla-Allaahu ‘alay-
hi wa sallam) said: ‘Show it to me, for I had begun the day 
fasting.’ Then he ate.” [Muslim]

This Hadeeth is an evidence that forming the inten-
tion of a voluntary fast does not have to be made be-
fore morning; it can also be done during the day time.

This Hadeeth also indicates that a voluntary fast may 
be terminated without an excuse.

Commentary:

1  This Hadeeth shows the simplicity and ease of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) in dealing 

with his family. He was not like those who check to 
see if something had gone missing from the house, 
or where the things had been taken and how much 
it was, etc. His statement: “Do you have anything?” 
indicates that he did not know anything about his 
house; because the wife is the one responsible for 
these things.

2  This Hadeeth shows the state of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) in his house. The 

Prophet (Salla-Allaahu ‘alayhi wa sallam) out of his generos-
ity, gave gifts and he lived like the poor.

3  The Prophet (Salla-Allaahu ‘alayhi wa sallam) took care 
to avoid any embarrassment. He did not say 

“Give me,” he asked: “Do you have anything?” If he 
would say: “Give me,” it would be an embarrass-
ment for the other person.

4  Based on the aforementioned statement of 
‘Aishah (Radia-Allaahu ‘anha):

a. It is permissible for one to commence fasting in 
the middle of the day in the case of an unrestrict-
ed Nafl fast. This is indicated by the word (then). 
However, in case of a restricted Nafl fast such as 
the white days or the Day of ‘Arafah or the six 
days of Shawwal, or the Day of ‘Aashoora, etc… 
then they are considered to be like the obligatory 

fast, and the Niyyah (intention) should be made 
before the dawn. This is because making the in-
tention in the middle of the day of ‘Arafah will 
not be considered fasting the day of ‘Arafah be-
cause the day starts from the true dawn.

b. If the person assumed the intention in the mid-
dle of the day for the unrestricted Nafl fast, even 
if he intended it at ‘Asr time, he will  not attain 
the reward of fasting the whole day, but he will 
have the reward from the moment that he had 
the intention.

c. Another condition that is required for fasting the 
voluntary fast from the middle of the day is that 
he has not eaten or drank and did not have any 
sexual relations with his spouse from the dawn.

5  It is legal and permissible to accept a gift, even 
if it is food.

6  It was permissible for the Prophet (Salla-Allaahu 
‘alayhi wa sallam) to eat from the gift, while eating 

from Sadaqah was not lawful for him.
Abu Hurairah (Radia-Allaahu ‘anhu) narrated: “Whenever 
a meal was brought to Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam), he would ask whether it was a gift or 
Sadaqah (something given in charity). If he was told 
that it was Sadaqah, he would not take from it, but if 
it was a gift, he would hurry to share it with them.“ 
[Al-Bukhaari-The Book of Gifts]

7  The breaking of the Nafl (voluntary) fast is per-
missible. This is indicated by ‘Aishah’s (Radia-

Allaahu ‘anha) statement, “then he ate”.
However, Ahl-ul-‘Ilm (the scholars) say that one 
should not cut it off except for a need or an interest. 
An example of a need is when it becomes difficult for 
a person to complete his fast due to severe hunger 
or thirst. An example of interest is to please a person 
and to make him feel good. Accordingly, the break-
ing of the fast of the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
could have been for a need to eat and probably he 
(Salla-Allaahu ‘alayhi wa sallam) wanted to please his fam-
ily, because their statement, “we were given a gift of 
some Hais” indicates their happiness and that they 
would like that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
ate with them (to share the food with them); there-
fore he (Salla-Allaahu ‘alayhi wa sallam) asked to see it and 
then he ate it.

When observing the obligatory fast, one must make the 
Niyyah of fasting prior to Fajr. Hafsa (Radia-Allaahu ‘anha) 
narrated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“No fast is accepted from the one who does not form his 
intention to fast before dawn.” [Reported by al-Khamsa 
(i.e. Ahmed, At-Tirmidhi, Abu Dawoud, An-Nasaa’i and 
Ibn Maajah] 

Commentary:

1  Whoever does not form the intention to fast before 
Fajr (dawn), even moments before, his obligatory 

fast will not be complete, because part of the day has 
passed without him fasting. This is because the obliga-
tory fast should be from dawn till Maghrib. Moreover, 
“the reward of the deed depends on the intention” ac-
cording to the Hadeeth narrated by ‘Umar (Radia-Allaahu 
‘anhu) and reported by al-Bukhaari.

2  The negation in the statement (no fast) indicates 
that this fast will not be accepted (correct) (i.e., it 

is the negation of correctness) if one did not have the 
intention before Fajr, even if only a moment before it. 
His fasting will not be complete because part of the day 
has already passed while he was not fasting (during it). 
Therefore, the Niyyah is obligatory before dawn.

3  The dawn here refers to the true dawn, not the 
false one. The difference between the true dawn 

and false dawn is around one hour to one hour and 15 
minutes. 
There are 3 differences between the true 
dawn and false dawn:
a. The false dawn is away from the horizon, while the 

true dawn is attached to it.
b. The false dawn is vertical, while the true dawn is 

horizontal.
c. When the false dawn breaks, it is bright, and then it 

perishes as time goes on, whereas the true dawn be-
gins with a weak light and gradually grows brighter 
as time goes on.

4  The restricted voluntary fast is like the obligatory 
fast, i.e. it requires one to form his intention before 

dawn. E.g. a man intends to fast the six days of Shawwal: 
In this case he has to have the intention before Fajr; it 

will not be accepted from him if he had it in the mid-
dle of the day.

Q  If one is in doubt or not sure that the next day 
is Ramadaan, and he says: “If tomorrow is the 

first day of Ramadaan, then I will observe my obliga-
tory fast,” is this permissible?
 
According to the Madh-hab of Imaam Ahmad (Rahimahul-
laah), this is not permissible because the intention should 
be firm. Some scholars like Ibn Taymiyyah (Rahimahullaah) 
said: “One can have a conditional intention, that if to-
morrow is Ramadaan then I am fasting.”
This is the most correct opinion. There is a proof which 
shows that a conditional intention is permissible in the 
acts of worship, namely the Hadeeth of Dubaa’ah bint az-
Zubair (Radia-Allaahu ‘anha) when she told the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) that she wanted to perform Hajj 
and she was sick. The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
told her: “Perform the Hajj, but make a condition that ‘any 
place where I take off my Ihraam will be where you (Allaah) 
detained me.’” [Agreed upon]

Accordingly, if one sleeps before assuring that the next 
day is the first day of Ramadaan, let him have the inten-
tion that if tomorrow is the beginning of Ramadaan, then 
he is fasting. And if he woke up after Fajr then he will 
build upon his intention.

Q  If a menstruating woman says: “If I become 
pure tomorrow during the day, then I am fast-

ing,” is this the same as the previous case?

No, because doubt exists in her intention, not in regard-
ing the beginning of the month. She should be sure of 
her purity first, because purity is the obstacle.
   
 It is enough to have one intention before the Fajr of the 
first day of Ramadaan that you are intending to fast the 
month of Ramadaan. [There is no need to have an inten-
tion every night]. However, some Ulama’ say that every 
day requires a separate intention, justifying their opin-
ion by considering everyday a separate day of ‘Ebaadah.
In case an interruption happens due to sickness or trav-
el, then the person is required to renew his intention be-
fore resuming his fasting. 

5  When observing a voluntary fast, it is not obliga-
tory to have the intention prior to Fajr (dawn).

When observing the obligatory fast, one must make the Niyyah of fast-
ing prior to Fajr. Hafsa (Radia-Allaahu ‘anha) narrated that the Prophet             said: 

“No fast is accepted from the one who does not form his 
intention to fast before dawn.” 

[Reported by al-Khamsa (i.e. Ahmed, At-Tirmidhi, Abu Dawoud, An-Nasaa’i and Ibn Maajah] 





Q  When two ‘Eid’s fall on one day, i.e. Friday 
and ‘Eid Al-Adhha, what should be done? 

Should we pray Dhuhur if we don’t offer the Friday 
prayer, or is there no requirement for it if we do not 
perform the Friday prayer?

A  Whoever prayed the ‘Eid prayer on Friday, it 
is permitted for him not to attend the Friday 

prayer on that day, except for the Imaam, for he is 
obliged to perform it for whoever wishes to attend 
it – be they from among those who attended the ‘Eid 
prayer, or those who did not attend it. If no one at-
tends the Friday prayer, he is relieved of its obliga-
tion and he should offer the Dhuhur prayer. In say-
ing this, the scholars cite as evidence the narration of 
Abu Dawoud in his Sunan, on the authority of Iyyas 
ibn Abi Ramlah Ash-Shami, who said: I witnessed 
Mu’awiyah ibn Abi Sufyan (Radia-Allaahu ‘anhu) asking 
Zaid ibn Arqam (Radia-Allaahu ‘anhu): “Did you witness 
two ‘Eids falling on the same day with the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam)?” He said: “Yes.” 
He asked: “And what did he do?” He replied: “He 
offered the ‘Eid prayer, then he gave permission for 
those who wished, to perform the Friday prayer, say-
ing:

“Whoever wants to pray, then let him pray.”
Also cited as evidence is the narration of Abu Da-
woud in his Sunan, on the authority of Abu Hurai-
rah, (Radia-Allaahu ‘anhu), from the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam), which states that he said:

“Two ‘Eids have fallen on this day, so whoever wishes, 
it will suffice him instead of the Friday prayer; and we 

are offering the Friday prayer.” 

This proves that it is allowed on Fridays for those 
who have attended the ‘Eid prayer not to perform the 
Friday prayer, but that the Imaam is not excused, be-
cause he (Salla-Allaahu ‘alayhi wa sallam) said:

“And we are offering the Friday prayer”

Also cited as evidence is the narration of Muslim, 
on the authority of An-Nu’maan ibn Bashir (Radia-
Allaahu ‘anhu), who stated that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) used to recite Surah al-A’laa and Su-
rah al-Ghaashiyah in the ‘Eid prayers and the Friday 
prayers; and he might have prayed both of them in 
one day and recited them in both of the prayers.”
So whoever does not attend the Friday prayer from 
among those who have prayed the ‘Eid prayer, he 
must pray it as Dhuhur, in accordance with the evi-
dences which prove that it is obligatory to offer the 
Dhuhur prayer for those who do not attend the Fri-
day prayer. And may peace and blessing be upon our 
Prophet Muhammad and upon his family and Com-
panions.

The Permanent Committee

8  It is permissible to tell others about one’s good 
(righteous) deed, although one can hide it. This 

is shown in his (Salla-Allaahu ‘alayhi wa sallam) statement, “I 
had begun the day fasting,” because he could have said, 
“bring the Hais” and then eaten it without telling his 
family that he was fasting.

Q  Does this mean that if someone invites you 
while you are fasting that you should say: “I 

am fasting today,” or is this simply permissible, or 
should one look into the circumstances, i.e. if there is 
a necessity or interest in informing others about his 
fasting or not?

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) answered saying: 
“It is better that he looks into the interest. If there is a 
benefit (an interest) in telling someone such that they 
will take you as an example, or if you apologize for not 
eating without giving an excuse, the host may feel of-
fended; so if you tell him the reason, then this may make 
him feel good. Also from the interest is telling him that 
you are fasting in order for him not to repeat his request 

asking you to eat. Telling him the truth makes you and 
him feel at rest.” 

Q  Does this ruling (of breaking the voluntary 
fast) apply to all of the voluntary acts?

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Yes, all of the 
voluntary acts are permissible to be broken; however, 
only for a need or interest, except in the case of Hajj and 
‘Umrah.”
Some scholars said not even Jihaad can be cut off if one 
has set out on their way. The correct point of view is that 
Jihaad is like the other voluntary acts as long as one does 
not meet the enemy advancing (for battle), in which case 
he should not turn his back to them (in flight).

Whereas the Hajj and ‘Umrah are not permissible to be 
cut off except for a necessity or detainment, or a condi-
tion one had assumed at the time of his Ihraam and so 
forth.

Salman ibn Aamir (Radia-Allaahu ‘anhu) narrated 
that he heard the Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam) saying: “When one of 
you breaks his Saum (fast), let him break it on 
dates; if he does not have any, then break your 
fast with water for it is pure.” [Abu Dawoud]

Anas narrated that Allaah’s Messenger used 
to break his Saum (fast) before offering the 
Maghrib prayer, with three fresh date-fruits; 
if there were no fresh date-fruits then he 
would eat three dry date-fruits; and if there 
were no dry date-fruits, then he would take 
three draughts (mouthfuls) of water. [At-
Tirmidhi]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: 
“The ripe date is preferred over the dried 
date at the time of breaking the fast. This 
is because the fresh date (Rutab) is soft and 
can quickly be digested by the stomach and 
absorbed and diffused in the veins. There are 
many benefits in dates in addition to having 
nutrients and their bringing the body back 
to its normal temperature. However, the 
dried date is hard and is digested slowly 
compared to the fresh date.

Ibn al-Qayyim (Rahimahullaah) mentioned in 
his book “Zaad al Ma’ad”, the benefits of 
breaking the fast with Tamr (date), saying 
that it strengthens the vision. This has been 

tried, therefore many people take seven 
dates first thing in the morning on an empty 
stomach. 

Our Shaikh, [i.e. Shaikh as-Sad’ee (Rahima-
hullaah)] used to repeat the statement of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam): ‘Whoever 
takes seven Ajwa dates in the morning will 
not be inflicted with poison or magic that day.’ 
[Al-Bukhaari, Book of Food] Apparently, 
this is an example, because benefit can be 
attained from all kinds of dates.

In conclusion, breaking the fast with dates 
has benefits. We know that sweets have an 
effect on the blood; similarly, dates. Allaah 
(Ta’ala) provided Maryam the mother of Jesus 
(Alayhis-salaam) with ripe dates. This is because 
the woman, in her post natal bleeding has 
lost a considerable amount of blood, and 
she needs to compensate for the loss. This 
indicates that dates are the best thing. 

Also, dates are easy to store. And ‘a house 
in which there are no Tamr (dates), it’s 
residents are hungry.’ [Muslim]

If one does not find dates to break his fast 
with, then, he can take sips of water because 
it is purifying, i.e. purifies the stomach. It 
cleanses the stomach.” [End quote]

The Ruling on Delaying the Zakah of Wealth and Zakatul-Fitr

Q  Is it permissible for a person to delay pay-
ing the Zakah of his wealth or Zakatul-Fitr 

in order to give it to one of the poor people who he 
is not able to get in touch with yet?

A  If the amount of time is short and not long, 
there is no harm in him delaying it until he 

can give it to some of the poor people among his rela-
tives or someone who is poorer or in more dire need. 

However, it should not be a long period of time.
It should only be a number of days that are not nu-
merous. This is only in reference to the Zakah of 
wealth. Concerning Zakatul-Fitr, it should not be de-
layed. It is obligatory to pay it before the ‘Eid prayer, 
as the Prophet (Salla-Allaahu ‘alayhi wa sallam) ordered. It 
may be given before the ‘Eid by a day or two or three. 
There is no harm in that. However, it should not be 
delayed until after the prayer.
Shaikh Bin Baaz

Q  Is the food for Zakatul-Fitr to be distrib-
uted among the poor people of our land or 

other than them? If we travel three days before the 
‘Eid, what do we do regarding Zakatul-Fitr?

A  The Sunnah is to distribute Zakatul-Fitr 
among the poor people of the land on the 

morning of the ‘Eid day before the prayer. It is permis-
sible to distribute it a day or two before that, starting 
from the 28th (of Ramadaan). If someone who must 

pay Zakatul-Fitr, travels two days or more before the 
‘Eid, he should give it in the Muslim land that he is 
travelling to. If he is travelling to lands that are not 
Muslim, he should find some poor Muslims and give 
it to them. If his travel was after the permitted time 
to give it, then his intent is to show beneficence and 
kindness to them (the poor) and prevent them from 
begging from the people during the days of the ‘Eid.

Shaikh Bin Baaz

The Sunnah is to Distribute the Zakatul-Fitr among the Poor People of the Land

When the ‘Eid falls on Friday
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Dates  & Water
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Q1 In Surah Ibraheem (14:26), what is the evil 
word referred to?

A  Anyone who utters the word of Kufr

Q2 What does one do if one makes a mistake due 
to forgetfulness in his Salaat?

A  He should perform Sujud As Sahw (The Prostra-
tion of Forgetfulness) 

Q3 It was a Jew who first spotted the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) and his companions  

  approaching Madinah. True/False?  

A  True.  One of the Jews climbed a hill for his own 
reasons and saw a cloud of dust approaching 

the city and shouted to the people announcing the ar-
rival of the Prophet (Salla-Allaahu ‘alayhi wa sallam).

Q4 Are Allaah’s names to be decided upon by 
reason or revelation?

A  Revelation – they are fixed (Tawqeefee) by what 
has come in the Sharee’ah and should not be add-

ed to nor reduced, because the human mind is not able 
to grasp what names are due to Allaah.

Q5 ‘And indeed we made a covenant with Adam 
before, but he forgot, and We did not find in 

him a firm resolve.’ (Surah Taha 20:115), what kind of 
forgetfulness is meant here?

A  Forgetfulness of Allaah’s command for Adam 
not to obey Shaytaan. I.e. Abandonment of  

 Allah’s command.

QUESTION 5
Allaah’s Attributes can be 
found only in the Qur’an.  

True/False?

All the Ahadeeth that are quoted regarding wiping the 
face after making the Du’aa are unauthentic or baseless. 
Rather it has been quoted by the Salaf that they used to 
deny this action.

Shaikh ul-Islam ibn Taymiyyah (Rahimahullaah) said: “As 
for wiping the face by both hands; there are no Ahadeeth 
which prove that except one or two which are not au-
thentic.” [End Quote] 

Al-‘Izz Ibn Abdus-Salaam said: “The person who wipes 
his face with his hands is an ignorant person.” [End 
Quote]

Shaikh al-Albaani (Rahimahullaah) said in his book “Sifat 
Salaatun-Nabiy”: “However, since wiping the face after 
Du’aa al-Qunoot is not quoted at all from the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), nor from any of his Compan-
ions, it is an innovation without doubt.”

Allaah (Ta’ala) says in Surat al-A’raaf (7:55):

“Invoke your Lord with humility and in secret. He 
likes not the aggressors.”

Al Qurtubi (Rahimahullaah) said in his interpretation: “The 
transgressor in Du’aa is in many ways; of it is excessive 
loudness and screaming (yelling)…” [Tafseer Al-Qurtu-
bi] 

Ibn Juraij said: “It is disliked to raise the voice, calling 
and yelling in the Du’aa, rather one is ordered to show 
humility and submissiveness. It is reported that Ibn ‘Ab-
baas (Radia-Allaahu ‘anhuma) said regarding Allaah’s state-
ment (Interpretation of the meaning): “He likes not the 
aggressors,” neither in the Du’aa nor in other than it.” 
[Ibn Katheer]

Abu Musa al-Ash’ari (Radia-Allaahu ‘anhu) narrated: “When 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) marched 
towards the battle of Khaybar, (whenever) the people, 
(passed over a high place) overlooking a valley, they 
raised their voices saying, ‘Allaahu Akbar! Allaahu 
Akbar! (Allaah is the Most Great). La ilaaha illa Allaah 
(none has the right to be worshipped but Allaah).’ On 
that, Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said 
(to them), ‘Lower your voices, for you are not calling 
a deaf and an absent one, but you are calling the All-
Hearer Who is near and is with you (by His Knowledge, 
Hearing, Seeing, etc.).’” [Reported by al-Bukhaari]

Al-Haafidh Ibn Hajar (Rahimahullaah) said: “At-Tabari (Rahi-
mahullaah) said: ‘It is disliked to raise the voice with Du’aa 
and Dhikr’, and this is the opinion of all of the Salaf of 
the Companions and Tabi’een (the followers).” [Al-Fat-h 
6/135]

One of the abandoned Sunnan is making the Qunoot 
before the Rukoo’. It is affirmed that the Prophet (Salla-
Allaahu ‘alayhi wa sallam) used to offer the Qunoot before the 
Rukoo’ as reported by an-Nasaai’ and authenticated by 
al-Albaani in Al-Irwaa’.

Alqamah reported that Ibn Mas’oud (Radia-Allaahu ‘anhu) 
and the Companions of the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) used to make the Qunoot in the Witr prayer before 
the Rukoo’. [Musannaf Ibn Abi Shaybah and al-Albaani 
said its chain is Hasan]
In addition, it is also reported by Anas ibn Maalik (Radia-
Allaahu ‘anhu) that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 
sallam), as well as Abu Bakr (Radia-Allaahu ‘anhu) and ‘Umar 
(Radia-Allaahu ‘anhu), used to make the Qunoot after the 
Rukoo’; and ‘Uthman (Radia-Allaahu ‘anhu) used to make the 
Qunoot before the Rukoo’ to make the people know. [Au-
thenticated by al-Albaani in al-Irwaa’]

Ibn Taymiyyah (Rahimahullaah) said in Majmoo’ al- Fataawa 
(23/100): “The Fuqaha’ (jurists) of Hadeeth like Ahmad 
and others see the permissibility of both matters, (i.e. 
making the Qunoot before and after the Rukoo’) and that 

is according to the authentic Sunnah (traditions quoted) 
regarding this issue. However, they chose the Qunoot af-
ter the Rukoo’ because it is mentioned more and it is more 
suitable after saying “Sami’a Allaah liman Hamidah” 
(Allaah hears and responds to whoever praises Him), so 
he starts praising Allaah before invoking Him.” Shaikh 
al-Albaani (Rahimahullaah) said in Irwaa’ al-Ghaleel (2/171), 
after mentioning all the authenticated narrations for the 
Qunoot before and after the Rukoo’: “The correct point of 
view is the affirmation of the two matters.” Shaikh Ibn 
‘Uthaimeen (Rahimahullaah) said: “According to most of the 
Ahaadeeth and the opinion of most of the scholars, the 
Qunoot should come after the Rukoo’, but if the person 
recites it before the Rukoo’ that is fine. He has the choice 
of bowing when he has finished reciting the Qur’an and 
when he stands up for bowing and says “Rabbana wa 
lakal Hamd” then he recites the Qunoot, as described by 
the Prophet (Salla-Allaahu ‘alayhi wa sallam); or he may recite 
the Qunoot when he has finished reciting the Qur’an, 
then says “Allaahu Akbar” and bows. Both ways are nar-
rated in the Sunnah.” [Sharh al-Mumtie’ by Shaikh Ibn 
‘Uthaimeen]

One of the contraventions which the Muslims should 
be aware of is regarding the recitation of the Du’aa of 
Qunoot in every Witr prayer during Ramadaan.
The Prophet (Salla-Allaahu ‘alayhi wa sallam) used to offer the 
Qunoot in the Witr prayer sometimes and he used to of-
fer it before the Rukoo’ (bowing). [As reported by an-
Nasaa’i in as-Sunan al-Kubra, Ibn Maajah and authenti-
cated by al-Albaani (Rahimahullaah)]
There are many Ahaadeeth which quote the descrip-
tion of the Witr prayer of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) and most of them do not mention the Qunoot 
(invocation) at all, such as the Ahaadeeth narrated by 
‘Aishah (Radia-Allaahu ‘anha) and Ibn ‘Abbaas (Radia-Allaahu ‘an-

huma), except the Hadeeth which is narrated by Ubayy ibn 
Ka’b (Radia-Allaahu ‘anhu) only in which he mentioned the 
Qunoot of the Prophet (Salla-Allaahu ‘alayhi wa sallam) in the 
Witr prayer. For if he made Qunoot (invocation) contin-
uously, then this would not be hidden from most of the 
Companions who narrated his Witr prayer. This indi-
cates that Qunoot (invocation) is not a binding (manda-
tory) matter; rather it is Sunnah. And this is the opinion 
of the majority of the scholars from among the Compan-
ions, Tabi’een (the followers) and those after them. [Para-
phrased from Sifat Salat an-Nabiy by Shaikh al-Albaani]

Prolonging the Qunoot (invocation) may cause hard-
ship and harm to those who are following the prayer 
(i.e. Taraweeh prayer); and the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) commanded one to regard the state of the peo-
ple who are praying, saying: “Some of you make people 
dislike good deeds (the Salaat). So whoever among you leads 

the people in Salaat should shorten (lighten) it because 
among them are the weak, the old and the one who is in 

a state that requires urgent relief.” [Agreed upon]

An-Nawawi (Rahimahullaah) reported on the authority of 
Al-Baghawi (Rahimahullaah) the dislike of prolonging the 
Qunoot. [Al-Majmoo’ 3/441] Prolonging the Qunoot is 
contradicting the guidance shown and practiced by the 
Prophet (Salla-Allaahu ‘alayhi wa sallam).

1. Persistence in reciting Qunoot (invocation)  in the Taraweeh prayer

4. Wiping the face (with both hands) after making Du’aa 

2. Not offering the Qunoot (invocation) before the Rukoo’  in Witr prayer

5. Raising the voice loudly when making the Du’aa

3. Prolonging the Du’aa of the Qunoot

Answers to last issue’s Quiz  ??????

 ہ  ہ  ھ   ھھ  ھ         ے  ے  ۓ  ۓ

 



Muslim reported on the authority of Abu 
al-Hayyaj: “’Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) 

said to me: ‘Should I tell you what I was told 

by Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam)? 
You should not leave a picture 
unless you deform (destroy) it, 
nor a high grave unless you lev-
el it (to the ground).’” 
[Saheeh Muslim]

Many jurists have 
declared these acts to be 

forbidden and to be considered 
major sins and a means leading to 

Shirk. This is because they constitute 
extravagance in spending money and repre-
sent excessiveness in glorifying the graves to 
the extent that approaches worshipping idols. 
Truly, idol worship started by venerating the 
dead through making pictures of them and 

performing prayer in their presence.

Therefore, leaving the graves 
elevated is a means that leads to 

Shirk (associating others in 
worship with Allaah).

Those who venerate and glorify graves have 
deviated from the Sunnah and are deniers 

of the ordainments of the Prophet (Salla- 
Allaahu ‘alayhi wa sallam).

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) forbade the following:
1. Performing prayers before the graves
2. Taking the graves as mosques, i.e. building mosques at the graves (which are called 

shrines)
3. Lighting the graves with lamps

4. Gathering at the graves and taking them as places of celebrations
5. Decorating the graves with pictures, or building domes 

over them, or building any structure over them [As 
reported in Saheeh Muslim]

6. Writing on the graves [However, the people of 
today put boards on them which they write 
Qur’anic verses or the name of the person, etc.]

The Prophet (Salla-
Allaahu ‘alayhi wa sallam) 

ordered pictures to 
be deformed to pre-

vent imitation to  
Allaah’s creation. As 
for leveling the graves 

to the ground, it is be-
cause making them high 

in status gives trials and 
causes Fitnah to the peo-

ple, as they glorify the dead. This leads 
to Shirk (polytheism) and setting up others in 

terms of worship to Allaah, the Almighty.

Venerating Graves


