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Allaah (Ta’ala) says in 
Surat at-Tawbah (9:100): 

“ And the foremost to embrace Islam 
of the Muhajiroon (the immigrants) 

and the Ansaar (the supporters resid-
ing in Madinah), and also those who 
followed them exactly, Allaah is well 
pleased with them as they are well 

pleased with Him.” 
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1

Al-Muhajiroon is derived from the word Hajara, which means to migrate. Hijrah refers to the 
migration from the land of Kufr (where it may be difficult to adhere to Islamic injunctions) to 

the land of Islam.
 

Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether 
it be connected to the Rights of Allaah, or to the rights of individuals.

 
The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 

hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 
[Collected: al-Bukhaari (6484), Kitab ar-Riqaaq; Muslim (41), Kitab al-Imaan]

 
Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, 

and the migration to Allaah, Almighty, the Most High, through sure knowledge.
 

“Say (O Muhammad       ): ‘This is my way; I call to Allaah with sure knowledge, I and 
whosoever follows me (also must invite others to Allaah) with sure knowledge.’” 

[Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved 
Prophet Muhammad       .

Our Da’wah is to return to the sublime Qur’an and the authentic Sunnah of the Prophet         
and to comprehend them both according to the understanding and way of the pious 
predecessors (as-Salaf as-Saalih), may Allaah        be pleased with them all. We aim to act 
in accordance with the saying of Allaah: “O you who believe! Obey Allaah and obey 
the Messenger      , and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and His Messenger       if 
you believe in Allaah and in the Last Day. That is better and more suitable for 

final destination.” [Surat an-Nisa’ 4:59] 

Anas         narrated: 

“Whenever the Prophet         spoke a sentence (said a thing), he used to 
repeat it thrice so that the people could understand it properly from him 
and whenever he asked permission to enter, he entered with greeting 

thrice.” [Al-Bukhaari]
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This Noble Name is mentioned twice in the Qur’an. 

Allaah (Ta’ala) says in Surat ar-Rahmaan (55:26-27): 

“Whatsoever is on it (the earth) will perish. And the Face of your Lord, the Owner 
of Majesty and Honor will remain forever.”

He (Ta’ala) also says in the same Surah (55:78): 

“Blessed is the Name of your Lord, Owner of Majesty and Honor.”

The meaning of the Name: 

Al-Farraa’ said: “Allaah’s statement, ‘And the Face of your Lord, the Owner of Maj-
esty and Honor will remain forever,’ the word “Dhi” at the end of the Surah (in 
verse 78) refers to the Attribute of your Lord, the Exalted. And in the verse (verse 27) 
the word “Dhu” refers to the Attribute of the Face of your Lord the Exalted.” [Ma’ani 
al-Qur’an] 

Ibn Jarir said: “‘Tabaaraka Ismu Rabbika (Blessed is the Name of your Lord)’ means 
Blessed is the remembrance of your Lord O Muhammad! 

‘Dhil-Jalaali’ means the Owner of Grandeur (Majesty).
‘Wal-Ikraam’ means He Who is honored by all His Creation.” [Jami-ul-Bayan] 

Az-Zajjaj said: “Dhul Jalaal means He Who deserves to be honored and magnified.” 
[Tafseer al-Asmaa’] 

Al-Khattabi said: “Dhul-Jalaali wal-Ikraam,” al-Jalaal is the infinitive of Jaleel and Jaleel 
means Majestic whose Majesty is evident and manifest. 

Wal-Ikraam is the infinitive of the word Akrama, Yukrim, 
Ikraaman, and it means that Allaah (Azza wa Jall) deserves 
to be revered and honored and thus not be denied or 
disbelieved in. It can also means that He is the One 
Who honors His believing chosen slaves, elevates their 
ranks by guiding them to His obedience in this world, 
and honors them by accepting their deeds and elevating 
their ranks in Paradise (in the Hereafter). 

Accordingly, it means one of two matters, i.e. Al-Jalaal 
is added to Allaah as an Attribute for Him and the other 
matter (i.e. Al-Ikraam) is added (pertaining) to the slave, 
which means the action of the slave (towards Allaah). As 
Allaah (Ta’ala) says in Surat al-Muddaththir (74:56): 

“He is worthy to be feared and He is the One Who 
forgives.”

So the forgiveness is directed to Allaah and the 
matter of Taqwa is directed to the slaves. And  
Allaah knows best.” [Sha’n ad-Du’a] 

Al-Hulaimee said: “Dhul-Jalaali wal-Ikraam 
means the One Who deserves to be feared due 
to His Majesty and Power, to be praised with 
what befits His Highness. 

This affirms the meaning that the creation 
has a Lord Who deserves to be magnified 
and honored. On the other hand it affirms 
the Tawheed which means that this truth 
applies only to the one who deserves it (i.e. 
Allaah Azza wa Jall).” [Al-Minhaj] 

He also said in “al-Maqsad”: Dhul-Jalaali 
wal-Ikraam is that there is no majesty or 
perfection except for Him, and no honor 
or dignity except from Him. Accordingly, 
al-Jalaal is in His Essence and al-Karaamah 
is His Bounty bestowed upon His crea-
tion. His Ikraam (honor) for his creation 
is almost infinite. This is indicated by His 
statement in Surat al-Israa’ (17:70): 

“And We have certainly honored the chil-
dren of Adam.”

[End quote] 

Al-Qurtubi said: “The meaning of His Jalaal is 
He Who deserves the Attribute of Majesty and 

Exaltedness; He Who is Exalted and glorified 
above the attributes of all existing things. There-

fore, His Jalaal is an Attribute which He deserves 
due to His Essence.” [Al-Kitab al-Asna] 

Shaikh as-Sa’dee (Rahimahullaah) said: “Dhul Jalaali wal-
Ikraam, the One possessing Majesty and Honor, means 
the One possessing Greatness and Grandeur, possessing 
Mercy and Generosity. The One Who shows beneficence 
in both its general and specific aspects. The One Who 
honors His Awliyaa’ (friends) and close ones- those who 
glorify, exalt and love Him.” [Tayseer al-Kareem] 

Ibn Katheer (Rahimahullaah) said, concerning the verse 
“Blessed be the Name of your Lord (Allaah) Dhil-Ja-
laali wal-Ikraam”, Allaah states that He is worthy of 
always being obeyed and honored; thus, He deserves to 
be worshipped, appreciated and never unappreciated, 
remembered and never forgotten. [Tafseer Ibn Katheer] 

The impact of believing in 
this Noble Name 

1  Allaah (Ta’ala) is indeed the only One Who deserves 
to be honored, and to be freed from all defects, 

and magnified for His Dhaat (His Essence), Attributes 
and Names. There is no one in existence who has this 
attribute except Him (Subhaanahu wa Ta’aala) the Majestic. 

Al-Asma’ie said: “Al-Jalaal is not said to anyone except 
to Allaah (Azza wa Jall).” 

2  Allaah (Ta’ala) honors His Awliyaa’ (close believ-
ing slaves). Ikraam (honoring) is close to In’aam 

(beneficence, gift, conferment-bestowal of favors), but it 
is more specific. For every Ikraam is In’aam, i.e. every 
honor is a conferment, but not every In’aam is an honor. 

Al-Qurtubi said: “Ikraam which is the infinitive form 
of the word Akram (to honor) includes the meaning of 
In’aam (conferment of a blessing). However, Ikraam is 
more specific than the word In’aam (conferment), be-
cause In’aam implies bestowing a gift, out of His Grace, 
upon someone who is not even noble or generous or 
honored by Him (Ta’ala). 

Indeed, He (Ta’ala) confers His favors upon the sinners 
and those opposing Him. Therefore, His In’aam is not 
considered Ikraam (an honor). 

However, if the Beneficent (the bestower) confers His fa-
vors upon whom is honored with Him and whom He has 
love for, it is said that He has honored him (Akramahu). 

This is why the miracles that are given to the Awliyaa’ 
are called Karamaat al-Awliyaa’, because of their status 
and position with Allaah. He (Ta’ala) bestows favors upon 
whom He honors and whom He does not honor; but He 
does not honor except upon whom He bestows and con-
fers (favors and blessings) in the Hereafter. 
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Introduction  
 
The duty of the believers towards the Sahaabah (Com-
panions) of the Prophet (Salla-Allaahu ‘alayhi wa sallam) is a 
great obligation and a noble goal which one should take 
immense care of.  

The reader should know that our duty towards the 
Sahaabah (Radia-Allaahu ‘anhum) is a part of our duty towards 
our religion. The religion of Islam is the religion that  
Allaah has approved for His servants, and He will not 
accept any other religion from them, as he says in Surat 
Aal-‘Imran (3:19): 

  
“Indeed, the religion with Allaah is Islam” 

 
And He (Ta’ala) says in the same Surah (3:85): 

“And whoever seeks a religion other than Islam, it 
will never be accepted from him, and in the Hereafter 

he will be one of the losers.” 

He (Ta’ala) also says in Surat al-Ma’idah (5:3): 

“This day I have perfected your religion for you, com-
pleted My Favor upon you, and have chosen for you, 

Islam as your religion.”  
  
This is the right religion and the right path, the religion 
of Allaah. Indeed, Allaah (Ta’ala) chose a trustworthy con-
veyor for it, a wise advisor and a noble Messenger, and 
that is Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam). He 
(Salla-Allaahu ‘alayhi wa sallam) conveyed the religion perfectly 
and explained it with utmost clarification, (i.e. leaving 

no doubts). He (Salla-Allaahu ‘alayhi wa sallam) carried out all 
what his Lord commanded him with in a perfect way. 

 Allaah (Ta’ala) says in Surat Ma’idah (5:67): 

“O Messenger [Muhammad (Salla-Allaahu ‘alayhi wa sallam)]! 
Proclaim that which has been sent down to you from 

your Lord.” 
   

And he (Salla-Allaahu ‘alayhi wa sallam) did convey the mes-
sage and fulfilled the trust. He (Salla-Allaahu ‘alayhi wa sallam) 
advised his Ummah and strove in the Cause of Allaah 
with the striving due to Him [i.e. with sincerity and with 
all his efforts so that Allaah’s Name should be superior].  
There is no good but he guided his Ummah to it, nor is 
there any evil but he warned against it.  

Allaah (Ta’ala) chose for this noble Messenger, Sahaabah, 
who were noble, trustworthy supporters, who sup-
ported and honored him, and supported the religion of  
Allaah (Ta’ala). They were the best Companions to the best 
person who walked on the surface of the earth - the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam).  They were 
dutiful Companions, noble brothers who defended the 
religion of Allaah (Azza wa Jall) and helped in spreading 
the truth. Allaah (Ta’ala) chose them to be the Compan-
ions of His Prophet (Salla-Allaahu ‘alayhi wa sallam) by His 
Knowledge and Wisdom. They were the best of all the 
people after the Prophets by the attestation of the Lord 
of the worlds and the attestation of the noble Messenger 
(Salla-Allaahu ‘alayhi wa sallam).  

Allaah (Ta’ala) says in Surat Aal-‘Imran (3:110): 

“You are the best nation ever raised up [as an exam-
ple] for mankind.” 

And the first ones (to be praised) mentioned in this 
verse are the Companions of the Prophet (Salla-Allaahu 
‘alayhi wa sallam). 

Allaah (Ta’ala) says in Surat al-Fajr (89:15-16): 

 “As for man, when his Lord tries him and (thus) is 
generous to him and favors him, he says: ‘My Lord 

has honored me.’
But when He tries him and restricts his provision, he 

says: ‘My Lord has humiliated me.’” 

This means that if his Lord grants him a favor in this 
worldly life, he says this is a proof of honoring me, and 
if He (Ta’ala) restricts his provision, he says that this is an 
evidence for humiliating me! And this is not the case! 
Never does a worldly blessing indicate blessing in the 
Hereafter, nor does worldly constriction and humilia-
tion signify constriction and humiliation in the Hereaf-
ter. His (Ta’ala) honors for the slave is hastened for him 
in this world or postponed till the Hereafter.” [Al-Kitab 
al-Asna] 

3  The Prophet (Salla-Allaahu ‘alayhi wa sallam) exhorted 
his Ummah (nation) to invoke Allaah by these two 

Names, saying: “Alidhdhu (        ) [persist (in invoking 
Allaah)] with, ‘Yaa Dhal-Jalaali wal-Ikraam (O Owner of 
Greatness and Honor).’” 
[Reported by Ahmad, al-Bukhaari in the Book at-Taarikh 
and authenticated by al-Albaani who graded it Saheeh] 

Alidhdhu means invoke Allaah with this Du’aa persis-
tently and profusely; say this statement continuously in 
your Du’aa and when asking your Lord, the Exalted. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) heard a man sup-
plicating in the Masjid saying: 

“O Allaah! Indeed I ask You, by the fact that to You be-
longs all praise; there is no one who deserves to be wor-
shiped except You, [You Alone, You have no partners]; 
Bestower of Favors; Originator of the heavens and earth; 
O One that is Full of Majesty and Honor; O Living One, 
O Eternal One…” 

So the Prophet (Salla-Allaahu ‘alayhi wa sallam) said to his 
Companions: “By Him in Whose Hand is my soul, he has 
supplicated Allaah with His Mightiest Name, with which 
if He is supplicated, He answers and with which if He is 
asked, He gives.” [Abu Dawoud, an-Nasaa’i, Ahmad, al-

Bukhaari in al-Adab al-Mufrad and authenticated by 
al-Albaani] 

4  When the Prophet (Salla-Allaahu ‘alayhi wa sallam) would 
say the Salaam after completing the prayer, he 

would seek forgiveness three times and say: 

“O Allaah! You are As-Salaam, and peace comes from 
You. Blessed be You Yaa Dhal-Jalaali wal-Ikraam (O 

Owner of Majesty and Honor).” 
[Muslim on authority of Thawban (Radia-Allaahu ‘anhu)] 

Muslim also reported the same narration on the author-
ity of ‘Aishah (Radia-Allaahu ‘anha) in which she narrated: 
“When the Prophet (Salla-Allaahu ‘alayhi wa sallam) would say 
the Salaam after completing the Salaat, he would only sit 
as long as it would take him to say: 

‘O Allaah! You are As-Salaam, and peace comes from you. 
Blessed be You Yaa Dhal-Jalaali wal-Ikraam (O Owner of 

Majesty and Honor).’” 

5  Prophet Muhammed (Salla-Allaahu ‘alayhi wa sallam) 
said: “Verily, among the acts of venerating Allaah, 

are honoring the elderly Muslims, the one in authority, and 
the carrier (memorizer) of the Qur’an who avoids extrem-
ism and laziness with it.” [Abu Dawoud] 

Sources: 
1) An-Nahj al-Asmaa 
2) Tafseer Ibn Katheer 
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Source: 
Summarized and 

paraphrased from the book 
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Sahaabah 
(Radia-Allaahu ‘anhum)” 

by Dr. Abdur-Razzaq al-Badr

What does 
Jahiliyyah 

mean?

What is the reward 
for the complete and 
perfect ablution fol-

lowed by 2 Rak’ah 



“And the foremost to embrace Islam of the Mu-
hajiroon (the immigrants) and the Ansaar (the sup-
porters residing in Madinah), and also those who 

followed them exactly, Allaah is well pleased with 
them as they are well pleased with Him.” 

Will Allaah be pleased with the one who is not trustwor-
thy in conveying the religion? Will Allaah be pleased 
with the one who is treacherous in conveying the speech 
of the noble Messenger (Salla-Allaahu ‘alayhi wa sallam)? How 
far is that case from them (Radia-Allaahu ‘anhum); because 
they are all trustworthy and just. They were the chosen 
leaders who conveyed the religion of Allaah in a perfect 
way. This is why Allaah is well pleased with them and 
they with Him. 

2  Allaah (Ta’ala) says in Surat al-Fat-h (48:18): 

“Indeed, Allaah was pleased with the believers when 
they gave the pledge to you (O Muhammad, Salla- 

Allaahu ‘alayhi wa sallam) under the tree.” 

They were more than one thousand and Allaah was 
pleased with all of them.  
 

3  Allaah (Ta’ala) also says in Surat al-Fat-h (48:29): 

“Muhammad (Salla-Allaahu ‘alayhi wa sallam) is the Messen-
ger of Allaah, and those who are with him are severe 
against the disbelievers, and merciful among them-

selves. You see them bowing and prostrating, seeking 
bounty from Allaah and (His) good pleasure. Their 

mark (i.e. sign of faith) is on their faces (i.e. fore-
heads) from the traces of prostration.”  

4  Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said, 
regarding the Companions who participated in 

the battle of Badr: “Perhaps Allaah looked at the warriors 
of Badr and said: ‘Do whatever you wish, as I have forgiven 
you.’” [Al-Bukhaari and Muslim] 
This is a recommendation and a praise for them (Radia-
Allaahu ‘anhum). 

5  Praises for them are not only mentioned in the 
Qur’an, but also in the Torah and in the Injeel (the 

Gospel) even before they were created. Allaah (Ta’ala) 
praised them again in Surat al-Fat-h (48:29): 

“This is their description in the Torah. But their de-
scription in the Gospel is as a plant which produces 

offshoots and strengthens them so they grow firm 
and stand upon their stalks, delighting the sowers – 
so that He may enrage the disbelievers by them [the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and his Compan-

ions]. Allaah has promised those who believe and do 
righteous deeds among them, forgiveness and a great 

reward.” 

6  Another of Allaah’s praises for them is in Surat al-
Hashr (59:8). He (Ta’ala) says: 

“For the poor emigrants who were expelled from their 
homes and their property, seeking Bounties from Al-
laah and to please Him, and helping Allaah (i.e. His 
religion) and his Messenger (Muhammad, Salla-Allaahu 

‘alayhi wa sallam). Such are indeed the truthful.” 

Allaah described them as being truthful. Then Allaah 
(Ta’ala) says about the Ansaar, (the supporters of Madi-
nah) in verse (59:9): 

“And those who, before them, had homes, and had 
adopted the faith - love those who emigrate to them, 
and have no jealousy in their breasts for that which 

they have been given, and give them preference over 
themselves even though they were in need of that.” 

 
The emigrants are people of Makkah who left behind 
their wealth and land and emigrated in the Cause of 
Allaah to Madinah, to support (the religion of) Allaah 
and His Messenger (Salla-Allaahu ‘alayhi wa sallam). Allaah said 
that they were truthful in their faith and in their Com-
panionship, and in their obedience to Him and in their 
following the religion of Allaah (Ta’ala). 

Allaah says in Surat al-Ahzaab (33:23): 

It is reported in the Saheehain [al-Bukhaari and Muslim], 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The 
best amongst the people are those living in my century 
(generation), and then those coming after them, and then 
those coming after the latter.” Accordingly it should be 
borne in mind that talking about the Companions and 
our duty towards them is a part of the religion, a part of 
the Islamic creed and a part of the faith with which we 
worship Allaah (Ta’ala). 

Why is our duty towards the Sahaabah 
part of our duty towards our Religion? 

  
The Sahaabah (Radia-Allaahu ‘anhum) are the ones who car-
ried this religion and transmitted it to the Muslim nation.  
Allaah (Ta’ala) honored them by causing them to hear His 
religion from the Messenger of Allaah (Salla-Allaahu ‘alayhi 
wa sallam); and He (Ta’ala) also honored them by enabling 
them to see him (Salla-Allaahu ‘alayhi wa sallam) and to hear 
his Hadeeth directly, without any mediator. They saw 
him, heard his speech, memorized it, understood it and 
transmitted it to the Muslim nation. Is there any Hadeeth 
(narration) of the Prophet - whether his statement or ac-
tion – that reached us by other than the Sahaabah? 

If one opens any book of As-Sunnah, such as Saheeh al-
Bukhaari or Saheeh Muslim or as-Sunan or al-Masaanid, 
etc., he will find that the author mentions the Hadeeth by 
saying: so-and-so narrated from so-and-so till the chain 
reaches the Companion and the Companion narrates the 
Hadeeth on the authority of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam). All the narrations which are authentic and cor-
rect and quoted by the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
were transmitted by a noble Companion.  

The Justice (Impartiality) of the Sahaabah 

All the Sahaabah were just. Allaah (Ta’ala) made them firm 
and strong in His Book, and His Prophet (Salla-Allaahu ‘alay-
hi wa sallam) made them trusty (trustworthy). Therefore, 
when the scholars of As-Sunnah were checking the au-
thenticity of a Hadeeth, they looked into the justice of 
its narrators and their rank of confidence and weakness. 
They inspected the state of each narrator in the chain (Is-
naad); and whether he is trustworthy or weak, is he just 
or not. However, when the Isnaad reached a Sahaabi, 
then they would not check into this issue, because all of 
the Sahaabah are just and trustworthy. This is because 
Allaah, (the Lord of the worlds) as well as His Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) made them straight and 
just, and this is mentioned in many verses in the Qur’an 
and in many narrations of the noble Messenger (Salla-
Allaahu ‘alayhi wa sallam). These Companions have attained 
the largest portion of the prayer of the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) when he said: “May Allaah prosper 

the affairs of a person who hears something from us 
and conveys it to others exactly as he has heard it, 

(i.e. both the meaning and the words).” [Abu Dawoud 
and at-Tirmidhi and authenticated by al-Albaani in as-
Saheeha no. 404] 

They maintained the religion and memorized the narra-
tions of the noble Messenger (Salla-Allaahu ‘alayhi wa sallam), 
and then they conveyed it to the nation, pure, clear and 
complete with all honesty, trust, precision and care. This 
was their state (Radia-Allaahu ‘anhum). They used to be very 
keen to sit with the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
and they would compete with each other in attending 
his assemblies and listening to his speech. They memo-
rized his narrations, understood them and transmitted 
them to others.  

Defaming the Sahaabah is a Defamation 
of the Religion 

The scholars said: “Defaming the conveyer (transmitter) 
is a defamation in the matter that he is conveying.” If the 
one who conveyed the religion to us are the Sahaabah, 
and they are defamed, then what will be the state of the 
religion? Surely, the religion will also be defamed.  

Abu Zur’ah ar-Raazi (Rahimahullaah) said: “If you see a man 
insulting or defaming one of the Companions of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam), then know that he is 
Zindeeq (unbeliever in the revealed religion). That is be-
cause the Messenger (Salla-Allaahu ‘alayhi wa sallam) was true 
with us, and the Qur’an is true and the Companions of 
the Messenger (Salla-Allaahu ‘alayhi wa sallam), who preserved 
the Qur’an and Sunan and conveyed them to us were 
also true. 

Those who defame the Sahaabah, i.e. our witnesses, in-
tending to invalidate the Qur’an and the Sunnah are the 
ones who deserve to be defamed and they are unbeliev-
ers.” [Al-Kifayah fi Ilm al-Riwayah by al-Khateeb al-
Baghdadi] 

If the Sahaabah are not trustworthy or just, then where 
is the religion with which we worship Allaah? How can 
Allaah be worshiped? How can one offer Salaat or pros-
trate? How can one perform the obligatory acts, etc., if 
the transmitters of the religion are defamed? According-
ly, any defamation of the Sahaabah, the transmitters of 
the religion - is considered a defamation of the religion.  

The status of the Sahaabah (Radia-Allaahu ‘anhum) 
with Allaah (Ta’ala) and 

His Messenger (Salla-Allaahu ‘alayhi wa sallam)

1  Allaah (Ta’ala) is pleased with them. 

Allaah (Ta’ala) says in Surat at-Tawbah (9:100): 
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“Among the believers are men who have been true 
to their covenant with Allaah, of them some have 

fulfilled their obligations and some of them are still 
waiting, but they have never changed in the least.” 

As Allaah (Ta’ala) praised the emigrants, He (Ta’ala) also 
praised the Ansaar in (59:9). They welcomed the emi-
grants, some gave them half of their properties, half of 
their wealth, etc. - this is the preference which Allaah 
praised them for in this verse. 
Both the emigrants and Ansaar joined together in sup-
porting the religion of Allaah. They are all supporters of 
the religion of Allaah. 
 

The duty of the Muslim towards the 
Sahaabah 

Allaah (Ta’ala) says in Surat al-Hashr (59:10): 

“And those who came after them, 
 i.e. after the emigrants and the Ansaar saying: 

‘Our Lord! Forgive us and our brethren who have pre-
ceded us in faith and put not in our hearts any hatred 
against those who have believed. Our Lord! You are 

indeed full of kindness, Most Merciful.’”  

This verse shows the correct Manhaj (way) that the be-
liever should adopt towards the Sahaabah (Radia-Allaahu 
‘anhum) 

This duty is summarized in two matters: 

First: Soundness of the breast towards the 
Sahaabah                                      

Our hearts should be sound towards them; bearing no 
malice, hatred or enmity against them. Rather, we should 
have love, kindness, and gentleness for (towards) them. 
This is taken from Allaah’s Statement: 

“And put not in our hearts, any hatred against those 
who have believed”, i.e. make our hearts sound towards 
those who preceded us in faith and they are our broth-
ers. Rather, they are the best among our brothers (Radia-
Allaahu ‘anhum) (May Allaah be pleased with them all). 
Therefore, Allaah (Ta’ala) says:  

“And those who came after them say: ‘Our Lord! 
Forgive us and our brethren who have preceded us in 

faith.’” 
So they are our brothers. In addition to that, they are 
characterized with a great merit and they are honored 
immensely in Allaah’s Statement: 

“Those who have preceded us in faith.” 

 And in another verse in Surat at-Tawbah (9:100), Allaah 
(Ta’ala) says: 

“And the foremost to embrace Islam of the Mu-
hajiroon (the emigrants) and the Ansaar.” 

We are now in the fourteenth century and between us 
and them were many centuries, and they were with the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) since he was commis-
sioned as a Prophet. They supported him and honored 
him. They were next to him in every event. Where are 
we compared to them? 

In order to know their status and worth, bring to your 
heart their precedence which Allaah has praised them 
with.  

Second: Soundness of the tongue 

We should not abuse, defame, curse or attack any of 
them with criticism. Rather, we should invoke for them. 
This is deduced from Allaah’s Statement in Surat al-
Hashr (59:10): 

“They say! ‘Our Lord! Forgive us and our brethren 
who preceded us in faith.’” 

Is there any mindful person who abuses those who 
preceded him in faith?  Will he defame them? Will he 
slander them in their chastity?  No, by Allaah, this is not 
the attitude of the true believers. Rather, they will say 
as Allaah (Ta’ala) said in Surat al-Hashr (59:10), invoking 
for them. 
 
The Merits of the Sahaabah and the Prohi-

bition of abusing them 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) warned his 
Ummah from abusing the Sahaabah, and at the same 
time, he (Salla-Allaahu ‘alayhi wa sallam) showed their high sta-
tus/ position. 

He (Salla-Allaahu ‘alayhi wa sallam) said: “Do not abuse my 
Companions, for if anyone of you spent gold equal to Uhud 
mountain (in Allaah’s Cause), it would not be equal to 

a Mudd (2/3 kg) or even a half a Mudd spent by one of 
them.” [Al-Bukhaari and Muslim] 

Meaning: If one of the Sahaabah spent in charity, food 
equal to a Mudd, to a poor person and you came with 
gold equal to the mountain of Uhud - to spend in char-
ity, they would not be equivalent. 

There are many narrations regarding the merits of the 
Sahaabah and their status, such that when some scholars 
intended to compile the merits of the Sahaabah in one 
book they could not do that; they would need many 
volumes because of the abundant narrations quoted re-
garding their merits. 
Allaah (Ta’ala) commanded the believers to invoke for the 
Sahaabah and to ask Allaah’s forgiveness for them and 
they did act upon the command of Allaah.  However, 
there are people who did the opposite to what they are 
told in the Qur’an and Sunnah. Instead of asking forgive-
ness for them, they abused them and instead of praising 
them, they defamed them. 

It is reported by Muslim that ‘Aishah (Radia-Allaahu ‘anha) 
said to ‘Urwah ibn az-Zubair (Radia-Allaahu ‘anhu) - her 
nephew – “Oh nephew! They were commanded to ask 
forgiveness for the Companions of the Prophet (Salla-Al-
laahu ‘alayhi wa sallam), but they abused them.” 

There is a wisdom of Allaah in that. ‘Aishah (Radia-Al-
laahu ‘anha) said, as reported by Ibn al-Atheer in his book 
“Jami’ul Usool”: 
Jabir (Radia-Allaahu ‘anhu) narrated that ‘Aishah (Radia-Allaahu 
‘anha) was told: “There are people who are defaming the 
Companions of the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
even defaming Abu Bakr and ‘Umar (Radia-Allaahu ‘anhu-
ma).” She said: ‘Why do you wonder about that? Their 
(the Companions) deeds have stopped (by their death) 
and Allaah loves to continue for them, the reward.’” 

It is known from authentic narrations that the one who 
defames someone wrongly (unjustly) will have his good 
deeds taken from him, i.e. the good deed of the abuser 
will be given to the one whom he unjustly abused and 
defamed, as recorded in the narration of the bankrupt. 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “Do you 
know who the bankrupt person is?” The Companions of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “A bankrupt 
person among us is one who has neither dirhams nor 
wealth with him.” The Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “The bankrupt person of my Ummah is the one 
who comes on the Day of Resurrection with prayers and 
fasts and Zakaat, but he finds himself bankrupt on that 
day. He finds he has exhausted his cache of virtues since he 
abused others, brought calumny against others, unlawfully 
consumed the wealth of others, shed the blood of others and 
beat others. His virtues will be credited to the account of 
the ones (who suffered at his hand) and if his good deeds fall 

short to clear the account, then their sins will be entered in 
(his account) and he will be thrown in the Hellfire.” [Kitab 
(the book) of Injustice] 
This Hadeeth is regarding the one who abused one of the 
Muslims. Then what about the one who abuses the Com-
panions of the Prophet (Salla-Allaahu ‘alayhi wa sallam)?  This 
is really the greatest affliction for him when his good 
deeds are taken by Abu Bakr (Radia-Allaahu ‘anhu), taken by 
‘Umar (Radia-Allaahu ‘anhu), taken by ‘Uthmaan (Radia-Allaahu 
‘anhu), taken by the wives of the Prophet (Salla-Allaahu ‘alay-
hi wa sallam). Even the mother of the believers – ‘Aishah 
(Radia-Allaahu ‘anha) - was not saved from their defamation, 
although Allaah (Ta’ala) declared her innocence in the 
Qur’an from what the people of the slander did.  

Allaah revealed the verses in Surat an-Nur (chapter 
24) regarding her innocence to be recited till the Day of 
Judgment. Despite that, there are those who slander her 
in her chastity till now. So how much will be her share of 
their good deeds on the Day of Judgment? 

The difference in Superiority between the 
Sahaabah (Radia-Allaahu ‘anhum) 

‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Abu Bakr and 
‘Umar are the masters of the old men of Paradise.” [Ah-
mad, at-Tirmidhi and Ibn Maajah and authenticated by 
al-Albaani in as-Saheeha no. 824] 

Accordingly, the best of mankind in Paradise after the 
Prophets and Messengers are Abu Bakr and ‘Umar (Ra-
dia-Allaahu ‘anhuma). It is reported by al-Bukhaari (Rahimahul-
laah) on the authority of Ibn ‘Umar (Radia-Allaahu ‘anhuma) 
that he said: “We used to regard Abu Bakr as the best, 
then ‘Umar and then ‘Uthmaan (Radia-Allaahu ‘anhum) in the 
lifetime of the Prophet (Salla-Allaahu ‘alayhi wa sallam). Ibn Abi 
‘Aasim in As-Sunnah added: “This was conveyed to the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and he never denied 
it.” [At-Tabaraani and authenticated by al-Albaani in 
Thilaal al-Jannah no. 1193]                     

Muhammad ibn al-Hanafiyyah (Radia-Allaahu ‘anhu) said: 
“I asked my father ‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu): 
“Who are the best people after Allaah’s Messenger (Salla-
Allaahu ‘alayhi wa sallam)?” He (Radia-Allaahu ‘anhu) answered: 
“Abu Bakr.” I asked: “Who then?” He said “‘Umar.” 
I was afraid he would say ‘Uthmaan, so I said: “Then 
you?” He said: “I am only an ordinary man from 
amongst the Muslims.” [Al-Bukhaari]  
It is also reported by Ibn Abi ‘Aasim in As-Sunnah that 
‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) said: “If I hear about 
someone being preferred over Abu Bakr and ‘Umar 
(Radia-Allaahu ‘anhuma), I would lash him the penalty of 
the slanderer (liar).” [It is also reported by Ahmad in 
the Merits of the Sahaabah.] Therefore, it is incumbent 
upon us to know the difference in excellence that is 
between the Companions. We should give everyone 
his due right.  
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 Did not Allaah say in Surat al-Hadeed (57:10): 

“Not equal among you are those who spent and 
fought before the conquest. Such are higher in degree 

than those who spent and fought afterwards. But to 
both Allaah has promised Al-Husna [the best (re-

ward)]. And Allaah, with what you do, is All-Aware 
(Acquainted).” 

 
Al-Husna means Paradise, the Conquest is the Con-
quest of Makkah, and it is said, the Hudaibiyyah treaty. 
These Companions who gave the pledge to the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) under the tree on the day of 
the Hudaibiyyah treaty are not equal in faith nor in sta-
tus with the Companions who embraced Islam after the 
Conquest and fought in the Cause of Allaah, although 
all of them will be in Paradise and all of them are believ-
ers and Companions of the Prophet (Salla-Allaahu ‘alayhi wa 
sallam). 
 
The Rank of the Sahaabah in Superiority 

 

1  The best of all the Sahaabah are the four Caliphs. 
And the best of those four Caliphs are Abu Bakr 

and ‘Umar and the best of all is Abu Bakr (Radia-Allaahu 
‘anhu), the Siddique of this Ummah. None has reached 
his degree (rank). He is the first one who achieved this 
honor and was called Abu Bakr as-Siddique (Radia-Allaahu 
‘anhu). 

His Companionship to the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) is mentioned in the Qur’an in Surat at-Tawbah 
(9:40): 
 

“And he [i.e. Prophet Muhammad (Salla-Allaahu ‘alayhi wa 
sallam) said to his Companion: ‘Do not grieve, indeed 

Allaah is with us.’” 
 
He was the first one who embraced Islam from among 

the men. He was Siddique, [the first and foremost to be-
lieve].  Never did he hear something about the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), but he believed in it.  
The Mushrikeen (disbelievers of Quraish) came to him 
saying: “Do you know what your Companion, i.e. the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) is saying? He says such-
and-such, (i.e. he was taken on a journey at night to Bait 
al-Maqdis in Jerusalem and he ascended to the heavens, 
and he (Salla-Allaahu ‘alayhi wa sallam) rode the Buraaq, etc.).” 
He (Radia-Allaahu ‘anhu) said: “If he (Salla-Allaahu ‘alayhi wa sallam) 
said that, then he is truthful.” [Al-Haakim and authenti-
cated by al-Albaani in as-Saheeha, no. 306]  
 One day the Prophet (Salla-Allaahu ‘alayhi wa sallam) was relat-
ing Hadeeth to the Sahaabah, and Abu Bakr and ‘Umar 
were not present with him.  Abu Hurairah (Radia-Allaahu 
‘anhu) narrated that once Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam) offered the morning Salaat (prayer), then 
he faced the people and said: “While a man was riding 
a cow and beating it, the cow turned to him saying: ‘We 
have not been created for this, but we have been created for 
plowing.’ On that the people said astonishingly: ‘Glorified 
be Allaah! A cow speaks!’ The Prophet (Salla-Allaahu ‘alayhi 
wa sallam) said: ‘I believe this, and Abu Bakr and ‘Umar too 
believe it; although neither of them was present there.’ The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) added: ‘While a person 
was amongst his sheep, a wolf attacked and took one of the 
sheep. The man chased the wolf till he rescued it (the sheep) 
from the wolf, whereupon the wolf said: ‘You have rescued 
it (the sheep) from me; but who will guard it on the day 
of the wild beasts when there’ll be no shepherd to guard 
them except I?’ The people said surprisingly: ‘Glorified be 
Allaah, a wolf speaks! (1) The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said: ‘But I believe this and Abu Bakr and ‘Umar too 
believe this; although neither of them was present there.’” 
[See vol. 3, Hadeeth no. 2324 and also vol. 5, Hadeeth 
no. 3663]  

2  Next in superiority come the ten Companions (Ra-
dia-Allaahu ‘anhum) who were given the glad tidings 

of Jannah (Paradise). 
 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Abu Bakr 
in Jannah, ‘Umar in Jannah, ‘Uthmaan in Jannah, ‘Ali in 
Jannah, Talha in Jannah, Az-Zubair in Jannah, ‘Abdur-
Rahmaan ibn ‘Auf in Jannah, Sa’d ibn Abi Waqqas in 

Jannah, Sa’id ibn Zaid ibn ‘Amr ibn Nufail in Jannah, and 
Abu ‘Ubaidah ibn al-Jarrah in Jannah.” [Ahmad, at-Tir-
midhi and an-Nasaa’i and authenticated by al-Albaani 
in Saheeh al-Jamie’ no. 50] 
 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) attested Jannah 
for those ten among the Sahaabah in one assembly. They 
used to walk on the earth and they knew they would be 
in Jannah. The truthful Prophet (Salla-Allaahu ‘alayhi wa sallam) 
attested that for them.  

3  Next come those who participated in the battle of 
Badr. 

 

4  Then next come those who gave the pledge to the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) under the tree 

on the day of the Hudaibayyah treaty. 
 

Advice
 ۞ We should take care of studying the biographies 

of the Sahaabah, their merits, etc., and that is from 
the Qur’an and the Sunnah. Also from the blessed 
Aathaar (the quotations of the early generations and 
the Imaams)  

 ۞ When one reads the biographies of the Sahaabah it 
should increase his love for them. One should be 
praising them and asking Allaah to be pleased with 
them, saying (Radia-Allaahu ‘anhum) and asking Allaah’s 
forgiveness for them. 

 ۞ One should be keen to follow their example after 
knowing their state. As one increases in resembling 
them in their way of life and religion, that much he 
will be attaining and increasing in good. This is be-
cause Allaah (Ta’ala) said in Surat AaI-‘Imran (3:110): 

 

“You are the best nation ever raised up for mankind.” 
 
And the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The best 
of people are my generation.” [Al-Bukhaari] 
 
So Allaah and His Messenger (Salla-Allaahu ‘alayhi wa sallam) 
testified to their goodness. 

 ۞ One should be far away from and avoid defaming 
them or attacking them with criticism. 

 
The Attitude of Muslims towards what 

happened among the Sahaabah of discord 
(or conflict) 

  
One of the Salaf said, when he was asked about the dis-
cord (fight) that happened between the Sahaabah: “That 
was a Fitnah (trial, affliction, etc.) which Allaah purified 
our swords from. Let us purify our tongues from it.” It 
is reported that ‘Umar ibn ‘Abdul-Azeez said: “This was 
blood which Allaah purified my hand from, why would 
I let my tongue indulge in it?” [Hilyat al-Awliyaa’] 

Imaam Ahmad (Radia-Allaahu ‘anhu) was asked about simi-
lar issues and he recited Allaah’s Statement in Surat al-
Baqarah (2:134): 
 

“That was a nation who has passed away. They shall 
receive the reward of what they earned and you of 
what you earn. And you will not be asked of what 

they used to do.” 
 

Suppose one of the Companions made a mistake, will 
Allaah take you to account for it on the Day of Resur-
rection? Then why would you indulge yourself in what 
happened among the Sahaabah of discord? You are not 
responsible for that, nor are you a witness over them. 
 Also, there is another important matter: Let us judge 
what happened among the Sahaabah in accordance to 
the Islamic Rulings. 
  
‘Amr ibn al-‘Aas (Radia-Allaahu ‘anhu) narrated that he heard 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) saying: “If a 
judge gives a verdict according to the best of his knowledge 
and his verdict is correct (i.e., agrees with Allaah and His 
Messenger’s verdict), he will receive a double reward, and 
if he gives a verdict according to the best of his knowledge 
and his verdict is wrong (i.e., against that of Allaah and 
His Messenger), even then he will get a reward.” [Al-
Bukhaari- the Book of holding fast to the Qur’an and the 
Sunnah] 
 
Accordingly, what is quoted about the Sahaabah of dis-
putes or mistakes are either lies forged against them or 
it is Saheeh (correct). And if it is correct, then know that 
they are Mujtahideen (giving a verdict according to the 
best of their knowledge) and Al-Mujtahid is either right 
(i.e., his verdict agrees with Allaah and His Messenger’s 
verdict) so he will receive double reward or he is mis-
taken and he will receive one reward. 
In that case one should not indulge in what happened 
among the Sahaabah unless he wants to defend them or 
show their status. May Allaah be pleased with them all. 

(1) It has been written that a wolf also spoke to a shepherd during the Prophet’s lifetime near al-Madinah as narrated in Musnad Imaam Ahmad 
in the Musnad of Abu Sa’id al-Khudri (Radia-Allaahu ‘anhu):  Abu Sa’id al-Khudri (Radia-Allaahu ‘anhu) narrated: “(While a shepherd was with his 
herd of sheep), suddenly a wolf attacked a sheep and took it away. The shepherd chased the wolf and took back the sheep. The wolf sat on 
its tail and addressed the shepherd saying: ‘Be afraid of Allaah, you have taken the provision from me which Allaah gave me.’ The shepherd 
said: ‘What an amazing thing! A wolf sitting on his tail speaks to me in the language of a human being.’ The wolf said: ‘Shall I tell you some-
thing more amazing than this? There is Muhammad, the Messenger of Allaah in Yathrib (al-Madinah) informing the people about the news of 
the past.’ Then the shepherd, after hearing that, proceeded (towards al-Madinah) driving his sheep till he entered al-Madinah, cornered his 
sheep in a place, and came to Allaah’s Messenger, Muhammad (Salla-Allaahu ‘alayhi wa sallam) and informed (him of) the whole story. Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) ordered for the proclamation of a congregational Salaat (prayer). Then he came out and asked the 
shepherd to inform the people (about his story), and he informed them. Then Allaah’s Messenger said: ‘He, (the shepherd) has spoken the 

truth. By Him (Allaah) in Whose Hands my soul is, the Day of Resurrection will not be established till beasts of prey speak to the human 
beings, and the stick and the shoelaces of a person speak to him and his thigh informs him about his family as to what happened to them 
after him.’”  
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ۈئ  ۈئ  ېئ  ېئېئ  ىئ     ىئ  ىئ          ی  ی  یی  جئ  حئ  

مئ  ىئ          يئ  جب     

In the Hadeeth reported by 
Abu Hurayrah (Radia-Allaahu ‘anhu) 
the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) said “the main things 
that cause the people to 

enter the fire are:



Ibn al-Qayyim (Rahimahullaah) said in his book “al-
Waabil as-Sayyib”: “The people with regard to their 
performance of prayer are of five ranks: 

The first: The rank of the one who is negligent and 
wrongs his self: He is the one who falls short in per-
forming Wudu’ (ablution) properly, performing the 
Salaat (prayer) in its stated time and within its speci-
fied limits, and in fulfilling its essential pillars. 

The second: The one who guards offering his prayers 
in their proper times and within their specified limits, 
fulfills their essential pillars and performs his Wudu’ 
with care. However, his striving (in achieving the 
above) is wasted due to whisperings in his prayer so he 
is taken away (i.e., his mind is elsewhere) by thoughts 
and ideas (throughout his prayer). 

The third: The one who guards his prayers by offering 
them in their stated times, within the specified limits, 
fulfilling their pillars and striving with himself to repel 
the whispers, thoughts and ideas. He is busy in strug-
gling against his enemy (Shaytaan) so that he does not 
steal from his prayer. On account of this he is engaged 
in (both) prayer and Jihaad (self-strife). 

The fourth: The one who stands for the prayer, com-
pletes and perfects its due rights, its pillars, performs 
it within its specified limits and his heart becomes en-
grossed in safeguarding its rights and specified limits, 
so that nothing is wasted of it. His whole concern is 
directed towards its establishment, its completion and 
its perfection, as it should be. His heart is absorbed in 
the prayer and in servitude to his Lord the Exalted. 

The fifth: The one who stands for the prayer like the 
one mentioned above. However, in addition to this, he 
has taken and placed his heart in front of his Lord (Azza 
wa Jall), looking towards Him with his heart filled with 
anticipation, (his heart) filled with His love and His 
might, as if he sees and witnesses Allaah. The whisper-
ings, thoughts and ideas have vanished and the cover-

ings which are between him and his Lord are raised. 
What is between this person and others with respect 
to the prayer is superior and greater than what is be-
tween the heavens and the earth. This person is busy 
with his Lord (Azza wa Jall) and delighted with Him. 
The first type will be punished, the second type will be 
held to account, the third will have his sins and short-
comings expiated, the fourth will be rewarded and the 
fifth will be close to his Lord because he will receive the 
portion of the one who makes his prayer the delight 
and pleasure of his eye. Whoever makes his prayer the 
delight and pleasure of his eye will have the nearness 
to his Lord (Azza wa Jall) made the delight and pleasure of 
his eye in the Hereafter. He will also be made a pleas-
ure to every eye in this world since whoever makes  
Allaah the pleasure of his eye in this world, every other 
eye will become delighted and pleased with him. And 
whoever Allaah is not the delight of his eye, then his 
self will be cut to pieces with sorrow and regrets over 
the Dunya.” [End quote] 

It is reported by at-Tirmidhi and al-Haakim, that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “When you pray, 
do not look here and there, for Allaah sets His Face for 
(on) the face of His slave in his prayer as long as he does 
not look away.” [Authenticated by Al-Albaani in Sa-
heeh at-Targheeb no. 353] 

The turning of the heart is due to the Shaytaan (devil) 
who reminds him and presents to him the worldly 
matters. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“It is a snatching away which the devil steals from the 
slave during prayer.” [Al-Bukhaari]. If the slave does 
not turn to these whispers and approaches Allaah with 
his heart, the Shaytaan will flee from him. 

The difference between the fourth and fifth ranks is the 
attentiveness of the heart to the fact that he is in secret 
counsel with his Lord and witnesses Him in his Qiblah; 
as if he sees Him and His watchfulness of him. This is 
why he will be close to his Lord. 

Abu Humayd as-Saa’idi narrated that 
the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) appointed a man to collect 
the Zakaah, and when he had finished his 
work, the man came and said: “O Messenger of 
Allaah, this is for you and this was given to me as a 
gift.” On that, the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Why didn’t you stay in your father’s or mother’s home to 
see whether you will be given gifts or not, if you are telling 
the truth?” Then the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) addressed us, testified (to the Oneness of 
Allaah) and praised Him as He deserves to be praised 
and then he said: “What is the matter with a Zakaah-
collector whom we appoint, then he comes and says: ‘This 
is for you, and this was given to me as a gift.’? Why does he 
not sit in the house of his father or mother and see whether 
he receives any gifts or not? By the One in Whose Hand 
is my soul, no one of you takes anything unlawfully but 
he will come on the Day of Resurrection carrying it on his 
shoulders, even if it is a camel that he brings groaning, 
or a cow that he brings mooing, or a sheep that he brings 
bleating. I have conveyed the message.” Abu Humayd 
said: “Then the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 
sallam) raised his hands until I could see the whiteness 
of his armpits.” [Al-Bukhaari (7174) and Muslim (1832)] 

Commentary: 

1  Al-Nawawi (Rahimahullaah) said: “This Hadeeth indi-
cates that giving gifts to workers is Haraam (forbid-

den). Hence, in the Hadeeth he mentioned the punish-
ment and the fact that he will carry what was given to 
him on the Day of Resurrection. The Prophet (Salla-Allaahu 
‘alayhi wa sallam) stated in the same Hadeeth the reason why 
it is Haraam to give him gifts and that is because he is 
appointed to do this job. This is unlike giving gifts to 
someone other than a worker, which is Mustahabb (rec-
ommendable). The ruling on that which a worker takes 
in the form of a gift is that it must be returned to the 
giver, and if that is not possible it must be given to the 
Bayt al-maal.” [Sharh Muslim (6/462)] 

According to this Hadeeth, it is not permissible for an 
employee to accept what is given to him because of his 
work. The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam) said: ‘Why don’t you sit in the house of your father 
or mother and see whether you receive any gifts or not?’ 
because one is only getting these gifts because of the job 

for which he has been appointed. 
If that is the case, then these gifts belong to the job and 
he has no right to take them for himself. 

Shaikh Bin Baaz (Rahimahullaah) said: “This Hadeeth in-
dicates that it is obligatory for the person who is em-
ployed by the state to do the job for which he has been 
appointed, and he has no right to take any gift that has 
to do with his work. If he takes it then he should put it in 
the Bayt al-maal (public treasury), and it is not permis-
sible for him to take it for himself as stated in this Saheeh 
Hadeeth, and furthermore, it is a means that leads to evil 
and betraying trust.” [From Fataawa `Ulama’ al-Balad 
al-Haraam, p. 655] 

2  Giving gifts to workers is a kind of Ghulul, i.e. sto-
len booty or wealth stolen from the war booty or 

Bayt al-maal of the Muslims. 

Ahmad and al-Bayhaqi narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Gifts given to workers 
(employees) are Ghulul (i.e. stolen war booty)” i.e., a be-
trayal. [This Hadeeth was classed as Saheeh by al-Al-
baani in Saheeh al-Jaami’, no. 7021] 

Ghulul is one of the major sins. Accordingly, the gifts of 
the workers are also considered one of the major sins. 
An-Nawawi (Rahimahullaah) said that the Muslims are in 
consensus in regards to the prohibition of Ghulul and it 
is one of the major sins. The person should return what 
he has stolen.” [Explanation of Muslim] 

It was narrated from ‘Abd-Allaah ibn Buraydah from 
his father that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Whoever we appoint to do a task and we give him his 
provision, whatever he takes after that is Ghulul (stolen 
booty).” [Reported by Abu Dawoud (2943) and classed 
as Saheeh by al-Albaani in Saheeh Abi Dawoud] 
What this Hadeeth means is: whoever we appoint for 
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a task and give him money for that, it is not permissible 
for him to take anything after that. If he does take any-
thing, it is Ghulul, which refers to wealth stolen from the 
war booty or the Bayt al-maal of the Muslims. 

Hudhaifah (Radia-Allaahu ‘anhu) said: “The gifts of the work-
ers are all Haraam (unlawful).” [Reported by Abu Ya’la] 

3  The prohibition includes giving tips or gifts to 
workers who get a salary for their work. 

Shaikh Muhammad ibn Saalih al-‘Uthaimeen (Rahima-
hullaah) was asked: “We are government employees and 
we get tips and Zakaah from some businessmen during 
Ramadaan, and we cannot distinguish between the tips 
and the Zakaah because we do not know what is what. 
Our question is: If we take this money although we do 
not need it, and we spend it on widows, orphans and 
the poor, what is the ruling on that? If we spend any of 
it on our families and consume it, what is the ruling?” 
Shaikh Ibn ‘Uthaimeen replied: 
“Giving gifts to workers is a kind of Ghulul i.e., if a 
person has a government job and someone who does 
business with him gives him a gift, this is Ghulul, and 
it is not permissible for him to take any of it, even if it is 
given willingly. 
For example: let us assume that you have dealings with 
some department, and you give a gift to the head of this 
department or to his employees. It is Haraam for him to 
accept it, because the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
sent ‘Abd-Allaah ibn al-Lutbiyyah (Radia-Allaahu ‘anhu) to 
collect the Zakaah and when he came back he said: ‘This 
was given to me as a gift and this is for you.’ The Proph-
et (Salla-Allaahu ‘alayhi wa sallam) stood up and addressed the 
people and said: “What is the matter with a man among 
you whom we appoint to do a task, then he comes and says: 
‘this is for you and this was given to me.’ Why doesn’t he 
sit in the house of his father or mother and see whether he is 
given anything or not?” 

It is not permissible for any employee in any govern-
ment department to accept a gift in any dealings that 
have to do with this department. If we open this door 
and say that it is permissible for an employee to accept 
this gift, then we will have opened the door to bribery, 
and bribery is a very serious matter and a major sin. If 
employees are offered gifts that have to do with their 
work, they should refuse these gifts, and it is not permis-
sible for them to accept them, whether they come in the 
name of gifts or charity or Zakaah, especially if they are 
well off, because Zakaah is not permissible for them, as 
is well known.” [Fataawa al-Shaikh al-‘Uthaimeen (18/ 
question no. 270)] 

Gifts have an effect on the heart. Man is created in such 
a way that he likes those who are kind to him, so these 

gifts may make the employee biased towards the one 
who gave him the gift, so he may give him something 
he is not entitled to. 

       Some exceptions concerning the gifts

a  If an employee works overtime, he deserves to be 
paid for that. 

b  If an employee works during his holidays, then he 
deserves to be paid for that. 

c  The difference between a Haraam gift and a per-
missible gift is that if it is given because of a per-

son’s work, then it is Haraam. If the person is in the habit 
of giving a person gifts, i.e. he was a friend or relative of 
his, then there is nothing wrong with his accepting the 
gift in that case, because it has nothing to do with work. 
But if the person is not in the habit of giving the em-
ployee gifts, it is not permissible for him to accept it. One 
should either give it back to the person who gave the gift 
or give it to his company where he is employed. 
Ibn Qudaamah (Rahimahullaah) said about the gift given to 
a judge: “It is not permissible to accept a gift from the 
one who was not in the habit of giving him gifts before 
his appointment as a judge. This is because a gift is usu-
ally given to draw the heart to him to take care of his 
case, and this is like bribery.” [Fat-h al-Qadeer] 

d  The first company or the sponsor/employer per-
mits the employee to take tips or gifts. 

Ibn Hajar (Rahimahullaah) said about the gifts of the work-
ers: “The workers are not allowed to take gifts in case 
the Imam (the leader or the head) did not permit that for 
him. This is based on the Hadeeth reported by at-Tirmi-
dhi on the authority of Qais ibn Abi Haazim, on the au-
thority of Mu’aadh ibn Jabal (Radia-Allaahu ‘anhu) who said: 
“The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) sent 
me to Yemen, telling me: ‘Do not take something without 
my permission because it is Ghulul.’” Al-Muhallab said: 
‘Whatever is taken should be put in the Bayt al-maal. 
The employee will not be given any of it except what 
has been allowed to be given by the Imam.’” [Fat-h al-
Baari 13/167]

e  It is permissible to give the employee a gift for his 
work by whomever is above him in rank such as 

his boss or manager or the Sultan, if it is given in return 
of accomplishment of a lawful task.

f  It is permissible for the administration or others to 
give the employee a gift after his resignation.

g  Some scholars allow a gift to be given to the ruler 
(or one who is in authority) to repel an oppres-

sion or gain a due right. 

h  Some scholars permit a gift to be given in order to 
get one’s right, while it is unlawful upon the one 

who accepts it. [For example, giving money to an officer 
to process papers which he will not do unless he is given 
a gift] [Fatawa Lajnah ad-Daa’imah] 

i  It is permissible to give gifts if there is no risk of 
bribery or favoritism involved in giving tips or 

gifts. [For example, tipping the worker who has finished 
his work and is not expected to do any more work for 
the giver of the tip- in that case, it is permissible for him 
to be given a gift to help him if he was poor, although it 
is better not to do so.]

j  It is permissible to give food and gifts to the work-
ers in the neighborhood, i.e. the bakers, the shop 

keepers, the plumbers, the carpenters, etc. as long as it 
is not during their work for you, and there are no risks 
that are consequent upon the gift. [Shaikh Ahmad ibn 
Naasir at-Tayyaar]

k  It is permissible for an employee to give a gift for 
his colleague (fellow worker) or a closed friend 

as a way of showing love and honor. It should not be 
related to his work or his needs related to the job. 

5  It is considered Haraam to give tips to the workers 
who are sent from a company with whom they 

are employed. [For example, plumbers, carpenters, and 
phone company employees, etc. should not be given a 
tip (whether or not they ask for it) after they have fin-
ished their work because they receive a monthly salary 
from the company whom they work for.]

It is a widespread, serious problem nowadays that many 
workers do not hesitate to ask for a tip, thinking it is 
their due right.  And if a tip is given, there are some 
workers who argue about the amount. As well, some 
workers may be negligent in the performance of their 
job if they feel that they are not going to get a tip or they 
are going to be tipped poorly, and they will work harder 
for one who tips more generously. 

There are many negative consequences that result from 
giving these tips. They may be summed up as follows: 

a  If the worker is being paid by the one who sent 
him, then there is no point in giving him a tip. 

Rather the apparent meaning of the Sunnah is that this 
is Haraam, as mentioned in the Hadeeth about Ibn al-Lu-
tbiyyah (Radia-Allaahu ‘anhu) whom the Prophet (Salla-Allaahu 
‘alayhi wa sallam) sent to collect the Zakaah. 

b  These tips (bribes) tempt the worker to favor the 
giver, so that he may give him something that he 

is not entitled to, which will cause harm to the one who 
hired him. 

c  These tips may cause the worker to resent others 
who do not give him anything, so he will not do 

a good job for them. Hence, he falls short in his work. 

d  Tips may make the worker brazen in asking and 
demanding, causing him to expect tips and hope 

for them. This is a bad habit that should be stopped 

because Islam calls for Muslims to have pride and self-
respect, and not look for that which is in the hands of 
others. Rather, Islam forbids us to ask except in the case 
of necessity. Islam does not want a large majority of the 
Ummah to become beggars, even if it is in the form of 
tips. 

These negative effects may be weighed against the idea 
of being kind to the worker in different ways;  i.e. one 
gives him (if he is poor) something extra as a kind of 
charity, or one responds to his request for more so as to 
avoid being unkind to him. 
But the basic principle according to the scholars is that 
warding off harm takes precedence over seeking benefit. 
Based on this, it is not permissible to give so-called tips, 
except within narrowly-defined terms that are free of 
these evils. For example, if the worker has finished his 
work and is not expected to do any more work for the 
giver of the tip and there is no risk of bribery or favorit-
ism, then in that case it is permissible to give him some-
thing as a way of showing thanks or helping him. How-
ever, according to the Fatwas issued by some scholars, 
as we shall see below, it is better not to do that, because 
that may cause him to get used to asking for or expect-
ing tips, and it may make him resent those who do not 
give anything. 

Shaikh Saalih al-Fawzaan (Hafidhahullaah) was asked: 
“We have a banquet hall in which there are cooks, and 
some of them ask for tips in addition to their salaries. 
Is it permissible to give a worker some money as a tip, 
as he is used to taking from people?” 
He replied: “If there is a worker who has a salary and he 
is paid a set amount by his employer, then it is not per-
missible for anyone to give him anything. This is because 
this might cause him to resent some people, e.g. people 
who are poor and cannot afford to give him anything. So 
doing this is a bad habit.” [End quote from al-Muntaqa fi 
Fataawa al-Shaikh al-Fawzaan, vol. 3, question no. 233] 

Shaikh ‘Abd al-Rahmaan al-Barraak (Hafidhahullaah) was 
asked: What is the ruling on giving a restaurant work-
er a tip, knowing that bills include a “service charge”? 
He replied: “It is not permissible to give the worker a tip, 
because it is regarded as a bribe from you to the worker 
so that he will give you better service and more food 
than he will give to one who does not give him a tip. 
The worker has no right to single out anyone for bet-
ter service, rather he should treat all people in the same 
manner. But, if there is no risk of bribery or favoritism 
being involved in the tip, i.e. you only intend to be kind 
to this poor and needy worker, and you are not going to 
go back to that restaurant, then there is nothing wrong 
with it.” [End quote from question no. 21605] 

Shaikh ‘Abdul-Muhsin al-‘Abbaad (Hafidhahullaah) was 
asked: “Can I give Sadaqah to the poor guard at a 
school, knowing that this help may compel him 
to favor me and my girls whenever I come to take 



Is this Bribery? 

Q  I am employed at a delivery company 
that transports refrigerated goods (fruits 

and vegetables) to Madinah, Jeddah, Makkah, 
and Riyadh. When I reach my destination with 
the goods, the produce owner gives me 100 to 
200 Riyals in recognition of my speedy delivery. 
My employer knows about this extra bonus or 
tip that I receive; in this situation, is it lawful or 
unlawful for me to receive that tip? 

A  We feel that there is nothing wrong with 
your taking the money the produce sales-

man gave you for your speedy delivery of the 
perishable goods. Since both your employer and 
the produce owner know and approve of this tip, 
and considering that it is paid to encourage you 
to continue to do good work, there is nothing to 
prevent you from taking the extra money. 
Shaikh Ibn Jibreen 

These Gifts are a Form of Bribery 

Q  I am currently employed as a manager 
of a department in a company. When 

people finish their dealings with me, some of 
them present me with a gift. I am certain that 
they cannot do without my services and know 
that they will come back to me in the future. 
Can I take their gifts with a good intention or 
are those gifts considered bribery and ill-gotten 
gains? 

A  You must not accept these gifts, because 
they come under the ruling of bribery. Be-

cause of being gifted, you might be encouraged 
or feel indebted to give those people precedence 
over others in dealings, either from a desire for 
more gifts or out of shyness. There are reports 
from the Sunnah of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) that indicate that accepting this kind of a 
gift is not allowed. 
You, and others in your position, should make 
your intention purely for Allaah in your work. 
You should also be sincere to every customer, ful-
filling their needs according to merit, not accord-
ing to friendship, relation, or desire. Giving prec-
edence to people for these wrong reasons leads 
to delay in fulfilling others needs, and this is an 
infringement upon their rights. Allaah Almighty 
says: 

‘’Verily, Allaah commands that you should 
render back the trusts to those whom they are 

due.’’ [Surat an-Nisaa’ 4:58]

Allaah Almighty says describing the successful 
ones in (Surat al-Mu’minun 23:8):

‘’Those who are faithfully true to their trusts 
and to their covenants.’’

And with Allaah is the facilitation to do what is 
right. 
Shaikh Bin Baz 

Paying Money to Get a Contract 

Q  A brother of mine is seeking employment 
in the Kingdom. He is - all praise is due to  

Allaah – following the guidance of Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) (as far as my knowledge 
of him can tell). In his present job, my brother 
has many problems, some of which have to do 
with transgressing the proper bounds of lawful 
and unlawful. He sent me (a copy of) his degree 
in commerce which he obtained from Alexan-
dria University in 1974. A Saudi who I know, 
has offered my brother a job with Saudi Airlines 
if we pay him 5000 Riyals. Is it allowed for us to 
take this offer? 

A  Based on what you said, paying for a con-
tract to work in Saudi Airlines or the like 

is one of the major sins. Also, accepting that mon-
ey is unlawful because it is bribery. In an authen-
tic Hadeeth, the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) cursed the one paying a bribe and 
the one receiving it. 
One should instead, seek sustenance by lawful 
means, for the doors of lawful sustenance are 
manifold. Fear Allaah Almighty and put your 
trust in Him: 

“And whosoever fears Allaah and keeps his 
duty to Him, He will make a way for him to get 
out (from every difficulty). And He will provide 

him from (sources) he never could imagine.” 
[Surat at-Talaq 65:2-3]

May Allaah send blessings upon Muhammad, 
upon his family, and upon his Companions. 
The Permanent Committee

Source:
Al-Fatawa al-Islamiyyah by Darus-Salaam

them?” He replied: “Do not do that as long as there is 
the risk of favoritism. If you give Sadaqah it should be 
free of any mutual interest.” [Islamway.com] 

Giving gifts to the Teachers

Giving gifts to the teachers by the students or the teach-
ers to the headmaster, etc. falls under the category of 
giving gifts to the workers. 
The scholars of the Standing Committee said: “No em-
ployee should take gifts from the clients, and similarly 
the headmaster should not accept gifts from the students 
or their parents. This is because all of these are consid-
ered Ghulul and it is forbidden, as the Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: ‘Gifts of workers are Ghulul.’ 
This is because accepting these gifts leads to injustice in 
fulfillment of one’s responsibilities.” [Fatawa Lajnah ad-
Daa’imah no. 582-23/581] 

The scholars also said: “Giving gifts to the teachers in 
regular schools- government and private- is a kind of 
bribery which should not be given or taken. The Proph-
et (Salla-Allaahu ‘alayhi wa sallam) forbade giving gifts to the 
workers.” [Fatawa Lajnah ad-Daa’imah no. 583-23/582] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) was asked: “A 
group of teachers want to make a party honoring the 
director, in recognition of her work and efforts in the 
school. Is it permissible to give her a gift at the end of 
the year?” He (Rahimahullaah) answered: “There is nothing 
wrong in holding the invitation but giving gifts is not 
permissible.” [Fatawa Noor alad-Darb] 

He (Rahimahullaah) was also asked: “Some students have 
given a gift to their teacher on special occasions. Some 
of them are among whom the teacher is presently 
teaching, and some of them will most probably be her 
students in the coming year, and some of them have 
graduated. What is the ruling in these cases?” 
He (Rahimahullaah) answered: “There is nothing wrong in 
the third case. As for the other cases, it is not permissible 
for them to give gifts even for her (the teacher’s) delivery 
(childbirth), and so forth. This is because these gifts will 
cause an inclination of the heart of the teacher towards 
these students.” [Liqaa’ al-Baab al-Maftooh] 
He (Rahimahullaah) also said: “It is not permissible for 
a teacher to accept a gift from a student.  This is in-
cluded in the Hadeeth reported by Ahmad: ‘The gifts of 
the workers are Ghulul (i.e. treachery).’ This is because 
gifts bring about love. It is mentioned in the Hadeeth, 
‘Exchange gifts and love each other.’ [Reported by al-
Bukhaari in al-Adab al-Mufrad. It was also classed as 
Hasan by al-Albaani in Saheeh al-Adab al-Mufrad, 463.]

If the love for the student increases, it is feared that this 
might lead to injustice towards others. Therefore, it is 

a must on the teacher to refuse the gift, and let her 
say: ‘I do not accept gifts.’” [Liqaa al-Baab al-Maftooh 

(16/225)] 

Shaikh Abdul-Muhsin al-‘Abbad (Hafidhahullaah) was 
asked: “It is common among the students in the cent-
ers for memorization of Qur’an, that if one of them 
passed the exam of memorizing parts of the Qur’an, 
she would pass by the teachers of the school in their 
classrooms and give them sweets showing her joy and 
gratitude to her Lord. Are these sweets and gifts con-
sidered of the gifts of the workers?” 
He (Hafidhahullaah) answered: “The matter is general, there 
is no distinction between one thing and another. What-
ever has been given to the teachers is because they are 
teachers. There is no harm in exchanging gifts between 
the students but the teachers should not be given gifts 
by the students.” [Islamway.com] 

Note:
It is permissible to give gifts to the Muftis, Khateeb, 
Imams of a Masjid and the teacher who is not responsible 
for testing or grading students. The gift should be given 
as an honor, in recognition of their religious knowledge 
and the attribute of righteousness that they are attrib-
uted with. This is because this gift is free of bribery and/
or favoritism: it does not help one against an opponent, 
or nullify a ruling, or execute a judgment, and so forth. 
However, if the gift given to the Mufti or others like him 
is not as an honor for his knowledge and it is for the 
nobility of his position or to encourage him to perform 
his job in a better way, or to fulfill something unlaw-
ful, then it becomes an unlawful gift. If the person (to 
whom the gift is being given) knows of this intention, he 
should not accept it. [Radd al-Muhtaar 5/373, Mawaahib 
al-Jaleel 6/121 and I’laam al-Muwwaqq’een 4/232]  

Sources: 
1. Islamqa by Shaikh al-Munajjid 
2. Hukm al-Hadaaya wal-Ikraamiyyat wal-Mukaaf’aat (the 

ruling of gifts, tips and bonuses to the employees) by Dr. 
Husaam ud-Deen ‘Afaanah 

3. Fatawa of the ‘Ulamaa 
4. Khutbah “The Ruling of giving Gifts to the employees, 

plumbers, etc. during their working time.” by Shaikh Ah-
mad ibn Naasir at-Tayyaar 

5. Al-Hadaayaa Lil-Muwadhdhafeen (Gifts of the Employ-
ees), by Dr. Abdur-Raheem bin Ibraaheem bin Abdur-
Rahmaan as-Sayyid al-Haashim
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He could not figure a way out of this inner conflict.
Az-Zubair (Radia-Allaahu ‘anhu) stayed awake the whole 
night. The dawn was about to break and the gen-
tle breeze of early morning gave him new hopes. He 
thought that it was better to know more about the new 
religion from the man closest to the Prophet (Salla-Allaahu 
‘alayhi wa sallam). He left his home and went to Abu Bakr’s 
(Radia-Allaahu ‘anhu) house.
Abu Bakr (Radia-Allaahu ‘anhu) had already accepted Islam 
without any hesitation from the first moment the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) called him to be a Muslim. 
Abu Bakr (Radia-Allaahu ‘anhu) told Az-Zubair that Prophet 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) was a true Mes-
senger from Allaah. He explained to him the principles 
of Islam and urged him to follow the teachings of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam). Az-Zubair (Radia-Allaahu 
‘anhu) became convinced that Islam was the solution to 
all the problems that his society was undergoing. He 
immediately expressed his interest to meet the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and embrace Islam.

His Defense of Islam

Abu Bakr (Radia-Allaahu ‘anhu) immediately took the young 
man to the Prophet’s house, where Az-Zubair (Radia- 
Allaahu ‘anhu) declared that he accepted Islam. He was the 
fifth person to accept Islam and pledged to defend his 
faith to the last moment of his life.

Az-Zubair (Radia-Allaahu ‘anhu) kept his acceptance of Islam 
secret. However, he could not stand aggression against 
the followers of the new religion.

Once, while the chiefs of the Quraish were sitting near 
the Ka’bah mocking the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) and his followers, a young man approached them 
crying. He began shouting that Az-Zubair (Radia-Allaahu 
‘anhu) had beaten up his father and had broken his arm. 
The young man added: “He was about to kill my father.” 
He urged the chiefs of the Quraish to stop the orphan.
The chiefs of the Quraish asked the young man what 
made Az-Zubair beat his father. He explained: “It was 
because of the difference of religion. My father had said 
something bad about Muhammad (Salla-Allaahu ‘alayhi wa 
sallam) and Islam. Az-Zubair (Radia-Allaahu ‘anhu) was angry 
to hear such insults because he had already accepted Is-
lam. He beat my father and was about to kill him.”
Az-Zubair’s uncle and mother tried their best to make 
him apologize for what they considered a misconduct. 
They urged him to abandon the new faith, but he was 
steadfast in his adherence to Islam. He also called them 
to embrace Islam as he had done. His mother was very 
hard on him whilst trying to make him recant and his 
uncle used to wrap him with a mat and put him in smoke 
to suffocate him so as to make him go back to idolatry. 
However, Az-Zubair (Radia-Allaahu ‘anhu) did not pay any 
attention to their threats. In spite of all hardships, he 
kept steadfast to his belief. The more they added to his 

punishment, the more he held fast to his faith.

He saw no difference between himself and any other 
Muslim subjected to pressure and agonies that would 
cause him to abandon his religion. Rather, he consid-
ered himself fortunate to be treated by pagans in this 
harsh way. He knew that such hardships would bring 
him closer to Allaah and increase his reward on the Day 
of Judgment.

His Emigration to Abyssinia
The Prophet (Salla-Allaahu ‘alayhi wa sallam) and the few early 
Muslims met unbearable hardships in Makkah. They 
were oppressed by the Quraish to the extent that they 
had no chance to worship Allaah or live in peace. Most 
of the Muslims were weak people and slaves. They had 
nobody to support them against the wave of oppression 
they were facing in Makkah.

The Muslims complained to the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) that they felt that there was no choice but to 
leave the city or to face death. The Prophet (Salla-Allaahu 
‘alayhi wa sallam) felt very sad for their condition but he had 
no power to protect them or himself against the oppres-
sion of the Quraish. Therefore, the Prophet (Salla-Allaahu 
‘alayhi wa sallam) told his Companions to leave to Abyssinia. 
He told them that land was ruled by a just and merciful 
Emperor and they would receive good treatment under 
his rule.
Az-Zubair (Radia-Allaahu ‘anhu) and many other Muslims se-
cretly left Makkah and immigrated to Abyssinia. There 
they received good treatment and lived in peace. They 
could worship Allaah and practice their religion in the 
way ordained by Allaah.

Emigration to Madinah
The Prophet (Salla-Allaahu ‘alayhi wa sallam) and the Muslims 
who stayed in Makkah received all kinds of oppression 
by the Quraish. However, the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) kept proclaiming the message of Islam to mem-
bers of tribes who came to Makkah as pilgrims. In the 
beginning, all attempts to have a tribe support the Mus-
lims and protect them against oppression failed. Most of 
the tribes living in the suburbs of Makkah were afraid 
to follow the teachings of the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) or provide any help to the Muslims lest the 
Quraish wage war against them.

With the increase of hardships on the Muslims, the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and his Companions 
had no other option but to leave Makkah for Madinah. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) instructed his 
Companions to migrate to Madinah secretly. When he 
was sure that no weak Muslims remained in Makkah, 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) and his closest 

He is Abu ‘Abdullaah (Radia-Allaahu ‘anhu) who em-
braced Islam while he was a youth of 16 years. Az-
Zubair ibn al-Awwam (Radia-Allaahu ‘anhu) was the 
cousin of the Prophet (Salla-Allaahu ‘alayhi wa sallam) and 
one of those ten who were given the glad tidings 
of Jannah. He was one of the six people of Shura 
(consultation) and the first one who unsheathed 
his sword in the Cause of Allaah.

Safiyah bint ‘Abdul-Muttaalib belonged to the 
high-class family of Bani Hashim and she married 
the notable man (Al-Awwam) whom she loved 
and admired. 
Within the society of the Quraish, as well as other 
societies in the Arabian Peninsula, the household 
that had more male offspring was given more es-
teem (held in the highest regard). They felt that 
later on, as youth, such boys would be the ones 
who would protect the tribe and give the family 
dignity and honor. Safiyah dreamt to have such a 
son that would add to her happiness. 
Days passed slowly while Safiyah yearned for 
a baby. She looked forward to the day when she 
would be a mother.
Nine months later, Allaah blessed Al-Awwam and 
Safiyah with a son whom they named Az-Zubair. 
Safiyah gave him all the care and affection that 
would make him a man of notable rank among his 
peers. 

Orphaned at a young age
As tribes during those ancient days used to invade 
and be invaded by other tribes, and as wars were 
normally waged for trivial reasons, it was com-
monplace that a man might spend the first part of 
the day with his family and be killed later in the 
day.  This is what happened to Al-Awwam; Az-
Zubair (Radia-Allaahu ‘anhu) was left an orphan un-
der the custody of his mother after his father was 
killed in a battle among the tribes of Arabia.

Az-Zubair’s mother experienced a hard life after 

losing her husband, and she was very keen to have 
recompense in her son. She enjoined the boy to be 
trained how to use a sword and spear and how 
to become a man of dignity. She was very strict 
with him, even beating him at times. When she 
was asked why she beat him, she replied that she 
was doing so to make him a real man. She felt very 
happy when she learned that her son had quar-
reled with an adult man and had broken that man’s 
arm. Az-Zubair grew into a strong and handsome 
young man. He enjoyed all the dignity and reputa-
tion that his horsemanship gave him amongst his 
tribesmen and he enjoyed spending time with his 
peers. His main concern though, was to spend as 
much time as he could hunting and training with 
his sword and spear.

Az-Zubair receives the 
Message of Islam

Even before the advent of Islam, Az-Zubair (Radia-
Allaahu ‘anhu) was well aware of the bad condition of 
the people in Makkah. He felt inside himself that 
some sort of guidance was needed to change the 
corrupt society of the Arabs. 
Az-Zubair (Radia-Allaahu ‘anhu) also saw all the ago-
nies that the Muslims were undergoing. Although 
he was young, he was sensible enough to under-
stand what the principles of Islam meant. 

One dark night, Az-Zubair isolated himself and 
began thinking of those few people who followed 
the new religion. He saw how much they suffered, 
for no reason other than the fact that they held 
fast to their faith. The guidance that came from up 
high had touched his heart. He knew how hon-
est Prophet Muhammad (Salla-Allaahu ‘alayhi wa sal-
lam) was. His mother had told him before that her 
nephew was famous for his truthfulness. How-
ever, after Prophet Muhammad (Salla-Allaahu ‘alayhi 
wa sallam) proclaimed Islam, she extremely opposed 
him. Conflicting thoughts tore through his mind. 







would be martyred in the Cause of Allaah. He named 
his sons ‘Abdullaah after ‘Abdullaah ibn Jahsh, ‘Urwah 
after ‘Urwah ibn Mas’ood, Hamzah after Hamzah ibn 
Abdul-Muttaalib, ‘Ubaidah after ‘Ubaidah ibn Haarith, 
Khaalid after Khaalid ibn Sa’eed, ’Amr after ‘Amr ibn 
Sa’eed ibn al-‘Aas. [Tabaqat by Ibn Sa’d]  

Day after day, Az-Zubair (Radia-Allaahu ‘anhu) and his 
brothers in Islam established a fairly strong state in 
Madinah with the help of Allaah and under the lead-
ership of the Prophet (Salla-Allaahu ‘alayhi wa sallam). They 
started inviting other tribes to Islam and deterring any 
tribe that tried to assault them.

Visit to the Holy Land
Az-Zubair (Radia-Allaahu ‘anhu) and his fellow Muslims 
were informed by the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) that they should perform pilgrimage. The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and many of his Companions 
marched to Makkah barely armed. When the Quraish 
received news of the Muslims march, they asked some 
of their horsemen to prevent the Muslims from enter-
ing Makkah. 
The Muslims camped at a place called Hudaibiyah. 
The chiefs of the Quraish sent their envoys to the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) to inquire as to why 
they came to Makkah. The Muslims only wanted to 
perform pilgrimage peacefully, but the pagans denied 
the Muslims this chance. They negotiated an agree-
ment with the Prophet (Salla-Allaahu ‘alayhi wa sallam) to stop 
war for ten years and to permit the Muslims to perform 
pilgrimage the coming year.
However, the Quraish failed to respect their word. 
They attacked some of the Muslim allies and killed as 
many as forty of them. The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) learned of the Quraish’s breach of the agreement 
and decided to conquer Makkah. It was a big stride 
forward. The Muslims prepared themselves to conquer 
the city and put an end to idolatry.

Expansion over Arabia
As the Muslims finished with their job in Makkah, they 
received news that the Hawazen tribe in Ta’if were pre-
paring to fight against them. The Prophet (Salla-Allaahu 
‘alayhi wa sallam) commanded his Companions to march to 
Ta’if and conquer Hawazen. The Muslims felt that they 
had become very strong. Some of them even said: “No 
one on earth can defeat us from now on.”
However, as they met the army of Hawazen, many of 
them fled from the battle scene. Only the Prophet (Salla-
Allaahu ‘alayhi wa sallam), Az-Zubair (Radia-Allaahu ‘anhu) and a 
few other Companions of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) kept their positions and bravely fought a big 
battle. The leader of Hawazen saw a tall man, his head 
tied with a red piece of cloth, putting his spear on his 
shoulder. He inquired as to who that man was and was 
told that the man was Az-Zubair (Radia-Allaahu ‘anhu). He 

praised him and asked his men to show bravery. When 
Az-Zubair reached the position of the pagans and saw 
them, he marched to them and fought till he removed 
them from their places. [Qaadat Fat-h ash-Sham and 
Misr] Hence, the Muslims returned to the battlefield 
and defeated their enemy.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) received news 
that the Romans in Syria were angry to know that the 
Muslims conquered all of Arabia. They were intent to 
invade the Islamic State. The Prophet (Salla-Allaahu ‘alayhi 
wa sallam) ordered his Companions to march to Jordan 
before the Romans entered Arabia. Three thousand 
soldiers marched to Mu’tah, a place on the northern 
borders of Arabia. Az-Zubair (Radia-Allaahu ‘anhu) fought 
a big battle and with his fellow Muslims showed the 
Romans how strong the Muslims had become.
He was also in the front lines when the Prophet (Salla-
Allaahu ‘alayhi wa sallam) commanded his Companions to 
march to the northern borders of Arabia to deter the 
Romans again. He shared in the Tabuk excursion in 
the hot summer season and performed his duties to the 
best of his ability.

Defending his leader and teach-
er

Az-Zubair (Radia-Allaahu ‘anhu) was very loyal to the 
Prophet (Salla-Allaahu ‘alayhi wa sallam). Once he heard ru-
mors that the pagans had killed the Prophet (Salla-Allaahu 
‘alayhi wa sallam). He took his sword and wanted to fight 
them. However, when he saw the Prophet (Salla-Allaahu 
‘alayhi wa sallam) alive, he hugged him and was extremely 
happy. The Prophet (Salla-Allaahu ‘alayhi wa sallam), in return, 
took off his cloak and gave it to Az-Zubair (Radia-Allaahu 
‘anhu). The Angel Gabriel (‘Alayhis Salaam), told the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) that Allaah was pleased to see 
Az-Zubair (Radia-Allaahu ‘anhu) act with zeal in defending 
the Prophet (Salla-Allaahu ‘alayhi wa sallam). [In another nar-
ration, the Prophet (Salla-Allaahu ‘alayhi wa sallam) prayed for 
him and for his sword.] [As reported by al-Haakim in 
al-Mustadrak]

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) passed 
away, Az-Zubair (Radia-Allaahu ‘anhu) felt very sad to lose 
his leader and teacher. However, he continued his ef-
forts to spread the message of Islam and implement 
the teachings of his leader.

Steadfast to the End
Abu Bakr (Radia-Allaahu ‘anhu) was elected Caliph (ruler) 
immediately after the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) passed away. Arabs around Makkah and remote 
areas revolted against the Muslims and apostatized. 
Az-Zubair (Radia-Allaahu ‘anhu) was one of the leaders 
who subdued the apostates and brought order again 
to the Islamic state. He fought all those who attempted 

Companion, Abu Bakr (Radia-Allaahu ‘anhu), also left Mak-
kah secretly.

Az-Zubair (Radia-Allaahu ‘anhu) and the Companions in 
Abyssinia received news that the Muslims had finally 
found refuge in Madinah and they left for Madinah to 
join in building the new state of Islam. Upon arriving in 
Madinah, Az-Zubair (Radia-Allaahu ‘anhu) discovered that 
his mother had accepted Islam and emigrated with the 
other Muslims. He was so happy to meet the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and his mother under the ban-
ner of Islam.
   

Wars against the new Islamic 
State

Az-Zubair (Radia-Allaahu ‘anhu) participated in the first bat-
tle waged against Islam. 
A year later, the Quraish wanted to take revenge for 
the big blow they received at Badr. They gathered three 
thousand fighters and headed toward Madinah with 
false hopes of putting an end to Islam and the Muslims.
Both the Muslim and pagan armies met at a place near 
Madinah called Mount Uhud. Hypocrites, led by ‘Ab-
dullaah ibn Ubayy, played a major role in weakening 
the Muslim army. A third of the Muslim army with-
drew from the battle even before it started. However, 
the remaining Muslims fought with zeal and steadfast 
faith.
At the beginning of the battle the Muslims were defeat-
ing the pagan army. The archers, whom the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) positioned over a small hill 
near the battle scene to protect the backs of the Muslim 
army thought that it was a final defeat. As a result, they 
disobeyed the orders of their leader, went down the 
hill and began collecting war booty. The horsemen of 
the Quraish took this opportunity to attack the Muslim 
army from behind. Hence, they turned the defeat to a 
virtual victory. They left the Muslim army in disarray. 
Az-Zubair (Radia-Allaahu ‘anhu) and some other Compan-
ions of the Prophet (Salla-Allaahu ‘alayhi wa sallam) remained 
steadfast and protected the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) against attempts to kill him. He stood in the mid-
dle of the battlefield shooting arrows at the pagan fight-
ers until the battle was over. His uncle Hamzah (Radia-
Allaahu ‘anhu) was killed in the battle and his body was 
mutilated. His mother (Safiyah) came to see the body 
of her brother, but the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) told him to stop her. She was a true Muslim and 
told her son that she knew her brother’s body was de-
formed by the pagans and that she would keep patient 
for she knew her brother’s soul would go to Paradise.

 Az-Zubair ibn al-Awwam 
 The Disciple of Prophet 
As the Quraish could not achieve their intentions, they 
started preparing for another final battle. They held a 

pact against Islam and the Muslims and gathered ten 
thousand soldiers from all over Arabia. They again 
headed towards Madinah.
Muslims, on the other hand, felt the danger and dis-
cussed the best way to defend their town and people. 
Finally, a Muslim from Persia named Salman al-Farisi 
(Radia-Allaahu ‘anhu) devised a plan that would provide 
protection for the town. He advised the Muslims to dig 
a trench around the town to prevent the pagans from 
entering. The Prophet (Salla-Allaahu ‘alayhi wa sallam) and his 
Companions welcomed the idea and began working on 
the trench. They worked all day long to complete the 
job before the pagan army arrived in Madinah. 

The Jews (Bani Quraydhah), being jealous to see Islam 
spread so swiftly and gain power every day, promised 
the pagans to help them against the Muslims. Hence, 
the Muslims were stuck between the two forces.
The pagans arrived at the outskirts of Madinah. To 
their utmost surprise, they were stopped by the trench; 
the Muslim archers were ready to shoot any trespasser. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) sent an envoy to 
the Jews asking for their help as they had a treaty with 
the Muslims to help each other at times of crisis. How-
ever, the Jews treated the envoy very rudely and told 
him that they had broken their covenant.
The pagan army surrounded Madinah for about one 
month. The Muslim children, women and elderly were 
kept inside a fenced place lest the Jews or pagans cause 
harm to them. 

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) wanted to 
get news about the enemy, he inquired who would be 
the man to go to their tents in the night and come back 
with news. Az-Zubair (Radia-Allaahu ‘anhu) expressed his 
wish to be the man. The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) repeated his request and Az-Zubair (Radia-Allaahu 
‘anhu), was the man who volunteered himself for the 
mission. The third time the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) permitted him to perform the task and said:
“Every Prophet (Salla-Allaahu ‘alayhi wa sallam) has a disciple. 
My disciple is Az-Zubair.” [Al-Bukhaari] 

The pagan army soon lost all hope of penetrating the 
trench and their leader, Abu Sufyaan, ordered them 
to leave. Az-Zubair (Radia-Allaahu ‘anhu) and his fellow 
Muslims were very happy to see the high wind blow 
through the pagan army’s tents. He knew it was a help 
from Allaah to the Muslims.

Az-Zubair’s wife (Asma’ bint Abu Bakr, Radia-Allaahu 
anha) added to Az-Zubair’s happiness when she gave 
birth to a child whom they named ‘Abdullaah. ‘Abdul-
laah was to become one of the great Companions of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) who sacrificed his life 
for the cause of Islam. 

Az-Zubair (Radia-Allaahu ‘anhu) used to love martyrdom in 
the Cause of Allaah. Because of this, he used to name 
his children after the martyrs in the hope that they too 






Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) while I was 
carrying a load of date stones on my head, and he had 
some Companions with him. He made his camel kneel 
down so that I might ride, but I felt shy in his presence 
and remembered your sense of Gheerah.” On that Az-
Zubair (Radia-Allaahu ‘anhu) said: “By Allaah, your carrying 
the date stones [and you being seen by the Prophet (Salla-
Allaahu ‘alayhi wa sallam) in such a state] is more shameful to 
me than your riding with him.” (I continued serving in 
this way) till Abu Bakr (Radia-Allaahu ‘anhu) sent me a serv-
ant to look after the horse, whereupon I felt as if he had 
set me free.  [Al-Bukhaari]

The Martyr
Immediately after ‘Uthmaan ibn Affaan (Radia-Allaahu 
‘anhu) was killed by the rebels, Az-Zubair and Talhah 
(Radia-Allaahu ‘anhuma) felt that the Islamic state would be 
disrupted if no Caliph was selected to control the condi-
tions of the state. They, with many other senior Com-
panions of the Prophet (Salla-Allaahu ‘alayhi wa sallam) went 
to `Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) insisting that he 
take over.
After several promptings, ̀ Ali (Radia-Allaahu ‘anhu) accepted 
their proposal. Az-Zubair (Radia-Allaahu ‘anhu) went back to 
Makkah. He met ̀ Aishah (Radia-Allaahu ‘anha), the Prophet’s 
wife. She told him that the murderers of ‘Uthmaan (Ra-
dia-Allaahu ‘anhu) should be killed. Az-Zubair (Radia-Allaahu 
‘anhu) was convinced that a murderer should, according 
to Islamic Law, be killed. He agreed with her and both 
wanted `Ali (Radia-Allaahu ‘anhu) to accept their proposal.
However, `Ali (Radia-Allaahu ‘anhu) did not like to establish 
quarreling among the Muslims in such a critical situa-
tion. He did not accept their proposal. Az-Zubair (Radia-
Allaahu ‘anhu) and many others insisted on having ‘Uth-
maan’s (Radia-Allaahu ‘anhu) killers killed. A war broke out 
behind this dispute between `Ali and Mu’awiyahh (Radia-
Allaahu ‘anhuma).

Accepting Truth when it is Clear
A war was about to break out between `Ali and Az¬-
Zubair (Radia-Allaahu ‘anhuma) because `Ali (Radia-Allaahu 
‘anhu) did not agree with his point of view that the rebels 
should be brought to justice. `Ali (Radia-Allaahu ‘anhu) want-
ed Az-Zubair (Radia-Allaahu ‘anhu) and others to wait until 
the turmoil was over in order that he could distinguish 
the murderers.
`Ali (Radia-Allaahu ‘anhu) asked Az-Zubair (Radia-Allaahu ‘anhu) 
to meet together to discuss the situation and find a solu-
tion instead of fighting. `Ali (Radia-Allaahu ‘anhu) met Az-
Zubair (Radia-Allaahu ‘anhu) and reminded him of past days 
when the Prophet (Salla-Allaahu ‘alayhi wa sallam) was alive. 
He said: “Don’t you remember when the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) was walking with you and I met 
you? Didn’t he tell you that you will unjustly fight 
against me?”
Az-Zubair (Radia-Allaahu ‘anhu) immediately left the battle 
scene and proceeded to return to Makkah. [Al-Haakim] 

He did not like to fight against `Ali (Radia-Allaahu ‘anhu) be-
cause he remembered those words told to him by the 
Prophet (Salla-Allaahu ‘alayhi wa sallam); however, the traitors 
did not like such an act. They followed him on the way 
to Makkah and killed him while he was praying.
The killers thought that they had done something good. 
They came to `Ali with the news of Az-Zubair’s death. 
`Ali (Radia-Allaahu ‘anhu) felt very sad for the death of Az-
Zubair (Radia-Allaahu ‘anhu) and prayed to Allaah to punish 
those who killed him. Az-Zubair (Radia-Allaahu ‘anhu) was 
buried on the way from lraq to Makkah. He said:
“May Allaah gather us together on Doomsday in Para-
dise.”
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said that the killer 
of Az-Zubair would be one of the dwellers of Hell. And 
he (Salla-Allaahu ‘alayhi wa sallam) informed that Az-Zubair (Ra-
dia-Allaahu ‘anhu) would die as a martyr. 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) was on Hira 
Mountain and it moved. The Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam) said: “Stay still Hira, on top of you 
are only a Prophet, a truthful and a martyr.” The people 
were the Prophet, Abu Bakr, ‘Umar, ‘Uthmaan, `Ali, Tal-
hah, Az-Zubair and Sa’d ibn Waqqas. [Muslim] 

An-Nawawi (Rahimahullaah) said: “’Umar, ’Uthmaan, `Ali, 
Talhah and Az-Zubair (Radia-Allaahu ‘anhum) were killed un-
justly as martyrs. Az-Zubair (Radia-Allaahu ‘anhu) was killed 
in the valley of Sibaa’ near Basrah when he turned away 
from fighting against `Ali (Radia-Allaahu ‘anhu).  Similarly, 
Talhah (Radia-Allaahu ‘anhu) was killed (after he withdrew 
from fighting). It is affirmed that whoever is killed un-
justly is considered a martyr.” [Explanation of Muslim 
by An-Nawawi] 

It is reported that the head of Az-Zubair (Radia-Allaahu 
‘anhu) was brought to `Ali (Radia-Allaahu ‘anhu) and he said: 
“Let you take a seat in Hell-Fire, because the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) told me that the killer 
of Az-Zubair is in Hell.” [Ibn Hibban]

His Keenness to pay his debt
Az-Zubair (Radia-Allaahu ‘anhu) never feared to become in-
debted for he knew that Allaah would be on his side. He 
told his son that whenever he felt the burden of debts, he 
should pray to the Lord to pay his debt.
This was the end of the noble man who spent all his life 
fighting for the Cause of Allaah. May Allaah bestow His 
Mercy on Az-Zubair (Radia-Allaahu ‘anhu) for his service to 
Islam. 
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to stop the Light of Allaah.

Az-Zubair (Radia-Allaahu ‘anhu) shared in the Yarmuk battle 
against the Romans where the Muslim army defeated 
the Romans and liberated Syria. 
‘Urwah (Radia-Allaahu ‘anhuma) narrated:
On the day of (the battle) of Al-Yarmuk, the Compan-
ions of Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said to Az-Zubair (Radia-Allaahu ‘anhu): “Will you attack 
the enemy so that we shall attack them with you?” Az-
Zubair (Radia-Allaahu ‘anhu) replied: “If I attack them, you 
people would not support me.” They said: “No, we will 
support you.” So Az-Zubair (Radia-Allaahu ‘anhu) attacked 
them (i.e. Byzantines) and pierced through their lines, 
and went beyond them and none of his companions was 
with him. Then he returned and the enemy got hold of 
the bridle of his (horse) and struck him two blows (with 
the sword) on his shoulder. Between these two wounds 
there was a scar caused by a blow he had received on the 
day of Badr (battle). When I was a child I used to play 
with those scars by putting my fingers in them. On that 
day (my brother) ‘Abdullaah ibn az-Zubair (Radia-Allaahu 
‘anhuma) was also with him and he was ten years old. Az-
Zubair (Radia-Allaahu ‘anhu) had carried him on a horse and 
left him to the care of some men. [Al-Bukhaari]

One man Equal to one thousand 
Men (Conquest of Egypt)

After the death of Abu Bakr (Radia-Allaahu ‘anhu), ‘Umar 
ibn al-Khattaab (Radia-Allaahu ‘anhu) was selected Caliph. 
He gave his orders to ‘Amr ibn al-‘Aas (Radia-Allaahu ‘anhu) 
to liberate Egypt from their unjust rule as the Romans 
in Egypt were oppressing the people. After conquering 
most of Egypt, ‘Amr ibn al-‘Aas (Radia-Allaahu ‘anhu) asked 
the Caliph to send him supplies and support. ‘Umar 
(Radia-Allaahu ‘anhu) sent Az-Zubair (Radia-Allaahu ‘anhu) with 
twelve thousand soldiers. It is also quoted that ‘Umar 
(Radia-Allaahu ‘anhu) sent four thousand men under the lead-
ership of the senior Companions: Az-Zubair, Al-Miqdad 
ibn al-Aswad, ‘Ubadah ibn as-Samit, and Maslamah ibn 
Mukhlid, (Radia-Allaahu ‘anhum). And ‘Umar (Radia-Allaahu 
‘anhu) wrote to ‘Amr ibn al-‘Aas (Radia-Allaahu ‘anhu): “I have 
sent you four thousand, every thousand is led by one 
who is equal to one thousand.” And Az-Zubair was the 
head of them. [Futooh Misr and Qaadat Fat-h ash-Sham]

‘Umar ibn al-Khattaab (Radia-Allaahu ‘anhu) described Az-
Zubair (Radia-Allaahu ‘anhu) as one of the pillars of Islam. He 
was sincerely devoted to the cause of Islam. A friend of 
Az-Zubair said that once he saw the body of Az-Zubair 
(Radia-Allaahu ‘anhu) with many scars; all due to cuts made 
by swords as a result of fighting in the way of Allaah.

‘Umar ibn al-Khattaab (Radia-Allaahu ‘anhu) chose Az-Zubair 
(Radia-Allaahu ‘anhu) as one of the six persons who would 

possibly be the next Caliph after him. This selection 
shows the rank that Az-Zubair (Radia-Allaahu ‘anhu) had 

among the Companions of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam). 
When ‘Umar (Radia-Allaahu ‘anhu) died, all the senior Com-
panions of the Prophet (Salla-Allaahu ‘alayhi wa sallam) con-
sulted among themselves and finally selected ‘Uthmaan 
ibn Affaan (Radia-Allaahu ‘anhu) to be the Caliph. Az-Zubair 
(Radia-Allaahu ‘anhu), continued his endeavors under the 
rule of ‘Uthmaan (Radia-Allaahu ‘anhu) in spreading the light 
of Islam. He joined the Muslim army wherever it was 
dispatched to liberate human beings from the worship 
of false deities and turn them to the worship of Allaah.

Fear from Hell-Fire
It is known that many of the Prophet’s sayings were 
reported to us by his Companions. They memorized 
nearly every word he preached to them in various fields 
of life and Shari‘ah (Islamic law). Az-Zubair (Radia-Allaahu 
‘anhu) always kept close to the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) and memorized many Ahadeeth (Prophet’s say-
ings). However, he only reported a very few number of 
the Prophet’s sayings. 
As ‘Abdullaah ibn az-Zubair (Radia-Allaahu ‘anhuma) knew 
his father was very close to Prophet Muhammad (Salla- 
Allaahu ‘alayhi wa sallam), he asked his father why he did not 
report the Prophet’s sayings. Az-Zubair (Radia-Allaahu 
‘anhu) told his son that he was afraid he might tell some-
thing wrong. He always recalled the Prophet’s (Salla- 
Allaahu ‘alayhi wa sallam) warning:
“Anyone who tells lies when he reports my sayings, his 
position will be in Hell-Fire.”

His Gheerah (Jealousy)
Asma’ bint Abu-Bakr (Radia-Allaahu ‘anha) narrated:
When Az-Zubair (Radia-Allaahu ‘anhu) married me, he had 
no real property or any slave or anything else except a 
camel which drew water from the well, and his horse. I 
used to feed his horse with fodder and drew water and 
sew the bucket for drawing it, and prepare the dough, 
but I did not know how to bake bread. So our Ansaari 
neighbors used to bake bread for me, and they were 
honorable ladies. I used to carry date stones on my head 
from Az-Zubair’s land given to him by Allaah’s Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) and this land was two third 
Farsakh (about two miles) from my house. One day, 
while I was coming with the date stones on my head, I 
met Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) along 
with some Ansaari people. He called me and then, (di-
recting his camel to kneel down) said, “Ikh! Ikh!” so as 
to make me ride behind him (on his camel). I felt shy to 
travel with the men and remembered Az-Zubair (Radia-
Allaahu ‘anhu) and his sense of Gheerah, as he was one of 
those people who had the greatest sense of Gheerah of 
those who have Gheerah. Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam) noticed that I felt shy, so he proceeded. 
I came to Az-Zubair (Radia-Allaahu ‘anhu) and said: “I met  



Al-Lajnah ad-Daa’imah (the Permanent Committee for Islamic Research and Fataawa) was asked the 
following questions: 

Q  “We are a group of students who are intending to study the ruling of Tarteel with Warsh (way of 
recitation) and the Mus-haf which is in our hands is not printed with that way of recitation. We 

need to write these rulings in the margins next to the Qur’anic text of the Mus-haf such as to remember 
them (the rulings) at the time of recitation. 
Is it permissible to write notes in the side margins of the Mus-haf? 
Is it permissible to write the causes of revelation for the verses and its Tafseer, in brief, in the side mar-
gin? 
Is it permissible to put numbers with some verses (or a word) of the Qur’an for the sake of enumeration 
(i.e. no. 3 indicates this is the third time the verse is mentioned in the whole of the Holy Qur’an) or to 
specify the strange words, etc?” 

A  “The bases which the whole Ummah is in consensus about regarding the Book of Allaah, is that 
it should be devoid of any addition to it; the Mus-haf should be kept with its writing that is 

known and used by the Muslims without any addition or detraction (deletion). 
So we advise you to leave what you have mentioned of writing in the margins of the Mus-haf. You 
may write what you need to on separate papers which mention the name of the Surah and the 
number of the verse. 
In this way, you will be joining to maintain the Book of Allaah and writing what benefits you 
and helps you in comprehension. 
With Allaah is the success.” [Fatwa no. 18618 - Fatwa al-Lajnah ad-Daa’imah] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) was asked: 

Q  “O Shaikh! There is a trend that has occurred among the students in the school 
and groups of students when memorizing the Qur’an which consists of un-

derestimation (contempt) of the Qur’an and that is by writing on it and writing 
things that do not befit this Noble Book. What is your advice for those who are 
responsible in these schools?” 

A  “It is obligatory and a must for the Muslims to magnify and venerate 
the Word (Speech) of Allaah (Ta’ala). Therefore, it is required from 

the one who wants to touch the Qur’an to perform Wudu’ as an honor for 
the Qur’an. It is not permissible to write on the Qur’an, words or phrases 
that do not befit it, not even writing phrases that do befit, like an expla-
nation of the words or the like. It is better not to write on the Qur’an in 
order not to mingle with the Qur’an what is not of it (keeping only the 
Word of Allaah). 
If this happens, it is the duty of those who are in charge of the students 
and the teachers to punish these students with what they see suitable as 

a deterrent.” [Liqaa’ al-Baab al-Maftooh no. 88, question 7] 

Dr. ‘Abdullaah ibn Muhammad at-Tayyar (Professor 
of Shar’iah College in al-Qaseem) was asked about 
the ruling of writing on the Mus-haf in the following 
cases: 
1. Writing the name or the school year on the outer or 

inner cover of the Mus-haf 
2. Underlining certain words to emphasize some Ta-

jweed rules 
3. Putting symbols, letters or numbers on the inner 

cover of the Mus-haf to preserve it from loss and so 
forth 

4. Putting stickers on the Mus-haf with the name of 
the student on it such that each student is respon-
sible for his Mus-haf 

5. The bad writings by the youth 

A  “Allaah revealed the Qur’an upon His Prophet 
(Salla-Allaahu ‘alayhi wa sallam) as a guidance and a 

light for the whole world till the establishment of the 
Day of Judgment. And Allaah honored the early genera-
tion of this nation for memorizing it, acting upon it in all 
their worldly affairs and abiding by its rulings in their 
minor and major affairs. That generation continued to 
maintain the Qur’an, giving it importance, honor and 
respect. 
However, later generations did not give the Qur’an its 
due estimate nor did they magnify it properly. One can 
pass by any mosque and see copies of the Qur’an which 
are torn or have been disrespected with bad words writ-
ten in them or words written in them of no benefit and 
in which there is no interest. Also, sometimes its words 
are underlined and/ or effaced which causes aversion to 
the true pious believer. 

Answer to question 1: 
This action is not permissible. The Mus-haf should be 
honored and magnified because it is comprised of  
Allaah’s Words. The Salaf of this Ummah were among 
the people taking utmost care of the Qur’an and strictly 
forbade exposing the Mus-haf to any means of contempt. 

Abu Hamza narrated: Ibraheem an-Nakh’iee saw in my 
Mus-haf “the opening of Surah such and such”. He said 
to me: “Erase it, for Ibn Masnad said: “Don’t mix the 
Book of Allaah with what is not of it.” 

Answers to questions 2 and 3: 
This action should be avoided. No numbers, letters, 
drawings or symbols are to be written on it, including 
dots, smaller or bigger. 

Abu Bakr as-Saraj said to Abu Ruzain: “Shall I write in 
my Mus-haf such and such Surah?” He answered: “I 
am afraid people will come (after us) and do not know 
it and they might think that it is part of the Qur’an  
(Allaah’s Speech). 
In fact, everything the questioner asked about is not al-
lowed to be written in the Mus-haf, either on its outer 
cover or its inner pages. And whoever wants to write 
anything should do that on a separate piece of paper or 
in a notebook by writing the number of the page, the 
name of the Surah, the number of the verse; in this way 
he will preserve the Qur’an’s magnificence and prevent 
any vain or improper use of it. 

Answer to question 4: 
From my point of view, I do not see this action as imper-
missible because the sticker can be removed any time, 
and there is no contempt in writing on the sticker. Also, 
there is a need for it in order not to mix the Mus-haf of 
this student with another student’s Mus-haf. 

Answer to question 5: 
Undoubtedly, this is strictly forbidden because it con-
sists of contempt of the Qur’an, dishonoring the Speech 
of Allaah and mixing it with forbidden writings. 

It is incumbent upon everyone who comes across any of 
these writings on a Mus-haf to erase it in any way possi-
ble, as a magnification for Allaah’s Speech and to protect 
it from the play of the foolish and ignorant people. This 
is considered enjoining the Ma’roof (good) and forbid-
ding the Munkar (evil) according to one’s capability. 

Finally, I advise my brothers and sisters from among the 
Muslims to maintain the Speech of Allaah, give respect 
to the Mus-haf as well as the books that comprise the 
verses. This includes books of Hadeeth, or books that 
comprise the Names and Attributes of Allaah. If they are 
torn, they should choose a clean place and bury them or 
burn them and bury its traces, as one should not con-
tempt such matters.

I ask Allaah to guide the Muslims to take care of His 
Book and act upon it and judge according to it in all their 
affairs.” 
[Muntada ar-Ruqiya ash-Shar’iyyah] 

The Ruling of 
writing on the 
Mus-haf



 Abu Hurairah and ‘Umar (Radia-Allaahu ‘anhuma) nar-
rated that they heard Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam) saying: “People must cease to neglect 
the Friday prayers, or else Allaah will seal their hearts 
and then they will be among the Ghaafileen (heedless).” 
[Muslim] 
[The Ghaafileen are those whose hearts know no good 
and are heedless of Allaah’s remembrance and His 
Ayaat (signs, etc.), i.e. one will not get benefit of his 
lifetime.] 
 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said: 
“Whoever abandons three Friday congregational prayers 
without necessity (i.e. out of laziness or carelessness), 
Allaah will seal his heart.” [Authenticated by al-Al-
baani in Saheeh al-Jamie’, no. 6140]  
 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said: 
“Whoever hears the Adhaan for Friday Salaat and does 
not respond [i.e. attend the Masjid], then hears it and 
does not respond, then hears it once again and does not 
respond, Allaah will seal his heart and turn it into that of 
a hypocrite.” [Authenticated by al-Albaani in Saheeh 
at-Targheeb, no. 735 on the authority of Yahya ibn 
As’ad ibn Zurarah] 
[‘Seal’ means no good will reach his heart at all] 
 

Commentary  

1  In these narrations there is a severe threat 
against the one who abandons the Friday con-

gregational prayer. They will be among the negligent 
ones, i.e. those who will become utterly unmindful of 
the remembrance of Allaah and His Commands. Such 
people are hypocrites, whose abode will be Hell. It 
means that negligence of Jumu’ah is such a serious of-
fense that it can even seal a man’s heart, which ends 
all hope and chance of one’s improvement. [Riyad-
hus-Saliheen by Darus-Salaam] 
 

2  Offering Jumu’ah (Friday) congregational Sa-
laat in the Masjid is Fard `Ain (obligatory upon 

every male Muslim); it is not a collective duty such 
that if a group of Muslims performed it, the rest 

will not be responsible. 
 

3  Sealing the heart until one becomes Ghaafil 
(heedless) is a great punishment, the cause 

of which is the person himself. This is because the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “They neglect 
Friday prayers.” For everything there is a cause and 
those who neglected the Friday prayer, they them-
selves were the cause of their deviation. 
 

4  The apparent meaning of the aforementioned 
Ahadeeth (narrations) is that whoever does not 

attend the Friday prayer three times without having 
any legal excuse, his heart will be sealed and he will 
be of the Ghaafileen and hypocrites. These three times 
are not necessarily successive; they could be separate 
- as some scholars held that even if these three occa-
sions took place each in a different year, their heart 
will be sealed after the third time. [The Clarified Rul-
ing of Mistakes done in the Salaat] 
 

5  Warning against abandoning the Friday 
prayer, because it is one of the major sins due 

to the consequent threat and punishment set for those 
who abandon it without a legal excuse. 
 

6  Every male Muslim should be keen to attend 
the Jumu’ah prayer and never leave it for triv-

ial, false excuses such as football matches, picnics on 
Friday, etc. 
One of the most prevalent mistakes people make is 
believing that it is permissible for a bridegroom to 
abandon the Jumu’ah (Friday) prayer and other con-
gregational prayers in the Masjid. 
This misconception is due to false interpretation of 
the Hadeeth where the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “A virgin’s proportion is seven days and the 
matron’s proportion is three days.” [Al-Bukhaari] 
 
This Hadeeth is concerning the man who gets married 
to another woman, (e.g. he takes a second wife).  
Such false acts prevail due to false rulings given by 
some scholars.

Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “When anyone 
of you intends to come for the Friday prayer, he should take 
a bath.” [Al-Bukhaari and Muslim] 

Abu Sa’id al-Khudri (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: 
“Taking a bath (before coming to Friday prayer) is 
obligatory on every adult.”  [Al-Bukhaari and Muslim] 
 

Commentary: 
On the strength of this Hadeeth, some ‘Ulama’ have re-
garded taking a bath for Salaat al-Jumu’ah as Waajib 
(obligatory), and those who differ from this view, like 
Imam an-Nawawi, resort to the interpretation of Waajib 
made here. Whether Ghusl is Waajib or desirable, it ap-
plies to women as well, if they like to go to the Mosque 
for Salaat al-Jumu’ah. The manner of taking a bath for 
Friday prayer is similar to the manner of performing 
Ghusl after sexual intercourse.   
 
Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in “Fat-h Dhil-
Jalaali wal Ikraam bi Sharh Bulugh al-Maraam”: “The 
aforementioned narration is a clear evidence that Ghusl 
on Friday is obligatory. The ‘Ulama’ differed whether it 
is obligatory or Sunnah. However, the proofs entail that 
Ghusl is absolutely obligatory because the narrations 
are all general.  
What proves its obligation is that once the Ameer of the 

believers, ‘Umar ibn al-Khattaab (Radia-Allaahu ‘anhu) was 
giving the Khutbah (the religious sermon on Friday) 
and ‘Uthmaan (Radia-Allaahu ‘anhu) entered. ‘Umar rebuked 
him for his delay. ‘Uthmaan (Radia-Allaahu ‘anhu) said: “By  
Allaah! O Ameer of the believers, I just performed Wudu’, 
then I came.”  ‘Umar (Radia-Allaahu ‘anhu) said: “Wudu’ also, 
in fact the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘Who-
ever attends Friday prayer should take a ritual bath.’” So 
‘Umar (Radia-Allaahu ‘anhu) blamed ‘Uthmaan (Radia-Allaahu 
‘anhu) for his excuse of performing only Wudu’. ‘Umar 
(Radia-Allaahu ‘anhu) was the Caliph of the Muslims and the 
one whom he blamed was ‘Uthmaan (Radia-Allaahu ‘anhu) 
the best of the Companions after him. ‘Umar (Radia-Allaahu 
‘anhu) would not blame or rebuke ‘Uthmaan (Radia-Allaahu 
‘anhu) for just performing Wudu’ in this congregation - 
despite his status- except that performing Ghusl (taking 
the ritual bath) is obligatory. 

The most correct point of view with me is that perform-
ing the ritual bath on Friday is obligatory. But this does 
not mean that one’s prayer will not be accepted or is not 
correct. Rather, his Salaat is correct but he will be con-
sidered a sinner by having left the Ghusl.” [End quote] 
 
The Shaikh was asked: “If a woman intends to attend 
the Friday congregational prayer, is Ghusl obligatory 
on her?” He (Rahimahullaah) answered:  “Basically, Friday 
congregational prayer is not obligatory upon the wom-
an. Accordingly, Ghusl is not obligatory on her.” 

First: Abandoning the Friday prayer  

Second: Not Performing Ghusl 
(by those who attend the Friday congregational prayer)

Q1 What are the seven places in the Qur’an 
where Allaah mentions the term Istiwaa  

                 (Rising above)?

A1 1. Surah Al Ar’af (7:54)
2. Surah Yunus (10:3)

 3. Surah Ar Ra’d (13:2)
 4. Surah Taa-haa (20:5)
 5. Surah Al Furqan (25:59)
 6. Surah As Sajdah (32:4)
 7. Surah Al Hadeed (57:4)

Q2 What is Hawaa?

A2 Hawaa is the inclination of the disposition 
(character, personality or nature) to what suits 

it. This inclination is created in man and it is essential for 
his existence. Had it not been for his inclination (desire) 
for food and drink he would not eat and drink. Had it 
not been for his need to fulfill his sexual desire he would 
not get married. Therefore, it is not correct to dispraise 
Hawa in general, but the excessive type of it is dispraised 

as it trespasses (goes beyond) bringing any benefit or 
averting harm.  [Ibn al-Jawzi]

Q3 Was Abu Jahl ibn Hisham killed in the Battle 
of Uhud or The Battle of Badr.

A3 The Battle of Badr

Q4 To which of the Prophet’s (Salla-Allaahu ‘alayhi wa 
sallam) wives was the episode of the Scandal 

whereby rumours were wrongly spread about her infi-
delity and Allaah revealed a verse clearing her.

A4 Aisha bint Abi Bakr (Radia-Allaahu ‘anhuma)

Q5 What was the Sahabi, ‘Ja’far ibn Abi Talib’s 
(Radia-Allaahu ‘anhuma), role in Abysinia when he  

                had to face the   Negus?

A5 He defended the message of Islam when chal-
lenged by the Quraishi spokesmen to the King 

of Abysinnia.
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Anas (Radia-Allaahu ‘anhu), the servant of the Prophet (Salla-
Allaahu ‘alayhi wa sallam) narrated: “When the Prophet (Salla-
Allaahu ‘alayhi wa sallam) arrived (at Madinah), there was not 
a single Companion of the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) who had grey and black hair except Abu Bakr 
(Radia-Allaahu ‘anhu), and he dyed his hair with Henna and 
Katam (i.e. plants used for dying hair). Through another 
group of narrators, Anas ibn Maalik (Radia-Allaahu ‘anhu) 
said: “When the Prophet (Salla-Allaahu ‘alayhi wa sallam) ar-
rived at Madinah, the eldest amongst his Companions 
was Abu Bakr (Radia-Allaahu ‘anhu). He dyed his hair with 
Henna and Katam till it became a dark red color. [Al-
Bukhaari 5/44/257]
The Prophet (Salla-Allaahu ‘alayhi wa sallam) used to say: “The 
best of what you can use to change the white hair is Henna 
and Katam.” [Authenticated by al-Albaani in Saheeh 
Abu Dawoud, no. 4205]

Ibn al Jawzi records in his Kitaab al-Wafaa’ on the au-
thority of Abu Rimthah that the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) used to dye his hair with Henna and Katam. 
This narration explicitly shows that he would dye his 
hair. [Jami’al-Wasa’il fee Sharh al-Shama’il by al-Claari]

Henna (hinna) is a flowering plant with the botanical 
name lawsonia inermis. It contains a red-orange pig-
ment, lawsone, also known as hennotannic acid. This 
pigment is released by crushing the Henna leaves in an 
acidic medium (i.e. vinegar or lemon juice). The law-
some molecules will then have the ability to stain, and 
when applied to the skin they migrate to the outermost 
layers, and stain them.
Commercially available Henna powder is made by dry-
ing Henna leaves and milling them to a powder, which 

is then sifted.
To use Henna, the powder is mixed with water and/ 
or lemon juice to form a smooth paste. The Henna mix 
must rest for 6 to 12 hours so that the leaf cellulose is 
dissolved, making the lawsone available to stain the 
skin. The longer the paste is left on the skin or hair, the 
more the lawsone will migrate, thus making the staining 
darker.

Health Benefits of Henna
Various studies have researched into the benefits of the 
Henna plant on health. One study found that Henna has 
natural antimicrobial properties, such as being antibac-
terial and antiviral.[1] 

Henna has a wide spectrum of antimicrobial activity 
including antibacterial, antiviral, anti mycotic and anti-
parasitic activities. With the ever increasing resistant 
strains of micro-organisms to the already available and 
synthesized antibiotics, the natural available lawsonia 
inermis (Henna) could be a potential alternative.
A study carried out in the UAE found that the Henna 
plant had the medicinal properties of reducing inflam-
mation, and being a pain reliever.[2]

A research paper published in 2005 found that Henna 
leaves inhibit the growth of certain micro-organisms, 
and could therefore be used to treat burn wound infec-
tions.[3]

“Henna leaf extracts were able to inhibit the growth pat-
tern of A. niger and F. oxysporum. Streptococcus sp. and 
S. aureus were also inhibited by the extracts. Inhibition 
of the micro-organisms’ growth suggests that Henna 
may be valuable in the management of burn wound in-
fections.”

This modern research provides evidence for some of the 
health benefits that Ibn al-Qayyim (Rahimahullaah) men-
tioned about Henna over 600 years ago.

Imam at-Tirmidhi and Imam Baihaqi reported in their 
Saheeh that Salma Umm Rafi’ (Radia-Allaahu ‘anha) (the 
servant of the Prophet, Salla-Allaahu ‘alayhi wa sallam) said: 
“Allaah’s Messenger never suffered from a wound or a 
thorn without applying Henna to it.” [Authenticated by 
al-Albaani in Saheeh at-Tirmidhi no. 2054, Saheeh Ibn 
Maajah no. 2837]
She also said: “Whenever somebody came to the Proph-
et Muhammad (Salla-Allaahu ‘alayhi wa sallam) with complaints 
of a headache, he directed them to undergo cupping and 
whosoever complained of foot pain was prescribed to 
tinge the feet with Henna.” [Abu Dawoud] [Authenti-
cated by al-Albaani in Saheeh Abu Dawoud no. 3858 
and graded Hasan]
“The master of aroma (aromatic) plants of the people of 
Jannah is Henna.” [Saheeh al-Jami’ no. 3677]

Medicinal uses of Henna 
Henna is cold in the first degree and dry in the second. It 
is held in high esteem by Muslim doctors. Ibn al-Qayyim 
(Rahimahullaah) stated that Henna is a beneficial treatment 
for burns. If it is chewed it is beneficial for mouth ulcers 
and thrush (disease that occurs in infants and children), 
and it also heals canker sores. A compress made of Hen-
na is beneficial in cases of infected swellings. It is also 
effective in cases of blisters and ulcers on the legs and 
elsewhere on the body.

Ibn Sina says that Henna is an astringent. It is used 
in folk medicine as an astringent to heal wounds and 
burns, and as a liniment to treat leprosy and gout.

In modern medicine, Dr. Al-Naseemi confirmed the ben-
efits of Henna in treating abrasions (blisters) resulting 
from walking, and fungal infections between the toes 
(athletes foot). He explained this by noting that yeast in-
fections lead to ease of scratching off the upper surface 
of the skin, but Henna acts as an astringent (causing tis-
sues to contract). This dries and hardens the skin and 
prevents it from harboring infection, which prevents 
yeasts and funguses from taking over, thereby leading 
to a rapid healing of abrasions and surface ulcers.

Applying a decoction of Henna and rose balm mixed 
with melted candlelight wax also helps in the treatment 
of pleurisy. Henna also helps in the treatment of small-
pox in its early stages. This is done by tinging the bottom 
of the child’s feet with Henna, which will prevent its 
progression to his eyes. This treatment is a well-known 

fact and a most common treatment in the case of small-
pox. 

Plant Cultures, Henna in 
Western Medicine:

In an important study prepared by Dr. Malik Zadeh, a 
professor of microbes and bacteria at the University of 
Tehran, he addressed the effect of the Henna plant on 
bacteria and germs.  The studies resulted in the elimina-
tion of various types of germs and microbes. 
In the site ‘Plant Cultures’, studies revealed that Henna 
has an effect on the human body by slowing the heart 
rate and reducing blood pressure. Henna was effective 
as a sedative and was shown to relieve muscle spasms 
and pain in addition to reducing fever. 

Henna was shown to have an effect on healing, as it 
contains a large number of important therapeutic sub-
stances such as the glue ‘tannin’. It also had a significant 
impact in the elimination of microbes (that reduce infec-
tion) and viruses. 
Both crushed Henna paste and Henna powder were 
used to stop the bleeding nose as well as. 
Laboratory studies on Henna also demonstrated that the 
presence of two compounds: (lawsone) and (iso plum-
bagin), have an effective impact on the eradication of 
cancer.

Other uses for Henna
Mixing Henna flowers with warm wax and rose oil is 
beneficial for pains.
Placing Henna blossoms between the folds of woolen 
items scents them and keeps moths away.
When Henna is applied to fingernails as a paste, it im-
proves their condition.
Henna also helps hair growth, and strengthens and 
beautifies it.

Tips on using Henna as a stain, dye
• Fresh Henna powder should be vibrant and deep 

green, whilst old Henna may appear slightly 
brown.

• Commercial Henna pastes may contain additional 
ingredients to enhance their staining-power, and 
some are unsafe so always check the label. Black 
Henna is especially harmful as it may contain para-
phenylenediamine (PPD), a chemical that can cause 
itching, blistering and scarring.

• Adding essential oils with high levels of monoterpe-
nes (compounds, i.e. phenols, alcohols, aldehydes, 
ketones) such as tea tree, eucalyptus, cajuput, or 
lavender to the Henna paste will improve its stain-
ing ability. 
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Who is the first 
‘Haafidh’ of the 

Qur’an?



 “Those who think evil thoughts 
about Allaah, for them is a dis-

graceful torment. And Allaah has 
become angry with them and He 

has cursed them and prepared Hell 
for them, and worst indeed is that 

destination.” 

Any person who believes that falsehood 
will prevail over Truth (i.e. Islam), and 
that it will cause Truth to disappear are 
thoughts of those who disbelieve. Who-
ever denies that things occur in accord-
ance with Allaah’s Divine Decree and 
Decision or denies Allaah’s Supreme 
Wisdom behind His Decree, which is 
deserving of all praise, or thinks that 
things occur due to an aimless, purpose-
less Will, has thought ill about Allaah. 

Having Ill Thoughts 
about Allaah is one 

of the Major Sins and 

it negates the Perfection 

of Tawheed

Muslims should never think ill of Allaah in any 

of the following ways or in any other possible 

way: 

1  To think that Allaah is not above His Throne, apart 

from His creation, or thinking that He is everywhere. 

2  To think that if one obeys Allaah, invokes Him and 

seeks His Aid and puts his trust in Him, that He will let 

him down and disappoint him. 

3  To think that Allaah has begotten a son, or has taken a 

partner. To think that one can intercede with Him with-

out His permission, or that between Him and His creatures 

are means or intercessors who raise the creatures’ requests 

and supplications. Or to think that He sets up guardians for 

His creatures to seek intercession through them. 

4  To think that in Allaah’s Kingdom there is what He 

does not like or want, or what He is unable to make. 

In conclusion: Thinking evil of Allaah is of 

numerous types that are unlimited, and 

they are all based on thinking of Allaah in 

a way that does not suit His Majesty. 

Many think ill of Allaah (Ta’ala) when 

it concerns that which affects them in 

particular, or what He inflicts others 

with. And none is saved from such evil 

thoughts except those who truly know 

Allaah and His Divine Names and At-

tributes. 

If one looks closely at individuals, he 

will see many of them in distress and 

angry with what Allaah (Ta’ala) has 

decreed, finding fault and blaming 

Him for their affliction, thinking that 

it should have been such-and-such. In 

this, some are guiltier than others. 

Examine yourself: Are you free from 

such thoughts? If you are safe from 

them, you have been saved from a 

great calamity, but if you are not, then 

you are not regarded as safe. 

Allaah (Ta’ala) says in Surat al-Fat-h (48:6): 

ڱ      ڱ  ں  ںڻ  ڻ  ڻ  ڻۀ  ۀ  

 ہ  ہ   ہ  ہ  ھ    ھھ  ھ  ے  ے  
 


