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Allaah (Ta’ala) says in Surat az-Zumar (39:53): 

“Say: ‘O my slaves who have transgressed against themselves (by commit-
ting evil deeds and sins)! Despair not of the Mercy of Allaah. Verily, Allaah 

forgives all sins. Truly, He is Oft-Forgiving, Most Merciful.’”
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Al-Muhajiroon is derived from the word Hajara, which means to migrate. Hijrah refers to the 
migration from the land of Kufr (where it may be difficult to adhere to Islamic injunctions) to 

the land of Islam.
 

Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether 
it be connected to the Rights of Allaah, or to the rights of individuals.

 
The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 

hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 
[Collected: Al-Bukhaari (6484), Kitab ar-Riqaaq; Muslim (41), Kitab al-Imaan]

 
Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, 

and the migration to Allaah, Almighty, the Most High, through sure knowledge.
 

“Say (O Muhammad       ): ‘This is my way; I call to Allaah with sure knowledge, I and 
whosoever follows me (also must invite others to Allaah) with sure knowledge.’” 

[Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved 
Prophet Muhammad       .

Our Da’wah is to return to the sublime Qur’an and the authentic Sunnah of the Prophet         
and to comprehend them both according to the understanding and way of the pious 
predecessors (as-Salaf as-Saalih), may Allaah        be pleased with them all. We aim to act 
in accordance with the saying of Allaah: “O you who believe! Obey Allaah and obey 
the Messenger      , and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and His Messenger       if 
you believe in Allaah and in the Last Day. That is better and more suitable for 

final destination.” [Surat an-Nisa’ 4:59] 

Narrated Abu Hurairah         that the Prophet        said: 

“The world, with all that it contains, is accursed except for the remem-
brance of Allaah that which pleases Allaah; and the religious scholars 
and the seekers of knowledge.” [At-Tirmidhi and authenticated by Al-Albaani]
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The Name of Allaah Al-Ghaniyy (the Rich) is mentioned eighteen times in the Noble 
Qur’an. Of these verses:

Allaah’s Statement in Surat al-Baqarah (2:263):

“Kind words and forgiving (of faults) are better than Sadaqah (charity) followed by 
injury. And Allaah is Rich (Free of all needs) and He is Most-Forbearing.”

Allaah (Ta’ala) also says in Surat al-An’aam (6-133):

“And your Lord is Rich (Free of all needs), Full of Mercy.”

Allaah (Ta’ala) also says in Surat Yunus (10:68):

“They (Jews, Christians and pagans) say: ‘Allaah has begotten a son (children).’ 
Glory is to Him! He is Rich (Free of all needs). His is all that is in the heavens and 

all that is in the earth.”

In Surat Ibraheem (14:8), Prophet Musa (‘Alayhis-salaam) said, as Allaah (Ta’ala) mentions:

“If you disbelieve, you and all on earth together, then verily, Allaah is Rich (Free of 
all needs), Owner of all Praise.”

In Surat an-Naml (27:40), Prophet Suleiman (‘Alayhis-salaam) said, as Allaah (Ta’ala) men-
tions:

“And whoever is grateful, truly, his gratitude is for (the good of) his own self; and 
whoever is ungrateful, (he is ungrateful only for the loss of his own self). Certainly 

my Lord is Rich (Free of all needs), Bountiful.”

In Surat al-‘Ankabut (29:6), Allaah (Ta’ala) says:

“And whosoever strives, he strives only for himself. 
Verily, Allaah stands not in need of any of the ‘Ala-

meen (mankind, jinn and all that exists).”

In Surat Faatir (35:15), Allaah (Ta’ala) says:

“O mankind! It is you who stand in need of Allaah. 
But Allaah is Rich (Free of all needs), Worthy of all 

praise.”

In Surat at-Taghabun (64:6), Allaah (Ta’ala) says:

“So they disbelieved and turned away (from the 
truth). But Allaah was not in need (of them). And  
Allaah is Rich (Free of all needs), Worthy of all 

praise.”

The meaning of the Name 
with regards to Allaah

Ibn Jarir (Rahimahullaah) said: “’And Allaah is Rich (Free 
of all needs) and He is Most-Forbearing,’ means that 
Allaah is not in need of what they give in charity and 
He (Ta’ala) is Forbearing when He does not hasten the 
punishment for the one who reminds others of his char-
ity and favors done to them and causes injury to (or 
offends) those on whom he spends and gives charity.” 
[Jami’ul Bayaan]

Ibn Jarir also said regarding Allaah’s statement in Surat 
al-Baqarah (2:267):

“And know that Allaah is Rich (Free of all needs), and 
Worthy of all praise.”

Know o people! Allaah (Azza wa Jall) is Rich, not in need of 
your charities and other good deeds. He (Ta’ala) indeed 
commanded you with Sadaqah (charity) and enjoined 
it upon you in your wealth only as a mercy from Him 
to you, in order to enrich and suffice the needy and the 
poor among you, and to strengthen by it those who are 
weak, and to compensate you for it with abundant re-
ward in the Hereafter. This is not because He (Ta’ala) is in 
need of you or of it.” [Jami’ul Bayaan].

Az-Zajjaj said: “He is Al-Ghaniyy, Free of needs and 
Free of His creation by His Ability and Majestic Power 

(Authority), and the creation is in need of His Benevo-
lence and Beneficence, as Allaah (Ta’ala) says in Surat Mu-
hammad (47:38):

“But Allaah is Rich (Free of all needs), and you (man-
kind) are poor.” [Tafseer al-Asma’]

Az-Zajjaj said: “Al-Ghaniyy (the Rich) in the Arabic lan-
guage means the One Who stands in no need of others. 
Allaah stands in no need of anyone, Exalted is He and 
the Most High above all that, as He (Ta’ala) says in Surat 
al-‘Ankabut (29:6):

“Verily, Allaah stands not in need of any of the 
‘Alameen (mankind, jinn and all that exists).”

And all the creation stands in need of Him, as the (Ta’ala) 
says in Surat Faatir (35:15):

“O mankind! It is you who stand in need of Allaah. 
But Allaah is Rich (Free of all needs), Worthy of all 

praise.”

Allaah (Ta’ala) is Free of need in what He has created and 
is creating, in what He has managed and is managing of 
affairs; in what He gives, provides, ordains and decides, 
none can repel His Command and He is Able to do all 
things (Omnipotent).” [Ishtiqaq al-Asmaa’]

Al-Khattabi said: “Al-Ghaniyy is the One Who is Self-
Sufficient of His creation and their support for His do-
minion. He stands in no need of them and they are the 
ones who are poor and stand in need of Him, as He (Ta’ala) 
described His Noble Self in Surat Muhammad (47:38):

“But Allaah is Rich (Free of all needs), and you (man-
kind) are poor.” [Sha’n ad-Du’aa]

Al-Hulaimee said: “Al-Ghaniyy means the Perfect in all 
what He has (of Attributes) and in all what is with Him 
(of Dominion), He is in no need of anyone with Him. 
Our Lord is highly praised with this Attribute; this is 
because neediness is a deficiency and the needy is inca-
pable to attain what he needs unless he works for it or it 
is given to him.

And the One Who is needed has a merit (excellence) for 
having what the needy does not have. Deficiency is ne-
gated from Allaah in every aspect and incapacity does 
not fit His Majesty, nor does anyone have a favor due 
to him from Him. This is because everything other 

Al-Ghaniyy
  

(The Rich, Free of all needs)
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than Him is created by Him and invented by Him and 
they own nothing of their affairs except what Allaah 
wills and disposes.” [Al-Minhaj]

The impact of belief in this 
Name

1  Indeed, Allaah (Ta’ala) is Rich by Himself. To Him 
belongs Absolute Richness in all aspects and con-

siderations. This is due to His Perfection and the per-
fection of His Attributes. No deficiency occurs in His At-
tributes in any way.

He (Ta’ala) cannot be except Rich, because His Richness is 
one of the requirements of His Essence, just as He can-
not be except the Creator, the Able, the Provider and the 
Benefactor. He stands in no need of anyone in any as-
pect. He is the Rich in Whose Hands are the Treasures 
of the Heavens and the earth, and the treasures of this 
world and the Hereafter. He is the One Who suffices and 
enriches all His creation generally, and He (Ta’ala) spe-
cifically enriches His special creation by bestowing the 
divine knowledge and facts of belief upon their hearts.” 
[Tayseer al-Kareem]

The Lord (Ta’ala) is Rich by His Own Self and the slave is 
poor (in need) by his own self, in need of his Lord. He 
cannot be self-sufficient without Allaah sufficing him, 
not even for a blink of an eye.

Ibn al-Qayyim (Rahimahullaah) said in His book “Tareeq 
al-Hijratain and Baab as-Sa’aadatain” in the chapter ti-
tled: “Allaah (Ta’ala) is the Absolute Rich and the creation 
is poor and stands in need of Him”, in regards to what  
Allaah (Ta’ala) says in Surat Faatir (35:15):

“O mankind! It is you who stand in need of Allaah. 
But Allaah is Rich (Free of all needs), Worthy of all 

praise.”

“Allaah (Ta’ala) mentions in this verse the neediness of His 
servants of Him, and that it is an essential matter that 
does not separate from them, as He is Rich, Worthy of 
all praise by His Essence. His Richness and Praise are 
affirmed for His Essence not due to a matter that He or-
dained. Similarly, the neediness of the slaves is affirmed 
to their essence. It is not justified by occurrence, rather 
it is an essential neediness, i.e. the neediness of the slave 
to his Lord is not because of a cause or reason which 
caused that need, but it is an essential neediness to his 
Lord.

Allaah (Ta’ala) has mentioned about the reality of the serv-
ants and their essence that they stand in need of Him 

(Ta’ala), as He (Ta’ala) informed us about His Noble Es-
sence and its reality that He is Ghaniyy Hameed, i.e. 

Rich (Free of all wants) and Praiseworthy.

Absolute neediness is affirmed to the creation, whereas 
Absolute Richness is affirmed in all aspects to His Es-
sence. It is impossible for the slave except to be poor and 
in need, and it is impossible for the Lord except to be 
Rich, as it is impossible for the slave except to be a slave 
and the Lord except to be a Lord.

The neediness of the servants to their 
Lord is of two kinds

First: Compulsory (required) neediness, and it is a 
general neediness. There is no wicked or righteous per-
son but he is attributed with it. And this kind of needi-
ness does not entail praise or blame, or reward or pun-
ishment.

Second: Optional (freely chosen) neediness
This kind of neediness is a result of two aspects of noble 
knowledge: one is the knowledge of the slave about his 
Lord; the other one is the knowledge of the slave about 
his own self. The result of these two aspects of knowl-
edge is neediness which indicates the Essence of His 
Richness and the embodiment of the slave’s success and 
happiness.

The people differ in this kind of neediness according to 
their differences in these two aspects of knowledge.
Whoever knows his Lord with His Absolute Richness, 
knows himself with his absolute neediness. Whoever 
knows his Lord with His Perfect Ability, knows himself 
with his total incapacity. And whoever knows his Lord 
with His Perfect Might, knows himself with complete 
humility. And whoever knows his Lord with His Per-
fect Knowledge and Wisdom, knows himself with igno-
rance.

Allaah (Ta’ala) brought the slave out of his mother’s womb 
not knowing anything, having no power, owning noth-
ing, unable to give or prevent either harm or benefit. His 
neediness in that state is witnessed and sensed by eve-
ryone, and this is one of the demands (pressing needs) 
of his being.
Then Allaah bestowed His blessings upon him, poured 
forth His Mercy upon him, drew to him the means of 
perfection for his existence outwardly and inwardly, 
clothed him with His Beneficence, made him to hear and 
see, taught him, gave him strength, made him to move, 
subjected the horses and camels to him, gave him power 
over the creatures of the water, gave him the power to 
dig rivers, plant trees, construct high buildings, and He 
(Ta’ala) gave him protection from what harms him. This 
poor one thought that he owned a share in Allaah’s do-
minion and claimed for himself a kingship (dominion) 
with Allaah (Ta’ala)! He saw his self with a different eye 
compared to the one which he saw in his earlier state. 
He forgot that he was in a state of neediness and noth-

ingness; he thought he was another person.

Imaam Ahmad (Rahimahullaah) reported a Hadeeth on the 
authority of Busr ibn Juhaash al-Qurashiy that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) spat on his palm 
and placed his finger on it. Then he (Salla-Allaahu ‘alayhi wa 
sallam) said: “Allaah (Ta’ala) says: ‘O son of Adam! How can 
you think that you can escape from Me (or make Me 
fail) and I have created you from something like this, 
until I have fashioned you perfectly and given you due 
proportion and you walked with two cloaks slowly on 
the earth. You collected (amassed) and withheld until 
the soul reached to the collar bone (i.e. up to the throat 
in its exit) and you said: “I will give charity,” and the 
period (time) is already late (past).’” [Authenticated by 
al-Albaani in Saheeh al-Jamie’ no. 8144]
The disgraced person is veiled from seeing his reality 
and forgets his own self, forgets his neediness to his 
Lord, so he shows transgression and arrogance; there-
fore, he deserves distress and wretchedness.

Allaah (Ta’ala) says in Surat al-Alaq (96: 6-7):

“Nay! Verily, man does transgress (in disbelief and 
evil deed). Because he considers himself self-suffi-

cient.”

Allaah (Ta’ala) says in Surat al-Layl (92: 5-10):

“As for him who gives (in charity) and keeps his duty 
to Allaah and fears Him.

 And believes in Al-Husna [the best i.e. either La 
ilaaha illa Allaah, or the reward from Allaah]. 

We will make smooth for him the path of ease (good-
ness). But he who is greedy, miser and thinks himself 

self-sufficient. 

And belies al-Husna. We will make smooth for him 
the path for evil.” 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) was the 
most perfect among the creation in his servitude and 
the greatest among them witnessing his neediness to his 
Lord, and he (Salla-Allaahu ‘alayhi wa sallam) did not feel self-
sufficient even for a blink of an eye; in fact he used to 
supplicate saying:

“Reform all my affairs and do not place me in charge of 
my soul even for the blink of an eye (i.e. a moment).”

[Reported by al-Bukhaari in al-Adab al-Mufrad]

He (Salla-Allaahu ‘alayhi wa sallam) also used to invoke Allaah 
saying:

“O the Turner of the hearts, keep my heart firm on your 
religion.” [Ibn abi Shaibah, at-Tirmidhi, al-Haakim and 

authenticated by al-Albaani]

He (Salla-Allaahu ‘alayhi wa sallam) knew that his heart was in 
the Hand of Ar-Rahmaan (the Most Gracious Azza wa Jall). 
He (Salla-Allaahu ‘alayhi wa sallam) knew he did not own his 
heart and Allaah (Ta’ala) diverts it as He wills. He (Salla-
Allaahu ‘alayhi wa sallam) knew that from Allaah’s Statement 
in (Surat al-Isra’ 17:74):

“And had We not made you stand firm, you would 
nearly have inclined to them a little.”

A person’s need for his Lord is according to his knowl-
edge about his Lord, and according to his nearness and 
status with Him (Ta’ala).
Therefore, he (Salla-Allaahu ‘alayhi wa sallam) has the greatest 
status with Allaah and is the highest in rank because 
he perfected the rank of servitude and neediness to his 
Lord. He (Salla-Allaahu ‘alayhi wa sallam) used to say to his 
Companions: “O People! I do not like you to elevate me 
above the rank which Allaah granted me. Verily, Allaah took 
me as a slave before taking (appointing) me as a Prophet.” 
[Authenticated by al-Albaani in as-Silsilah as-Saheeha 
no. 2550]
And he (Salla-Allaahu ‘alayhi wa sallam) used to say: “Do not 
praise me as the Christians praised the Messiah, the son 
of Mary [i.e. ‘Eesa (‘Alayhis-salaam)]. I am just a slave. Say, 
‘’Abdullaah (the slave of Allaah) and His Messenger.’” 
[Al-Bukhaari]

Allaah (Ta’ala) mentioned the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) with the attribute of servitude in the noblest po-
sition, and that is in the position of al-Isra’ wal-Mi’raj 
(the night journey to Jerusalem) and the position of ad-
Da’wah (preaching) and the position of challenge as fol-
lows:

He (Ta’ala) says in Surat al-Isra’ (17:1):

“Glorified (and Exalted) is He (Allaah) [above all that 
(evil) they associate with Him] Who took His slave 

[Muhammad (Salla-Allaahu ‘alayhi wa sallam) for a journey 
by night…”
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In Surat al-Jinn (72:19), Allaah (Ta’ala) says:

“When the slave of Allaah [Muhammad (Salla-Allaahu 
‘alayhi wa sallam)] stood up invoking Him (his Lord-  

Allaah) in prayer, they (the jinn) just made around 
him a dense crowd as if sticking one over the other 

(in order to listen to the Prophet’s (Salla-Allaahu ‘alayhi wa 
sallam) recitation).” 

In Surat al-Baqarah (2:23), Allaah (Ta’ala) says:

“And if you (Arab Pagans, Jews and Christians) are in 
doubt concerning that which We have sent down (i.e. 
the Qur’an) to Our slave [Muhammad (Salla-Allaahu ‘alayhi 

wa sallam)], then produce a Surah (Chapter) of the like 
thereof.”

In the narration about the great intercession: ‘Eesa (Jesus 
‘Alayhis-salaam) will say, “Go to Muhammad, a slave, 
whom Allaah has forgiven his past and future sins.” [Al-
Bukhaari and Muslim]
He (Salla-Allaahu ‘alayhi wa sallam) attained that status because 
of his perfect servitude and Allaah’s complete forgive-
ness of him.

Contemplate Allaah’s statement in Surat Faatir (35:15):

“It is you who stand in need of Allaah.”

The Name Allaah is used instead of the Name Rabb 
(Lord) to indicate the two kinds of neediness. As is men-
tioned previously, there are two kinds of neediness: the 
need for His Lordship (Ruboobiyah) and this is the need 
of all the creation to Him (Ta’ala), and the need of His wor-
ship (Uloohiyah), which is the neediness of His Prophets, 
Messengers and righteous slaves. This is the beneficial 
neediness, which the people talk about and refer to and 
which is the special neediness, not the general one. The 
people have expressed this differently according to their 
preference and ability to express.” [Tareeq al-Hijratain, 
summarized and paraphrased]

2  Allaah (Ta’ala) the Blessed, the Most High is Rich, 
Free of all needs of His servants. Despite that He is 

good to them, Benevolent and Merciful. And this is out 
of His Perfect Richness, Generosity and Mercy.
However, the servants do good to each other, either 
sooner or later, because of their mutual interests from 
one to another.

Ibn al-Qayyim mentions the difference between the Be-
neficence of the Creator and beneficence of the cre-
ated being: Indeed, Allaah (Ta’ala) is Rich, Generous, 

Mighty and Merciful. He does good to His slave in spite 
of His Richness (Self-Sufficiency) apart from him. He 
(Ta’ala) wills the good for His slave and removes the harm 
from him, and He does that not for the sake of bringing 
benefit to Him by the slave, nor to repel harm. Rather, 
He (Ta’ala) does that as a Mercy and a Beneficence. He 
(Ta’ala) does not create the creation to out number them 
because of a deficiency, nor to gain honor through them 
because of humiliation, nor to provide Him nor to ben-
efit Him nor to repel harm from Him (to protect Him), as 
He (Ta’ala) says in Surat adh-Dhariyat (51:56-58):

“And I Allaah created not the jinn and mankind 
except that they should worship Me (Alone). I seek 

not any provision from them (i.e. provision for 
themselves or for My creatures) nor do I ask that they 
should feed Me (i.e. feed themselves or My creatures). 

Verily, Allaah is the All-Provider, Owner of Power, 
the Most Strong.”

Allaah (Ta’ala) also says in Surat al-Isra’ (17:111):

“And say: ‘All the Praise and thanks be to Allaah, Who 
has not begotten a son (or offspring), and Who has no 

partner in (His) Dominion, nor is He low to have a 
waliyy (helper, protector or supporter). And magnify 
Him with all magnificence [Allaahu Akbar (Allaah is 

the Most Great)].”

Allaah (Ta’ala) does not love and support the one whom 
He supports out of need and humility as the created be-
ing does to another creature. Rather, He (Ta’ala) shows 
love and support to His Awliyaa’ (close, chosen, believ-
ing slaves) out of His Beneficence, Mercy and Love for 
them.

As for the servants, as Allaah (Ta’ala) said about them in 
Surat Muhammad (47:38):

“But Allaah is Rich (Free of all needs), and you (man-
kind) are poor.”

They do good to one another due to their need for them 
and to get a benefit from them sooner or later. Had it 
not been for that benefit, they would not do good to one 
another. He (the creature) wanted the good for himself, 
so he made his goodness to others a means of attaining 
that good for himself.

Either one does good to others expecting a hastened 

recompense which he is in need of, or he needs a com-
pensation for his beneficence, or is expecting praise and 
thanks, and so forth. So he is doing good to his own self 
by doing good to others. Or he intends to get the recom-
pense from Allaah on the Day of Resurrection. He is also 
in this case doing good to his own self, but he wants a 
delayed recompense, i.e. to get it on the Day of his dire 
need. And he is not blamed by his intention, because he 
is in need and his neediness is something which is never 
separate from his essence. His perfection is in being keen 
to attain what benefits him and he is never disheartened 
in attaining it.

Allaah (Ta’ala) says in Surat al-Isra’ (17:7):

“If you do good, you do good for your ownselves.”

Allaah (Ta’ala) also says in Surat al-Baqarah (2:272):

“And whatever you spend in good, it will be repaid to 
you in full, and you shall not be wronged.”

Allaah (Ta’ala) also says in a Hadeeth Qudsi: “O My slaves, 
you can neither do Me any harm nor can you do Me any 
good. O My slaves, it is but your deeds that I reckon for 
you and then recompense you for, so let him who finds 
good (i.e. in the Hereafter) praise Allaah and let him 
who finds other than that blame no one but himself.” 
[Muslim]

The creature initially does not intend to benefit you, 
rather he intends to benefit his own self. In contrast, 
Allaah, our Lord (Subhaanahu wa Ta’ala) wills to benefit you 
and not His Own Noble Self. It is pure benefit for you, 
pure of any harm. This is contrary to the benefit which 
the creature wills for you which could be comprised of 
harm for you, even if it is tolerating his reminding you 
of his favor. Contemplate this matter very well, because 
this will prevent you from having hope in any creature 
or dealing with him besides Allaah or asking him any 
benefit or driving any harm from you or attaching your 
heart to him. He wills to get his own benefit, not only 
benefiting you. This is the state of all the creation with 
each other; the state of the son with his father, the hus-
band with his wife, the slave with his master and the 
partner with his partner.

The happiest among them are those who dealt with 
each other for the Sake of Allaah and not for their own 
sake, and were good to them for the Sake of Allaah, and 
feared Allaah regarding them, and did not fear them 
besides Allaah. And they hoped to get the reward from 
Allaah by doing good to them and did not hope from 
them the recompense besides Allaah, and showed love 
to them for the Sake of Allaah and did not love them 

besides Allaah. As the Awliyaa’ of Allaah said in Surat 
al-Insaan (76:9):

“We feed you seeking Allaah’s Countenance only, we 
wish for no reward nor thanks from you.”

Another aspect: the created slave does not know 
your interest unless Allaah makes him know that. Also, 
he is not able to get it for you unless Allaah enables 
him to do that. He (the slave) does not will the good for 
you unless Allaah creates this will in him. So the whole 
matter returns to the One Who initiates that, in Whose 
Hands is all the good and to Whom return all matters. 
Therefore, attaching the heart to other than Him with 
love, fear, hope and servitude is a mere harm, in which 
there is no benefit. And whatever of good that occurs is 
because Allaah (Ta’ala) Alone decreed it, made it easy to 
attain, and brought it to you.

Another aspect: Most of the creatures want to fulfill 
their needs from you, even if that causes harm to your 
religion or worldly affairs. Their sole goal is to fulfill 
their needs, even if that causes you harm. The Lord, the 
Blessed the Most High wills the good merely for you, for 
your benefit, and He wants to repel the harm from you. 
Then how come you attach your hopes, wishes and fears 
to other than Him?

Bear in mind the statement of the Prophet (Salla-Allaahu 
‘alayhi wa sallam): “And remember that if all the people gather 
to benefit you, they will not be able to benefit you except 
that which Allaah had foreordained (for you); and if all of 
them gathered to do harm to you, they will not be able to 
afflict you with anything other than that which Allaah had 
predestined for you.” [Reported by Ahmad, at-Tirmidhi 
and authenticated by al-Albaani]

Allaah (Ta’ala) says in Surat at-Tawbah (9:51):

“Say, ‘Nothing shall ever happen to us except what 
Allaah has ordained for us. He is our Maula (Lord, 

Helper and Protector).’”

And in Allaah let the believers put their trust.” [End 
Quote-Ighaathatul-Lahfan]
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In Surah Fatir 
(35:28) – Who the 
people that truly 

fear Allaah?

QUESTION 1



Introduction 

Having good thoughts about Allaah is a very important 
topic; every Muslim should make it his priority and give 
heed to it. It has a great rank for those seeking near-
ness to Allaah and is one of the obligatory elements of 
Tawheed. The Tawheed of the slave will not be upright 
except by having good thoughts of Allaah (Ta’ala). 

There are many Ahadeeth (narrations) quoted by the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) exhorting us with 
that, showing the good consequences of having good 
thoughts about Allaah (Ta’ala); the praiseworthy impacts, 
noble benefits and beneficial fruits of that in this world 
and the Hereafter. 

It is reported in the Saheehain on the authority of Abu 
Hurairah (Radia-Allaahu ‘anhu) that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “Allaah says, ‘I am just as My slave 
thinks I am, (i.e. I am Able to do for him what he thinks 
I can do for him).’” [Al-Bukhaari and Muslim] 

Ahmad (Rahimahullaah) reported on the authority of Abu 
Hurairah (Radia-Allaahu ‘anhu), that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “Allaah (Ta’ala) says, ‘I am just as My 
slave thinks of Me. If he thinks good of Me, I will be for 
him as he thinks and if he thinks ill of Me, I will be for 
him as he thinks.” [Authenticated by al-Albaani] 

In another version, he (Rahimahullaah) reported on the au-
thority of Waathilah ibn al-Asqa’ (Radia-Allaahu ‘anhu), that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Allaah (Ta’ala) 
says, ‘I am just as My slave thinks I am, let him think 
what he wills.’” [At-Tabarani and al-Haakim, and au-
thenticated by al-Albaani and graded Saheeh] 

Muslim reported a Hadeeth on the authority of Jaabir 
ibn ‘Abdullaah (Radia-Allaahu ‘anhuma) that he said: “I heard 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) say-
ing before his death by three (days or months), ‘Let 

not one of you die except he is thinking good of his Lord.’” 
[Muslim] 

There are many Ahadeeth regarding this topic which 
clearly indicate the greatness of this matter and that 
thinking good of Allaah signifies a good act of wor-
ship of the slave and this results from his good/ correct 
knowledge about Allaah (Azza wa Jall). 

Abu Dawoud, at-Tirmidhi and others reported a Ha-
deeth in which the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “Having good thoughts of Allaah is a result of good 
worship.” Although the scholars are in dispute regard-
ing the correctness of its chain, the meaning of this nar-
ration is true without a doubt. Having good thoughts of 
Allaah is due to good worship and having good knowl-
edge about Allaah (Ta’ala). 
Therefore, good thoughts of Allaah will be straightened 
with good actions of the person and his nearness to  
Allaah. The one who transgresses against his own self 
by committing sins and evil deeds will be prevented 
from attaining this high status and noble rank of think-
ing good of Allaah, the Blessed, the Most High. 

Al-Hasan al-Basri (Rahimahullaah) said: “The believer 
thinks good of Allaah, therefore he perfects his actions 
and does good, while the wicked thinks ill of Allaah so 
he does evil and commits wrong deeds.” 

Just contemplate the performance of good actions and 
the strong link and relation it has to have with good 
thoughts of Allaah. The more the slave approaches his 
Lord, returns to Him in repentance, asks forgiveness, 
remembers Allaah, maintains obedience to Allaah, the 
Blessed, the Most High, his care for these acts of worship 
will be greater, as his share of thinking good of his Lord 
will be (further) increased. 
Conversely, if one transgresses against his own self by 
committing sins and evil deeds, that transgression and 
his sins will be a barrier (obstacle) that prevents him 

from thinking good of Allaah. 
Therefore, it is incumbent upon one to learn and know 
that having good thoughts of Allaah is based on having 
good knowledge about Allaah (Ta’ala), His Names and At-
tributes. 

The more knowledgeable the slave is of his Lord, His 
Names and Attributes, the more he thinks good of  
Allaah. This is because the source of having good 
thoughts of Allaah is based on having good knowledge 
of Allaah (Ta’ala), His Names and Attributes. Every Name 
and Attribute of Allaah has a specific servitude relative 
to it, and has a good thought particular to it.
For example if you know that one of Allaah’s Names is 
Al-Ghaffaar (the Forgiving), then have good thoughts 
of Him when asking for forgiveness from Him, saying, 
“Astaghfirullaah.” Take care to ask profusely for forgive-
ness from Him. Invoke Allaah and ask Him to forgive 
your mistakes, shortcomings and sins. [And expect good 
from Him that He will forgive your sins]. When contem-
plating His Name At-Tawwaab, (the One Who accepts 
the repentance), remember that He accepts the repent-
ance and forgives sins, then have good thoughts that He 
will accept your repentance and pardon your evil deeds, 
regardless of what and how many sins you have. 
No matter how great your crime is, Allaah (Ta’ala) is Vast 
in Forgiveness; He accepts the repentance of those who 
repent, regardless of their sins, as He (Ta’ala) says in Surat 
az-Zumar (39:53): 

“Say: ‘O my slaves who have transgressed against 
themselves (by committing evil deeds and sins)! 

Despair not of the Mercy of Allaah. Verily, Allaah 
forgives all sins. Truly, He is Oft-Forgiving, Most 

Merciful.’”

If some calamity, sickness or pain afflicts you - even 
if it is an incurable sickness, - have good thoughts of  
Allaah that Allaah (Ta’ala) is Ash-Shaafee (the Healer) and 
there is no remedy or cure except His. 
The Khaleel of Ar-Rahmaan [Ibraheem (‘Alayhis-salaam)] 
said, as Allaah (Ta’ala) mentioned in Surat ash-Shu’araa’ 
(26:80): 

“And when I am ill, it is He Who cures me.”

This was out of having good thoughts of Allaah.
Regardless of one’s sickness and its severity, have good 
thoughts of Allaah, the Blessed, the Most High, that He 
will cure you or your sick friend or relative. Supplicate 
to Allaah with the following Du’aa: 

“O Allaah, the Rabb of the people! Remove the trouble 
and heal the patient, for You are the Healer. No healing 
is of any avail but Yours; healing that will leave behind 
no ailment.” [Muslim] 
Have good thoughts of Allaah that He will cure you and 
remove what has afflicted you, or your son or relative, 
of pain or ailment.

Have good thoughts of Allaah in your 
invocation 

When you ask Allaah and call Him to give you of the 
good things in this world and the Hereafter, then have 
good thoughts of Allaah, that He (Ta’ala) Hears you, Re-
sponds to your invocations and Grants your requests. 
Allaah, the Exalted says in Surat Ghaafir (40:60): 

“And your Lord said: ‘Invoke Me [i.e. believe in My 
Oneness and ask Me for anything], I will respond to 
your (invocation). Verily, those who scorn My wor-

ship [i.e. do not invoke Me, and do not believe in my 
Oneness] they will surely enter Hell in humiliation.’”

Allaah (Ta’ala) also says in Surat al-Baqarah (2:186): 

“And when My slaves ask you [O Muhammad (Salla-
Allaahu ‘alayhi wa sallam)] concerning Me, then (answer 

them), I am indeed Near (to them by My Knowledge). 
I respond to the invocations of the supplicant when 

he calls on Me (without any mediator or intercessor).”

Whenever any need or poverty afflicts you, have good 
thoughts of Allaah that he is Vast in Graciousness, be-
stowing His blessings abundantly. Whatever of bless-
ings and good things you have are from Allaah. 

Having good thoughts of Allaah accompanies the Mus-
lim in all his affairs, states, actions and acts of worship. 
Having good thoughts about Allaah is one of the great-
est blessings and bounties that Allaah bestows upon 
whomever He wills of His servants. 

Ibn Abi Ad-Duniya reported in his book “Husn adh-
Dhann Billaah”, that ‘Abdullaah ibn Mas’oud (Radia- 
Allaahu ‘anhu) said: “By Him Who there is none worthy 
of worship except Him, there is nothing better that has 
been given to a slave than having good thoughts of  
Allaah.” Then he said: “By Him Who there is none wor-
thy of worship except Him, there is no slave who 
thinks good of Allaah but that Allaah will give him 

ۀ  ۀ  ہ  ہ  ہ  ہ  ھ  ھ  ھ    ھ  ےے  ۓ  
﮵ ﮶      ﮷  ﮸          ﮹          ﮺    ۓ ﮲     ﮳       ﮴   

 

ۇئ  ۇئ  ۆئ  ۆئ  ۈئ    
 

اللهم رب الناس مذهب البأس أنت الشافي ال شفاء إال 
 شفااؤ شفاءًء ال  ياار  سقاًء 

 
 

ڀ  ٺ  ٺ  ٺ  ٺٿ   ٿ   ٿ  ٿ  ٹ  
 ٹ  ٹ  ٹ    ڤ  ڤ  

 

ى  ائ   ائ  ەئ  ەئ  وئوئ  ۇئ  ۇئ  ۆئ  ۆئ  
 ۈئۈئ   ی   

 





what he thought of. This is because all the good is in His 
Hands (Subhaanahu wa Ta’ala).” 
Surely, the Husn adh-Dhann (good thoughts) are based 
on a firmly founded ‘Aqeedah (Creed), and a strong belief 
in the heart of the believer, and a trust in Allaah (Ta’ala). 
When the slave has good thoughts of his Lord and is 
truthful in his good thoughts of Allaah, He will give him 
as he expects and thinks of Him. This is because all the 
good is in Allaah’s Hands. Everything one hopes and 
wishes of good for oneself or others, of worldly matters 
or matters of the Hereafter is in Allaah’s Hands. 

One should have good thoughts about Allaah in all mat-
ters pertaining to religious and worldly interests. Noth-
ing is impossible for Him (Subhaanahu wa Ta’ala). Therefore, 
our Prophet (Salla-Allaahu ‘alayhi wa sallam) used to say: “If you 
ask Allaah, ask Him (for) al-Firdaus al-A’alaa [which is the 
middle (best) and the highest part of Paradise] and above 
it is the Throne of the Most Beneficent, Gracious (Allaah), 
and from it gush forth the rivers of Paradise.” [Reported 
by al-Bukhaari] 

Have good thoughts of Allaah that He will make you 
one of the dwellers of al-Firdaus al-A’alaa and protect 
you from Hell-Fire. 
Since having good thoughts of Allaah is based on good 
actions, then one should rectify and correct his actions. 

Having Good Thoughts of Allaah is based 
on Perfect Knowledge of Allaah and His 

Names and Attributes. 

Whomever Allaah guides to know Him by His Names 
and Attributes, Husn adh-Dhann (having good thoughts 
of Allaah), will be the fruit of that knowledge. Addition-
ally, the reformation of one’s actions is another fruit. 
It is said: “Whoever is more knowledgeable of Allaah 
will be the most fearing of Him. He will be foremost in 
acts of worship and will be furthest from acts of disobe-
dience. Allaah (Ta’ala) says in Surat Faatir (35:28): 

“It is only those who have knowledge among His 
slaves that fear Allaah.”

When the slave knows that his Lord is Merciful, Forgiv-
ing, Generous, Benevolent (Benefactor), Tawwaab (Ac-
cepts the repentance), Noble, etc., then this knowledge 
will result in him attaining great fruits, blessed effects 
and good actions.

Indeed, having good thoughts is based upon perfect 
knowledge about Allaah, and this produces good ac-
tions and obedience, and seeking nearness to Allaah. 

This will also be one’s share (portion) of the people 
of Imaan (faith) and their description. 

It is obligatory upon the Muslim to mold his life based 
on having good thoughts of Allaah. He should trust 
in Allaah and be strong in his reliance upon Him. He 
should take refuge in Him and turn to Him in repent-
ance. 

Whoever transgresses against himself by committing 
sins and evil deeds, should not despair of Allaah’s 
Mercy. Rather he should hasten towards having good 
thoughts of Allaah, that He (Ta’ala) will forgive him all his 
sins, the great and the minor, the first and the last. 

It is narrated by Abu Hurairah (Radia-Allaahu ‘anhu) that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) used to say the follow-
ing supplication in his Sujood: 

“O Allaah! Forgive all my sins, the small and the great, 
the first and the last, the open and the secret.” [Muslim] 

It is reported that al-Fudail ibn ‘Iyadh (Rahimahullaah) saw 
a man who indulged excessively in committing sins. Al-
Fudail ibn ‘Iyadh asked the man: “How old are you?” 
The man replied: “Sixty years old.” Al-Fudail said: “Do 
you not know that you have been on your way to Allaah 
for 60 years and you are about to reach its end?” The 
man said: “Inna lillaahi wa inna ilayhi Raji’oon (Truly to 
Allaah we belong and truly to Him we shall return).” Al-
Fudail said: “Do you know the meaning of these words 
which you uttered?” 
This is because many people say the prescribed remem-
brances without knowing their meanings. They repeat 
the words (statements) “Subhaan Allaah” and “La hawla 
wa laa Quwwata illa Billaah” etc., without knowing their 
meanings. 
Even though one is saying all the prescribed remem-
brances, their benefits will not be attained and their 
impacts will not become great - unless one knows their 
meanings and what they indicate. 
So al-Fudail said to the man when the man asked about 
its meaning: “That I am a slave to Allaah and truly I am 
going back to Him. And if you know that you are a slave 
to Allaah and you will go back to Him, then know He 
will ask you and if you know that He will ask you, then 
prepare an answer for every question.” 
Here the man woke up (became alert) and the admoni-
tion affected him, so he asked: “What is the way of sal-
vation? Al-Fudail said: “Easy, do good the rest of your 
life and you will be forgiven for your previous sins, and 
if you do not do good in what remains of your life, you 
will be taken with punishment for your past and future 
sins.” 

No one knows how much remains of his life. Even if one 
is young, he does not know how many days or months 
remain of his life. How many youths, male and female 
have passed away? How many of them were wishing to 
live long lives, but death came between them and their 
wishes? 

Therefore, one should be like a stranger in this life, as 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said to ‘Abdullaah 
ibn ‘Umar (Radia-Allaahu ‘anhuma): “Be in this world as if you 
were a stranger or a traveler.” Ibn ‘Umar (Radia-Allaahu ‘an-
huma) used to say: “If you survive till the evening, do not 
expect to be alive in the morning, and if you survive till 
the morning, do not expect to be alive till the evening. 
And (take) from your health for your sickness, and take 
from your life for your death.” [Al-Bukhaari] 

Do not delay the work of the day till 
tomorrow

Al-Fudail said: “Do good in what remains of your life.” 
Maybe only a few days remain. If one would perfect his 
deeds during them, Allaah would forgive him all his 
previous sins, even if what is remaining is only a few 
hours. 

It is reported by al-Bukhaari on the authority of al-
Baraa’ (Radia-Allaahu ‘anhu) that a man whose face was cov-
ered with an iron mask (i.e. clad in armor) came to the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and said: “O Allaah’s 
Messenger! Shall I fight (first) or embrace Islam first?” 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Embrace 
Islam first and then fight.” 
So he embraced Islam, and was martyred. Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said: “A little work but 
a great reward.” [He did very little (after embracing Is-
lam), but he will be rewarded in abundance.]
 
Abu Hurairah (Radia-Allaahu ‘anhu) used to say: “Tell me 
about a man who entered Paradise without him offering 
one Rak’ah prayer for Allaah (Ta’ala).” He was told about 
this man. 
There are many evidences for that. Therefore, it is in-
cumbent upon the slave to have good thoughts of Allaah 
(Ta’ala), that He forgives sins and accepts the repentance 
regardless of the sins and their abundance or greatness. 
Bear in mind that Iblees is the Imaam (the leader) of the 
people who have bad thoughts of Allaah (Ta’ala). He is 
one of the greatest (worst) ones to have bad thoughts of 
Allaah (Subhaanahu wa Ta’ala); he doesn’t want the believer to 
reform his state and have good thoughts of Allaah. 

Therefore, Shaytaan causes one to despair of Allaah’s 
Mercy and motivates one to procrastinate in repenting 
to Allaah in order to make the slave have bad thoughts 
of Allaah and despair of His Mercy till he dies upon this 
evil state. 
It is incumbent upon the Muslim to seek refuge in  
Allaah from the outcast devil, the leader of those who 
have bad thoughts of Allaah. One should turn to Allaah 
in repentance, having good thoughts of his Lord. 
It is important in this position, to emphasize the impor-
tance of Du’aa. One should be asking Allaah persistently 
while having trust in Him, that He will accept his Du’aa, 

fulfill his hope, grant his request, and not make him un-
blessed in his invocation. One should approach Allaah 
truthfully and ask Him to reform his affairs for him. He 
should ask Allaah to guide him to what Allaah wants 
and is pleased with because all the good is in Allaah’s 
Hands. One will not be able to attain any of that good 
except if Allaah guides him. 

One should be asking Allaah for a sound heart as the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) used to ask Allaah, 
saying: 

“Oh Allaah! I ask you for a sound heart and a truthful 
tongue,” (soundness of the heart from having bad 
thoughts about Allaah, Shirk, desire, falsehood, etc.)
[This is a part of the Du’aa reported in as-Silsilah as-Sa-
heeha no. 3228] 

Also, he (Salla-Allaahu ‘alayhi wa sallam) used to invoke Allaah 
(Ta’ala) saying: 

“O Allaah! Grant me a sense of piety and purify my soul as 
You are the Best to purify it. You are its Guardian and its 
Protecting Friend.” [Muslim] 

Soo’ adh-Dhann 
(Having Evil Thoughts about Allaah) 

As having good thoughts of Allaah is one of the attrib-
utes of the believers, having evil thoughts about Allaah 
is one of the attributes of the hypocrites and polytheists, 
and it is one of the major sins. 

The hypocrites and the Mushrikeen (polytheists, dis-
believers, etc.) have no share regarding having good 
thoughts of Allaah. Rather, they have ill thoughts of  
Allaah (Soo’ adh-Dhann). 
Therefore, Allaah (Ta’ala) mentioned Soo’ adh-Dhann 
(having bad thoughts of Allaah) as one of the descrip-
tions of the hypocrites, polytheists and disbelievers in 
many verses in the Qur’an. 
Allaah says in Surat al-Fat-h (48:6): 

“And that He may punish the Munafiqoon (hypocrites) 
men and women, and also the Mushrikeen (polythe-
ists, pagans, disbelievers, etc.) men and women who 

think evil thoughts about Allaah, for them is a dis-
graceful torment. And the Anger of Allaah is upon 
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them, and He has cursed them and prepared Hell for 
them - and worst indeed is that destination.”

The scholars said that there is no punishment men-
tioned in the Qur’an more severe than the punishment 
for Soo’ adh-Dhann (having evil thoughts of Allaah), as 
mentioned in the previous verse. Their bad thoughts of  
Allaah are due to their disbelief in Allaah, corrupt 
‘Aqeedah (Creed) and corrupt and deviated hearts. 

Reflect considerably on the story that Allaah mentioned 
in Surat Aal-‘Imran which clearly shows the difference 
between the people who have good thoughts of Allaah 
and those who have bad thoughts of Him. The distinc-
tion between the believers and those who have doubts 
and hypocrisy was clearly shown in the trial they went 
through during the battle of Uhud. Allaah says, (3:154): 

“Then after the distress, He sent down security for 
you. Slumber overtook a party of you [i.e., the people 
of faith, those who are steadfast, who have complete 
reliance on Allaah. They are those who firmly believe 
that Allaah will bestow victory on His Prophet (Salla-

Allaahu ‘alayhi wa sallam)].”

In this case, i.e. during the battle of Uhud, slumber, 
which carries the meanings of calmness and safety, was 
a favor from Allaah, such that the sword of one of them 
fell from his hand several times. 
Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) recorded that slumber at 
the time of battle is (a blessing) from Allaah and slumber 
during the Salaat is from the Shaytaan. 

The Companions of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) were people who had good thoughts of Allaah and 
trusted in Allaah that He would give victory to his be-
lieving Awliyaa’ and He would make His Religion tri-
umph (victorious) over all other religions. Accordingly, 
Allaah sent down this slumber upon them as a security 
for them. 

The second group were the hypocrites who only thought 
about themselves. 

“…And thought wrongly of Allaah - the thought of 
ignorance.”

“They said (in this situation), ‘Have we any part in 
the affair?’”

Allaah replied, 

“Say, ‘Indeed, the affair belongs wholly to Allaah.’ 
They hide within themselves what they dare not 

reveal to you.”

(Allaah revealed their secrets, that is,) “Saying: ‘If we 
had anything to do with the affair, none of us would 

have been killed here.’” 

The hypocrites uttered their statement when defeat and 
failure happened to the Muslims in the beginning of the 
battle. They thought ill of Allaah and thought that the 
matter and victory is for the Mushrikeen and that the be-
lievers [the Companions of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam)] would totally perish.
They uttered this statement denying Allaah’s Wisdom 
and Qadar (Preordainment) and this is due to their dis-
belief in Allaah, and due to their ignorance about Allaah 
(Ta’ala) and His Names and Attributes, His Grandeur and 
Majesty. They ignored that Allaah is the Supporter and 
the Giver of victory to his Awliyaa’, and He would Sup-
port and Protect His Religion and make it triumph over 
other religions.

Concerning the Battle of Uhud, Ibn Al-Qayyim (Rahima-
hullaah) said, concerning this verse (3:154): 
“The explanation of this thought (of the unbelievers) is 
that they believed that Allaah (Glorified be He) would 
not help His Messenger (Salla-Allaahu ‘alayhi wa sallam) and 
that his (Salla-Allaahu ‘alayhi wa sallam) affair (i.e. Islam) would 
soon fail and vanish. It is also explained as meaning that 
the afflictions which befell him (Salla-Allaahu ‘alayhi wa sallam) 
were not from Allaah’s Divine Decree and His Wisdom. 
It is therefore explained as a denial of Allaah’s Divine 
Decree and His Wisdom and denial that the matter (i.e. 
message) of His Messenger (Salla-Allaahu ‘alayhi wa sallam) 
would be completed and that it would prevail over all 
religions. These were the evil thoughts of the hypocrites 
and the polytheists as mentioned in the Glorious Qur’an 
in Surat al-Fat-h.

 Any person who believes in any of the 
following has the thoughts of those who 

disbelieve:

 ۞ That falsehood will prevail over truth (i.e. Islamic 
Monotheism) continuously, and that it will cause 
truth to disappear.

 ۞ That things do not occur in accordance with Allaah’s 
Divine Decree and His Decision 

 ۞ That the overriding Wisdom behind Allaah’s Divine 
Decree, which is deserving of all praise, is due to an 
aimless purposeless will.” 

Having evil thoughts regarding Allaah (Ta’ala) may cause 
the person to reach the state of Kufr. Most people have 
bad thoughts of Allaah, however some have less than 

others. Some even have bad thoughts of Allaah that 
reach to the degree of Kufr and atheism, taking them far 
away from the religion. 

Shaikh Muhammad ibn ‘Abdul-Wahhab (Rahimahullaah) 
mentioned in his book “Kitab at-Tawheed”, in the chap-
ter “Prohibition of Evil Thoughts regarding Allaah,” the 
statement of Ibn al-Qayyim (Rahimahullaah): 
“Most people think ill of Allaah (Glorified Be He) when 
it concerns that which affects them in particular, and in 
what He afflicts others with, and none is safe from such 
evil thoughts except those who truly know Allaah (Ta’ala) 
and His Divine Names and Attributes and understand 
the necessity of His Wisdom and Praise (the necessity 
of praising Him). Let the wise recipient of good counsel 
(advice) look at himself closely in this matter and repent 
to Allaah (Ta’ala) and ask His Forgiveness for having ill 
thoughts of his Lord. And if you were to examine such 
individuals, you would see each of them in distress and 
anger about what Allaah (Ta’ala) has decreed, blaming 
and finding fault in it and thinking it should rather be 
such and such. In having this thought, some are guiltier 
than others. Examine yourself! Are you free from such 
thoughts? If you are safe from them, you have been 
saved from a great calamity, but if you are not, I cannot 
regard you as being saved.” 
One should take account of himself before Allaah takes 
him to account and weighs his deeds. 

Most people, when some matters occur to them or to 
others, may utter words which are produced by these ill 
thoughts about Allaah (Ta’ala). 
For example, when people become severely sick, some-
times we hear, “so-and-so the worshipper, the one who 
prays and fasts; really he does not deserve all that.” 
This statement indicates their ignorance of Allaah (Ta’ala). 
That is because these sicknesses for such righteous peo-
ple are an elevation in rank with Allaah. Allaah (Ta’ala) 
may afflict His slave with prosperity and with adversity. 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “How 
wonderful is the case of a believer, there is good for him in 
everything and this applies only to a believer. If prosperity 
attends him he expresses gratitude to Allaah and that is 
good for him; and if adversity befalls him, he endures it 
patiently and that is better for him.” [Muslim] 

Oftentimes when calamities or sicknesses befall some-
one who is dedicating himself in worship to Allaah, he 
utters words which indicate his objection or displeasure. 
One should have good thoughts of Allaah in all his af-
fairs, hoping that Allaah makes all his affairs good, as 
is mentioned in the Du’aa quoted by the Prophet (Salla-
Allaahu ‘alayhi wa sallam): 

“Oh Allaah! Make every decree that You ordained for me 
good.”

If one considers the state of most of the people, many 

forms and states of Soo’ adh-Dhann in Allaah will ap-
pear to one which he has never perceived. 

Ibn Al-Qayyim (Rahimahullaah) mentioned some forms of 
Soo’ adh-Dhann in his book “Zaad al-Ma’aad, vol. 2” 
as follows: 

 ۞ Whoever thinks that Allaah will torture His guard-
ians, though they are obedient and sincere, and that 
He will equate between them and His enemies, then 
he thinks ill of Allaah (Glorified be He). 

 ۞ Whoever thinks that Allaah would leave His crea-
tures without ordainments and prohibitions and 
without sending Messengers to them and reveal-
ing Divine Scriptures to them, then he thinks ill of  
Allaah (Glorified be He). 

 ۞ Whoever thinks that Allaah would not gather all His 
creatures together on the Day of Resurrection in or-
der to give a good reward to the obedient and pun-
ish the disobedient, and to show all His creatures 
that which they disputed over in this present life 
of ours, and the truthfulness of all His Messengers 
(‘Alayhumus-salaam), then he thinks ill of Allaah, 
the Almighty (Glorified be He). 

 ۞ Whoever thinks that Allaah would waste the reward 
of the believers and punish them because of sins 
they never committed, or that He (Glorified be He) 
would aid His enemies with miracles from Himself, 
then he thinks ill of Allaah (Glorified be He). 

 ۞ Whoever thinks that Allaah, the Almighty has in-
formed us about Himself by likening and resem-
bling Himself to any of His creatures, then he thinks 
ill of Allaah (Glorified be He). 

 ۞ Whoever thinks that there is, in Allaah’s Kingdom, 
what He does not like or want, or what He is unable 
to make, then he thinks ill of Allaah (Glorified be 
He). 

 ۞ Whoever thinks that Allaah, the Almighty was not 
capable of doing something and then He (Glorified 
be He) became Able to do it, then he thinks ill of  
Allaah (Glorified be He). 

 ۞ Whoever thinks that Allaah, the Almighty does not 
hear, listen, or know what exists, or the number of 
heavens, stars, children of Adam and their actions 
and sayings, then he thinks ill of Allaah (Glorified 
be He). 

 ۞ Whoever thinks that Allaah, the Almighty has 
no Hearing, Sight, Speech, Will, Knowledge, and 
that He does not speak with any of His creatures 
or moreover never speaks, then he thinks ill of  
Allaah (Glorified be He). 

 ۞ Whoever thinks that Allaah, the Almighty is not 
above His Throne, apart from His creation, then he 
thinks ill of Allaah (Glorified be He). 

 ۞ Whoever thinks that Allaah, the Almighty loves 
disbelief, debauchery, disobedience and corruption 
just like His love for belief, righteousness, obedience 
and doing good, then he thinks ill of Allaah (Glori-
fied be He). 

 ۞ Whoever thinks that Allaah, the Almighty does 
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not love or hate or get angry or show wrath, or take 
friends, or take enemies, then he thinks ill of Allaah 
(Glorified be He). 

 ۞ Whoever thinks that Allaah, the Almighty has be-
gotten a son or has taken a partner, or that one can 
intercede with Him without His Permission, or that 
there are between Him and His creatures, means or 
intercessors who raise the creatures’ requests and 
supplications, or that He set up guardians for His 
creatures to seek their intercession with Him, then 
he thinks ill of Allaah (Glorified be He). 

 ۞ Whoever thinks that what is with Allaah, the  
Almighty can be gained through sins and disobedi-
ence whereas it is really gained by good deeds and 
obedience, then he thinks ill of Allaah (Glorified be 
He). 

 ۞ Whoever thinks that one who leaves something for 
Allaah’s Sake will not be rewarded and compen-
sated, then he thinks ill of Allaah (Glorified be He). 

 ۞ Whoever thinks that Allaah, the Almighty shows 
His Wrath to one of His slaves without a just cause 
and that He (Glorified be He) punishes him for 
nothing, then he thinks ill of Allaah, the Almighty 
(Glorified be He). 

 ۞ Whoever thinks that if he obeys Allaah, invokes 
Him and seeks His Aid, and puts his trust in Him, 
that He will let him down and disappoint him, then 
he thinks ill of Him (Glorified be He). 

 ۞ Whoever thinks that if he disobeys Allaah, He will 
reward him and let him enter Paradise, then he 
thinks ill of Allaah (Glorified be He). 

 ۞ Whoever thinks that if he angers Allaah and diso-
beys Him and then takes besides Him guardians 
and invokes an angel, a human being - dead or alive 
- seeking their intercession with Him and looking 
for their benefit and salvation from the torment of 
the Hell-Fire, then he thinks ill of Allaah (Glorified 
be He).

In fact, most people think ill of Allaah, the Almighty. 
This is because many humans think they are unfortu-
nate, that they deserve much more than they already 
possess, as if they are saying: “I have been wronged by 
my Lord, (i.e. Allaah) Who deprived me of that which I 
rightly deserve.” So Muslims should never think ill of 
Allaah (Glorified be He) in any of the aforementioned 
ways or in any other possible way. Allaah, the Almighty 
knows best. 

Having Evil Thoughts of Allaah is a 
Destructive Matter 

Having evil thoughts of Allaah destroys the one who 
has them, in this life and the Hereafter. Allaah says in 
Surat Fussilat (41:22-24): 

“And you have not been hiding yourselves (in the 
world) lest your ears and your eyes and your skins 

should testify against you; but you thought that  
Allaah knew not much of what you were doing. And 
that thought of yours which you thought about your 
Lord, has brought you to destruction; and you have 

become (this Day,) of those utterly lost!
Then, if they bear the torment patiently, yet the Fire is 
the home for them, and if they seek to please Allaah, 
yet they are not of those who will ever be allowed to 

please Allaah.”

In these verses, Allaah is mentioning the people of mis-
guidance and falsehood. They believed and thought 
that Allaah did not know much of what they were do-
ing. This indicates the defect in their belief, and their 
lack of knowledge about Allaah made them to have evil 
thoughts of Allaah. These evil thoughts caused them to 
be doomed and has made them losers before their Lord. 
They have lost their own selves and their families. 

Imaam Ahmad recorded that ‘Abdullaah (Radia-Allaahu 
‘anhu) said: “I was hiding beneath the covering of the 
Ka’bah and three men came along - a man from the 
Quraish and two of his brothers-in-law from Thaqif, or 
a man from Thaqif and two of his brothers-in-law from 
the Quraish. Their bellies were very fat, and they did 
not have much understanding. They said some words I 
could not hear, then one of them said, ‘Do you think that 
Allaah can hear what we are saying now?’ 
The other said, ‘If we raise our voices, He will hear it, 
but if we do not raise our voices, He will not hear it.’ 
The other said, ‘If He can hear one thing from us, He can 
hear everything.’ I mentioned this to the Prophet (Salla-
Allaahu ‘alayhi wa sallam), then Allaah revealed the words: 

“And you have not been hiding yourselves (in the 
world) lest your ears and your eyes and your skin 

should testify against you.”

until 
“of those utterly lost!” [Surat Fussilat 41:22-23]

Commentary: 

1  Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “‘Muslim’ has many meanings: 

a  The one who surrenders to others is called a Muslim; this is based on one of the two interpretations 
of the following verse in Surat al-Hujurat (49:14): 

“The bedouins say: ‘We believe.’ Say: ‘You believe not but you only say,’ ‘We have surrendered (in 
Islam),’ ‘for faith has not entered your hearts.’”

The second interpretation of the verse is that the word “Islam” means submission to Allaah (Azza wa Jall) [in 
Islam] and that is the correct interpretation. 

This is how it was recorded by at-Tirmidhi. A similar 
report was also narrated by Ahmad (through a different 
chain).  Muslim, at-Tirmidhi, and al-Bukhaari. Muslim 
also recorded (a different chain). 

“Then if they bear the torment patiently, then the Fire 
is the home for them, and if they seek to please  

Allaah, yet they are not of those will ever be allowed 
to please Allaah,” [Surat Fussilat 41:24]

It means, whether they bear it patiently or not, they are 
in the Fire and they will have no escape or way out from 

it, and even if they try to please Allaah and offer excus-
es, nothing of that will be accepted from them. Ibn Jarir 
said: “The meaning of the Ayah, 

“and if they seek to please Allaah,”

is: They will ask to go back to this world but this plea 
will not be answered. 

Sources: 
1. Khutbah conducted by Shaikh ‘Abdur-Razzaaq al-Badr 
2. Tafseer Ibn Katheer 
3. Fat-h al-Majeed – Sharh Kitab at-Tawheed by ‘Abdur-

Rahmaan Aal-Shaikh

The Unlawfulness of Oppression and 
the True Emigration

Hadeeth: 
‘Abdullaah ibn ’Amr ibn al-‘Aas (Radia-Allaahu 

‘anhu) narrated that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: 

“A Muslim is one from 
whose tongue and hands the 

Muslims are secure; and a 
Muhaajir (emigrant) is one 

who leaves (abandons) what 
Allaah has forbidden.” 

[Agreed upon] 

ٿ  ٹ      ٹ  ٹ  ٹ  ڤ  ڤ  ڤ  ڤ    ڦ   
 ڦ 

 

      ڇ  ڍ  
 

 ڌ  ڌ  ڎ  ڎ  ڈڈ  ژ   ژ  ڑ  ڑ  ک  
 ک  ک  

 

  ژ   ژ  
 

   ڑ  ک  کک  ک  گ  گ  گ   گ  ڳ  ڳ  ڳ  ڳ  ڱ  ڱڱ  ھ   
 

ٿ  ٹ      ٹ  ٹ  ٹ  ڤ  ڤ  ڤ  ڤ    ڦ   
ڦ  ڦ  ڦ   ڄ  ڄ  ڄ  ڄ  ڃ             ڃ   ڃ     ڃ  

چ  چ  چ  چ  ڇ   ڇ  ڇ     ڇ  ڍ  
ڍ  ڌ  ڌ  ڎ  ڎ  ڈڈ  ژ   ژ  ڑ  ڑ  ک  

 ک  ک  
 



b  The second meaning of Muslim: The five pil-
lars of Islam are together called Islam, which 

the Prophet (Salla-Allaahu ‘alayhi wa sallam) explained in the 
Hadeeth of Jibreel [Gabriel (‘Alayhis-salaam)] when he 
(‘Alayhis-salaam) asked about it: “Islam is to worship  
Allaah (Azza wa Jall) Alone and none else [in another Ha-
deeth, he (Salla-Allaahu ‘alayhi wa sallam) said: “To testify that 
there is none who deserves to be worshipped except Allaah 
and that Muhammad is the Messenger of Allaah.”], to per-
form Salaat (offer the Salaat perfectly), to pay Zakaat, to 
observe Saum (fasts) during the month of Ramadaan, and 
pilgrimage (Hajj) to Makkah for the one who can afford it.” 
[Al-Bukhaari] 

c  Safety and security are also called Islam, i.e. to 
save others from one’s evil. Aslama so-and-so 

means he makes peace with people such that he would 
not harm them. This meaning is explained by this Ha-
deeth: ‘A Muslim is one from whose tongue and hands the 
Muslims are secure.’” [Sharh Riyadhus-Saliheen] 

2  The Hadeeth shows that a true Muslim is one who 
does not harm others, either overtly or covertly. 

He does not endeavor to commit any kind of harm or 
evil towards others. The Muslim does not abuse other 
Muslims, or curse, backbite or gossip about them. He 
withholds his tongue, which is one of the most difficult 
things for a person to do. 

Mu’adh ibn Jabal (Radia-Allaahu ‘anhu) narrated that he 
asked Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam): “In-
form me of an act which will cause me to enter Paradise 
and keep me far from Hell.” He (Salla-Allaahu ‘alayhi wa sal-
lam) replied: “You have asked me about a matter of great 
importance, but it is easy for one for whom Allaah makes 
it easy.” He added, “Worship Allaah, associate nothing 
with Him in worship, offer As-Salaat (the prayer), pay 
the Zakaat, observe Saum (fasting) during Ramadaan and 
perform Hajj (pilgrimage) to the House of Allaah, if you 
can afford it.” He (Salla-Allaahu ‘alayhi wa sallam) further said: 
“Shall I not guide you to the gates of goodness? 
Fasting is a screen (from Hell), charity extinguishes 
(removes) sins as water extinguishes fire, and standing 
in prayer by a slave of Allaah during the last third of the 
night.” Then he recited (interpretation of the meaning): 
‘Their sides forsake their beds to invoke their Lord in 
fear and hope, and they spend (in charity in Allaah’s 
Cause) out of what We have bestowed on them. No per-
son knows what is kept hidden for them of joy as a re-
ward for what they used to do.’ [Surat as-Sajdah (32:16-
17)] Then he added, “Shall I tell you of the root of the 
matter, its pillars and its highest point?” I replied: “Yes! 
Certainly, O Messenger of Allaah.” He said: “The root 
of this matter (foundation) is Islam, its pillar (mainstay) 
is As-Salaat (the prayer) and its highest point is Jihaad 

(fighting in the Cause of Allaah).” Then he asked: 
“Shall I tell you of that which holds all these things?” 

I said: “Yes, O Allaah’s Messenger.” So he took hold of 
his tongue and said: “Keep this in control.” I asked: “O  
Allaah’s Messenger! Shall we really be accounted for 
what we talk about?” He replied: “May your mother 
lose you! People will be thrown on their faces into Hell on 
account of their tongues.” [At-Tirmidhi and authenticat-
ed by al-Albaani in Saheeh al-Jamie] 

The tongue is the most serious (dangerous) organ of 
man. Therefore, when a person gets up in the morning, 
all his limbs humble themselves before his tongue and 
say: ‘Fear Allaah for our sake because we are with you 
(i.e. we will be rewarded or punished as a result of what 
you do); if you are straight, we will be straight, and if 
you are crooked, we will become crooked.” [As reported 
in a Hadeeth by at-Tirmidhi and authenticated by al-Al-
baani who graded it Hasan] 

This shows the importance of guarding one’s tongue 
against that which is prohibited. Even the slightest care-
lessness on the part of the tongue can make all the or-
gans suffer for it. 
In the same way as the lust (desire) for talking has been 
placed in the tongue; similarly, the lust (desire) for mar-
riage has been placed in the private parts. Hardly any-
one can be saved from these two lusts. 
So the Muslim is he whose tongue the Muslims are safe 
from, i.e. he abstains from harming them, remembers 
them with good, does not abuse, backbite, or make en-
mity between them. He is a peaceful person. If he hears 
bad things about others, he protects his tongue. He is 
not like some people who when they hear something 
bad about their Muslim brother, they rejoice therewith 
and spread it among the people. They are not consid-
ered Muslims. 

The true Muslim also keeps the Muslims safe from his 
hands, i.e. he does not transgress against them by beat-
ing them or injuring them or devouring their wealth, 
etc. He just takes what he legally deserves and does not 
transgress against anyone. The one from whose tongue 
and hands the Muslims are secure is the true Muslim. 

3  The Prophet (Salla-Allaahu ‘alayhi wa sallam) informed us 
about this matter; and he (Salla-Allaahu ‘alayhi wa sallam) 

did not tell us that just for us to know; rather, we should 
learn and act upon it. So, be keen if you want the true 
Islam then let the Muslim people be saved from your 
tongue and hands, in order to be a true Muslim. 

4  The true Muhaajir is one who strictly avoids diso-
bedience to Allaah. This means if a person leaves 

his homeland to emigrate to some other place but does 
not save himself from sin, his emigration is of no avail 
because emigration in fact means “the renunciation of 
everything for the pleasure of Allaah.” So, if one leaves 
his native place, kith and kin, property and business and 
still wallows in sin, this will be maliciousness on his part.

5  Shaikh Ibn Jibreen (Rahimahullaah) said: The Mu-
haajir (emigrant) is the one who avoids what  

Allaah has forbidden. This is because Hajr (emigration) 
is to hate something and abandon it. Thus, the emigrant 
is called Muhaajir because he left his country and he 
moved to the land of Islam, as he hated living in a place 
of Kufr (disbelief). Hijrah (emigration) is particular to 
the person who moved from the land of Kufr to the land 
of Islam. Also, the Muhaajir is one who abandons what 
Allaah has forbidden especially when there exists the 
motive or causes for committing the prohibition.
For example, if one’s own self induces him to kill or to 
show arrogance or inflict Muslims with punishment or 
oppression, or loot them or backbite them or find fault 
in them; or if his self induces him to commit Faahishah 
(abomination) such as commit adultery or drink wine 
and so forth, but he desisted and withheld himself and 
abandoned the prohibited matters because he knew that 
partaking those matters is a sin, then in such a case, he 
will get the reward of an emigrant. [Ibn-jebreen.com] 

Four ways to help one 
abandon sins [i.e. who is the Muhaajir?] 

1  To have hatred in the heart for what Allaah has 
forbidden. This feeling indicates the soundness of 

the heart. This is because one of the indications that the 
heart is not Saleem (pure or sound) is to love evil [As 
Shaikh as-Sa’dee said in his interpretation of the verse 
in Surat as-Saffaat (37:84), “When he came to his Lord 
with a pure heart (attached to Allaah Alone and none 
else, worshipping none but Allaah Alone – true Islam-
ic Monotheism, pure from the filth of polytheism.”)]
The Muhaajir (emigrant) hates sinning, he hates to do 
what Allaah has forbade him from. 

2  To know what Allaah has forbidden, in all their 
degrees, e.g. the greatest thing (matter) which  

Allaah hates is Shirk, hypocrisy, etc. So the Muhaajir has 
the utmost feeling of hatred for these matters; he hates 
Shirk, its aspects, and fears falling into it. 
If the self still loves what Allaah has forbidden him from, 
then this needs a remedy. This is because the human 
self by nature (which Allaah has created everyone with) 
hates what Allaah has prohibited. All what Allaah has 
prohibited is something the natural disposition (Fitrah) 
basically hates [Such as Zina (adultery), Riba (usury), 
Sariqah (stealing), Dhulm (injustice), etc.]. 
The sound heart does not love evil at all and evil is all 
what Allaah has prohibited. Abandoning sins starts 
with hating them, which requires knowledge of them 
with their degrees of prohibition. 

3  The Muhaajir (emigrant) does not wish to meet 
those who were the reason or the cause for him to 

commit the sin or to meet (come face to face with) the sin 
or what Allaah has prohibited, (e.g. one is afraid to go 

to the assembly out of fear of encountering people who 
backbite or gossip. Also, one could be afraid to travel to 
a non-Muslim country out of fear of falling into Haraam, 
etc.). 
Therefore, he (the emigrant) asks Allaah for protection 
from the sins that could be practiced by his tongue, pri-
vate parts, heart, etc. The emigrant asks Allaah to take 
him away from sin. 
This is exactly what the Du’aa in the opening supplica-
tion of the Salaat means: 

“O Allaah! Keep me far away from my sins as You have 
kept the East far from the West.”

The emigrant (Muhaajir) also exerts his utmost to stay 
away from the causes of the sin and what leads to it, i.e. 
he cuts off any link between him and the cause which 
leads to sins. One should not trust himself or feel secure 
within himself (e.g. if he knows that a sin or person is in 
a particular place, he will not visit that place). 

4  If it happens that he is confronted with (faces) that 
what he tries to abandon, he will flee immediate-

ly. He will not give excuses for himself or show cour-
tesy. He will not respond to any feelings which would 
prevent him from showing his abandonment or hatred. 
So in general, the Muhaajir knows his enemy, hates him, 
fears meeting him, stays away from the causes that lead 
him to it, and if it happens that he meets him, he will run 
from him [like Yusuf (‘Alayhis-salaam) ran away from the 
wife of the minister when she called him to adultery]. 

Sources: 
1. Sharh Riyadhus-Saliheen by Shaikh Ibn ‘Uthaimeen (Ra-

himahullaah) 
2. Riyadhus-Saliheen by Darus-Salam 
3. Explanation of Shaikha Anaaheed as-Simeeri (Hafidha-

hallaah) 

 اللهمَّ باِعد بيني وبين خطاياي كما باعدت بين المشرق والمغرب

 
 

What is the reward of one 
who says, ‘la ilaha illalahu 

wahdahu la sharika lahu 
lahulmulku walahulhamdu 

wahuwa ala kulli shai in 
Qadir.’ 100 times?

QUESTION 2



Boasting is to praise oneself and be boastful of what  
Allaah (Ta’ala) has given one of blessings, whether 
it’s the blessing of children, wealth, knowledge, or 
strength in body, etc. 

Types of Boasting: 
To praise oneself for what Allaah has given one out 
of haughtiness (thinking one is superior to others) 
and out of vanity is a blameworthy type of boasting. 
However, proclaiming the Graces of Allaah upon the 
slave, with humbleness, is a praiseworthy type of 
boasting; i.e. to mention to others the state that one 
is in, in a way of explanation of the matter is permis-
sible. Allaah (Ta’ala) says in Surat ad-Duha (93:11): 

“And proclaim the Graces of your Lord (i.e. the Prophethood and all other Graces).”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “I am the best of mankind on the Day of Resurrection, without boastfulness.” 
[Muslim] 

Also Sa’d ibn Abi Waqqas (Radia-Allaahu ‘anhu) said: “I am the first among the Arabs who threw an arrow in the Cause 
of Allaah.” [Al-Bukhaari] 

This is an example of mentioning the righteous deeds in a way of explaining the state to the people. But mentioning 
it in a way of vanity and haughtiness over the people is a dispraised boasting. It implies a corrupted interior (char-
acteristic) of the person. 
The criterion for the difference between blameworthy and praiseworthy boasting is that in praiseworthy boasting the 
person mentions something by way of proclaiming the favor (Grace) of Allaah upon him. This is one form. 

The other form is to mention a righteous deed or something for the sake of being taken as an example to be followed. 
One mentions the matter to encourage others to also act upon that, saying: “I did such and such” in order to encour-
age the people, while inwardly he hates boasting and haughtiness over people. 
These forms of boasting are permissible as Ibn al-Qayyim (Rahimahullaah) and others said. However, in 
the case of blameworthy boasting, one mentions his good deeds or the matters out of pride and vanity.  

Allaah mentions in Surat an-Nisaa’ (4:36) that He hates every boastful and arrogant person. 

“Verily, Allaah does not like such as are proud and boastful.”

Some scholars said that boasting with 
haughtiness over people is blamewor-

thy except in two states:

First: State of Jihaad 
Second: State of Sadaqah (giving charity) 

Pride in Jihaad such as walking in front of the enemy 
with strutting, vanity and self-conceit (state of haughti-
ness) is permissible as is mentioned in a Hadeeth. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) told Abu Dujanah (Ra-
dia-Allaahu ‘anhu) on the day of the battle of Uhud, while he 
(the latter) was walking in arrogance between the two 
parties: “This is a walk which Allaah hates except in this 
position.” [AI-Haithami] 

Similarly, boasting of charity, showing happiness (re-
joicing), and showing it to others is praiseworthy, ac-
cording to the point of view of some of the scholars. 

Ibn Taymiyyah (Rahimahullaah) said that Ahlus-Sunnah wal-
Jama’ah forbid boasting, arrogance and baghy (transgres-
sion or aggression). Boasting and baghy are very close. 
Boasting is bragging about something that one truly has, 
while transgression or baghy is boasting with falsehood 
about something one does not have or possess. 

Allaah (Ta’ala) says in Surat an-Najm (53:32): 

“So ascribe not purity to yourselves. He knows best 
him who fears Allaah and keeps his duty to Him, [i.e. 

those who are Muttaqun (the pious)].”

Allaah (Ta’ala) forbids His servants from ascribing pu-
rity to themselves, i.e. boastfully praising themselves 
over others, such as when one says to his companion: 
“I know more than you, I am more obedient than you, I 
have more wealth than you,” and so forth. This is a kind 
of Tazkiyah (purification) of the self and a kind of boast-
ing which is contrary to the purification mentioned in 
Allaah’s Statement in Surat ash-Shams (91:9): 

“Indeed he succeeds who purifies his own self (i.e. 
obeys and performs all that Allaah ordered, by fol-

lowing the true Faith of Islamic Monotheism and by 
doing righteous good deeds).”

This is because the forbidden purity is that man boasts, 
shows haughtiness and is proud of what Allaah has 
granted him of good or acts of worship or knowledge. 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: 
“Verily, Allaah has revealed to me that you should adopt 
humility, so that no one may wrong another and no one 

may be disdainful and haughty towards another.” [Mus-
lim] 

Anyone whom Allaah granted wealth or authority, 
beauty or splendor, should take it as Allaah’s Gift. He 
should adopt humility and humbleness and express his 
gratitude for it to Allaah. He should benefit people with 
the gifts bestowed upon him by Allaah and not make 
them a means of pride and oppression. 

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) also 
said: “When a person says: ‘People have been ruined,’ he is 
the one to be ruined the most.” [Muslim] In another ver-
sion: “He himself is the most ruined among them.” 
This Hadeeth prohibits a Muslim from saying the state-
ment in the Hadeeth or something similar to it out of 
arrogance, pride, self-conceit and vanity. There is no 
harm, however, if one says it in view of the bad state of 
affairs which Muslims have been reduced to as a result 
of, for example, neglecting the teachings of Islam. Of the 
religious scholars who hold this view are: Imaam Maa-
lik ibn Anas, Imaam al-Khattabi, al-Humaidi and others. 
Imaam an-Nawawi mentioned this point of view in the 
Book of al-Adhkaar. 

Sources: 
1. Sharh Riyadh-us-Saliheen by Shaikh Ibn ‘Uthaimeen 

(Rahimahullaah) 
2. Riyadh-us-Saliheen by Darus-Salaam 
3. Ad-Dorar as-Saniyyah – Akhlaq Ahlus-Sunnah wal-

Jama’ah –www.dorar.net 
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What was Khadijah’s (Radia-
Allaahu ‘anha) reaction when 

the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) came frightened 
after the first revelation?   

Which of Allaah’s 
Names is often 
mentioned with 

As-Samee’?  

QUESTION 3

QUESTION 4



Introduction
Every monetary, physical, or literary effort that 
the believer exerts in the Cause of Allaah, no 
matter how small that effort is, will be count-
ed for him in his record of good deeds with  
Allaah. Nothing will be in vain, not even a 
measure of an atom, even the steps which one 
takes with his feet, even one fils one spends, 
even the feeling of tiredness, hunger or thirst, 
as Allaah says in Surat at-Tawbah (9:120) (in-
terpretation of the meaning):
“It was not becoming of the people of al-
Madinah and the Bedouins of the neighbor-
hood to remain behind Allaah’s Messenger 
[Muhammad (Salla-Allaahu ‘alayhi wa sallam) when 
fighting in Allaah’s Cause] and (it was not 
becoming of them) to prefer their own lives 
to his life. That is because they suffer neither 
thirst nor fatigue, nor hunger in the Cause of 
Allaah. Nor do they take any step to raise the 
anger of disbelievers nor inflict any injury 
upon an enemy, but is written to their credit 
as a deed of righteousness. Surely, Allaah 
wastes not the reward of the Muhsinun (good 
doers).”

Zayd ibn Thaabit (Radia-Allaahu ‘anhu) is known 
as the great Imaam, the Shaikh of the reciters 
of Qur’an, the Mufti of Madinah. He was one 
of the bearers of Al-Hujjah (the perfect proof 
and argument, i.e. the Qur’an). ‘Umar (Radia- 
Allaahu ‘anhu) used to assign him to take his place 
whenever he went for Hajj. It was Zayd (Radia-
Allaahu ‘anhu) who distributed the booty on the 
day of Al-Yarmouk. 

His father was killed before the Hijrah [emi-
gration of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam)] to Madinah, on the day of Bu’ath, so Zayd 
was brought up as an orphan. 

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
emigrated to Madinah, Zayd embraced Islam 
and he was 11 years old at that time.
In the second year of the Hijrah, Madinah, the 
city of the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
was buzzing with activity as the Muslims pre-
pared for the long march southwards to Badr. 

The noble Prophet (Salla-Allaahu ‘alayhi wa sallam) 
made a final inspection of the first army to be 
mobilized under his leadership to wage Jihaad 
against those who had tormented the Muslims 
for many years and were still trying to put an 
end to his mission.

Zayd, not yet thirteen, walked up to the ranks. 
He was confident and alert. He held a sword 
which was as long as or possibly slightly 
longer than his own height. He went up to the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and said: “I 
dedicate myself to you, Messenger of Allaah. 
Permit me to be with you and to fight the en-
emies of Allaah under your banner.” 
The noble Prophet (Salla-Allaahu ‘alayhi wa sallam) 
looked at him with admiration and patted 
his shoulder with loving tenderness. He com-
mended him for his courage but refused to en-
list him because he was still too young.
The youth, Zayd ibn Thaabit (Radia-Allaahu ‘anhu) 
turned and walked away, feeling dejected and 
sad. As he walked in slow, measured paces, 
he stuck his sword in the ground as a sign of 
his disappointment. He was denied the honor 
of accompanying the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) on his first campaign. Behind him 
was his mother, an-Nawaar bint Maalik (Radia-
Allaahu ‘anha). She felt equally dejected and sad. 
She had dearly wished to see her young son go 
with the army of Mujahideen and to be with the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) at this most 
critical time. 
One year later, as preparations were under-
way for the second encounter with the Quraish 
which took place at Uhud, a group of Mus-
lim teenagers bearing arms of various kinds- 
swords, spears, bows and arrows and shields- 
approached the Prophet (Salla-Allaahu ‘alayhi wa 
sallam). They were seeking to be enlisted in any 
capacity in the Muslim ranks. Some of them, 
like Raafi ibn Khadij and Samurah ibn Jundub 
(Radia-Allaahu ‘anhuma) who were strong and well-
built for their age and who demonstrated their 
ability to wrestle and handle weapons were 
granted permission by the Prophet (Salla-Allaahu 
‘alayhi wa sallam) to join the Muslim forces. Others 
like ‘Abdullaah the son of ‘Umar and Zayd ibn 

Thaabit (Radia-Allaahu ‘anhuma) were still considered by the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) too young and imma-
ture to fight. He promised though to consider them for 
a later campaign. It was only at the Battle of the Ditch 
when Zayd was about sixteen years old that he was at 
last allowed to bear arms in defense of the Muslim com-
munity.

Muslims should know how to support 
their Religion

Although Zayd (Radia-Allaahu ‘anhu) was keen to participate 
in battles, it is not as a warrior that he is remembered. 
After his rejection for the Badr campaign, he accepted 
the fact that he was too young to fight in major battles. 
His alert mind turned to other fields of service, which 
had no connection with age and which could bring him 
closer to the Prophet (Salla-Allaahu ‘alayhi wa sallam). Zayd (Ra-
dia-Allaahu ‘anhu) thought about his talents and capabilities 
and how he could use them in support of Islam. He was 
very intelligent. He realized that Allaah had granted 
him the blessing of having a good memory, a love of 
knowledge and a keenness to seek it. He concluded he 
could best help the Prophet (Salla-Allaahu ‘alayhi wa sallam) by 
pursuing the field of knowledge, and in particular of 
memorizing the Qur’an.
He mentioned the idea to his mother. She was delighted 
and immediately made attempts to have his ambition re-
alized. An-Nuwaar (Radia-Allaahu ‘anha) spoke to some men 
of the Ansaar about Zayd’s (Radia-Allaahu ‘anhu) desire and 
they in turn broached the matter with the Prophet (Salla-
Allaahu ‘alayhi wa sallam), saying: 
“O Messenger of Allaah, our son Zayd ibn Thaabit from 
Banu an-Najjar has memorized seventeen Surahs of the 
Book of Allaah and recites them as correctly as they were 
revealed to you. In addition to that he is good at reading 
and writing. It is in this field of service that he desires to 
be close to you. Listen to him if you will.” 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) listened to Zayd 
(Radia-Allaahu ‘anhu) recite some Surahs he had memorized. 
His recitation was clear and beautiful and his stops and 
pauses clearly indicated that he understood well what 
he recited. The Prophet (Salla-Allaahu ‘alayhi wa sallam) was 
pleased. Indeed he found that his ability exceeded the 
commendation he had been given by his relatives. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) then set him a task 
which required intelligence, skill and persistence. 
“Zayd, learn the writing of the Jews for me, by Allaah I 
cannot entrust them with my Book,” instructed the Proph-
et (Salla-Allaahu ‘alayhi wa sallam). “At your command, Messen-
ger of Allaah,” replied Zayd (Radia-Allaahu ‘anhu), who set 
about learning Hebrew with enthusiasm. Zayd (Radia-
Allaahu ‘anhu) became quite proficient in the language and 
wrote it for the Prophet (Salla-Allaahu ‘alayhi wa sallam) when 
he wanted to communicate with the Jews. Zayd also 
read and translated from Hebrew when the Jews wrote 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam). [Reported by al-
Bukhaari in at-Tareekh al-Kabeer and at-Tirmidhi] The 

Prophet (Salla-Allaahu ‘alayhi wa sallam) instructed him to also 
learn Syriac and this he did in seventeen days. [Reported 
by Ahmad] It was in this way that Zayd (Radia-Allaahu ‘anhu) 
came to perform the important function of interpreting 
for the Prophet (Salla-Allaahu ‘alayhi wa sallam) in his dealings 
with non-Arabic speaking people.

The Writer of the Divine Revelation

Zayd’s (Radia-Allaahu ‘anhu) enthusiasm and skill were ob-
vious. When the Prophet (Salla-Allaahu ‘alayhi wa sallam) felt 
confident of his faithfulness in the discharge of duties 
and the care, precision and understanding with which 
he carried out tasks, he entrusted Zayd (Radia-Allaahu ‘anhu) 
with the weighty responsibility of recording the Divine 
Revelation.
 When any part of the Qur’an was revealed to the Proph-
et (Salla-Allaahu ‘alayhi wa sallam), he often sent for Zayd (Radia-
Allaahu ‘anhu) and instructed him to bring the writing ma-
terials, i.e. the parchment, the ink-pot and the scapula 
to write the revelation. Zayd (Radia-Allaahu ‘anhu) became 
the first person that was referred to for his knowledge of 
the Qur’an in the nation, and among the followers of the 
beloved Prophet (Salla-Allaahu ‘alayhi wa sallam).
Zayd (Radia-Allaahu ‘anhu) was not the only one who acted 
as a scribe for the Prophet (Salla-Allaahu ‘alayhi wa sallam). One 
source has listed forty-eight people who used to write 
for him (Salla-Allaahu ‘alayhi wa sallam); Zayd (Radia-Allaahu ‘anhu) 
was very prominent among them. Not only did he write, 
but during the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) time 
he collected portions of the Qur’an that were written 
down by others and arranged these under the supervi-
sion of the Prophet (Salla-Allaahu ‘alayhi wa sallam). He is re-
ported to have said: 
“We used to compile the Qur’an from small manuscripts 
in the presence of the Prophet.” 
In this way, Zayd (Radia-Allaahu ‘anhu) experienced the 
Qur’an directly from the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) himself. It could be said that he grew up with the 
verses of the Qur’an, understanding well the circum-
stances surrounding each revelation. Thus, he became 
well-versed in the secrets of the Shari’ah and at an early 
age gained the well-deserved reputation as a leading 
scholar among the Companions of the Prophet (Salla- 
Allaahu ‘alayhi wa sallam). 

His Attitude on the Day of as-Saqeefa

After the death of the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
the Muhajiroon (emigrants) and the Ansaar (supporters 
of Madinah) gathered to choose a Caliph. A great Fitnah 
(calamity) was about to occur among them. Here, the role 
of the writer of the Divine Revelation appeared; whose 
heart had been ignited with the light of the Qur’an and 
guided to the most correct opinion in that situation. 
Abu Sa’eid (Radia-Allaahu ‘anhu) narrated: “When the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) passed 
away, the Khateebs (speakers) of the Ansaar spoke 

The Writer of the Divine Revelation,  the Compiler of the Qur’an



and said: ‘One man from us and one man from you.’ 
Zayd ibn Thaabit (Radia-Allaahu ‘anhu) stood up and said: 
‘The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
was one of the emigrants and we were his supporters. 
The Imaam should be from among the immigrants and 
we will be his supporters.’ Abu Bakr (Radia-Allaahu ‘anhu) 
said: ‘Jazakum Allaahu Khairan, O the Ansaar, and may  
Allaah keep firm your speaker, if you had said other 
than this we would not reconcile with you (keep peace 
with you).’” [Reported by Ahmad and at-Tabarani]
In this way the fire of Fitnah (trial) was extinguished in 
its beginning.

Compilation of the Qur’an in the Era of 
Abu Bakr (Radia-Allaahu ‘anhu) 

After the death of the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
the task fell on this fortunate young man who special-
ized in the Qur’an to authenticate the first and most im-
portant reference for the Ummah of Muhammad (Salla-
Allaahu ‘alayhi wa sallam). This became an urgent task after the 
wars of apostasy and the Battle of Yamaamah in particu-
lar in which a large number of those who had committed 
the Qur’an to memory died. 
‘Umar (Radia-Allaahu ‘anhu) convinced the Khalifah Abu 
Bakr (Radia-Allaahu ‘anhu) that unless the Qur’an was collect-
ed in one manuscript, a large part of it was in danger of 
being lost. Abu Bakr (Radia-Allaahu ‘anhu) summoned Zayd 
ibn Thaabit (Radia-Allaahu ‘anhu) and said to him: 
“You are an intelligent young man and we do not sus-
pect you (of telling lies or of forgetfulness) and you used 
to write the Divine Revelation for Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam). Therefore, look for (all parts 
of) the Qur’an and collect it in one manuscript.” 
Zayd (Radia-Allaahu ‘anhu) was immediately aware of the 
weighty responsibility. He later said: 
“By Allaah, if he [Abu Bakr (Radia-Allaahu ‘anhu)] had ordered 
me to shift one of the mountains from its place, it would 
not have been harder for me than what he had ordered me 
concerning the collection of the Qur’an.” Zayd (Radia-Allaahu 
‘anhu) then asked: “How can you do something which the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) did not do?” Abu Bakr 
(Radia-Allaahu ‘anhu) said: “By Allaah, it is a good thing.” 
Abu Bakr (Radia-Allaahu ‘anhu) continued advising him till  
Allaah opened the breast of Zayd (Radia-Allaahu ‘anhu).  
Zayd (Radia-Allaahu ‘anhu) finally accepted the task and, ac-
cording to him, “started locating the Qur’anic material 
and collecting it from parchments, scapula, leafstalks of 
date palms and from the memories of men (who knew it 
by heart)”, until he found the last part of Surat al-Taw-
bah (chapter 9) with Abi Khuzaimah al-Ansaari (Radia- 
Allaahu ‘anhu), which he did not find with anyone else. 
Those were verses 128-129.

It was a painstaking task and Zayd was careful that not 
a single error, however slight or unintentional, should 
creep into the work. When Zayd (Radia-Allaahu ‘anhu) had 

completed his task, he left the prepared Suhuf or sheets 
with Abu Bakr (Radia-Allaahu ‘anhu). Before he died, Abu 
Bakr (Radia-Allaahu ‘anhu) left the Suhuf with ‘Umar (Radia-
Allaahu ‘anhu), who in turn left it with his daughter Hafsah 
(Radia-Allaahu ‘anha). Hafsah, Umm Salamah and ‘Aishah 
(Radia-Allaahu ‘anhunna) were the wives of the Prophet (Salla-
Allaahu ‘alayhi wa sallam) who memorized the Qur’an. 

His Everlasting Mission in writing the 
‘Uthmaani Mus-haf

Anas (Radia-Allaahu ‘anhu) narrated: “The Qur’an was com-
piled in the time of Allaah’s Messenger (Salla-Allaahu ‘alay-
hi wa sallam) by four, all of them were from the Ansaar: 
’Ubayy, Mu’adh, Zayd ibn Thaabit and Abu Zayd (Radia-
Allaahu ‘anhum).” [Al-Bukhaari – the Book of Merits of the 
Qur’an]
During the time of ‘Uthmaan (Radia-Allaahu ‘anhu), by which 
time Islam had spread far and wide, differences in read-
ing the Qur’an became obvious. A group of Companions 
of the Prophet (Salla-Allaahu ‘alayhi wa sallam), headed by Hud-
haifah ibn al-Yamaan (Radia-Allaahu ‘anhu), who was then 
stationed in Iraq fighting with the people of Iraq to con-
quer Armenia and Azerbaijan, came to ‘Uthmaan (Radia-
Allaahu ‘anhu) and urged him to “save the Muslim Ummah 
before they differ about the Qur’an, like the Jews and 
Christians did before.” 
‘Uthmaan (Radia-Allaahu ‘anhu) obtained the manuscript of 
the Qur’an from Hafsah (Radia-Allaahu ‘anha) and again sum-
moned the leading authority, Zayd ibn Thaabit (Radia- 
Allaahu ‘anhu), and some other competent Companions1  to 
copy (duplicate) accurate copies of it. Zayd (Radia-Allaahu 
‘anhu) was put in charge of the operation. ‘Uthmaan (Radia-
Allaahu ‘anhu) told the three Quraishi Companions that if 
they differed with Zayd in any matters of the Qur’an, to 
write it in the tongue (dialect) of the Quraish because it 
was revealed in their language. He completed the task 
with the same meticulousness with which he compiled 
the original Suhuf during the time of Abu Bakr (Radia-
Allaahu ‘anhu). 
Zayd (Radia-Allaahu ‘anhu) and his assistants wrote many 
copies. ‘Uthmaan (Radia-Allaahu ‘anhu) sent one of these to 
every Muslim province, with the order that all other 
Qur’anic materials whether written in fragmentary man-
uscripts or whole copies be burnt.
This was important in order to eliminate any variations 
or differences from the standard text of the Qur’an. ‘Uth-
maan (Radia-Allaahu ‘anhu) kept a copy for himself and re-
turned the original manuscript to Hafsah (Radia-Allaahu 
‘anha). [Reported by al-Bukhaari no. 4987]

His Knowledge and Status in the hearts 
of the Sahaabah (Radia-Allaahu ‘anhum)

Zayd (Radia-Allaahu ‘anhu) became the luminiferous (light-
house) for the Muslims by the Graces of Qur’an and 

his understanding of it, and for his long companion-
ship with the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 
sallam). The Caliphs were consulting him regarding any 
problems and dilemmas and the public was seeking the 
Fatwas (rulings) for their problems and they referred to 
him especially in the rulings of inheritance. At that time 
there was none who was more knowledgeable than him 
concerning the laws of inheritance, and none more intel-
ligent in distributing it. 
‘Umar (Radia-Allaahu ‘anhu) addressed the people on the day 
of al-Jaabiyah2 and said: “Oh people! Whoever wants to 
ask about the Qur’an, let him go to Zayd ibn Thaabit (Ra-
dia-Allaahu ‘anhu) … and whoever wants to ask about Fiqh 
(Jurisprudence) let him go to Mu’adh ibn Jabal (Radia-Al-
laahu ‘anhu) … and whoever wants to ask about the wealth, 
let him come to me. Verily, Allaah made me a governor 
(ruler) over it and a distributor for it.” [Suwar min Hay-
at as-Sahaabah]
Anas (Radia-Allaahu ‘anhu) narrated that the Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “Of my Ummah, the one who 
knows the most about the inheritance is Zayd ibn Thaabit 
(Radia-Allaahu ‘anhu).” [Reported by Ahmad, at-Tirmidhi 
and authenticated by al-Albaani in Saheeh al-Jamie’ no. 
895.]
Ja’far ibn Burqan said: “I heard Az-Zuhri saying: ‘Had it 
not been for Zayd ibn Thaabit (Radia-Allaahu ‘anhu) having 
had written the inheritance (law), it would have been 
forgotten by the people.’” [Tahreekh al-Fasawa]

Humaid ibn al-Aswad said that Malik said: ‘The Imaam 
of the people with us after ‘Umar was Zayd ibn Thaabit, 
and our Imaam after that with us was Ibn ‘Umar (Radia-
Allaahu ‘anhuma).” [Tareekh al-Fasawa]

Ash-Sha’bi (Rahimahullaah) said: “There were four judges: 
‘Umar, ‘Ali, Zayd and Ibn Mas’oud (Radia-Allaahu ‘anhum).” 
[Tahdheeb ibn ‘Asaakir]
Masrooq (Rahimahullaah) said: “The people of Fatwa from 
among the Companions of Allaah’s Messenger (Salla- 
Allaahu ‘alayhi wa sallam) were: ‘Umar, ‘Ali, Ibn Mas’oud, 
Zayd, ‘Ubayy and Abu Musa (Radia-Allaahu ‘anhum).” 
[Tareekh al-Fasawa and Tahdheeb ibn ‘Asaakir]
Ibn ‘Abbaas (Radia-Allaahu ‘anhuma)  said: “The remainder 
of the Companions of the Prophet knew that Zayd ibn 
Thaabit (Radia-Allaahu ‘anhu)  was one of those who are firm-
ly grounded in knowledge.” [Tahdheeb ibn ‘Asaakir and 
al-Arna’ool said it is a correct chain.]
 
The students of knowledge among the Sahaabah and 
Ta’bi’een (followers) knew the status of Zayd (Radia- 
Allaahu ‘anhu) and gave him his due respect; they held a 
love and respect for him in their hearts due to his great 
status in knowledge. 

Abu Salamah narrated that Ibn ‘Abbaas (Radia-Allaahu ‘an-
huma) stood up for Zayd ibn Thaabit and took his ride.  
Zayd (Radia-Allaahu ‘anhu) said to him: “Move aside, O 
cousin of the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam).” Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said: “This is how 
we were doing with our scholars and our great ones.” 
[Reported by Ibn Sa’d and authenticated by al-Haakim]
And so it was that seekers of knowledge from among 
the Companions of the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
and the generation who succeeded them, known as the 
“Taabi’un”, came from far and wide to benefit from his 
knowledge. 

In addition to Zayd’s (Radia-Allaahu ‘anhu) being occupied 
with seeking and imparting knowledge, he filled his 
home with joy, happiness and good cheer.
Thaabit ibn ‘Ubaid used to say: “Zayd was one of the 
most jesting (humorous) people with his family.” And 
this is how the Da’iyah (preacher) should be with his 
family; he should always be seeking knowledge, and 
making Da’wah should not restrict him when express-
ing joy and happiness with his family members. 
Zayd ibn Thaabit (Radia-Allaahu ‘anhu) thus became one of 
the foremost authorities of the Qur’an. 

Time of his Departure

When Zayd (Radia-Allaahu ‘anhu) died, Abu Hurairah (Radia-
Allaahu ‘anhu) said: 
“Today, the scholar of this Ummah has died.”
‘Ammar ibn Abi ‘Ammar said: “When Zayd ibn Thaabit 
died, we sat with Ibn ‘Abbaas in the shade of a castle and 
said: ‘In this way the knowledge will go away. Today 
an abundant knowledge was buried.’” [Ibn Sa’d in at-
Tabaqat and al-Haakim]
When a Muslim holds the Qur’an and reads it or hears 
it being recited, Surah after Surah, Ayah after Ayah, he 
should know that he owes a tremendous debt of grati-
tude and recognition to Zayd ibn Thaabit (Radia-Allaahu 
‘anhu), a truly great Companion of the Prophet (Salla- 
Allaahu ‘alayhi wa sallam), for helping to preserve for all time 
to come, the Book of Eternal Wisdom. Truly did Allaah, 
the Blessed and Exalted, say: “Surely We have revealed 
the Book of Remembrance and We shall certainly pre-
serve it.” [Surat al-Hijr, 15: 9]

Sources: 
1. Companions of the Prophet by Abdul Wahid Hamid
2. As-haab ar-Rusool by Mahmoud al-Masri

1 ’Abdullaah ibn az-Zubair, Sa’eid ibn al-‘Aas, ‘Abdur-Rahmaan ibn al-Haarith ibn Hishaam (Radia-Allaahu ‘anhum)

QUESTION 5
Ibnul Qayyim, 

(Rahimahullaah), was a 
student of which 

scholar?

2 al-Jaabiyah is a village in the western part of Damascus. ‘Umar (Radia-Allaahu 
‘anhu) summoned the Companions to discuss the issue of conquest and he gave 
his famous sermon. That day is called the day of Jaabiyah.



Shaikh Bin Baaz (Rahimahullaah) was 
asked the following question: “What 

is the ruling for a woman reciting aloud 
in the Jahriyyah (audible) prayer if she 

is sure that no non-Mahram man can hear 
her?” 

Answer: “Allaah (Ta’ala) prescribed for His serv-
ants to recite aloud in the Fajr prayers and in 

the first and second Rak’ahs of Maghrib and ‘Isha 
prayers. This ruling is general for men and wom-

en. This is because the legal rulings are general ex-
cept for what has been specified by proof to be for 
the men apart from the women. 
Allaah (Ta’ala) prescribed loud recitation in the au-
dible prayers, and for the women likewise, to re-
cite aloud benefitting herself and those who are 
around her (children, or her Mahrams). 
However, if there are men who are non-Mah-
ram to her, it is better for her not to recite 
out loud, because the man may be affected 
(tempted) by her voice. This ruling is also 
applied when pronouncing the Talbiyyah 
in the Hajj and ‘Umrah. If there are non-
Mahram men near her, it is better for her 

not to raise her voice with the Talbiyyah, 
and if she does that audibly there is no 

Haraj (sin) upon her, but it is best that it is 
not done audibly.” [Fatawa Noor al-ad-Darb, 

binbaz.org.sa] 
In another Fatwa he (Rahimahullaah) said: “She may 
raise her voice slightly in the presence of non-
Mahram men, because this is Sunnah for all, men 
and women.” 

Shaikh Bin ‘Uthaimeen (Rahimahullaah) was asked: 
“Is it permissible for a woman to recite aloud in 
the audible prayers if she is alone in her room, 
and no one can hear her?” 

Answer: “One should consider the following: 
whatsoever state makes her to be more ener-
getic and more submissive and humble then she 
should do that. 
If it is better for her Khushu’ (submissiveness and 
humbleness) to recite quietly in the Salaah, then 
she should recite quietly and if it is better for her 

Khushu’ to offer the Salaah aloud, then 
she should recite aloud. 
This is the case if there are no non-Mahram 
men around her who can hear her, other-
wise she should recite silently, because it is 
not permissible for the woman to raise her 
voice in the presence of men. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The 
Tasbeeh (saying: ‘Subhaan Allaah’) is for men, 
and clapping is for women.” In another narration: 
“during Salaah.” [Al-Bukhaari and Muslim] 

Fatawa al-Lajnah al-Da’imah (6/392) says the fol-
lowing concerning the same issue: “It was reported 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) used to 
recite aloud in the two Rak’ahs of Fajr, and in the 
first two Rak’ahs of Maghrib and ‘Isha prayers. So 
reciting aloud in these cases is Sunnah, and it is 
prescribed for his Ummah to follow his exam-
ple, because Allaah says (interpretation of the 
meaning): 
“Indeed in the Messenger of Allaah [Mu-
hammad (Salla-Allaahu ‘alayhi wa sallam)] you have a 
good example to follow for him who hopes 
in (the meeting with) Allaah and the Last 
Day and remembers Allaah much.” [Surat al-
Ahzaab 33:21]
It was reported that the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) said: “Pray as you have seen me praying.” 
[Al-Bukhaari and Muslim] 

Reciting silently when one is supposed to recite 
aloud implies that one is neglecting the Sunnah, 
even though this does not invalidate the prayer. 
So the Muslim should recite out loud during Fajr 
prayer and in the first two Rak’ahs of Maghrib and 
‘Isha, even if he is praying alone, because this is the 
Sunnah. 

The prescribed times of reciting aloud or silently are 
Mustahabb (recommendable) when praying alone, 
according to Imaam Shafie’ and others. The Han-
bali scholars say: ‘The person who is praying alone 
has the choice of reciting aloud at the appropriate 
points; if he wants he may recite aloud, and if he 
wants he may lower his voice.’” [Fatawa al-Lajnah 
ad-Da’imah no. 5/56]

Shaikh Bin Baaz (Rahimahullaah) said: “The Sunnah is to 
recite aloud in the voluntary prayers, without harming 
anyone with his recitation. He should not make it diffi-
cult for anyone, especially if there are people next to him 
praying, sleeping or reciting Qur’an. He should recite in 
a way that will not distract them.“
The Prophet (Salla-Allaahu ‘alayhi wa sallam) came to the Masjid 
and saw some people praying aloud. He (Salla-Allaahu 
‘alayhi wa sallam) said to them: “Truly, the one who offers the 
Salaat (prayer) is conversing privately with his Lord. Let 
him see what he counsels Him with, and do not recite the 
Qur’an loudly over each other.” [Maalik, al-Bukhaari in 
“Af’aal al-Ebaad” and authenticated by al-Albaani in 
Sifat Salaat an-Nabiyy] 

Hence, if one recites aloud (i.e. audibly), he should do 
that quietly in a manner which will not harm a person 
who is sleeping, praying or reciting Qur’an. 
He recites in a way that there will be no distraction 
for others around him, whether in the night prayer in 
his house or in the Masjid. This is the Sunnah.” [Para-
phrased- www.binbaz.org.sa] 

Shaikh al-Albaani (Rahimahullaah) said: “As for the night 
prayer, one would sometimes recite quietly and some-

times loudly.” [As reported by Muslim and al-Bukhaari 
in “Af’aal al-Ebaad”] And “the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) used to recite in his house such that he could 
be heard in the courtyard.” [Abu Dawoud and at-Tir-
midhi in Shamaa’il with a Hasan Isnaad] “Occasionally 
he would raise his voice more than that until someone 
lying in bed could hear him (i.e. from outside the court-
yard).” [An-Nasaa’i, at-Tirmidhi and al-Baihaqi] [End 
quote- Sifat Salaat an-Nabiyy] 

With regards to other voluntary prayers, it is Mustahabb 
(recommendable) to recite quietly if the voluntary 
prayer is offered during the day, following the ruling of 
the daytime prayers. One has the choice between recit-
ing aloud or quietly in the night prayers if he is praying 
alone, but reciting aloud is better, provided that it does 
not disturb others.” [Al-Mawsoo’ah al-Fiqhiyyah] 

Imaam an-Nawawi (Rahimahullaah) said: “With regards to 
the Eid prayers, Istisqaa’ (seeking rain) prayer, Taraaweeh 
and eclipse prayers, it is Sunnah to recite aloud, with no 
scholarly difference of opinion. With regards to daytime 
voluntary prayer, the Sunnah is to recite quietly, with no 
scholarly difference of opinion.” [Al-Majmoo’] 

What is the ruling of reciting aloud in night prayers? 

Q1 What does Jahiliyah mean?

A  Era of ignorance

Q2 What is the reward for complete and perfect 
ablution followed by two Rak’ah

A  The reward is that one’s sins will be forgiven 

Q3 In the Hadeeth reported by Abu Hurayrah 
(Radia-Allaahu ‘anhu) the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) said, “The main things that cause the people to 
enter the fire are: 

A  ‘The mouth and the private parts.’” 

Q4 Is marriage in the state of Ihraam permissi-
ble?

A  No its completely prohibited. 

Q5 Who is the first ‘Haafidh’ of the Qur’an?

A  Our Prophet Muhammed (Salla-Allaahu ‘alayhi wa sal-
lam)

Answers to last issues’s Quiz



It is highly recommended that one attends the Masjid to 
perform Jumu’ah prayer very early.

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “He 
who takes a bath on Friday like the bath for ceremonial purity, 
and then goes (to the Masjid) (in the first hour) is like one who 
offers a camel as a sacrifice to win the pleasure of Allaah, and 
he who comes in the second hour is like one who offers a cow to 
win the pleasure of Allaah; and he who comes in the third hour 
is like the one who offers a ram with horns (in sacrifice); and 
he who comes in the fourth hour is like one who offers a hen; 
and he who comes in the fifth hour is like one who offers an 
egg. And when the Imaam ascends the pulpit the angels (who 
write the names of those who come to the Masjid before the 
coming of the Imaam) close (their register) in order to listen to 
the Khutbah.” [Al-Bukhaari and Muslim]

This Hadeeth mentions the merits of going early for 
Salaat al-Jumu’ah and narrates inducements provided for 
it. The earlier a person sets out for it, the greater his re-
ward will be. The reward for Salaat al-Jumu’ah diminish-
es in proportion to one’s delay in reaching the Masjid for 
this purpose. If he reaches the Masjid after the Khutbah 
started, he will be totally deprived of the benefits that go 
with it because his name will not be written in the reg-
ister which shows the men of merits. Moreover, Salaat 
al-Jumu’ah is also attended by angels. This fact shows the 
eminence for the Khutbah and Salaat al-Jumu’ah.

The Ghusl (ritual bath) performed on Jumu’ah should be 
done with the same meticulous care as is done for Ghusl 
Janaabah (post coitus bath).

Aws ibn Aws (Radia-Allaahu ‘anhu) narrated that he heard  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) say: 
“Whoever takes a bath on Friday perfectly, then goes to the 
Masjid early, and on foot, not riding, sits so close to the Imaam 
[i.e. in the first rows], listens (to the Imaam) attentively and 
does not do any act of Laghw (an evil act); for every step he 
takes he would be granted a reward equal to that given to the 
one who fasts and performs Qiyamul-Layl (voluntary night 
prayer) for a whole year.” [Reported by Ahmad, Abu Da-
woud, at-Tirmidhi, an-Nasaa’i and Ibn Maajah. Authen-
ticated by al-Albaani and graded Saheeh]

It was indeed the habit of the Salaf (the Pious Predeces-
sors) to attend the Masjid for Jumu’ah prayer so early 
that they used to reproach themselves with great regret 
whenever they attended the Masjid late, or felt that they 
did not do their best to attend it early.

Nowadays, many people attend the Masjid on Friday 
while the Imaam is on the pulpit. Some even attend it 

while the Salaat is being performed or is about to be 

performed. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“The angels are sent to the gates of the Masjid on Friday 
writing down the names of those who come to the Masjid 
first, then the next, (and so on). When the Imaam ascends the 
pulpit, the records are folded.” [At-Tabarani in al-Kabeer, 
on the authority of Abu Umamah. Authenticated by al-
Albaani and graded Saheeh]

In another narration by Ahmad, “The angels sit at the 
gates of the Masaajid on Friday, writing the names of the first, 
the second, the third (who attend the Masjid for prayer) until 
the Imaam comes, the records will be raised (or folded).” [Au-
thenticated by al-Albaani and graded Hasan]

The records which the angels fold, are those in which 
only the names of those who attend the Masjid early are 
recorded as well as their ranks; not those (records) in 
which the names of those who listen to the Khutbah, at-
tend the Salaat, Du’aa, and are fully submitted in them 
are recorded, for these are no doubt recorded by the two 
recording angels.” [Fat-h al- Baari]

Ibn al-Qayyim (Rahimahullaah) said: “It is a highly recom-
mended act for the one who comes early to the Masjid 
on Friday, to spend his time in offering voluntary prayer 
till the Imaam gets up for delivering his speech.” [Zaad 
al-Ma’ad] 

Salman (Radia-Allaahu ‘anhu) narrated that Allaah’s  Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) said: “If a man takes a bath on 
Friday (or) purifies himself as much as he can with ablution, 
oils his hair, applies whatever perfume is available in his 
house, sets forth for the Masjid, does not separate two people 
(to make a seat for himself), offers Salaat what is prescribed 
for him, remains silent when the Imaam speaks, his (minor) 
sins between that Friday and the following Friday will be 
forgiven.” [Al-Bukhaari]

Commentary: 

This Hadeeth stresses the following four points:
1. The need to purify oneself as much as possible on 

Jumu’ah. One must use hair oil and perfume so that 
others do not feel any irritation because of a bad 
smell which may rise from one’s clothes.

2. One is advised to go for Salaat al-Jumu’ah early so 
that he does not jump over the shoulders of others, 
nor sit tightly between two persons. If a person goes 
to the Masjid late, then he should occupy an avail-
able seat and observe full manners.

3. One should offer Nawaafil after reaching the Masjid.
4. One should listen quietly to the Khutbah. A person 

who observes all the manners mentioned in this Ha-
deeth will receive the full benefits of Salaat al-Jumu’ah.

Mistakes regarding Salaat al-Jumu’ah (Friday congregational prayer) Part 2

It is also highly recommended that one come close to the 
Imaam in Jumu’ah prayer. It is affirmed that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Whoever performs ablution 
perfectly on Friday, then comes to the Friday prayer and 
sits close (to the Imaam), listens attentively to the Khutbah 
(religious talk) and keeps silent, his (minor) sins between 
that Friday and the following Friday will be forgiven, with 
the addition of three more days; but he who touches pebbles 
(plays with anything such as straws, one’s watch, etc.) has 
committed an evil act, (which will undoubtedly deprive one 
of the Friday reward).” [Reported by Ahmad, Muslim, 
Abu-Dawoud, at-Tirmidhi, Ibn Maajah, on the authority 
of Abu Hurairah and authenticated by al-Albaani and 
graded Saheeh.]

In another narration, Imaam Ahmad reported on the 
authority of Samurah (Radia-Allaahu ‘anhu): “Attend Friday 
(prayer) and come close to the Imaam. The man who delays the 
Friday prayer (such that he attends late) will be delayed from 
entering Jannah though he is one of its people.” [Hadeeth 
Hasan by al-Albaani]

It is also reported by Ahmad in his Musnad on the au-
thority of Samurah (Radia-Allaahu ‘anhu) that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Attend the Jumu’ah prayer 
and sit close to the Imaam. The more a man retreats from the 
Imaam, the lower his rank will be in Jannah (Paradise), though 
he will enter it.” [Reported by Abu Dawoud, al-Baihaqi, 
and al-Haakim. Authenticated by al-Albaani and graded 
Saheeh]

Third: Harming people by crossing over their necks by raising one’s feet to 
the level of their shoulders or even heads, when moving from one place to  

another in the Masjid

It is forbidden to cross over the necks of those who at-
tend Friday prayer in the Masjid. It is reported by Abu 
Dawoud and others that a man attended the Masjid 
to perform Friday prayer with the Prophet (Salla-Allaahu 
‘alayhi wa sallam). The man walked through the Masjid and 
trespassed other Muslims while the Prophet (Salla-Allaahu 
‘alayhi wa sallam) was delivering his speech. Seeing this, the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said to him: “Sit! You 
have indeed harmed others and have come late.” [Ahmad, 
Abu Dawoud, an-Nasaa’i and authenticated by al-Al-
baani in Saheeh al-Jamie’ no. 155]

Harming people is forbidden in Islam according to  
Allaah’s Statement in Surat al-Ahzaab (33:58):
“And those who annoy believing men and women un-

deservedly bear on themselves, the crime of slander 
and plain sin.”

Ibn ’Abd al-Barr (Radia-Allaahu ‘anhu) said: “The statement 
of the Prophet for the one who crosses over the necks 
(rows) of people on Friday indicates that trespassing the 
rows is a harm and it is not permissible for a Muslim 
to harm another Muslim, on Friday and other than it.” 
[End Quote]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Crossing 
over the necks is unlawful when the Khutbah is being 
given, and at times other than that. This is because of the 
statement of the Prophet (Salla-Allaahu ‘alayhi wa sallam) to the 
man who crossed over the necks of people: ‘Sit! You have 
indeed harmed (the people).’
This is strictly forbidden during the Khutbah, in that 
there is a harm for the people and a distraction from 
listening to the Khutbah.” [End Quote][Majmoo’ Fatawa 
and Rasaa’il of Shaikh Ibn ‘Uthaimeen, vol. 16, the Book 
of Friday]

The Ulama’ (scholars) differed concerning the ruling of 
this act into two opinions:

First opinion: this act is disliked; this is the opinion 
of Ibn Hajar, the Shaafiees and Hanbali scholars.
Malik and al-Awza’i said that it is just during delivery 
of the Khutbah on the pulpit and this is what the Hadeeth 
is about. However, if there is a gap in front of him before 
the Imaam sits on the pulpit, then it becomes permis-
sible, but let him be gentle when he does that. [Al-Mu-
dawwanah] 

Second opinion: Trespassing is absolutely forbid-
den on Friday and on other than Friday, based on the 
aforementioned Hadeeth of ‘Abdullaah Ibn Busr (Radia-
Allaahu ‘anhu).

At-Tirmidhi said: “This opinion is what the scholars are 
acting upon. They disliked the man crossing over the 
necks of the people on Friday and they were strict re-
garding it.” [End Quote]
And this is the opinion which was preponderated by 
Ibn ‘Abd al-Barr, an-Nawawi and Shaikh al-Islam ibn 
Taymiyyah in “Al-Ikhtiyarat al-Fiqhiyyah.”

Accordingly, it is not recommended to trespass other 
Muslims when coming late to the Masjid –as ‘Abdullaah 
ibn Busr (Radia-Allaahu ‘anhu) stated in the Hadeeth.

Sources:
1. The Clarified Ruling of Mistakes Done in Salaat, by 

Mashhur Hasan al-Salmaan.
2. Riyadh-us-Saliheen, by Darus-Salaam

First: Attending the Masjid very late
Second: Not sitting close to the Imaam 



Islam has paid a great deal of attention to the care of 
the infant and mother throughout all stages of develop-
ment. What the United Nations, human rights organiza-
tions and World Health Organization have to say cannot 
compare to it.
In Islam, care of the infant does not begin at the moment 
of birth, rather it begins from the time a person thinks 
of marriage. The Prophet (Salla-Allaahu ‘alayhi wa sallam) en-
joined us to choose good husbands and wives.
Islam pays a great deal of attention to the soundness of 
the offspring and the formation of a strong family, not 
only from a moral point of view, but also taking into ac-
count physical as well as psychological aspects.
This care continues during pregnancy, birth, breastfeed-
ing and the stages of child raising that follow. One of the 
early stages of this care is the Tahneek of the newborn.

Al-Bukhaari narrated in his Saheeh from Asma’ bint 
Abu Bakr (Radia-Allaahu ‘anha), that she got pregnant with 
‘Abdullaah ibn Zubair in Makkah. She said: “I set out 
when I was full term and came to Madinah and stayed 
in Quba, and gave birth in Quba. Then I brought the 
baby to the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam), and put him in his lap. Then he (Salla-Allaahu ‘alayhi wa 
sallam) called for a date and chewed it, and then he spat in 
his mouth, and the first thing that entered into his stom-
ach was the saliva of the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam). Then he rubbed the inside of his mouth 
with the date (i.e. Tahneek), then he (Salla-Allaahu ‘alayhi wa 
sallam) prayed for him and blessed him.” 

In the Saheehain it is narrated that Abu Musa, (Radia- 
Allaahu ‘anhu) said: “A boy was born to me and I brought 
him to the Prophet (Salla-Allaahu ‘alayhi wa sallam), and he 
called him Ibraaheem and rubbed the inside of his 
mouth with a date, and prayed for him to be blessed, 
then he (Salla-Allaahu ‘alayhi wa sallam) gave him back to me.”

Scientific explanation
The level of sugar (glucose) in the blood of the newborn 
is low; the lower the newborn’s weight, the lower the 
level of blood glucose will be. Hence, glucose levels in 
premature babies (those who weigh less than 2 kgs) is 
usually very low, and in many instances it is less than 20 
mg per 100 ml of blood.
In newborns whose weight is more than 2 kg, the level 
of sugar in their blood is usually above 30 mg. This level 
of blood sugar (20-30 mg) is regarded as very low, and 
in many cases may lead to:

 ۞ The newborn refusing to nurse
 ۞ Limpness of the muscles
 ۞ Repeated interruptions in breathing, resulting in cy-

anosis (a bluish or purplish discoloration (as of skin) 
due to deficient oxygenation of the blood)

 ۞ Seizures, fits or convulsions
 that may lead to chronic, serious 
 complications, namely:
* Delayed growth
* Mental retardation
* Cerebral Palsy
* Hearing or Vision impairment or both
* Epilepsy
In this case is not treated immediately, it may end in 
death, even though the remedy is very easy and avail-
able, which is to administer glucose dissolved in water, 
either by mouth or intravenously.

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) rubbed 
dates inside the mouths of newborn infants after taking 
the dates into his mouth, and rubbing the softened date 
that was mixed with his blessed saliva, there was great 
wisdom behind that. Dates contain abundant amounts 
of glucose, especially after they have been diluted with 
saliva, which contain enzymes that turn disaccharides 
(sucrose) into monosaccharides (sugar that is not de-
composable into simpler sugars). Saliva also helps to 
dilute these types of sugar, thus enabling the infant to 
benefit from it.
As most newborns need glucose immediately after 
birth, giving the newborn softened dates protects the 
child from the danger of complications caused by lack 
of sugar that we have referred to above.
Recommending Tahneek or rubbing the inside of the 
newborn’s mouth with softened dates is a very impor-
tant protective remedy. It is a medical miracle that man-
kind did not know of, and they did not know of the dan-
gers of low glucose levels in the blood of the newborn. 
The newborn, especially if premature, undoubtedly 
needs to be given a sugar solution immediately after 
birth. What obstetric and children’s hospitals usually do 
is give a glucose solution to the newborn immediately 
after birth, then after that the infant begins to breastfeed.

These Ahadeeth which speak of Tahneek open up an im-
portant new horizon in the protection of children, espe-
cially premature infants, against serious diseases that 
are caused by low glucose levels in their blood. Giving 
the newborn an easily digested sugary substance is the 
safest and best solution in such cases.
This also explains a medical miracle that was not known 
at the time of the Prophet (Salla-Allaahu ‘alayhi wa sallam), or in 
subsequent eras, until that wisdom behind that proce-
dure became clear in the twentieth century.
(Article by Dr. Muhammad ‘Ali al-Barr in Majallat al-
‘Ijaz al-Ilmi, issue #4)

Source: Islamic Medicine, The Key to a Better Life, published 
by Darussalam

Experts say a dose of sugar given as a gel rubbed into 
the inside of the cheek is a cheap and effective way to 
protect premature babies against brain damage.
Dangerously low blood sugar affects about one in 10 ba-
bies born too early. Untreated, it can cause permanent 
harm.
Researchers from New Zealand tested the gel therapy in 
242 babies under their care and, based on the results, say 
it should now be a first-line treatment.
Their work is published in “The Lancet”.

Sugar dose
Dextrose gel treatment costs just over £1 per baby and is 
simpler to administer than glucose via a drip, say Prof 
Jane Harding and her team at the University of Auck-
land.
Current treatment typically involves extra feeding and 
repeated blood tests to measure blood sugar levels.
But many babies are admitted to intensive care and 
given intravenous glucose because their blood sugar re-
mains low - a condition doctors call hypoglycemia.
The study assessed whether treatment with dextrose gel 
was more effective than feeding alone at reversing hy-
poglycemia.
Neil Marlow, from the Institute for Women’s Health at 
University College London, said that although dextrose 
gel had fallen into disuse, these findings suggested it 
should be resurrected as a treatment.
We now had high-quality evidence that it was of value, 
he said.
Andy Cole, chief executive of premature baby charity 
Bliss, said: “This is a very interesting piece of new re-
search and we always welcome anything that has the 
potential to improve outcomes for babies born prema-
ture or sick.

This is a cost-effective treatment and could reduce ad-
missions to intensive care services, which are already 
working at high capacity levels.
While the early results of this research show benefits to 
babies born with low blood sugars, it is clear there is 
more research to be done to implement this treatment.”

http://www.thejamiat.co.za/index.php?option=com_content&view
=article&id=1862:science-discovers-the-sunnah&catid=47:health-
matters&Itemid=57

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Tahneek is 
done immediately after the birth of the baby, so that the 
first thing that the baby is fed with is that which he was 
given by Tahneek.” Some scholars say Tahneek is particu-
lar to the Messenger (Salla-Allaahu ‘alayhi wa sallam); seeking 
the Barakah (blessing) of the Prophet’s (Salla-Allaahu ‘alayhi 
wa sallam) saliva mixed with date was to be the first thing 
that reached the stomach of the baby, and that this was 

not prescribed to other than him. However, the majority 
of the scholars said that it is prescribed even for other 
than the Prophet (Salla-Allaahu ‘alayhi wa sallam). This is be-
cause the purpose behind Tahneek is to make date the 
first thing that the baby is fed with. Therefore, whoever 
does Tahneek to a new born baby should not be denied, 
there is no harm on him and whoever does not do it will 
be saved.” [Fatawa Noor ‘alad Darb 6/228] 

The point of view of those who said Tahneek is not par-
ticular to the Prophet (Salla-Allaahu ‘alayhi wa sallam) is of the 
majority of scholars. Many Athaar from the Salaf have 
been quoted. Tahneek was known to the Sahaabah and 
was practiced by them. Ahmad reported in his Musnad 
that when the mother of Anas, Umm Sulaim (Radia-Allaahu 
‘anhuma) gave birth to ‘Abdullaah at night, she hated to 
make Tahneek for him until after the Prophet (Salla-Allaahu 
‘alayhi wa sallam) had done Tahneek for him. Anas (Radia- 
Allaahu ‘anhu) said: “I took him in the morning to the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and I found him pas-
turing the camels. The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
took the child and asked if there was something with 
him. I said: “Yes, a few dates (ajwa dates).” The Prophet 
took some of them, chewed it and took some of it out 
of his mouth and put it into the child’s mouth [and did 
Tahneek for him with that, and named him ‘Abdullaah 
as reported by Muslim.] [This Hadeeth is also reported 
by Bukhaari and Muslim.] This Hadeeth indicates that 
Tahneek was known by the Ansaar (Arabs) because 
Umm Sulaim (Radia-Allaahu ‘anha) did not like to make 
Tahneek for her baby before the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) did that.
Also Ibn Katheer said: “When al-Hasan al-Basri was 
born during the Caliphate of ‘Umar (Radia-Allaahu ‘anhu), he 
was brought to him. So he (‘Umar) invoked for him and 
made Tahneek for him.” [Al-Biyadah wan Nihayah]   

With what Tahneek is done
The scholars recommend Tamr (date) for Tahneek or 
Rutab (ripe dates). In case you don’t find ripe dates or 
anything sweet, bee honey is better than others [Ibn 
Hajar in Fat-h al-Bari]
 
An-Nawawi said: “The scholars are in consensus that 
Tahneek with dates is recommended for a new born 
baby. In the case of the inability of date, something close 
to the date or similar in sweetness.
The person chews the date till it becomes fluid (liquid), 
such that can easily be swallowed. Then the child’s 
mouth is opened and put some of it into his mouth to 
reach his stomach.” [End quote- Explanation of an-
Nawawi for Saheeh Muslim]

Tahneek Science discovers the Sunnah  
The Wisdom behind Tahneek



at anything in which  
A l l a a h , 

His Messenger       or the 
Qur’an are mentioned

Mocking or making fun of Allaah, 
His Essence and Attributes, or the 

Qur’an or His Messengers is consid-
ered the greatest type of infidelity. 
If one had faith in his heart, that 
faith would prevent him from say-

ing or doing such. 

ولئن سألتهم ليقولنَّ إنَّما كنَّا نخوُض ونْمعب، قل أباهلل وآياته 
ال تعتذروا قد كفرتم بعد إيمانكم، إن . ورسوله كنتم تستهزءون

 نعف عن طائفة منكم نعذِّب طائفة بأنهم كانوا مجرمين
 




