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   احلياء      
al- Hayaa’
M o d e s t y

Allaah’s Messenger (e) said:

”إن لكل دين ُخْلقاً وُخُلق اإلسالم احلياء“
“Verily, every religion emphasizes 
a character, and the character of 

Islam is al-Hayaa’.” 
[Reported by Maalik and authenticated by Al-Albaani in 

Saheeh at-Targhib wat-Tarhib no. 2632]



Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab al-Raqaaiq; al-Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 

Sahl ibn al-Handhaliyyah narrated that Allaah’s Messenger          said: 

“Those who assemble to remember Allaah     and then get up, it will 
be said to them: ‘Get up while Allaah has forgiven for you your sins 

and your evil deeds have been exchanged with good deeds.” 

[Reported by at-Tarbarani, and Al-Albaani graded it Sahaeeh lighairihi in Saheeh 
at-Targheeb wat-Tarheeb # 1506]
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The Name of Allaah As-Samad is mentioned once in Su-
rat al-Ikhlaas.

Allaah (Ta’ala) says:

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  

“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)]: “He 
is Allaah, (the) One. Allaah-us-Samad [the Self-Suf-
ficient Master, Whom all creatures need, (He neither 

eats nor drinks)].”

The meaning of the Name 
with regards to Allaah (Ta’ala):

Ibn Jarir (Rahimahullaah) said: “The interpreters differed re-
garding the meaning of the Name “As-Samad”. Some of 
them said that it means the One Who neither eats nor 
drinks. Mujaahid said that As-Samad is the One Who 
has no inside (solid, not hollow).
Ash-Sha’bi said that As-Samad is the One Who doesn’t 
eat or drink.
Ikrimah said: ‘As-Samad is the One Who nothing comes 
out from, Who does not give birth, and Who was not 
born.’
Others said: ‘As-Samad is the Master, Who is Perfect in 
His Sovereignty.’” [Jami’ul-Bayaan]
Az-Zajjaj said: “He is the Master, Whom all of creation 

depends upon for their needs and their requests.” 
[Tafseer Al-Asmaa]

Abu Waa’il said: “As-Samad is the Master, Whose con-
trol is complete.” [Jami’ul-Bayaan]
It is said that As-Samad is the Eternal, the One Who Re-
mains after the end of the whole creation.
Ash-Shinqeeti (Rahimahullaah) said: “The Arabs call the 
great master, As-Samad and also the thing which is sol-
id, not hollow (has no inside). Allaah (Ta’ala) is the Master, 
the only resort at times of distress and need. He is sancti-
fied and purified from the attributes of the creation, such 
as eating food and so forth. Exalted be He above that.” 
[Adwa’ al-Bayaan]

The Impact of belief in this 
Noble Name:

All of the aforementioned statements are correct in de-
scribing Allaah (Ta’ala). He is the Master, Whom all of 
creation depends upon for their needs. He is the One, 
Who is perfect in all aspects of nobility and authority, 
Who is perfect in His Sovereignty. He is As-Samad, Who 
has no inside, Who neither eats nor drinks. He is the One 
Who remains after His creation. [At-Tabari and Tafseer 
Ibn Katheer]
Al-Baghawi said: “There is no Samad in the world of 
existence except Allaah (Ta’ala), the Great, the Able to 
do everything (Omnipotent). It is a Name particular 
to Allaah; He is singled out with it. To Him belong the 
most Beautiful Names and Noble Attributes. Nothing is 
like unto Him. And He is the All-Hearer, the All-Seer.” 
[Ma’alim at-Tanzeel]

The impact of belief of these 
meanings on the hearts of 

the believers

1  This Name implies great attributes and beautiful 
praises for our Lord (Ta’ala) and this should only 

be for the One Whose mastership has reached the ut-
most perfection and His Grace is great, and this is Allaah 
Alone.
It is said that As-Samad is the One Who does not eat 
or drink, and He is as such, for He is Rich, free from 
all needs. This is because of His perfect Attributes as He 
(Ta’ala) says in Surat al-An’aam (6:14):

ں  ں   ڻ  ڻ  ڻ  ڻ   ۀ  ۀ  ہ  ہ    ہ  ہھ  ھ  ھ      
ھ  ے  ے  ۓ  ۓ  ڭڭ  ڭ    ڭ  ۇ  ۇ  ۆ  

“Say (O Muhammad Salla-Allaahu ‘alayhi wa sallam): ‘Shall 
I take as a Wali (helper, protector, Lord or God) any 

other than Allaah, the Creator of the heavens and the 
earth? And it is He Who feeds but is not fed.’ Say: 

‘Verily, I am commanded to be the first of those who 
submit themselves to Allaah (as Muslims).’ And be 

not you (O Muhammad Salla-Allaahu ‘alayhi wa sallam) of the 
Mushrikun (polytheists, pagans, idolaters and disbe-

lievers in the Oneness of Allaah).”

And He (Ta’ala) says in Surat adh-Dhariyat (51:56-58):

ڄ   ڄ  ڄ  ڃ  ڃ  ڃ   ڃ  چ  چ  چ  چ  ڇ   ڇ  ڇ  ڇ  
ڍ  ڍ  ڌ  ڌ  ڎ  ڎ  ڈ  ڈ  ژ    ژ  

“And I (Allaah) created not the Jinn and mankind 
except that they should worship Me (Alone). I seek 

not any provision from them (i.e. provision for 
themselves or for My creatures) nor do I ask that they 
should feed Me (i.e. feed themselves or My creatures). 

Verily, Allaah is the All-Provider, Owner of Power, 
the Most Strong.”

Allaah (Ta’ala) refuted the claim of the Christians about 
the divinity of Jesus (‘Alayhis salaam), saying:

ۓ  ڭ  ڭ  ڭ  ڭ    ۇ  ۇ  ۆ  ۆ  ۈ   ۈ  ٴۇ  
ۋۋ  ۅ  ۅ  ۉۉ   ې   ې  ې  ې  

ى  ى  ائ  ائ   ەئ  ەئ  

“The Messiah [‘Isaa (Jesus)], son of Maryam (Mary), 
was no more than a Messenger; many were the Mes-

sengers that passed away before him. His mother 
[Maryam (Mary)] was a Siddiqah [i.e. she believed in 
the words of Allaah and His Books]. They both used 
to eat food (as any other human being, while Allaah 

does not eat).” [Surat al-Ma’idah 5:75]

This verse indicates that the true God is in no need of 
food and drink.

2  It is said that the meaning of As-Samad is the One 
Who begets not, nor was He begotten. This is the 

truth. In many verses, Allaah (Ta’ala) negated from Him-
self as to having a peer or similitude and there is no one 
equal to Him or comparable to Him.

Allaah (Ta’ala) says in Surat Maryam (19:65):

ڀ  ڀ   ڀ    ڀ  ٺ  
“Do you know of any who is similar to Him? (of 

course none is similar or coequal or comparable to 
Him, and He has none as partner with Him).”

He (Ta’ala) also says in Surat al-Ikhlaas (112:4):

ٺ  ٺ  ٺ  ٺ  ٿ  ٿ   

“And there is none co-equal or comparable unto 
Him.”

If it is affirmed that Allaah has no equal, or anyone simi-
lar to Him, then it is untrue to come from anything or 
that anything comes out of Him; because that thing will 
not come out except from something of its same nature.

Accordingly, to have a son is an attribute that is negated 
for Allaah, because the son will not come out except af-
ter having a wife, and the existence of a wife is negated 
due to the dissimilarity of anything to Allaah; therefore, 
as a consequence, the existence of a son is negated as 
well.

Allaah (Ta’ala) says in Surat al-An’aam (6:101):

ېئ  ىئ  ىئىئ  ی  ی  ی  ی       جئ   حئ  مئ  ىئيئ  جب  حب            خبمب  
ىب  يب  جت  حت  خت   

“He is the Originator of the heavens and the earth. 
How can He have children when He has no wife? He 
created all things and He is the All-Knower of every-

thing.”

3  As-Samad is the Master, Who is perfect in all as-
pects of nobility and authority.

Ibn ‘Abbaas (Radia-Allaahu ‘anhu) said: “He is the Master, 
Who is perfect in His Sovereignty; the Most Noble, Who 
is perfect in His Nobility; the Most Magnificent, Who is 
perfect in His Magnificence; the Most Forbearing, Who 
is perfect in His Forbearance; the All-Knowing, Who 
is perfect in His Knowledge, and the Most-Wise, Who 

Source: 
An-Nahj al-Asma’ fee 
Sharh Asma’ u-Allaah 
ul-Husnaa, by Shaikh 

Muhammad 
al-Houmoud an-Najdi

An Explanation of the Name of 

Allaah

As-Samad



is perfect in His Wisdom. He is the One Who is perfect in 
all aspects of nobility and authority. He is Allaah, Glory 
be unto Him. These attributes are not befitting to anyone 
other than Him. He has no coequal and nothing is like 
Him. Glory be to Allaah, the One, the Irresistible.” [At-
Tabari] 

4  It is said that As-Samad is the Eternal who will 
never perish. This is the truth, undoubtedly, He 

(Ta’ala) is the First, nothing is before Him, Eternal and 
never ending, as He (Ta’ala) says about His Noble Self in 
Surat al-Hadeed (57:3):

ۈئ    ۈئ  ېئ  ېئ  ېئىئ  ىئ  ىئ  ی  ی  ی   

“He is the First (nothing is before Him) and the Last 
(nothing is after Him), the Most High (nothing is 
above Him) and the Most Near (nothing is nearer 

than Him).”

Allaah (Ta’ala) also says in Surat ar-Rahman (55:26-27):

ڇ  ڇ  ڇ  ڍ  ڍ  ڌ   ڌ  ڎ  ڎ  ڈ  ڈ  ژ  

“Whatsoever is on it (the earth) will perish. And the 
Face of your Lord full of Majesty and Honor will 

remain forever.”

All the aforementioned Attributes of Sovereignty and 
Perfection remain eternally attributable to Him. No 
changes or deficiency or imbalance could befall His At-
tributes as is the case with the creation.
The reality of As-Samadaniyyah as regards Him (Ta’ala) 
is by being Eternal and Self-Sufficient and the need of 
everything of Him. It is an attribute for His Essence.

5  The servants should not resort to anyone except 
unto Him, nor should they ask except from Him. 

He is the Master, As-Samad, nothing is above Him, in 
Whose Hand is the good and He is Omnipotent.

Al-Qurtubi said: “It is incumbent upon every adult to 
know that neither Samadaniyyah nor Oneness belong 
to anyone except to Allaah Alone. No one is turned to 
or resorted to in one’s needs except Him.” [Al-Kitab al-
Asna]

6  It is quoted in the Saheeh traditions that Surat al-
Ikhlaas is equal to one third of the Qur’an.

Abu Sa’eid al-Khudri (Radia-Allaahu ‘anhu) narrated that the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said to his 
Companions: “Is one of you not able to recite a third of the 
Qur’an in a single night?” This was something that was 
difficult for them and they said: “Which of us is able to 
do that, O Messenger of Allaah?” So he (Salla-Allaahu ‘alayhi 

wa sallam) replied, “Allaah is the One, As-Samad” is a 
third of the Qur’an.” [Al-Bukhaari]

In another narration it is reported: “Verily, Allaah has di-
vided the Qur’an into three parts, and He (Ta’ala) has made 
‘He is Allaah, (the) One,’ one of the parts of the Qur’an.” 
[Muslim]
Al-Qurtubi said: “This Surah comprises of two of  
Allaah’s Names which imply all aspects of perfection 
that are  not found in any Surah other than it and they 
are: Al-Ahad and As-Samad. They indicate the One-
ness of the Noble Essence which is attributed with all 
attributes of perfection. It is explained as follows:

Al-Ahad makes one become aware of His special exist-
ence which no one shares with Him.
As-Samad makes one become aware of all His Perfect 
Attributes, because He is the One, Whose Sovereignty 
has reached the utmost. So all requests are referred to 
Him and from Him and this is not fulfilled except in one 
who is perfect in his attributes and that does not befit 
anyone except Allaah (Ta’ala). Since this Surah comprises 
the knowledge about the sanctified Essence, it is consid-
ered one third of the knowledge, because the complete 
knowledge is about the Attributes of Essence (Dhaat) 
and Attributes of Action (Fi’l).’” [Al-Fat-h] 

It is reported in the book “Al-Asna” that, “Say: ‘He is  
Allaah, (the) One’”, is considered one third of the 
Qur’an because of this Name, i.e. As-Samad, which is 
not mentioned in any other Surah except this Surah and 
also the Name Ahad. And Allaah knows best.
It is also mentioned that the Qur’an is revealed compris-
ing of three thirds: one third of it is rules (legislations), 
one third of it is promises and threats, and one third of it 
is Names and Attributes.

“Say: ‘He is Allaah, (the) One,’” has joined the one third 
of these three thirds which is the Names and Attributes. 
So it is one third of the Qur’an. The following Hadeeth al-
ludes to this interpretation: Abu ad-Dardaa’ (Radia-Allaahu 
‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “Verily, Allaah has divided the Qur’an into three 
parts. He (Ta’ala) made ‘Say: He is Allaah, (the) One,’ one 
part of the Qur’an.” [Al-Asna]

• This Hadeeth makes evident the importance and 
excellence of bashfulness, because it induces a 
person to do good deeds and deters him from evil. 

• In this Hadeeth, the Messenger of Allaah (Salla- 
Allaahu ‘alayhi wa sallam) informed us that Imaan (Faith) 
consists of many divisions (parts); more than 60 or 
70 subdivisions (parts). And he (Salla-Allaahu ‘alayhi 
wa sallam) did not clarify them or mention them, in 
order for us to search for them by following up the 
verses of the Qur’an and the narrations (Sunnah) 
until we gather them and act upon them. 

There are many examples in the Qur’an and the Sunnah 
which are deliberately unclear, in order to test the peo-
ple and to distinguish the truthful from the untruthful.

For example regarding the Night of al-Qadr, the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Search for it in the last 

10 nights, or last 7 nights of the month of Ramadaan.” 
[Al-Bukhaari] But we don’t know exactly which night 
is Laylatul-Qadr. This causes people to establish all the 
nights with prayer, Du’aa and Dhikr, hoping to attain the 
reward of establishing this specific night with prayer. 
If the people knew which specific night Laylatul-Qadr 
was they would surely show laziness in establishing the 
other nights with prayer. 

Another example is a special hour on Fridays when sup-
plications are granted. Abu Hurairah (Radia-Allaahu ‘anhu) 
narrated that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-
lam) talked about Friday and said: “There is an hour (op-
portune–time) on Friday and if a Muslim catches it while 
offering Salaat (prayer) and asks something from Allaah 
(Azza wa Jall), then Allaah will definitely meet his request.” 
[Al-Bukhaari]
This hour is not specifically known and it is for peo-
ple to search for. 

Islam calls to fine manners, and one of the most noble manners is  
Hayaa’ (modesty). Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said:

”إن لكل دين ُخْلقاً وُخُلق اإلسالم احلياء“
“Verily, every religion emphasizes a character, and the 
character of Islam is al-Hayaa’.” [Reported by Maalik and 
authenticated by Al-Albaani in Saheeh at-Targhib wat-Tarhib 

no. 2632]

Hayaa’ is a term that covers a large number of concepts which 
includes modesty, self-respect, bashfulness, honor, etc.

Hayaa’ induces (urges) the person to do good and abandon 
what is shameful and disgraceful. You notice that when some-
one commits a disgraceful act, he feels shy or ashamed from 
people. If he does a forbidden act, he feels shy towards Allaah 
(Subhaanahu wa Ta’aala); even if he leaves an obligatory act, he feels 
ashamed before Allaah (Subhaanahu wa Ta’aala). Therefore, Hayaa’ (mod-
esty) prevents a person from disobedience to Allaah (Azza wa Jall) and 
from immoral and evil pursuits. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) considered Hayaa’ one part of faith. He 
(Salla-Allaahu ‘alayhi wa sallam) said:

اإلميان بضٌع وستون شعبة واحلياء شعبٌة من اإلميان
“Faith (belief) consists of more than sixty subdivisions or branches (i.e. parts), and al-Hayaa’ is a branch 

of faith.” [Al-Bukhaari]

The same narration is reported by Muslim, in which he added: “Faith consists of more than 60 or 70 subdivisions 
(branches or parts). The most excellent one of them is to say ‘La ilaaha illa Allaah’ (none has the right to be worshipped 
except Allaah) and the least and the lowest of them is to remove injurious and harmful things from the road. And modesty 
(al-Hayaa’) is a part of faith.” 

al-Hayaa’

QUESTION1What kind of Shirk did the Prophet       fear most for his 
Ummah?



The Prophet (Salla-Allaahu ‘alayhi wa sallam) also informed us 
and said: “Allaah (Subhaanahu wa Ta’aala) has 99 Supreme 
Names, whoever Ahsaaha will enter Paradise.” [Al-
Bukhaari and Muslim] 

It is up to the people to strive to find these Names in the 
Qur’an and the Sunnah in order to ‘Ahsaaha[1] them.

Accordingly, the wisdom behind not mentioning the 60 
or 70 parts or divisions of Faith is for us to follow up and 
search for them in the Qur’an and the Sunnah. 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “The 
best or most excellent part (subdivision) of Faith is to say 
‘La ilaaha illa Allaah’.” If the seven heavens and the sev-
en earths and all the creation were weighed, this great 
word would preponderate over them, because it is the 
greatest word, the word of Tawheed (Monotheism); if a 
man says it, he becomes a Muslim, and if a man denies 
it, he becomes a Kafir. This word is a decisive bound-
ary between Imaan (belief) and Kufr (disbelief). In other 
words, the most excellent part of Faith is ‘La ilaaha illa 
Allaah’, which means: none has the right to be wor-
shipped but Allaah. All other deities are false except  
Allaah (Azza wa Jall); He is the Only True God. Allaah (Azza 
wa Jall) says in Surat al-Hajj: 

ہ  ہ  ھ  ھ  ھ  ھ  ے  ے  ۓ      ۓ  ڭ  ڭ  
ڭ  ڭ  ۇ  ۇ   ۆ     ۆ   

“That is because Allaah - He is the Truth (the only 
True God of all that exists, Who has no partners or 

rivals with Him), and what they (the polytheists) in-
voke besides Him, is “Batil” (falsehood). And verily, 
Allaah-He is the Most High, the Most Great.” [22:62]

Islamic Monotheism, 
Tawheed, consists of belief in

1. The Oneness of Lordship (Tawheed ar-Ruboobiyya): 
there is no creator but Allaah, no sustainer but  
Allaah, no disposer of affairs but Allaah, no one can 
benefit or harm but Allaah. 

2. The Oneness of Worship (Tawheed al-Uloohiyya): no 
one deserves to be worshipped but Allaah (Azza wa 
Jall).

3. The Oneness and Uniqueness of the Names and At-
tributes of Allaah (Tawheed al-Asma’ was-Sifaat).
“Whoever’s last words in this life were ‘La ilaaha illa 
Allaah’, will enter Paradise.” [Abu Dawoud and Al-
Haakim]

The least and the lowest part of faith is to remove harm-
ful things from the road; things that could harm the peo-
ple who are passing or walking on the road, such as a 

thorn, wood, stone, etc. If you find anything harmful on 
the road, or other places, remove it, because this is from 
Imaan. Removing a harmful thing from the road is even 
considered Sadaqah (charitable act).

Even the act of leaving your car in the middle of the road 
such that it may bother others, is considered as putting a 
harmful thing in the way of the people; thus, removing 
it from the way is a part of Imaan. If removing a harmful 
thing is a part of Faith, then placing a harmful thing is 
considered a deficiency in Faith. 

Man should have a bashful heart; feel for others, and 
love for others what he loves for himself. How can he 
put his car in the way to bother others without caring 
about their feelings? 

If one cannot remove a harmful thing from the road be-
cause it is very large, then he should call the authorities, 
because it is their responsibility to ensure that the roads 
are safe. Let us be one be of those about whom Allaah 
(Subhaanahu wa Ta’aala) says:

ەئ  وئ  وئ  ۇئۇئ  ی   
“Help one another in righteousness and piety.” [Al-

Ma’idah 5:2]

Hayaa’ is a part of faith; it is bashfulness from doing 
something people dislike, or bashfulness from Allaah, 
which induces the slave to obey Allaah (Azza wa Jall) and 
abstain from all that Allaah has forbidden. 

Bashfulness from people obliges a person to be mod-
est, not to do what beautifies him among people, and to 
abstain from what causes disgrace or humiliation. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) considered al-Hayaa’ 
to be one part of faith. 

Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated: “Once  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) passed by 
an Ansaari (man) who was admonishing his brother 
regarding al-Hayaa’. On that, Allaah’s Messenger (Salla- 
Allaahu ‘alayhi wa sallam) said: ‘Leave him, as al-Hayaa’ is a 
part of faith.’” [Al-Bukhaari] 

In another narration by Ibn ‘Umar (Radia-Allaahu ‘anhu), the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 

 إّن احلياء واإلميان ُقرنا مجيعاً ، فإذا ُرفع احدهما ُرفع اآلخر

 “Verily, Hayaa’ (modesty) and Imaan (faith) are joined to-
gether. If one of them was removed (erased from the heart), 
accordingly, the other one would be removed (from the 
heart).” [Al-Haakim, Al-Baihaqi and authenticated by 
Al-Albaani in Saheeh al-Jami’ # 1603]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The per-
son who has Hayaa’ (modesty) takes the straight path 
because modesty restrains him from following wrong 
ways. For this reason, modesty has been called a part 
of faith.”

Hayaa’ is an inborn quality which Allaah (Subhaanahu wa 
Ta’aala) has created in the human being, and the evidence 
for that is what Allaah (Subhaanahu wa Ta’aala) stated in the 
Qur’an about Adam (‘Alayhis salaam) and his wife (Eve). 
When they both ate from the tree, their private parts ap-
peared to them, and they began to stick the leaves from 
Paradise on themselves as a covering.

One may ask, if Hayaa’ (shyness, modesty) is an inborn 
quality (i.e. naturally born shy), then how was it made 
a part of faith? Shaikh Muhammad al-Humoud says: 
“Al-Hayaa’ could be an inborn quality and could also be 
adopted by the person. However, practicing it should be 
according to the Islamic law, and this requires training, 
knowledge and intention; therefore, it is a part of Faith.” 
For example: A non-Muslim can be modest by nature, 
but his modesty does not prevent him from disobeying 
Allaah (Subhaanahu wa Ta’aala) and committing Shirk, etc. 
Modesty urges or prompts one to do righteousness and 
prevents one from committing sins. 

Types of Hayaa’’
Hayaa’ is of two kinds: praised and dispraised. Praised 
Hayaa’ is to be ashamed to commit a crime or a thing 
which Allaah (Subhaanahu wa Ta’aala) and His Messenger (Sal-
la-Allaahu ‘alayhi wa sallam) have forbidden. Dispraised Hay-
aa’ is to be ashamed to perform an act which Allaah and 
His Messenger (Salla-Allaahu ‘alayhi wa sallam) have ordered. 
Some examples of dispraised Hayaa’ are:
 

 ۞ Hayaa’ (feeling shy) to pray in front of non-Muslims 
in non-Muslim countries, or to wear Hijaab in non-
Muslim countries,

 ۞ Hayaa’ when enjoining al-Ma’roof (good) and for-
bidding al-Munkar (evil).
To see an evil and to feel shy to forbid it is actually 
weakness and cowardice and not modesty,

 ۞ Hayaa’ to feel ashamed of acting upon a matter 
which Allaah has ordained, such as contracting a 
debt, or witnessing it. Allaah says:

 
ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ   ڀڀ  مئ

“O you who believe! When you contract a debt for a 
fixed period, write it down.” [Al-Baqarah 2:282]

And the witnesses should not refuse when they are 
called on (for evidence). Then Allaah (Subhaanahu wa Ta’aala) 
said:

“…..That is more just in the Sight of Allaah; more 
solid as evidence and more convenient to prevent 

doubts among yourselves.” [Al-Baqarah 2:282]

 ۞ Hayaa’ in acquiring knowledge.
Umm Sulaim (Radia-Allaahu ‘anha) came to the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) asking 
him: “O Messenger of Allaah! Verily, Allaah is not 
ashamed of (telling) the truth, does the woman take 
a bath if she experiences in a dream what a man 
experiences (wet dream)?” The Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “Yes, if she sees the water or wet-
ness.” [Muslim]
A person may feel ashamed to ask this question, 
especially in an assembly (gathering); but modesty 
did not prevent Umm Sulaim from knowing her re-
ligion and gaining knowledge about a matter about 
which she was ignorant.

Accordingly, modesty (shyness) which prevents 
one from asking about an obligatory matter is con-
sidered a dispraised modesty. We should not call it 
shyness or modesty; this is cowardice and it is from 
Shaytaan.

One should ask about his religion, but one should 
feel shy from asking about matters not related to the 
religion.
Therefore, Hayaa’ which prevents one from telling 
the truth or doing good is not recommended and 
not legal in the religion. 

Ar-Raghib said: “Man feels shy from three:
1. People (this is most of what he feels shy from)
2. Himsel
3. Then Allaah (Subhaanahu wa Ta’aala)
Whoever feels shy from people and never feels shy 
from himself, then his self is more despised with him 
than others. And whoever feels shy from himself and 
people and does not show shyness towards Allaah, then 
he does not know Allaah well, because man should 
feel ashamed from whomever he magnifies and should 
know that He is looking at him and hearing his secret 
counsel. If someone does not know Allaah, then how 
will he magnify Him?”

Shyness towards people

Shyness towards people is by doing something that the 
people dislike. The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: 

 البرُِّ ُحْسُن اخللق، واإلثم ماحاك يف نفسك وكرهت أن يّطلع عليه
الناس

“Virtue is good conduct, and the sin is that which pricks 
your heart and you hate that people know about it.” [Mus-
lim]

[1] Ahsaaha means to count them, believe in them, and to comply with them. But he (Salla-Allaahu ‘alayhi wa sallam) did not men-
tion them, and the narration which is reported by At-Tirmidhi in which the 99 Names are mentioned, is a weak Hadeeth.



Shyness towards oneself

One should feel ashamed to commit a sin or do some-
thing wrong when alone or in seclusion. Whoever feels 
shy from people and does not feel shy from his own self, 
then his self is more despised with him, than others.

Shyness towards the angels

Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) said 
about ‘Uthmaan ibn ‘Affaan (Radia-Allaahu ‘anhu), “Shall I 
not feel shy from whom the angels feel shy?” [Muslim]
This Hadeeth indicates that the angels also feel shy. 
Moreover, the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“The angels are offended by what offends the human be-
ing.” [Muslim]

The angels are with us all the time, writing down our 
actions and utterances. Man should feel shy from them 
too.

Allaah (Subhaanahu wa Ta’aala) mentions in the Qur’an about 
the angels who are accompanying us:

ڇ  ڇ  ڇ  ڍ  ڍ   ڌ          ڌ  ڎ  ڎ  ڈ  ڈ  

“But verily, over you (are appointed angels in charge 
of mankind) to watch you, Honorable (in Allaah’s 

Sight), writing down (your deeds). They know all that 
you do.” [Al-Infitar 82:10-12]

The scholars are in dispute regarding the recording 
angels, whether they part (leave) the human in certain 
states or places or not?
Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The two 
angels are always accompanying man in all states as  
Allaah (Subhaanahu wa Ta’aala) says in Surat Qaaf (50:18)

ڤ  ڤ  ڤ  ڤ  ڦ    ڦ  ڦ  ڦ  ڄ  

“Not a word does he (or she) utter, but there is a 
watcher by him ready (to record it).”

It is said that they leave man when he enters the lava-
tory (to answer the call of nature), at the time of having 
sexual intercourse (with one’s wife) and when taking a 
bath. If these quotations are verified to be true, then we 
will take them as proofs, otherwise, the ruling remains 
general, based on the verse of Surat Qaaf.” [Sharh al-
Aqeedah as-Safariniyah]
Shaikh Al-Albaani (Rahimahullaah) verified these narrations 
to be weak, accordingly the ruling remains general.

Shyness towards Allaah 
(Subhaanahu wa Ta’aala)

This is the most excellent kind of Hayaa’. Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Show 
shyness towards Allaah as He truly deserves.”  

[Ahmad and at-Tirmidhi] This means that man should 
feel ashamed to do wrong, and should preserve his sens-
es and limbs except in obedience to Allaah.

It should be borne in mind that the greatest and the 
most  honored Hayaa’ is from Allaah (Azza wa Jall), Whose 
Blessings and Graces we enjoy day and night, and under 
Whose Hearing and Sight we are. Nothing of our actions 
or speech is hidden from Him. He (Azza wa Jall) said in Su-
rat Yunus:

ى  ى  ائ  ائ  ەئ  ەئ  وئ    وئ  ۇئ   ۇئ  ۆئ  ۆئ  ۈئ  ۈئ    ېئ  
ېئ   ېئ  ىئ  ىئ   ىئی  ی  ی  ی  جئ  حئ  مئ  ىئ   يئ  جب  

حب  خب   مب  ىب  يب   جت  حت  خت   مت  ىت     يت  جث             مث  ىث   

“Whatever you (O Muhammad (Salla-Allaahu ‘alayhi wa 
sallam) may be doing, and whatever portion you may 
be reciting from the Qur’an, and whatever deed you 
(mankind) may be doing (good or evil), We are Wit-
ness thereof, when you are doing it. And nothing is 

hidden from your Lord (so much as) the weight of an 
atom (or a small ant) on the earth or in the heaven. 
Not what is less than that or greater than that but is 

(written) in a Clear Record.” [10:61]

Some of the Salaf used to say: “I know that Allaah (Azza 
wa Jall) is watching me, so I feel shy from Him seeing me 
commit a sin.” 

Allaah (Subhaanahu wa Ta’aala) says in Surat al-‘Alaq (96:14):

  ۆ   ۈ  ۈ  ٴۇ  ۋ   ۋ

“Knows he not that Allaah does see (what he does)?”

This indicates that if the slave knows that his Lord is 
watching him, he will feel ashamed of committing a sin.

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said: “Committing a sin 
while being aware (knowing) that Allaah is watching 
you is a greater sin than the sin itself.” This is because 
the person did not magnify and honor Allaah (Subhaanahu 
wa Ta’aala). 

There are some who do not commit wrong deeds in front 
of people, but when they are alone, they easily commit 
sins without caring that Allaah sees them.
 

ڤ  ڤ  ڤ  ڤ  ڦ   ڦ  ڦ  ڦ  ڄ  ڄ  ڄ  ڄ  ڃ  
ڃ  ڃ  ڃچ  چ   چ  چ  ڇ  ڇ  ڇ  

“They hide (their crimes) from men, but they cannot 
hide (them) from Allaah. For He is with them (by His 
Knowledge), when they plot by night in words that 
He does not approve. And Allaah ever encompasses 

what they do.” [An-Nisaa’ 4:108]

Thawban (Radia-Allaahu ‘anhu) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “I know people from 

among my Ummah who will come on the Day of Judgment 
with white deeds as (much) as the mountain of Tihamah;  
Allaah will make them as scattered floating particles of 
dust.” Thawban said: “O Allaah’s Messenger! Describe 
them to us, reveal to us their state; we may be one of 
them while we do not know (or we perceive it not).” He 
(Salla-Allaahu ‘alayhi wa sallam) said: “They are your brothers, 
from your race, they establish the night with prayers like 
you, but whenever they are alone or in seclusion, they vio-
late the prohibitions of Allaah.” [Reported by Ibn Maajah 
and authenticated by Al-Albaani in Saheeh at-Targhib 
wat-Tarhib no. 2346, graded Saheeh]

What is al-Ihsan?? 

أن تعبد اهلل كأنك تراه فإن مل تكن تراه فإنه يراك

“To worship Allaah (Subhaanahu wa Ta’aala) as if you see Him, 
and if you cannot achieve this state of devotion then you 
must consider that He is looking at you.” [Al-Bukhaari]

When Al-Junaid was asked about what would cause 
modesty and shyness towards Allaah (Subhaanahu wa 
Ta’aala), he said: “By appreciating the bounties and favors 
of Allaah, and then considering your own shortcomings. 
Thereafter, the situation caused by these two things is 
known as modesty.” 

Al-Qurtubi said: “It is incumbent upon every person 
(adult) to show shyness to his Creator, by not letting 
Him see him in positions in which He forbade him. This 
is because the believer magnifies whom he believes in, 
and he abstains from shameful acts out of modesty and 
shyness to Him, so much so, that some would take a bath 
wearing their Izar (lower garment) and others would not 
stand up straight, but bend when taking a bath.”

As mentioned in the following Hadeeth of Mu’awiyah 
ibn Hidah (Radia-Allaahu ‘anhu):
قلت يا نيب اهلل ! عوراتنا ما نأتي منها وما نذر؟ قال: “احفظ عورتك 
إال من زوجتك أو ما ملكت ميينك  ”  قلت : يا رسول اهلل! إذا كان 
القوم بعضهم من بعض؟ قال: “إن استطعت أن ال يراها أحد فال 

يراها ” قال: قلت: يا نيب اهلل ! إذا كان َأَحُدنا خاليا؟ قال: “فاهلل أحق أن 
يستحيا منه.” ويف رواية “ فاهلل أحق أن يستحي منه الناس. ”

I said: “O Prophet of Allaah! When should our ‘Aw-
rahs be shown and when should they be hidden?” He 
(Salla-Allaahu ‘alayhi wa sallam) said: “Conserve your ‘Awrah 
except from your wife or those whom your right hands pos-
sess.” I said: “O Messenger of Allaah! What about other 
people?” He (Salla-Allaahu ‘alayhi wa sallam) said: “If you can 
hide it, then no one should see it.” I said: “O Prophet of  
Allaah! What if one of us was alone?” He (Salla-Allaahu ‘alayhi 
wa sallam) said: “Allaah deserves to be shown more shyness.” 
In another narration he (Salla-Allaahu ‘alayhi wa sallam) said:  
“Allaah deserves more (has more right) that the people 
show shyness to Him.” [Reported by Ahmad and At-Tir-
midhi and it is Hasan]

Also the scholars said: “It is recommended for a person, 
if he is in seclusion (alone), not to be naked except for 
necessity, (or to uncover himself without a reason), be-
cause Allaah is more deserving of shyness.”

It is recommended to screen oneself from the people 
while taking a bath. One should feel Allaah’s supervi-
sion and His watch over us in secret and in public, be-
cause knowing that will lead us to show shyness to Him 
(Subhaanahu wa Ta’aala).

Musa (Moses) (‘Alayhis salaam) was a shy person and was 
never seen naked. The children of Israel said: “(He does 
so) because of a sickness in his skin or because he has 
two bulky testicles.” Once Musa (‘Alayhis salaam) washed 
his body in a pool, having put his clothes on a stone. The 
stone moved away with his clothes. He chased the stone 
while hitting it and said: “My clothes, my clothes,” until 
he reached a group of Israelites who then saw him na-
ked, and found him the best of what Allaah had created, 
and so Allaah cleared him of what they had accused him 
of, and this verse was revealed: 

  گ  گ  گ  ڳ  ڳ  ڳ        ڳ  ڱ  ڱ  ڱ  ڱ  ںں  ڻ  ڻ
   ڻ  ڻ  ۀ

“O you who believe, do not be like those who an-
noyed Musa and Allaah cleared him of what they 

alleged, and he was honorable before Allaah.” 
[Al-Ahzaab 33:69] [Al-Bukhaari]

At-Tirmidhi reported that Ibn Mas’ood (Radia-Allaahu ‘anhu) 
said that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: 

”استحيوا من اهلل حق احلياء“

“Show shyness towards Allaah as He truly deserves.”

He (‘Abdullah ibn Mas’ood (Radia-Allaahu ‘anhu) said that we 
said: “Al-Hamdulillah we show shyness to Allaah (Sub-
haanahu wa Ta’aala).” The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “Not like that! But truly showing shyness to Allaah 
is achieved by preserving the head and all what it consists 
(gathers), preserving the belly and all what it contains, and 
remembering death, and whoever is seeking the Aakhirah 
(the Hereafter) should leave the adornment of this worldly 
life. Whoever does all these, then he has shown shyness to 
Allaah as He truly deserves.” [Hadeeth Hasan, reported 
by Ahmad, Al-Haakim, Al-Baihaqi, and authenticated 
by Al-Albaani in Saheeh al-Jami’ no. 935]

There is another narration ordering us to show shyness 
to Allaah (Subhaanahu wa Ta’aala): Khuzaimah ibn Thaabit 
(Radia-Allaahu ‘anhu) narrated that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “Feel shy, for Allaah does not feel shy 
(ashamed) of telling the truth. Don’t have sexual inter-
course with women in their anus.” [Authenticated by 
Al-Albaani in Saheeh al-Jami’ no. 923]



Whoever feels shy from Allaah will not openly commit 
a sin. And whoever does not feel shy from people does 
not feel shy from Allaah. Therefore, the inborn shyness 
is praiseworthy in a slave because it prevents him from 
openly committing evil and wrong actions. 

Al-Bukhaari reported that Ibn Mas’ood (Radia-Allaahu ‘anhu) 
narrated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said:

وإّن مما أدرك الناس من الكالم النبوة األوىل إذا مل تستح  فاصنع ما 
شئت.

“One of the sayings of the early Prophets which the people 
have, is: ‘If you do not feel ashamed, then do whatever you 
like.’”

This Hadeeth urges and orders us to have Hayaa’, and 
dispraises whoever leaves it. It also means that the early 
Prophets encouraged their people to have al-Hayaa’.

 ۞ Shamelessness (personal persistence in committing 
wrong and evil) is dispraised in every human being.  

The Modesty of Prophet 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) 

and his Companions

The Prophet (Salla-Allaahu ‘alayhi wa sallam) was more shy than 
a veiled virgin girl. [Al-Bukhaari]
This means that he (Salla-Allaahu ‘alayhi wa sallam) refrained 
from doing or saying anything shameful or indecent, 
and he (Salla-Allaahu ‘alayhi wa sallam) disliked to see people 
doing such things in front of him. If he (Salla-Allaahu ‘alayhi 
wa sallam) disliked something, the sign of aversion would 
appear on his face. [Al-Bukhaari] 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) would only be-
come angry and take revenge for Allaah’s Sake, when 
His laws were violated and outraged, and not for his 
own sake.

Therefore, when Ma’iz ibn Maalik (Radia-Allaahu ‘anhu) came 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam) confessing to 
him that he had committed fornication, the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) turned away from him. Again he 
came to the Prophet (Salla-Allaahu ‘alayhi wa sallam) saying that 
he had committed adultery and the Prophet (Salla-Allaahu 
‘alayhi wa sallam) turned away from him again. He came to 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) for the third time 
and the Prophet (Salla-Allaahu ‘alayhi wa sallam) turned away 
from him because he wanted him to repent to Allaah 
(Subhaanahu wa Ta’aala). When he came for the fourth time, 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) discussed it with 
him and said: “Are you mad (insane)?” He said: “No, O 
Messenger of Allaah.” The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said: “Do you know what adultery is?” He replied, 

“Yes. Adultery is when a man has illegal sexual in-
tercourse with a woman as a husband does with his 

wife lawfully.” Then the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) asked: “Perhaps you kissed or touched her or looked 
at her.” He replied, “No, O Allaah’s Messenger.” Then 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) asked more details 
about this matter. He (Salla-Allaahu ‘alayhi wa sallam) said: “Are 
you married?” He replied, “Yes.” Then the Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “Take him away and stone him 
to death.” [Al-Bukhaari]

This Hadeeth explains that a judge must make a thor-
ough investigation prior to passing a verdict and pre-
scribing punishment, lest someone should be deprived 
of his life due to some judgmental error. 

This Hadeeth also indicates that one should never be 
ashamed of the truth. This is concluded from the atti-
tude of the Prophet (Salla-Allaahu ‘alayhi wa sallam) in asking 
Ma’iz (Radia-Allaahu ‘anhu) the questions in detail. 

The next person in shyness, after Prophet Muhammad 
(Salla-Allaahu ‘alayhi wa sallam), was ‘Uthmaan ibn Affaan (Ra-
dia-Allaahu ‘anhu).
Abu Umamah (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: 

إّن أشد هذه األمة بعد نبيها حياًء عثمان

“The most shy person of this nation after its Prophet is 
‘Uthmaan (Radia-Allaahu ‘anhu).” [Hadeeth Saheeh, reported 
by Abu Na’iem, and authenticated by Al-Albaani in Sa-
heeh al-Jami’ no. 1564]

In another narration Allaah’s Messenger (Salla-Allaahu ‘alay-
hi wa sallam) said:
 

عثمان حّي تستحي منه املالئكة

“‘Uthmaan (Radia-Allaahu ‘anhu) is modest; the angels feel shy 
from him.” [Hadeeth Saheeh, reported by Ibn ‘Asakir and 
authenticated by Al-Albaani in Saheeh al-Jami’ no. 3978]

Ibn Siriin, Imaam of the Tabi’een (the followers), used to 
say that he never looked at a woman in his wakefulness 
or in his sleep other than Umm ‘Abdullah (his wife). 
And if he saw in his dream a woman to whom he was 
not a Mahram, he turned his eye away from her. Even in 
his sleep he never violated Allaah’s prohibitions.

Examples of Modesty of the 
Early Women from the Qur’an 

and the Sunnah

1  Allaah (Subhaanahu wa Ta’aala) mentioned in Surat al-
Qasas the story of Musa (Moses) (‘Alayhis salaam), 

when he escaped from his people with fear, after killing 
one of the Israelites by mistake. He went towards the 
land of Madyan (Midian): 

ڀ  ٺ  ٺ  ٺ  ٺ  ٿ  ٿ  ٿ     ٿ   ٹ  ٹ  ٹ  
ٹ  ڤ  ڤڤ   ڤ  ڦ  ڦڦ  ڦ  ڄ  ڄ  ڄ  ڄ  ڃڃ  

ڃ   ڃ  چ  چ  

“And when he arrived at the water of Madyan he 
found there a group of men watering (their flocks), 
and besides them he found two women who were 
keeping back (their flocks). He said: ‘What is the 

matter with you?’ They said: ‘We cannot water (our 
flocks) until the shepherds take (their flocks). And our 

father is a very old man.’” [Al-Qasas 28:23]

چ  چ  ڇ  ڇ  ڇ    ڇ  ڍ    ڍ  ڌ       ڌ     ڎ  ڎ    ڈ   ڈ    ژ  ژ

“So he watered (their flocks) for them, then he turned 
back to shade, and said: ‘My Lord! Truly, I am in need 

of whatever good that you bestow on me.’” 
[Al-Qasas 28:24]

ڑ  ڑ         ک  ک  ک  ک  گ   گ  گ  گ         ڳ   
ڳ  ڳ  ڳڱ  ڱ  ڱ  ڱ  ں  ں     ڻ   ڻ  ڻڻ  ۀ  ۀ  

ہ     ہ  ہ  

“Then there came to him one of the two women, 
walking shyly. She said: ‘Verily, my father calls you 

that he may reward you for having watered (our 
flocks) for us.’ So when he came to him and narrated 

the story, he said: ‘Fear you not. You have escaped 
from the people who are Dhalimun (polytheists, dis-

believers and wrong doers).’” [Al-Qasas 28:25]

Allaah, Al-’Adheem, the Great, described the woman 
as having a great characteristic, namely her shyness.  
Allaah did not describe her beauty or any characteristic 
other than her modesty. 
And when she came to Musa (‘Alayhis salaam), she told him 
briefly that her father was calling him. Why? She did not 
give Musa a chance to ask. She said, “To give you the 
reward for having watered our flocks for us.”
The two girls (women) did not stand with Musa thank-
ing him or praising him, asking him about his name or 
address, etc.
Compare this situation with a similar one that could 
happen nowadays in our daily lives!

Imran ibn Hussain (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Hayaa’ does not 
bring anything except good.” [Al-Bukhaari]

In another narration reported by Muslim, Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said:

احلياء كله خري
“Modesty is all good.”

What was the recompense of the Hayaa’ or the modesty 
of this woman? Allaah (Subhaanahu wa Ta’aala) gifted her in 
marriage to the best man on earth at that time, the Mes-

senger of Allaah, Musa (‘Alayhis salaam).

2  Once Asma’ bint ‘Umais (Radia-Allaahu ‘anha) (the wife 
of Abu Bakr Radia-Allaahu ‘anhu) was talking to Fati-

mah (Radia-Allaahu ‘anha), the daughter of the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam), and Fatimah was absentminded 
(not listening). Asma’ asked her about what concerned 
her. She replied that she was thinking of her death or 
when she would die (i.e. what would happen to her). Of 
course Asma’ thought that Fatimah was thinking about 
the agony of death, the grave and its calamity. 

Fatimah (Radia-Allaahu ‘anha) said to Asma’ (Radia-Allaahu 
‘anha), “O Asma’! I feel shy about what is done to wom-
en (when they die), putting just a piece of cloth on her, 
describing her body.” Asma’ (Radia-Allaahu ‘anha) said, “O 
daughter of the Messenger of Allaah! Shall I not show 
you something that I have seen in Ethiopia?” Asma’ 
(Radia-Allaahu ‘anha) brought wet branches of palm tree, 
bent them and then put a piece of cloth on them. Fati-
mah (Radia-Allaahu ‘anha) said, “How good and beautiful is 
this way, the women are distinguished from men. If I 
die, you and ‘Ali (her husband) wash me, and let no one 
enter upon me.” When Fatimah (Radia-Allaahu ‘anha) died, 
Asma’ and ‘Ali washed her.” [Reported by Abu Na’iem 
in al-Hilyah, and Al-Baihaqi]
 
She felt shy even when she was dead. This is why she 
advised that the bier on which her dead body would 
be carried, be covered with bent sticks with a veil over 
them. 
The scholars recommended this way for women because 
it is more concealing for them. It is said that the first one 
who was covered in this way was Ruqayyah (Radia-Allaahu 
‘anha), the daughter of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) (It is not Sunnah in the case of men). 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) gave Fatimah the 
glad tidings when he told her that she would be: 

سيدة نساء املؤمنني )نساء هذه األمة(
“The best of all the believing women (or the best of the 
women of this nation).” [Al-Bukhaari]

In another narration reported by Al-Haakim, the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “Fatimah is the mistress 
of the women of Paradise.” [Authenticated by Al-Albaani]

3  The modesty of ‘Aishah (Radia-Allaahu ‘anha), when 
‘Umar ibn al-Khattab (Radia-Allaahu ‘anhu) was buried 

in her house next to the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) and her father Abu Bakr (Radia-Allaahu ‘anhu) - she en-
tered the room wearing her full Hijab, although ‘Umar 
(Radia-Allaahu ‘anhu) was dead. 

4  The story of the black woman:
A black lady came to the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) and said: “I get attacks of epilepsy and my 
body becomes uncovered; please invoke Allaah for 
me.” The Prophet (Salla-Allaahu ‘alayhi wa sallam) said (to 



her): “If you wish, be patient and you will have (or en-
ter) Paradise; and if you wish, I will invoke Allaah to 
cure you.” She said: “I will remain patient.” Then she 
added: “But I become uncovered, so please invoke  
Allaah for me that I may not become uncovered.” So he 
invoked Allaah for her. [Al-Bukhaari]

This lady did not ask the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) to invoke Allaah for her that she get married to one 
of the Sahabah or to get any worldly benefit (she could 
ask that but she did not). She chose Paradise, although 
remaining sick could destroy her future, no one would 
marry her, people would laugh at her, etc. 
Therefore, Paradise was a recompense for her shyness 
and modesty. 

Compare these pious and righteous women of early 
times with the women nowadays who:
1. Leave the proper Islamic dress and Hijab, display-

ing themselves like that of the times of ignorance (at 
the very least they humiliate the dress of modesty 
by making it immodest with a false version of the 
Hijab). 

2. Mingle/mix with men without necessity.
3. Compete with men in their jobs, especially in fields 

which are not suitable and there is no need for wom-
en i.e., like factories, companies, etc.

4. Ask for their “rights” and want to be equal to men 
in everything. 

ۅ  ۉ  ۉې  وئ  

“And the male is not like the female.” 
[Aal-’Imran 3:36]

5. Commit sins openly without being shy in front of 
Allaah (Subhaanahu wa Ta’aala) (smoking, dancing, sing-
ing, etc.). Therefore, because of all this, men have no 
respect for women nowadays!! 

6. Don’t stay in their houses, although Allaah (Subhaana-
hu wa Ta’aala) ordered the Muslim women to stay in 
their houses in Surat al-Ahzaab:

ڃ   ڃ  ڃ  ڃ  چ  چ  چ  چڇ  ک  
“And stay in your houses, and do not display your-
selves like that of the times of ignorance.” [33:33]

 
Allaah (Subhaanahu wa Ta’aala) is addressing the wives of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) as an honor for them 
and for us to take them as our example.
Modesty is a particular quality of the woman. An un-
married woman, above all else, is considered to be the 
embodiment of bashfulness. 
Islamic countries have witnessed many curses of western 
civilization and the worst is the one which has robbed 

the woman of her modesty, because it is the last pro-
tective shield of Islamic civilization which the enemy 

is consistently sweeping at. They claim that the Hijab is 
an oppression for the woman, that arranged marriage is 
an oppression, that the woman should have the freedom 
to have relations with men before marriage, etc.
May Allaah grant Muslims the insight to avert this wick-
edness! Ameen.

The means of attaining 

Hayaa’

1. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 

ْلَم برِالتََّحلُّم ومن يتحرَّ اخلري ُيْعطُه ، ومن  ْلُم برِالتََّعُلم َواحلرِ ”إمنا العرِ
رَّ ُيَوقَُّه“ يتَّقِّ الشَّ

“Knowledge is attained by seeking the knowledge, forbear-
ance is attained by trying one’s utmost to forbear. Who-
ever searches for the good, he will be granted, and who-
ever avoids evil, he will be protected.” [Saheeh al-Jami’ no. 
2327]

2. Du’aa: avoiding all what leads to shamelessness 
such as sin, evil/wrongdoing, evil talk (obscene 
talk), etc.

3. Knowing the virtues of Hayaa’; know that Hayaa’ 
does not bring forth anything except good

4. Increasing faith in one’s heart 
5. Knowing Allaah (Subhaanahu wa Ta’aala) and pondering 

His Names and Attributes 
6. Taking the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) as a good example 
7. Accompanying good and righteous people, because 

this will lead the person to feel shy from Allaah (Sub-
haanahu wa Ta’aala)

8. Keeping away from the media which calls to shame-
lessness and evil doing

9. Trying to pretend Hayaa’ until it becomes one of 
your qualities

10. Teaching Hayaa’ to our children from childhood 
It is wrong not to teach our children shamelessness, 
especially the boys, thinking that men should not feel 
shy. This is a misconception. Also, one should be careful 
to teach the young girls to wear decent clothing from a 
young age.

Shaikh Al-Albaani (Rahimahullaah) said: The conditions that are required for the proper Hijaab of a  
Muslim woman are:

First
(It should cover all of the body apart from whatever has been exempted).

Allaah says (interpretation of the meaning):

“O Prophet! Tell your wives and your daughters and the women of the believers to draw their 
cloaks (veils) all over their bodies (i.e. screen themselves completely except the eyes or one eye to 
see the way). That will be better, that they should be known (as free respectable women) so as not 

to be annoyed. And Allaah is Ever Oft-Forgiving, Most Merciful.” [Al-Azaab 33:59]

This Aayah (verse) clearly states that it is obligatory to cover all of a woman’s beauty and adornments 
and not to display any part of that before non-Mahram men (“strangers”) except for whatever 

appears unintentionally, in which case there will be no sin on them if they hasten to cover it up.

Al-Haafidh Ibn Katheer said in his Tafseer: 

This means that they should not display any part of their adornment to non-Mahrams, apart 
from that which is impossible to conceal. Ibn Mas’ood (Radia-Allaahu ‘anhu) said: “Such as the cloak 
and robe i.e., what the women of the Arabs used to wear, an outer garment which covered 
whatever the woman was wearing, except for whatever appeared from beneath the outer gar-

ment. There is no sin on a woman with regard to this because it is impossible to conceal it.”

Second:
(It should not be an adornment in and of itself).

Allaah says (interpretation of the meaning):
“… and not to show off their adornment…” [An-Noor 24:31] The general meaning of this phrase in-
cludes the outer garment, because if it is decorated it will attract men’s attention. This is supported by 
the Aayah in Surat al-Ahzaab (interpretation of the meaning): “And stay in your houses, and do 
not display yourselves like that of the times of ignorance.” [Al-Ahzaab 33:33]

Source:
Jilbaab al-Mar’ah 

al-Muslimah, by Shaikh 
Naasirud-Deen al-Albaani

Hijaab (Veil) of the 

Muslim 
Woman 
According to the 

Sharee’ah

QUESTION 2

Unlike human beings, 

Allaah does everything 

in a perfect way.   

Allaah has complete 

perfection.  What is 

the name of Allaah that 

indicates His 

perfection?



It is also supported by the Hadeeth in which the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “There are three, do not ask 
me about them: a man who leaves the Jamaa’ah, disobeys 
his leader and dies disobedient; a female or male slave who 
runs away then dies; and a woman whose husband is absent 
and left her with everything she needs, and after he left she 
made a wanton display of herself. Do not ask about them.” 
[Narrated by Al-Haakim, 1/119; Ahmad, 6/19; from the 
Hadeeth of Faddaalah bint ‘Ubayd. Its Isnaad is Saheeh 
and it is in Al-Adab al-Mufrad]

Third:
(It should be thick and not transparent or    
“see-through”).

Transparent or see-through clothing makes a 
woman more tempting and beautiful.

Concerning this, the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “During the last days of my Ummah there will be 
women who are clothed but naked, with something on their 
heads like the humps of camels. Curse them, for they are 
cursed.” Another Hadeeth adds: “They will not enter 
Paradise or even smell its fragrance, although its fragrance 
can be detected from such and such a distance.” [Narrated 
by Muslim on the authority of Abu Hurairah (Radia-Allaahu 
‘anhu)]

Ibn ‘Abd al-Barr said: “What the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) meant was women who wear clothes made of 
light fabric which describes and does not cover: they are 
clothed in name but naked in reality.” [Transmitted by 
As-Suyooti in Tanweer al-Hawaalik, 3/103]

Fourth:
(It should be loose, not tight so that it does 
not describe any part of the body).

The purpose of clothing is to prevent Fitnah (tempta-
tion), and this can only be achieved if clothes are wide 
and loose. Tight clothes, even if they conceal the color 
of the skin, still describe the size and shape of the body 
or part of it, and create a vivid image in the minds of 
men. The corruption or invitation to corruption that is 
inherent in that is quite obvious. So the clothes must be 
wide. Usaamah ibn Zayd (Radia-Allaahu ‘anhu) said: “The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) gave me 
a thick Egyptian garment that was a gift given to him 
by Duhyah al-Kalbi, and I gave it to my wife to wear. 
He said, ‘Why do I not see you wearing that Egyptian 
garment?’ I said, ‘I gave it to my wife to wear.’ He said, 
‘Tell her to wear a gown underneath it, for I am afraid that 

it may describe the size of her bones.’” [Narrated by 
Ad-Diyaa’ al-Maqdisi in al-Ahadeeth al-Mukhtaa-

rah, 1/442, and by Ahmad and Al-Bayhaqi, with a Hasan 
Isnaad]

Fifth:
(It should not be perfumed with Bakhoor or 
fragrance).

There are many Ahadeeth which forbid women to wear 
perfume when they go out of their houses. We will quote 
some of those which have Saheeh Isnaads:

1. Abu Moosa al-Ash’ari (Radia-Allaahu ‘anhu) said: the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: 
“Any woman who puts on perfume and then passes by 
people so that they can smell her fragrance, is an adul-
teress.” [An-Nasaa’i, Abu Dawoud, At-Tirmidhi, Al-
Haakim and Ahmad. Authenticated by Al-Albaani]

2. Zaynab al-Thaqafiyyah (Radia-Allaahu ‘anha) reported 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “If 
any one of you (women) goes out to the mosque, let her 
not touch any perfume.” [Muslim]

3. Abu Hurairah (Radia-Allaahu ‘anhu) said: the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “Any wom-
an who has scented herself with Bakhoor (incense), let 
her not attend ‘Ishaa’ prayers with us.” [Muslim]

4. Moosa ibn Yassaar (Radia-Allaahu ‘anhu) said that a 
woman passed by Abu Hurairah and her scent was 
overpowering. He said, “O female slave of Al-Jab-
baar, are you going to the mosque?” She said, “Yes,” 
He said, “And have you put on perfume because of 
that?” She said, “Yes.” He said, “Go back and wash 
yourself, for I heard the Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam) say: ‘If a woman comes out to the 
mosque and her fragrance is overpowering, Allaah will 
not accept any prayer from her until she goes home and 
washes herself.’” [Al-Bayhaqi and authenticated by 
Al-Albaani]

These Ahadeeth are general in implication. Just as the 
prohibition covers perfume applied to the body, it also 
covers perfume applied to the clothes, especially in the 
third Hadeeth, where Bakhoor (incense) is mentioned, 
because incense is used specifically to perfume the 
clothes.
The reason for this prohibition is quite clear, which is 
that women’s fragrance may cause undue provocation 
of desires. The scholars also included other things un-
der this heading of things to be avoided by women who 
want to go to the mosque, such as beautiful clothes, jew-
elry that can be seen, excessive adornments and min-
gling with men. [See Fat-h al-Baari, 2/279]

Ibn Daqeeq al-‘Eed said: “This indicates that it is for-
bidden for a woman who wants to go to the mosque to 
wear perfume, because this causes provocation of men’s 
desires.” [This was reported by Al-Manaawi in Fayd al-
Qadeer, in the commentary on the first Hadeeth of Abu 

Hurairah (Radia-Allaahu ‘anhu) quoted above.]

Sixth:
(It should not resemble the clothing of men).

It was reported in the Saheeh Ahadeeth that a woman 
who imitates men in dress or in other ways is cursed. 
There follow some of the Ahadeeth that we know:

1. Abu Hurairah (Radia-Allaahu ‘anhu) said: “The Messen-
ger of Allaah (Salla-Allaahu ‘alayhi wa sallam) cursed the 
man who wears women’s clothes, and the woman 
who wears men’s clothes.” [Abu Dawoud, Ibn Maa-
jah, Al-Haakim, Ahmad and authenticated by Al-
Albaani]

2. ‘Abd-Allaah ibn ‘Amr (Radia-Allaahu ‘anhu) said: “I heard 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
say: ‘They are not part of us, the women who imitate 
men and the men who imitate women.’” [Amhad and 
authenticated by Al-Albaani]

3. Ibn ‘Abbaas (Radia-Allaahu ‘anhu) said: “The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) cursed effeminate men and 
masculine women. He said, ‘Throw them out of your 
houses.’” He said: “The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) expelled so and so, and ‘Umar expelled so and 
so.” According to another version: “The Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) cursed men who 
imitate women and women who imitate men.” [Al-
Bukhaari]

4. ‘Abd-Allaah ibn ‘Amr (Radia-Allaahu ‘anhu) said: “The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: 
‘There are three who will not enter Paradise and Allaah 
will not even look at them on the Day of Resurrection: 
one who disobeys his parents, a woman who imitates 
men, and the Duyooth (cuckold, weak man who feels 
no jealousy over his womenfolk).” [An-Nasaa’i, Al-
Haakim, Al-Bayhaqi and Ahmad]

5. Ibn Abi Mulaikah (Radia-Allaahu ‘anhu) whose name was 
‘Abd-Allaah ibn ‘Ubayd-Allaah – said: “It was said 
to ‘Aishah (Radia-Allaahu ‘anha), ‘What if a woman wears 
(men’s) sandals?’ She said: ‘The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) cursed women who act like 
men.’” [Abu Dawoud]

These Ahadeeth clearly indicate that it is forbidden for 
women to imitate men and vice versa. This usually 
includes dress and other matters, apart from the first 
Hadeeth quoted above, which refers to dress only.

Abu Dawoud said, in Masaa’il al-Imaam Ahmad (p. 
261): “I heard Ahmad being asked about a man who 
dresses his slave woman in a tunic. He (Rahimahullaah) said: 
‘Do not clothe her in men’s garments, and do not make her 
look like a man.’” Abu Dawoud said: “I said to Ahmad, 
can he give her bachelor sandals to wear?” He said, “No, 
unless she wears them to perform Wudoo’.” I said, “What 
about for beauty?” He said, “No.” I said, “Can he shave 

her hair or pluck it?” He said, “No.” 

Seventh:
(It should not resemble the dress of Kaafir 
(disbelieving) women).

It is stated in the Sharee’ah that Muslims, men and wom-
en alike, should not resemble or imitate the Kuffaar (dis-
believers) with regard to worship, festivals or clothing 
that is specific to them. This is an important Islamic prin-
ciple which nowadays, unfortunately, is neglected by 
many Muslims, even those who care about religion and 
calling others to Islam. This is due either to ignorance of 
their religion, or because they are following their own 
whims and desires, or because of deviation, combined 
with modern customs and imitation of the Kuffaar (dis-
believers). This was one of the causes of the Muslims’ 
weakness and decline. Allaah (Ta’ala) says: “…Verily,  
Allaah will not change the condition of a people as 
long as they do not change their state themselves …” 
[Ar-Ra’d 13:11 – interpretation of the meaning]. If only 
they knew. 

It should be known that there is a great deal of Saheeh 
evidence for these important rules in the Qur’an and 
Sunnah, and the evidence in the Qur’an is elaborated 
upon in the Sunnah, as is always the case.

An evidence from the Qur’an: what Allaah ((Subhaanahu 
wa Ta’aala)a) says in Surat al-Jaathiyah (45:16-18), Surat ar-
Ra’d (13:36-37) and Surat al-Hadeed (57:16). Ibn Katheer 
said in his Tafseer for Surat al-Hadeed: “Allaah is prohib-
iting the believers from imitating those who were given 
the Scriptures before them, the Jews and Christians.” 
He added: “…their hearts became corrupt and they 
hardened, and they acquired the behavior of changing  
Allaah’s Speech from their appropriate places and 
meanings. They abandoned acts of worship that they 
were commanded to perform and committed what they 
were prohibited to do. This is why Allaah forbade the 
believers from imitating them in any way, be it basic or 
detailed matters.”

Eighth:
(It should not be a garment of fame and van-
ity).

Ibn ‘Umar (Radia-Allaahu ‘anhuma) said: “The Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: 
‘Whoever wears a garment of fame and vanity in 
this world, Allaah will clothe him in a garment of 
humiliation on the Day of Resurrection, then He will 
cause Fire to flame up around him.’” [Abu Dawoud 
and Ibn Maajah]



Shaikh Nasir-ud-Deen al-Albaani (Rahimahullaah) was 
asked about the ‘Awrah[2] of a (Muslim) woman in front 
of another (Muslim) woman and he (Rahimahullaah) said:
The scholars of Tafseer (the interpreters of the Qur’an) 
mentioned that the woman has two kinds of Zeenah 
(adornment), apparent and hidden. This is according to 
the following verse in Surat an-Nur (24:31) where Allaah 
(Subhaanahu wa Ta’aala) said:

“And not to show off their adornment except that 
which is apparent..”

This means that she does not show off her apparent 
adornment to men (other than her Mahrams).
Thence, the apparent Zeenah (adornment) is related to 
the men who are Mahrams for the woman.

In a Hadeeth related (Marfou’) to the Prophet (Salla-Allaahu 
‘alayhi wa sallam), it is mentioned that the parts of a wom-
an’s body that can be revealed before men other than her 
Mahrams, are her face and hands only. Anything other 
than these two parts is considered hidden adornment 
which the woman is not allowed to show.[3]

On the other hand, the hidden Zeenah (adornment) is 
that which Allaah (Subhaanahu wa Ta’aala) has allowed for the 
woman to reveal to all of her Mahrams and to Muslim 
women.

Allaah (Subhaanahu wa Ta’aala) said in Surat an-Nur (24:31):

“And not to reveal their adornment ex-
cept to their husbands, their fathers, 

their husband’s fathers, their sons, their 
husband’s sons, their brothers, or their 
brother’s sons, or their sister’s sons, or 

their (Muslim) women (i.e. their sisters 
in Islam), or the female slaves whom 

their right hands possess, ..”

Allaah’s (Subhaanahu wa Ta’aala) Statement “or their (Mus-
lim) women”, clearly proves that it is allowed for the 
Muslim woman to show her hidden adornment to her 
father, brother, sister, etc. and that the ‘Awrah of a wom-
an in front of another Muslim woman is bound with this 
hidden Zeenah (adornment).

What is the hidden Zeenah (adornment)?

Allaah says in Surat an-Nur (24:31): 

“And not to reveal their Zeenah (adornment) except to 
their….”. What is meant by the word “Zeenah”?

Does it mean the Zeenah (adornment) itself or that part 
of the body which the woman usually adorns? In other 
words: does the verse mean that the woman should not 
show off the parts of the body that she adorns even if 
there is no adornment on them or does it mean that she 
should not show the parts of the body adorned with 
Zeenah?

Undoubtedly, the correct point of view which the schol-
ars of Tafseer have relied upon, is that women are not to 
uncover the parts of the body or the places of Zeenah. 
What is actually meant by the verse, is the places or the 
positions of the Zeenah.

It should be borne in mind that there are parts of the 
body which are never habitually adorned by women 
(So, placing Zeenah in these places does not change the 
ruling).
For example, does the woman normally adorn the thigh 
(above the knees)? The answer is no. Does she adorn the 
back? The answer is no. Does she adorn the breasts? The 
answer is no. Does she adorn the armpit? The answer is 
no, and so on.

Accordingly, our Lord (Subhaanahu wa Ta’aala) allowed wom-
en to uncover the places of Zeenah i.e., the parts of the 
body that they usually adorn, for their Mahrams, and 
not more than that.

In order to confirm this meaning, we should bring our at-
tention to the statement of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam): “The woman is ‘Awrah; whenever she leaves her 
house, Shaitaan (Satan) supervises her.”[4] It means that 
Shaitaan tempts her, inspires her to do evil, or inspires 
others to tempt her. Therefore, the woman is totally 
‘Awrah except what is exempted by Allaah and His Mes-
senger (Salla-Allaahu ‘alayhi wa sallam).

In conclusion:
The apparent Zeenah that the woman can show before 
men other than her Mahrams are the face and the two 
hands only. Before Mahrams, she may reveal the posi-
tions or places of Zeenah i.e., the parts of the body where 
she usually wears adornments.

The adornments of the woman at the time of Prophet 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) were:
1. Bracelets on the hands and Dumlooj (bangles) which 

are put on the upper arm.
2. Necklace (chain) on the neck and a small part of the 

chest.
3. Anklets which Allaah (Subhaanahu wa Ta’aala) pointed to 

in Surat an-Nur (24:31), and which is from the hid-
den adornment:

    
“And let them not stamp their feet so as to reveal 

what they hide of their adornment.”

In the beginning of Islam women having newly em-
braced Islam, used to wear anklets, and when they 
stamped their feet, the resonance (ringing) of the anklets 
attracted the attention of men.
Therefore, Allaah (Subhaanahu wa Ta’aala) educated them (re-
fined their manners) through this verse. So this is the last 
Zeenah (adornment) that is known in the early times of 
Islam.

Based on the previous discussion, it is now clear to us 
that the parts or the positions of Zeenah which the wom-
an can show off before her father, brother, and lastly be-
fore the Muslim women[5] are:
1. The hands, arms, and a small part of the upper arm 

where the Dumlooj is worn. 
2. The head with the adornment in the ears and around 

the neck.
3. The feet and a small part of the legs below the knees 

where one wears anklets.
These are the parts of the body which Allaah (Subhaanahu 
wa Ta’aala) has allowed for the woman to reveal before her 
Mahrams and before her sisters in Islam.

Note: 
1. In case of necessity, the woman may show some parts 

of her body to other women which are not allowed in 
normal cases, because in the case of necessity, the for-
bidden matters become lawful.

2. Tight and transparent clothes are not allowed.

Sources:
This article is translated from the lecture ‘Awratul-Mar’ah Lil-

Mar’ah, by Shaikh Nasir-ud-Deen al-Albaani.

The Dress code 
of a Muslim woman 
in front of other women and her 
Mahrams[1]

[1]Men whom a woman can never marry because of close relationship (e.g. a brother, a father, an uncle, etc.); or her own husband.
[2] That part of the body which is illegal to expose before others.
[3] Shaikh ibn Baaz said: “It is incumbent upon women to veil (cover faces) themselves from non Mahram men and not show their beauty 

to men in accordance with the words of Allaah, Most Glorified (33:53).” [Fatawa Islamiya Vol.5 page. 118]
Shaikh ibn ‘Uthaimeen is of the opinion that it is obligatory upon the woman to cover her face in front of non-Mahram men because 
the face is the most sought after aspect of the woman for men. [Fatawa regarding women page. 289]

[4] Reported by at-Tirmidhi and authenticated by al-Albaani in Saheeh al-Jamie’ no. 6690
[5] Shaikh Ibn Baaz said: “It is not obligatory to wear Hijab in front of non-Muslim women. They are like any other women according to 
the strongest of the two opinions among the scholars.” [Fatawa regarding women page. 265]

QUESTION 3
What is recommended to say when one enters his home while it is empty?



THIRD: The prohibition of saying Ameen be-
fore or after finishing the Ta’meen of the Imaam.

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “Say Ameen when the 
Imaam says Ameen; for he whose utterance of Ameen 
synchronizes with the Ameen of the angels, his past sins 
will be forgiven.” [Muslim]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated: ‘The Messen-
ger of Allaah (Salla-Allaahu ‘alayhi wa sallam), while teaching us, 
said: “Do not try to be ahead of the Imaam, recite Takbeer 
when he recites it; and when he says, ‘wa laddaaleen,’ you 
should say, ‘Aameen;’ bow down when he bows down; 
and when he says: ‘Sami’ Allaahu liman hamidah,’ say: 
‘Rabbana wa lakal-Hamd’.’’ [Muslim]

It is prescribed for the Ma’moom (the follower) as re-
gards to the Ta’meen (saying Ameen) is to start saying 
it as soon as the Imaam starts saying it and before he 
finishes his utterance, based on the previous Ahadeeth. 
[Ma’alim as-Sunan and al-Mughnee by Ibn Qudamah]

 FOURTH: It is not obligatory upon the
Ma’moom to say ‘Sami’ Allaahu liman Hamidah’ be-
 cause the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘Say
 Rabbana walakal-Hamd,’ Therefore, it is not prescribed
 to say ‘Sami’ Allaahu liman Hamidah’, because if it were
 ordained, the Prophet (Salla-Allaahu ‘alayhi wa sallam) would
 clarify it and explain it. [Sharh Bulugh al-Maram by
[(Shaikh Ibn ‘Uthaimeen (Rahimahullaah

Sources:
1. Sharh Bulugh al-Maraam by Shaikh Ibn ‘Uthaimeen.
2. Ahkaam Mukhtasara fil-Manhiyy ash-Shar’iyyah in 

description of the Salaat by Abdur-Raa’of al-Kamaali

    His Islam

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) was one of the first 
persons to accept Islam. He became a Muslim one day 
after Abu Bakr (Radia-Allaahu ‘anhu); in fact, it was through 
Abu Bakr that he became a Muslim. Abu Bakr took him, 
‘Abdur Rahmaan ibn ‘Auf, ‘Uthmaan ibn Madh’un and 
al-Arqam ibn abi al-Arqam to the Prophet (Salla-Allaahu 
‘alayhi wa sallam), and together they declared their accep-
tance of the Truth. They were thus the first pillars on 
which the great edifice of Islam was built.

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) lived through the 
harsh experience that the Muslims went through in 
Makkah, from beginning to end. With the early Mus-
lims, he endured the insults and the violence, the pain 
and the sorrow of that experience. In every trial and test 
he remained firm and constant in his belief in Allaah 
and His Prophet.

When the Quraish declared enmity to Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) and his Companions 
(Radia-Allaahu ‘anhum), Abu ‘Ubaydah (Radia-Allaahu ‘anhu) 
emigrated to Abyssinia. Despite the utmost in hospital-
ity of the king of Abyssinia, Abu ‘Ubaydah (Radia-Allaahu 
‘anhu) could not bear being away from his beloved one 
(Salla-Allaahu ‘alayhi wa sallam). Soon Abu ‘Ubaydah (Radia- 
Allaahu ‘anhu) returned to Makkah with his emigrant 
brothers who heard the rumors about the people of 
Makkah embracing Islam.

As they came close to the gates of Makkah, they realized 
the painful fact and knew that the Quraish were waiting 
for their return so that they might overpower them and 
make them taste the different kinds of torment.

Abu ‘Ubaydah did 
not stay long in Makkah. 
The Prophet (Salla-Allaahu ‘alayhi 
wa sallam) gave him and his Com-
panions permission to emigrate to Ma-
dinah, the blessed foundation on which a 
country for Islam was established.

His Loyalty and disassociation from 
the disbelievers on the Day of Badr

One of the most harrowing experiences he had to go 
through was at the battle of Badr.

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) was in the vanguard 
of the Muslim forces, fighting with might and main 
and as someone who was not at all afraid of death. 
The Quraish cavalry were extremely wary of him and 
avoided coming face to face with him. One man in 
particular, however, kept on pursuing Abu ‘Ubaydah 
wherever he turned and Abu ‘Ubaydah (Radia-Allaahu 
‘anhu) tried his best to keep out of his way and avoid an 
encounter with him.

The man plunged into the attack. Abu ‘Ubaydah tried 
desperately to avoid him. Eventually the man suc-
ceeded in blocking Abu ‘Ubaydah’s path and stood as a 
barrier between him and the Quraish. They were now 
face to face with each other. Abu ‘Ubaydah (Radia-Allaahu 
‘anhu) could not contain himself any longer. He struck 
one blow to the man’s head. The man fell to the ground 
and died instantly.

Mistakes to be avoided in congregational prayer
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His appearance was striking. He was slim and tall. His face was bright 
and he had a sparse beard. It was pleasing to look at him and refreshing 
to meet him. He was extremely courteous and humble and quite shy; 
yet, in a tough situation he would become strikingly serious and alert, 
resembling the flashing blade of a sword in his severity and sharpness.

He was described as the “Ameen” or Custodian of the Muslim nation. 
His full name was ‘Aamir ibn ‘Abdullah ibn al-Jarraah. He was known 
as Abu ‘Ubaydah. Of him, ‘Abdullah ibn ‘Umar (Radia-Allaahu ‘anhu), one 
of the Companions of the Prophet (Salla-Allaahu ‘alayhi wa sallam) said:
“Three persons in the tribe of Quraish were most prominent, had the 
best character and were the most modest. If they spoke to you, they 
would not deceive you and if you spoke to them, they would not ac-
cuse you of lying: Abu Bakr as-Siddique, ‘Uthmaan ibn ‘Affaan and 
Abu ‘Ubaydah ibn al-Jarraah (Radia-Allaahu ‘anhum).”
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It was, as stated earlier, one of the most harrowing ex-
periences that Abu ‘Ubaydah had to go through, how 
harrowing, it is almost impossible to imagine. The man 
in fact was ‘Abdullah ibn al-Jarraah, the father of Abu 
‘Ubaydah!

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) obviously did not want 
to kill his father but in the actual battle between faith in 
Allaah and polytheism, the choice open to him was pro-
foundly disturbing but clear. In a way it could be said 
that he did not kill his father - he only killed the polythe-
ism in the person of his father.

It is concerning this event that Allaah revealed the fol-
lowing verses of the Qur’an:
“You will not find a people believing in Allaah and 
the Last Day making friends with those who oppose 
Allaah and His Messenger even if these were their 
fathers, their sons, their brothers or their clan. Allaah 
has placed faith in their hearts and strengthened them 
with a spirit from Him. He will cause them to enter 
gardens beneath which streams flow that they may 
dwell therein. Allaah is well pleased with them and 
they with Him. They are the party of Allaah. Verily, it 
is the party of Allaah that will be the successful ones.” 
[Surat al-Mujaadilah 58:22]

The attitude of Abu ‘Ubaydah (Radia-Allaahu ‘anhu) shows a 
great lesson for the whole world, that loyalty is only to 
Allaah, His Messenger and the believers and the disloy-
alty (disassociation) should be for the enemies of Allaah. 
Allaah says in Surat al-Ma’idah (5: 55): 

“Verily, your Wali (Protector or Helper) is Allaah, His 
Messenger, and the believers.”

And in Surat Tawbah (9: 24):

“Say: If your fathers, your sons, your brothers, your 
wives, your kindred, the wealth that you have gained, 

the commerce in which you fear a decline, and the 
dwellings in which you delight … are dearer to you 

than Allaah and His Messenger, and striving hard and 
fighting in His Cause, then wait until Allaah brings 

about His Decision (torment).”

He is the Ameen (the most 
Trustworthy) of this Nation

Hudhaifah (Radia-Allaahu ‘anhu) narrated: Al-Aaqeeb and 
Saiyid, the rulers of Najraan, came to Allaah’s Mesen-
ger (Salla-Allaahu ‘alayhi wa sallam) with the intention of doing 
Mubaahalah[1].  One of them said to the other, “Do not 
do this (Mubaahalah) for, by Allaah, if he is a Prophet 

and we do this Mubaahalah, neither we nor our offspring 
after us will be successful.” Then both of them said to 
the Prophet (Salla-Allaahu ‘alayhi wa sallam), “We will give you 
what you ask but you should send a trustworthy man 
with us, and do not send any person with us but an hon-
est one.” The Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “I 
will send an honest man who is very trustworthy.” Then 
every one of the Companions wished to be that one. 
Then the Prophet said, “Get up, O Abu ‘Ubaydah ibn 
al-Jarraah.” When he got up, Allaah’s Messenger (Salla-
Allaahu ‘alayhi wa sallam) said, “This is the trustworthy man of 
this (Muslim) nation.” [Bukhaari 5: 663]

In another quotation, Anas (Radia-Allaahu ‘anhu) said that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “Every nation 
has an Ameen (i.e. the most trustworthy, honest man), and 
the Ameen of this nation is Abu ‘Ubaydah ibn al-Jarraah.” 

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) was not only trustwor-
thy; he displayed a great deal of strength in the dis-
charge of his trust. This strength was shown on several 
occasions.

Sending Abu ‘Ubaydah to Saif al-Bahr 
(sea-coast)

In the early Madinan days, the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) dispatched an expedition of three hundred men 
to the Red Sea coast to meet a Quraish caravan and he 
appointed Abu ‘Ubaydah as Ameer (leader) of the group. 
During the expedition, provisions became critically 
short. Abu ‘Ubaydah (Radia-Allaahu ‘anhu) ordered that all 
the food carried by the troops be collected. There were 
only dates, and Abu ‘Ubaydah gave out rations which 
decreased to such an extent that he eventually allowed 
only one date each, per day. 

“What use is one date?” Abu ‘Ubaydah (Radia-Allaahu ‘anhu) 
was asked and he replied:

“We will certainly feel its loss when even this is fin-
ished.”  

The famished (hungry) contingent (forces) eventually 
reached the shores of the Red Sea where, according to 
Jaabir ibn ‘Abdullah, they stayed for half a month and 
were struck by such severe hunger that they even ate 
the Khabat (leaves of the thorny Salam or acacia tree). 
On that account, the expeditionary force became known 
as Jaysh al-Khabat.

Then to their utter amazement and delight, the sea cast 
ashore, a massive “fish” the size of a “small mountain”. 
It was so huge that when Abu ‘Ubaydah (Radia-Allaahu 
‘anhu) took one of its ribs and fixed it to the ground, a 

man mounted on a camel was able to pass under it. The 
fish was in fact, an anbar or whale and Abu ‘Ubaydah’s 
discipline ensured that it provided food for his men for 
more than two weeks. They also rubbed its fat on their 
bodies and this helped them recover their health and 
strength. [Reported by al-Bukhaari]

His Defense for the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) on the Day of Uhud

On the day of Uhud when the Muslims were being 
routed, one of the Mushrikeen started to shout: “Show 
me Muhammad, show me Muhammad.” Abu ‘Ubaydah 
(Radia-Allaahu ‘anhu) was one of a group of ten Muslims who 
had encircled the Prophet (Salla-Allaahu ‘alayhi wa sallam), to 
protect him against the spears of the Mushrikeen.

When the battle was over, it was found that one of the 
Prophet’s molar teeth was broken, his forehead was 
bashed in and two discs from his shield had penetrated 
into his cheeks. Abu Bakr went forward with the inten-
tion of extracting these discs but Abu ‘Ubaydah (Radia-
Allaahu ‘anhu) said:

“Please leave that to me.”

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) was afraid that he 
would cause the Prophet pain if he took out the discs 
with his hand. He bit hard into one of the discs. It was 
extracted but one of his incisor teeth fell to the ground in 
the process. With his other incisor, he extracted the other 
disc but lost that tooth also. Abu Bakr remarked: 

“Abu ‘Ubaydah is the best of men at breaking incisor 
teeth!”

Look at his good manners; he (Radia-Allaahu ‘anhu) did not 
remove the discs with his hand lest he might harm the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam). Rather, 
he removed them with his teeth till he lost his incisors.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) used to love Abu 
‘Ubaydah (Radia-Allaahu ‘anhu) immensely and boasted of 
him. 

‘Abdullah narrated: I asked ‘Aishah (Radia-Allaahu ‘anha): 
“Who among the Companions of the Messenger of  
Allaah was beloved to him most?” She (Radia-Allaahu ‘anha) 
replied: “Abu Bakr, then ‘Umar, then Abu ‘Ubaydah ibn 
al-Jarraah.” [At-Tirmidhi, Ibn Maajah and al-Haakim]

He (Salla-Allaahu ‘alayhi wa sallam) also said: “… the best man 
is Abu ‘Ubaydah ibn al-Jarraah.” [Saheeh Sunan at-Tir-
midhi and authenticated by al-Albaani in as-Saheehah]

 His Mission to Bahrain

Narrated ‘Amr ibn ‘Auf al-Ansaari (Radia-Allaahu ‘anhu), who 
was an ally of Bani ‘Aamir ibn Lu’ai and one of those 
who had taken part in the Ghazwa (battle) of Badr: Al-
laah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) had sent Abu 
‘Ubaidah ibn al-Jarraah to collect the Jizya (military and 
protection tax). Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 
sallam) had established peace with the people of Bahrain 
and appointed ‘Alaa’ ibn al-Hadrami as their governor. 
When Abu ‘Ubaidah came from Bahrain with the mon-
ey, the Ansaar heard of Abu ‘Ubaidah’s arrival which 
coincided with the time of the morning prayer with the 
Prophet (Salla-Allaahu ‘alayhi wa sallam). After Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) led them in the morn-
ing prayer, the Ansaar approached him. He looked at 
them, smiled upon seeing them and said: “I feel that you 
have heard that Abu ‘Ubaidah has brought something?” 
They said, “Yes, O Messenger of Allaah.” He said: “Re-
joice and hope for what will please you. By Allaah, I am not 
afraid of your poverty but I am afraid that you will lead 
a life of luxury as past nations did, whereupon you will 
compete with each other for it, as they competed for it, and 
it will destroy you as it destroyed them.” [Bukhaari 4: 385]

Dhat As-Salaasil Campaign 

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) always showed the ut-
most humbleness and when it came to the campaign of 
Dhat As-Salaasil he was not keen to be in a leadership 
position.

Let us contemplate on his attitude in this campaign and 
learn a great lesson from it: The believer should serve 
the religion even though he is not shown (apparent) in 
front of people, because he should seek Allaah’s Counte-
nance with his deed and nothing else.

In view of the alliance between the Arabian tribes on the 
borders of Syria and the Byzantines, the Prophet (Salla-
Allaahu ‘alayhi wa sallam) deemed it of top urgency to carry 
out a wisely planned maneuver that might bring about 
a state of rapport with those Bedouins, and would at the 
same time detach them from the Byzantines. For the im-
plementation of this plan, he chose ‘Amr ibn al-’Aas (Ra-
dia-Allaahu ‘anhu), who’s paternal grandmother came from 
Bali, a tribe dwelling in that area.

‘Amr ibn al-’Aas (Radia-Allaahu ‘anhu) set out with 300 emi-
grants and supporters of Madinah and it was recom-
mended that he seek the help of the Bali and Udhra 
tribes. They are said to have encamped in a place which 
had a water well called Salsal; hence the terminology 
Dhat As-Salaasil.

‘Amr ibn al-’Aas (Radia-Allaahu ‘anhu) used to march at 
night and lurk during the day. On approaching the 
enemy lines and realizing the large build up of men, 

[1] Mubaahalah : Two groups of people who have differences take their families in a far off place in order to invoke Allaah to send His Curse or Punish-
ment on the one who is a liar. This event happened and the first 80 Verses of Surat al-’Imraan were revealed to the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) in connection to this.



he sent for reinforcements from Madinah. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) sent Abu ‘Ubay-
dah ibn al-Jarraah (Radia-Allaahu ‘anhu) with Abu Bakr and 
‘Umar  (Radia-Allaahu ‘anhuma), and said to him (Abu ‘Ubay-
dah): “Do not dispute.”

The reinforcements from Madinah arrived on the spot 
headed by Abu ‘Ubaydah ibn al-Jarraah (Radia-Allaahu 
‘anhu) leading another 200 men as well as other platoons; 
including Abu Bakr and ‘Umar ibn al-Khattaab (Radia-
Allaahu ‘anhum). All of them were given strict orders to co-
operate, work in harmony and never leave any area for 
disagreement. 

At noon, Abu ‘Ubaydah wanted to lead the Muslims in 
prayer, but ‘Amr objected on grounds that the former 
only came to assist. Abu ‘Ubaydah said: “O ‘Amr, the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) told me 
not to disagree with you, and if you disobey me, I will 
obey you.” ‘Amr said: “I am the Ameer and you are the 
assistant.” Abu ‘Ubaydah said: “As you wish.” The lead-
ership was then given to ‘Amr. [Reported by al-Baihaqi 
in ad-Dalaa’il and Ibn Hajar in al-Fat-h]

His Jihad

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) continued to be fully in-
volved in all the momentous events during the Prophet’s 
lifetime. After the beloved Prophet (Salla-Allaahu ‘alayhi wa 
sallam) passed away, the Companions gathered to choose 
a successor at the Saqifah or meeting place of Banu 
Saa’idah. The day is known in history as the Day of 
Saqifah. On this day, ‘Umar ibn al-Khattaab said to Abu 
‘Ubaydah:

“Stretch forth your hand and I will swear allegiance to 
you for I heard the Prophet (Salla-Allaahu ‘alayhi wa sallam) say: 
‘Every Ummah has an Ameen (custodian) and you are 
the Ameen of this Ummah.’”

“I would not,” declared Abu ‘Ubaydah (Radia-Allaahu 
‘anhu), “put myself forward in the presence of a man 
whom the Prophet (Salla-Allaahu ‘alayhi wa sallam) command-
ed to lead us in prayer and who led us right until the 
Prophet’s death.” He then gave Bay’ah (the oath of alle-
giance) to Abu Bakr as-Siddique (Radia-Allaahu ‘anhu), thus 
demonstrating not only his outstanding stature but his 
wisdom, understanding and humility.

He continued to be a close adviser to Abu Bakr (Radia- 
Allaahu ‘anhu) and his strong supporter in the cause of 
truth and goodness. Then came the Caliphate of ‘Umar 
(Radia-Allaahu ‘anhu) and Abu ‘Ubaydah (Radia-Allaahu ‘anhu) 
also gave him his support and obedience. 

His Attitude in the Battle of Yarmuk

This worldly life did not change ‘Abu ‘Ubaydah (Radia-
Allaahu ‘anhu).

‘Umar (Radia-Allaahu ‘anhu) sent him 4,000 dirham and 400 
dinars, and said to his messenger: “Look and see what 
he will do.” 

Upon receiving the money, Abu ‘Ubaydah (Radia-Allaahu 
‘anhu) distributed it all and when ‘Umar (Radia-Allaahu ‘anhu) 
was informed about Abu ‘Ubaydah’s disposal of the 
money, he said: “Al-Hamdulillah that Allaah made in 
Islam, someone who does like this.” [Tabaqaat Ibn Sa’d]

All the leaders of the armies and the great dignitaries 
were there to receive him when ‘Umar arrived in Shaam. 
‘Umar (Radia-Allaahu ‘anhu) said: “Where is my brother?”
They said: “Who?” 
He said: “Abu ‘Ubaydah.” 
They said: “He will come now.”
Thereupon, Abu ‘Ubaydah (Radia-Allaahu ‘anhu) came with a 
bridled she-camel and greeted ‘Umar (Radia-Allaahu ‘anhu).
‘Umar then told the people: “Leave us,” and he went 
with Abu ‘Ubaydah to his house. ‘Umar did not see 
anything in his house except his sword and his shield 
(armour). ‘Umar said: “Would you not take some furni-
ture – or something like that?” Abu ‘Ubaydah said: “O 
Ameer of the believers, this will make us to attain a rest-
ing place in the Hereafter.” [Al-Isabah]

In another report, ‘Umar asked Abu ‘Ubaydah: “Take us 
to your house, O Abu ‘Ubaydah!” 
He said: “What do you seek with me O Ameer of the 
believers? You will not get except that you squeeze your 
eyes upon me.”
When ‘Umar entered Abu ‘Ubaydah’s house, he did not 
find anything. He said: “Where is your furniture? I don’t 
see except a plate, a basket and a water-skin, and you are 
an Ameer (leader)! Do you have food?”
Abu ‘Ubaydah took a basket which contained some 
hard breads.
‘Umar wept.
Abu ‘Ubaydah said: “Did I not tell you that you will 
squeeze your eyes upon me; it is sufficient for you a pro-
vision that will help you reach your destination (your 
place)!”
‘Umar said: “The worldly life (Duniya) has changed us 
all except you O Abu ‘Ubaydah.” [Salaah al-Ummah by 
Sayied Husain] 

His Preference

Maalik ad-Daar reported that ‘Umar (Radia-Allaahu ‘anhu) 
sent a sealed bag of money with 400 dinar in it and said 
to the boy servant, “Take it to Abu ‘Ubaydah; then after 
one hour, see what he will do with it.”
The boy went to Abu ‘Ubaydah (Radia-Allaahu ‘anhu) and 

said: “The Ameer of the believers said to spend this in 
buying what you need.”
Abu ‘Ubaydah (Radia-Allaahu ‘anhu) said: “May Allaah be 
merciful with him.” Then he said: “O Jaariah (i.e. the 
slave girl), take this seven to so and so and take this five 
to so and so”… till all the money was finished.
The boy servant returned to ‘Umar and told him what 
happened and ‘Umar (Radia-Allaahu ‘anhu) prepared the 
same amount of money for Mu’adh ibn Jabal (Radia-Allaahu 
‘anhu), and told the boy servant: “Take it to Mu’adh ibn 
Jabal and see what he will do with it.” 
The boy servant took it to Mu’adh and told him: “The 
Ameer of the believers said to spend it on your needs.” 
Mu’adh (Radia-Allaahu ‘anhu) said: “May Allaah be merciful 
with him.” Then he said: “O Jaariah, take this to so and 
so and take this to so and so.”
The wife of Mu’adh said: “By Allaah! We are Miskeen too 
(i.e. poor), give us too.” Only two dinar was left in the 
bag, so he threw it to her.
The boy servant returned to ‘Umar and told him what 
happened. ‘Umar (Radia-Allaahu ‘anhu) became pleased with 
that and said: “Verily, they are brothers to one another.” 
[Sifat as-Safwah]

His Death

The incident happened when Abu ‘Ubaydah (Radia-Allaahu 
‘anhu) was in Syria leading the Muslim forces from one 
victory to another until the whole of Syria was under 
Muslim control. The river Euphrates lay to his right and 
Asia Minor to his left.
It was then that a plague hit the land of Syria, the like of 
which people had never experienced before. It devastat-
ed the population. ‘Umar (Radia-Allaahu ‘anhu) dispatched 
a messenger to Abu ‘Ubaydah (Radia-Allaahu ‘anhu) with a 
letter saying:
“I am in urgent need of you. If my letter reaches you at 
night I strongly urge you to leave before dawn. If this 
letter reaches you during the day, I strongly urge you to 
leave before evening and hasten to me.”
When Abu ‘Ubaydah (Radia-Allaahu ‘anhu) received ‘Umar’s 
letter, he said: “I know why the Amir al-Mu’mineen 
needs me. He wants to secure the survival of someone 
who, however, is not eternal.” So he wrote to ‘Umar (Ra-
dia-Allaahu ‘anhu):
“I know that you need me. But I am in an army of Mus-
lims and I have no desire to save myself from what is af-
flicting them. I do not want to separate from them until 
Allaah wills. So, when this letter reaches you, release me 
from your command and permit me to stay on.”
When ‘Umar (Radia-Allaahu ‘anhu) read this letter, tears filled 
his eyes and those who were with him asked: “Has Abu 
‘Ubaydah died, O Amir al-Mu’mineen?”
“No,” said he, “but death is near to him.”
‘Umar’s intuition was not wrong. Before long Abu 
‘Ubaydah (Radia-Allaahu ‘anhu) became afflicted with the 
plague. As death hung over him, he spoke to his army:
“Let me give you some advice which will cause you to 

be on the path of goodness always:
Establish Prayer. Fast the month of Ramadaan. Give 
Sadaqah. Perform Hajj and Umrah. Remain united and 
support one another. Be sincere to your commanders 
and do not conceal anything from them. Don’t let the 
world destroy you for even if man were to live a thou-
sand years he would still end up with this fate that you 
see me in.”

“Peace be upon you and the mercy of Allaah.”

Abu ‘Ubaydah (Radia-Allaahu ‘anhu) then turned to Mu’adh 
ibn Jabal (Radia-Allaahu ‘anhu) and said:
“O Mu’adh, perform the prayer with the people (be their 
leader).” At this, his pure soul departed.
Mu’adh (Radia-Allaahu ‘anhu) got up and said:
“O people, you are stricken by the death of a man. By 
Allaah, I don’t know whether I have seen a man who 
had a more righteous heart, who was further from all 
evil and who was more sincere to people than he. Ask 
Allaah to shower His mercy on him and Allaah will be 
merciful to you.”

The Wish of ‘Umar

One day ‘Umar (Radia-Allaahu ‘anhu) said to those around 
him: “Wish for something!”
A man said: “I wish I had a room like this full of gold to 
spend in Allaah’s Cause.”
Again ‘Umar (Radia-Allaahu ‘anhu) said: “Wish something.”
Another man said: “I wish I had a room like this full of 
pearls and jewelry to spend in Allaah’s Cause.”
‘Umar (Radia-Allaahu ‘anhu) said: “Wish for something.”
They said: “We don’t know what to wish for.”
He (‘Umar) (Radia-Allaahu ‘anhu) said: I wish for a room 
like this to be filled with men like ‘Abu ‘Ubaydah ibn 
al-Jarraah, Mu’adh ibn Jabal, Saalim the Maula of Abu 
Hudhaifh and Hudhaifah ibn al-Yamaan.” [Al-Haakim 
and authenticated by adh-Dhahabi]

May Allaah be pleased with Abu ‘Ubaydah and the rest 
of the Companions.

References: Companions of the Prophet by Abdul Wahid 
Hamid and Ashaab ar-Rasool by Mahmoud al-Masri

QUESTION 4
Who were 
the three 

who spoke in 
infancy?



In his book 
‘Medicine of 
the Prophet’, 
Abu Na’eem re-
corded the apoc-
ryphal tradition 
that the jujube fruit 
was the first thing 
that Adam (‘Alayhis-salam) 
ate when he was made to 
descend to the earth.

In another Prophetic tradition 
describing the Lote Tree (Sidir) that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
saw during his Nocturnal Journey (Miraaj) in which he 
was brought to receive commandments from Allaah Al-
mighty, he (Salla-Allaahu ‘alayhi wa sallam) described the tree 
as having leaves as large as those of elephant ears, and 
similar to those of the Jujube fruit, always ripe, abound-
ing, and stacked in rows like a palisade. [Reported in 
Saheeh al-Bukhaari and Muslim]

Jujube is a deciduous small tree or shrub, found in tem-
perate and subtropical regions, with spiny twigs, and 
ovate-elliptic, leathery leaves. Small, yellow, five petal 
flowers are borne in clusters in the axils in spring and 
summer followed by oblong–ovoid, red-brown, fleshy 
date-like fruits with one or two seeds. The Jujube fruit 
resembles a medlar; it is small and dark with white flesh, 
and is eaten fresh, dried or candied. The pit or stone is 
sometimes eaten as a nut. It’s leaves, bark, and berries 
have considerable purgative qualities, and the bark con-
tains a drug used in laxatives.

Properties: It is a mucilaginous, nutritive, sedative herb 
with a sweet and sour taste; it controls allergic respons-
es, relieves coughing, soothes irritated or damaged tis-
sues, protects the liver, prevents stress ulcer formation, 
and has a tonic effect on spleen and stomach energies.

Medicinal uses: It is used internally for chronic fatigue, 
loss of appetite, diarrhea, anemia, irritability, and hyste-
ria (fruits); palpitations, insomnia, nervous exhaustion, 

night sweats, and excessive perspiration (seeds). 

In addition, the 
jujube fruit which is 

rich in vitamin C, balances di-
gestion, effects evacuation of the bowels, coats the stom-
ach, balances temperament of the yellow bile, nourishes 
the body, increases the appetite, generates phlegm, and 
helps relieve diarrhea caused by hot intemperament of 
the gallbladder and yellow jaundice.

The jujube fruit is slow to digest, and its harm can be 
alleviated by eating honeycomb. However, despite its 
harm, it will still have its effects on the intestines, and in 
balancing of the intemperament yellow bile.

The fruit is cold and dry, however, hakims differ in opin-
ion to whether the fruit is moist or dry, and we can say 
that its level of moisture is cold and moist, and that its 
dryness is cold and dry.

Sending Salaat upon someone other 
than the Prophet (Salla-Allaahu ‘alayhi wa sallam)

It is permissible to send the Salaat upon someone other 
than the Prophet (Salla-Allaahu ‘alayhi wa sallam) for a reason: 

1  Either to follow or to be joined with the Salaat 
upon the Prophet (Salla-Allaahu ‘alayhi wa sallam), for ex-

ample to say: 

”اللهم صل على حممد وعلى آل حممد“

Here, Aal-Muhammad is following the Salaat upon the 
Prophet (Salla-Allaahu ‘alayhi wa sallam)

2  Such as when someone brings Sadaqah to be dis-
tributed, you may say: 

اللهم َصلِّ عليه

“Allaahumma Salli Alaihi”

Or you may say, “O Allaah Salli upon so-and-so” and let 
him hear that from you.

The evidence for that is the statement of Allaah in Surat 
at-Tawbah (9:103):

ڱ  ڱ  ڱ  ڱ  ں  ں  ڻ  ڻ  ڻڻ   ۀ      ۀ  ہ  ہہ  
ہ  ھ  ھ  ھ  

“Take from their wealth a charity in order to purify 
them and cause them increase and invoke (Allaah’s 

Salaat) blessing upon them.”

Al-Bukhaari stated in the Book of Zakaat, “Chapter: The 
invoking and supplication of the Imaam for the one who 
gives in charity” that ‘Abdullah ibn Abi Awfa (Radia-Allaahu 
‘anhu) narrated that whenever a person brought his alms 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam), the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) would say: “O Allaah, send Your 
Salaat upon so-and-so.” My father went to the Prophet 

(Salla-Allaahu ‘alayhi wa sallam) with his alms and the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “O Allaah Salli upon the 
family (Aal) of Abu Awfa (i.e. O Allaah! Exalt the men-
tion of the household of Abu Awfa).”

However, this should not be done all the time, such that 
whenever you mention somebody’s name, you send Sa-
laat upon him.

For example, if we say “Allaahumma Salli upon  Abu 
Bakr or ‘Umar or ‘Uthman or ‘Ali” then there is no 
harm, however it should not be done all the time such 
that whenever you mention their names you send Salaat 
upon them, because if you do so, then you have made 
them like a Prophet. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Send Salaat 
upon the Prophets when you remember me, for they have 
been sent with the same (Message) that I have been com-
missioned with.” [Saheeh al-Jami’ # 3781]

In addition, on the authority of Ibn Abi ‘Umar, Abu 
Hurairah (Radia-Allaahu ‘anhuma) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Send Salaat upon the 
Messengers, indeed Allaah has sent them as He (Subhaanahu 
wa Ta’aala) has sent me (as a Messenger).” [Saheeh al-Jami’ 
# 3782]

Sending the Salaat upon the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) in every invocation

It is necessary to praise Allaah and send the Salaat upon 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) before invoking 
Allaah (Subhaanahu wa Ta’aala) for something. This formula 
is also desirable after the invocation.

Fudalah ibn ‘Ubaid (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) heard 
someone supplicating after his prayer without praising 
Allaah and without invoking Allaah’s Salaat upon 
the Prophet (Salla-Allaahu ‘alayhi wa sallam). With regard 
to him, Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 

Sources:
1. Sharh Riyadh-us-Saliheen by Shaikh Ibn 

‘Uthaimeen (Rahimahullaah)
2. Riyadh-us-Saliheen by Darus-SalamPROPHETIC MEDECINE
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Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger (Salla-Allaa-
hu ‘alayhi wa sallam) said:

ال يقل أحدكم اللهم اغفر لي إن شئت، اللهم ارمحين إن شئت، ليعزم 
املسا لة فإن اهلل ال مكره له. )متفق عليه(

“None of you should say, ‘O Allaah, forgive me if You wish. 
O Allaah, have mercy upon me if You wish. Let him ask 
for what he wants with determination, for no one has the 

power to compel Allaah.” [Agreed upon]

Commentary:

Man has no resort other than Allaah (Subhaanahu wa Ta’aala) in asking the good 
and repelling the evil. If Allaah (Subhaanahu wa Ta’aala) is the One sought and 
relied on by the slave, then it is forbidden for one to say, “O Allaah! Forgive 
me if You wish, O Allaah, have mercy upon me if You wish,” because this 
statement “If You wish” implies that one means, “If You wish, forgive me, 
otherwise I don’t care.” Similarly if one says, “I am in no need of You,” like 
what you say to your friends, “If you wish, visit me.” Therefore, this state-
ment, “O Allaah, forgive me if You wish,” is forbidden (Haraam).

One should pray to Allaah with full confidence that He will answer his prayers, because he is asking the One Who 
is Generous, Rich and Praiseworthy (Azza wa Jall). The slave is weak and in need of Allaah, so he should insist on what 
he wants, such as by saying, “O Allaah, forgive me, O Allaah! Have mercy upon me,” without saying “if You wish”.

Similarly, one should not say: “Forgive me, Insha’Allaah,” or say to someone, “May Allaah forgive you, Insha’Allaah” 
or “May Allaah guide you, Insha’Allaah.” 

Shaikh Saalih (Hafidhahullaah) said, “(The one who says this) is as if he does not want to humble himself and he is not 
in need. This is the deed of the people of arrogance and those who turn away from Allaah. For this reason, it 
contains a lack of fulfillment of Tawheed and it is contrary to what is obligatory upon the slave in reference to  

said: “That man prayed in a hurry.” Then he called him 
and said: “When anyone of you has offered Salaat (prayer) 
and wants to supplicate, he should glorify and extol the 
Praise of Allaah in the beginning and then he should invoke 
Allaah’s blessings upon me. Then he may supplicate for 
whatever he likes.” [Abu Dawoud and at-Tirmidhi]

The ruling of reciting the different 
forms of Tashahhud in the Salaat 

There are many forms of the Tashahhud that are quoted 
by the Prophet (Salla-Allaahu ‘alayhi wa sallam). It is better to 
say one form one time and say a different one another 
time, but do not say them all in one time. This is because 
in doing that, one will be following the Sunnah of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam).

There are many benefits and merits in performing acts 
of worship in their different and various forms:-

1. It is following the Sunnah of the Prophet (Salla-Allaahu 
‘alayhi wa sallam) who used to recite the Tashahhud in 
different forms.

2. It makes the heart more attentive, because if one 
sticks with one form, then he may do it or say it with 
a heedless heart.

3. The Sunnah will be preserved from being forgotten.
4. It makes it easy upon the person, because there are 

forms of Dhikr- for example- which are shorter or 
easier like the Tasbeeh (glorification) after the Salaat.

5. Every kind has a different characteristic which is not 
in the other kind.

Allaah’s Lordship. It is obligatory that the slave manifest 
his poverty and his need of His Lord, and acknowledge 
that he cannot do without Allaah, His Pardoning, His 
Generosity and His Favor.” [Kitab at-Tawheed]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) mentioned 
and clarified the reasons for this prohibition: 

First
He (Salla-Allaahu ‘alayhi wa sallam) said: “He should beseech in 
full faith and with determination, because no one can force 
or compel Allaah.” This means that no one can compel 
Him due to His Perfect Richness and Self-Sufficiency, 
Might, Dominance and Power. If He (Azza wa Jall) forgives, 
then this is according to His Will and if He shows mercy 
to you then this is according to His Will. 

Second
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “A supplica-
tion should be made with full confidence and one should 
persistently express his desire (before Allaah) in his suppli-
cation, for no bounty is too great for Allaah to bestow (upon 
His slaves).” [Muslim]

When man says, “If You wish,”  or “If You wish, You 
bring it for me and if You wish, do not bring it,” it im-
plies that his request may be too much or too great for 
Allaah to grant. There is no bounty too great for Allaah 
to bestow (upon His slaves). No matter how great the 
request is, Allaah (Subhaanahu wa Ta’aala) is Rich and Gener-
ous and He has the absolute Power to bestow the favors 
upon His slaves.

Shaikh ‘Abdur-Rahman Aal-Shaikh (Rahimahullaah) said: 
“The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘None of you 
should say, “O Allaah, forgive me if You wish, O Allaah, 
be merciful to me if You wish.“‘ Let him ask for what he 
wants with determination, for no one has the power to 
compel Allaah (to do something against His Will).” 

This is unlike the human, who might give to the one ask-
ing for a request due to personal interest, fear or hope. 
He might give while he is forced to and hate it. There-
fore, it is better for the questioner to ask his request from 
another human while attaching the attainment of his re-
quest with the will of the human who has been asked, 
lest he gives with embarrassment or dislike.

In the case of asking the Lord of the world, this attitude 
does not suit His Majesty because of His Perfect Rich-
ness over His creation, and due to His Perfect Gener-
osity. The entire creation stands in need of Him; their 
existence is dependent on Him. He gives to all His crea-
tures abundantly and never anticipates anything back in 
return. He is the Most- and the Ever Generous. 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Allaah’s Hand is full, and 
(its fullness) is not affected by continuous spending night 
and day.” He also said: “Do you see what He has spent 
since He created the heavens and the earth? Nevertheless, 
what is in His Hand has not decreased and His Throne is on 
the water, and in His Hand there is the balance (of justice) 
whereby He raises and lowers (people).” [Al-Bukhaari]

Hence, He (Azza wa Jall) is the All-Wise, the One Who 
places everything in its appropriate place. He gives and 
withholds with wisdom. So, whoever asks Allaah for 
anything, he should always beseech Him with determi-
nation, for nobody can force Him to do anything against 
His Will. And, there is nothing that is too great for Him 
to provide. Human beings may give some provisions 
but they give at one time and withhold at another. They 
may give due to hatred or embarrassment. However,  
Allaah (Azza wa Jall) provides continuously and abundant-
ly and never ceases. He gives out of His treasures even 
before being asked.” [Fat-h al-Majeed]

In conclusion
It is not permissible for one to say, “O Allaah, forgive 
me if You wish,” or “O Allaah, admit me into Paradise if 
You wish or Insha’Allaah,” or “O Allaah, grant me chil-
dren if You wish,” or “O Allaah, grant me a good wife, 
Insha’Allaah.” All these statements are not permissible. 
Be determined and pray to Allaah with full confidence 
and great hope that He will answer the supplication. 
One should also persist in praying and never give in to 
despair.

Note:
The statement of the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
for the sick person,

ال بأس طهور إن شاء اهلل

“It does not matter. It (the illness) is a purification if Allaah 
wills (Insha’Allaah).”

This is basically not a supplication, but it is a form of 
informing and hoping that this illness will be a purifica-
tion.

It means, “The sickness will be a purification if Allaah wills.” 
Thus, it is separate from the fundamental of beseeching. 

Source:
1. Sharh Riyadus-Saliheen by Shaikh Muhammad bin Saa-

lih al-’Uthaimeen
2. Interpretation of Kitab at-Tawheed by Shaikh Saalih Aal-

Shaikh
3. Fat-h al-Majeed by Shaikh Abdur-Rahman Aal-Shaikh 

 



Q: I heard one of the scholars say that cooking oil 
is considered something that prevents water 

from reaching the skin during ablution. Sometimes 
when I cook, drops of oil spill onto my hair and ex-
tremities. Do I then, when I am going to make ablu-
tion, first have to wash myself with soap to remove 
that oil so the water can reach the skin? Similarly, I 
sometimes put oil on my hair as a kind of remedy for 
me, what should I do then?

A: Before responding to that question, I would 
like to make it clear that Allaah has said in 

His Book,

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ   پ  ڀ  
ڀ  ڀ  ڀ  ٺ      ٺ  ٺ  ٺٿ  ک   

“O believers! When you intend to offer prayer, wash 
you faces and your arms up to the elbows, rub your 

heads and (wash) your feet to the ankles.” 
[Surat al-Ma’idah 5:6]

The order to wash those extremities and to wipe what is 
to be wiped requires the removal of anything that would 
prevent the water from reaching them. This is because if 
there is some obstacle that prevents water from reach-
ing them, they would not be washed. Based on that, we 

say that if a person uses oil (or cream) on the extremi-
ties that must be washed during ablution, and that oil 
stays and becomes solid, then it must be removed before 
the extremities are washed. If it stays in that matter, it 
has weight and mass to it and prevents the water from 
reaching the skin; therefore, the act of purification is not 
valid.

However, if the oil has no mass or weight to it and its 
effects remain on the parts that must be washed, then 
it does not cause a problem. But, in that case, the per-
son must make certain to pass his hands over all of the 
parts of the body that are to be washed. This is because 
oil usually keeps the water apart from it and, therefore, 
perhaps the water may not reach all of the extremity that 
must be washed.

So we say to the questioner that if the oil that is on your 
extremity is dry and has mass to it such that it keeps the 
water from reaching the skin, then you must remove it 
before purifying yourself. However, if it has no mass, 
then there is no harm in purifying yourself without 
washing with soap. But pass your hand over the entire 
part of your extremity when purifying yourself in order 
to make sure that the water does not miss it.

Shaikh ibn ‘Uthaimeen

Is cooking oil 
water from reaching the skin during ablution?FATAWA

considered something that keeps

Q
u
i
z

Q1 If man allows the love of anything or any-
one to come between himself and Allaah, 

then what kind of Shirk is this?

A  Major Shirk / Ash Shirk Al Akbar “Have you 
not seen the one who takes his desires as his 

god?...”  [25:43]

Q2 What attribute of Allaah is mentioned in 
Surat An Naml (27:46), for the one who 

seeks forgiveness?

A  Allaah’s Mercy.

Q3 If the greeting of peace is extended to a 
group of people, is it compulsory for each 

individual present to respond, or is it sufficient for 
only one of them to respond?

A  ‘Alee Ibn Abi-Taalib said, “When a group 
passes by, it is sufficient for one of them to 

give greetings of peace, and as for those who are 
sitting, it is sufficient for one of them to respond.” 
[Related by Aboo Daawood 5210 and Al-Albaanee 
said, “Saheeh” and Ibn Abdul-Barr related it with his 
chain that goes back to the Prophet (Salla-Allaahu ‘alay-

hi wa sallam) and described it as being Hasan without 
anything that opposes it]

Q4 What Du’aa did Ibrahim (‘Alayhis salaam) 
make when he completed an act of Ibaa-

dah by being humble and asking Allaah to accept 
it?

A  Rabbanaa Taqabbal minna innaka ‘antas   
sami ‘ul alim

“Our Lord! Accept form us this (service); verily 
You alone are the All Hearing, the All Knowing.” 

[Surat Al Baqarah 2:127]

The lesson is that a person must not be satisfied with 
actions only.  Rather, after the action, be humble (do 
not have pride) and beg Allaah (Azza wa Jall) to accept 
it.

Q5 In Surat Ahzab – Allaah (Azza wa Jall) or-
dained the marriage of the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) to which Mother of the 
Believer?

A  Zainab bint Jahsh (Radia-Allaahu ‘anha) [33:37]



It is not permissible to 
build mosques on graves, 

or bury the dead inside 
mosques.

The Prophet (e) said five days 
before he died: 

“Beware! Those who were 
before you used to turn the 

graves of their Prophets and 
pious people into mosques. 
Beware! Never turn graves 
into mosques, for I forbid 
you doing so.” [Muslim]

The Masjid which is built on a 
grave should be demolished and if a dead person 
is buried inside the Masjid, the grave should be 
dug out.

But in the case of the Prophet’s Mosque, 
neither of the two scenarios above are ap-

plicable because:

The Prophet was not buried in the Masjid, 
rather he was buried in the house of ‘Aishah 
(z) which was adjoining the mosque but separate 
from it. When the Mosque was expanded in later 
years due to the increase in the number of Mus-
lims praying in the mosque, the chamber was in-
cluded in the area of the Mosque, in the sense that 
the Mosque was extended around the chamber. 
This is not to be considered as including a grave in 
the Mosque because neither the Messenger nor his 

Then 

what about the 

Prophet’s Mosque in Madinah? 

Doesn’t it c
ontain the grave of the 

Prophet (e), Abu Bakr and 

‘Umar (t)?

two Companions were transferred 
into the Mosque. And the place is 
kept surrounded by three walls in 
a triangular form such that no one 
will be able to face it if he offers the  
Salaat because it is slanted.

Therefore, the 
mosque of the 

Prophet in Madina 
is not an excuse for 
those who worship 

graves.
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