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Riyaa'
Allaah (Azza wa Jall) says in Surat an-Nisa’ [4:142]:

  ڇ  ڇ  ڇ      ڇ  ڍ  ڍ      ڌ  ڌ
  ڎ  ڎ  ڈ  ڈ          ژ  ژ

“And when they stand up to pray, they 
stand with laziness and to be seen of 

men, and they do not remember Allaah 
but little.”
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Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab al-Raqaaiq; al-Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 

‘Abur-Rahmaan bin Hurmuz reported that he heard Abu Hurairah (Radia-Allaahu ‘anhu) 
saying: “By Allaah, had there been not two verses in Allaah’s Book (the Qur’an), I 
would never have reported anything from him (i.e. the Prophet Salla-Allaahu ‘alaihi wa sal-

lam). Had there not Allaah’s saying, ‘Verily, those who conceal what Allaah has sent 
down of the Book, and purchase a small gain therewith (of worldly things), they 
eat into their bellies nothing but fire. Allaah will not speak to them on the Day 
of Resurrection, nor purify them, and theirs will be a painful torment. Those are 
they who have purchased error at the price of guidance, and torment at the price 
of forgiveness. So how bold they are (for evil deeds which will push them) to the 

Fire.’ [Al-Baqarah 2:174-175]’” 
[Reported by Ibn Maajah and authenticated by al-Albaani in Saheeh Ibn Maajah no. 262]
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The Name Al-Qaadir is mentioned in the 
Noble Qur’an twelve times, five times of 
which are in the plural form. 

Allaah says in Surat al-An’aam (6:65):

ہ  ہ  ہ  ھ  ھ  ھ  ھ  ے   ے  ۓ  ۓ  ڭ  ڭ  
ڭ  ڭ  ۇ  ۇ  ۆ  ۆ    ۈ  ۈٴۇ  ۋ    ۋ     ۅ  

ۅ  ۉ  ۉ  ې   
“Say: ’ He has power to send torment on you from 

above or from under your feet, or to cover you with 
confusion in party strife, and make you to taste the vi-
olence of one another.’ See how variously We explain 
the Ayat (proofs, evidence, lessons, signs, revelation, 

etc.), so that they may understand.”

Allaah (Ta’ala) also says in Surat al-Mu’minoon (23:95):

ڎ  ڈ  ڈ  ژ  ژ  ڑ  ڑ  ک   
“And indeed We are Able to show you [O Muhammad 

(Salla-Allaahu ‘alayhi wa sallam)] that with which We have 
threatened them.”

Allaah (Ta’ala) also says in Surat Ya-Seen (36:81):

ۆ  ۈ   ۈ  ٴۇ   ۋ    ۋ   ۅ  ۅ  ۉ  
ۉې  ې  ې  ې     ى  ى   

“Is not He Who created the heavens and the earth, 
Able to create the like of them? Yes, indeed! He is the 

All-Knowing Supreme Creator.” 

In Surat al-Mursalat (77:20-23), Allaah (Ta’ala) says:

ٱ     ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ  ڀ  ڀ  ڀ  ڀ   ٺ     
ٺ  ٺ  ٺ  ٿ  ٿ  

“Did We not create you from a despised water (se-
men)? Then We placed it in a place of safety (womb) 

for a known period (determined by gestation)? So 
We did measure; and We are the Best to measure (the 

things).”

The Name of Allaah Al-Qadeer is men-
tioned forty five times in the Qur’an.

Allaah (Ta’ala) says in Surat al-Baqarah (2:20):

ک    ک  ک  ک  گ  گگ  گ  ڳ  ڳ  ڳ                 ڳ  
ڱ  ڱ  

“And if Allaah willed, He could have taken away 
their hearing and their sight. Certainly, Allaah has 

power over all things.”

In Surat al-Baqarah (2:148), Allaah (Ta’ala) says:

ڄ  ڄ  ڄ  ڄ  ڃ   ڃ  ڃڃ   چ  چ  چ  چ    ڇ  ڇ  ڇ  

“Wheresoever you may be, Allaah will bring you 
together (on the Day of Resurrection). Truly, Allaah is 

Able to do all things.”

In Surat an-Nisaa’ (4:149), Allaah (Ta’ala) says: 

ٿ  ٿ  ٿ  ٿ  ٹ  ٹ    ٹ  ٹ   ڤ  ڤ  ڤ  ڤ   ڦ  
ڦ  ڦ  

“Whether you (mankind) disclose (by good words 
of thanks) a good deed (done to you in the form of a 
favor by someone), or conceal it, or pardon an evil, 

verily, Allaah is Ever Oft- Pardoning, All-Powerful.”

In Surat al-Ma’idah (5:40), Allaah (Ta’ala) says:

ڎ  ڎ  ڈ  ڈ  ژ  ژڑ   ڑ  ک  ک  ک  
ک  گ  

“He punishes whom He wills and He forgives whom 
He wills. And Allaah is Able to do all things.”

In Surat al-An’aam (6:17), Allaah (Ta’ala) says:

وئ  ۇئ  ۇئ  ۆئ     ۆئ  ۈئ  ۈئ  ېئ       ېئېئ  ىئ  ىئ  
ىئ     ی  ی  ی       ی    جئ  حئ  

“And if Allaah touches you with harm, none can 
remove it but He, and if He touches you with good, 

then He is Able to do all things.”

In Surat al-Hajj (22:6), Allaah (Ta’ala) says:

ٱ  ٻ    ٻ  ٻ  ٻ    پ  پ     پ     پ   ڀ  ڀ          ڀ  ڀ   ٺ  
“That is because Allaah: He is the Truth, and it is He 
Who gives life to the dead, and it is He Who is Able 

to do all things.”

In Surat Faatir (35:44), Allaah (Ta’ala) says:

حت  خت           مت  ىت        يت  جث   مث  ىث  يث   حج  مججح  مح     
جخ             حخ  مخ  جس   

“Allaah is not such that anything in the heavens or 
in the earth escapes Him. Verily, He is All-Knowing, 

All-Omnipotent.”

In Surat al-Mulk (67:1), Allaah (Ta’ala) says:

ٱ  ٻ  ٻ     ٻ  ٻ       پ  پ         پ  پ    ڀ
“Blessed be He in Whose Hand is the dominion; and 

He is Able to do all things.”

The Name of Allaah Al-Muqtadir is mentioned four 
times in the Noble Qur’an.

Allaah (Ta’ala) says in Surat al-Kahf (18:45):

جث  مث  ىث  يث   حج  مج  جح   
“And Allaah is Able to do everything.”

In Surat az-Zukhruf (43:41-42), Allaah (Ta’ala) says:

ڱ  ڱ  ں  ں  ڻ  ڻ  ڻ  ڻ  ۀ  ۀ   ہ  
ہ  ہ  ہ  ھ

“And even if We take you [O Muhammad (Salla-Allaahu 
‘alayhi wa sallam)] away, We shall indeed take vengeance 

on them. Or (if) We show you that wherewith We 
threaten them, then verily, We have perfect command 

over them.”

In Surat al-Qamar (54:42), Allaah (Ta’ala) says:

ۇ      ۆ  ۆ           ۈ    ۈ   ٴۇ    ۋ  ۋ  
“(They) belied all Our signs, so We seized them with 
a Seizure of the All-Mighty, All-Capable (Omnipo-

tent).”

In Surat al-Qamar (54:54-55), Allaah (Ta’ala) says:

ڤ  ڤ     ڤ  ڤ  ڦ  ڦ  ڦ  ڦ   ڄ  ڄ  ڄ  ڄ  ڃ   
“Verily, the Muttaqun (the pious) will be in the midst 

of Gardens and Rivers (Paradise) in a seat of truth 
(i.e. Paradise), near the Omnipotent King (Allaah, the 

One, the All-Blessed, the Most High, the Owner of 
Majesty and Honour).”

The meaning of the Names 
with regards to Allaah (Azza wa Jall) 

The Name Al-Qaadir 

Az-Zajjaj said, “Allaah is Al-Qaadir (All-able) over what 
He wills, nothing escapes Him nor can anything make 
Him fail. In contrast, compare the one who is able among 
us humans – even if he deserves this attribute – firstly, 
this ability is given to him as a trust from Allaah (Ta’ala) 
and secondly, in one state he is able while in another 
state he is incapable. Allaah (Ta’ala) is the One Who is 

Al-Qaadir, 

Al-Qadeer 

Al-Muqtadir

An Explanation of the Names of Allaah

(The Able)

Part1

Source: An-Nahj al Asmaa fee Sharh Asmaa u-Allaah ul-Husnaa, 
by Shaikh Muhammad al-Houmoud an-Najdi



Able, neither does incapacity befall Him nor does any-
thing escape Him.” [Tafseer al-Asmaa’]

Al-Khattabi said, ”Al-Qaadir is derived from al-Qudrah, 
i.e. the ability over things. Allaah (Ta’ala) has described 
Himself in Surat al-Ahzab (33:27) that He is Omnipo-
tent, Able to do everything He wills, no incapacity (fail-
ure) or slackness can overtake Him.

ۀ  ۀ  ہ  ہ   ہ   ہ  ھ  
“And Allaah is Able to do all things.” [33:27]

Al-Qaadir could also mean the One Who estimates the 
thing. (Qaddartu ash-shay’) and (Qadartuhu) have the 
same meaning, like His statement in Surat al-Mursalat 
(77:23):

ٺ  ٺ  ٿ  ٿ  
“So We did measure, and We are the Best to measure 

(the things).”

According to this meaning, His following statement will 
be interpreted as that he (Prophet Yunus ‘Alayhissalaam) 
thought that Allaah would not decree the punishment 
or the sin upon him; it is not permissible for a Prophet of 
Allaah to think that Allaah is unable to take an action in 
any state.” [Sha’n ad-Du’aa]

ک  ک   ک  ک  گ  گ  گ  گ  ڳ  ڳ   ڳ  
ڳ  ڱ  ڱ  ڱ  ڱ  ں     ں  ڻ  ڻ       ڻ  ڻ  

ۀ  ۀ  

“And (remember) Dhan-Nun (Jonah), when he went 
off in anger, and (he) imagined (thought) that We 
shall not punish him (i.e. the calamites which had 

befallen him)!” [Al-Anbiya’ 21:87] 

Al-Haleemi said, “Allaah (Ta’ala) says in Surat al-Qiya-
mah (75:40),

ڭ  ڭ  ڭ    ۇ  ۇ  ۆ  ۆ     ۈ   

“Is not He (Allaah Who does that) Able to give life to 
the dead? (Yes! He is Able to do all things).”

And He (Ta’ala) says in Surat al-Ahqaaf (46:33):

ھ   ے      ے  ۓ            ۓ  ڭ    ڭ  
“Yes, He surely is Able to do all things.”

This indicates that nothing can make Allaah fail or find 
him incapable; everything is easy for Him as He wills, 
because His Actions are apparent. (Logically when we 

see an action it is apparent that the doer is able and 
not incapable).” [Al-Minhaaj] 

Al-Baihaqi said, “Al-Qaadir is the One Who has full abil-
ity and the ability is an attribute which is intrinsic to His 
Essence.” [Al-E’tiqaad]

The  Name Al-Qadeer

Ibn Jarir said regarding Allaah’s statement in Surat al-
Baqarah (2:20):

ک  ک  ک  گ  گگ  گ  ڳ  ڳ  ڳ                 ڳ  ڱ  ڱ  
“And if Allaah willed, He could have taken away 
their hearing and their sight. Certainly, Allaah has 

power over all things.”

Allaah (Ta’ala) described Himself, the Exalted, in this 
verse as having the ability over all things. He (Ta’ala) has 
warned the hypocrites against His control (effect) and 
strength. He (Ta’ala) has informed that He encompasses 
them and has the power to take away their sight and 
hearing; then He (Ta’ala) says, “Fear Me, O you hypo-
crites! Beware of deceiving Me, or deceiving My Mes-
senger and My believing slaves. I am Able to inflict you 
with my Wrath and other matters.” [Jami’ul-Bayaan]

Ibn Jarir said regarding Allaah’s statement in Surat al-
Baqarah (2:106):

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ  ڀ  ڀ  ڀڀ   ٺ  
ٺ  ٺ  ٺ  ٿ  ٿ     ٿ  ٿ  ٹ  

“Whatsoever a Verse (revelation) do We abrogate or 
cause to be forgotten, We bring a better one or simi-
lar to it. Know you not that Allaah is Able to do all 

things.” “

“Don’t you know O Muhammad that I am Able to substi-
tute (amend) whatever I have abrogated and changed of 
My laws and My obligatory acts which I have enjoined 
upon you with what is better and more beneficial for 
you and My believing slaves, whether in this life or in 
the Hereafter, or exchange in its place something similar 
to it in goodness and benefit and similar in its ease upon 
you and them. Know O Muhammad that I am Able over 
this matter and over all things.” [Jami’ul-Bayaan]

Al-Haleemi said, “Al-Qadeer is the One Whose Ability 
(Strength) is perfect, not blemished with incapacity in 
any aspect.” [Al-Minhaaj]

Shaikh as-Sa’dee (Rahimahullaah) said, ”Al-Qadeer is the 
One Who has complete and perfect Power and Ability, 
by it He disposes all the affairs, by it He fashions and 
perfects the creation; by it He brings to life and causes 
death, and by it He will resurrect the servants for their 
recompense, rewarding the one who did good with His 

good and punishing the one who worked evil with His 
Hellfire. The One Who, when He wills a thing to be He 
merely says to it, ”Be!” and it is. By His Power and Abil-
ity He turns the hearts and directs them to whatsoever 
He wills and wants.” [Tayseer al-Kareem]

Al-Muqtadir

In his interpretation of Allaah’s statement in Surat al-
Qamara (54:55):

ڄ  ڄ  ڄ  ڃ   
“near the Omnipotent King (Allaah, the One, the All-

Blessed, the Most High, the Owner of Majesty and 
Honor).”

Ibn Jarir said, “Near the King Who is Able to do all things 
as He wills and He is Allaah, the Owner of Power, the 
Most Strong, the Blessed, the Exalted.” [Jami’ul-Bayaan]

Az-Zajjaj said, “Al-Muqtadir is an exaggerated and in-
tensive expression for the attribute of Ability. Basically, 
in the Arabic language any addition to the verb (action) 
indicates an increase (addition) in the meaning.” [Tafse-
er al-Asmaa’]

The difference between these 
Names

Az-Zajjaj said, “Al-Qadeer is more eloquent and inten-
sive in describing ability than Al-Qaadir, because Al-
Qaadir is a participle of the word Qadara, Yaqdir; while 
Al-Qadeer is from Fa’eel which is one of the exaggera-
tive expressions.” [Ishtiqaq al-Asmaa’]

Ibn al-Atheer said, “Al-Qaadir is a participle of Qadara, 
Yaqdir, and Al-Qadeer is for exaggeration and Al-Mu-
qtadir is an even more intensive and exaggerated form.” 
[An-Nihayah]     

to be continued........

Q:    In some schools it is requested from the stu-
dents to draw living creatures or they are given 

for example, a picture of part of a chicken and they are 
ordered to complete the rest. Sometimes it is requested 
from them to cut out such pictures and glue them onto 
a sheet, or they are given a picture and are requested 
to color it. What is your opinion concerning this? May 
Allaah protect you. 

A: My opinion is that it is forbidden and it should 
be prevented. It is obligatory upon those who 

are responsible in education to fulfill their trust concern-
ing this and prevent such matters. If they want to es-
tablish the intelligence of a student, they could instruct 
him to draw a car, a tree or somethings similar to these, 

which are encompassed by his knowledge. They could 
assess his intelligence and application in problems by 
this. This is what the people have been tested with by 
the means of devil, for otherwise there is no difference 
concerning drawing, between that a person should draw 
a picture of a tree, car or palace or that of a human be-
ing. I see it as being obligatory upon those responsible to 
prevent these matters.

If the student is put to trial and he must produce some-
thing then he should draw an animal with no head.

Shaikh Ibn ‘Uthaimeen. 
[Majmu’ Fatawa wa Rasaa’il ash-Sheikh: 3/157].

IF A TEACHER 
REQUESTS FROM A 

STUDENT TO DRAW THAT 

WHICH POSSESSES A SOUL

F A T A W A

How important is it to learn about  Allaah’s Names and Attributes?

Q1



The gravest nullifier of sincerity is Riyaa’.

Riyaa’ is the ugliest status of man. Allaah (Azza wa 
Jall) says about the hypocrites in Surat an-Nisa’ 
[4:142]:

  ڇ  ڇ  ڇ      ڇ  ڍ  ڍ      ڌ  ڌ  ڎ
  ڎ  ڈ  ڈ          ژ  ژ

“And when they stand up to pray, they stand 
with laziness and to be seen of men, and they 

do not remember Allaah but little.”

“Riyaa’ is a very mean and low manner. It is one 
of the characteristics of the hypocrites; those who 
are detached from Allaah, the Lord of Alameen 
(Jinn and mankind). They will be in the lowest 
depth of Hell-fire as they used to be in the lowest 
depth of manners.” [Al-Majmoo’a al-Kaamilah 
by Shaikh as-Sa’dee (Rahimahullaah)]

Riyaa’ nullifies the deed. It contradicts and ne-
gates sincerity and it renders the deed fruitless 
(without reward). Its danger is great, its evil is 
widespread and it extinguishes the light of the 

worship just as water extinguishes fire. It is one of the major destruc-
tive sins which runs (flows) and has an effect on the deeds of man 
without him feeling it (being aware). Sadly and most regretfully, it 
causes the detest of the Most Great, the Most High.

Many rewards are lost by the owner of good deeds due to Riyaa’.

Allaah (Azza wa Jall) says in Surat al-Furqan [25: 23]:

  ڄ  ڄ      ڄ  ڄ  ڃ  ڃ  ڃ   ڃ  چ  چ
“We will approach (i.e. regard) what they have done of deeds and make 

them as dust dispersed.”

These deeds were not in accordance with the Sunnah of His Messengers and 
their ways in this life, nor were they for His Countenance. Therefore, Allaah 
(Azza wa Jall) will make them like dust dispersed, and the person will not ben-
efit from his deeds and this will be the greatest regret for the slave on the Day 
of Resurrection; to see that all of his efforts have been lost and he is badly in 
need of his deeds on that Day. [Ar-Risaalah at-Tabookiyyah pp. 154]

• Ibn Qudamah al-Maqdisi (Rahimahullaah) said, “Any deed without inten-
tion is toil, intention without sincerity is Riyaa’ (show off), and sincerity 
without fulfilment (achievement) is dust. Allaah (Azza wa Jall) said in Surat 
al-Furqan (25: 23), “And We will regard what they have done of deeds 
and make them as dust dispersed.” [Mukhtasar Minhaj al-Qaasideen]

• How many people were earnest and exerted their utmost in performing 
the deed but the deed became as wood for kindling and became dust 
dispersed! Because it was not performed for Allaah’s Countenance.

The reasons behind Riyaa’ 
(show off)

First: Loving the taste of praise: One performs the deed 
for the sake of being praised by people.

Second: Fleeing from people’s blame or dispraise: For 
example, one perfects his Salaat in order to avoid hear-
ing that he is hasty in performing his Salaat. In this way, 
he saves himself from rebuke and defame.

Third: Covetousness or greediness (wanting what the 
people have).

The evidence for these three reasons is the Hadeeth nar-
rated by Abu Musa al-Ash’aari (Radia-Allaahu ‘anhu): “A man 
came to the Prophet (Salla-Allaahu ‘alayhi wa sallam) and asked, 
‘A man fights for fame, another fights Hamiyyah (out of 
zeal) (i.e. he disdains being defeated or defamed) and a 
third fights to show off; which of them fights in Allaah’s 
Cause?’ The Prophet (Salla-Allaahu ‘alayhi wa sallam) said, ‘He 
who fights that Allaah’s Word (i.e. Allaah’s Religion) be 
superior, fights in Allaah’s Cause.’” [Al-Bukhaari and 
Muslim]

The Meaning of Riyaa’

Riyaa’ means: A man pretends that he is pious, or per-
forms righteous good deeds in front of the people. He 
perfects his Salaat, etc. so that he may be seen and/or 
praised.

Riyaa’ is from Ro’yah: The man loves to be seen by peo-
ple while performing the good deed, so that he may be 
praised.

The difference between Riyaa’ 
and Sum’ah

Riyaa’ is to show off the deeds that can be seen which 
apparently are for Allaah’s Sake but inwardly for some-
one else, such as Salaat, Sadaqah, etc.

Sum’ah is to show off the utterances that can be heard 
which apparently are for Allaah’s Sake but the inten-
tion is for someone else, such as recitation of the Qur’an, 
Dhikr, preaching and other kinds of statements.

For example:

• A person is remembering Allaah silently, but when 
another person enters the room, he raises his voice 
with the remembrance to draw his attention.

• Sometimes one talks about his good deed to the 
people, out of boasting, to show the people his 

devotion, his ‘Ebaadah, so that the people will 
admire him.

• Asking an indirect question in order to be asked; 
thereby talking about one’s good deed.

The intention of the person is to make the people listen 
and hear his talk so that they will praise him by say-
ing, “He is good in speech, good in debate, his voice is 
beautiful in reciting the Qur’an [if he was beautifying 
his voice for this reason], or he gives talks, conducts lec-
tures for the sake of praise, etc. This is called Sum’ah. 
[I’aanatul-Mustafeed]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said that Riyaa’ is 
hidden Shirk because Shirk is of two kinds:

a. Apparent: shown in apparent deeds and statements,
e.g. slaughtering for other than Allaah, calling unto 
other than Allaah, etc.
This kind of Shirk can be seen and heard by people.

b. Hidden: which the people are not aware of be-
cause it is in the heart, no one knows about it except 
Allaah (Azza wa Jall).
This Shirk is in the intention and the will of man.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) feared it for his 
Companions who were masters of emigrants and the 
Ansaar (Helpers), who were the best of this nation, de-
spite their perfect knowledge, strong faith and correct 
intentions. Then what about those who are less than 
them in faith, knowledge, deeds and intentions? Why 
don’t they fear it for themselves? [Ad-Deen al-Khaalis]

Let us contemplate our state, and know that we are all 
returning to Allaah; our destination is to Him. Who will 
defend and support us in front of Allaah?

The gravity of Riyaa’

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) men-
tioned the seriousness of Riyaa’ in different situations 
with different words:

1  Riyaa’ is more dangerous upon the 
Muslims than the Maseeh ad-Dajjal  

 (the false Messiah)

Abu Sa’ied al-Khudri (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Shall I not 
inform you of what I fear more for you than the Maseeh 
ad-Dajjal (False Messiah)?” They said: “Of course, O 
Allaah’s Messenger.” He (Salla-Allaahu ‘alayhi wa sallam) said: 
“The hidden shirk. The man stands and prays, and he beau-
tifies his prayer because he sees another man looking (at 
him).” [Ibn Maajah and authenticated by al-Albaani]

Source:
Al-Ikhlaas Tareeq al-Khalaas 

(Sincerity is the way to Salvation) 
by Shaikh Abdul-Haadi ibn Hasan 
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The Prophet (Salla-Allaahu ‘alayhi wa sallam) called it hidden 
because the person outwardly shows that his deed is for 
Allaah but he intends it for someone else or associates 
someone else with Allaah; hence, he beautifies his Salaat 
for him.” [Ad-Deen al-Khaalis]

• This Hadeeth indicates that Riyaa’ is hidden Shirk. 
It is hidden because it occurs in the intentions and 
actions of the heart that no one knows about except 
Allaah; no one can know the established intentions 
except Allaah.

• The Hadeeth also indicates the seriousness of Riyaa’. 
If the Prophet (Salla-Allaahu ‘alayhi wa sallam) feared 
Riyaa’ for the best people among this Ummah (the 
Sahabah), then what about other than them? He 
(Salla-Allaahu ‘alayhi wa sallam) feared the Riyaa’ for his 
Sahabah more than the Maseeh ad-Dajjal because 
hardly anyone can be saved from him. Though 
his trial is great- his harm is particularly for those 
who will be living at his time; whereas the danger 
of Riyaa’ is upon all and in every era and in every 
time. [I’aanat al-Mustafeed] 

• The matter of Dajjal is manifest, clear. The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) described him and warned 
his Ummah regarding him. He (Salla-Allaahu ‘alayhi wa 
sallam) commanded them to invoke Allaah at the end 
of the Salaat to seek refuge from him. While Riyaa’ 
is exposed to the heart more often, and the Shaytaan 
comes to the hearts, little by little this Shirk leads the 
person to forget the observation of Allaah and turns 
the heart to the observation of the people; therefore, 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) feared Riyaa’ 
the most for his Sahabah.” [At-Tamheed Lisharh 
Kitab at-Tawheed]

Also, only a few of the believers whose faith is firm will 
be guided to sincerity; those who perform good deeds 
while their hearts are trembling out of fear knowing that 
they will return to Allaah one day.
• Not perfecting the Salaat in your home, while 

perfecting it in front of the people is a kind of Shirk. 
You must also perfect the Salaat while you are at 
home.

2  Riyaa’ is hidden Shirk

Mahmood ibn Lubaid (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said, “In-
deed, the thing that I fear most for you all is the minor 
shirk.” He (Salla-Allaahu ‘alayhi wa sallam) was asked about it 
(i.e. what it was) and he (Salla-Allaahu ‘alayhi wa sallam) said, 
“Ar-Riyaa’ (showing off). Allaah will say to them on the 
Day of Resurrection after recompensing the people for their 
deeds, ‘Go to those whom you were showing off your deeds 

to; let them recompense you (or find out if they can rec-
ompense you for your deeds).’” [Reported by Ahmad 

and authenticated by al-Albaani in Saheeh at-Targheeb 
wat-Tarheeb no. 32]

3  Riyaa’ nullifies the deed [renders the 
reward fruitless]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said, “Allaah (Sub-
haanahu wa Ta’aala) said, ‘I am the most free of having partners, 
having no need of association (ash-Shirk). Whoever does 
a deed associating something in it other than Me, I have 
forsaken him and his association.’” [Muslim]

Commentary
When the Muraa’i (the one who does Riyaa’) intends (to 
please or show) someone other than Allaah in his deed, 
it is as if he has made Allaah a partner to that one.  In 
such a case, Allaah is the absolute Rich One, and all the 
partners, all the creation are in need of Him (Allaah) in 
all aspects. Therefore, it does not suit His Majesty and 
Richness to accept the deed in which He was made a 
Shareek (partner) to someone else. Taking into consid-
eration His Perfection, Generosity, and Richness, this 
deed will not be accepted by Him. [Tayseer al-Azeez al-
Hameed]

Note: Sometimes you do a favor or work for someone 
who is weak and poor and cannot compensate you; 
hence, you will be disappointed. And sometimes you do 
work for someone and then he forgets that favor and of-
fends you/ or wrongs you (as in case of the husbands, 
wives, children, friends, etc.). Do not wait for apprecia-
tion if you are doing good to/ for them for Allaah’s Sake. 
[Comment of the translator]

Bear in mind that this is a test of your sincerity.

4  Riyaa’ is a reason to enter Hell-fire

Abu Hurairah (Radia-Allaahu ‘anhu) narrated, “I heard  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) saying, 
“The first among the people whom Allaah will judge is a 
man who is martyred. He is brought and is reminded of  
Allaah’s Blessings and he acknowledges them. Allaah (Azza 
wa Jall) asks him, ‘What did you do with these blessings?’ 
He replies, ‘I fought in Your Cause until I was martyred.’  
Allaah will say, ‘You told a lie. You fought in order for 
it to be said, ‘He is courageous,’ and it was said.’ Then  
Allaah (Azza wa Jall) commands the angels to take him, so he 
is dragged on his face till he is thrown in Hell-fire.

Another man acquired knowledge and taught it (to oth-
ers) and he recited the Qur’an. He is brought before Allaah 

(Azza wa Jall). Allaah (Azza wa Jall) reminds him of His Bless-
ings and he acknowledges them. Allaah (Azza wa Jall) will ask 
him, ‘What did you do with them?’ He answers, ‘I acquired 
knowledge and taught it to people and I recited Qur’an for 
Your Sake.’ Allaah (Azza wa Jall) will say, ‘You said a lie. You 
acquired the knowledge in order for it to be said ‘’Aalim 
(a scholar)’ and you recited the Qur’an for it to be said 
‘Qaari’’ and it was said by the people.’ Then he is dragged 
on his face till he is thrown in Hell-fire.

A third man who Allaah broadened for him His provision 
and granted him different kinds of properties is brought 
and is reminded of the Blessings of Allaah. He acknowl-
edges them all. Then Allaah asks him, ‘What did you do 
regarding them?’ He replies, ‘There is no way in Allaah’s 
Cause which Allaah loves but I have spent for Your sake.’ 
Allaah (Azza wa Jall) will say, ‘You said a lie. You did that in 
order to be called generous, and it was said.’ Then the an-
gels are commanded to drag him on his face till he is thrown 
in Hell-fire.” [Muslim]

Look at these three persons, look at their deeds!

How great and beautiful are they! But look at their ends. 
What an evil destination! 

And that is because of their: 
• corrupted hearts, 
• wicked conscience and 
• not being sincere to Allaah in their deeds.

These three persons performed great deeds, but because 
they did not purify their hearts from Riyaa’, their end 
was Hell-fire.

Shaikh ul-Islam (Rahimahullaah) said, “These three persons 
who seek showing off and Sum’ah are opposite to the 
three categories of people who come after the Prophets 
in rank:

• Siddiqeen (the steadfast affirmers of truth)
• The Martyrs
• The Righteous

• Whoever acquires the knowledge which Allaah 
has sent His Messengers with, and he imparts this 
knowledge (i.e. teaches it to others) seeking Allaah’s 
Countenance, then he is a Siddiq, and

• Whoever fights that Allaah’s Word (i.e. Allaah’s 
Religion) be superior, and is killed, then he is a 
martyr, and    

• Whoever gives in charity seeking Allaah’s Counte-
nance, then he is righteous.” [Explanation of 
Hadeeth: “The adulterer does not commit Zina 
while he is a believer,” by Shaikh ul-Islam (Rahima-
hullaah)]

Ibn al-Qayyim (Rahimahullaah) said, “The best of Allaah’s 

creation are the Prophets, the Siddiqun, the martyrs and 
the righteous and the worst of Allaah’s creation are those 
who resembled them but are not one of them. Whoever 
resembles the truthful people and the sincere ones while 
doing that as a show off is like one who resembled him-
self with the Prophets and he is a liar.” [Iddatus-Sabi-
reen]

Ibn Rajab (Rahimahullaah) said, “The first among the mon-
otheists who will be burnt in Hell-fire are the servants 
who show off their deeds: The first of them are the ‘Aal-
im (scholar), the Mujaahid (the one who fights in battles) 
and the Mutasaddiq (the one who gives in charity) who 
do these acts to show off, since little show off is consid-
ered as Riyaa’. What makes the Muraa’i to show off his 
deeds to the creation is his ignorance of the Greatness of 
the Creator.” [Kalimatul-Ikhlaas]

An-Nawawi (Rahimahullaah) said, “The punishment of 
these three persons for their deeds which were for other 
than Allaah and admitting them into Hell-fire is a proof 

• that shows the prohibition of Riyaa’, and
• the severe punishment for it. 
• Also, this encourages the obligation to be sincere 

in one’s deeds as Allaah (Azza wa Jall) said in Surat 
al-Bayyinah (98:5).” [Sharh an-Nawawi for Saheeh 
Muslim]

Shaikh as-Sa’dee (Rahimahullaah) said, “Beware of seek-
ing the knowledge for corrupt reasons and with ill-in-
tentions such as boasting, competition, or show off, or 
Sum’ah or to make it a means to attain worldly gain or 
high position (leadership) with people; this is not the 
case of the true people of knowledge. Whoever seeks 
the knowledge or uses it to achieve his evil (wrong) 
goals, he will not have any share in the Hereafter.” [Al-
Majmuu’ah al-Kaamilah]

Whoever intends worldly gain, pleasure and enjoyment 
and prefers it over the delight of the Hereafter, then he 
may attain that what he intends, but in such a case he 
should prepare himself for Hell-fire; no matter what his 
deed was.

• So, if the person is a Mujaahid, fighting the Kuffaar 
(the disbelievers) and he is killed in the battle and 
he was not sincere to Allaah; then let him wait for 
Hell-fire.

• If he is a Haafidh (memorizing the Qur’an) and has 
religious knowledge and calls the people to Allaah 
and to Islam, but he is not sincere to Allaah; then let 
him wait for Hell-fire.

• If he is one of the wealthy people, and spends all his 
money on the poor people, and (building schools) 
to teach Muslims the Shari’ah of Allaah, but he is 
not sincere to Allaah; then let him wait for Hell-
fire! [Al-Kalimat al-Hisaan]



O’ the one who shows off his deeds! The heart of those 
who you show off your deed to is in the Hand of Whom 
you turned away from. He is able to turn their hearts 
to other than you. Neither will you attain the reward of 
the sincere ones, nor will you attain what you wished to 
gain from your Riyaa’. The reward is lost and wasted. 
You attained neither this nor that. [Bada’i al-Fuwaa’id 
by Ibn al-Qayyim]

However, the Shaytaan, the self, and the people are ob-
stacles in the way of sincerity.

The Salaf used to fear the Riyaa’ for themselves more 
than anything else.
• A man accompanied Muhammad ibn Aslam for 

more than 20 years. He said, “I never saw him offer-
ing two Ra’kah voluntary prayer in a place where 
people could see him except on Friday. And he 
used to say, ‘If I could offer the voluntary prayer in 
a place where even my angels could not see me, I 
would do so out of fear of Riyaa’.’”

• Ayyub as-Sikhtiyani (Rahimahullaah) said to Abu 
Mas’ud al-Jariri, “I am afraid that fame did not 
leave even one Hasanah for me with Allaah.” He 
used to feel depressed and sad if he greeted a group 
of people and they replied with warm greetings.

5  Riyaa’ is more destructive than what 
a wolf can do to a flock of sheep

Ka’b ibn Maalik al-Ansaari (Radia-Allaahu ‘anhu) narrated 
that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said, 
“Two hungry wolves set in the midst of a flock of sheep 
are not more destructive to them than what a man’s greed 
for wealth and fame are to his religion.” [At-Tirmidhi and 
authenticated by al-Albaani in Saheeh at-Targheeb wat-
Tarheeb #1710]

Commentary

1. The sound religion is free of greediness.
2. This is a great parable which the Prophet (Salla-Allaahu 

‘alayhi wa sallam) set forth to indicate the corruption of 
the religion of such Muslims; being keen and covet-
ous to the wealth and nobility in this world. These 
two matters [i.e. wealth and nobility] are what mo-
tivate the Riyaa’ in the human self; accordingly, the 
religion is corrupted.

When two hungry wolves attack a flock of sheep while 
the shepherd is absent, would any of the sheep remain 
sound or alive?

Similarly, man’s covetousness for wealth and fame 
will cause the same destruction or even more. There-

fore, one’s Niyyah (intention) should always be far away 
from obtaining wealth and fame.

3. This great parable serves as a severe warning for us. 
We need to guard ourselves against the evil of covet-
ousness for wealth and nobility, love for fame, etc. or 
we should be prepared for the consequences. This is 
a great danger, a killing poison and a sickness which 
hardly one can be saved from except whom Allaah 
saves. [Miftaah Daarus-Sa’adah by Ibn al-Qayyim] 

For many people, their sole concern is to attain money or 
fame in order to be of those who are pointed at. Ibn Ra-
jab (Rahimahullaah) said, “Pointing to a man with fingers is 
Fitnah (trial), even if it is for something good.” [Majmoo’ 
Rasaa’il ibn Rajab]

This is because the human self naturally likes leadership 
and to have a position in the heart of the people, to be 
loved, to be famous, except whom Allaah (Subhaanahu wa 
Ta’aala) protects.

One may die for the sake of fame and he may not attain 
it. This is sufficient cause for  him to be hated by Allaah 
and accordingly by the creation.

Anas (Radia-Allaahu ‘anhu) narrated, “The Prophet (Salla- 
Allaahu ‘alayhi wa sallam) had a she-camel called Al-‘Adhbaa’ 
which could not be over taken (beaten) in a race. Once 
a bedouin came riding a camel below six years of age 
which surpassed it (i.e. Al-‘Adhbaa’) in the race. The 
Muslims felt it so much that the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) noticed their distress. He then said, ‘It is in-
cumbent upon Allaah (or it is Allaah’s law) that He brings 
down whatever rises high in the world.’” [Al-Bukhaari]

Nothing of worldly affairs (matters) goes up but Allaah 
will bring it down.

Ibn al-Qayyim (Rahimahullaah) said, “Allaah brings down 
whatever is raised (by people) or rises, but He (Subhaanahu 
wa Ta’aala) will not bring down what He raises and ele-
vates. If Allaah (Subhaanahu wa Ta’alaa) exalts a slave because 
of his obedience, He will honor him and never bring him 
down.” [Al-Foroosiyah al-Muhammadiyah]

So if you are the kind of person who loves to be known 
(fame), then expect that Allaah will lower you.

The Salaf (the predecessors) took care of this matter and 
showed its seriousness (gravity) upon the deeds of man.

• Ibn Rajab (Rahimahullaah) said, “The truthful ones 
among the Ulamaa’ and the righteous hate fame 
and stay away from its means.” [Majmoo’ Rasaa’il 
ibn Rajab]
Al-Fudail ibn ‘Eyad (Rahimahullaah) said, “No one loves 
leadership except that he becomes envious, trans-
gresses, searches for the faults of the people and 

hates that anyone be mentioned with good.  [Jaami’ 
Bayaan al-‘Ilm]

• Abu Na’eim (Rahimahullaah) said, “By Allaah! The love 
for fame or leadership destroys the person.”

• Ibraheem ibn Adham (Rahimahullaah) said, “Whoever 
loves fame is not truthful with Allaah.”
The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
said, “O Arab! I fear most for you Riyaa’ and hidden 
lust.” [At-Tabarani and authenticated by al-Albaani 
in Saheeh at-Targheeb wat-Tarheeb #2390]
Ibn al-Atheer (Rahimahullaah) said, “The hidden lust is 
to love that the people know about one’s deed.”

• Imaam adh-Dhahabi (Rahimahullah) said: “It is incum-
bent upon the ‘Aalim (the scholar) to speak with 
good intention and if it happens that he admires his 
speech let him then keep silent, and if he admires 
his silence then let him speak. He should not 
slacken from taking account of himself, because 
the self loves show off and praise.” [Siyar A’laam 
an-Nubalaa’]

• Al-‘Allaamah Al-Albaani (Rahimahullaah) said: “Loving 
the fame breaks the backs.” [Reported by Shaikh 
Saalih Abdul-Waahid in Hiyaat as-Su’adaa’]

Another Evil Consequence of 
Riyaa’ and Hypocrisy

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “A man 
amongst you may do (good) deeds till there is only a cubit 
between him and Paradise and then what has been written 
for him decides his behavior and he starts doing (evil) deeds 
characteristic of the people of the (Hell) fire [his life will be 
ended with it and he will enter Hell-fire]. And similarly a 
man amongst you may do (evil) deeds till there is only a 
cubit between him and the (Hell) fire, and then what has 
been written for him decides his behavior, and he starts do-
ing deeds characteristic of the People of Paradise [his life 
will be ended with a deed of People of Paradise and he will 
enter it].” [Al-Bukhaari and Muslim]

In another narration, “The man does the deeds of the Peo-
ple of Paradise as it is shown apparently to the People.”
This is very scary, it frightens us from hypocrisy because 
this man, apparently looks (appears) to be one of the 
People of Paradise. The people say, “MashaAllaah he is 
memorizing the Qur’an, MashaAllaah he attends study 
circles, MashaAllaah he goes to the Masjid for every 
prayer,” and so forth; and inwardly his heart is full of 
1. He has doubts, 2. He seeks worldly gain with his acts 
of worship, 3. He loves fame, 4. He seeks praise (haugh-
tiness), etc. and no one knows about him. But Allaah, 
Who is All-Watcher over the hearts knows what is estab-
lished in his heart.

Allaah (Subhaanahu wa Ta’aala) gives him respite, and leaves 
him to do these deeds; so he hears the praise of the peo-
ple and he gets what he wants. When he approaches the 

end of his life, Allaah (Subhaanahu wa Ta’aala) will reveal the 
reality of what is established in his heart and He will 
not guide him to perform good deeds; accordingly his 
life will be ended upon the last deed that he performed 
and he will live according to its impact in the grave and 
he will be resurrected with this last deed (of people of 
Hell-fire).

On the other hand, a person who is truthful in seeking 
Allaah’s Countenance, and truthful in his love, but he 
has not been guided to the truth, or he is taken away by 
his whims and desires and does not find a good environ-
ment that can guide him; Allaah sees the truthfulness 
in his heart, so at the end of his life, Allaah (Subhaanahu wa 
Ta’aala) will guide him to perform a deed of the people of 
Paradise and then take his soul upon that deed.

So where is the problem?

It is in the heart. Allaah (Subhaanahu wa Ta’aala) will deal with 
the person according to what is established in his heart.

Accordingly, if one seeks the Good End, then let him 
seek help from Allaah. Because the Good End belongs 
only to Allaah. Allaah is the One Who will grant it to the 
people and that is according to their truthfulness.
• Seek help from Allaah to reform your heart.
• Do your best to be truthful.

Guidance will be granted to you according to your 
truthfulness.

Let everyone check his intention and sincerity in all his 
deeds, the apparent and the hidden actions, and try to 
maintain his intention (refrain) from Riyaa’, ‘Ujb (self-
conceit) with sincerity; because one may admire his sin-
cerity without feeling it.

Imaam an-Nawawi (Rahimahullaah) said, “Only the one 
who is seeking sincerity will be made to know the re-
ality of Riyaa’ and know its different hidden aspects.” 
[Bustan al-Aarifeen]

Is it permissible to blow on the food if, for example when it is hot?
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Abu Maalik al-Haarith ibn ‘Aasim al-Ash’ariyy (Radia- 
Allaahu ‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said, “Purification is half of faith, and ‘Al-Hamdu 
Lillaah’ fills the scale, and ‘SubhaanAllaah’ and ‘Al-Ham-
du Lillaah’ fill what is between the heavens and the earth, 
and prayer (Salaat) is a light (Noor), and charity is a clear 
proof, and patience is a shining light (Diyaa’), and the 
Qur’an is a plea for or against you. Everyone starts his day 
as a vendor of his soul, either freeing it or bringing about its 
ruin.” [Reported by Muslim]

Commentary

1  The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam) explained in this Hadeeth that patience is a 

shining light, meaning that it illuminates (the way) for 
a person. It illuminates when darkness overwhelms him 
and when sorrow and distresses intensify. If he endures 
all that patiently, then this patience becomes a light guid-
ing him to the truth.

Allaah has mentioned that it is amongst the things with 
which help is sought. [Al-Baqarah 2:45,153] Thus, it is a 
light in the heart of the slave; a light for him along his 
way, and in his achieving his goals, because as long as 
he is journeying to Allaah (Azza wa Jall) on the path of pa-
tience, Allaah will increase him in guidance with a light 
in his heart and (by giving him) insight.

2  “Purification is half of faith.”

Purification refers to the purification of the person. This 
is because faith is made up of purification and adorn-
ment. This means that one purifies himself from Shirk 
and rebellion, and from the disbelievers and those who 
rebel against Allaah to the extent of their rebellion.

One is required to purify himself spiritually and physi-
cally from all that is harmful to him. Therefore, the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) made it half of 
Eeman (faith).

3  “And ‘Al-Hamdu Lillaah’ fills the scale”,

Ibn ‘Allaan mentioned its meaning (in summary): Al-
Hamdu Lillaah is the best form of praise; therefore, the 
Book of Al-Azeez (the Qur’an) begins with it. ‘Al-Hamdu 
Lillaah’ is praising Allaah willingly with gratitude, be-

ing submissive (obedient) to Him and being pleased 
with His Decree. 

And the ‘scale’ refers to an actual scale with which the 
deeds will be weighed. Either the deeds will be given a 
form, or the books will be weighed; it becomes light due 
to sins and heavy due to good deeds.

This word (Al-Hamdu Lillaah) has this great reward of 
filling the scale despite its vastness. This is because of the 
meanings of al-Baaqiat as-Saalihaat (the good righteous 
deeds) implied in it, as praise sometimes is expressed 
and done by affirmation of perfection, sometimes by ne-
gating the flaws. It is sometimes done by acknowledge-
ment of one’s weakness and incapacity and sometimes 
by singling (Him) out with the Highest Degrees.

The ‘Alif’ and ‘Laam’ in Al-Hamd give it the meaning of 
encompassing all praise in its entirety. All praise is due 
to Him for what we know and what we do not know 
and it is only the One Who is ascribed with this praise 
that deserves to be worshipped. All of these meanings 
are included in ‘Al-Hamdu Lillaah’.

4  “And ‘Al-Hamdu Lillaah’ and ‘Subhaan 
Allaah’ fill what is between the heavens 

and the earth,”

This is because these two words consist of freeing  
Allaah from any defect or flaw (in the statement ‘Subhaan 
Allaah’) and ascribing complete Perfection to Him (in the 
statement ‘Al-Hamdu Lillaah’).

Thus, these two utterances combine purification and 
adornment.

Tasbeeh (saying ‘SubhaanAllaah’) is to declare Allaah to 
be free and far above anything that does not befit Him 
of Names, Attributes, Actions and Laws. Allaah is far 
above every flaw or defect in His Names, His Attributes, 
His Actions and His Laws. One will not find among His 
Names any Name that implies a flaw or defect. Allaah 
says in the Qur’an, “And (all) the Most Beautiful Names 
belong to Allaah.” [Surat al-A’raaf 7:180]

One will not find in His Attributes an Attribute that 
contains a flaw or imperfection. Allaah says, “and for 
Allaah is the highest description” after His statement, 
“For those who believe not in the Hereafter is an evil 
description, and for Allaah is the highest description.” 
[Surat an-Nahl 16:60]

To Allaah belong the Lofty Attributes of Perfection in all 

respects. And to Him belongs the Perfection, free from 
any flaw in His Actions as Allaah says, “And We created 
not the heavens and the earth, and all that is between 
them, for mere play.” [Surat ad-Dukhaan 44:38] Allaah 
did not create the creation out of play or as a pastime; 
rather it was based on wisdom.

Likewise, one will not find any flaw or deficiency in the 
Laws of Allaah as Allaah says, “Is not Allaah the Best 
of Judges?” [Surat at-Teen 95: 8] And Allaah says, “Do 
they then seek the judgment of (the Days of) Igno-
rance? And who is better in judgment than Allaah for 
a people who have firm Faith.” [Surat al-Maa’idah 5:50]

Allaah is praiseworthy in every time and situation. 
When the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
was in a time of ease he would say,

”الحمد لله الذي بنعمته تتّم الصالحات“

which means, “All Praise is for Allaah by Whose favor all 
the good deeds are performed.” And when he was going 
through a difficult time, he would say,

”الحمد لله عىل كّل حال“

 which means, “All Praise is for Allaah in every state/situ-
ation.”

There is a statement that has become widespread among 
many people: “All Praise is for Allaah except Whom no 
one is praised for hateful/unpleasant situations and mat-
ters.” This is a flawed praise!!! 

This is because one’s statement, ‘no one is praised for 
hateful/unpleasant matters and situations except Him,’ 
indicates either a lack of patience, or at least a lack of 
perfect patience. If one dislikes a certain matter, it is not 
befitting to put it in words in this manner, rather one 
should say as the Messenger of Allaah (Salla-Allaahu ‘alayhi 
wa sallam) said, “All Praise is for Allaah in every state/situ-
ation,” or he would say, “All Praise is for Allaah except 
Whom no one is praised in every state/situation.” 

As for the first wording, it makes clear that what has af-
flicted him is from Allaah, and that he hates it.

And I do not say that a person does not hate/dislike the 
calamities or problems that befall him due to his very na-
ture. However, one does not declare this with his tongue 
at the time of praising Allaah; rather he should express 

himself as the Prophet (Salla-Allaahu ‘alayhi wa sallam) did.

5  “Prayer (Salaat) is a light (Noor).”

Salaat is a light for the slave in his heart, on his face, in 
his grave, and on the Day of Resurrection. Consequently, 
one can notice that those who pray much and pray with 
all solemnity and full submissiveness will have light on 
their faces.

And likewise, it will be a light for the person in his heart. 
The door of knowing Allaah (Azza wa Jall) will be opened 
for him – the door of knowledge of the Laws of Allaah, 
His Actions, His Names and Attributes.

And it will be a light for him in his grave because Salaat 
is the pillar of Islam. If the pillar is firm, the building is 
firm, and if the pillar is not firm, then neither will be the 
building.

Likewise, it will be a light when he is resurrected on the 
Day of Judgment, as the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) informed us: “Verily, whoever safeguards 
it (the Salaat), it will be a light, a safeguard and a proof 
for him on the Day of Resurrection. And whoever does not 
safeguard it, there will be no light, neither a safeguard, nor 
a proof for him on the Day of Resurrection, and he will 
be resurrected along with Fir’awn (Pharaoh), Haamaan, 
and Qaaroon (Korah), and ‘Ubayy ibn Khalaf.” [Reported 
by Ahmad, with a reliable chain of narrators and Ad-
Darimi]

Thus, Salaat is a light for the person in all his states. This 
necessitates that a person takes care of it and strives to 
fulfill it (its timings, conditions, pillars and obligatory 
components), and strives to increase in offering it so that 
he may increase his light, knowledge and faith.

6  Patience is a shining light (Diyaa’). 

This means that there is light in it, but light with warmth 
as Allaah says, “It is He Who made the sun a shining 
thing (Diyaa’) and the moon as a light (Noor).” [Surat 
Yunus 10: 5]

Ad-Dao’ (Sunlight, brightness) necessarily consists of 
heat, and likewise is patience – it necessarily consists of 
heat and toil because there is great hardship in it. There-
fore, its reward will be without measure.

The difference between the light (Noor) in Salaat, and 
light (Diyaa’) in patience is that the light in patience is 

HADEETH
“Purification is Half of Faith…”



accompanied by heat because of the toil of the heart, and 
also the body in some cases.

7  “And charity is a clear proof.”

Charity is to spend money seeking nearness to Allaah 
(Azza wa Jall). Giving money to relatives, the poor and 
needy, as well as general things of benefit such as build-
ing mosques, etc. is a proof of the faith of the slave be-
cause wealth is beloved to the soul and the soul is stingy 
as regards to it. Hence, if a person spends money for 
the sake of Allaah, it is a sign of his faith because a per-
son will not spend what he loves, except for something 
which is more beloved to him.

One will find that the people who believe in Allaah the 
most spend most in charity.

8  “And the Qur’an is a plea for you or against 
you.”

This is because the Qur’an is the strong Rope of Allaah, 
the All-Powerful. And it is His proof against His crea-
tion. It is either a plea for you, and this will be the case 
if you sought a way to Allaah through it, and stood by 
and established the things that this great Qur’an made 
obligatory – belief in the news (it contains), acting upon 
the commands, avoiding the prohibitions, and magnify-
ing (glorifying) this Noble Book and respecting it – then 
in this case it will be a plea for you.

If the matter was the opposite – one disrespected the 
Qur’an, abandoned reciting it and understanding it as 
well as acting upon it, did not stand by its obligations, 
then it will be a plea against him on the Day of Judg-
ment.

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) did 
not mention a level between these two levels, meaning 
that he did not say that the Qur’an is not a plea for you 
neither against you, because it is necessarily either for 
you or against you! We ask Allaah to make it a plea for 
us and to guide us by it in this world and the next. Ver-
ily, He is the Most Generous.

9  “Everyone starts his day as a vendor of his 
soul, either freeing it or bringing about its  

 ruin.”

This means that every person begins his day in the 
morning with work as this is well-known and witnessed.  
Allaah (Azza wa Jall) made the night a rest. He says, “It 
is He Who takes your souls by night (when you are 

asleep), and has knowledge of all that you have 
done by day. Then He raises (wakes) you up again 

that a term appointed (your life period) be fulfilled.” 
[Surat al-An’am 6:60] This sleep is that which occurs in 
the night and it is referred to as minor death; a state in 
which the nerves are calmed, the body relaxes, and en-
ergy is renewed for upcoming work. 

When morning arrives, everyone turns to his or her 
work. Among them are those who turn to the good, i.e. 
the Muslims, and others who turn to evil, i.e. the disbe-
lievers.

As for the Muslim, upon rising, the first thing he does is 
purify himself (makes Wudoo’ [Ablution]). And “purifi-
cation is half of faith”, as the Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam) said in the Hadeeth. Then he prays 
and starts his day with the worship of Allaah (Azza wa 
Jall). Rather, he begins the day with Tawheed because it 
is legislated that when a person rises from his sleep, he 
should mention Allaah and recite 10 verses from Surat 
Aal-Imraan and they are, “Verily! In the creation of the 
heavens and the earth, and in the alternation of night 
and day, there are indeed signs for men of understand-
ing…” until the end of the Surah. [Surat Aal-Imraan 
3:190-200] This is the Muslim. This is the one who starts 
his day in reality offering himself; but will he offer it in a 
deal in which he will be able to save it?

Yes! The Muslim offers it in a deal in which he will save 
it. Therefore, he (Salla-Allaahu ‘alayhi wa sallam) said, “Every-
one starts his day as a vendor of his soul, either freeing it or 
bringing about its ruin.”

As for the disbeliever, from the time that he wakes up, 
he engages himself in that which will destroy him. As 
for the believer, when he awakens, he engages himself 
in that which will save him from the Fire. We ask Allaah 
to make us from them.

At the end of this Hadeeth, the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) divided the people into two types:

• The type for whom the Qur’an will be a plea, as he 
(Salla-Allaahu ‘alayhi wa sallam) said: “The Qur’an will be 
a plea for you,” and the type for whom the Qur’an 
will be a plea against, as he (Salla-Allaahu ‘alayhi wa sallam) 
said: “or against you.”

• The type that will save themselves through good 
deeds, and the type that will destroy themselves 
through evil deeds.

 
Source:

Sharh Riyadhus-Saliheen 
by Shaikh Muhammad ibn Saalih al-‘Uthaimeen

Al-‘Abbaas ibn ‘Abdul-Muttalib (Radia-Allaahu ‘anhu) was 
the most generous man of the Quraish. He was good 
to his relatives and maintained the bond of kinship. 
Al-‘Abbaas (Radia-Allaahu ‘anhu) just like Hamzah (Radia-
Allaahu ‘anhu), was nearly the same age as the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), being only two or three years 
older; thus Prophet Muhammad (Salla-Allaahu ‘alayhi wa 
sallam) and his uncle Al-‘Abbaas (Radia-Allaahu ‘anhu) were 
the same age and generation as children and as young 
men. Being related was not the only bond that made 
them close friends; they were tied by the bonds of age 
and a life-time friendship. Abu Razeen narrated that 
Al-‘Abbaas (Radia-Allaahu ‘anhu) was asked, “Are you old-
er or the Prophet (Salla-Allaahu ‘alayhi wa sallam)?” He said, 
“He [the Prophet (Salla-Allaahu ‘alayhi wa sallam)] is older 
and I was born before him.”

In addition, Al-‘Abbaas’s (Radia-Allaahu ‘anhu) good nature 
and excellent manners complemented the Prophet’s 
(Salla-Allaahu ‘alayhi wa sallam) standards of judgment, for 
Al-‘Abbaas (Radia-Allaahu ‘anhu) was extremely generous, 
as if he was the sponsor of good and noble deeds to-
wards humanity. He so treasured kinship bonds and 
cherished his family and relatives that he put himself, 
his influence, and his money at their disposal. 

Moreover, he was an extremely intelligent man; in-
telligence that was tinged with craftiness. This along 
with his high station with the Quraish enabled him to 
avert mischief and abuse that was directed towards 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) when he (Salla-
Allaahu ‘alayhi wa sallam) began to openly invite people to 
embrace Islam.

Hamzah (Radia-Allaahu ‘anhu) treated the Quraish’s op-
pression and injustice and Abu Jahl’s arrogance and 
hostility with his devastating sword. But Al-‘Abbaas 
(Radia-Allaahu ‘anhu) treated them with a kind of intelli-
gence and craftiness that benefitted Islam in the same 
way that swords did to protect and defend its exist-
ence and victory. A group of historians mentioned 
Al-‘Abbaas (Radia-Allaahu ‘anhu) among those who were 
among the last to embrace Islam, for his Islam was not 
announced openly until the year of the Conquest of 
Makkah. However, others narrated that he was fore-
most in submitting himself to Islam but that he hid 
his faith.

Abu Raafi’a (Radia-Allaahu ‘anhu) the servant of the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said, “I was the slave of  
Al-‘Abbaas ibn ‘Abdul-Muttalib when Islam dawned 
on the family of the house. Thus, Al-‘Abbaas, Umm 
Al-Fadl and I submitted ourselves to Islam, but Al-
‘Abbaas hid his Islam.” This is the statement of Abu 
Raafi’a (Radia-Allaahu ‘anhu) in which he witnessed Al-
‘Abbaas’s (Radia-Allaahu ‘anhu) Islam before the Battle of 
Badr.    

Some historians 
said that Al-
‘Abbaas (Radia-
Allaahu ‘anhu) was 
a foremost Mus-
lim. His staying in 
Makkah despite the 
Prophet’s (Salla-Allaahu 
‘alayhi wa sallam) Hijrah 
was a premeditated plan 
which bore fruit. The Quraish 
neither hid their suspicions of real 
intentions of Al-‘Abbaas (Radia-Allaahu ‘anhu), 
nor could they find a reason to bear hostility to him, 
especially when he showed nothing but adherence to 
their way of life and religion.

His Attitude on the Day of the 
Second Pledge of ‘Aqabah

When 73 men and 2 women from a delegation of the 
Ansaar came to Makkah during the Hajj season to 
take the oath of allegiance to the Prophet (Salla-Allaahu 
‘alayhi wa sallam) in the Second Pledge of ‘Aqabah and to 
make preparations with the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) for the imminent migration of the Muslims 
to Madinah, the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
informed his uncle Al-‘Abbaas (Radia-Allaahu ‘anhu) con-
cerning all that went on between him and the delega-
tion and about the pledge, for he trusted his uncle and 
treasured his opinion.

When it was time for the secret meeting, the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and his uncle went to where 
the Ansaar were waiting for them. Al-’Abbaas (Radia-
Allaahu ‘anhu) wanted to test their loyalty and ability to 
help and protect the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam).

Ka’b ibn Maalik (Radia-Allaahu ‘anhu) narrated the pro-
ceedings of this meeting, “We sat in the ravine wait-
ing for the Prophet (Salla-Allaahu ‘alayhi wa sallam) until he 
arrived accompanied by his uncle. Al-‘Abbaas ibn 
‘Abdul-Muttalib said, ‘O people of the Khazraj, you 
are well aware of Muhammad’s lineage. We have pre-
vented our people from abusing him. He lives here, 
protected and supported by his people and in his own 
country, yet he prefers to accompany you and emi-
grate to Madinah. So, on the one hand, if you are cer-
tain that you will be capable of giving him sufficient 
help, protection, and safety, then fulfill your pledge to 
the fullest. On the other hand, if you intend to forsake 
and thwart him after he has emigrated to you, then 
you better show him your true colors now, before it is 
too late.’” [Ibn Hishaam]



As Al-’Abbaas (Radia-Allaahu ‘anhu) uttered these decisive 
words, his eyes were surveying the Ansaar’s faces in or-
der to trace and observe their reflexes and reaction to 
his words. Al-‘Abbaas (Radia-Allaahu ‘anhu) was not satisfied 
with what he saw, for his great intelligence was a prac-
tical one that investigated tangible and solid facts and 
confronted them from all their angles with the scrutiny 
of a calculating expert.

Hence, he posed an intelligent question: “Describe to me, 
your combat readiness and war strategy.” Al-‘Abbaas 
(Radia-Allaahu ‘anhu) was astute enough and experienced 
with the nature and disposition of the Quraish to real-
ize that war between Islam and disbelief was inevitable, 
for on the one hand there was no way that the Quraish 
would accept to forsake their religion, glory and arro-
gance. On the other hand, Islam would not yield its le-
gitimate rights to the power of falsehood. The question 
was, would the people of Madinah stand firmly behind 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) at the outbreak of 
war? Were they, technically speaking, on the same level 
of expertise in the tactics of war, attack and retreat as the 
Quraish were? That was what Al-‘Abbaas (Radia-Allaahu 
‘anhu) had in mind when he asked them to describe their 
combat readiness and war strategy.

The Ansaar were as firm as a mountain as they listened 
to Al-‘Abbaas (Radia-Allaahu ‘anhu). No sooner had he fin-
ished asking this provocative question than the Ansaar 
spoke, “By Allaah, we are given to warfare. We are men 
of soldierly bearing. We were raised on the tactics of 
war and are well trained to fight. We inherited excel-
lent expertise from our fathers and grandfathers. We 
have learned to keep on shooting arrows until the last 
one. We have learned to stab with our spears until they 
break. We have learned to carry our swords and strike 
hard until either we or our enemy is vanquished.”

Al-‘Abbaas (Radia-Allaahu ‘anhu) was overjoyed as he said, “I 
can tell from what I have just heard that you are masters 
of warfare, but do you have armor?” They answered, 
“Of course, we have armor, shields and helmets.”

Afterwards, a great and magnificent dialogue occurred 
between the Prophet (Salla-Allaahu ‘alayhi wa sallam) and the 
Ansaar.   That was Al-’Abbaas’s (Radia-Allaahu ‘anhu) atti-
tude at the Second Pledge of ‘Aqabah. Whether he had 
already embraced Islam or had not yet taken his final 
decision does not change the fact that his great attitude 
determined his forthcoming role in contributing to the 
eclipse of the power of darkness and the imminent 
dawn of Islam. Moreover, it sheds light on his outstand-
ing stout-heartedness. 

His Attitude in the Battle of Badr
When the Battle of Badr took place, the Quraish 
found their golden opportunity to unveil Al-

‘Abbaas’s (Radia-Allaahu ‘anhu) real allegiance. Al-‘Abbaas 
(Radia-Allaahu ‘anhu) was a shrewd man who detected, at 
once, the evil plots to which the Quraish resorted to al-
leviate their anguish and loss.

The two armies met in combat in the Battle of Badr. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) called his Companions 
together saying, “There are men of Bani Haashim and of 
other clans of the tribe who were forced to march forth. 
They do not really want to fight us. Therefore, if any of you 
meet one of them during the battle, I order you to spare his 
life. Do not kill Al-Bukhturiy ibn Haashim ibn Haarith ibn 
Assad. Do not kill Al-‘Abbaas ibn ‘Abdul-Muttalib, for he 
was forced to go forth in this battle.” [Al-Haakim and al-
Baihaqi]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) was not favoring 
his uncle Al-‘Abbaas (Radia-Allaahu ‘anhu) with a privilege, 
for it was neither the occasion nor the time for privi-
leges. Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 
would not intercede on his uncle’s behalf – while the bat-
tle reached the pinnacle of atrocity and while he saw 
his Companions struck down in the battle of truth – if 
he knew that his uncle was one of the disbelievers. In-
deed, if the Prophet (Salla-Allaahu ‘alayhi wa sallam) had been 
ordered not to even ask for Allaah’s forgiveness for his 
uncle Abu Taalib, despite his endless support, help and 
sacrifice for Islam, then how could he order the Mus-
lims who were killing their own disbelieving fathers and 
brothers in the Battle of Badr to make an exception for 
his uncle and spare his life?  It certainly does not seem 
logical or feasible. The only logical explanation is that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) knew of his uncle’s 
secret and hidden allegiance and his secret services for 
Islam. He also knew that he had been forced to go forth 
to the battle. Therefore, it was his duty to save him as far 
as he was able to.

If Al-Bukhturiy ibn al-Haarith won the Prophet’s (Salla-
Allaahu ‘alayhi wa sallam) intercession although he did not 
hide his Islam or support it as Al-‘Abbaas (Radia-Allaahu 
‘anhu) did, it was because he refused to take part in the 
Quraish’s abuse and oppression against the Muslims. 
Second, he went forth to battle out of embarrassment 
and compulsion. Was not a Muslim who hid his Islam 
and supported it openly and secretly in many notable 
situations more worthy of this intercession? Indeed, 
Al-‘Abbaas (Radia-Allaahu ‘anhu) was that Muslim and that 
helper. 

His Capture on the Day of 
Badr and the Prophet’s                                

Grief for him
The Prophet (Salla-Allaahu ‘alayhi wa sallam) loved his uncle 
Al-‘Abbaas (Radia-Allaahu ‘anhu) dearly, to the extent that he 
could not sleep when the Battle of Badr lay down its bur-

den and his uncle was captured. The Prophet (Salla-Allaahu 
‘alayhi wa sallam) did not try to hide his feelings. When he 
was asked about the reason for his sleeplessness despite 
his sweeping victory, he said, “I heard Al-‘Abbaas moan 
in his fetters.” As soon as a group of Muslims heard the 
Prophet’s (Salla-Allaahu ‘alayhi wa sallam) words, they rushed to 
where the captives were, untied Al-‘Abbaas (Radia-Allaahu 
‘anhu), and returned to the Prophet and said, “O Prophet 
(Salla-Allaahu ‘alayhi wa sallam) we loosened Al-‘Abbaas’s fet-
ters a little, but why should Al-‘Abbaas alone enjoy this 
privilege?” Consequently, the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) ordered them, “Go and do that to all the prison-
ers.”

Indeed the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) love 
for Al-‘Abbaas (Radia-Allaahu ‘anhu), did not mean that he 
should receive special treatment that distinguished him 
from other captives. When it was decided that a ransom 
would be taken in exchange for the captives freedom, the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) told his uncle, “O ‘Ab-
baas, pay the ransom for yourself and your nephew Aqiil 
ibn abi Taalib, Nawfal ibn al-Haarith and your ally, ‘Utbah 
ibn ‘Amr and the brothers of Bani Haarith ibn Fihr, for you 
can afford it.” Al-‘Abbaas (Radia-Allaahu ‘anhu), wanted to be 
set free without paying a ransom, saying, “O Messenger 
of Allaah, I was a Muslim, but my people forced me to 
go forth in this battle.” But the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) insisted on it. The Glorious Qur’an descended 
to comment on this incident saying, “O Prophet, say to 
the captives that are in your hands, ‘If Allaah knows 
any good in your hearts, He will give you something 
better than what has been taken from you, and He will 
forgive you, and Allaah is Oft-Forgiving, Most Merci-
ful.’” [Surat al-Anfaal 8: 70]

Hence, Al-‘Abbaas (Radia-Allaahu ‘anhu), paid the ransom for 
himself and his friends and returned to Makkah.

His Attitude on the Day of Hunain
The Battle of Hunain offers more evidence as to the self 
sacrifice of this quiet and compassionate man whose im-
pressive and immortal heroism would be projected on 
the battlefield only under pressing necessity. 

In 8 A.H. and after Allaah had enabled His Prophet (Salla-
Allaahu ‘alayhi wa sallam) and Islam to achieve the Conquest 
of Makkah, some of the influential tribes in the Arab Pe-
ninsula were enraged by the quick victory that this new 
religion had achieved in such a short time. Hence, the 
Hawaazin, Thaqeef, Nasr, Jusham, and other tribes held 
a meeting and agreed to wage a decisive war against the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and the Muslims.

The tribes gathered in endless waves of fierce warriors. 
There were 12,000 warriors in the Muslim army who, 
just a short time ago, had liberated Makkah, dragging 
the power of polytheism and idolatry to its end.  They 

raised their flags across the horizon without rivalry or 
competition. 

The Conquest of Makkah was an unprecedented vic-
tory that made pride stealthily creep into the victorious 
Muslims. In the final analysis, the Muslims were only 
human. Their large numbers and great achievement in 
Makkah made them vulnerable to pride. Consequently 
they said, “We shall not be overcome by a small group.”

Their dependence solely on their military power and 
their pride in their military conquest were unright-
eous sentiments that they would quickly recover from 
through a painful yet curing shock which was awaiting 
them, for heaven was preparing them for a more glori-
ous and elevated end than war.  The curing shock was 
a sudden large-scale defeat shortly after the two armies 
met in fierce combat. The Muslims at once supplicated 
Allaah in humiliation and submission. They perceived 
that there was no fleeing from Allaah, no refuge but with 
Him, and there was no power but His. These supplica-
tions flowed throughout the battlefield, turning defeat 
into victory.

Accordingly, the glorious Qur’an descended, address-
ing the Muslims, “On the Day of Hunain when you re-
joiced at your great number, but it availed you naught, 
and the earth, vast as it is, was straitened for you, you 
turned back in flight. Then Allaah did send down His 
tranquility upon the Messenger and on the believers, 
and sent down forces which you saw not, and pun-
ished the disbelievers. Such is the recompense of dis-
believers.” [Surat at-Tawbah 9: 25-26]

On that day, Al-‘Abbaas’s (Radia-Allaahu ‘anhu), voice and 
firmness were the most outstanding manifestations of 
this calmness and tranquility and of his self-sacrifice. 
Kathir ibn ‘Abbaas ibn ‘Abdul-Muttalib reported that 
Al-‘Abbaas (his father) said: “I was in the company of 
the Messenger of Allaah on the day of Hunain. Abu Su-
fyan ibn Haarith ibn ‘Abdul-Muttalib and I stayed with 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) never 
separating from him. The Messenger of Allaah was rid-
ing on his white mule which had been given to him by 
Farwah ibn Nufaatha al-Judhami. When the Muslims 
encountered the infidels, they (the Muslims) fled in re-
treat, but the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam) continued to charge on his mule at the infidels. I was 
holding the bridle of the mule of the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam), checking it from going too fast. 
Abu Sufyan was holding the stirrup of the mule of the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam), who said: 
‘O ‘Abbaas, call out to the people of Al-Samurah.’ Al-
’Abbaas (who was a man with a loud voice) called out at 
the top of his voice: ‘Where are the people of Samurah?’ 
Al-‘Abbaas said: ‘And by Allaah, when they heard my 
voice, they came back (to us) as cows come back to their 
calves, answering: ‘We are here, we are here!’ They 
began to fight the infidels.’ Then there was a call to 



the Ansaar. Those who (called out to them) shouted: ‘O 
party of the Ansaar! O party of the Ansaar!’ Banu Al-
Haarith ibn al-Khazraj were the last to be called. Those 
(who called out to them) shouted: ‘O Banu Al-Haarith 
ibn al-Khazraj!’ And the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam), who was riding his mule, stretched his 
neck forward and looked at them fighting and said: 
‘This is the time when the fight is raging hot.’ Then the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) took some 
pebbles and threw them in the faces of the infidels. He 
(Salla-Allaahu ‘alayhi wa sallam) said: ‘By the Rubb of Muham-
mad, the infidels are defeated.’ I went round and saw that 
the battle was in the same condition in which I had seen 
it. By Allaah, it remained in the same condition until he 
threw the pebbles. I continued to watch until I found 
that the opposing forces had been spent and they began 
to retreat.” [Reported by Muslim]

Abu Is-haq reported: I heard al-Bara’ narrating when a 
man came and said to him, “O Abu Umarah! Did you 
flee on the day (of the battle) of Hunain?” Al-Bara’ re-
plied, “I testify that the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) did not flee, but the new and hasty people ran and 
the people of Hawaazin who were arrow men, threw ar-
rows at them. At that time, Abu Sufyan al-Haarith (Radia-
Allaahu ‘anhu) was holding the white mule of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) by the head, and the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) was saying, ‘I am the Prophet 
without a lie. I am the son of ‘Abdul-Muttalib.’ We used 
to seek protection with the Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam) at hard times, and the bravest of 
us kept fighting beside him [i.e. the Prophet (Salla-Allaahu 
‘alayhi wa sallam)].” [Reported by al-Bukhaari]

In those difficult moments, Al-’Abbaas (Radia-Allaahu ‘anhu) 
stayed next to the Prophet (Salla-Allaahu ‘alayhi wa sallam); in 
fact, he followed him like his shadow, holding the halter 
tightly, defying danger and death. The Prophet (Salla- 
Allaahu ‘alayhi wa sallam) ordered him to cry out at the top of 
his voice, “Come back and fight, O Ansaar people! Come 
back, for you took the oath of allegiance to Allaah and 
His Prophet.” His voice sounded throughout the battle-
field as if it was both the caller and the warner of destiny. 
As soon as those terrified and dispersed Muslims heard 
his voice, they answered in one breath, “Here I am at 
your service,” and they flung themselves onto the battle-
field like a hurricane. They dismounted the camels and 
horses that would not move and ran with their shields, 
swords and bows as if they were pulled by the voice of 
Al-‘Abbaas (Radia-Allaahu ‘anhu). Once again, the two armies 
met in fierce combat. The Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) cried out, “Now it is time for fierce fighting.” 

It was at that time that Allaah sent down His calmness 
and tranquility on the Prophet (Salla-Allaahu ‘alayhi wa sallam) 

and the believers; consequently, Allaah’s warriors 
defeated the warriors who worshipped the idol of 
Al-Laat. The bodies of the Hawaazin and Thaqeef 

rolled down the battlefield. 

The Companions asking 
Al-‘Abbaas           to invoke 

Allaah for rain
In the Year of the Drought, the commander of the 
faithful, ‘Umar (Radia-Allaahu ‘anhu), along with a great 
number of Muslims, went out into a vast open area 
to perform the prayer for rain and to supplicate  
Allaah, the Most Merciful, to send down rain. Anas (Ra-
dia-Allaahu ‘anhu) narrated that whenever drought threat-
ened them, ‘Umar ibn al-Khattab (Radia-Allaahu ‘anhu) 
used to ask Al-‘Abbaas ibn ‘Abdul Muttalib (Radia-Allaa-
hu ‘anhu) to invoke Allaah for rain. He used to say: “O  
Allaah! We used to ask our Prophet to invoke You 
for rain, and You would bless us with rain, and now 
we ask his uncle to invoke You for rain. O Allaah! 
Bless us with rain.” And so it would rain. [Reported 
by al-Bukhaari]

Al-Haafith ibn Hajar (Rahimahullaah) said: “Ibn az-Zubair 
has mentioned in the book “Al-Ansaab,” the description 
of the invocation of Al-‘Abbaas (Radia-Allaahu ‘anhu) in this 
event and the time at which it occurred. He reported that 

Al-‘Abbaas (Radia-Allaahu ‘anhu) said: “O Allaah! There is 
no affliction that descends except due to a sin and 
it will not be removed except with repentance. The 
people asked me to beseech You due to my status 
with Your Prophet. These are our hands raised up 
to You with (confessing) our sins and our forelocks 
are up to You to accept our repentance, so give us 
rain!” And the rain was poured down from the sky, like 
the run-off of snow from the mountains, until the land 
was fertile and the people were revived and that was in 
the year 18 A.H. [Fat-h-al-Baari]

His Status with the Prophet 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) held his uncle in 
great esteem; his reverence and love for him were insep-
arable. He always praised his good nature saying, “He is 
the only one left of my family.”

The Muslims loved and honored him, especially when 
they realized how much the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) loved and honored him when he (Salla-Allaahu ‘alayhi 
wa sallam) said, “Al-‘Abbaas was like a twin brother to my fa-
ther. Consequently, if anyone annoys Al-‘Abbaas, it would 
be as though he personally annoyed me.” [At-Tirmidhi]

Sa’eid ibn Jubair narrated on the authority of Ibn ‘Ab-
baas (Radia-Allaahu ‘anhuma) that a man from the Ansaar de-
famed one of the forefathers of Al-‘Abbaas who was in 
the Jahiliyya time, so Al-‘Abbaas slapped his face. The 
man’s people said: “By Allaah we will slap him as he 
did to our man,” and they wore their armor. When the 

news reached the Prophet (Salla-Allaahu ‘alayhi wa sallam), he 
ascended the pulpit and said: “O people! Who is the most 
honorable man among the people on earth with Allaah?” 
They said, “You.” He (Salla-Allaahu ‘alayhi wa sallam) said: “Al-
‘Abbaas is of me and I am of him, do not abuse our dead 
people such that you harm our living ones.” So the people 
came saying: “We seek refuge with Allaah from your an-
ger O Messenger of Allaah!” [Reported by Ahmad with 
a good chain]

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) gave Al-‘Abbaas and his son 
a cloth and then he said: “O Allaah! Forgive Al-‘Abbaas 
and his son an apparent and inward forgiveness such 
that no sin is left. O Allaah! Make his children his succes-
sors!” [Reported by Abu Ya’laa in his Musnad]

‘Abdul-Muttalib ibn Rabi’ah narrated that Al-‘Abbaas 
(Radia-Allaahu ‘anhu) entered upon the Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa sallam) saying: “O Messenger of  
Allaah! When we go out we see the Quraish talking but 
when they see us they keep silent.“ The Prophet (Salla-
Allaahu ‘alayhi wa sallam) became angry and said: “By Allaah! 
No faith will enter the heart of a person until he loves you 
for the sake of Allaah, and for your kinship to me.” [Re-
ported by Ahmad]

Al-‘Abbaas (Radia-Allaahu ‘anhu) had a good blessed off-
spring. At the head of them was the most learned of 
this nation, ‘Abdullah ibn ‘Abbaas (Radia-Allaahu ‘anhu) who 
filled this world with knowledge.

Time of Departure
On Friday, the 14th of Rajab, 32 A.H., the people of 
Al-Awaalii in Madinah heard a crier calling out, “May  
Allaah have mercy on whoever saw Al-‘Abbaas ibn 
‘Abdul-Muttalib.” They realized at once that Al-‘Abbaas 
had died.

An unprecedented large congregation of people, such 
as Madinah had never experienced before, accompanied 
the funeral procession to the graveyard. The Command-
er of the Faithful, ‘Uthmaan (Radia-Allaahu ‘anhu) performed 
the funeral prayer. The body of Abu al-Fadl (Radia-Allaa-
hu ‘anhu) was laid in Al-Baqii’. He is with those among 
the faithful who have been true to their covenant with  
Allaah.

References:
1. Men around the Messenger by Khalid M. Khalid
2. As-haab ur-Rasool by Mahmoud al-Masri

Q1 In Surah Qaaf, Allaah says He is 
more close to a person than the 

persons jugular vein.  This closeness is by 
Allaah’s Seeing, Hearing, Knowledge and 
Witnessing.  What name of Allaah is indi-
cated here?

A  Al Qareeb

Q2 What is ‘Tiyarah’?

A  ‘Tiyarah is the practice of reading 
good and bad omens in bird and 

animal’s movements.  Pre-Islamic Arabs used 
to practice this. Hadeeth negated this can be 
found in Tirmidhi

Q3 At what times should a young 
child seek permission to enter his/

her parents room?

A  “O you who believe! Let your 
slaves and slave-girls, and those 

among you who have not come to the age 
of puberty ask your permission (before 

they come to your presence) on three oc-
casions: before Fajr (morning) Salaat 
(prayer), and while you put off your clothes 
for the noonday (rest), and after the ‘Isha’ 
(night) Salaat (prayer). (These) three times 
are of privacy for you; other than these 
times there is no sin on you or on them to 
move about, attending to each other. Thus  
Allaah makes clear the Ayaat to you. And  
Allaah is All-Knowing, All-Wise.” [An-
Noor 24:58]

Q4 Which story of a prophet is told in 
its complete form in the Qur’an?

A  The story of Yusuf (‘Alayhis salaam) – Su-
rah Yusuf :12

Q5 What is the punishment of the one 
who approaches a fortuneteller, 

even out of curiosity?

A  The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “The Salaat (prayer) of whoever 

approaches a fortuneteller and asks him about 
anything will not be accepted for 40 days and 
nights.” [Muslim Vol 4, p1211, # 5540]



It is Sunnah for a man, when he meets his brother, to 
shake hands with him. It is an act from the Sunnah 
because this is from the etiquettes of the Companions 
(Radia-Allaahu ‘anhum), as Qataadah asked Anas ibn Maalik 
(Radia-Allaahu ‘anhu): “Did the Companions of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) shake hands with each other?” 
He said: “Yes.” 

Shaking hands should be with right hands. If they do 
that, they will be forgiven before they part. Al-Barraa’ 
(Radia-Allaahu ‘anhu) reported that the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) said: “No two Muslims will 
meet each other and shake hands, except that they will be 
forgiven before they part.” [Abu Dawoud]

This shows the virtue of shaking hands when meeting. 
And this is if they met to talk with each other or the like. 
As for meeting someone by chance in the market for ex-
ample, just saying Salaam would be sufficient. But if one 
stops to talk, then he should shake hands.

We should know that there are some people, who, after 
finishing the Fard (obligatory) Salaat (in congregation in 
the Masjid), shake hands with the brothers near them, 
and sometimes say: “May Allaah accept (our Salaat),” 
or other similar statements. This is a Bid’ah (innovation). 
The Companions would not do such a thing.  It is suf-
ficient for one to turn to one’s right and left and say: 
“Assalaamu ‘alaikum wa rahmatullaah.”

On the authority of Anas (Radia-Allaahu ‘anhu) who said that 
a man said: “O Messenger of Allaah (Salla-Allaahu ‘alayhi wa 
sallam), when a man from among us meets his brother or 
friend, should he bow to him?” He (Salla-Allaahu ‘alayhi wa 
sallam) said: “No.” He (the man) said: “Then should he 
hug him and kiss him?” He (Salla-Allaahu ‘alayhi wa sallam) 
said: “No.” He said: “Should he shake hands with him?” 
He (Salla-Allaahu ‘alayhi wa sallam) said: “Yes.” [Reported by 
At-Tirmidhi, who graded it Hasan]

As for bowing when meeting or hugging, the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) was asked 
about that: “Should we bow?” He (Salla-Allaahu ‘alayhi 

wa sallam) said: “No.” The questioner asked: “Should we 
hug?” He (Salla-Allaahu ‘alayhi wa sallam) said: “No.” So, when 
one meets someone, he should not hug him, neither 
should he bow to him. 

Bowing is worse because it entails a show of humility to 
other than Allaah, like one shows to Allaah during the 
Rukoo’; therefore, it is forbidden. One should just shake 
hands, and that would be sufficient, except if there is a 
reason – then there is no harm in hugging or kissing. For 
example, if one has returned from travel, etc. 

One might say: “How did the Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam) forbid bowing, while Allaah says 
in the Qur’an: “Then, when they entered unto Yusuf 
(Joseph), he betook his parents to himself and said: 
‘Enter Egypt, if Allaah wills, in security. And he raised 
his parents to the throne and they fell down before 
him prostrate.” [Surat Yusuf 12: 99-100] 

The reply: That was in the Sharee’ah (Law) of past gen-
erations, while our Sharee’ah of Islam abrogated it and 
forbade it. It is not allowed for one to prostrate to anoth-
er person, even though one may not intend to worship 
him by it, nor is one allowed to bow, as the Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa sallam) forbade us from doing 
so.

If you meet someone who is ignorant of this matter, and 
he bows to you, then advise him and guide him, saying 
to him: “This is forbidden, don’t bow, and don’t show 
such humility to anyone other than Allaah.”

As for kissing the hands, there is no harm in it, if the 
person is deserving of it.

The etiquettes of hugging 
and related matters 

Safwaan ibn ‘Asaal (Radia-Allaahu ‘anhu) narrated that a Jew-
ish man said to his companion: “Let us go to this man 
called Muhammad (Salla-Allaahu ‘alayhi wa sallam).” So they 

Sunnah act
The recommendation of shaking 
hands when meeting, kissing 
the hands of a righteous man, 

hugging the one who returns from 
travel, and the dislike of bowing Source: The Explanation of Riyaad As-Saaliheen by 

Shaykh Saalih ibn ‘Uthaimeen (Rahimahullaah)

went to him and asked him about the nine clear signs 
(given to Prophet Musa ‘Alayhis-salaam). Safwaan narrated 
the long Hadeeth which concludes: “They (the two Jews) 
kissed the hands and feet of Allaah’s Messenger (Salla-
Allaahu ‘alayhi wa sallam) and said, ‘We bear witness that you 
are a Prophet.’” [At-Tirmidhi] 

The Jews lived in Madinah but they were originally 
from Egypt, from the Bani Israa’eel.  From Egypt they 
travelled to Shaam, to the Holy Land – which their 
Prophet Musa (‘Alayhis-salaam) told them to enter: “O my 
people! Enter the holy land (Palestine) which Allaah 
has assigned to you, and turn not back (in flight), for 
then you will be returned as losers.” [Surat Maa’idah 
5:21] They read in the Tauraat (Torah) that a Messen-
ger would be sent in the end of times and he would be 
from Makkah, and would emigrate to Madinah. Many 
of them emigrated to Madinah from Shaam waiting 
for the Prophet (Salla-Allaahu ‘alayhi wa sallam) to lead them. 
This is because his (Salla-Allaahu ‘alayhi wa sallam)’s virtues 
had been mentioned in the Tauraat and the Injeel. And  
Allaah says in the Qur’an: “Those who follow the Mes-
senger, the Prophet who can neither read nor write 
(i.e. Muhammad Salla-Allaahu ‘alayhi wa sallam) whom they 
find written with them in the Tauraat (Torah) and the 
Injeel (Gospel), - he commands them to Al-Ma’roof 
(i.e. Islamic Monotheism and all that Islam has or-
dained), and forbids them from Al-Munkar (i.e. dis-
belief, polytheism of all kinds, and all that Islam has 
forbidden). He allows them as lawful, At-Tayyibaat 
(i.e. all good and lawful as regards things, deeds, be-
liefs, persons, foods, etc.) and prohibits them as un-
lawful, Al-Khabaa’ith (i.e. all evil and unlawful as 
regards things, deeds, beliefs, persons, foods, etc.). He 
releases them from their heavy burdens (of Allaah’s 
Covenant), and from the fetters (bindings) that were 
upon them.” [Surat al-A’raaf 7:157]

If a clash would occur between them and the polythe-
ists of Madinah, they would seek (Allaah’s) help, saying 
there will arise a Messenger, who we will follow, and 
we will attain victory with his help and we will defeat 
you. Allaah says in the Qur’an: “Aforetime they had 
invoked Allaah (for the coming of Muhammad Salla-
Allaahu ‘alayhi wa sallam) in order to gain victory over those 
who disbelieved, then when there came to them that 
which they had recognized, they disbelieved in it.” 
[Surat Baqarah 2:89]

We learn from the aforementioned Hadeeth, that these 
two men kissed the hands and feet of the Prophet (Salla-
Allaahu ‘alayhi wasallam) and he (Salla-Allaahu ‘alayhi wa sal-
lam) approved that and did not deny it.

This indicates the permissibility of kissing the hands 
and feet of the one who is great in nobility and knowl-
edge. Likewise, kissing the hands and feet of one’s par-
ents and others similar to them is permissible because 
they have the right. And this is a kind of humility.

Ibn ‘Umar (Radia-Allaahu ‘anhuma) said: “The Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) came to us and we 
kissed his hands.” And the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) acknowledged it.

It is strange that the people today disapprove of kiss-
ing the hand more than kissing the head while there is 
no difference between them. However, something that 
some people do which is unacceptable is to offer one’s 
hand to others to kiss when meeting someone, as if say-
ing: Kiss my hand. This action is detestable and rejected.

Thereupon, it should be said to a person who does that: 
“Don’t do it.” If someone kisses your hand, head, or 
forehead out of honor and respect, there is no harm in 
that, provided that it is not done at every meeting. This 
is because of the Hadeeth of the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) that was previously mentioned when he was 
asked about when a man meets his brother, whether he 
should bow to him. And the Messenger (Salla-Allaahu ‘alay-
hi wa sallam) replied: ‘No.’ He was asked: ‘Should he kiss 
him and hug him?’ He (Salla-Allaahu ‘alayhi wa sallam) said: 
‘No.’ He was asked: ‘Should he shake hands with him?’ 
He (Salla-Allaahu ‘alayhi wa sallam) said: ‘Yes.’

However, if there is a reason, there is no harm. It is men-
tioned that ‘Aishah (Radia-Allaahu ‘anha) reported that Zaid 
ibn Haaritha (Radia-Allaahu ‘anhu) arrived in Madinah and 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) was in her house. 
Zaid came and knocked at the door. So the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) went to him dragging his gar-
ment, and hugged and kissed him.” [At-Tirmidhi, who 
graded it Hasan]

Zaid ibn Haaritha (Radia-Allaahu ‘anhu) was a ‘Mawlaa’ of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) [meaning that he 
had been a slave of the Messenger (Salla-Allaahu ‘alayhi wa sal-
lam) gifted to him by Khadijah (Radia-Allaahu ‘anha), who he 
(Salla-Allaahu ‘alayhi wa sallam) later set free] but the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) loved him and loved his son 
Usaamah (Radia-Allaahu ‘anhu) and this is why Usaamah 
(Radia-Allaahu ‘anhu) was named ‘the beloved, son of 
the beloved.’

Anyway, the Prophet (Salla-Allaahu 
‘alayhi wa sallam) went to him drag-
ging his garment, and hugged 
him and kissed him, because 
Zaid (Radia-Allaahu ‘anhu) had re-
turned from travel. There-
fore, if it is after returning 
from a journey, there is 
no harm. As for kissing 
every time one meets, 
this is not allowed 
by the Messenger of  
Allaah (Salla-Allaahu ‘alay-
hi wa sallam).



During the congregational prayer, the Imaam should not 
lengthen his recitation to such an extent that it annoys 
the followers lest they leave the congregational prayers.

Jabir bin ‘Abdullah (Radia-Allaahu ‘anhu) narrated that 
Mu’adh bin Jabal (Radia-Allaahu ‘anhu) used to pray with the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) then he would go to 
lead his people in prayer. One night he performed ‘Isha’ 
(night) prayer with the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam). Then he went to his people and led them in prayer 
beginning with Surat al-Baqarah. A man turned aside, 
said the Tasleem (as-salamu ‘alaikum for concluding 
the prayer). He then prayed alone and departed. People 
said to him: “Have you become a hypocrite, O so-and-
so?” He said: “I swear by Allaah that I have not, but I 
will certainly go to Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wa sallam) and inform (him) about this.” Then he went 
to the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
and said: “O Messenger of Allaah, we look after cam-
els that we use for watering, and work by day. Mu’adh 
performed the ‘Isha’ (night) prayer with you. Then he 
came and began with Surat al-Baqarah.” Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) then turned to Mu’adh 
and said: “Are you there (to put the people) to trial (Fat-
taan)? Recite such and such a Surah.” Sufyan said: “I 
asked ‘Amr what Abu Zubair reported to us from Jabir, 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “Recite 
‘Wash-Shamsi wa-Duhaaha’ (Surah 91), ‘Wad-Duha’ 
(Surah 93), ‘Wal-Laili ‘idha yaghsha’ (Surah 92) and 
‘Sabbihisma Rabbikal-A’laa’ (Surah 87).” Upon this ‘Amr 
said: “Same like these.”

Fattaan means causing excessive Fitnah (putting people 
to trial), and in this Hadeeth it means, “By lengthening 
the recitation, do you want to inflict pain on the people 
who are being led by you, thereby weaning them off the 
habit of attending congregational prayer?”

By lengthening the prayer either the people will aban-
don the congregational prayer and leave or they will 
stay praying but with difficulty and tiredness and these 
are all kinds of Fitnah.

Abu Mas’ood (Radia-Allaahu ‘anhu) narrated that a man 
came and said: “O Allaah’s Messenger! By Allaah, I 
keep away from the morning prayer only because so-
and-so prolongs the Salaat (prayer) when he leads us in 
it.” (The narrator said), “I never saw Allaah’s Messenger 

(Salla-Allaahu ‘alayhi wa sallam) more furious in giving ad-
vice than he was at that time. Then he said, “Some 
of you make people dislike good deeds [the Salaat 

(prayer)]. So who-
ever among you 
leads the people in Salaat 
(prayer) should shorten it be-
cause among them are the weak, the 
old and the urgent relief (or those in dire 
need).” [Al-Bukhaari]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said, “When one of you leads 
the people in prayer he should be brief (make it light and 
short), for among them are the young, the old, the weak 
and the needy who is in dire need. But if he prays by him-
self he may pray as he wishes.” [Agreed upon] 

What is the scale (limit) of 
brevity or shortening the 

Salaat? 
The length of any Salaat, be it short or long, is not to 
be decided and set by the desires of some people, or 
the wishes of those who are led by the Imaam, other-
wise it will be shortened to such a degree wherein one 
could not even complete the constituents (elements) of 
a prayer.

The decision of such matters should be referred to  
Allaah (Ta’ala) and His Messenger (Salla-Allaahu ‘alayhi wa sal-
lam). Accordingly, the proper method is that the prayer 
should be led in a light and moderate way according to 
the Sunnah of the Prophet (Salla-Allaahu ‘alayhi wa sallam).

Shaikh bin ‘Uthaimeen (Rahimahullaah) said: “The scale of 
of lightening (shortening) the Salaat is the action of the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam).  Whose 
Salaat agrees with the Salaat of the Prophet (Salla-Allaahu 
‘alayhi wa sallam) then it is considered a light Salaat; and 
whose Salaat is less than it should be, then it is consid-
ered negligence and if it is more than it should be, then 
it is excessiveness. The evidence for the Salaat of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) being short and light 
is the Hadeeth narrated by Anas (Radia-Allaahu ‘anhu) which 
says: “I have never offered a Salaat shorter yet more 
complete and perfect than what I did with the Prophet 
(Salla-Allaahu ‘alayhi wa sallam).” [Reported by Al-Bukhaari]

If the Salaat of the Prophet (Salla-Allaahu ‘alayhi wa sallam) was 
the shortest and lightest of all the prayers and the most 

perfect, then his statement, “He should make it light or 
brief,” means let him offer the Salaat like how I offer it. 
It is impossible that the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) commands with something and he does contrary to 
it.” [Bulugh al-Maraam]

The Prophet’s (Salla-Allaahu ‘alayhi wa sallam) Salaat being 
very short does not entail what those stealers from their 
Salaat and those who do it quickly understood. The 
Prophet’s (Salla-Allaahu ‘alayhi wa sallam) Salaat was indeed as 
Anas (Radia-Allaahu ‘anhu) described in another narration 
of being complete; his (Salla-Allaahu ‘alayhi wa sallam) rising 
from Rukoo’ and Sujood was so long to an extent that 
the Sahabah thought he (Salla-Allaahu ‘alayhi wa sallam) has 
forgotten in his Salaat. [Reported in Saheeh Muslim]
[The Clarified Ruling of Mistakes Done in Salaat]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) justified his com-
mand to make the Salaat light by his statement, “For 
among them are the young, the old, the weak and the one 
who is in dire need.”

That means the young and the old who cannot bear any 
heaviness or burden; the weak who is weak in his body 
due to his sickness and so forth. The needy is the one 
who is busy with his farm or business or has an ap-
pointment with someone such that if the Imaam pro-
longs the Salaat more than the Sunnah he (the person) 
might be detained from his need. [Bulugh al-Maraam]

It is Sunnah to make one’s Salaat short at times of need 
such as; hearing the cry of a baby or at times of travel 
or fear. Abu Qatadah (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “When I stand 
for the Salaat (the prayer), I intend to prolong it but upon 
hearing the cries of a child, I cut it short, as I dislike to 
trouble the child’s mother.” [Al-Bukhaari]

He (Salla-Allaahu ‘alayhi wa sallam) once recited Surat at-Teen 
in the ‘Isha prayer, and the two Mu’awwidhaat (chap-
ters 113 and 114) in the Fajr (dawn) prayer while on a 
journey. [Reported by al-Bukhaari]

Conclusion
The aforementioned Ahadeeth emphasize the guidance 
of the Prophet (Salla-Allaahu ‘alayhi wa sallam) for his follow-
ers who lead the people in congregational prayer, to 
make it light and short. This lightening /shortening is 
restricted by the Salaat (the prayer) of the Prophet (Salla-
Allaahu ‘alayhi wa sallam) according to the Hadeeth narrated 
by Anas (Radia-Allaahu ‘anhu) who said, “I have never of-
fered a Salaat shorter and more perfect (complete) 
than the Salaat of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam).” The shortening of the Salaat should be in accord-
ance to the legal prescribed way. If the person offers the 
Salaat alone then it is permissible and he has free will to 

increase and prolong the Salaat beyond the prescribed 
way. For example, if he offers ‘Isha prayer and recites 
Surahs from the middle of the Qur’an, that is permis-
sible for him, because the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) allowed him to do that.

Note
If the Imaam shortens the Salaat to an extent that falls 
short in the obligatory acts of the Salaat, then in this 
case you should leave him, because if it is allowed to 
leave the Imaam due to his prolonging the Salaat, then 
it is more deserving to abandon him for his shortening 
to an extent that one is unable to complete the obliga-
tory constituents of the Salaat. 

There are some Imaams who shorten the articles of 
Salaat to an extent that their followers are not able to 
follow them, nor achieve the state of calmness that is 
needed in order to recite the Dhikr dedicated to each 
article.

The Jurists (Rahimahumullaah) said: “It is disliked for 
the Imaam to be hasty in his Salaat such as to prevent 
those who are led by him to perform the Sunnah acts.” 
Although leaving a Sunnah act is not disliked, in the 
case of the Imaam, it is disliked.

Therefore, Shaikh Bin ‘Uthaimeen (Rahimahullaah) said, “If 
a person intends to pray alone, it is permissible for him 
to shorten the Salaat such that he performs the obliga-
tory acts only, but if he leads the people in the Salaat, 
and intends to shorten the Salaat such that he performs 
only the obligatory, we say to him: ‘You are not allowed 
to do that because you are now a leader and the leader 
should follow the best way.’”

Sources:
1 Bulugh al-Maraam by Darus-Salaam
2 The Clarified Ruling of Mistakes Done in the Salaat
3 Fat-h Dhil-Jalaali wal-Ikraam bi Sharh Bulugh al-

Maraam by Shaikh Muhammad Saalih al-‘Uthaimeen 
(Rahimahullaah)
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Shaikh al-Albaani has explained this issue in great de-
tail, and has clarified that it is obligatory for the wife to 
serve her husband. He mentioned what follows:

It is obligatory upon the wife to be obedient to her hus-
band and serve him within the limits of her capacity. 
There is no doubt that the first thing that this service 
entails is his house and raising his children, etc. Schol-
ars have differed regarding this and Shaikhul-Islam Ibn 
Taymiyyah said in ‘Al-Fataawaa’ (2/230-234):

“The Scholars differed as to whether or not it is (the 
wife’s responsibility) to clean the house, to cook, to bake 
and grind, to feed his slaves and animals, etc. Among 
them are those who say: ‘It is not obligatory upon her,’ 
and this is a weak opinion like the weakness of the 
statement of one who says: ‘It is not obligatory upon 
him to have sexual relations with her!’ This is not cus-
tomary and cannot be considered to be living with the 
wife in kindness. 

Others said – and this is the right opinion –the wife 
is obliged to serve her husband as he is her master, as 
mentioned in the book of Allaah, “and they found their 
master (i.e. her husband) at the door.” [Surat Yusuf 12: 
25] 

And she is his captive (slave) according to the Sunnah of 
the Messenger (Salla-Allaahu ‘alayhi wa sallam) – The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said on his Farewell Pilgrim-
age, after praising Allaah, “Treat women kindly, they are 
like captives in your hands; you do not owe them anything 
else but kindness.” [At-Tirmidhi] 

Service is obligatory upon the slave, 
because this is what is customary

Then there are those who say: ‘Service that is easy upon 
her is obligatory;’ and among them are those who say: 
‘Service that is customary for the people is obligatory 
upon her,’ and this is what is correct. Therefore, 

what is upon her is to serve him with services that 
are well known among the people for a woman like  

 
 
her to a man like 
him. This changes according 
to the conditions, i.e. the service 
of a Beduoin lady is not like that of a 
woman from the city, and the service of a 
strong woman is not like the service of a 
weak woman.” [End quote by Shaikhul-
Islam Ibn Taymiyyah]

I (Shaikh Al-Albaani Rahimahullaah) said: 
“This is the truth if Allaah Wills, that it 
is obligatory upon the woman to take 
care of the house,” and it is the state-
ment of Maalik and Asbagh in ‘Al-
Fat-h’ (9/418), and Abu Bakr ibn Abi 
Shaybah, likewise Al-Jouzjany from 
the Hanbali Fiqh in ‘Al-Ikhtiyaaraat’ 
(pg. 145) and a group from the pious 
predecessors as well as later scholars 
as mentioned in ‘Al-Zaad’ (4/46). We 
did not find anyone who declares serv-
ice to the husband as not being obliga-
tory with any sound evidence.

Some of them said: “The marriage con-
tract only allows one to seek enjoyment, 
not service.” This statement is refuted by 
saying that enjoyment is sought by the 
wife from her husband as well, so they 
are equal in this regard. And it is common 
knowledge that Allaah obligated upon the 
husband something else towards his wife: 
i.e., to spend upon her, clothe her and house 
her. Therefore, justice deems that there is ob-
ligation upon her as well. And what would 
that be except for her to serve him, and he is 
al-Qawwaam (the maintainer and master) upon 
her by the text of the Qur’an. If she does not serve 
him, then that will force him to serve her in his 
house and this will make her the ‘Qawwaamah’ 
upon him and that is the opposite of the Qur’anic 
verse.

It is therefore affirmed that there is no doubt that she 

must serve him. Also, the husband’s guardianship/authority brings about two con-
tradictory (different) matters: that the husband would be occupied with serving 
at home instead of working and pursuing sustenance and other interests that are 
needed, and the woman would not stay in her home (i.e. she would have employ-
ment that would necessitate her having to leave it (the home). The mischief caused 
by this (her leaving the home) is not hidden in the Sharee’ah. If balanced between 
the husband and wife as regards rights, the man is given precedence over her by 
a degree. This is why the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) did not 
respond to the request of his daughter Fatimah (Radia-Allaahu ‘anha) when she came 
complaining to him (Salla-Allaahu ‘alayhi wa sallam) about what happened to her hand 
because of the hand mill. 

‘Ali (Radia-Allaahu ‘anhu) narrated that Fatimah (Radia-Allaahu ‘anha) went to the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) to complain about the bad effects the stone hand mill had 
on her hand. She heard that the Prophet (Salla-Allaahu ‘alayhi wa sallam) had received a 
few slave girls. But (when she came there) she did not find him, so she mentioned 
her problem to ‘Aishah (Radia-Allaahu ‘anha). When the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) came, ‘Aishah informed him about that. ‘Ali added, “So the Prophet (Salla-Allaahu 
‘alayhi wa sallam) came to us when we had gone to bed. We wanted to get up (on his 
arrival) but he said, ‘Stay where you are.’ Then he came and sat between me and her 
and I felt the coldness of his feet on my abdomen. He (Salla-Allaahu ‘alayhi wa sallam) said, 
“Shall I teach you a thing which is better than what you have asked me? When you 
go to bed, say, ‘Allaahu Akbar’, thirty-four times, and ‘Subhaan Allaah’ thirty-three 
times, and ‘Al-Hamdulillaah’ thirty-three times. For that is better for you both than a 
servant.” [Al-Bukhaari] 

So you see that the Prophet (Salla-Allaahu ‘alayhi wa sallam) did not favor anyone regard-
ing the rulings as Ibn al-Qayyim said – and whoever wishes further discussion on 
the subject can go to the book of Imaam Ibn al-Qayyim, ‘Zaad al-Ma’aad’ (4/46-45).” 
[End of quote by Shaikh Al-Albaani]

Thus, Shaikh al-Albaani built his Fatwa upon

1. Affirming the obligation of the wife serving the husband in opposition to those 
who claim otherwise.

2. Enjoyment is attained by both the man and the woman making them equal in 
this regard, and this is in refutation of one who says that the marriage contract 
only entails seeking enjoyment, and not seeking service.

3. The man serving himself will lead to differences in the tasks between the 
spouses, and this will lead to chaos, and disorganization in the family.  

4. Leadership is for the men, and this leadership entails the woman’s service in 
taking care of household affairs and taking care of her husband.

5. The men are above the women by a degree, and the basis of the Sharee’ah is 
submitting (surrendering) oneself.

6. The Hadeeth of Fatimah (Radia-Allaahu ‘anha) clearly proves the obligation of the 
wife to serve her husband despite the fact that this task is not free from diffi-
culty.

7. The remedy to this difficulty is to glorify Allaah, praise Him, and declare His 
Greatness, because it is in the remembrance of Allaah that the hearts find satis-
faction.

Source:
Masaa’il Nisaa’iyah Mukhatarah Min Fiqh al-‘Allaamah al-Albaani, by Umm Ayyub 
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Enmity or cutting relations 
is by action

First: Harboring a grudge

Harboring a grudge (hatred) of a believer is forbidden, 
but you may hate someone because he disobeys Allaah. 
Shaikh ibn ‘Uthaimeen (Rahimahullah) said: “Even if he dis-
obeys Allaah you don’t hate him completely (absolute-
ly). One should only hate the disbeliever completely be-
cause there is no good in him, whereas one should love 
the believer for his belief, even though he committed a 
sin. Accordingly, you love the believer for his belief and 
hate him for what he bears (commits) of disobedience 
and rebellion.

If someone asks, “How can you love and hate at the 
same time?” We say, the sick person who is given medi-
cine which is bitter in taste and has an awful smell loves 
the medicine from one aspect because of the healing 
that is in it, and he hates its taste or smell, etc. at the 
same time. Similarly, your Muslim brother: you love 
him for his belief and hate him for his sins. And because 
you love him, you should advise him, and love for him 
what you love for yourself.

Second: Enmity and cutting 
relations

Your Muslim brother has rights on you. It is unlawful 
to cut your relations with him, even if he is disobedient 
to Allaah.

E.g. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Who-
ever believes in Allaah and the Day of Resurrection let him 
entertain his neighbor.” If your neighbor is disobedient, 
you should entertain and honor him and at the same 

time you should advise him.

The relatives should be treated in the same way but 

some 
people cut rela-

tions between them and 
their kith and kin because they 

are sinners and this is wrong. Keep good 
ties and relations with them even if they are 

sinners (disobedient) and even if they cut their relations 
with you.

A man said to the Messenger of Allaah (Salla-Allaahu ‘alayhi 
wa sallam): “I have relatives with whom I try to have a 
close relationship, but they sever the relations. I treat 
them well, but they treat me ill. I am nice to them but 
they are harsh to me.” Upon this the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “If it is as you say, then you should in 
fact throw hot ashes in their mouths and you will always 
have Allaah’s support as long as you keep treating them 
well.” [Muslim]

This Hadeeth shows that one should keep his relation-
ship with them even though they cut/ sever relations, 
and treat him ill. Keep the relations with them because 
the one who keeps good relations with his kith and kin 
is not the one who recompenses the good done to him 
by his relatives.

Third: Showing ones back to one 
another (Tadaabur)

Tadaabur, which is showing ones back to one another, is 
by heart and/or actions.

Tadaabur is also unlawful among the believers and can 
be performed by hearts or/and by limbs. If you see that 
your brother turns away from you by his heart, try to 
draw closer to him and approach him.

Allaah (Ta’ala) says in Surat Fussilat (41:34):

ژ  ژ  ڑ   ڑ   کک   ک  ک    گ  گ  گ         گ  
ڳ  ڳ  ڳ  ڳ           ڱ  ڱ  ڱ  

“Repel (evil) by that (deed) which is better, and there-
upon, the one whom between you and him is enmity 

(will become) as though he was a devoted friend.”

If we applied these divine advices, we would attain 
abundant good, but the Satan whispers in our hearts 

with his suggestions saying, “How can you join your relations with him when he avoids you or cuts relations with you? Leave him; there is no good in him.” These are all from the whispers of Shaytaan (Satan).

Similarly, the Tadaabur by limbs or bodies: Some people turn their cheek (in contempt) towards others or talk to others while their faces are the other way, out of pride. Or you see people sit-ting in a place, and each one is giving his back to the other one. This is neither a legal manner nor an Arabic manner nor good manners.
Facing one another is praiseworthy and a good characteristic to have. Allaah described the peo-ple of Paradise:

  ې  ې   ى     ى  
“on thrones facing each other.” (15:47)

The description of the true believers:
Allaah (Ta’ala) says in Surat al-Hujuraat (49:10):

ۈ  ٴۇ  ۋ       ې 
“The believers are nothing else than brothers (in Islamic religion).”

The context of this verse is about two parties (of Muslims) who fight each other and a third group reconciles among them. All the believers are brothers, even those who fight each other. They are brothers for the one who reconciles among them.

Allaah (Ta’ala) enjoined the reconciliation and reformation between the two fighting parties, then what about those who are contracting the enmity without fight?
It is obligatory upon one, if he knows that two persons are harboring grudges and enmity, to reconcile between them and in this case lying is allowed for the better interest.

E.g. To say that so-and so did not do something to harm you and so forth in order to reconcile 

between them.

Allaah (Ta’ala) says in Surat al-Ma’idah (5: 54):
ہ  ہ    ہ  ھ  ھ  ھ  ې ڱ   ڱ  ں  ں  ڻ  ڻ  ڻ  ڻ  ۀ  ۀ  ہ  
“O you who believe! Whoever from among you turns back from his religion (Islam),  Allaah will bring a people whom He will love and they will love Him.”

Meaning, if you apostate from your religion, this will not harm Allaah in anything. Allaah will bring people whom He loves and they love Him, those who  obey Him and follow His Messenger (Salla-Allaahu ‘alayhi wa sallam), because one of the strongest means of Allaah’s love for His slave is following the Messenger (Salla-Allaahu ‘alayhi wa sallam). 

Allaah (Ta’ala) says in Surat Aal-’Imran (3: 31):
ڃڃ  چ  ڦ  ڦ  ڦ             ڦ  ڄ   ڄ  ڄ   ڄ  ڃ  ڃ    

“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam) to mankind]: “If you (really) love Allaah, then follow me (i.e. accept Islamic Monothe-ism, follow the Qur’an and the Sunnah).  Allaah will love you and forgive you your sins.”
Accordingly, the way (to attain Allaah’s Love) is clear.

Allaah (Ta’ala) says: “Allaah will bring forth (in place of them) a people whom He loves and who will love Him, who are humble toward the believers, powerful against the disbeliev-ers.”

This is the description of the true believer. He is humble, gentle, forgiving, and easy with his Muslim brothers, while with the disbelievers he is strong, (not lenient with them) and he does not love them or have affection towards them.
It is not permissible for the believer to have af-fection for the disbeliever, nor to humiliate himself for him, because Allaah honored the 

Prohibition of Nursing 
Rancor and Enmity
Nursing rancor means to 
harbor a grudge (hatred) 
against one another and 

that is by hearts



believer with the religion of Islam which is superior over 
all the other religions.

Allaah (Ta’ala) says in Surat al-Mumtahanah (60: 1):

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  ڌ  
“O you who believe! Take not My enemies and 

your enemies (i.e. disbelievers and polytheists) as 
friends…”

Allaah (Ta’ala) says in Surat al-Ma’idah (5:51):

ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پڀ  ڀ   ڀ  
ڀٺ  ڤ 

“O you who believe! Take not the Jews and the Chris-
tians for friends. They are friends one to another.”

Allaah (Ta’ala) says in Surat al-Baqarah (2:120):

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پڀ  ڄ 
“Never will the Jews nor the Christians be pleased 

with you [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)] till 
you follow their religion.”

Therefore, they try hard with all means to prevent peo-
ple from practicing their religion by using indecent 
(low) conduct, magazines, evil propaganda, and some-
times by boldly calling people to Kufr.

Allaah (Ta’ala) says in Surat al-Qasas (28:41) and (28:42):

  ھ  ھ  ے  ے  ۓۓ  ڭ  ڭ      ڭ  ڭ
  ۇ  ۇ  ۆ  ۆ  ۈ  ۈٴۇ   ۋ  ۋ  ۅ  ۅ

ۉ  ۉ
“And We made them leaders inviting to the Fire, and 
on the Day of Resurrection, they will not be helped. 
And We made a curse to follow them in this world, 
and on the Day of Resurrection, they will be among 

Al-Maqbuhoon (those who are prevented from 
receiving Allaah’s Mercy or any good, despised or 

destroyed).”

Allaah (Ta’ala) says in Surat al-Fat-h (48:29):

ٱ  ٻ  ٻٻ  ٻ  پ  پ  پ  پ       ڀ  ڀڑ   
“Muhammad (Salla-Allaahu ‘alayhi wa sallam) is the 

Messenger of Allaah, and those who are with him 
are severe against disbelievers, and merciful among 

themselves.”

This is the description of the Messenger of Allaah (Sal-
la-Allaahu ‘alayhi wa sallam) and those who are with him, i.e. 
his Companions. They are severe against the disbeliev-
ers; they are strong, (not lenient) with them nor do they 
ally with them nor have affection for them. And among 
themselves they show mercy to each other, are gentle to 
each other and show kindness to one another. This is the 
state of the believers.

The one whose faith is diminished does not show mercy 
to his brother Muslim, he shows enmity towards him, 
hates him.

Be keen to remove every means of enmity and hatred 
among you Muslims.

There are among Muslims, he who hates his brother for 
worldly matters such as money, or because he does not 
smile in his face and so forth. These are all wrong ac-
tions.

Try your best to stay away from everything that causes 
enmity and hatred, because you are brothers.

Evidences from the Sunnah on the prohibition of nurs-
ing rancor and enmity:

Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Do not har-
bor a grudge (i.e. do not hate one another), and do not be 
jealous of one another and do not desert each other (i.e. do 
not show your backs to one another). O Allaah’s worship-
pers! Be brothers. Lo! It is not permissible for any Muslim 
to desert (not talk to) his brother (Muslim) for more than 
three days.” [Agreed Upon]

Four matters that the Prophet (Salla-Allaahu 

‘alayhi wa sallam) forbade in this Hadeeth:

1 Hatred

If it happens that hatred occurs in your heart toward any 
person, try hard to remove it from your heart by remem-
bering his merits.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) guided us to this 
conduct, saying: “A believer must not harbor any rancor 
(bear any hatred) against a believing woman; if he dislikes 
one of her characteristics he will be pleased with another.” 
[Muslim]

This Hadeeth contains a wise counsel. It tells us that 
every person has certain good qualities as well as some 
shortcomings. Man has been advised here to overlook 
the shortcomings that he does not like in his wife and 
appreciate her good qualities. Similarly, the woman is 

advised to ignore the shortcomings of her husband and 
admire his good qualities.

Some people just look at the shortcomings and forget 
the good deeds (actions) of the person. One should in-
cline to pardoning and forgiveness for Allaah loves 
those who pardon people. In this way hatred is removed 
from the heart.

2 Najash 

Najash means to offer a high price for something in or-
der to allure another customer who is interested in the 
item.

E.g. you see a good (a product) for public sale (i.e., on 
auction) and its price is 100 K.D., so you offer a higher 
price. You have no intention in buying the product; you 
are just increasing the price for the person who intends 
to buy. This is forbidden.

However, if you see a product in an auction, which its 
price is 100 K.D. and you increase the price to 110 be-
cause you can clearly see that it deserves more, even 
though you are not intending to buy it, then this is per-
missible. But if your intention is to transgress against 
another buyer, this is called Najash.

Similarly, if you increase the price in order to benefit the 
owner or the seller and you do not personally know the 
buyer, but your intention is to increase the price to ben-
efit the seller, then this is also forbidden (unlawful).

Similarly, if intended both, to benefit the seller and to 
harm the buyer, this is also Haraam, because this is con-
sidered Najash.

3 Tadaabur
Showing one’s back to others [Already explained in the 
beginning of this document]

4 To sever relations
I.e. one should not cut relations with his Muslim broth-
er; rather, he should continue his relationship with him 
according to the reason and custom such as:
• keeping your relations with the relative for his 

nearness.
• keeping your relations with the neighbor for his 

neighborhood
• keeping your relations with the companion who 

accompanies you for his companionship.

Therefore, do not sever the relations with your brother. 
Allaah loves to see those who join their relations with 
their kith and kin. “It is not lawful for a man to desert 
(not to speak to) his (Muslim) brother (on meeting him) 

for more than three days.”

Desertion means severing the relations, i.e. he meets his 
brother and does not greet him. This is unlawful. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) allowed three days, be-
cause one may be carrying hatred or something against 
another person in his heart, not forgiving him, etc. So 
he abandons him for three days, this is permitted, but 
after the three days, it is not permissible for him not to 
greet him when he meets him unless he had committed 
a sin and he is abandoned accordingly, hoping that he 
quits that sin. So abandonment is for an interest as the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) abandoned the three 
companions who stayed behind and did not participate 
in the battle of Tabuk.

The evil consequences of hatred 
and enmity

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “The gates 
of Paradise are opened on Mondays and Thursdays, and 
every slave (of Allaah) is granted forgiveness if he does not 
associate anything with Allaah in worship. But the person 
in whose heart there is rancor against his (Muslim) brother 
will not be pardoned, and with regard to them it will be said 
twice: ‘Hold both of them until they are reconciled with 
each other.’” [Muslim]
We learn from this Hadeeth that mutual enmity, grudges 
and malice are bound to deprive a man from Paradise in 
the Hereafter.

There is another Hadeeth in which the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) said: “The deeds (of the slave) are pre-
sented to Allaah on Monday and Thursday, so He (Ta’ala) 
forgives every Muslim except two men whom between 
them there is hatred or rancor. It will be said: ‘Hold both of 
them until they reconcile with each other.’” [Muslim]

This Hadeeth indicates that it is obligatory upon man to 
hasten towards removing any rancor, enmity or hatred 
between him and his brothers, even if this is very heavy 
and he is reluctant in doing so. Let him be patient and 
hope for the reward from Allaah (Ta’ala) because the end 
will be praiseworthy. When a person knows that there 
is a reward and great recompense for the good deed, he 
would hasten towards it and it (the deed) will become 
easy for him.
At the same time, if he knows that there is a threat and 
punishment for abandoning the good deed, this will 
also make it easy for him to do it.
If one cannot go by himself to ask for the forgiveness 
from the other person, let him assign a mediator (anoth-
er person) whom he trusts and who is pleased with by 
both parties to reconcile between them.



It is narrated from ‘Aaishah (Radia-Allaahu ‘anha) that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said, “Whoever vows to obey  Allaah, 
then let him obey Him, and whoever vows to disobey 
Allaah, then he should not disobey Him.” [Agreed Upon] 

“But he should offer the expiation for breaking an oath 
which is to to set free a slave, or to feed or clothe ten poor 

persons. Whoever cannot do any of those things should fast 
for three days.” [Surat al-Maa’idah 5:89]

Making a vow means to make a 
promise to someone (like Allaah, 
or another diety) to do something 
(usually an act of worship). When 

making a vow, people usually 
make something a condition for 
doing certain actions. For exam-
ple, a person may make a vow to 
Allaah to perform 50 rak’aahs of 

prayer if his child is cured.

Is this action correct? Should he fulfill his vow? Can he make a vow to anyone, or only to  Allaah?
Speaking about the Abraar (pious, who fear Allaah and 
avoid evil), Allaah says in the Qur’an, “They (are those 

who) fulfill (their) vows, and…” [Al-Insan 76:7]Thus, making & fulfilling vows is an act of worship and 
directing this to other than Allaah is Major Shirk.

Vows are of three kinds:

A vow of obedience: For example, making a vow to Allaah, that if He 

grants him a child, he will fast for 30 days.

A vow of disobedience: For example, making a vow to Allaah, that if He 

grants him another job, he will set his current employer’s house on fire, or mak-

ing a vow to Allaah, that if He cures his son, he will decorate the tomb of a dead 

‘saint’. 

Vows which are Shirk: For 

example, making a vow to Shaykh Abdul 

Qaadir al-Jeelani that if his son is cured, he 

would give a 100 Riyaals in Sadaqah to his 

shrine, or making a vow to a dead saint that 

if he gets a job, he will pray 50 Rak’ahs.

Expiation when one 
has made a vow to 

other than Allaah
Worship is the right of Allaah; 

vowing is an act of worship just 
as fasting & prayer are acts of 

worship. Therefore, a vow made 
to other than Allaah is invalid and 
an act of Shirk. There is no need to 

fulfill it. And one should repent 
and do righteous deeds.

One should NOT fulfill a vow 
made to DISOBEY Allaah but he 

should offer the expiation.


