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selling and buying

selling and buying

working in a job to 
earn money

perform acts of worship hoping 
for the reward from Allaah 

perform acts of worship hoping 
for the reward from Allaah 

using the legal means while 
putting his trust in Allaah 

going to the doctors for a 
remedy from sickness 

Taking the Means 

According to the Qur’an 

and the Sunnah

“And it was inspired to Nuh (Noah): ‘None of 
your people will believe except those who 

have believed already. So be not sad because of 
what they used to do. And construct the ship 

under Our Eyes and with Our Inspiration, and 
call not upon Me on behalf of those who did 

wrong; they are surely to be drowned.’”
[Surat Hud 11: 36-37]

ۈئ  ۈئ     ېئ  ېئ  ېئ  ىئ  ىئ   ىئ  ی       ی  ی  ی    
جئ  حئ  مئ  ىئ            يئ  جب  حب  خب  مب       

ىب  يب   جت  حت  خت  متىت  يت     جث  مث   



Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab al-Raqaaiq; al-Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 

Jabir bin Abdullaah         narrated that the Prophet          said:  
“Acquire not knowledge so that you may be proud of it before 
the scholars and argue with the fool thereby and choose not 
the best position in the assemblies, for he who does this, the 

Fire, the Fire (lies in store for him).” 

[Saheeh Ibn Maajah, authenticated by Al-Albaani in Sunan Ibn Maajah no. 254]
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You are free to reproduce, reprint, 
copy, distribute this magazine, any 
page in it, or as a whole provided 
absolutely no change, addition, or 

omission is introduced in the text.
You are not allowed to make 

commercial gains from the sale of 
this magazine.
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Allaah (Subhaanahu wa Ta’aala) says in Surat ar-Ra’d (13:16):

  ۀ  ہ  ہ  ہ        ہ  ھ  ھ  ھ  ھ  
“…Say: ‘Allaah is the Creator of all things, He is the 

One, the Irresistible.’”

Allaah (Subhaanahu wa Ta’aala) says in Surat as-Saffat (37:4-
5):

ڀ  ڀ    ڀ  ڀ  ٺ  ٺ  ٺ  ٺ  ٿ  ٿ   
ٿ  ٿ

“Verily your Ilaah (God) is indeed One (i.e. Allaah); 
Lord of the heavens and of the earth, and all that is 
between them, and Lord of every point of the sun’s 

risings.”

Allaah (Subhaanahu wa Ta’aala) also says in Surat az-Zumar 
(39:4):

ھ  ھ  ھ  ھ  ے  ے  ۓ  ۓ   ڭ  ڭ  ڭڭ  
ۇۇ  ۆ  ۆ  ۈ  ۈ    ٴۇ   

“Had Allaah willed to take a son (or offspring), He 
could have chosen whom He willed out of those 

whom He created. But glory is to Him (He is above 
such things)! He is Allaah, the One, the Irresistible.”

The Name Al-Ahad is mentioned only once in the 
Qur’an and that is in the beginning of Surat al-Ikhlaas 
(112:1):

ٱ  ٻ  ٻ  ٻ  ٻ  
“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)]: ‘He is 

Allaah, (the) One.’”

The Name of Allaah Al-Waahid is mentioned twenty two 
times in the noble Qur’an.

Allaah (Subhaanahu wa Ta’aala) says in Surat al-Baqarah 
(2:163):

ی  ی           یجئ  حئ      مئ       ىئ        يئ    جب  حب    خب
“And your Ilaah (God) is One Ilaah (God - Allaah), 

Laa ilaaha illa Huwa (there is none who has the right 
to be worshipped but He), the Most Gracious (the 

Entirely Merciful), the Most Merciful (the Especially 
Merciful).”

Allaah (Subhaanahu wa Ta’aala) also says in Surat an-Nisa 
(4:171):

  ڦ  ڦ  ڄڄ  ڄ  ڄ  ڃڃ  ڃ  ڃ  چ       چچ  ک  
“…Say not: ‘Three (trinity)!’ Cease! (It is) better for 

you. For Allaah is (the only) One Ilaah (God)…”

Allaah (Subhaanahu wa Ta’aala) says on the tongue of Yusuf 
(‘Alayhis-Salaam) in Surat Yusuf (12:39):

ڦ   ڦ  ڦ  ڦ  ڄ  ڄ  ڄ  ڄ  
ڃ       ڃ  

“O two companions of the prison! Are many different 
lords (gods) better or Allaah, the One, the Irresist-

ible?”

An  Explanation of the 
Name of Allaah   

The meaning of these two 
Names:

Ibn Jarir (Rahimahullaah) said as regards Allaah’s Statement,

ی  ی           یجئ  
“And your Ilaah (God) is One Ilaah (God - Allaah).”

We have mentioned previously the meaning of Uloohi-
yyah which means the worship of the creation for Him 
[Allaah (Subhaanahu wa Ta’aala)]. Accordingly, the meaning 
of His Statement, “and your God is One God, Laa il-
aaha illa Huwa (none has the right to be worshipped 
except Him), the Most Gracious (the Entirely Merci-
ful), the Most Merciful (the Especially Merciful),” is 
that He is the One Who deserves to be worshipped and 
His obedience is due upon you O Mankind! You are 
obliged to worship one Deity and one Lord. So do not 
worship with Him others nor ascribe partners with Him 
in worship. Whatever you associate with Him in wor-
ship is created by Him, your Ilaah, as He has created 
you, and your Ilaah is One, there is no peer like unto 
Him.” [Jami’ul-Bayan]

Al-Khattabi (Rahimahullaah) said: “Al-Waahid is the Single, 
the One, without associates. It is said that Al-Waahid 
is the One, none like unto Him, Who has no partner or 
peer. He (Subhaanahu wa Ta’aala) is not like anything else; eve-
rything other than Him is unique from one aspect only, 
there is nothing like unto Him.

The difference between 
Al-Waahid and Al-Ahad:

Al-Waahid is the One, there is nothing like unto Him 
in His Essence, whereas, Al-Ahad is the One in His At-
tributes, in which there is none like unto Him.

As for the word Waheed, it is used to describe someone 
with a unique or different quality from others. Calling 
Allaah with this Name is not clear to me its correct-
ness, and I don’t see calling someone Abdul-Waheed to 
be good. Rather, I prefer the names Abdul-Waahid and 
Abdul-Ahad.” [Sha’n ad-Du’a]

Al-Baihaqi said: “Al-Waahid is the only One Who is 
without associate. It is said that Al-Waahid is the One, 
Whose Being is not divided nor there is a resemblance 
to Him nor a partner.” [Al-I’tiqad]

Shaikh as-Sa’dee (Rahimahullaah) said: “He is the One Who 
is singled out in all aspects of perfection, such that noth-
ing else shares these with Him. It is obligatory upon the 
servant to single Him out Alone in belief, saying and ac-
tion by acknowledging His unrestricted Perfection and 
His Uniqueness and singling Him out Alone with all 

types of worship.” [Tayseer al-Kareem]

The impact of belief in these 
two Names: 

1  Allaah, the Exalted, is the Ilaah (God) the One and 
Only One (Al-Waahid, Al-Ahad); no one deserves 

to be worshipped except Him, Who has no partners as-
sociating with Him in worship. He is One in His Essence, 
in His Attributes and in His Actions, as He (Subhaanahu wa 
Ta’aala) said in Surat ash-Shura (42 :11):

ٺ  ٿ        ٿٿ   ٿ     ٹ  ٹ  ٹ  
“There is nothing like Him, and He is the All-Hearer, 

the All-Seer.”

Allaah (Subhaanahu wa Ta’aala) says in Surat Maryam (19: 65):

  ڀ  ڀ   ڀ    ڀ  ٺ
“Do you know of any who is similar to Him?”

And He (Subhaanahu wa Ta’aala) says in Surat al-Ikhlaas  
 (112: 4):

ٺ  ٺ  ٺ  ٺ  ٿ  ٿ   
“And there is none co-equal or comparable unto 

Him.”

It is not permissible to resemble our Lord, the Exalted, 
with any of His creation because He (Subhaanahu wa Ta’aala) 
informed us about Himself and He knows best about 
Himself, that He is not like any of His creation. What-
ever thoughts that come across your mind, you should 
know that Allaah is not like it. He is Al-Waahid, the One 
Who has no peer, or partner; there is none comparable 
or coequal to Him.

 He (Subhaanahu wa Ta’aala) commanded (His creation) to sin-
gle Him out with worship and no one else. He (Subhaanahu 
wa Ta’aala) says in Surat at-Tawbah (9: 31):

ۉ  ۉ  ې  ې  ې  ېى   ى  ائ  ائ     ەئەئ  ۇئ   
“And they were not commanded except to worship 

one Ilaah (God), there is no deity (worthy of worship) 
except Him.”

And in Surat az-Zumar (39: 2):

ڇ  ڇ  ڍ  ڍ  ڌ  ڌ  
“So worship Allaah (Alone) by doing religious 

deeds sincerely for His Sake only.”

 Al-Waahid  
Al-Ahad 
(The One)



Whoever has taken other than Him as Ilaah (God) or has 
taken besides Him another Ilaah (God), then he has dis-
believed and gone astray.

Allaah (Subhaanahu wa Ta’aala) says in Surat az-Zumar (39: 
64-66):

ہ  ہ  ہ  ھ  ھ  ھ   ھ  ے  ے  ۓ  ۓ   
ڭ  ڭ  ڭ  ڭ  ۇ      ۇ  ۆ  ۆ  ۈ  ۈ  

ٴۇ  ۋ  ۋ  ۅ   ۅ  ۉ  ۉ  ې  ې  
“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam) to the 

polytheists]: ‘Do you order me to worship other than 
Allaah? O you fools!’ And indeed it has been revealed 
to you [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)], as it 

was to those (Allaah’s Messengers) before you: ‘If you 
join others in worship with Allaah, (then) surely (all) 
your deeds will be in vain, and you will certainly be 
among the losers.’ Nay! But worship Allaah (Alone 

and none else), and be among the grateful.”

And He (Subhaanahu wa Ta’aala) says in Surat al-Ma’idah (5: 
17):

ڳ  ڳ  ڱ  ڱ  ڱ  ڱ  ں  ں   ڻ  ڻڻ  ې   

“They have certainly disbelieved who say that Allaah 
is the Messiah, son of Maryam (Mary).”

He (Subhaanahu wa Ta’aala) also says in Surat al-Ma’idah  
(5: 73):

ژ  ڑ  ڑ  ک  ک  ک  ک  گگ  گ  گ   ڳ  
ڳ   ڳ     ڳڱ  ڱ  ڱ  ڱ  ں  ں  ڻ   ڻ  

ڻ       ڻ   ۀ  ۀ  ہ  
“Surely, disbelievers are those who said: ‘Allaah is the 
third of the three (in a Trinity).’ But there is no Ilaah 
(god) (none who has the right to be worshipped) but 
One Ilaah (God -Allaah). And if they cease not from 
what they say, verily, a painful torment will befall on 

the disbelievers among them.”

How would other than Allaah be worshipped when He 
the Exalted, the Glorified is singled out with creating, 
sustaining and providing His creation with all necessary 
means and help; to Him Alone belongs the extension (of 
provision) and the withholding of it, elevating and low-
ering, benefiting and harming. He (Subhaanahu wa Ta’aala) 
says in Surat al-A’araaf (7: 191-192):

ں  ڻ  ڻ  ڻ  ڻ  ۀ  ۀ   ہ  ہ  ہ  ہ  ھ  
ھ  ھ  ھ  ے   

“Do they attribute as partners to Allaah those who 
created nothing but they themselves are created? No 

help can they give them, nor can they help them-
selves.”

Allaah (Subhaanahu wa Ta’aala) has warned the minds of the 
people and their instincts of this matter in many places 
in the Qur’an. One of the greatest evidences is what is 
mentioned in Surat an-Naml about His great creatures 
and their attitudes. He (Subhaanahu wa Ta’aala) says in verses 
(27: 59-65):

ڄ  ڄ     ڄ  ڃ     ڃ  ڃ  ڃ  چچ  ..... 

“Say (O Muhammad (Salla-Allaahu ‘alayhi wa sallam)]: 
‘Praise and thanks be to Allaah, and peace be on His 

slaves whom He has chosen (for His Message)! Is 
Allaah better, or (all) that you ascribe as partners (to 

Him)?’ Is not He (better than your gods) Who cre-
ated the heavens and the earth, and sends down for 
you water (rain) from the sky, whereby We cause to 
grow wonderful gardens full of beauty and delight 
(better than your gods)? It is not in your ability to 

cause the growth of their trees. Is there any god with 
Allaah? Nay, but they are a people who ascribe equals 

(to Him)! Is not He (better than your gods) Who has 
made the earth as a fixed abode, and has placed rivers 
in its midst, and has placed firm mountains therein, 

and has set a barrier between the two seas (of salt and 
sweet water) (better than your gods)? Is there any god 
with Allaah? Nay, but most of them know not. Is not 
He (better than your gods) Who responds to the dis-

tressed one, when he calls Him, and Who removes the 
evil, and makes you inheritors of the earth, genera-

tion after generation (better than your gods)? Is there 
any god with Allaah? Little is that you remember! 

Is not He (better than your gods) Who guides you in 
the darkness of the land and the sea, and Who sends 

the winds as heralds of glad tidings, going before 
His Mercy (rain) (better than your gods)? Is there 

any (ilaah) god with Allaah? High Exalted be Allaah 
above all that they associate as partners (to Him)! Is 
not He (better than your so-called gods) Who origi-

nates creation, and shall thereafter repeat it, and Who 
provides for you from heaven and earth (better than 
your gods)? Is there any god with Allaah? Say, ‘Bring 
forth your proofs, if you are truthful.’ Say: ‘None in 
the heavens and the earth knows the Ghaib (unseen) 
except Allaah, nor can they perceive when they shall 

be resurrected.’“

2  These verses indicate Allaah’s Oneness in creating, 
initiating the creation, and disposing all affairs; no 

one else. None deserves to be worshipped except Him. 
Notice that every verse ends with:

ڳ  ڳ  ڳڳ     

“Is there a deity with Allaah?”

I.e. is there a deity with Allaah worshipped with Him? 
Allaah’s Oneness in creation and disposal of affairs has 
been clearly shown to every mindful person. High is  
Allaah above whatever they associate with Him.

For the sake of Tawheed (Islamic Monotheism), Messen-
gers are sent and Books are revealed, and regarding this 
the people are separated and divided into believers and 
disbelievers, happy and wretched. This is the meaning 
of the word “Laa Ilaaha Illa Allaah,” which all the Mes-
sengers called their people to.

Allaah (Subhaanahu wa Ta’aala) says in Surat al-Mu’minun 
(23: 23):

ک   ک  ک  ک   گ  گ  گ   گ  ڳ  ڳ  ڳ  ڳ  ڱ       
ڱڱ  ں  

“And indeed We sent Nuh (Noah) to his people, and 
he said: ‘O my people! Worship Allaah! You have no 

other Ilaah (God) but Him.’”

This is the call of the first Messenger whom Allaah (Sub-
haanahu wa Ta’aala) had sent after Shirk had been invented 
on the earth for the first time; then afterward the Mes-
sengers came in succession, all of them calling to this 
Word and commanding their people to abide by it, as 
Allaah (Subhaanahu wa Ta’aala) says in Surat al-Anbiyaa’ (21: 
25):

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ   ڀ   ڀ   ڀ        ڀ  ٺ   
ٺ  ٺ  

“And We did not send any Messenger before you [O 
Muhammad (Salla-Allaahu ‘alayhi wa sallam)] but We revealed 

to him (saying): Laa ilaaha illa Ana [none has the 
right to be worshipped but I (Allaah)], so worship Me 

(Alone and none else).”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) commanded his 
envoy to the people of Yemen to begin his call with 
Tawheed (singling Allaah out with worship), as it is quot-
ed in the Hadeeth of Ibn ‘Abbas (Radia-Allaahu ‘anhu), who 
narrated that when Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wa sallam) sent Mu’adh (Radia-Allaahu ‘anhu) to Yemen, he said 
to him, “Verily, you will come to a people from the people 
of the Scripture, so let the first thing that you call them to 
be the testimony that none has the right to be worshipped 
but Allaah.” In another narration he (Salla-Allaahu ‘alayhi wa 
sallam) said: “That they single out Allaah Alone.” He (Salla-
Allaahu ‘alayhi wa sallam) then said: “If they obey you in that, 
then instruct them that Allaah has obliged them to perform 
five prayers (Salaat) every day and night …” [Al-Bukhaari 
and Muslim]

The slave will not enter Islam unless and until he be-
lieves in the Oneness of Allaah and that is by testifying 
that no deity (god) deserves to be worshipped except  
Allaah. No righteous and good deed will be accepted 
from him unless he fulfills the Tawheed (Islamic Mono-
theism), therefore, the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
did not call his people to establish the Salaat first nor 
pay Zakaat, but rather he called them to faith first, as 
Allaah (Subhaanahu wa Ta’aala) says in Surat an-Nisa’ (4: 124):

ڇ   ڇ  ڇ  ڍ  ڍ  ڌ  ڌ  ڎ  ڎ  ڈ    

ڈ  ژ  ژ  ڑ  ڑ  ک  ک  

“And whoever does righteous good deeds, male or 
female, and is a (true) believer [in the Oneness of  

Allaah (Muslim)], such will enter Paradise and not 
the least injustice, even to the size of a speck on the 

back of a date-stone, will be done to them.”

Allaah (Subhaanahu wa Ta’aala) also said in Surat al-Isra’  
(17: 19):

ٿ  ٿ   ٹ  ٹ  ٹ  ٹ  ڤ  ڤ  ڤ  
ڤ   ڦ  ڦ  ڦ  

“And whoever desires the Hereafter and strives for it, 
with the necessary effort due for it (i.e. does righteous 

deeds of Allaah’s Obedience) while he is a believer 
(in the Oneness of Allaah— Islamic Monotheism), 

then such are the ones whose striving shall be appre-
ciated, (thanked and rewarded by Allaah).”

And there are other verses which show that Allaah has 
set the condition of belief for the acceptance of the right-
eous deeds.

3  Allaah (Subhaanahu wa Ta’aala) is Al-Waahid, Al-Ahad 
(the One and only One) He is the One worshipped 

in truth and other than Him is worshipped in falsehood. 
It is not permissible to direct any act of worship to other 
than Him, whether it is Salaat (prayer), Du’aa (suppli-
cation), or slaughtering or vowing or reliance or hope 
or fear or humbleness (submissiveness) or obedience. 
Rather, they should be as our Prophet (Salla-Allaahu ‘alayhi 
wa sallam) has commanded, saying: 

“Say: ‘Verily, my prayer, my sacrifice, my living and my 
dying are for Allaah, the Lord of the whole world. No part-
ner has He. And this I have been commanded and I am the 
first (among you) of the Muslims (i.e. those who submit to 
the Will of Allaah).’”

4  It is quoted in a correct, authentic Hadeeth that 
whoever attributed or ascribed a son to Allaah, 

then he has abused Allaah (Ta’ala), Exalted be He above 
what they say.



In Arabic, means is called Asbaab (plural) and Sabab (sin-
gular).

The linguistic meaning of Sabab is rope, and everything 
via which one can reach something else is called Sabab. 
It is derived from the rope that is used to reach the water 
(by it). [Lisaan al-Arab]

According to the Islamic terminology, the means are ac-
tions which man takes to attain what he wants to attain, 
or to repel what he is afraid of in this world or in the 
Hereafter.

Examples of worldly means are selling and buying 
or working in a job to earn money. Another example 
is seeking intercession with someone who is close to 
a judge or ruler to be rescued from a worldly punish-
ment (penalty), or to repel oppression, or to attain a job 
or wealth, etc. Finally, another example of the worldly 
means is going to the doctors for a remedy from sick-
ness, and so forth.

An example of means in the matters of the Hereafter is 
to perform acts of worship hoping for the reward from 
Allaah (Subhaanahu wa Ta’aala) and salvation from Allaah’s 
torment. Another example is to ask someone else to pray 
to ask Allaah for him to attain Paradise and to be saved 
from Hell-Fire, and so forth.

It is incumbent upon the Muslim to use the legal means 
for which its benefits are affirmed in the Shar’ (i.e. the 
Book and the Sunnah) or affirmed by correct experi-
ments.

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The way by 

which one knows that the matter is a means (Sabab), is 
either: 

1. By the way of Shar’ (Islamic law), such as honey.

Allaah (Subhaanahu wa Ta’aala) says in Surat an-Nahl (16: 69):

ۀ  ہ  ہہ  ے  
“…wherein is healing for men (people)…”

Moreover, reciting the Qur’an is a healing as well.  
Allaah (Subhaanahu wa Ta’aala) says in Surat al-Isra’ (17: 82):

ۀ  ۀ  ہ  ہ  ہ  ہ   ھ  ھھ  ڭ  
“And We send down of the Qur’an that which is a 

healing and a mercy to those who believe (in Islamic 
Monotheism and act on it)…”

2. By the way of Qadar, such as to try a certain matter 
or thing for a certain sickness or pain and it proves 
beneficial. However, its effect should be apparent 
and direct such as branding, i.e. when a person has 
used branding (or cauterizing)[1]  and he was healed. 
So, this is a manifest, clear means. We specified ‘a 
clear means’ to refute the claim of those who say, 
“We have used a ring or string and it was benefi-
cial,” because a ring has no direct effect since one 
may wear it and believe that it is beneficial. He 
might benefit from it because his spiritual reaction 
towards a thing clearly has an effect. This is simi-
lar to the one who recites the Ruqya (incantation) 
for a sick person and he (the patient) may not feel 
comfortable towards the person (who is reciting), 

Ibn ‘Abbaas (Radia-Allaahu ‘anhu) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Allaah said: ‘The son of 
Adam tells a lie against Me though he has no right to do so, 
and He abuses Me though he has no right to do so. As for 
his telling a lie against Me, it is that he claims that I cannot 
recreate him as I created him before; and as for his abusing 
Me, it is his statement that I have a son (or offspring, etc.) 
No! Glorified am I! I am far from taking a wife or a son (or 
offspring, etc.).” [Saheeh al-Bukhaari]

5  There are many authentic Ahadeeth which em-
phasize the virtue of Tahleel (saying, Laa Ilaaha 

Illa-Allaah) and Tawheed of Allaah, in order to renew 
the Tawheed (Islamic Monotheism) and belief in Allaah 
the Glorified, and His Oneness. The impact of that is en-
couraging the Muslim to perform the good and right-
eous deed. As for the bases (source) of the righteous 
deed, then this is the pure Tawheed.

Among these Ahadeeth is the Hadeeth of Abu Hurairah 
(Radia-Allaahu ‘anhu) who said, “Whoever said,

“Laa Ilaaha Illa-Allaah (None has the right to be wor-
shipped but Allaah (Alone) Who has no partner, to Him 
belongs the Kingdom (of the universe), and for Him are 
all the praises, and He has the power to do everything,” 
one hundred times a day will get the same reward as 
given for manumitting ten slaves; and one hundred 
good deeds will be written in his account, and one hun-
dred sins will be deducted from his account, and it (his 
saying) will be a shield for him from Satan on that day 
till the night, and nobody will be able to do a better deed 
except the one who does more than he.” [Al-Bukhaari – 
The Book of Invocation]

Of them is that which is said after the obligatory prayers.

6  The Surah which carries in it these two Names, is 
considered one third of the Qur’an as it is quoted 

in the Saheeh Hadeeth. 

Sources:
•	 Tasheel	al-Aqeedah	by	Shaikh	Ibn	Jibreen
•	 Ibn	Katheer
•	 Tayseer	Al-Kareem
•	 An	article	from	the	magazine,	“At-Tawheed”,
	 	issue	no.	475

[1] cauterization is makrooh, as is mentioned in the Hadeeth of Ibn ‘Abbaas (may Allaah have mercy on him) who said that the Prophet (Salla-
Allaahu ‘alayhi wa sallam) said:“Healing is to be found in three things: the instrument of the cupper, drinking honey and cauterization with fire, 
but I forbid my ummah to use cauterization.” [Reported by al-Bukhaari, 5681] Forbidding here means that it is makrooh. The reason why it is 
makrooh is because it causes suffering and pain.

Source: An-Nahj al Asmaa fee Sharh Asmaa u-Allaah ul-Husnaa, by Shaikh Muhammad al-Houmoud an-Najdi

Taking the Means According to the                           Qur’an and the Sunnah

Q1 What are the 7 ‘destroyers’ that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) warned the  

     Ummah about?

A  The Prophet (Salla-Allaahu ‘alayhi wa sallam) said 
“Avoid the 7 destroyers:

1. Shirk
2. Sorcery
3. Taking the life which has been prohibited
4. Usury
5. Consuming the property of orphans
6. Running away on the day of battle
7. Making false charges against chaste unmindful 

women. [Al-Bukhaari & Muslim]

Q2 Allaah describes himself as getting angry 
(48:6) so can we then call Allaah by the name 

‘Al Ghadib’ ‘The Angry One’?

A  No, we can only call Allaah by a name which 
He has revealed or that the Prophet (Salla-Allaahu 

‘alayhi wa sallam) called Him with.

Q3 Which of the following meanings explains 
Allaah’s Name Al-Wakeel?

• Al-Kafeel / The surety/ guarantor
• The Disposer of Affairs
• Al Haafidh – The guardian
• The Trustee
• The All Sufficient

A  All of the above.

Q4 What is the noblest act in the sight of  
Allaah?

A  Narrated by Abu Hurairah in which the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “There is nothing 

that is nobler in the sight of Allaah than Du’aa.” [Related 
by Ahmad and At-Tirmidhi]

Q5 In which Surah is the story of the two gar-
dens where one owner was grateful and 

the other ungrateful?

A  Surat al- Kahf (18:32).

An s W e R e s  f o r  t h e  l a s t 
I s s u e ’ s  QU I z ?



while if someone else recites, he (the sick) believes 
that his recitation is beneficial. So this second per-
son will recite the same verses of Ruqya for him and 
he feels at rest and gets relief from his sickness.[2] 
Similarly, those who wear rings or tie strings, they 
might feel relief or removal of their pain according 
to their belief in its benefit. However, this is just a 
spiritual feeling, and a spiritual feeling is not a legal 
way by which the means are affirmed similar to how 
inspiration is not a way of legislating laws in the re-
ligion.” [Al-Qawl al-Mufeed, Chapter: It is a type of 
Shirk to wear rings] 

What should be the attitude of the Muslim when using 
the means?
One should be using the legal means while putting his 
trust in Allaah (Tawakkul on Allaah)[3]  and believing that 
this matter is just a means which has no effect or impact 
except with the Will of Allaah.

If Allaah Wills, one will benefit from the means and if 
He does not, then He may nullify the effect of the means.

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “With the ex-
istence of the legal means, man should not attach him-
self to the means. Rather, he should attach his heart to 
Allaah. The employee whose heart is attached totally to 
his salary with heedlessness about the Real Bestower, 
Who grants the means (i.e. Allaah Ta’ala), has fallen into 
a kind of Shirk.

However, if he believes that the salary is just a means 
and Allaah is the One Who is giving and causing this 
means, and his reliance is only on Allaah and he feels 
that the salary is just a means, then this does not contra-
dict the Tawakkul.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) used to take the 
means while relying on Allaah (Subhaanahu wa Ta’aala).” [Al-
Qawl al-Mufeed, the chapter about Ruqya]
 

Accordingly, if one relies on the 
means, then he has fallen into Shirk 

as stated below:

1. If he relies on the means totally with the belief that 
they will benefit without the Will of Allaah, then he 
has fallen into major Shirk. This is like the reliance 
and attachment of the grave worshippers with the 
dead who are buried in them; at the time of calam-
ity they call unto the dead seeking their help and 

salvation.

2. If he relies on the means with the belief that Allaah 
is the One Who benefits and causes harm, then he 
has fallen into minor Shirk. [As mentioned in Lata’if 
al-Ma’arif Qurrat Uyoon al-Muwwahhideen, Fath 
al-Majeed, al-Qawl as-Sadeed, al-Qawl al-Mufeed]
The believer is ordered to take the means while 
putting his trust in Allaah (Tawakkul on Allaah), 
Who is the Grantor of the means and Who can make 
these means effective.

Whoever abandons the means and claims that the Shar’ 
ordered him to abandon them and there is no benefit 
in taking the means, then he has lied against the Shar’ 
and opposed what Allaah (Subhaanahu wa Ta’aala) has com-
manded and opposed what all the scholars have agreed 
upon. In addition to that, he has opposed the intellect.

Some of the scholars said: “Turning to the means is a 
kind of Shirk in Tawheed; neglecting (cancelling) the 
means is deficiency in the mind (intellect), and turning 
away totally from the means is a defamation of the reli-
gion. The Tawakkul and hope both result from Tawheed, 
intellect and Shar’.” [Majmoo’ al-Fatawa]

Another kind of Shirk is to take something as a means 
which is not a means.

If someone believes that a thing may affect without the 
Will of Allaah, he has committed major Shirk like the 
state of the idol worshipper or the grave worshipper, 
who believe that their idols or the dead can bring good 
and repel harm independently.

And if one believes that Allaah is the One Who had 
made it a means (although, Allaah did not make it a 
means, then he has committed minor Shirk), because he 
made himself a partner with Allaah in legislating this 
matter to be a means.

The concept of  Taking the Means in 
the Story of Prophet Nuh (‘Alayhis Salaam) 

Taking the means is one of the requirements of perfect 
Tawakkul (putting trust in Allaah). Muslims should take 
the means and should not abandon them nor believe 
in them (that they have the power to affect without  
Allaah’s permission). This is because the abandonment 
of taking the means is a kind of defaming Allaah’s Ru-
boobiyyah (Lordship), and believing in them to have 

power in and of themselves is a kind of Shirk (associa-
tion) with Allaah in worship.

The stories of the Qur’an provide examples of all of 
these three kinds of dealings with the means.

The story of Prophet Nuh (‘Alayhis Salaam), mentioned in 
Surat Hud, signifies this matter more clearly than any 
other story.

Allaah says in Surat Hud (11: 36-37):

ۈئ  ۈئ     ېئ  ېئ  ېئ  ىئ  ىئ   ىئ  ی       ی  ی  ی    جئ  
حئ  مئ  ىئ            يئ  جب  حب  خب  مب       ىب  

يب   جت  حت  خت  متىت  يت     جث  مث   
“And it was inspired to Nuh (Noah): ‘None of your 
people will believe except those who have believed 

already. So be not sad because of what they used 
to do. And construct the ship under Our Eyes and 
with Our Inspiration, and call not upon Me on be-
half of those who did wrong; they are surely to be 

drowned.’”

Allaah commanded Prophet Nuh (‘Alayhis Salaam) to con-
struct the ship, and this Command implies the obliga-
tion of doing that matter and this is a call to take the 
means. Allaah was able to rescue Nuh and those who 
were with him without the need for the construction of 
a ship, by raising him to the heavens for example as He 
did with Prophet Jesus (‘Alayhis Salaam). However, Allaah 
commanded him to take the means of salvation from 
drowning with which He threatened those who dis-
believed from among his people, and that was by con-
structing the ship.

Then Allaah says in verses (38-39): 

ٱ  ٻ  ٻ  ٻ  ٻ  پ    پ  پ  پ   ڀڀ  
ڀ  ڀ  ٺ  ٺ   ٺ  ٺ  ٿ  ٿ        ٿ  ٿ   ٹ  

ٹ  ٹ  ٹ  ڤ  ڤ  ڤ  ڤ  ڦ   ڦ  ڦ  
“And as he was constructing the ship, whenever the 
chiefs of his people passed by him, they mocked at 
him. He said: ‘If you mock at us, so do we mock at 

you likewise for your mocking. And you will know 
who it is on whom will come a torment that will cover 

him with disgrace and on whom will fall a lasting 
torment.’”

In these verses, Allaah differentiates between the at-
titude of the believers and the attitude of disbelievers 
when they take the means.
The believer takes the means but does not believe in it, 
while the disbeliever takes it and believes in it.

The Prophet of Allaah, Nuh (‘Alayhis Salaam) carried out 

the Command of Allaah of constructing the ship, and 
when the Command came to him he did not ask his 
Lord, “Where will this ship sail?.”This was because of 
his knowledge about Allaah that He is able to prepare 
all the circumstances that will make this ship sail. How-
ever, whenever his people passed by him, they mocked 
at him and said: “O Nuh! Yesterday you were a Prophet 
and today you are a carpenter!! O Nuh! Where will this 
ship sail? Will it sail on the sand or will it fly in the air?”

Nuh (‘Alayhis Salaam) replied to them with an answer that 
indicates his trust in his Lord and indicates his knowl-
edge about His Ability; saying: 

ڀ  ڀ  ٺ  ٺ   ٺ  ٺ  ٿ  ٿ        ٿ  ٿ   ٹ  
ٹ  ٹ  ٹ  ڤ  ڤ  ڤ  ڤ  ڦ   ڦ  ڦ  
“He said: ‘If you mock at us, so do we mock at you 

likewise for your mocking. And you will know who 
it is on whom will come a torment that will cover him 

with disgrace and on whom will fall a lasting tor-
ment.’” [Hud (11: 38-39)]

Then Allaah says in verse (11:40):

ڦ  ڄ  ڄ  ڄ  ڄ  ڃ   ڃ  ڃ  ڃ     چ  چ  چ  
چ  ڇ  ڇ   ڇ  ڇ  ڍ  ڍ    ڌ  ڌڎ  ڎ  ڈ  ڈ  

ژ     ژ  ڑ  
“(So it was) till when Our Command came and the 
oven gushed forth (water like fountains from the 
earth). We said: ‘Embark therein, of each kind two 
(male and female), and your family - except him 

against whom the Word has already gone forth - and 
those who believe.’ And none believed with him, 

except a few.”

When the universal, decreed Command of Allaah came 
to drown the disbelievers, the oven gushed forth (water 
like fountains from the earth). Allaah opened the gates 
of the heavens with water pouring forth and caused 
springs to gush forth from the earth. So the waters (of 
the heavens and the earth) met for a matter predestined.

Allaah commanded Nuh (‘Alayhis Salaam) to select one pair 
from every kind of creature possessing a soul, and load 
them on the ship in order to preserve all types of crea-
tion.

This Command of Allaah to Nuh (‘Alayhis Salaam) implies 
calling Nuh (‘Alayhis Salaam) to take the means, because: 

First: only mankind and Jinn are charged with obli-
gations as Allaah said in Surat Adh- Dhariyat (51: 56):

ڄ   ڄ  ڄ  ڃ  ڃ  ڃ   ڃ  

[2] Ruqya is legislated even though it is spiritual, namely because it has been confirmed as a means by the Shar’

[3] The scholars have different definitions for the Tawakkul. It is said that Tawakkul is to have Allaah as sufficient for oneself while relying on Him. 
It is said that Tawakkul is the reliance of the heart only on Allaah and no one else in attaining the good and repulsion of evil in this world and 

the Hereafter. Also, it is to believe that Allaah (Subhaanahu wa Ta’aala) Alone is the One Who will benefit and cause harm and no one else. 
Al-Haafidh Ibn Rajab (Rahimahullaah) said: “At-Tawakkul is knowledge and action. The knowledge is in the heart about Allaah’s Oneness in 
bringing good (benefit) and causing harm, and most of the believers know this; while the action is the trust of the heart in Allaah, and freeing 
the heart from anyone else. This is a very dear matter which only the special believers are particularized with.” [Lataa’if al-Ma’aarif] 



“And I (Allaah) created not the Jinn and mankind 
except that they should worship Me (Alone).”

Accordingly, the rest of the creations are not responsible 
to discharge this obligation. 

Second: is not Allaah Able to return life to how it 
was previously before the flood? As He has said in Surat 
Ibraheem (14: 19-20):

ڀ   ڀ   ڀ  ڀ  ٺ    ٺ  ٺ  ٺ  ٿ  ٿ  ٿ  ٿ    ٹ  
“If He will, He can remove you and bring (in your 

place) a new creation! And for Allaah that is not hard 
or difficult. “

Then why was Prophet Nuh (‘Alayhis Salaam) commanded 
to carry the other creatures with him?

This Command to Nuh (‘Alayhis Salaam), to carry two spe-
cies (male and female) from all kinds of the creation was 
in order for them to procreate so that life would return 
to how it was before the destruction of all creation with 
the flood.

This was a call to taking the means of preserving life.

Then, Allaah commanded him to carry with him his be-
lieving family, when He says in Surat Al-Mu’minun (23: 
27):

حئ  مئ  ىئ  يئ  جب    حبخب  يت   
“…except those thereof against whom the Word has 

already gone forth…”

Allaah mentions  in verse (11: 40) that the followers of 
the Prophets who take the legal means for salvation are 
few:

ڎ  ڈ  ڈ  ژ     ژ  ڑ  
“…And none believed with him, except a few.”

Next, Allaah called his Prophet Nuh (‘Alayhis Salaam) to 
take the means of salvation without believing in them 
(to have any power in and of themselves).

Allaah says in (11: 41):

ک  ک     ک  ک       گ  گ  گگ  ڳ       ڳ  ڳ     
ڳ  ڱ  

“And he [Nuh (Noah) ‘Alayhis Salaam] said: ‘Embark 
therein, in the Name of Allaah will be its (mov-

ing) course and its (resting) anchorage. Surely, my 
Lord is Oft-Forgiving, Most Merciful.’”

Allaah commanded Nuh (‘Alayhis Salaam) and those with 
him to embark the ship. However, they are to bear in 
mind that its sailing upon the surface of the water, the 
end of its journeying and its anchoring, would be with 
the Name of Allaah, Who would be the One Who mov-
eds its course and rest in anchor. [Tafseer Ibn Katheer]

This means that a ship does not move with the power of 
the winds or with the power of the machines. Rather, it 
moves with Allaah’s Power and Ability.

Allaah mentions this in Surat Yunus (10: 22):

ڤ  ڤ  ڤ  ڤ  ڦ  ڦڦ  گ  

“He it is Who enables you to travel through land and 
sea…”

Feet are nothing but a means and a cause for walking, 
indeed Allaah is the One Who makes us to walk and 
travel.

A man with disabled legs could go to many doctors 
seeking healing and the doctors will fail to find the right 
remedy for his case; then Allaah, by His Will, enables 
him to walk. If feet would be what makes a person to 
walk, no sound person should then be unable to walk.

Animals could be stopped from walking (moving) be-
cause of our disobedience to Allaah. Sufyan Ath-Thawri 
(Rahimahullaah) used to say: “I can find the impact of my 
committing the sin in my wife and my ride.”

Therefore, if we want these creatures (animals or rides) 
to walk (to move), we have been ordered to remember 
this great blessing of Allaah which is the blessing of 
subjecting these moving creatures for us, when we ride 
them, and remember Him. 

Allaah says in Surat Az-Zukhruf (43: 12-14):

ٺ  ٺ  ٺ  ٿ     ٿ   ٿ   ٿ  ٹ  ٹ  ٹ  
ٹ  ڤ  ڤ  ڤ  ڤ   ڦ  ڦ  ڦ  ڦ  ڄ  ڄ  

ڄ  ڄ  ڃ   ڃ  ڃ   ڃ  چ  چ  چ  چ    ڇ  
ڇ  ڇ  ڇ       ڍ   ڍ  ڌ  

“And Who has created all the pairs and has appointed 
for you, ships and cattle on which you ride. In order 

that you may mount on their backs, and then may 
remember the Favor of your Lord when you mount 
thereon, and say: ‘Glory to Him, Who has subjected 

this to us, and we could never have it (by our efforts). 
And verily, to our Lord we indeed are to return.’”

It is Allaah, Who subjected the cattle, ships and sea to us.

All Glory be to Allaah, if we bring a small nail and throw 
it in the sea, it will sink till it reaches the bottom of the 
sea. Who carries a great huge ship made of tons of iron 
which carries tons of goods, on the surface of the water?

The secularists say: “The Law of Buoyancy.”

The answer to them is: “Who created the Law of Buoy-
ancy?”

He is the One, Who said in Surat Ash-Shura (42: 32-34):

ٱ  ٻ  ٻ   ٻ  ٻ  پ  پ  پ  پ  ڀ  ڀ    ڀ  
ڀ  ٺ  ٺٺ  ٺ    ٿ  ٿ  ٿ   ٿ  ٹ  ٹ   ٹ  ٹ  ڤ  

ڤ  ڤ            ڤ  ڦ  ڦ             ڦ  

“And among His Signs are the ships, in the sea, like 
mountains. If He wills, He causes the wind to cease, 
then they would become motionless on the back (of 
the sea). Verily, in this are signs for everyone patient 

and grateful. Or He may destroy them (by shipwreck) 
because of that which their (people) have earned. And 

He pardons much.“

In 1912, the West built the biggest ship known to man-
kind at that time. It was 300 meters in length, 30 meters 
wide, and 33 meters high. They divided its bottom into 
32 parts and between every two parts they made a door 
that would close whenever water would leak from the 
bottom. They said that this ship would be able to sail 
even if five parts out of the thirty two parts were filled 
with water. They called it the Titanic, i.e. the giant, and 
they said about it, “The ship that will never sink.”

The ship sailed on a journey from Queen Jester port 
in England to New York port in April, 1912. The most 
wealthy and great ones of the world were on board.

The first four days passed in peace and the passengers 
were happily enjoying this great opportunity.

On the fifth day, the captain was informed by the Cana-
dian Navy (Marine), that they were entering an area of 
icebergs. The captain wondered and did not give heed 
to the warning, thinking of the impossibility of the pres-
ence of ice at that time of the year.

In the evening, the captain went to his cabin to sleep and 
gave his assistant control of the ship.

While some of the passengers were asleep, and oth-
ers were drinking wine and dancing with women, the 
ship hit an iceberg from the rear. The ship was slightly 
shaken, such that no one felt it except the few who were 
awake. When they went onto the deck of the ship, they 
saw balls of ice on the surface. They did not realize the 
crisis in the beginning. Later, they discovered a big hole 
in the body of the ship which was quickly filled and cov-
ered with water, and they started to sink. Out of two 
thousand passengers, only 750 were rescued. Here the 
West realized that there is no ship that can be saved from 
sinking. The newspapers in Europe and America said: 

“The ship which could never sink is now sitting at the 
bottom of the ocean.”

Do you see what belief in the means leads to?

These people believed in the ship and Allaah left them 
and their Shirk and Allaah made it to sink with its pas-
sengers, though there was no wind, huge waves or 
storms.

The Story of Nuh (‘Alayhis Salaam)

Compare now, the attitude of those people to the atti-
tude of Noah (Nuh) (‘Alayhis Salaam), when he said to his 
people:

  ک     ک  ک       گ  گ  گگ  ڳ       ڳ  ڳ     ڳ  ڱ  
“…”Embark therein, in the Name of Allaah will be its 
(moving) course and its (resting) anchorage…” [Surat 

Hud 11: 41]

This means that its sailing upon the surface of the water, 
the end of its journeying and its anchoring would all be 
with the Name of Allaah (with the Help of Allaah).

In other words, don’t believe in the means after taking 
them as means, relying on them instead of on Allaah or 
believing that they can accomplish your affairs without 
Allaah’s leave.

Look at the end result of the belief of Prophet Nuh and 
those who were with him. Allaah says in Surat Hud  
(11: 42):

ڱ   ڱ  ڱ  ں  ں  ڻ        ے   

The Story of the “Titanic”



“So it (the ship) sailed with them amidst the waves 
like mountains…”

To indicate the severity of the situation and greatness 
of the waves and their height, Allaah described them 
as mountains. It was said that the waves rose over the 
mountains by a height of fifteen cubits. It was also said 
that the waves rose over the mountains by a height of 
eighty miles. [Ibn Katheer] Naturally, such waves should 
fill the surface of the ship and cause it to sink. Yet, this 
ship continued to move upon the water, sailing by the 
permission of Allaah. It moved under the guardianship 
of Allaah and His protection and blessing. Allaah pro-
tected the ship and its people from drowning.

Another call for taking the legal means for salvation 
is by believing in Allaah, performing righteous good 
deeds and accompanying the righteous people. This is 
shown clearly in the story of Nuh (‘Alayhis Salaam) with his 
disbelieving son:

ڻ  ڻ  ڻ  ۀ   ۀ  ہ  ہ  ہ  ہ  ھ  
ھ  ھ  ھ  ے   

“…and Nuh (Noah) called out to his son, who had 
separated himself (apart), ‘O my son! Embark with us 

and be not with the disbelievers.’”  [Hud 11: 42]

Nuh (‘Alayhis Salaam) called his son at the time of board-
ing the ship to embark with him. If he had done so, he 
would have been saved from drowning with the other 
disbelievers.

ے  ۓ  ۓ     ڭ  ڭ  ڭ  ڭ  ى
“(The son) replied: ‘I will betake myself to some 

mountain, it will save me from the water…’” 
[Hud 11: 43]

He believed, in his ignorance, that the flood would not 
reach the tops of the mountains and that if he clung to 
the top of a mountain, he would be saved from drown-
ing.

This shows to what extent these people who believe in 
the means have reached.

Nuh (‘Alayhis Salaam) knew that the water is one of  
Allaah’s creations and it is commanded by Allaah and 
that nothing would be saved that day from the Com-
mand of Allaah. Also, he knew that one should not be-
lieve that the means have any effect without Allaah’s 
permission. Therefore, he (‘Alayhis Salaam), replied to his 
son, saying:

 ۇ  ۆ  ۆ   ۈ  ۈ  ٴۇ  ۋ  ۋ  ۅ  ۅۉ  ۉ  ې  ې  
ې    ې  ى  ى

“…Nuh (Noah) said: ‘This day there is no savior from 
the Decree of Allaah except him on whom He has 

mercy.’ And a wave came in between them, so he (the 
son) was among the drowned.” [Hud 11: 43]

Nuh (‘Alayhis Salaam) did not say: “This day there is no sav-
ior from the water,” because the salvation was not from 
the water; rather, it was from Allaah’s Command. And 
no one can be saved and protected from the Command 
of Allaah except by Allaah’s Mercy. Therefore, when the 
disbelieving son of Prophet Nuh believed that the means 
(which is betaking himself to the mountains) would pro-
tect him, Allaah forsook him and he was destroyed and 
of those who were drowned.
When the people of the earth were all drowned, except 
for the people on the ship, Allaah commanded His sol-
diers, the earth, to swallow its water which had sprang 
from it and gathered upon it. Then He commanded the 
sky to cease raining, and both of them carried out the 
Command of Allaah.

Allaah said in verse (11: 44):

ائ  ائ  ەئ  ەئ  وئ   وئ  ۇئ  ۇئ  ۆئ  ۆئ  
ۈئ  ۈئ  ېئېئ  ېئ     ىئ  ىئ  ىئ    ی  

“And it was said: ‘O earth! Swallow up your water, 
and O sky! Withhold (your rain).’ And the water 

was made to subside and the Decree (of Allaah) was 
fulfilled (i.e. the destruction of the people of Nuh 

(Noah). And it (the ship) rested on Mount Judi, and 
it was said: ‘Away with the people who are Dhalimun 

(polytheists and wrong-doers)!’”

“The decree was fulfilled” means that all of those who 
disbelieved in Allaah were removed from the earth. Not 
a single one of them remained upon the earth. The ship 
rested upon the mount of Judi in Al-Musil. Qatada said 
it is in the land of Al-Jazeerah. And it was said: “Away 
with the people who are wrong doing!” means, the de-
struction and loss of them. The term “away with” here 
implies being far away from the mercy of Allaah. For 
verily, they were destroyed; none of them survived.

In the story of Nuh (‘Alayhis Salaam), there is a lesson that 
indicates how Allaah nurtured him by commanding 
him with taking the means and not abandoning them 
(i.e. the means) besides not believing in them.

Compare the attitude (guidance) of the Prophets (‘Alay-
hum-us-Salaam) with the attitude of those who abandon tak-
ing the means, and Allaah says in Surat At-Tawbah (9: 
105):

ۋ  ۅ  ۅ  ۉ  ۉ   ې  ېې  ۇئ  
“And say (O Muhammad (Salla-Allaahu ‘alayhi wa sallam), 

‘Do deeds! Allaah will see your deeds, and (so will) 
His Messenger and the believers…’”

However, there are people who believe in the means to 
such an extent that one of them says: “I have been mar-
ried for over five years and nothing is wrong with me 
and my wife; despite that we don’t have children.”

Such people are heedless of Allaah’s Statement in Surat 
Ash-Shura (42: 49-50):

ۇ  ۆ   ۆ  ۈۈ  ٴۇ  ۋ  ۋۅ  ۅ  ۉ  ۉ  
ې    ې  ې    ې  ى  ى  ائ  ائ  ەئ  ەئوئ   

وئ  ۇئ  ۇئ  ۆئۆئ  ۈئ      ۈئ  ېئ  ېئ  

 “To Allaah belongs the kingdom of the heavens 
and the earth. He creates what He wills. He bestows 

female (offspring) upon whom He wills, and bestows 
male (offspring) upon whom He wills.  Or He be-

stows both males and females, and He renders barren 
whom He wills. Verily, He is the All-Knower and is 

Able to do all things.“

The Example of Ya’qoob (Jacob) 
(‘Alayhis Salaam) with his Sons

Allaah says in Surat Yusuf (12:67) about Ya’qoob (Jacob) 
(‘Alayhis Salaam), when he sent Binyamin (Benjamin) with 
his other sons to Egypt:

ڱ  ں  ں  ڻ  ڻ    ڻ  ڻ  ۀ  ۀ  ہ     ہہ  ٴۇ  
“And he said: ‘O my sons! Do not enter by one gate, 

but enter by different gates…’”

Ya’qoob (‘Alayhis Salaam) ordered his sons to enter from dif-
ferent gates rather than all of them entering from one 
gate. Ibn ‘Abbas (Radia-Allaahu ‘anhu) and others said that 
he feared the evil eye for them, because they were hand-
some and looked beautiful and graceful. He feared that 
people might direct the evil eye at them, because the evil 
eye truly harms, by Allaah’s decree.

He said next:

ہ  ھ  ھ  ھ  ھ  ے  ےۓ  
“…and I cannot avail you against Allaah at all…”

i.e. this precaution will not resist Allaah’s decision and 
appointed decree. Verily, whatever Allaah wills, cannot 
be resisted or stopped.

ۓ    ڭ   ڭ     ڭڭ  
“…Verily! The decision rests only with Allaah…”

Therefore,

ۇ  ۇۆ  ۆ  ۈ  ۈ  
“…In Him, I put my trust and let all those that trust, 

put their trust in Him.”

i.e. I rely on Allaah, not on what I have advised you with 
of taking the means. By putting the trust in Him, every 
good is attained and every harm is driven away.

ۋ   ۋ  ۅ  ۅ  ۉ  ۉ  ې  ې  ې  ې   ى  
ى  ائ  ائ  ەئ      ەئ  وئ  وئ  ۇئ  ۇئۆئ  ی  

“And when they entered according to their father’s 
advice, it did not avail them in the least against (the 
Will of) Allaah, it was but a need of Ya’qub’s (Jacob) 

inner-self which he discharged…” [12:68]

He adviced them merely as a precaution against the evil 
eye, due to his fatherly love and feeling pity for his chil-
dren.

 ۆئ   ۈئ  ۈئ  ېئ  ېئ
“…And verily, he was endowed with knowledge 

because We had taught him,…”

He had knowledge that he implemented, namely, he 
had knowledge about taking the means and the precau-
tions and putting one’s trust in Allaah.

ېئ  ىئ  ىئ  ىئ  ی     
“…but most men know not.”

Q U E S T I O N  1
If man allows the love of 

anything or anyone to 
come between himself 
and Allaah, then what 
kind of Shirk is this?



Al-Bukhaari and Muslim 
reported a Hadeeth on the au-

thority of ‘Imraan bin al-Hussain 
(Radia-Allaahu ‘anhu) that the Prophet (Salla-

Allaahu ‘alayhi wa sallam) said, “The best of my 
Ummah (followers) is my generation, then 

those who come after them, then those who come 
after them.” ‘Imraan (Radia-Allaahu ‘anhu) said, “I do 

not know whether he mentioned this two or three 
times, after ‘his generation’.” Then the Prophet (Salla-

Allaahu ‘alayhi wa sallam) added, “There will come after you, 
people who will testify but they will not be asked to testi-

fy, and they will be treacherous and not trustworthy, they 
will make vows but not fulfill them, and fatness (obesity) 
will appear among them.”

Commentary:

1  The Prophet (Salla-Allaahu ‘alayhi wa sallam) is 
commending the first three generations. 

The statement, ‘the best of my Ummah is my generation 
(i.e. my contemporaries),’ is due to the merits of the peo-
ple of that generation (i.e. the Companions) in terms of 
knowledge, faith and good deeds. Goodness prevailed 
and the good ones among the people were the major-
ity at that time, whereas evil was less and the bad ones 
were the minority. Islam and Iman (faith) were hon-
ored and hoisted high at that time, and knowledge and 
scholars were abundant. 

His (Salla-Allaahu ‘alayhi wa sallam) statement, ‘then those who 
come after them,’ refers to those who were given prefer-
ence to those who came after them, because Islam had 
spread during their era. They maintained the cause of 
Islam, and denied and managed to remove the inno-
vations made by the Khawaarij, the Qadariyyah (who 
denied divine decree) and the Raafidah. Although these 
innovations appeared, their people were extremely hu-
miliated and disgraced and whoever didn’t repent  or 
showed stubbornness was killed.

2  The statement of ‘Imraan (Radia-Allaahu ‘anhu), “I 
do not know whether he mentioned this two  

 
 
 
or three times after his generation,” indicates that 
‘Imraan (Radia-Allaahu ‘anhu) doubted the number of gener-
ations the Prophet (Salla-Allaahu ‘alayhi wa sallam) mentioned 
in the Hadeeth.

The famous narrations quote that the best generations 
were three. The third one was given the least preference 
compared to the first two generations due to the spread 
of innovations, but the ‘Ulamaa’ (scholars) were many 
and Islam was manifest and Jihaad (fighting in Allaah’s 
Cause) was still established.

The changes that happened after the first 
three generations:

a. Not giving importance to the issue of testi-
mony and taking oaths

After the three early generations, abandonment of re-
ligion and following whims and evil desires occurred. 
The impact of this is indicated in the statement of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) when he said, “There 
will come after you, people who will bear witness but 
they will not be asked to testify,” due to their slighting 
of the matter of witness (testimony) and not verifying 
the truth, which stems from the weakness of their Islam 
and Iman (faith).

The statement of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) signifies a rebuke to those who testify as witnesses 
when they have not been asked to give their witness.

‘Abdullah bin Mas’ood (Radia-Allaahu ‘anhu) narrated  that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “The people 
of my generation are the best, then those who follow them, 
and then those who follow the latter. After that there will 
come some people whose witness will go ahead of their 
oaths, and their oaths will go ahead of their witness.” [Al-
Bukhaari and Muslim]

This is the case of those whose concerns, hopes and 
wishes are directed to this worldly life, forgetting the 
Hereafter. They do not give importance to the issue 

of testimony and taking oaths such as to bear it and fulfill 
it, due to a lack of fear of Allaah and not giving 

heed to His commands. If this happened in the beginning of Islam, then among those 
who come later, it is even more prevalent. 

Ibraheem an-Nakh’iee (Rahimahullaah) said, “They (our parents) used to beat us regarding testimonies and 
covenants (i.e. oaths) when we were children.”

This indicates that the Tabi’een (the followers of the Companions) and the Salaf used to train their children to 
honor the testimony and oath taking  due to their knowledge, strength of faith, knowledge of Allaah, and their 
carrying out the duty of inviting people to what is good and forbidding them from what is evil, because this is 
the best Jihaad and the Deen (religion of Islam) will not be established without it.

The statement of Ibraheem an-Nakh’iee (Rahimahullaah) indicates the aspiration of the Salaf in training children to 
obey Allaah and forbidding them from all that harms them.

b. Being treacherous and not trustworthy

His (Salla-Allaahu ‘alayhi wa sallam) statement, ‘and will be treacherous and they will not be trustworthy,’ indicates most of 
them will be treacherous.

c. Not fulfilling vows

His (Salla-Allaahu ‘alayhi wa sallam) statement, ‘they will make vows and not fulfill them,’ means that they do not fulfill their 
duties, which shows the weakness of their Islam and lack of Iman (faith).

d. Obesity will appear among them

This is due to their desire for this world and lusts, and heedlessness of the Hereafter, i.e. 
not preparing for it. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “Be patient till you 
meet your Lord, for no time will come upon you but the time following it will 
be worse than it.” Anas (Radia-Allaahu ‘anhu), the sub-narrator, said, “I 
heard that from your Prophet (Salla-Allaahu ‘alayhi wa sallam).” 
[Al-Bukhaari]

Evil will keep increasing within the Muslim Ummah 
(nation) until Shirk (polytheism) and innovations 
have appeared. Even those who claim to be knowl-
edgeable; scholars and writers, will call others to Shirk, 
misguidance and innovation.

 ۞ Source: 

1.	 Fat-h	al-Majeed	Sharh	Kitaab	at-Tawheed	by	Shaikh	Abdur-
Rahman	Aal-Shaikh

2.	 Interpretation	of	Kitaab	at-Tawheed	by	Shaikh	Saalih	Aal-Shaikh

H A D e e T H



Despising a Muslim includes ridi-
culing or showing contempt for him. 
This is forbidden because it implies 
transgression against one’s Muslim 
brother. Rather one should respect 
and treat him with dignity because 
the believer is a brother to another 
believer, as the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said and affirmed in 
many narrations.
Allaah (Subhaanahu wa Ta’aala) says in 
Surat al-Hujurat (49:11):

ى  ى  ائ  ائ    ەئ   ەئ    وئ  وئ   
ۇئ  ۇئ  ۆئ  ۆئ  ۈئ  ۈئ  ېئ    ېئ  ېئ  

ىئ  ىئ  ىئ   ی     یمث  
 “O you who believe! Let not a 
group scoff at another group; it 
may be that the latter are better 
than the former. Nor let (some) 
women scoff at other women; it 
may be that the latter are better 

than the former.”

Allaah (Subhaanahu wa Ta’aala) addresses 
the believers saying: “O you who 
believe” to indicate that belief re-
quires them not to ridicule others. 
So, ridiculing others indicates a di-
minished or weak faith. 

Allaah (Subhaanahu wa Ta’aala) forbids 
scoffing at other men or women. 
Ridiculing a person’s appearance 
or features includes making fun 
of height, size, shortness or bodily 
weakness. It also applies to mock-
ing a person by foolishly imitating 
the way he speaks which includes 
derision of reciters and scholars. As 
well, it implies ridiculing his way of 
walking, etc.
All forms of mockery and ridicule 
are included in this verse.

Allaah (Subhaanahu wa Ta’aala) clarifies 
that the latter, who are mocked, 
might be better in status with Him 
than the ones who mock.
Also Allaah (Subhaanahu wa Ta’aala) for-
bids defaming one another:

 ی  جئ  حئ  
“nor defame one another (your-

selves)”

Allaah (Subhaanahu wa Ta’aala) mentions 
the word “Nafs” to emphasize the 
point that your brother is in the 
same position as yourself, mean-
ing: as you dislike being defamed, 
similarly, you should hate defaming 
your brother.

Then Allaah (Subhaanahu wa Ta’aala) 
says:

  مئ  ىئ  يئجب  
“nor insult one another by nick-

names”

This means not mocking others with 
disliked nicknames and so forth.

Allaah (Subhaanahu wa Ta’aala) says:

حب  خب   مب  ىب  يبجت  
“How bad is it, to insult one’s 

brother after having Faith [i.e. to 
call your Muslim brother (a faith-
ful believer) as: ‘O sinner’, or ‘O 

wicked’]”

Whoever does this is considered 
one of the Fasiqeen (rebellious ones, 
disobedient to Allaah).
This indicates that mocking, scoff-
ing, ridiculing, and defaming oth-
er Muslims are all considered to be 
major sins.

Allaah (Subhaanahu wa Ta’aala) says:

حت  خت  مت  ىت  يت  جث 
“And whosoever does not repent, 
then such are indeed Dhaalimun 

(wrong-doers).” [49:11]

So whoever persists in committing 
these sins and does not repent to 
Allaah is considered a Dhaalim 
(wrong-doer).

Imaam an-Nawawi (Rahimahullaah) also 
mentioned evidence on the prohibi-
tion of despising Muslims in Surat 
al-Humazah:

ٿ  ٿ  ٿ  ٿ  ٹ  

“Woe to every slanderer and backbiter.” [104:1]

The word Wayl (woe) implies a threat. It is mentioned 
in the Qur’an in many verses, all of them indicating a 
threat.
In these verses, whoever defames another Muslim, ei-
ther by slandering or backbiting him, by tongue or 
limbs, is threatened with Wayl.

Evidence from the Sunnah 
indicating the prohibition of 

despising Muslims
Abu Hurairah (Radia-Allaahu ‘anhu)  narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said, “It is enough 
evil for a Muslim to look down upon his (Muslim) broth-
er.” [Muslim]

Ibn Mas’ood (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “The haughty 
(arrogant person), even with pride equal to a mustard seed 
in his heart, will not enter Paradise.” A man enquired, 
“What about a person who likes fine dress and fine 
shoes?” He (Salla-Allaahu ‘alayhi wa sallam) said, “Allaah is 
Beautiful and loves beauty. Pride amounts to disclaiming 
(rejection) truth out of self esteem and despising people.” 
[Muslim]

These Ahadeeth indicate the prohibition of despising 
Muslims. Allaah’s Messenger’s statement, “It is enough 
evil” indicates the severity of despising the Muslims and 
that it is a great evil. If one did not commit any evil ex-
cept this, it would be sufficient for him to be considered 
a sinner.
Never defame or despise your Muslim brother, ei-
ther in his created features or his clothing, speech, etc. 
Your Muslim brother has great rights upon you, so you 
should respect and dignify him. Despising him is con-
sidered Haraam (forbidden, unlawful).

Regarding the Hadeeth narrated by Ibn Mas’ood (Radia-
Allaahu ‘anhu), “Whoever has an atom of pride in his heart 
will not enter Paradise”, the Companion asked if it in-
cluded a man who loves to wear good quality clothes 
and shoes, thinking this behavior was a type of haugh-
tiness or pride. Therefore, the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) clarified the matter saying: “Verily, Allaah is 
Beautiful and loves beauty.” Allaah (Subhaanahu wa Ta’aala) is 
Beautiful in His Essence, Actions and Attributes and He 
loves beauty and that one beautifies oneself. 
When a person beautifies himself, his action is loved by 
Allaah as long as it is not beyond what he can afford (i.e. 
he is not poor so he can afford to buy and wear beautiful 
clothes), because Allaah loves to see the impact of His 
blessing (favor) upon His slave.

Jundub ibn ‘Abdullah (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said, “Once 
someone said: ‘By Allaah! Allaah will not forgive such and 
such (a person).’ Thereupon Allaah, the Exalted and Glo-
rious said: ‘Who is he who takes an oath in My Name 
that I will not grant pardon to so-and-so? I have grant-
ed pardon to so-and-so and rendered your good deeds 
fruitless.’” [Muslim]

Some people become conceited as a result of their exces-
sive worship, to the extent that they start disparaging 
and underestimating their Muslim brothers and their 
deeds.

In this Hadeeth, the man was a worshipper who became 
conceited through his deeds. He saw his brother com-
mitting sins, so he swore by Allaah that Allaah will not 
forgive him. Allaah (Subhaanahu wa Ta’aala) said: “Who is he 
who takes an oath in My Name that I will not pardon 
so-and-so!”
This man forgot that in Allaah (Subhaanahu wa Ta’aala)’s Hand 
is grace to grant forgiveness to whoever He wills.

Allaah (Subhaanahu wa Ta’aala) said: “I have granted pardon 
to so-and-so and rendered your good deeds fruitless.”
The man uttered an oath which destroyed his life and 
Hereafter because he was conceited. He despised his 
brother, so he swore that Allaah would not forgive him.
However, Allaah forgave the sinner because his sins 
were less serious than Shirk. Allaah bestowed His favor 
upon him and he repented, whereas Allaah (Subhaanahu wa 
Ta’aala) rendered the other man’s good deeds in vain be-
cause he took an oath in the Name of Allaah that He will 
not forgive his brother. Allaah is of Perfect and Com-
plete Power and Authority; no one should swear in His 
Name that He will not forgive.

Source:	
Sharh	Riyadus-Saliheen	by	Shaikh	
Ibn	‘Uthaimeen	(Rahimahullaah)
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Allaah (Subhaanahu wa Ta’aala) says in Surat al-Ahzab (33:56): 

ڄ  ڄ  ڄ  ڄ   ڃ  ڃڃ  ڃ  چ   چ  چ  
چ  ڇ  ڇ  ڇ  

“Allaah sends His Salaat (Graces, Honors, Bless-
ings, Mercy) on the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
and also His angels (ask Allaah to bless and forgive 
him). O you who believe! Send your Salaat on him 
(Prophet Muhammad Salla-Allaahu ‘alayhi wa sallam) and 

(you should) greet (salute) him with the Islamic way 
of greeting.”

‘Abdullah ibn ‘Amr ibn al-’Aas (Radia-Allaahu ‘anhu) narrat-
ed that he heard Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 
sallam) saying: “Whoever sends Salaat (invokes blessing) on 
me once, Allaah will grant him ten blessings.” [Muslim]

What is the meaning of sending Salaat on 
the Prophet (Salla-Allaahu ‘alayhi wa sallam)?

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Most people 
recite the Salaat or invoke Allaah with this Du’aa with-
out knowing its meaning, and that is wrong. It is a must 
to know the meaning of everything you invoke Allaah 
for, in order not to invoke with sin.

The meaning of “Allaahumma Salli ala Muhammad,” is 
“O Allaah! Praise him among the highest dwellers of the 
heavens.”

“Praise him” means, mention him with praiseworthy 
attributes. And “the highest dwellers of the heavens” 
means the angels.

Accordingly, the meaning of “Allaahumma Salli ala 
Muhammad” is: “O Lord! mention him with the praise-
worthy attributes amongst the angels, in order to in-
crease their love for him, and they increase in reward.”

Is it obligatory or recommendable?

The scholars differed regarding this matter; Shaikh Ibn 
‘Uthaimeen (Rahimahullaah) is of the opinion that it is ba-
sically recommendable but becomes obligatory for rea-
sons.

The meaning of the verse (33:56)

This verse comprises of information, a command and a 
confirmation.

ڄ  ڄ  ڄ  ڄ   ڃ  ڃڃ  ڃ  چ   چ  چ  
چ  ڇ  ڇ  ڇ  

“Allaah sends His Salaat (Graces, Honors, Blessings, 
Mercy) on the Prophet Muhammad (Salla-Allaahu ‘alayhi 

wa sallam), and also His angels (ask Allaah to bless and 
forgive him). O you who believe! Send your Salaat 

on him (Muhammad Salla-Allaahu ‘alayhi wa sallam) 
and (you should) greet (salute) him with the Islamic 

way of greeting.”

Allaah is informing that He and all the angels are prais-
ing the Prophet (Salla-Allaahu ‘alayhi wa sallam) to encourage 
us to do that.

All the angels in the heavens and earth are praying for 
the Prophet (Salla-Allaahu ‘alayhi wa sallam).

The number of angels is uncountable. Imagine how 
great the heavens are, and between every distance of 
four fingers there is an angel who is standing, bowing or 
prostrating to Allaah in every heaven of the seven heav-
ens, i.e. we are unable to enumerate the Salaat upon the 
Prophet (Salla-Allaahu ‘alayhi wa sallam).

Look at the Grace of Allaah that is given to Prophet Mu-
hammad (Salla-Allaahu ‘alayhi wa sallam).

After informing us that Allaah and His angels are invok-
ing Salaat upon the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
Allaah (Subhaanahu wa Ta’aala) says in the same verse:

ڃ  چ   چ  
“O you who believe”

i.e. the Iman (faith) requires the person to carry out the 
following Command:

  چ  چ  ڇ  ڇ  
“Send your Salaat and Salaam on him [Muhammad 

(Salla-Allaahu ‘alayhi wa sallam)].”

i.e., ask (Allaah to confer) Salaat upon him and ask  
[Allaah to grant him peace (Salam)].

Salaat means to invoke Allaah to praise the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) among the angels (highest dwell-
ers of the heavens).

Salaam means to invoke Allaah to keep the Prophet (Salla-
Allaahu ‘alayhi wa sallam) safe and sound.

During his lifetime: Allaah saved him from afflictions in 
his body and any spiritual harm that could touch him.

After his death: Allaah saves his religion (law) from any 
changes, abrogation, and so forth. Moreover, it means to 
save his body (from being harmed in his grave).

Accordingly, when one says: “Allaahumma Salli ala Mu-
hammad wa Sallim,” it means: ‘O Allaah! Save his body 
from any harm while he is alive or dead, and save his 
law (legislation) from being forgotten, changed or trans-
gressed.’

Here is the Command from Allaah to the believers to 
send Salaat and Salaam. This is an absolute Command, 
it didn’t mention when to do this. However, the Sunnah 
has clarified this.

Salaat upon him is obligatory in the 
following cases:

1  Whenever his name is mentioned.

Angel Jibril (Gabriel) (Alayhis-Salam) came to the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and said: “May his nose soil 
with dust in whose presence mention is made of you 
and he doesn’t invoke Salaat upon you.” [At-Tirmidhi]

“May his nose soil with dust” means to suffer humilia-
tion and disgrace. That is “may such a person be humili-
ated and disgraced who hears the name of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and does not invoke Allaah’s 
Salaat on him.”

So whenever one hears the name of the Prophet (Salla-

Allaahu ‘alayhi wa sallam) being mentioned, he should say: 

                         “Allaahuma Salli wa sallim ‘alayhi”  
because he (Salla-Allaahu ‘alayhi wa sallam) has rights upon us.

2  Most of the scholars are of the opinion that it 
is obligatory to send Salaat upon the Prophet 

(Salla-Allaahu ‘alayhi wa sallam) in the last Tashahhud. Some 
scholars even consider it a pillar of the Salaat (prayer), 
without which the Salaat (prayer) will not be accepted or 
valid [for example, Shafi’ee and Hanbali scholars]

Others consider it Sunnah [for example Hanafi schol-
ars]. However, it is better not to leave saying it in one’s 
prayer.

The way of sending the Salaat upon the 
Prophet (Salla-Allaahu ‘alayhi wa sallam)

Abu Muhammad Ka’b ibn Ujrah (Radia-Allaahu ‘anhu) nar-
rated: “Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
came to us and we asked him, “O Allaah’s Messenger, 
we already know how to greet you (i.e. say As-salaamu 
Alaikum), but how should we invoke blessings upon 
you?” He (Salla-Allaahu ‘alayhi wa sallam) said, “say:

“Allaahumma salli ‘ala Muhammadin, wa ‘ala aali Mu-
hammadin, Kama sallaita ‘ala (Ibraheema wa ‘ala) aali 

Ibraheema, innaka Hamidum Majeed. 
Allaahumma baarik ‘ala Muhammadin, wa ‘ala aali 

Muhammadin, Kama baarakta ‘ala (Ibraheema wa ‘ala) 
aali Ibraheema, innaka Hamidum Majeed.

“O Allaah, send Your Salaat (Graces, Honors and Mercy) 
on Muhammad and on the family or followers of Muham-

mad as You sent Your Salaat on (Ibraheem and on) the 
family or followers of Ibraheem. You are indeed Praisewor-

thy, Most Glorious.
‘O Allaah, send Your Blessings upon Muhammad and on 
the family or followers of Muhammad as You sent Your 

Blessings on (Ibraheem and to) the family or followers 
of Ibraheem. Verily, You are Praiseworthy, Most Glori-

ous.’” [Al-Bukhaari and Muslim]

Source:

1.	 Sharh	Riyadh-us-Saliheen	by	
Shaikh	Ibn	‘Uthaimeen		
(Rahimahullaah)

2.	 Riyadh-us-Saliheen	by		
Darus-Salam



There is another way of sending the Salaat:

“O Allaah! Send Your Salaat upon (i.e. exalt the mention 
of) Muhammad, his family and his wives and his offspring 

as You exalted the mention of the family of Ibraheem. 
And bless Muhammad, his family and his wives and the 

offspring of Muhammad as You blessed the family of Ibra-
heem. You are Worthy of praise, the Glorious.”

 

The meaning of Aal (آل):

Aal includes all the followers of his religion. It also 
means his household (family), his wives and relatives 
(the believers). The evidence from the Qur’an that (Aal) 
means the followers is in Surat Ghafir (40:46):

ۀ  ۀ  ہ  ہ    ہ  ہ  ھ  ھ  ھ  
“And on the Day of the Hour (it will be said), ‘Make 

the people of Pharoah enter the severest punish-
ment.’”

The scholars said: “It means enter his followers (and 
him) into the severest torment.”

This means, as You have bestowed Your Salaat upon Ib-
raheem (Alayhis-Salam) and his family previously, bestow 
the Salaat upon Muhammad and his followers and his 
family.
The word “Kama” is for reasoning and not resemblance; 
as is mentioned in Surat al-Baqarah (2:198), where  
Allaah says:

ڎ  ڎ      ڈ  ک  
“And remember Him as He has guided you.”

Accordingly, the meaning will be: imploring Allaah by 
His previous Action which is His praise for Ibraheem 
(Alayhis-Salam) (kama sallaita) and by His Names, the Wor-
thy of praise and the Glorious (Innaka Hamidum Ma-
jeed), to send Salaat upon the Prophet (Salla-Allaahu ‘alayhi 
wa sallam).

The meaning of the Salaat of the angels 
and the people upon him  

Invoke Allaah to send Salaat upon him means asking 
Allaah to increase in praising and glorifying him (as 

stated by Ibn Hajar in al-Fat-h).

The virtue of sending Salaat upon the 
Prophet (Salla-Allaahu ‘alayhi wa sallam)

The First Hadeeth

Abdullah ibn ‘Amr ibn al-’Aas (Radia-Allaahu ‘anhu) nar-
rated: “I heard Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 
sallam) saying: ‘Whoever invokes Salaat on me once, Allaah 
will grant him ten Salaat.’” [Muslim]

In other words, if one recites Salaat upon the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) by saying “Allaahumma salli 
‘ala Muhammad,” Allaah will send ten Salaat upon him. 
This means that Allaah will praise and extol him among 
the highest dwellings of the heavens, ten times. This in-
dicates the merit of invoking the Salaat upon the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) as well as the high rank or sta-
tus of the Prophet (Salla-Allaahu ‘alayhi wa sallam) with Allaah.

The Second Hadeeth

Ibn Mas’ood (Radia-Allaahu ‘anhu) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “The people who will be 
near to me on the Day of Resurrection will be those who 
invoke Salaat on me frequently.” [At-Tirmidhi]

The Third  Hadeeth

Aws ibn Aws (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Among the 
best of your days is Friday, so invoke Salaat on me fre-
quently on Friday; for your invocation will be presented 
to me.” He was asked: “O Allaah’s Messenger! How will 
our Salaat be conveyed to you when your decayed body 
will have mixed with the earth?” He (Salla-Allaahu ‘alayhi wa 
sallam) said: “Allaah has prohibited the earth from consum-
ing the bodies of the Prophets.” [Abu Dawoud] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) orders us to send prayers upon 
him frequently on Friday, and informed us that our 
prayer is presented to him. It will be said: ‘So-and-so 
sends Salaat upon you’ or it is presented to him, by say-
ing, ‘a man from your nation sends Salaat upon you.’ 
Allaah knows best if the name of the person will be men-
tioned or not. Anyway it is presented to him.”

The Fourth Hadeeth

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Whenever 
someone sends greetings upon me, Allaah returns the soul 
to my body and I return the greeting.” [Abu Dawoud with 
a correct chain of narration]

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) stated that 
his soul is returned to him, then we should have abso-
lute faith in his statement because Allaah is capable of 
doing everything. Its nature and form are not known to 
us, nor can we know it.

This Hadeeth incites us to offer more and more Salaat 
and Salaam on the Prophet (Salla-Allaahu ‘alayhi wa sallam) so 
that the devotee is blessed with the maximum reward in 
the form of the Prophet’s response to his salutation.

The Fifth Hadeeth

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “He is a mi-
ser[1] in whose presence mention of me is made but he 
does not invoke blessings upon me.” [At-Tirmidhi]

The Sixth Hadeeth

Sending the Salaat suffices one’s concern and is a cause 
for forgiveness of his sins if it is accompanied (joined) 
with every invocation the person does.

Ubayy ibn Ka’b (Radia-Allaahu ‘anhu) narrated: “When one 
quarter of the night had passed, the Prophet (Salla-Allaahu 
‘alayhi wa sallam) used to get up and say: “O people! Remem-
ber Allaah! The first blowing of the Trumpet is coming, 
followed by the second blowing of the Trumpet, death has 

come, death has come with all what it consists.” Ubayy 
ibn Ka’b (Radia-Allaahu ‘anhu) said: “O Messenger of Allaah! 
I send Salaat profusely upon you; how much can I in-
voke Salaat (prayer) for you? He (Salla-Allaahu ‘alayhi wa sal-
lam) said: “As much as you wish.” He (Radia-Allaahu ‘anhu) 
said: “One quarter?” He (Salla-Allaahu ‘alayhi wa sallam) said: 
“As much as you can, and if you increase (in sending 
the Salaat upon me) that would be good for you.” Ubayy 
(Radia-Allaahu ‘anhu) said: “One half?” The Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “As much as you wish, and if 
you increase that would be better for you.” Ubayy (Radia-
Allaahu ‘anhu) said: “Two-thirds?” He (Salla-Allaahu ‘alayhi wa 
sallam) said: “As much as you wish, and if you increase that 
would be good for you.” Ubayy (Radia-Allaahu ‘anhu) said: “I 
will make all my Salaat for you.” He (Salla-Allaahu ‘alayhi wa 
sallam) said: “Then your concern will be sufficed and your 
sins will be forgiven.” [Reported by Ahmad, at-Tirmidhi 
and al-Haakim. Authenticated by al-Albaani in Saheeh 
at-Targheeb wat-Tarheeb # 1670]

In another narration he (Salla-Allaahu ‘alayhi wa sallam) said: 
“Then Allaah will suffice you all what concerns you of your 
worldly and Hereafter affairs.”

Therefore, sending Salaat upon him profusely results in 
an increase of Iman (faith) of the person and all his af-
fairs become easy.

[1]	Miser	means	to	deny	someone	his	right.	It	is	one	of	the	Prophet’s	rights	to	invoke	blessings	upon	him,	as	Allaah	ordered	us	in	the	Qur’an.

To  b e  c o n t i n u e d . . . . . . . . . . .
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His Islam
He was one of the first eight persons to accept Islam. 
He was one of the ten persons (al-’Asharatu-l mubash-
sharin) who were assured of entering Paradise by the 
noble Prophet (Salla-Allaahu ‘alayhi wa sallam). He was one of 
the six persons chosen by ‘Umar (Radia-Allaahu ‘anhu) to 
form the council of Shura to choose the Khalifah after his 
death. He was one of the foremost in the Battle of Badr.

His name in Jahiliyyah days was ‘Abdu ‘Amr. But when 
he accepted Islam, the noble Prophet (Salla-Allaahu ‘alayhi wa 
sallam) called him ‘Abdur-Rahmaan - the servant of the 
Beneficent (Allaah).

‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) became a Muslim 
before the Prophet (Salla-Allaahu ‘alayhi wa sallam) entered the 
house of al-Arqam. He was one of the eight Compan-
ions who hastened to embrace Islam. In fact, it is said 
that he accepted Islam only two days after Abu Bakr as-
Siddique (Radia-Allaahu ‘anhu). [As-Siyar]

‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) did not escape the 
punishment which the early Muslims suffered at the 
hands of the Quraish. He bore this punishment with 
steadfastness, as they did and he remained firm as they 
did. When they were compelled to leave Makkah for Ab-
yssinia because of the continuous and unbearable per-
secution, ‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) went also. 
He returned to Makkah when it was rumored that con-
ditions for the Muslims had improved, but when these 
rumors proved to be false, he left again for Abyssinia 
on a second Hijrah. He later returned to Makkah again 
from where he made the Hijrah to Madinah.

His Chastity
Soon after arriving in Madinah, the Prophet (Salla-Allaahu 
‘alayhi wa sallam), in his unique manner, began pairing off 
the Muhajireen and the Ansaar. This established a firm 
bond of brotherhood and was meant to strengthen so-
cial cohesion and ease the destitution of the Muhajireen. 
‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) was linked by the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) with Sa’d ibn ar-Rabi’ 
(Radia-Allaahu ‘anhu). Sa’d, in the spirit of generosity and 

magnanimity with which the Ansaar greeted the 

Muhajireen, said to ‘Abdur-Rahmaan (Radia-Allaahu ‘anhu):

“My brother! Among the people of Madinah I have the 
most wealth. I have two orchards and I have two wives. 
See which of the two orchards you like and I shall vacate 
it for you and which of my two wives is pleasing to you 
and I will divorce her for you.”

‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) must have been em-
barrassed and said in reply: “May Allaah bless you in 
your family and your wealth. But just show me where 
the Suq (market-place) is.” [Al-Bukhaari]

‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) went to the market-
place and began trading with whatever little resources 
he had. He bought and sold and his profits grew rap-
idly. Soon he was sufficiently well off and was able to get 
married. He went to the noble Prophet (Salla-Allaahu ‘alayhi 
wa sallam) with the scent of perfume lingering over him.

“Mahyam, O ‘Abdur-Rahmaan!” exclaimed the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) - “Mahyam” being a word of 
Yemeni origin which indicates pleasant surprise.

“I got married,” replied ‘Abdur-Rahmaan. 

“And what did you give your wife as Mahr?” 

“The weight of a nuwat[1] in gold.”

“You must have a Waleemah (wedding feast) even if it is 
with a single sheep. And may Allaah bless you in your 
wealth,” said the Prophet (Salla-Allaahu ‘alayhi wa sallam) with 
obvious pleasure and encouragement. [Al-Bukhaari]

Thereafter ‘Abdur-Rahmaan (Radia-Allaahu ‘anhu)  grew so 
accustomed to business success that he said if he lifted a 
stone he expected to find gold or silver under it!

His Spending in the Cause 
of Allaah

‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) distinguished him-
self in both the battles of Badr and Uhud. At Uhud he re-
mained firm throughout and suffered more than twenty 

wounds, some of them deep and severe. Even so, his 
physical Jihad was matched by his Jihad with his wealth.

Once the Prophet (Salla-Allaahu ‘alayhi wa sallam) was prepar-
ing to dispatch an expeditionary force whereby he sum-
moned his Companions and said:

“Contribute Sadaqah for I want to dispatch an expedi-
tion.” 

‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) went to his house 
and quickly returned. “O Messenger of Allaah,” he said: 
“I have four thousand (dinars). I give two thousand as 
a Qard (loan) to my Lord and two thousand I leave for 
my family.“

Most of ‘Abdur-Rahmaan ibn ‘Awf’s (Radia-Allaahu ‘anhu) 
wealth was earned from commerce and he gave half of 
his money in charity during the lifetime of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam). He also gave forty thousand 
dinar and prepared 500 horses and 500 camels in the 
Cause of Allaah. It is said that he freed 30 slaves in one 
day. [Al-Isaabah by Ibn Hajar]

Talha ibn  ‘Abdullah ibn ‘Awf said: “ The people of Mad-
inah were children to ‘Abdur-Rahmaan ibn ‘Awf. He 
used to give his money to one third of them as a loan; he 
would settle up debts (loans) for one third of them, and 
one third was for his family and relatives.” [As-Siyar]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “The best 
among you are the ones who will be good to my family after 
my death.” Abu Salamah (sub-narrator) said: “’Abdur 
Rahmaan ibn ‘Awf sold a garden for four hundred thou-
sand and distributed it among the wives of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam).” [Al-Haakim]

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) passed away, 
‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) took on the responsi-
bility of looking after the needs of his family, the Um-
mahaat al-Mu’minin. He accompanied them wherever 
they wanted to and he even performed Hajj with them 
to ensure that all their needs were met. This is a sign of 
the trust and confidence which he enjoyed on the part of 
the Prophet’s family.

‘Abdur-Rahmaan’s (Radia-Allaahu ‘anhu) support for the 
Muslims and the Prophet’s wives in particular was well-
known. Once he sold a piece of land for forty thousand 
dinars and he distributed the entire amount among the 
Banu Zahrah (the relatives of the Prophet’s mother Aam-
inah), the poor among the Muslims and the Prophet’s 
wives. When ‘Aishah (Radia-Allaahu ‘anha) received some of 
this money she asked:

“Who has sent this money?” and was told it was ‘Abdur-
Rahmaan, whereupon she said:

“The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: 

‘No one will feel compassion towards you after I die except 
the one who is truthful and righteous. O Allaah, give ‘Ab-
dur-Rahmaan ibn ‘Awf to drink from the water of Salsabeel 
(a spring) in Jannah.’” [Ahmad and at-Tabarani]

The prayer of the noble Prophet (Salla-Allaahu ‘alayhi wa sal-
lam), that Allaah should bestow Barakah on the wealth of 
‘Abdur-Rahmaan (Radia-Allaahu ‘anhu) appeared to be with 
‘Abdur-Rahmaan throughout his life. He became the 
richest man among the Companions of the Prophet. His 
business transactions invariably met with success and 
his wealth continued to grow. His trading caravans to 
and from Madinah grew larger and larger, bringing to 
the people of Madinah wheat, flour, butter, cloth, uten-
sils, perfume and whatever else was needed, and ex-
porting whatever surplus produce they had.

His Merits
The Muslim army eventually left for Tabuk. There ‘Ab-
dur-Rahmaan (Radia-Allaahu ‘anhu) was blessed with an 
honor which was not conferred on anyone till then. The 
time of Salaat (prayer) came and the Prophet (Salla-Allaahu 
‘alayhi wa sallam) was not there at the time. The Muslims 
chose ‘Abdur-Rahmaan as their Imaam. The first Rak’aat 
of the Salaat was almost completed when the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) joined the worshippers and 
performed the Salaat behind ‘Abdur-Rahmaan ibn ‘Awf 
(Radia-Allaahu ‘anhu). Could there be a greater honor con-
ferred on anyone than to have been the Imaam of the 
most honored of Allaah’s creation, the Imaam of the 
Prophets, the Imaam of Muhammad, the Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa sallam)!

Of his merits that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
testified for him with Paradise: He was one of the people 
of Badr regarding whom the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said: “Perhaps Allaah looked at those who attended 
Badr and said: ‘O people of Badr, do what you will, for 
I have forgiven you’.” [Al-Bukhaari, Muslim, Abu Da-
woud, and An-Nasa’i] 
He was one of those about whom Allaah said in Surat 
al-Fat-h (48:18):

“Indeed, Allaah was pleased with the believers when 
they gave the Bai’ah (pledge) to you (O Muhammad 

(Salla-Allaahu ‘alayhi wa sallam), under the tree. He knew 
what was in their hearts.”

Abu Sa’eid al-Khudri (Radia-Allaahu ‘anhu) narrated: “A 
conflict happened between Khalid ibn al-Waleed and 
‘Abdur-Rahmaan ibn ‘Awf (Radia-Allaahu ‘anhuma). Kha-
lid (Radia-Allaahu ‘anhu) abused ‘Abdur-Rahmaan ibn ‘Awf 
(Radia-Allaahu ‘anhu). The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said: ‘Do not abuse my Companions, for if one 

Source:	
Companions	of	the	
Prophet	by	Abdul	
Wahid	Hamid	And	

As-haab	ar-Rasool							,	
compiled	by	Mahmoud	

Masri

[1] a date stone’s weight of gold



of you were to spend gold equal to Uhud (mountain) in  
Allaah’s Cause, it would not be equal to a mudd (two thirds 
of a kilogram) or even half a mudd spent by one of them.’” 
[Al-Bukhaari]

Sa’eid ibn Zaid (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) was on Mount Hira’ 
and with him were Abu Bakr, ‘Umar, ‘Uthmaan, ‘Ali, 
Talha, Az-Zubair, Sa’d and ‘Abdur-Rahmaan ibn ‘Awf 
(Radia-Allaahu ‘anhum). He (Salla-Allaahu ‘alayhi wa sallam) said: 
“Be Firm, O Hira’! For on you, there is no more than a 
Prophet, a Siddiq or a martyr.” [Ahmad, Abu Dawoud 
and at-Tirmidhi]

‘Abdur-Rahmaan’s (Radia-Allaahu ‘anhu) generosity did not 
stop there. He continued giving with both his hands, 
secretly and openly. Some of the figures mentioned are 
truly astounding: forty thousand dirhams of silver, for-
ty thousand dinars of gold, two hundred Awqiyyah of 
gold, five hundred horses to Mujahidin setting out in the 
path of Allaah and one thousand five hundred camels 
to another group of Mujahidin, four hundred dinars of 
gold to the survivors of Badr and a large legacy to the 
Ummahaat al-Mu’minin (the mothers of believers) and 
the list goes on. 

His Humbleness and 
Asceticism

All this wealth did not corrupt ‘Abdur-Rahmaan (Radia-
Allaahu ‘anhu) and it did not change him. When he was 
among his workers and assistants, people could not dis-
tinguish him from them. One day food was brought to 
him with which to break his fast. He looked at the food 
and said:

“Mus’ab ibn ‘Umayr has been killed. He was better than 
me. He was shrouded with Burda; if his head was cov-
ered his feet became bare (uncovered) and vice versa. 
Then Allaah endowed us with (the bounties of) the 
world. We really fear that our reward has been bestowed 
on us early (in this world).” He began to cry and sob and 
could not eat. [Al-Bukhaari]

May ‘Abdur-Rahmaan ibn ‘Awf (Radia-Allaahu ‘anhu) be 
granted felicity among “Those who spend their wealth 
in the Cause of Allaah and follow up not their gifts 
with reminders of their generosity or with injury; their 
reward is with their Lord. On them shall be no fear nor 
shall they grieve.” [Surat al-Baqarah 2: 262]

His Call to Allaah
Ad-Darqutni reported that Ibn ‘Umar (Radia-Allaahu ‘anhu) 

narrated that the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) called ‘Abdur-Rahmaan ibn ‘Awf (Radia-Allaahu 

‘anhu) and said: “Be prepared, I am sending you on an 
expedition.” In this Hadeeth, it is mentioned that ‘Ab-
dur-Rahmaan ibn ‘Awf (Radia-Allaahu ‘anhu), together with 
some Companions, left on this expedition to Dawmat-
al-Jandal. They (Radia-Allaahu ‘anhum) entered it and for 
three days they called its people to Islam. On the third 
day, their Chieftain, al-Asbagh ibn ‘Amr al-Kalbi (who 
was Christian), embraced Islam. ‘Abdur-Rahmaan (Radia-
Allaahu ‘anhu) sent a letter with a man (Rafi’ ibn Makeeth) 
from the Juhainah tribe to the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) informing him of the event. The Prophet (Salla-
Allaahu ‘alayhi wa sallam) wrote to him in return telling him to 
marry the daughter of al-Asbagh, and he did. She was 
Tamadur, who gave birth to his son, Abu Salamah ibn 
‘Abdur-Rahmaan. [Al-Isaabah fee Traajim as-Sahabah]

His End
He (Radia-Allaahu ‘anhu) passed away at the age of 75 in the 
year 32 AH and was buried in al-Baqee’ where ‘Uthmaan 
offered the funeral prayer for him.

It was reported that ‘Abdur-Rahmaan became uncon-
scious in his final sickness and his family thought he had 
died; but he woke up saying the Takbeer, “Allaahu Ak-
bar” and his family said the Takbeer with him. He asked 
them: “Did I become unconscious?” They said: “Yes.” 
He (Radia-Allaahu ‘anhu) said: “You are true! Two harsh and 
rude men told me (while I was unconscious): ‘Let us take 
you to Al-Azeez al-Ameen to judge you.’ So they took 
me and on the way, they met a man. He asked them, 
‘Where are you taking him?’ They said: ‘To Al-Azeez al-
Ameen to judge him.’ He (the man) said: ‘Go back. He 
is one of those whom Allaah has written for him, happi-
ness and forgiveness while they were in the wombs of 
their mothers. His children will enjoy his companion-
ship for as long as Allaah wills.’ And he recovered and 
lived for one month after this event.” [Reported by Al-
Haakim and Ibn Sa’ad]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: ”If a woman 
miscarried her baby and the infant had already com-
pleted four lunar months of growth and development in 
utero (starting from the beginning of pregnancy), then 
the aborted infant should be washed, shrouded and the 
funeral prayer offered for him. 

As for the miscarried infant which did not complete 
four months, it is not considered yet a complete human 
being. The evidence for this is the Hadeeth narrated by 
‘Abdullah ibn Mas’ood (Radia-Allaahu ‘anhu) in which the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ”(The matter of 
the creation of) a human being is put together in the womb 
of the mother in forty days, and then he becomes a clot of 
thick blood for a similar period, and then a piece of flesh for 
a similar period. Allaah then sends an angel who is ordered 
to write four things…” 
“Then his soul is breathed into him …” [Al-Bukhaari]

Accordingly, before this period, he would be inanimate, 
a piece of flesh. He would be buried in any place with-
out (ritual) washing, shrouding or offering the funeral 
prayer.

However, after four months of gestation, the baby is 
considered a human being. As Allaah (Subhaanahu wa Ta’aala) 
said in Surat al-Mu’minun (23:14):

  ۓ  ڭ  ڭ   ڭڭ  ۈ
“Then We developed him into another creation.”

So he will be treated like the one who died after his 
birth. The scholars said: “He should be given a name.” 
[Al-Insaaf] This is because he will be resurrected on the 
Day of Resurrection when all the people will be called 
by their names and the names of their fathers. Therefore, 
he should be given a name so that he will be called by 
his name on the Day of Resurrection. 

The scholars also said: “If there was any doubt regard-
ing the sex of the baby- and for some reason this cannot 
be conclusively determined-, then he should be given a 

name that is suitable for either a male or a female  such 
as Hibatu-Allaah (i.e. the gift of Allaah), or Atiyyatul-
laah and so forth. If the baby is a male then he should be 
given a name from the names of males such as ‘Abdullah 
and if the baby is  a female then she should be given a 
name from the names of females such as Fatimah, Za-
inab, and so forth.”

The ruling concerning 
offering the Aqeeqah

As regards the Aqeeqah*, if the baby was miscarried be-
fore the soul was breathed into it, then no Aqeeqah is of-
fered for it. If it is discharged dead after the soul was 
breathed into it, the scholars provided two opinions. 
Some of them stated that no Aqeeqah is required and 
the another group of scholars stated that the  Aqeeqah 
should be offered because after breathing into the soul, 
the infant is a human being whose intercession is sought 
on the Day of Resurrection. This ruling is in contrast to 
the one to be used when the infant was miscarried before 
the soul was breathed into it. In this latter case,  it is not 
considered a full  human being, and therefore will not 
be resurrected on the Day of Resurrection. If the infant is 
born dead or died before the seventh day, the strongest 
opinion is that the Aqeeqah is to be offered for him.

Some Ahadeeth concern-
ing the deceased baby

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “By the One 
in Whose Hand my soul is, indeed the miscarried infant 
would pull his mother to Paradise by the navel (umbilical) 
cord if she (the mother) hoped that from Allaah.” [Saheeh 
al-Jami’e no. 7069]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The funeral 
prayer is offered for the miscarried infant and supplication 
for forgiveness and mercy is performed for his parents.” 
[Saheeh al-Jamie’ no. 3525]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “On the Day 
of Resurrection all the people starting from a miscarried 
infant to an old man will be gathered as if each was thirty 
three years old.” [Silsilah as-Saheeha]

*Aqeeqah is the sacrificing of one or two sheep on the occasion of the birth of a child as a token of gratitude to Allaah. The Sunnah is to 
sacrifice two sheep for a male child and one for a female child.

F A T A W A
Ruling concerning 
the deceased, 
aborted infant

Source:	
1.	 Sharh	 al-Mumti’e	 Alaa	 Zaad	 al-Mustaqna’	 By	 Shaikh	 Ibn	

‘Uthaimeen	(Rahimahullaah)

2.	 The	Book	of	Funerals
3.	 The	Book	of	Manaasik



1  It is strictly forbidden to precede the Imaam dur-
ing the Salaat.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Does not he 
who raises up his head before the Imaam fear that Allaah 
will make his head that of a donkey or make his appearance 
similar to that of a donkey?” [Agreed upon]

This Hadeeth has a stern warning for those who precede 
the Imaam in the Salaat, such as to say Takbeer for the 
Rukoo’ and bowing, then the Imaam follows him before 
he raises his head. Doing any act before the Imaam in the 
course of the Salaat, is a great sin. Some scholars hold 
that such a Salaat is valid, however, the one who does 
so will be deemed sinful. Imaam Ahmad (Rahimahullaah), 
however, regards this Salaat as invalid, and this is also 
the opinion of Shaikh Ibn ‘Uthaimeen (Rahimahullaah). He 
(Rahimahullaah) said: “According to the legal ruling, doing 
something forbidden in the act of worship renders it 
vain because he has brought it out of the purpose that it 
was enjoined for. The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: ‘If anyone introduces a practice which is not authen-
ticated by me, it is to be rejected.’ [Muslim]

Accordingly, preceding the Imaam in the act deliberately 
will invalidate the Salaat of the person. However, if he 
did not do that deliberately, for example one heard a 
sound and thought that it was the Takbeer of the Imaam 
so he (the person) bowed; in this case his Salaat is still 
valid because he is excused due to ignorance (unaware-
ness). If he realized that the Imaam has not yet bowed, he 
should go back to the previous position in order to bow 
after the Imaam. If the Imaam reached him in the Rukoo’ 
before he raises his head, in this case let him continue 
with the Imaam, because he is excused.”

Al-Bara’ (Radia-Allaahu ‘anhu) narrated: “When Allaah’s 

Messenger (Salla-Allaahu ‘alayhi wa sallam) said, ‘Sami’ Allaahu 
liman hamidah,’ none of us bent his back (for prostra-
tion) till the Prophet (Salla-Allaahu ‘alayhi wa sallam) prostrated 
and then we would prostrate after him.” [Agreed upon]

Ibn Daqiq al-Eid (Rahimahullaah) said: “This Hadeeth signi-
fies the example of the Sahabah (Radia-Allaahu ‘anhuma) in 
following the action of the Prophet (Salla-Allaahu ‘alayhi wa 
sallam). They would not hasten in following the action of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) until he (Salla-Allaahu 
‘alayhi wa sallam) would reach to that Rukn (pillar of the Sa-
laat) and not when he (Salla-Allaahu ‘alayhi wa sallam) would 
start to go for prostration.” [Ihkaam al-Ahkaam]

Supposing an Imaam pronounced the Takbeer before 
he prostrated. He should not prostrate until the Imaam 
prostrates, because he should consider the Rukn (pillar) 
not the Dhikr (remembrance) as a sign to transfer to the 
next Rukn.

2  Coinciding with the Imaam in his Rukoo’ and 
Sujood, i.e. to make the Rukoo’ and Sujood with 

the Imaam at the same time.

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: ‘This conform-
ity in other than Takbeeratul-Ihraam will not invalidate 
the Salaat, rather, it is Makrooh (disliked) or Muharram 
(forbidden). In fact, the aforementioned Ahadeeth indi-
cate that it is forbidden because the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: ‘Do not bow until he bows, and do not 
prostrate until he prostrates.”

3  Following the Imaam

This is the best to be considered when performing con-
gregational prayer.

If one says: “I would like to prolong the prostration to in-
voke Allaah (Subhaanahu wa Ta’aala),” Shaikh ibn ‘Uthaimeen 
(Rahimahullaah) said: “Prolong your prostration if you are 
praying alone, but when you are praying behind an 
Imaam, you should follow him and do not be late be-
cause the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: ‘when 
he prostrates, you prostrate; and do not prostrate until he 
prostrates.’”

Therefore, we are commanded to follow the Imaam 
without delay.

4  Remaining (lagging) behind:

If this happened for a reason, then the person will not be 
considered a sinner.

It is not permissible for the Ma’moom to lag behind the 
Imaam for a long time, for example to stay behind by one 
complete pillar.

 ۞ e.g. the Ma’moom still prostrates after the Imaam has 
raised his head from the prostration; this contradicts 
the command of the Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) who commanded that the Imaam be followed.

 ۞ e.g. if the Imaam bows and the Ma’moom has not yet 
finished his Fatihah, it is obligatory upon him to fol-
low the Imaam, whether he (the Ma’moom) started 
his Salaat with the Imaam or he joined late; because 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The Im-
aam is made only to be followed, …… and when he 
bows, you bow….”

In comparing with the case of the one who has joined 
the Imaam late when the latter is bowing in Rukoo’, 
if the Islamic law cancels the obligation of the recita-
tion of the Fatihah for him, then cancelling it for the 
one who has recited part of it and was unable to fin-
ish it is more conceivable. And Allaah knows best.

 ۞ Similarly, if the Ma’moom has not finished the first 
Tashahhud and his Imaam stood up, then it is a must 
upon the Ma’moom to follow the Imaam and not de-
lay his following. However, if only one or two words 
remained then there is no harm to finish them and 
then follow the Imaam.

 ۞ If the Imaam did not sit for the Istiraaha (sitting for 
rest after the second prostration) before getting up 
for the next Rak’ah, it is better for the Ma’moom to 
follow his Imaam. Shaikh ul-Islam Ibn Taymiyyah 
mentioned that if the Ma’moom remained behind 
because of the sitting, one should not say his Salaat 
is invalidated, because the delay is little.

However, in doing that he has given preference to 

the least virtuous over what is more virtuous. Fol-
lowing the Imaam is better and more obligatory than 
doing a desirable act which is sitting for Istiraaha be-
fore getting up for the following Rak’ah.

 ۞ If the Imaam has left the Qunoot (i.e. the Du’aa in the 
Witr prayer), then it is obligatory upon the Ma’moom 
to follow the Imaam in that act.

 ۞ If the Imaam forgot an obligatory act or a pillar and 
he prostrated for it two prostration of forgetfulness, 
then it is obligatory upon the Ma’moom who is fol-
lowing the Imaam from the beginning of the Salaat 
– not the one who joined later – to follow the Imaam, 
whether he (the Ma’moom) has forgotten with the 
Imaam or not, and whether the prostration of forget-
fulness was before the Tasleem or after the Tasleem. 
This is with the consensus of the scholars, whose 
opinion is based on the narration: “The Imaam has 
been appointed to be followed.”

As regards the Ma’moom who joined the Salaat 
late; it is obligatory upon him to prostrate with the 
Imaam if his (the Imaam’s) prostration of forgetful-
ness was before the Tasleem, but if his (the Imaam’s) 
prostration was after the Tasleem, then he should 
not prostrate with him because his (the Ma’moom’s) 
prayer is not yet complete. [Ahkaam Mukhtasara fil-
Manhiyyaat-Shar’iyyah in description of the Salaat. 
By Abdur-Raa’of al-Kamaali]

Sources:

1. Sharh Bulugh al-Maraam by Shaikh Ibn ‘Uthaimeen.
2. Ahkaam Mukhtasara fil-Manhiyy ash-Shar’iyyah 

in description of the Salaat by Abdur-
Raa’of al-Kamaali
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Eighth Key:

Spending on someone who has 
devoted himself to seeking 

religious knowledge
Among the keys for sustenance is to spend on one who 
has devoted himself to seeking religious knowledge. At-
Tirmidhi and al-Haakim report that the proof for this is 
from ‘Anas ibn Malik (Radia-Allaahu ‘anhu) who said: “There 
were two brothers who lived in the era of the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam). One of them came to 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) to gain religious 
knowledge while the other would work to earn a living 
for both of them. So the one who worked complained to 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) about his brother, 
and the Prophet (Salla-Allaahu ‘alayhi wa sallam) told him: “Per-
haps you are being provided (with sustenance) owing to 
him (i.e. because of him).” 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) explained to the 
man who complained about his brother dedicated to 
seeking knowledge and leaving him to earn a living for 
both of them, that he shouldn’t remind his brother of 
this favor of working and providing for both of them, 
thinking that his earnings are due to his work and la-
bor. He does not know that perhaps Allaah Almighty 
opened the gate of sustenance for him as a reward for 
spending on his brother who devoted himself to seeking 
religious knowledge.

Al-Mulla al-Qarri explained the statement of the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) saying: “Perhaps you are be-
ing provided (with sustenance) because of your brother,” I 
hope or I fear that your earnings are due to his blessing 
and not the other way around, that he is living because 
of your earning and labor. So do not remind him of your 
favor or work for him.” [Mirqat al-Mafaateeh]

The scholar at-Tibi said: “The word: ‘perhaps’ in the 
Hadeeth indicates rebuke and reproach, as in the 
Hadeeth: ‘are not you provided and helped because of your 
weak ones?’ such that the one who asked may contemplate 
and think and therefore he may judge himself.” 

Some scholars mentioned that the ones who have 
devoted themselves to seeking religious knowledge 

are included in the Verse where 
Allaah Almighty says:

“(Charity is) for Fuqaraa (the poor), who in Allaah’s 
Cause are restricted (from travel), and cannot move 
about in the land (for trade or work). The one who 
knows them not thinks that they are rich because of 
their modesty. You may know them by their mark, they 
do not beg of people at all. And whatever you spend in 
good, surely Allaah knows it well.” [Al-Baqarah 2:273]

Al-Ghazali said: “The one who gives charity should ask 
about the ones who deserve to receive charity, such as 
the scholar, for charity helps him remain dedicated to 
seeking knowledge, and religious knowledge is among 
the most noble acts of worship, as long as the intention 
is correct.”

Ibn al-Mubarak would specifically give his charity to 
those seeking knowledge, so they said to him: “You 
could generalize (and not be so specific about giving to 
people seeking knowledge).” So he said: “I do not know 
any rank after Prophethood which is better than that of 
scholars. And if the heart of one of them became occu-
pied with his need, then he would not devote himself 
to seeking knowledge nor would he be keen to learn. 
Therefore, dedicating themselves to acquiring knowl-
edge would be better.”

Ninth Key:

Being kind to the poor
Among the keys for sustenance is being kind to the 
poor. The Prophet (Salla-Allaahu ‘alayhi wa sallam) clarified that 
people gain victory and are provided for because of the 
poor living among them. Al-Bukhaari (Rahimahullaah) re-
ported that Mus’ab ibn Sa’d (Radia-Allaahu ‘anhu) said: “Sa’d 
would see himself as being superior to many of those 
less fortunate than himself, so the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) said: ‘You gain no victory or 
livelihood except through (the blessings and invocation of) 
the poor amongst you.’” [Book of Jihad]

So whoever would like Allaah to give him victory and 
provision (and be wealthy) should be kind and gener-

ous to the poor. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) also mentioned 
that one should seek for his pleasure (Salla-Allaahu ‘alayhi wa 
sallam) by being kind to the poor.

Ahmad, Abu Dawoud, at-Tirmidhi, an-Nasa’i, Ibn Hay-
an, and al-Haakim reported that Abi ad-Dardaa’ said 
that he heard the Messenger of Allaah (Salla-Allaahu ‘alayhi 
wa sallam) saying: ‘Seek my pleasure through your weak and 
needy, for you are provided for and granted success through 
the weak among you.’ [Authenticated by al-Albaani]

Al-Qaari interpreted the previous Hadeeth saying: “Seek 
my pleasure through your weak” means you should seek 
my pleasure by being kind to the poor and weak.”

The one who strives to please the beloved one to Allaah, 
Ar-Razzaq (the Provider), the All-Strong, by doing good 
to the poor, His Lord will support him against his en-
emies and He will grant him provision.

Tenth Key

Emigrating in the Cause of Allaah
Emigrating for Allaah’s Sake is a key for sustenance as 
Allaah Almighty made it this way. 

This topic is covered through two points:
1. The meaning of emigrating in the Cause of Allaah
2. The legitimate proof that emigrating in the Cause of 

Allaah is one of the keys for sustenance

1) The meaning of emigrating in 
the Cause of Allaah

Imaam al-Ragheb al-Asfahani said: emigrating is to leave 
the land of disbelief for the land of faith, just like those 
who emigrated from Makkah to Madinah.

Emigration should be genuinely in the Cause of Allaah, 
to gain the pleasure of Allaah Almighty by spreading 
His religion the way He likes, and to help the believers 
face those who transgress against them.

2) The legitimate proof that 
emigrating in the Cause of Allaah 

is a key for sustenance

Allaah Almighty says: “He who emigrates (from his 
home) in the Cause of Allaah, will find on earth many 
dwelling places and plenty to live by.” [An-Nisaa’ 
4:100]

In this verse, Allaah Almighty promises those who emi-
grate in His Cause, two things:

a. many dwelling places
b. plenty to live by (broadness)
The meaning of the first point, as ar-Razi said: “He who 
emigrates to another country in Allaah’s Cause will find 
abundant good and blessing there. This will be the cause 
of resentment for his enemies in the original country, be-
cause he had left them for a foreign place. So if he makes 
a good living there and becomes happy, they will feel 
bad and ashamed for treating him the way they did 
which was the reason he left. [At-Tafseer al-Kabeer]

The other point, ‘plenty to live by (broadness)’, is what 
‘Abdullah ibn ‘Abbaas (Radia-Allaahu ‘anhu) said when he ex-
plained the Verse, which is echoed by Rabi’, al-Dahhak, 
‘Ataa, and the majority of the scholars.

Qatada said: “The meaning is ‘plenty’ of faith and guid-
ance after misguidance and perdition, and wealth after 
poverty.”

Imaam Malik (Rahimahullaah) said that the ‘plenty’ or broad-
ness refers to the broadness of the country.

Al-Qurtubi commented on the previous three opinions 
saying: “What Imaam Malik said means that the broad-
ness of the land and much good reflects on the person 
by broadness in the provision, by being well off. This, 
and the openness of hearts and minds, and other ways 
of calmness are all aspects of relief.”

Whichever of these three opinions is taken, the one who 
emigrates in the Cause of Allaah has a promise from  
Allaah Almighty that he will have plenty to live by, ei-
ther in a direct or indirect way. He has promised, and 
who is better in keeping a promise than Allaah?

The whole world has witnessed the truthfulness of this 
promise and is still witnessing such. The people who 
emigrated to Madinah among the Companions of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) are apparent to every 
reader of Islamic history. They left behind their houses, 
money and everything they owned, to emigrate in the 
Cause of Allaah Almighty. Then Allaah compensated 
them with the keys of Shaam, Persia and Yemen. He 
gave them the red castles of Shaam and the white cas-
tles of the Madaa’in cities, He opened the doors of San’a 
in Yemen for them, and put the treasures of Caesar and 
Khosru at their disposal.

Ar-Razi explains in conclusion to the verse: “It’s as if it is 
said to the person: O man! If you hate emigrating from 
your homeland for fear of hardship and a difficult jour-
ney, don’t be afraid, for Allaah Almighty will give you 
blessings and a high rank as reward for your emigration 
which would be a cause for your enemies’ resentment 
and a reason for your good living.” [At-Tafseer al-Ka-
beer]  

Keys for Sustenance PART4



Shirk in Slaughtering
Sacrificing or slaughtering  an animal is the 
shedding of blood. It is an act of worship that must only 

be  to Allaah. 

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: 
“Allaah curses whoever slaughters for other than 

Allaah…” [Muslim]

If one directs it to other than Allaah, then he would  
be committing Shirk.

How can we differentiate 
between that which is done 
to honour a person (a guest) 

and that which is an act of 
worship to someone other 

than Allaah? 

Allaah says: “Do they not see that We have created for 
them of what Our Hands have created, the cattle, so 
they are their owners. And We have subdued them 
unto them so that some of them they have for riding 
and some of them they eat.” [Surat Yasin 36: 71-72]

Thus, it is allowable and could become forbidden if it 
leads to extravagance or if it is slaughtered in other than 

the prescribed way. [Shaikh ibn Jibreen]

It is either obligatory or Mustahabb because the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Whoever believes in Allaah 

and the Last Day, let him honor his guest.” And he (Salla-
Allaahu ‘alayhi wa sallam) said to ‘Abdur Rahmaan ibn ‘Awf: 
“Give a wedding feast even if it is with only one sheep.” 
However, if the slaughtering was for the sake of ven-

erating the guest of the Sultan (the ruler) and seeking 

nearness to him, then it becomes Major Shirk.

In the case of 
seeking to draw closer to someone other than  
Allaah, the intention is not to slaughter the animal 
for meat, rather the intention is to venerate the one 
for whom it is slaughtered and to give the meat to 
other people, such as the one who slaughters be-
fore a chief when he returns from a journey and so 
on, then he gives the meat to other people to eat it.

    What about 
slaughtering the ani-
mal on being happy 
when moving to a new 

house? 
What about 

slaughtering the 
animal for selling the 

meat?

What 
about slaughtering 

an animal to enter-
tain a guest (to feed 

him) or for 
Waleema?


