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Al-Bukhaari         reported on the authority of Ibn Awn that he said: 

“There are three things which I love for myself and my brothers: 
this Sunnah, that they should learn and ask about it; the Qur’an, 
that they should seek to understand it and ask about; and that 

they should leave people alone unless it is for a good reason.” 

[Kitaab al I’tisaam bilkitaabi was-Sunnah.]

HADEETH

Table of 
Contents

You are free to reproduce, reprint, 
copy, distribute this magazine, any 
page in it, or as a whole provided 
absolutely no change, addition, or 

omission is introduced in the text.
You are not allowed to make 

commercial gains from the sale of 
this magazine.

DESIGN & LAYOUT

Al-Muhajiroon Designing Team

AL-MUHAJIROON 
CONTRIBUTORS

Sisters & staff of our Women’s 
Committee

EDITING & PUBLISHING
  

Sisters & staff of our Women’s 
Committee

PLEASE NOTE

If you find any errors in the text, 
context, or references, please 

inform us. Your comments and 
suggestions are always welcome 

and may Allaah reward those 
who correct our mistakes.

CONTACT US AT

Revival of Islamic Heritage 
Society Women’s Committee

Al- Muhajiroon 
Bi-Monthly Magazine

C/o Enlightenment Into Islam 
Center

P.O.Box 5585, Safat - 13056, 
Kuwait

Direct Line: (965) 25362684
Fax: (965) 25342573

E-mail: enlight.center@gmail.com

1

4

12

15

18

21

23

24

26

28

Al-Muhajiroon means, and was initially designed and presented by revert sisters from the West, 
who had made Hijrah from the lands of Kufr to the Muslim lands for the sake of Allaah.

 
Hijrah also refers to the abandoning of sins - all that Allaah has declared unlawful, whether it be 

connected to the Rights of Allaah, or to the rights of individuals.
 

The Prophet         said, “The Muslim is the one who the Muslims are safe from—his tongue and his 
hand—the Muhaajir is the one who abandons that which Allaah has declared unlawful.” 

[Collected: al-Bukhaari (6484), Kitab ar-Riqaaq; Muslim (41), Kitab al-Imaan]
 

Al-Muhajiroon magazine stands for the migration from evil deeds, the abandoning of sins, and 
the migration to Allaah, Almighty, the Most High, through sure knowledge.

 
“Say (O Muhammad     ): ‘This is my way; I call to Allaah with sure knowledge, I and whoso-
ever follows me (also must invite others to Allaah) with sure knowledge.’” [Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be upon our beloved Prophet Muhammad      .

Our Da’wah is to return to the sublime Qur’an and the authentic 
Sunnah of the Prophet         and to comprehend them both ac-
cording to the understanding and way of the pious predeces-
sors (as-Salaf as-Saalih), may Allaah           be pleased with them 
all. We aim to act in accordance with the saying of Allaah: “O 
you who believe! Obey Allaah and obey the Messenger     , 
and those of you (Muslims) who are in authority. And if you 
differ in anything amongst yourselves, refer it to Allaah and 
His Messenger       if you believe in Allaah and in the Last 
Day. That is better and more suitable for final destination.” 
[Surat an-Nisa’ 4:59] 
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Al-Farraa’ said: “Adh-Dhaahir is above everything 
with His Knowledge, and Al-Baatin is nearest to eve-
rything with His Knowledge.” [Ma’aani al-Qur’an]

Ibn Jarir said: “Adh-Dhaahir is Dhaahir (high) over 
everything and everything is lower than Him. He is 
the Most High over everything, nothing is higher than 
Him.” [Jami’ul-Bayaan]

Az-Zajjaj said: “Adh-Dhaahir is the One Who appears 
(is easily perceived) to the intellect (or ‘those with in-
tellect’) having proofs and evidences of His Existence 
and signs of His Oneness. This meaning is concluded 
from the apparent meaning of the word “Dhahara”.

Moreover, if you take it from the language of the Ar-
abs and say, (so-and so) Dhahara the roof, it means 

surmounted the roof. It is derived from highness, and 
Allaah (Ta’ala) is uppermost over everything. Highness 
refers to the Highness of His Grandeur, Power and 
Nobility.” [Tafseer al-Asmaa]

Al-Khattabi said: “Adh-Dhaahir is He Who is appar-
ent with His proofs and signs that indicate the affir-
mation of His Ruboobiyyah (Lordship) and correct 
Oneness. Adh-Dhaahir could also mean He Who is 
above everything by His Ability. Also, the appearance 
(Dhuhoor) could mean Highness and could mean Pre-
dominance.” [Sha’n ad-Du’aa]

Al-Haleemi said: “Adh-Dhaahir means He Who is ap-
parent (to everyone) by His Actions. By this Attribute 
no one can deny His Existence nor negate its affirma-
tion.” [Al-Minhaaj]

1  Allaah (Ta’ala) is Adh-
Dhaahir, the Most 

High, nothing is above Him. 
He is the uppermost One 
and this is the utmost perfec-
tion in Highness such that 
nothing exists above Him.” 
[Shaikh ul-Islam ibn Taymi-

yyah]

The direction of the ‘Uluw (i.e. 
the upward direction) is the most 

noble direction, as is established in 
the selves (of creation).

Shaikh ul-Islam ibn Taymiyyah (Rahi-
mahullaah) explained that the ‘Uluw [tran-

scendence (Highness)] of Allaah is proven in 
the following ways:

a  The intellectual evidences
It is proven intellectually that Allaah is separate 

from His creation, and it is proven that the world, since 
it is spherical, has two real directions, upward (highness) 
and inward. Hence, Allaah (Ta’ala) should be either inside 
it or outside it; and since He (Ta’ala) is separate from the 
world, then He should be above it (upward).

b  Allaah’s ‘Uluw (Highness) is a matter that is es-
tablished in the Fitrah (natural instinct or disposi-

tion) of the creation. The creation naturally acknowledg-
es and believes the fact that Allaah is above the whole 
world, and all the nations are in consensus about that. 
That is why, whenever anyone intends to supplicate or 
ask for something, they take refuge in the direction of 
the sky (i.e. upward); their hearts are directed upward 
rather than in any other direction. The strange thing is 
that those who deny the transcendence (Highness) of 
Allaah themselves raise their hands upward in the di-
rection of the heavens when they invoke Allaah.

c  Allaah (Ta’ala) is attributed with ‘Uluw of Adh-
Dhaat, i.e. the Highness of Allaah in His Essence, 

‘Uluw of Power and ‘Uluw of the Sifaat, i.e. Highness 
in Attributes. The ‘Uluw of Adh-Dhaat means that  
Allaah (Ta’ala), in His Essence, is above everything and 
everything is below Him; Most Majestic and Mighty is 
He. This means that He is more Perfect than the world. 
‘Uluw of Power implicitly indicates that He is Omnip-
otent over the whole world. Since Allaah is separate 
from the whole world, out of His Perfect Highness He 
should be above the world and not next to it or below it.  
Allaah’s ‘Uluw is an Attribute of Perfection and there-

fore, it necessitates that it is an affirmed Attribute of  
Allaah because He is qualified with the Attribute of Per-
fection in all aspects.

Accordingly, if one says that Allaah is either above the 
world or under it on its right or left, then which of these 
descriptions denotes perfection? The answer is, “Allaah 
is above the world,” because if He is “under it” then He 
would be less perfect then the created matter! And if He 
is in the same place as the created, then Allaah (Ta’ala) 
would be equal to creation in perfection. Thus, it neces-
sitates that Allaah (Ta’ala) is above everything.

d  He (Shaikh ul-Islam ibn Taymiyyah Rahimahul-
laah) affirmed the descent of Allaah to the near-

est heaven, as quoted in an authentic narration, that He 
(Ta’ala) is Adh-Dhaahir (the Most High), nothing is above 
Him, saying: “The creed of the Salaf and the Imaams of 
this nation state that despite His (Allaah’s) descent to the 
nearest heaven, He is still above the Throne, and never 
does He come below the creation, nor can the creation 
surround Him. Rather, He is the Most High in His Near-
ness and the Most Near in His Highness.” [Dar’u at-
Ta’aarud with abbreviation]

2  The descent of Allaah, the Exalted, does not ne-
gate or contradict the Name Adh-Dhaahir.

Ibn Taymiyyah (Rahimahullaah) also said: “The best thing 
to do with regards the Names and Attributes of Allaah 
(Ta’ala) is to consider the wordings of the texts; such that 
one affirms what Allaah and His Messenger have af-
firmed and negate what has been negated. Allaah (Ta’ala) 
affirms His Attribute of Descent, and His Coming (on 
the Day of Resurrection), and negates having a rival 
with him.

Al-Bukhaari (Rahimahullaah) and others give proof for the 
negation of giving resemblance to Allaah, saying that 
He (Ta’ala) descends in a manner which suits His Maj-
esty, and there is nothing like it (His descending). He 
descends, but not like the descending of the creation; 
just as there is no similarity to Him in the rest of His At-
tributes. He (Ta’ala) is free from resembling His descent 
with the descent of the creation or their movement and 
transition. 

The created being descends, i.e. descends from up to 
down, and accordingly the attribute of transcendence is 
removed from him and others become higher than him. 

However, there is nothing higher than the Lord, the 
Exalted. He is the uppermost, the Most High, and He 

The Name of Allaah Adh-Dhaahir is mentioned once in the noble Qur’an in Surat al-Hadeed (57:3): 

ۈئ    ۈئ  ېئ  ېئ  ېئىئ  ىئ  ىئ  ی  ی  ی   

“He is the First (nothing is before Him) and the Last (nothing is after Him), the Most High (nothing is above 
Him) and the Most Near (nothing is nearer than Him). And He is All-Knower of everything.”

The meaning of the Name

The Impact of Belief in this Name

Allaah



is always uppermost and always has been, despite His 
nearness to His slaves (by His Knowledge) and coming 
close to them and descending whenever He wills and 
His coming whenever He wills. He is the Most High 
with His Nearness and the Most Near with His High-
ness.

The created being is incapable to join between these two 
attributes (Highness and Nearness) just as he is incapa-
ble to be the first, the last, and the most high and most 
near simultaneously. 

It was said to Abu Sa’eed al-Kharraz: ‘With what have 
you known Allaah?’ He said: ‘By joining between (or 
combining) two contradictory (attributes).’ He meant by 
joining between attributes which are contradictory (not 
possible) with regards to the human.

Any attribute that contradicts His Perfect Attributes is 
negated from Him and He is freed from it. He (Ta’ala) says 
in Surat al-Baqarah (2:255):

 ڻ  ۀ  ۀ  ہ   ہ   ہ  ہھ  ھ  ھ  ھ  ے  ےۓ    
“Allaah La illaha illa Huwa (none has the right to be 
worshipped but He), the Ever Living, the One Who 

sustains and protects all that exists. Neither slumber 
nor sleep overtake Him.”

In Surat al-Furqan (25:58), He (Ta’ala) says:

ٹ   ٹ  ٹ   ٹ   ڤ  ڤ ڄ  
“And put your trust [O Muhammad (Salla-Allaahu ‘alayhi 

wa sallam)] in the Ever Living One Who dies not.”

slumber and sleep are negated attributes for Allaah 
(Ta’ala).

It is not permissible to attribute Allaah with any of these 
attributes because they are deficient attributes and to  
Allaah belong only Perfect Attributes.

Similarly, it is not permissible to say: ‘He is the lower-
most that suits Him!!!’ Exalted be He, He is the upper-
most One, the Most High, and never is He the lower-
most, because it is a deficient characteristic and Allaah 
is free of that.

His (Salla-Allaahu ‘alayhi wa sallam) statement, ‘You are the 
most Near, nothing is nearer than You,’ [Muslim], does 
not require Him to be in the lowermost as the ignorant 
ones claim, who do not know the reality of highness and 
lowness. They think that the heavens and all what they 
comprise come underneath the earth either at night or 
in the day time, and this is wrong. The heavens cannot 

be except above the earth, even though the orbit is 
spherical surrounding the earth; however, He is the 

Most High above the earth in a real highness and in all 
aspects.” [Majmoo’ at-Fatawa]

3  Shaikh Abdur-Razzaq al-Badr (Hafidhahullaah) said: 
“Knowing that Allaah the Most High is above His 

servants, disposing their affairs, and that their deeds 
ascend to Him etc., necessitates directing the heart to 
Him Alone, showing humility before His Hands, submit-
ting to His Grandeur and imploring Him Alone. Allaah 
(Ta’ala) says in Surat al-Hajj (22:62):

ہ  ہ  ھ  ھ  ھ  ھ  ے  ے  ۓ      ۓ  ڭ  
ڭ  ڭ  ڭ  ۇ  ۇ   ۆ     ۆ   

‘That is because Allaah – He is the Truth (the only 
True God of all that exists, Who has no partners or 

rivals with Him), and what they (the polytheists) in-
voke besides Him, it is Baatil (falsehood). And verily, 

Allaah He is the Most High, the Most Great.’

Whoever does not believe in Allaah’s Dhaahiriyyaah 
(Highness) is lost and his heart is distracted. His heart 
does not have a Qiblah to direct it (his heart) towards it 
(Qiblah), nor does he have one whom he worships and 
asks for his needs.”

Source: 
1. An-Nahj al-Asmaa fee Sharh Asmaa’ ul-Allaah al-Husna 

by Shaikh Muhammad an-Najdi
2. Fiqhul-Asmaa’ al-Husna by Shaikh Abdur-Razzaq al-

Badr
3. The Transcendence (‘Ulaw) of Allaah by Dr. Saleh as-

Saleh

Safar (travel) linguistically means leaving the 
residence, and is called that because when a per-
son comes out of his house, he becomes apparent 
(visible) to others, instead of being hidden. 

It is said that Safar (travel) is called that because 
it shows (reveals) the characters of the people.

If anyone praised another person in the pres-
ence of ‘Umar (Radia-Allaahu ‘anhu), he (‘Umar) (Radia-
Allaahu ‘anhu) would say to him: “Did you travel 
with him? Did you deal with him?” If the man 
answered in the affirmative, ‘Umar (Radia-Allaahu 
‘anhu) would accept that from him and if the man 
answered with “No”, then ‘Umar (Radia-Allaahu 
‘anhu) would say: “You have no knowledge of 
him.” [Al-Baihaqi and authenticated by al-Al-
baani in Irwaa al-Ghaleel no. 2637]

Types of Safar
  
Safar (travel) is of three types: dispraised, 
praised, and allowed. 

1: Dispraised travel 
It is travel which involves disobedience to  
Allaah, such as: the travel of a woman alone with-
out a Mahram (the husband or any other relative 
to whom she is prohibited to marry), or travel to 
commit sins and evil deeds (e.g. any kind of un-
lawful sexual intercourse, etc.). Dispraised travel 
includes travelling without the permission of the 
parents (or the husband) or travelling to or from 
a land of plague. 

The Etiquette 
of Travelling

 
Allaah (Ta’ala) says in Surat Az-Zukhruf (43:12-14):

ٺ  ٺ  ٺ  ٿ     ٿ   ٿ   ٿ  ٹ  ٹ  ٹ  ٹ  ڤ  
ڤ  ڤ  ڤ   ڦ  ڦ  ڦ  ڦ  ڄ  ڄ  ڄ  ڄ  ڃ   

ڃ  ڃ   ڃ  چ  چ  چ  چ    ڇ  ڇ  ڇ  ڇ       ڍ   ڍ  ڌ
“And Who has created all the pairs and has appointed 

for you ships and cattle on which you ride, in order that 
you may mount firmly on their backs, and then may 
remember the Favour of your Lord when you mount 

thereon, and say: ‘Glory to Him who has subjected this 
to us, and we could never have it (by our efforts).’ And 

verily, to Our Lord we indeed are to return!



The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “If you hear 
of the prevalence of plague in a land, do not go there; and if 
it (plague) breaks out in a land where you happen to be, do 
not run away from there.” [Agreed upon]
 
Of the disliked travel is to travel alone. 

2: Praised travel
It is travel which is for seeking Allaah’s pleasure, and is 
divided into: 

a  Obligatory travel, such as travelling to perform 
Hajj (for the first time), or traveling to acquire 

knowledge which is obligatory on every Muslim. Many 
of our Predecessors (may Allaah be pleased with them) 
used to travel to acquire knowledge as mentioned by 
al-Khateeb al-Baghdadi in his book “Ar-Rihla fee Talab 
al-Hadeeth.”

b  Desirable travel: to set out on a journey for visit-
ing the three mosques, i.e. Al-Masjid al-Haraam 

(in Makkah), Masjid al-Nabawi (the mosque of Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) in Madinah), and 
Masjid al-Aqsa, (in Jerusalem). This also includes visit-
ing the ‘Ulama’ (scholars) to adopt their manners and 
morals and to benefit from their knowledge.
 

3: Allowable travel
It is travel for earning one’s livelihood and wealth so that 
one will be able to abstain from begging or asking oth-
ers. Travelling for employment is sometime necessary to 
make one self-sufficient, thereby protecting one’s family. 
Spending on them and using the remainder or excess 
is a charity. If one has this intention then the allowable 
travel is converted into desirable travel (one will be re-
warded for it), according to the statement of the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam): “The reward of 
deeds depends upon the intention.” [Al-Bukhaari]

Another kind of allowable travel is travelling for amuse-
ment or rest and recuperation. As long as it is within 
the boundaries that Allaah (Azza wa Jall) has ordained and 
allowed for His slaves, it is allowed. If the intention be-
hind one’s travel is to regain energy and strength for 
doing good deeds, then one will be rewarded for that 
(travel). 

Shaikh ul-Islam ibn Taymiyyah (Rahimahullaah) said: “If 
looking at trees, horses and cattle is in the manner of 
admiration of life, leadership, or wealth, then it is dis-
praised, because  

If it is in a way which will not harm one’s religion, and 
therein is only self rest, such as looking at the flowers, 

i.e., for enjoyment, then this is a kind of falsehood 
which is used against truth.” [Mukhtasar al-Fatawa 

al-Masriyyah] 

Moreover, a tour or journey which is devoid of any in-
tention or aim (goal) is a waste of time, a distraction of 
the heart, an exertion (straining) of the body, and it is not 
free of extravagance in spending money.  

Imaam Ahmad (Rahimahullaah) said: “Going on a journey, 
or taking a tour is not part of Islam, nor was it prac-
ticed by the Prophets or the righteous people. Travelling 
should be for acquiring knowledge or to meet a Shaikh 
(scholar) to follow or learn from him because travelling 
distracts the heart.” [Adaab Shar’iyyah by Ibn Muflih]  

Abu Umamah (Radia-Allaahu ‘anhu) narrated that a man 
said: “O Messenger of Allaah, allow me to go to travel.” 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Verily, the 
travel (that is ordained) for my Ummah is Jihad (to go and 
fight) for Allaah’s Cause.” [Abu Dawoud and al-Hakim 
with a correct Isnad] 

The Etiquette of 
Travelling

1  One should perform Istikharah (i.e., perform 
the Istikharah prayer to consult with Allaah 

(Subhaanahu wa Ta’aala) and seek His help and guidance 
as to the best of two matters.  

       
       
       
       
       
       
       
       
       
       
       

“O Allaah! I consult You as You are All-Knowing, 
and I appeal to You to give me strength as You are 

Omnipotent, and I ask You for Your Great Favor, for 
You have power, but I do not, and You know all hid-
den matters and I do not. You are the Knower of the 

Unseen. O Allaah! If You know that this matter (men-
tion the matter here) is good for me in my religion, 

my livelihood, and for my life in the Hereafter (or say: 
for my present and future life), then ordain it for me 

and make it easy for me, and bless me in it; and if You 
know that this matter is evil (not good) for me in my 
religion, my livelihood, and for my life in the Hereaf-
ter (or say: for my present and future life), then keep 

it away from me and take me away from it, and choose 
what is good for me wherever it is, and help me to be 

pleased with it.”

 
The one who seeks guidance and consults Allaah (Azza 
wa Jall) in all his affairs never fails. This is because no-
body knows where the good is, and in the Istikharah is 
complete submission and placing of one’s trust in Allaah 
(Azza wa Jall) to choose for the person what is good for him. 
 

2  One should repent from all sins, give back the 
rights of the people, fulfill the debts, prepare the 

expenditure for those who are dependent on him, and 
take the lawful means for his travelling. Let one take 
enough provision to broadly entertain his compan-
ions. During travel, one should display a good attitude 
towards others by speaking good words, giving food, 
and showing good character. One of the effects of travel 
is boredom; therefore, whoever exhibits good conduct 
during travel is regarded as a good mannered person. 
Of perfect conduct of the traveller is being good to the 
one who hires a ride or means of conveyance, helping 
one’s companions as much as one can, and helping the 
one who has no means of transport or provision. In ad-
dition, being humorous on certain occasions without 
committing sins or vulgar talk will help overcome the 
feeling of boredom and hardship associated with travel. 
[Maw’idhat al-Mu’mineen PP. 239] 
  

3  Taking permission: 
One should take permission from his parents for 

travelling, because the desirable and the allowable kind 
of travel are not permissible without their approval. 
And the married woman should take permission from 
her husband. 
 

4  The prohibition of women travelling alone: 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 

Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “It is not permis-
sible for a woman who believes in Allaah and the last day 
to travel for one day and night except with a Mahram (the 
husband or any other relative to whom she is prohibited to 
marry).” [Al-Bukhaari and Muslim] 
 
A woman is not allowed to embark on a journey unless 
she is accompanied by her husband or a Mahram. Some 
other scholars believe this command applies only to an 
unnecessary journey.  They maintain that she can even 
travel alone if she is to perform her unavoidable duty 
like Hajj.  However, some scholars stand for a total ban 
on women with regard to travelling alone, whether for 
Hajj or any other purpose and this is the most correct 
point of view. [Bulugh al-Maraam]
  

Ibn ‘Abbaas (Radia-Allaahu ‘anhu) narrated 
that he heard the Prophet (Salla-Allaahu 

‘alayhi wa sallam) saying: “It is not per-
missible for a man to be alone with 
a woman, and no lady should travel 

except with a Mahram.” Then a man 
got up and said:  “O Allaah’s Mes-
senger, I have been enlisted in the 
army for such and such Ghazwah 
(battle) and my wife is proceeding 
for Hajj.”  Allaah’s Messenger (Salla- 

Allaahu ‘alayhi wa sallam) said: “Go, and per-
form Hajj with your wife.” 

[Al-Bukhaari]
 

5  The desirability (excellence) of travelling in the 
company of a group of three or more and appoint-

ing a leader and obeying him: 

Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated 
that the Prophet Muhammad (Sal-

la-Allaahu ‘alayhi wa sallam) said: “If the people 
were aware of what I know about 

(the dangers of) travelling alone, no 
rider would travel alone at night.” 

[Al-Bukhaari]
This narration indicates that travelling alone, whatever 
its form, is inadvisable at night, and can cause many in-
conveniences which may affect both one’s worldly wel-
fare and one’s religion. [Riayadus-Saliheen] 

E.g. one may become sick or someone may attack him 
and so forth, while he has no companion to help or de-
fend him.

‘Amr ibn Shu’aib (Radia-Allaahu ‘anhu) narrated that ‘Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “A single rider 
is (accompanied with) Satan and two riders are (accompa-
nied) with two Satans.  Three riders form a group.” [At-
Tirmidhi and Abu Dawoud]

This Hadeeth tells us that at least three travelling com-
panions are preferable, because if they are only two, one 
may drop out due to some emergency and then the oth-
er will remain alone.  One or two riders (travelers) have 
been described in the Hadeeth as being “accompanied by 
Satan” and this means that they can hardly escape the 
devil.  However, in the case of a trio, they will remain 
immune from satanic insinuations.  
Abu Sa’eid and Abu Hurairah (Radia-Allaahu ‘anhuma) nar-
rated that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “When three people set out on a journey, they should 
appoint one of them as their leader.” [Abu Dawoud 
with a good Isnad] 



Shaikh ul-Islam ibn Taymiyyah (Rahimahullaah) said: ”He 
(Salla-Allaahu ‘alayhi wa sallam) obliged the appointment of a 
leader for a small group occasionally in  matters such as 
travelling to draw attention to the importance of imple-
menting this rule for other types of meetings.”
The Hadeeth indicates that if a leader is appointed, the 
others must obey him (regarding the affairs of travel-
ling). However, regarding personal matters, there is no 
need to obey him. [Shaikh Ibn ‘Uthaimeen in Riyadh-us 
Saliheen] 
The leader should consult the others, as Allaah orders in 
Surat Aal-’Imran (3:159):

ڤ  ڦ  ڦڦ  چ  
“And consult them in the affairs.”

Abu ‘Ali ar-Rabat narrated that he accompanied ‘Abdul-
laah ar-Razi, and he (the latter) said: “Shall I be the Amir 
(the leader) or you?”  The narrator (Abu ‘Ali) said: “You.”  
‘Abdullaah ar-Razi said: “Then you have to obey.” Then 
at night, rain fell.  He stood till morning holding a gar-
ment over my head protecting me from the rain… and I 
was saying to myself: “I wish I died and did not say that 
you are the Amir.” 

6  Seeking righteous and good company in order to 
help one in doing good and reminding him (of 

good) if he forgets.  Allaah (Subhaanahu wa Ta’ala)   ordered 
(us) to accompany the good and righteous people when 
He (Azza wa Jall) addressed His Prophet (Salla-Allaahu ‘alayhi wa 
sallam) in Surat al-Kahf (18:28):

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ   پ  
ڀڀ  ڀ  ڀ  ٺ  ٺ  ٺ  ٺ  ٿ    ٿٿ  ٿ  ٹ  

ٹ  ٹ  ٹ  ڤ  ڤ  ڤ  ڤ  ڦ   ڦ  ڦ  ڦ 
“And keep yourself [O Muhammad (Salla-Allaahu ‘alayhi 
wa sallam)] patiently with those who call on their Lord 

(i.e. your companions who remember their Lord with 
glorification, praising in prayers, etc. and other right-
eous deeds, etc.) morning and afternoon, seeking His 
Face, and let not your eyes overlook them, desiring 

the pomp and glitter of the life of the world; and obey 
not him whose heart We have made heedless of Our 
Remembrance, one who follows his own lust, and 

whose affair (deeds) have been lost.”

Also, Allaah (Ta’ala) said in Surat at-Tawbah (9:119):

ڄ  ڄ  ڄ  ڄ  ڃ  ڃ  ڃ   ڃ  چ  
“O you who believe! Be afraid of Allaah, and be with 

those who are true (in words and deeds).”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Do not 
accompany except a believer, and let not your food be 

eaten except by a righteous person.” [Ahmad, Abu Da-
woud and at-Tirmidhi with a good Isnad] 

7  What to say when you bid farewell to someone 
who is travelling (supplication of the resident for 

the traveller). Saalim ibn ‘Abdullah ibn ‘Umar (Radia- 
Allaahu ‘anhum) narrated that when a person was to set out 
on a journey, ‘Abdullah ibn ‘Umar (Radia-Allaahu ‘anhuma) 
would say to him: “Draw near so that I may bid fare-
well to you as Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-
lam) used to bid farewell to us. Allaah’s Messenger (Salla- 
Allaahu ‘alayhi wa sallam) used to say:

‘I entrust to Allaah your religion, your trust and your last 
deeds.’” [At-Tirmidhi and Abu Dawoud] 

Here, “trust” means religious obligations, his family 
and who he will leave behind, as well as his wealth and 
property which he will also leave behind with someone 
whom he has appointed as a surety and trustee. Religion 
is mentioned together with the trusts because travel 
could be a precursor (lead to) of neglecting some of the 
religious matters. Therefore, one invokes for help and 
guidance concerning them, as mentioned by al-Khattabi 
and others.
It is preferable and an act of Sunnah, if one is setting 
out on a journey, to bid farewell to his brothers; verily,  
Allaah (Azza wa Jall) has made in their invocation for him a 
blessing. [Bahjat al-Jaliseen by Ibn Abd al-Barr]

A man came to Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 
sallam) and said: “O Messenger of Allaah! I intend to un-
dertake a journey, so supplicate for me.” He (Salla-Allaahu 
‘alayhi wa sallam) said: “May Allaah grant you (the provision 
of) piety.” The man said: “Please supplicate more for 
me.” He (Salla-Allaahu ‘alayhi wa sallam) said: “May He forgive 
you your sins!”  The man repeated: “Please supplicate 
more for me.”  Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 
sallam) said: “May He facilitate (make easy) for you the per-
formance of good wherever you are.”  [At-Tirmidhi] 

Ash-Sha’bi said: “It is an act of Sunnah that when a man 
returns from a journey, his friends go and welcome him 
and when he goes on a journey, he should go to bid 
them farewell and take advantage of their invocation for 
him.” [Adaab Shar’iyyah by Ibn Muflih]

Isa ibn Ja’far said: “I bid farewell to Ahmad ibn Hanbal 
when I intended to go to Babylon. He (Ahmad) (Rahima-
hullaah) said: “May Allaah not make this occasion the last 
thing between us.” [Adaab Shar’iyyah]

The traveller should say to the one who is residing (resi-
dent) (not travelling):  

“I place you in the trust of Allaah, Whose trust is never 

lost (or misplaced).” 
[Ibn Maajah with a correct Isnad]

8  The desirability or the excellence of setting out for 
a journey on Thursday and in the early part of the 

day: 

Ka’ab bin Malik (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) set out on Thursday 
for the expedition of Tabuk, and he liked to go on a jour-
ney on Thursdays.  [Al-Bukhaari and Muslim] 

Sakhr ibn Wada’ah al-Ghamidi (Radia-Allaahu ‘anhu) nar-
rated that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
scarcely set out for a journey on a day other than Thurs-
day. [Al-Bukhaari and Muslim]

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) used to 
say: “O Allaah! Bless my people in the early part of the day 
(morning).” Whenever he (Salla-Allaahu ‘alayhi wa sallam) dis-
patched a detachment or any army, he would dispatch it 
at the beginning of the day (soon after dawn). [Ahmad, 
Abu Dawoud, at-Tirmidhi and Ibn Maajah]

The narrator Sakhr (Radia-Allaahu ‘anhu) was a merchant, 
and he used to send out his goods at the beginning of 
the day.  So his trade flourished and he made a good 
fortune. [Abu Dawoud and at-Tirmidhi]

9  The preference of travelling at night (for the one 
who it has been written for), according to the fol-

lowing narration: 

Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: “Keep to travelling by night 
because the earth is folded (shortened - traversed more easi-
ly) during the night.” [Abu Dawoud with a good Isnaad] 

Abu Dawoud and others took the following narration as 
an evidence for the dislike of travelling at the early part 
of the night: 

Jaabir ibn ‘Abdullaah (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Do not let your 
Fawaashi (i.e., animals like camels, goats, etc.) graze at 
sunset until night. This is because the devils come out at 
sunset until the darkness of the night.”  [Muslim]

10 Supplication when leaving the house: 
One may say the following supplication upon 

leaving the house:

(I get out of my house) “In the Name of Allaah, I put my 
trust in Him: it is only Allaah who grants me power to be 
saved from committing sins or grants power to do good.” 
Then this man is shown the right path and is protected, 
and the Satan withdraws from him.  [As reported by 

Abu Dawoud, at-Tirmidhi and an-Nasaa’i] 

Abu Dawoud added: “One Satan says to another, ‘How 
can you subdue a person who is guided, sufficed (cov-
ered) and protected (saved)?’” 

11 Supplication of travelling (while riding) 
Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated: “When-

ever Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) mount-
ed his camel for setting out on a journey, he would recite: 
‘Allaahu Akbar’ (Allaah is the Greatest) three times, then 
he (Salla-Allaahu ‘alayhi wa sallam) would supplicate: 

‘Glory be to Allaah, Who has subjected this to us, and we 
could never have it (by our effort). And verily to our Lord 

we indeed are to return.’

 

‘O Allaah, we ask You during this journey of ours for 
righteousness, piety and such deeds as are pleasing to You.  
O Allaah, make easy for us this journey of ours and make 
the distance short for us.  O Allaah, You are our Compan-
ion during the journey and the Guardian of the family and 

the property in our absence.
 O Allaah, I seek refuge in You from the hardships of 

travelling, of hearing or seeing displeasing things and evil 
turns in property and family.’” 

Also when he (Salla-Allaahu ‘alayhi wa sallam) returned from 
his journey, he recited this supplication, adding these 
words:

آيبون، تائبون، عابدون، لربنا حامدون

“We are those who return; those who repent; those who 
worship and those who praise our Lord.” [Muslim]

Commentary

This is a very comprehensive prayer. Man is not safe 
from risks during a journey and in his absence the safety 
of his household becomes problematic (a cause of con-
cern) to him, too.  In this prayer, Allaah is entreated to 
ensure the safety of these two (family and wealth) in the 
most effective words.  And none can harm that per-
son who comes under the watch and protection of 
Allaah.  This prayer should be recited upon starting 



14 If one is travelling and decides to stop some-
where to rest or to eat or for any other reason, 

let him say the following supplication, as the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “If one settles in a place, 
and says:

‘I seek refuge with Allaah’s Most Per-
fect Words from the evil of all that He 
has created,’ nothing will harm him 
until he departs from that place.” 

[Muslim]

15 If it is not an inconvenience to anyone, then it 
is desirable to stay together when settling in a 

place not separate from one another.

Abi Tha’labah al-Khashni (Radia-Allaahu ‘anhu) said: “When 
the people used to disperse and scatter in the valleys 
and mountain passes, the Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam) said: “Verily, your dispersion in the 
passes and valleys is from Shaytaan.” After that occasion, 
whenever they settled in a place, they stayed together.” 
[Abu Dawoud with a good Isnaad]  

16 Virtue of supplicating during the journey: 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: 
“Three supplications are to be granted without doubt. The 
supplication of the oppressed, the supplication of the travel-
ler, and the supplication of the parent (father) for his son.” 
[Abu Dawoud and at-Tirmidhi]

17 Preference of early return of the traveller to his 
home after the accomplishment of his mission: 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “A journey is 
a kind of torture as it prevents one from eating, drinking 
and sleeping. So when a person has accomplished the pur-
pose of his journey, he should return home quickly.”  [Al-
Bukhaari and Muslim] 

18 The preference of returning home in daylight 
and the abhorrence of returning home at night 

when not necessary: 

Jaabir (Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: “If anyone of you remains 
away from home for a long period, he should not return 
home at night.” 

In another narration, Jaabir (Radia-Allaahu ‘anhu) said:  
“Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) prohibited 
us from returning back to our families at night.” [Al-

Bukhaari and Muslim]

It is also forbidden to enter upon one’s family all of a 
sudden without informing them of his arrival.

Anas (Radia-Allaahu ‘anhu) narrated: “The Prophet (Salla- 
Allaahu ‘alayhi wa sallam) never returned to his family from a 
journey at night. He used to return either in the morning 
or in the afternoon.” [Agreed upon]

Jaabir (Radia-Allaahu ‘anhu) narrated: “The Prophet (Salla- 
Allaahu ‘alayhi wa sallam) forbade going to one’s family at 
night (on return from a journey), lest he should find 
something which might arouse his suspicion as regards 
his family or lest he should discover their defects.” 
[Muslim]

The statement of the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
“If anyone of you remains away from home for a long pe-
riod,” indicates long journeys. To the contrary, going out 
in the morning for a need and returning at night is not 
included in this prohibition. This is because the one who 
returns after a long journey without informing his fam-
ily may find his family in a situation that he dislikes of 
not being prepared, beautified, adorned or clean, and 
this may cause aversion between the spouses. This is es-
pecially the case since the Islamic law encourages us to 
conceal our defects and prohibits spying, as the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Lest he should find some-
thing which might arouse his suspicion or lest he should 
discover their defects.” Whoever informs his family in 
advance about his arrival, then this prohibition does 
not apply to him as is reported by Ibn Khuzaimah after 
quoting the Hadeeth by Ibn ‘Umar (Radia-Allaahu ‘anhuma): 
“When the Prophet (Salla-Allaahu ‘alayhi wa sallam) returned 
from a Ghazwah (battle) he said: ‘Do not enter upon your 
women at night, and send someone who will inform the 
people about your arrival.’” [Al-Fat-h 9/340]

Jaabir (Radia-Allaahu ‘anhu) also reported: “The Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) said: ‘If you enter (your town) at 
night (after coming from a journey), do not enter upon your 
family till the women whose husband was absent (from the 
house) shaves her pubic hair and the woman with unkempt 
hair combs her hair.” [Al-Bukhaari] 

However, an arrival with prior notice will not be count-
ed as obnoxious. In today’s world there is nothing unu-
sual about a phone call or email message.  Yet, if such a 
contact is not feasible, one’s arrival home at night would 
be considered as undesirable.  However, one can do so if 
necessity demands. 

19 The preference of entering the Masjid near one’s 
home upon returning from a journey for offering 

two Nafl (voluntary) Rak’ah prayer: 

Ka’ab ibn Maalik (Radia-Allaahu ‘anhu) narrated that 

a journey as well as returning from it. 

Subhaan-Allaah means, to free Allaah from all defects 
or need. A person should feel that he needs this ride or 
means when he rides, therefore, he praises Allaah Who 
is in no need of anyone or anything. Therefore, saying 
Subhaan-Allaah is better than saying Al-Hamdullillah, 
in this case. Saying: “Verily to our Lord we indeed are to 
return,” is a reminder for the person of his last journey 
from this life, of which its destination is to Allaah (Azza 
wa Jall) when one dies and is carried by the people, so the 
return is to Allaah. 

12 Glorification of Allaah by the traveller while as-
cending and descending: 

Jaabir (Radia-Allaahu ‘anhu) narrated: “When we ascended (a 
height) we used to say, ‘Allaahu-Akbar’ (Allaah is Great) 
and when we descended from a height we used to say, 
‘Subhaan-Allaah’ (Glory be to Allaah).”  [Al-Bukhaari]

Ibn ’Umar (Radia-Allaahu ‘anhuma) narrated that when-
ever Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) and 
his army ascended a height, they used to say Takbeer  
(Allaahu Akbar) and when they came down they would 
say Tasbeeh (Subhaan-Allaah).” [Abu Dawoud – with a 
correct Isnad] 

Commentary

Based on the aforementioned Ahadeeth, when one is as-
cending a mountain or the plane is taking off, one may 
say “Allaahu Akbar” once, twice, or three times. Like-
wise when one is descending a mountain or the plane is 
landing, one may say, “Subhaan-Allaah,” once, twice or 
three times.

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said that this 
is because when one ascends and sees himself in a 
high place, he may think high of himself, so he says  
“Allaahu-Akbar” to remind himself, that Superiority and 
Exaltedness belong to Allaah (Azza wa Jall). To remind one-
self that no matter how high one reaches, still there is 
One Who is above all His creation and higher than him, 
and He is Allaah (Azza wa Jall), the Exalted. And when one 
goes down, one says: “Subhaan-Allaah,” freeing Allaah 

(Azza wa Jall) from being low or having any defect, because  
Allaah is absolutely above everything. 

Although it is mentioned in an authentic Hadeeth that 
Allaah (Azza wa Jall) descends to the lowest heaven, His 
descent is in a manner that suits His Majesty and it is not 
like the descent of anything in this life, because there is 
nothing like unto Allaah (Azza wa Jall).

13 Avoid pitching a tent on the road when one 
wants to rest or sleep.

 Abu Hurairah (Radia-Allaahu ‘anhu) nar-
rated that the Messenger of  

Allaah (Salla-Allaahu ‘alayhi wa sallam) said: 
“When you travel through a fertile 

land, you should go slow and give the 
camels a chance to graze in the land. 

When you travel in an arid land where 
there is scarcity of vegetation, you 
should quicken their pace lest your 

camels grow feeble and emaciated for 
lack of fodder.  When you halt for the 
night, avoid pitching your tent on the 
road for it is the abode of harmful in-
sects and beasts at night.” [Muslim]

Imaam Nawawi (Rahimahullaah) said: “This is one of the 
manners of travelling and settling in a place which  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) guided us 
to, because harmful insects and beasts walk on the road 
at night for their ease, and they scavenge for food that 
falls from the people. Therefore, if a person wants to rest 
at the end of the night, he should avoid staying on the 
road.” 
  



First: Consider a person who does not know the truth 
and another person who does not act upon the truth 
despite being aware of it. Both people are equally con-
demned to Hell-Fire. This means that knowledge with-
out action has no value.

Second: The possibility of committing judgmental er-
ror exists for anyone who exercises a judgment. Had 
it not been so, people would not have been divided as 
such and the making of such fine distinctions among 
them would have been out of place. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “He who has 
been appointed a Qaadi (judge) has been slaughtered with-
out a knife.” [Ahmad and Al-Arba’ah]

This Hadeeth indicates the extent of the severity to which 
court magistrates are subjected. If the magistrate is a pi-
ous person, he strives to obtain a correct and just judg-
ment, yet despite his efforts, he will be subjected to an 
extreme accountability in the Hereafter.

Another Hadeeth states that a righteous magistrate will 
be called on the Day of Judgment and subjected to such 
an intense and severe interrogation that he will say: 
“Would that I had never exercised a judgment even 
between two persons!” In the case of a magistrate who 
turns out to be an oppressor and a bribe-taker, he will 
dwell in the Hell-Fire.

whenever Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
returned from a journey, he used to visit the Masjid (be-
fore doing anything else) and offer a two Rak’ah prayer 
therein and then sit for the people. [Al-Bukhaari and 
Muslim]

The performance of two Rak’ah optional prayer is an 
expression of gratitude to Allaah that he has safely re-
turned home by His Grace.

20 The preference of bringing gifts for the family 
and relatives: Since the family is anxious and 

their hearts are longing for the one who returns from a 
journey, their hearts feel happy because of meeting him. 
Their joy will increase with giving gifts and the person’s 
heart will turn to their remembrance during the travel.” 
[Maw’idhat al-Mu’mineen]

The Allowable matters 
(permissible practices) 

for the Travelers

It is permissible:

1  To shorten the prayers, i.e. the four Rak’ah obliga-
tory prayers (Asr, Dhuhur and ‘Isha) are offered as 

two Rak’ah (only during travelling).
  

2  To offer the Dhuhur and Asr prayers together and 
the Maghrib and ‘Isha prayers together, at the time 

of the validity of either the former prayer or the latter 
one (joined and shortened during travel). However, it is 
Sunnah to pray every prayer in its proper time.

3  To break the fast in Ramadaan and make up the 
missed days after Ramadaan.

4  To offer the Nafl (voluntary) prayer on the back of 
the (Rahila) mount (carriage) on a journey, facing 

whatever direction it takes. 

5  To wipe over the Khuffain (leather socks covering 
the ankles) or the socks and the turban, for three 

days and nights for the traveler.
 

Q  What is the verdict of wiping Al-Khimar (head 
scarf for the woman); is it the same verdict as 

the turban for men? 

A  The scholars differed regarding this issue. Some 
of them allowed wiping over the head scarf for 

women, while others said: “It is prohibited, because  

Allaah (Azza wa Jall) ordered us to wipe over our heads 
in Surat al-Ma’idah (5:6).  If she wiped over the Khimar 
then this does not mean that she wiped over her head.” 
Shaikh Muhammad ibn Salih al-‘Uthaimeen (Rahimahul-
laah) said: “If there is difficulty in removing and putting it 
on again or the weather is very cold, then it is allowed for 
her to wipe over the Khimar.  Actually there are no cor-
rect evidences regarding this issue.” [Sharh al-Mumti’e] 

6  To leave the Rawatib (specific voluntary prayers 
offered after or before the compulsory prayers) 

during the journey, though it is disliked to leave them 
(when in one’s residence) for the non- travellers. 

The Sunan al-Rawatib (the voluntary prayers offered af-
ter or before the obligatory prayers) are dropped for the 
travellers on a journey except the two Rak’ah Sunnah of 
Fajr prayer that are offered prior to the obligatory Fajr 
(dawn) prayer, which is not dropped whether the per-
son is on journey or in one’s residence. 

Regarding the other voluntary prayers (such as the 
late night prayers, Witr, Dhuha, Tahiyyatul Masjid, the 
eclipse prayer), it is allowed for the traveller to offer 
them voluntarily like the non-traveler.  The Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) never left offering three (kinds of) 
prayers, when travelling nor in his residence: 

a. The two Rak’ah Sunnah (voluntary) prayer of the 
Fajr

b. The two Rak’ah Dhuha prayer
c. The Witr prayer before sleeping [Al-Irshaad Fee 

Ma’rifat al-Ahkam]

Offering the Friday congregational prayer is not ob-
ligatory on the traveller, and shortening the prayer is af-
firmed for him. 

7  To perform Tayammum (dry ablution with sand) 
for the traveller, if he could not find water or had 

water sufficient only for his food and drink.  

It is confirmed in Saheeh al-Bukhaari that a traveller is 
granted the reward similar to that given for his good 
deeds which he practiced at home as if he is practicing 
the same while travelling, even though he is leaving 
them. 

Abu Musa (Radia-Allaahu ‘anhu) narrated that Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said: “When a slave (a 
believer) falls ill or travels, then he will get written to his 
account (the reward) similar to that which he used to get for 
his good deeds practiced at home or when in good health.” 
[Al-Bukhaari]

This Hadeeth states two points: 

 ۞ Sources:
  1. Qutoof al-Azhaar fi Adaab al-Asfaar By Sheikh Muhammad al-Humood an-Najdi
  2. Riyadus-Saliheen by Sheikh Ibn Uthaimeen
  3. Riyadus-Saliheen by Darus-Salam



If somebody becomes a Hakam between two people, he 
should be just in his Hukm (decision), and if he gives 
Hukm he should refer to the Book and to the Sunnah of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam). 
If you are asked to judge between two people, do not 
give Hukm or punish directly after hearing from only 
one of them. 

In Surat an-Naml (27:27), when the Hud-hud bird (Hoo-
poe) came with the news about the Queen of Saba, 
Prophet Sulaiman (‘Alayhis-salam) said:

  ڈ  ژ   ژ  ڑ  ڑ        ک  ک  ک  
“We will see whether you were truthful or were of the 

liars.”

Be fair, if you become a Hakam.

Judgment is a crucial matter, for which a person is ac-
countable.

Allaah (Ta’ala) says in Surat an-Nisaa’ (4:58):

ۅ  ۉ  ۉ   ې  ې  ې  ېى  ۈئ  

“And that when you judge between people, you judge 
with justice.”

Muhammad ibn Ka’b, Zayd ibn Aslam and Sharh ibn 
Hawshab said: “This verse was revealed about those 
in authority,“ [At-Tabari] meaning those who judge be-
tween people. A Hadeeth states: “Allaah is with the judge 
as long as he does not commit injustice, for when he 
does so, Allaah will make him reliant on himself.” [Ibn 
Maajah]

Is Judiciary (Judgment) particular to 
Judges in court, or is it more general than 

that?

Al-Qaadi (the judge), according to the terminology of 
the scholars, is the one who settles a dispute between 
two adversaries; he clearly shows the legal ruling and 
abides by it.

Accordingly, the action of the judge is established on 
two pillars:
1. Mentioning the legal ruling concerning the event.
2. Being held responsible for executing the legal ruling 

with the authority of the ruler, i.e. the obligation to 
implement the ruling with the power of the Sultan.

 
Whenever these two conditions (or pillars) are fulfilled 
in one person, then he is considered a judge (Qaadi) who 
is mentioned in the texts, whether he is appointed in the 
courts or he is directing traffic. Also, if two adversaries 
decide to refer to him for judgment, in such a case they 
will be held responsible for the judgment that he gives. 

Ibn Rasheed discussed the definition of Qadaa’ (Judg-
ment): “It is informing about a legal ruling and the ob-

ligation of abiding by it.” [Tabsirat al-Hukkam 1/12]

Al-Khateeb ash-Sharbeeni ash-Shafi’ee (Rahima-
hullaah) said: “It is settling the dispute between 

two or more adversaries by referring to  
Allaah’s Judgment (Hukm) [by Allaah’s legal 

command].”

Ibn Abdus-Salaam said: “The judgment 
with which the judge is authorized is to 

show the legal Hukm concerning the 
event and the obligation of executing 

it to those who are affected by it.” 
[Mughni al-Muhtaaj]

Accordingly some examples of the Qaadi (judge) re-
ferred to in the Hadeeth narrated by Buraidah are as fol-
lows:

“Al-Qudaat (Judges) are of three types” 
means

1. The judge who is appointed to the court.
2. The judge to whom two adversaries have agreed to 

refer a matter for judgment between them. In agree-
ing to refer their matter for judgment, the two ad-
versaries are required to abide by and execute the 
judge’s ruling.

3. The teacher who settles a dispute between two stu-
dents. The two students are obliged to act upon his 
judgment. The teacher is considered a judge and 
ruler regards the students when he corrects their 
exam papers, and gives marks for the answers, or 
when he estimates marks for their activities and be-
havior.

Shaikh ibn ‘Uthaimeen (Rahimahullaah) said: “The exams 
are considered as Hukm (a matter of judgment/ decision) 
at the time of correcting them.”
The teacher who estimates grades for the answers of 
students also estimates grades for their attitude; he is a 
judge between them. This is because their answers are 
equivalent to the proofs (arguments) which adversaries 
usually give in the presence of the judge.

If a teacher gives a student higher scores than he de-
serves, it means that he preferred him over the other stu-
dents, despite this student’s deficiency. This is oppres-
sion. If he is not pleased that someone who is inferior in 
grades should be preferred over his own son, then how 
can he be pleased to give precedence to someone who is 
inferior in grades over those who excel?

There are some teachers who do not fear Allaah in as-
sessing the grades of students.

For example, a teacher gives a student a grade more than 
he deserves either because he is the son of his friend, 
or his relative or the son of a noble person, etc. yet he 
withholds from other students what they deserve either 
because of enmity between him and the student or be-
tween him and the father of the student, and so forth.

All these actions are contrary to the justice which Allaah 
(Ta’ala) and His Messenger (Salla-Allaahu ‘alayhi wa sallam) have 
commanded. Establishing justice is obligatory in all cas-
es, whether you love them or do not like them. If a per-
son deserves something, then it becomes obligatory to 
give it to him and whoever does not deserve something, 
should be deprived of it.” [Ad-Diya’ al-Lamie’ 2/570,571]

4. The manager of an organization who judges for or 
against his employees, by giving them bonuses or 
by demoting them. 

5. The police officer who judges between two dispu-
tants in a traffic accident, by determining which 
party is at fault or by determining the degree of er-
ror is considered a Qaadi (judge) because he judges 
between two adversaries and obliges them to act on 
his judgment.

However, the policeman who comes to the scene and 
writes the accident report is not a judge, but closer to a 
witness. He is obligated to testify with justice, not favor-
ing anyone. Otherwise he is considered a witness who 
gives a false statement, and he is responsible for the loss 
of somebody’s legal right, because the judge will rule ac-
cording to what this witness says and describes.

Also, the policeman who is investigating a crime is not 
considered a judge, because his Hukm (judgment, deci-
sion) - that so and so is a criminal - is not binding, and 
because he is not authorized to execute or implement 
the ruling. He is like an assistant to the judge. He tries to 
access details of the crime and delivers this information 
to the court whereby the judge uses it to make a ruling.

In conclusion, everyone who rules or judges between 
people and whose judgment is binding, is a judge. The 
person whose judgment is based on ignorance and 
oppression is condemned to Hell-Fire, and the per-
son whose ruling is based on knowledge and justice is 
promised Paradise.

Sources:
1. Islaam Q & A
2. Bulugh al-Maram by Darus-Salam 

The Command to be Just



goodness. More than that, he felt a strong desire to go 
and kill the Prophet (Salla-Allaahu ‘alayhi wa sallam) and bury 
his mission with him.

Thumaamah waited and waited for a convenient time to 
carry out his plot against the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) until eventually forgetfulness caused him to lose 
interest. One of his uncles, however, reminded him of 
his plan, expressing admiration for what he had intend-
ed to do.

In pursuit of his evil plot against the Prophet (Salla-Allaahu 
‘alayhi wa sallam), Thumaamah met and killed a group of the 
Prophet’s Companions. The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) thereupon declared him a wanted man who could 
lawfully be killed on sight.

Not long afterwards, Thumaamah decided to perform 
‘Umrah. He wanted to perform Tawaaf around the Ka’bah 
and sacrifice to the idols there. So he left Yamaamah for 
Makkah. 

In Saheeh al-Bukhaari, in the Book of al-Maghaazi, Abu 
Hurairah (Radia-Allaahu ‘anhu) narrated that the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) sent a cavalry (some horsemen) 
toward Najd (to patrol the districts of Madinah and out-
lying areas on the lookout for any strangers or trouble-
makers) and they brought a man from the tribe of Banu 
Hanifa who was called Thumaamah ibn Uthaal. They 
fastened him to one of the pillars of the mosque.  The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) went to him and said: 
“What have you got, O Thumaamah?”  
He replied: “I have got a good thought, O Muhammad!  
If you should kill me, you would kill a person who has 
already killed someone, and if you should set me free, 
you would do a favor to one who is grateful, and if you 
want property, then ask me whatever wealth you want.”                         

He was left till the next day when the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) said to him: “What have you got, O 
Thumaamah?” He said: “What I told you, i.e. if you set 
me free, you would do a favor to one who is grateful.” 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) left him till the day 
after, when he (Salla-Allaahu ‘alayhi wa sallam) said: “What have 
you got, O Thumaamah?” He said: “What I told you.” On 
that, the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Release 
Thumaamah.”  So he (i.e. Thumaamah) went to a garden 
of date-palm trees near the mosque. He took a bath and 
then (returned and) entered the mosque and said: “I tes-
tify that Laa ilaaha illa-Allaah (none has the right to be 
worshipped but Allaah) and I testify that Muhammad is 
His Messenger! By Allaah, O Muhammad! There was no 
face on the surface of the earth most disliked by me than 

yours, but now yours has become the most beloved face 
to me. By Allaah, there was no religion most disliked by 
me than yours, but now it is the most beloved religion to 
me. By Allaah, there was no town on earth most disliked 
by me than your town, but now your town is the most 
beloved town to me. Your cavalry arrested me (at the 
time) when I was intending to perform ‘Umrah.” “Go 
ahead and perform your ‘Umrah,” replied the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) “but perform it according to the 
laws of Allaah and His Messenger.” The Prophet (Salla- 
Allaahu ‘alayhi wa sallam) then taught him how to perform 
‘Umrah according to Islamic rules. [Ibn Hibban in Ma-
waarid adh-Dham’aan]

Thumaamah (Radia-Allaahu ‘anhu) left to fulfill his intention. 
When he reached the valley of Makkah, he began shout-
ing in a loud, resonant voice:
Labbayk Allaahumma labbayk.
Labbayka laa shareeka laka labbayk.
Innal hamda wa-n ni’mata laka wal-mulk 
Laa shareeka lak.
“Here I am at Your command O Lord, Here I am. Here I 
am. No partner have You. Here I am. Praise, Bounty and 
Dominion belong to You. No partner have You.”

He was thus the first Muslim on the face of the earth to 
enter Makkah reciting the Talbiyah.

The Quraish heard the sound of the Talbiyah and felt 
both anger and alarm. With drawn swords, they set out 
towards the voice to punish the one who had thus as-
saulted their preserve. As they came closer to him, Thu-
maamah (Radia-Allaahu ‘anhu) raised his voice even higher 
while reciting the Talbiyah and looked upon them with 
pride and defiance. One of the Quraish young men 
was particularly incensed and was about to shoot Thu-
maamah with an arrow when the others grabbed his 
hand and shouted:
“Woe to you! Do you know who is this? He is Thu-
maamah ibn Uthaal, ruler of Yamaamah. By Allaah, if 
you should harm him, his people would cut our sup-
plies, with dire consequences for us.”

Swords were replaced in their scabbards as the Quraish 
went up to Thumaamah and said:
“What’s wrong with you, Thumaamah? Have you given 
in and abandoned your religion and the religion of your 
forefathers?”
“I have not given in” he replied, “but I have decided to 
follow the best religion. I follow the religion of Muham-
mad (Salla-Allaahu ‘alayhi wa sallam). “ 
He then went on:
“I swear to you by the Lord of this House that after my 

Man without faith is like a feather blown 
by the wind; it does not settle in one place 
nor does it become still. Similar is the per-
son in whose heart, faith is without roots; 
he will be of no value. He will be worried, 
unhappy, perplexed (confused), as he does 
not know the reality of his self nor the rea-
son behind his existence. He does not know 
who gave him life or why he was given life 
and why it is taken from him again. With-
out faith, the heart of a man does not un-
derstand; his ears do not hear, his eyes do 
not see.                                           

As well, a society without faith is like a jun-
gle even if the civilization therein shines; it 
is a distressed society because life is for the 
strongest, not for the best or the most pi-
ous.

Faith turns the darkness into bright light 
and the dead heart into a living conscience. 
It turns weak people into rulers and slaves 
into masters who rule nations.

Here is the biography of the noble Compan-
ion, Thumaamah ibn Uthaal (Radia-Allaahu 
‘anhu) whose heart was touched with faith. 
The ignorance in his heart was plucked by 
its roots, thereby establishing in its place, a 
heart full of faith and Taqwa.

His Islam
In the sixth year after the Hijrah, the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) decided to ex-
pand the scope of his mission. He sent 
eight letters to the rulers in the Arabian 
Peninsula and surrounding areas inviting 
them to Islam. One of these rulers was Thu-
maamah ibn Uthaal.

Thumaamah was one of the most power-
ful Arab rulers in pre-Islamic times. This is 
not surprising since he was a chieftain of 
the Banu Hanifah and one of the rulers of 
Yamaamah whose word no one dared to 
challenge or disobey.

When Thumaamah received the Prophet’s 
(Salla-Allaahu ‘alayhi wa sallam) letter, he was con-
sumed with anger and rejected it. He re-
fused to listen to the invitation of Truth and 

Thumaamah 
ibn Uthaal

The first Muslim to 
enter Makkah reciting 

the Talbiyah



The Prophet (Salla-Allaahu ‘alayhi 
wa sallam) taught his Companions the 
meaning of the whole Qur’an as he explained to 
them its words and the meaning of the words.

One may say, the books of Sunnah do not provide the Tafse-
er of each verse of the Qur’an, so how can you say that he 
(Salla-Allaahu ‘alayhi wa sallam), taught all of the Qur’an to his 
Companions before his death?

Answer: In fact, the Qur’an was explained in various ways:

1  First way: Direct clarification (explanation), 
such as to say: “Al-Kawthar is a river which  

Allaah has granted to me in Paradise.” [At-Tirmidhi]

This is a direct Tafseer (interpretation) of the word 
Kawthar in Surat al-Kawthar (108:1).

Also, another example: The interpretation of the 
word “Dhulm“ in Surat al-An’aam (6:82):

ٱ  ٻ  ٻ  ٻ  ٻ    پ  ڀ  

“Those who believe and do not mix their belief 
with injustice.” 

Injustice is association of others in divinity with 
 Allaah. 
A group of Companions came to the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) and said: “O Messenger of  
Allaah! Who among us does not mix his belief with 
injustice?”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) explained to 
them the meaning of Dhulm in this verse saying: 
“Have you not read the statement of the righteous 
man (i.e. Luqman) in Surat Luqman (31:13):

  ڤ  ڤ  ڦ  ڦڦ  ڦ  ڄ    ڄ  ڄ  ڄ  

“O my Son! Do not associate (anything) with 
Allaah, Indeed, association (with Him) is great 

injustice?”

He (Salla-Allaahu ‘alayhi wa sallam) explained the Dhulm 
(injustice) as being Shirk.
This kind of interpretation is rare in the Ahadeeth. 

2  The Prophet (Salla-Allaahu ‘alayhi wa sallam) clarified 
the Qur’an by practical implementation in the 

lives of the Muslims during his time.
When he (Salla-Allaahu ‘alayhi wa sallam) taught the people 
the Salaat, he (Salla-Allaahu ‘alayhi wa sallam) explained 
Allaah’s Statement: 

ڱ  ڱ  ڻ 
“And establish the prayer.”

 [Surat al-Baqarah 2:43]

And when he (Salla-Allaahu ‘alayhi wa sallam) clarified the 
rulings concerning the Zakaat, he showed it practi-
cally.
And when he established the five obligatory Salaat 
at the stated times, he clarified the Statement of  
Allaah (Subhaanahu wa Ta’ala):
 

ہ  ھ  ھ  ھ     ھ  ے       ےۓ  ۆ  
“And establish the prayer at the two ends of the 

day and at the approach of the night (i.e. five 
obligatory prayers).” [Surat Hud 11:114]

ڤ   ڦ  ڦ  ڦ  ڦ  ڄ  ڄ  ڄ  ڄڃ  
ڃ   ڃ  ڃ    چ  

“Offer the prayers from mid-day till the darkness 
of the night (i.e. Dhuhur, Asr, Maghrib and ‘Isha), 
and recite Qur’an in the early dawn (i.e. morning 

prayer).” [Surat Israa’ 17:78]

return to Yamaamah, no grain of wheat or any of its pro-
duce shall reach you until you follow Muhammad (Salla-
Allaahu ‘alayhi wa sallam).” [Al-Bukhaari]

Under the watchful eyes of the Quraish, Thumaamah 
(Radia-Allaahu ‘anhu) performed ‘Umrah as the Prophet (Salla-
Allaahu ‘alayhi wa sallam) had instructed him. He dedicated 
his sacrifice to Allaah Alone.

Thumaamah (Radia-Allaahu ‘anhu) returned to Yamaamah 
and ordered his people to withhold supplies from the 
Quraish. The boycott gradually began to have an effect 
and became more and more stringent. Prices began to 
rise. Hunger began to bite and there was even fear of 
death among the Quraish.

Thereupon, the Quraish wrote to the Prophet (Salla-Allaahu 
‘alayhi wa sallam) saying:
“Our agreement with you (the treaty of Hudaybiyah) is 
that you should maintain the bonds of kinship, but you 
have gone against that. You have cut the bonds of kin-
ship. You have killed and caused death through hunger. 
Thumaamah ibn Uthaal has cut our supplies and inflict-
ed harm on us. Perhaps you would see fit to instruct him 
to resume sending us what we need.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) immediately sent 
a messenger instructing Thumaamah (Radia-Allaahu ‘anhu) 
to lift the boycott and resume supplies to the Quraish. 
Thus, Thumaamah (Radia-Allaahu ‘anhu) did so. [Zaad al-

Ma’aad]

His Firmness upon the Religion
Thumaamah (Radia-Allaahu ‘anhu) spent the rest of his life in 
the service of his religion, abiding by the undertaking he 
had given to the Prophet (Salla-Allaahu ‘alayhi wa sallam). When 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) died, many Arabs 
began leaving the religion of Allaah in great numbers. 
Musaylamah, the imposter, began calling to the Banu 
Hanifah to believe in him as a Prophet. Thumaamah 
(Radia-Allaahu ‘anhu) confronted him and said to his people:
“O Banu Hanifah, beware of this grievous matter. There 
is no light or guidance in it. By Allaah, it will only bring 
distress and suffering to whoever joins this movement, 
and misfortune even to those who do not join.

O Banu Hanifah, two prophets do not come at the same 
time and there shall be no Prophet after Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) and no Prophet to share in his 
mission.”

He then read out to them the following verses of the 
Qur’an:
“Ha Meem. The revelation of the Book is from Allaah 
the Almighty, the All-Knowing, the Forgiver of sins 
and the Accepter of repentance. He is severe in pun-
ishment and the Bestower of favors.  There is no god 
except Him. To Him is the final return.” [Surah Ghaafir 
40: 1-3]

“Can you compare these words of Allaah with the utter-
ing of Musaylamah?” he asked.
He then gathered together all those who had remained 
in Islam and began to wage a Jihad against the apostates 
and to make the words of Allaah supreme. The loyal 
Muslims of Banu Hanifah needed additional help to 
stand against the armies of Musaylamah. Their strenu-
ous task was completed by the forces dispatched by Abu 
Bakr (Radia-Allaahu ‘anhu), but at the cost of many a Muslim 
life. [Suwar min Hayat as-Sahaabah]

Thumaamah (Radia-Allaahu ‘anhu) remained spending his 
wealth and self and all his life for Allaah’s Sake. He sup-
ported the religion of Allaah till he died and left this life 
with a heart full of love for Allaah and a yearning to 
meet Him (may Allaah be pleased with him). 

Source: Ashaab ar-Rasool by Mahmood al-Masri
Companions of the Prophet by Abdul Wahid Hamid

Source: Sharh Muqaddi-
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“Have they not pondered over the Words [of Allaah 
i.e. what is sent down to the Prophet (Salla-Allaahu ‘alayhi 

wa sallam)].” [Surat al-Mu’minoon 23:68]

Also in Surat Muhammad (47:24), Allaah (Ta’ala) says:

ک  گ  گ   گ   گ  ڳ  ڳ  ڳ 
“Do they not then think deeply in the Qur’an, or are 

their hearts locked up (from understanding)?”

How would the Sahabah hear these verses which com-
prise the command for Tadabbur and then not ponder 
over the Qur’an?

Tadabbur is to look into the end result of the matter, i.e. 
when a calamity occurs, the Faqih (knowledable person) 
looks at its (the calamity’s) end. He looks at the end of his 
statement before he speaks (he thinks before he speaks).  

Look at what Allaah has mentioned about the state of 
the disbelievers and what their end was when they diso-
beyed their Messengers. 

Look at the state of the believers and their end, of their 
delight in Paradise and their happiness in this life and 
the Hereafter.

How can a man contemplate something without know-
ing its meaning?

Hence, Tadabbur requires that one understand the mean-
ing.

The Companions (Radia-Allaahu ‘anhum) were more deserv-
ing to ponder over the verses because they were reading 
the Qur’an to the Prophet (Salla-Allaahu ‘alayhi wa sallam).

Fourth Evidence:
Allaah said in Surat Yusuf (12:2):

ہ  ھ  ھ  ھ   ھ  ے  ے 
“Verily, We have sent it down as Arabic Qur’an in 

order that you may understand.”

The word ‘Ta’qiloon’ means understanding the speech. 
The word ‘la allakum’ means it is obligatory. Accord-
ingly, it is obligatory to understand the speech of Allaah.

Fifth Evidence:
It is known that all speech is meant to be understood by 
its meaning, not just its words, and the meanings of the 
Qur’an deserve more to be understood. The Qur’an is 
the Speech of Allaah, and Allaah’s Speech deserves more 
to be understood.

Sixth Evidence:
Logic requires that one cannot read a book of knowledge 
in any subject such as medicine or mathematics without 
asking for an explanation.

Then for sure, when the Companions read the Qur’an 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam), they asked him 
about those issues which were  not clear to them.

Seventh evidence:
The dispute among the Sahabah (Companions) regard-
ing the Tafseer was unmentionable except in the ab-
rogated verses because their source was the Prophet 
(Salla-Allaahu ‘alayhi wa sallam). This affirms that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) did not pass away except that 
he (Salla-Allaahu ‘alayhi wa sallam) explained to them (the Com-
panions) the whole Qur’an.

The following matters are based upon this principle 
(which is that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-
lam) has explained the whole Qur’an by his statements, 
actions and approvals):

1. The Sunnah explains the Qur’an. It gives restriction 
to its general rules and explains it.

2. It is very important to take care of what was quoted 
by the Sahabah (Companions) in the explanation of 
the Qur’an.

3. It is also important to take care of the Tafseer written 
by the Tabi’een (the followers) like Mujaahid who re-
ceived the Qur’an from the Companions.

Mujaahid said: “I have read the Qur’an more than 
one time to Ibn ‘Abbaas and I was stopping him at 
each verse and asking him about it.” [It is also said 3 
times and in another statement 30 times] 

Therefore Ath-Thawri used to say: “If the Tafseer is 
mentioned by Mujaahid, then that suffices you.”

Imaam Shafie’ and Bukhaari used to rely on his 
(Mujaahid’s) Tafseer, and also the rest of Scholars 
like Imaam Ahmad.

4. It is a required condition in accepting any Tafseer, 
that it should not contradict the Tafseer quoted by 
the Sahabah (Companions) and the Tabi’een (the fol-
lowers).

5. The importance of studying, and understanding the 
Tafseer quoted by the Prophet (Salla-Allaahu ‘alayhi wa 
sallam), his Companions and the followers which is 
called Tafseer bil-Ma’thoor.

When he (Salla-Allaahu ‘alayhi wa sallam) set the punishment 
for adultery, he (Salla-Allaahu ‘alayhi wa sallam) clarified the 
Qur’an practically. Similarly, when he set the penalty for  
theft, he explained the penalty that is mentioned in the 
Qur’an.

Therefore, whoever abides only to the first kind of in-
terpretation of the Prophet (Salla-Allaahu ‘alayhi wa sallam) for 
the Qur’an, then he has missed abundantly because the 
second type is more than the first type. 

3  The third way of interpretation of the Qur’an by 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) is by what he 

(Salla-Allaahu ‘alayhi wa sallam) was characterized with. 

When ‘Aishah (Radia-Allaahu ‘anha) was asked about his 
character, his manners with people, and his dealings 
with them, she said: “His manners were the Qur’an,” 
meaning that his manners were an embodiment of the 
teachings of the Qur’an, i.e. they were an explanation 
and implementation of the Qur’an.

Accordingly Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-
lam) has explained the whole Qur’an by his statements, 
actions and approvals.

Ibn Taymiyyah (Rahimahullaah) has mentioned evidences 
for this principle:

First Evidence: 
A clear Verse in Surat an-Nahl (16:44):

ٿ   ٹ     ٹ  ٹ  ٹ  ڤ  ڤ  ڤ   ڦ  
“And We have also sent down unto you (O Muham-
mad Salla-Allaahu ‘alayhi wa sallam) the Reminder and the 

Advice (i.e. the Qur’an), that you may explain clearly 
to men what is sent down to them.”

This verse clearly indicates that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) has clarified and explained the Qur’an. He 
(Salla-Allaahu ‘alayhi wa sallam) was ordered in this verse to ex-
plain the Qur’an clearly to the people. 

Second Evidence: 
It is quoted that the Companions used to learn the 
Qur’an and Tafseer (interpretation). If they did not know 
the Tafseer, how could they say “We have learnt the ‘Ilm 
(knowledge) and ‘Amal (action) together?”

Abu Abdur Rahman as-Sulami said: “We were told by 
those who were teaching us the Qur’an, like ‘Uthmaan 
ibn ‘Affaan and ‘Abdullah ibn Mas’ood (Radia-Allaahu ‘an-
hum) and others, that when they learnt 10 verses from 
the Prophet (Salla-Allaahu ‘alayhi wa sallam), they did not con-

tinue further until they learnt what the verses com-
prised of ‘Ilm and ‘Amal.” They said: “We learned 

the Qur’an, the ‘Ilm and ‘Amal together.” They used to 
remain a long time when memorizing one Surah.

This is clear evidence that shows that the Companions 
(Radia-Allaahu ‘anhum) learnt the Tafseer of the Qur’an from 
the Prophet (Salla-Allaahu ‘alayhi wa sallam). It cannot be ac-
cepted by the intellect, that the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) taught them and had them 
memorize verses of Qur’an without them understand-
ing the meaning. Also, it is not accepted by the intellect 
that the Companions who were intelligent and keen to 
learn their religion and acquire knowledge would recite 
the Qur’an to the Prophet (Salla-Allaahu ‘alayhi wa sallam) with-
out understanding it.

Anas (Radia-Allaahu ‘anhu) said: “If a man could read Surat 
al-Baqarah and Aal-’Imran, he was honored in our eyes 
(to be venerated).”

Why was he venerated even though memorization 
was not difficult for the Arabs as they were famous for 
their intelligence and quick memorization? The distinc-
tion between the Sahabah (Companions) was not only 
according to their memorization. Why then were they 
venerated?

It is because Surat al-Baqarah is one of the long Surahs 
which is comprised of many rulings and because their 
way of memorization was to learn the ‘Ilm i.e., acquire 
the knowledge and then ‘Amal, i.e. act upon what they 
learnt

The statement of Anas (Radia-Allaahu ‘anhu) means: “If a 
man reads Surat al-Baqarah, it means that he has memo-
rized it, knows its meanings and its interpretation, and 
all that it comprises of legislations and knowledge, and 
then he acted upon it.”

Therefore, when the Sahabah intended to memorize 
the Qur’an it would take a long time for them because 
they used to understand the meaning of what they were 
memorizing.

Ibn ‘Umar (Radia-Allaahu ‘anhuma) memorized Surat al-Baqa-
rah in many years (it is said 8 years).

Third Evidence:
We are commanded in the Qur’an to ponder over its 
verses. In Surat Saad (38:29), Allaah says: 

 ڄ  ڄ  ڄ  ڄ  ڃ   ڃچ  
“(This is) a Book (the Qur’an) which We sent down to 

you, full of blessings that they may ponder over its 
verses.”

And, 

ڻ  ۀ  ۀ  ھ  
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First: When raising the hands is 
prohibited

An example in which raising the hands in the Du’aa is 
prohibited is during the Jumu’ah (Friday) Khutbah (ser-
mon).
When Bishr bin Marwan was on the pulpit, the Com-
panions (Radia-Allaahu ‘anhum) forbade him to raise his 
hands during the invocation. They said that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) never raised his hands during 
the invocation when delivering the Khutbah (sermon). 
Accordingly, it is not prescribed (legal) for the Imaam, 
nor the Ma’moomeen (those who are led in the prayer), 
to raise their hands while invoking (making Du’aa) 

during the Khutbah, except if the Imaam invokes  
Allaah seeking rain. In this case, he raises his hands 

following the action of the Prophet (Salla-Allaahu ‘alayhi wa 
sallam), who raised his hands, with his palms facing the 
sky. When he (Salla-Allaahu ‘alayhi wa sallam) prayed for rain 
during the Friday sermon, he (Salla-Allaahu ‘alayhi wa sallam) 
raised his hands asking for rain, but without excessive-
ness [as in Salaat al-Istisqa’, i.e. the prayer of asking for 
rain in which he (Salla-Allaahu ‘alayhi wa sallam) raised his 
hands till the whiteness of his armpits was seen]. 

Second: When raising the hands is 
affirmed

Some examples of when raising the hands is affirmed 
during the invocation are: when asking for rain in Al-Is-
tisqaa’, after throwing the pebbles at the first and second 
Jamarah (while performing Hajj), on the day of ‘Arafah, 

1. Shaikh al-Islam Ibn Taymiyah said in al-Fataawa al-Kubra: Part 2, p. 265 Question concerning Du’aa’ al-Istikhaarah: should this Du’aa’ be 
recited during Salaat (prayer) or after saying the Salaam?  The answer is that it is permissible to recite the Du’aa’ of Istikhaarah before or after 
the Salaam, whether you are praying Salaat al-Istikhaarah or another prayer. Reciting Du’aa’ before the Salaam is preferable, as the Prophet 
(Salla Allaahu ‘alayhi wa sallam) used to recite a lot of Du’aa’ before the Salaam, and the worshipper before saying the Salaam is still in 
a state of prayer, so it is better to recite the Du’aa’ then.

The evidence that raising hands when making Du’aa is Sunnah is the statement of the Prophet (Salla-
Allaahu ‘alayhi wa sallam) who said,“Verily, Allaah is Modest and Generous, and shows shyness 
to His slave if he raises his hands to Him by returning them empty (i.e. without answering 

his invocation).” [Abu Dawoud]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) mentioned a man with shaggy hair 
and dusty clothes who takes a long journey. He raises his hands towards the sky supplicating: “O my Rabb (Lord), O 
my Rabb (Lord),” while his food is unlawful, his drink is unlawful, his clothing is unlawful and his nourishment is 
unlawful. How can his supplication be responded to? [Muslim] 

Raising the hands is mentioned as one of the means of acceptance of one’s Du’aa, except when hindrances exist.
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The Sunnah provided four aspects concerning raising hands in Du’aa

at Muzdalifah, on Mount Safa, and on Marwah. There 
are thirty positions where the raising of the hands is con-
firmed while invoking Allaah.

Third: When it seems apparent that 
raising the hands in Du’aa is not 

required

a. An example of when it seems apparent (likely) that 
raising the hands is not required is when one in-
vokes after the prayer, i.e. after the last Tashahhud, 
before saying the Tasleem. It seems that in these po-
sitions one should apparently not raise one’s hands.

b. Also, when asking forgiveness after finishing the Sa-
laat, one should not raise one’s hands.

c. Similarly, when saying: “Rabbana Aatina Fid-Duniya 
Hasanatan, wa fil-Aakhirati Hasanatan…,” between 
the Yamani corner and the Black Stone during the 
Tawaaf (circumambulating around the Ka’bah), it is 
not required to raise one’s hands.

Fourth: When nothing is mentioned 
regarding raising the hands; in such 

case it is referred to the basis, 
which is to raise the hands

An example of when nothing is quoted concerning the 
general Du’aa with which one invokes his Lord is the 
Du’aa after the Adhaan. Here the Sunnah is to raise the 
hands during the invocation.

It is a common practice that has spread among the pub-
lic, to raise the hands when making Du’aa after every 
voluntary prayer believing that this is a Sunnah act that 
follows the Nafl prayer. 

Shaikh ibn ‘Uthaimeen (Rahimahullaah) said: “Adherence, 
i.e. regular observance to the invocation after the volun-
tary prayer makes it a Sunnah act, and if it is not the case 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) did it, then it 
turns this act into a Bid’ah.

Therefore, Anas (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Offer Salaat be-
fore Maghrib (prayer), offer Salaat before Maghrib (prayer), 
offer Salaat before Maghrib (prayer),” then he (Salla-Allaahu 

‘alayhi wa sallam) said: “For whoever wishes to do so.” [Ah-
mad]

He (Salla-Allaahu ‘alayhi wa sallam) said that out of fear that the 
people would take it as a Sunnah (i.e. adhere to it con-
tinuously and perform it permanently).

We wonder at them when they maintain this act (of mak-
ing Du’aa after every prayer), while they object to who-
ever makes Du’aa at the end of the obligatory prayer 
(before the Tasleem). This, though the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) was asked: “At what time does the 
supplication find the greatest response?” He (Salla-Allaahu 
‘alayhi wa sallam) replied: “A supplication made during the 
middle of the last part of the night and after the conclusion 
of the obligatory prayers.” [At-Tirmidhi]

However, after finishing the voluntary or obligatory 
prayer, it is only recommended to seek forgiveness three 
times and Du’aa al-Istikharah (this is what has been 
quoted in authentic narrations1). It is not recommended 
to make Du’aa after finishing the Salaat. Whoever wills 
to invoke, let him do so before he says Tasleem (i.e. As-
Salamu alaikum wa rahmatullaah), because the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) guided his Ummah to this. He 
(Salla-Allaahu ‘alayhi wa sallam) said, when he mentioned the 
Tashahhud: “Let him pray with whatever invocation he 
wishes.” [Ahmad and at-Tirmidhi] 

He (Salla-Allaahu’alayhi wa sallam) also said: “Select the invo-
cation you like best to recite (after the Tashahhud).” [Al-
Bukhaari]

This is an evidence that one should make the Du’aa af-
ter the Tashahhud and before the Tasleem. If it is Dhikr 
(remembrance), then it should be after the Tasleem ac-
cording the statement of Allaah (Ta’ala) in Surat an-Nisaa’ 
(4:103):

گ  گ  ڳ  ڳ  ڳ  ھ  
“And when you have completed the prayer, remember 

Allaah.”

The Sunnah did not quote any specific Du’aa after the 
Tasleem.

Source:
1. Fat-h Dhil-Jalaali wal-Ikraam bi sharh Bulugh 

al-Maraam, by Shaikh Muhammad Saalih al-
‘Uthaimeen, The Book of Hajj



Waabisah (Radia-Allaahu ‘anhu) narrated: “The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) saw a man offering the Salaat behind the 
rows alone; so he (Salla-Allaahu ‘alayhi wa sallam) ordered him to repeat 
it (his Salaat).” [Reported by Abu Dawoud, at-Tirmidhi, Ahmad, 
al-Baihaqi and Ibn Hibban]

‘Ali ibn Shaiban (Radia-Allaahu ‘anhu) narrated: “We (a delegation) 
came to the Prophet (Salla-Allaahu ‘alayhi wa sallam) to give him the 
pledge, and we offered the Salaat behind him; then we offered 
another Salaat behind him. When we finished the Salaat, he (Sal-
la-Allaahu ‘alayhi wa sallam) saw a man praying behind the rows. He 
(Salla-Allaahu ‘alayhi wa sallam) waited for him and (when the man fin-
ished) he (Salla-Allaahu ‘alayhi wa sallam) told him: ‘Go forward (and join 
the row) for the Salaat of a person standing alone behind the rows is 
not valid.’” [Reported by Ahmad, Ibn Maajah, Ibn Abi Shaibah, al-
Baihaqi and Ibn Hibban]

The aforementioned Ahaadeeth indicates the invalidity of the Salaat of 
the individual by himself behind the rows, based on the command of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) with repetition of the Salaat.

Some Ahl al-‘Ilm (Scholars) took the following Hadeeth of Anas (Radia-Allaahu 
‘anhu) as an evidence regarding the validity of the Salaat of an  individual praying 
alone behind the rows: 
Anas (Radia-Allaahu ‘anhu) narrated: “My grandmother Mulaikah invited Allaah’s Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) for a meal which she had prepared. He (Salla-Allaahu ‘alayhi wa 
sallam) ate from it and said: ‘Get up! I will lead you in the Salaat (prayer).’” Anas (added), “I took 
my Haseer (a carpet made of dried leaves of a date-palm tree), and washed it with water as it had be-
come dark because of long use, and then Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) stood on it. The 
orphan and I aligned behind him and the old lady (Mulaikah) stood behind us. Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) led us in the Salaat (prayer) and offered two Rak’at and then left.” [Reported 
by al-Bukhaari]

Taking this Hadeeth as evidence is not correct for the following reasons:
a. Analogies are voided when there exists a text from the Qur’an and Sunnah.
b. One should not consider an individual who prays behind the rows to be like the standing of a 

woman alone behind the rows. The standing of a woman alone behind the rows is Sunnah; which 
we are commanded with. 

Mistakes that 
should be 
avoided in the 
Part 8

Q  Is it permissible in 
Islam to write ficti-

tious novels and stories (i.e. 
stories that are not true), us-
ing made up examples and 
stories for children for edu-
cational reasons (i.e. to take 
lessons from them)?

A  The Permanent Committee of Iftaa’ answered with the following:
“It is forbidden upon the Muslim to write untrue stories. The stories that are narrated in the Qur’an 

and Sunnah are sufficient to be related for the sake of admonition and good advice.” [Fatawa Al-Lajnah Ad-
Da’imah no. 12/187]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “If the stories are for the sake of reformation and giving remedy to a 
problem that the people suffer from, this is permissible with the condition that one write it by giving examples 
and setting forth parables to make the people believe in and take lessons from, while stating that in the intro-
duction. However, relating the stories in a way that gives the impression that they are true is not permissible 
because it is a kind of telling lies and telling lies is forbidden (in Islam).

It is also not permissible to take the religious matters as means of earning a livelihood, rather, they should be 
performed solely for Allaah’s sake.” [Islamqa no.174829]

Shaikh Saalih al-Luhaidaan said: “It is incumbent not to tell lies to attain good. Man should not speak except 
the truth, even if he attributes the story to someone else from among the people. 

Telling lies is of different kinds. There are lies that destroy the religion of the person and perhaps his worldly 
life as well. And there is a lie, which is of a lesser degree. The sins are minor and major; however, if the minor 
sins increase, they could destroy the person as the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Beware of minor 
sins, for if they gather upon the person they will destroy him. This is like the example of group of people in an open 
area, and everyone brought a stick. When they gathered a pile of sticks they kindled a fire out of it and cooked their 
food.” [Saheeh al-Jamie no. 2687] 

Offering the Salaat behind 
the rows, by oneself



Ibn Khuzaimah (Rahimahullaah) said: “Some of the Com-
panions said that if it is permissible for the woman to 
stand behind the rows praying by herself, then it is per-
missible for the person (male) to offer the Salaat behind 
the rows by himself. This argument (reasoning, plea) is 
not right with me because it is Sunnah for the woman 
to stand behind the rows whether alone or with other 
women. This is because it is not permissible for her to 
stand in the rows next to the men or next to the Imaam (if 
they were alone). While in case of the (male) Ma’moom, 
it is Sunnah for him to stand on the right of the Imaam if 
he is alone and to stand behind him in a row if there is a 
group, till they complete the first row.”

If someone comes to the row 
and does not find sufficient 

space or a gap to stand in the 
row, then he should stand by 
himself and offer the Salaat 

behind the rows. His Salaat, in 
this case, is valid and correct 
because the obligation is can-
celled due to incapacity. This 

is quoted by al-Hasan al-Basri 
(Rahimahullaah). [Musannaaf Ibn Abi Shaibah]

This opinion is also chosen by Shaikhul-Islam ibn 
Taymiyyah (Rahimahullaah) who said in “Al-Ikhtiyaraat ul-
‘Ilmiyyah,” “The Salaat of the individual is valid in the 
case of having a valid excuse.”

Ibn al-Qayyim (Rahimahullaah) said: “Standing of the man 
alone behind the rows offering the Salaat indicates ei-
ther the man did not find someone to stand with him be-
hind the rows or he could not join the rows. In this case 
he should stand individually behind the rows and his 
Salaat is valid due to a need (necessity). This is the mere 
analogy in such a case; for the obligatory acts are can-
celled due to incapacity. Standing in rows is not more 
obligatory than other than it. If what is more obligatory 
than it has been cancelled for a reason, then standing in 
rows is more deserving to be cancelled too. One of the 
legal rules in Islam is that there is no obligation with 
incapacity and no prohibition with necessity.” [I’laam 
al-Muwaqq’ieen]

This is also the opinion of Shaikh as-Sa’dee (Rahimahullaah) 
as he said in al-Fatawa as-Sa’diyyah.

Shaikh al-Albaani (Rahimahullaah) said, commenting on a 
weak Hadeeth  quoted in as-Silsilah ad-Da’iefa no. 921 
and no. 922, “If it is verified that the Hadeeth is weak, 
then it is not correct to pull a man out from the last row 
in order to stand with him in a new row, because this 
is a ruling that has no textual evidence, and this is not 
permissible. Rather, it is obligatory upon the person to 
join the row if it is possible. Otherwise he should pray 
alone and his Salaat is valid, because Allaah (Ta’ala) says 
in Surat al-Baqarah (2:286):

 ۇ  ۇ   ۆ  ۆ  ۈ  ۈٴۇ  مت   

‘Allaah burdens not a person beyond his scope.’

And the Hadeeth which states that the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) ordered the man to repeat his Salaat 
refers to the person who was not keen to fulfill the ob-
ligatory act of joining the last row and filling the gap in 
it. However, the person who could not join it because he 
did not find a space is not considered negligent. There-
fore, it is not right to judge his Salaat as being invalid. 
This is also the view of Ibn Taymiyyah (Rahimahullaah).” 
[As-Silsilah ad-Da’iefa 2/322-333]

Shaikh Ibn Baaz (Rahimahullaah) said: “The Hadeeth that 
states the permissibility of pulling out [a praying person 
from the last row] is a weak Hadeeth, for such an act will 
cause a gap to exist in the row, which is something that 
should be avoided. So, one is recommended to do his 
best to join the last row if possible.” [Commentary of the 
Shaikh on Fat-hul Baari]

Source:
1. Mawsoo’at al-Manaahi ash-Shari’yah by Saleem  

al-Hilaali

‘Abdullah bin ‘Umar (Radia-Allaahu ‘anhuma) 
reported that once, when Allaah’s Messen-

ger was in the city of Tabuk, someone offered him 
cheese. Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) then 

asked for a knife, pronounced Allaah’s Name on the cheese, cut it and ate 
from it. [Abu Dawoud and al-Albaani said Hasan al Isnad] 

It has been related by Umm Salamah: “I once offered the Prophet (Salla-Allaahu ‘alayhi wa sallam) some toasted cheese and 
he ate it. Then he went out to do the prayer without doing Wudu’.” At-Tirmidthi has transmitted this Hadeeth in his 
Shama’il. The blessed Companions also ate cheese during their stay in Syria and Iraq.

Unsalted and mild cheese acts as a mild cathartic. It is good for the stomach and easy to digest, though in general, 
cheese is fattening. Salted cheese is less nutritious than unsalted cheese. Moreover, salted cheese is bad for the stom-
ach and can harm the intestines. Aged cheese and grilled cheese can promote stomach cramps, though they also 
benefit ulcers of the bowel, and prevent diarrhea. Cheese is cold and moist and toasted or grilled cheese is better 
than eating it cold, for fire balances the cheese and brings its taste and odor. 

Aged salted cheese is hot and dry. Grilling softens it and the fire breaks down its acerbity. The high salt in cheese 
causes weight loss, emaciation, and can possibly cause gallstones. Cheese with high salt content is bad for the stom-
ach, even when eaten together with mild condiments to balance its palatability and causticity – in fact this will make 
the salted cheese worse for the stomach because such refining ingredients will ease and hasten its passage to the 
stomach.

It has been well documented in dietary guidelines that cheese is a beneficial source of calcium which is vital to 
the formation of strong bones and teeth. Calcium is important for the maintenance of regular heart beat and the 
transmission of nerve impulses. Calcium is needed for muscle growth and is beneficial for the prevention of muscle 
cramps. 

Source: Natural Healing with the Medicine of the Prophet by Imaam Bin al-Qayyim al-Jawziyyah 
Nutritional Healing by James F. Balch M.D. and Phyllis A. Balch C.N.C.

Prophetic Medecine

QUESTION 4

Who was 

Abdullah 

ibn Ubay 

ibn Salool?



Q1 Is it true that Allaah has qualified HIMSELF 
and creation with the same attributes.

A  True, however they have different meanings 
depending on whom they refer to, and noth-

ing is like Allaah, He is the All Hearer, All-Sear. The 
Attributes of Allaah are perfect and suits His Maj-
esty. While the attributes of creation are deficient.  
eg: The knowledge of Allaah is Perfect, while the knowl-
edge of the creation  is deficient, blemished with forget-
fulness, mistakes, etc. 

Q2 What are the two types of Fasting?

A  Obligatory & Voluntary

Q3 Name some of the varying faces of life from 
the lessons learnt in the story of Yusuf         .

A 
 

 Trial to blessings,
 Humility to grandeur
 Slavery to kingship
 Division to unity
 Sorrow to joy
 Hardship to relief

Q4 Who led the army of 3,000 Makkans in the 
Battle of Uhud?

A  Abu Sufyan ibn Harb

Q5 When should we say “Allah knows best”?

A  When one does not have sufficient knowledge 
on a matter.

ANSWERS 
TO LAST 
ISSUE’S 
QUIZ

QUESTION 5

List 3 

reasons why 

we study the 

names of  

Allaah?



It is reported from Ibn ‘Abbaas that a man 
said to the Prophet        , “What Allaah 

willed and (what) you willed.” So the Prophet         
     said, “Have you made me a rival 
with  Allaah? Rather, what Allaah 

Alone willed.” [An-Nasaa’ee]
E.g. What Allaah willed and what the people 

willed was shown in the results of  the election.

Allaah’s 
Messenger          said, 

“Whoever 
swears by 
other than 

Allaah, 
then he has 

disbelieved or 
committed 

Shirk. 
[Tirmidhee, and Al-Haakim]

Do not put so-n-so in it, 
All of this is Shirk

Swearing by other than 
Allaah is a kind of Shirk
‘Were it not for this little dog, the thieves would have 

come to us’, or ‘Were it not for this duck in the house, 
the thieves would have come to us.’

Surely it is Allaah Who protects and creates the means 
for protection, and to attribute it to other than Him in 

this manner is a kind of  Shirk.

The saying of  a 
man to his friend, 
‘What Allaah has 

willed and what you 
willed’, or ‘Were it 
not for Allaah and 

so-n-so.”

“Then do not set up rivals 
(Andaad) to Allaah while you 

know.”[Suart al-Baqarah 2:22]

Ibn Abi Hatim recorded that Ibn ‘Abbaas       
said concerning this verse, “The Andaad 
means Shirk. It is more inconspicuous 

than a black ant on a black stone in the 
dark of night. And it is that you say:

“‘By Allaah and by your life, O so-n-so’, or 
‘By my life’”


