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Abu Kabshah Al-Anmari narrated that the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam)  said: 
“There are three things for which I swear and narrate to you about, so remember it.” He said: “The 
wealth of a slave (of Allaah) shall not be decreased by charity, no slave (of Allaah) suffers injus-
tice and is patient with it except that Allaah adds to his honor; no slave (of Allaah) opens up a 

door to begging except that Allaah opens a door for him to poverty”- or a statement similar- “And 
I shall narrate to you a narration, so remember it.” He said: “The world is only for four persons: 

A slave whom Allaah provides with wealth and knowledge, so he has Taqwa of his Lord with it, 
nurtures the ties of kinship with it, and he knows that Allaah has a right in it. So this is the most 
virtuous rank. And a slave whom Allaah provides with knowledge, but He does not provide with 
wealth. So he has a truthful intent, saying: ‘If I had wealth, then I would do the deeds of so-and-
so with it.’ He has his intention, so their rewards are the same. And a slave whom Allaah provides 
with wealth, but He does not provide him with knowledge. [So he] spends his wealth rashly with-
out knowledge, nor having Taqwa of his Lord, nor nurturing the ties of kinship, and he does not 
know that Allaah has a right in it. So this is the most despicable rank. And a slave whom Allaah 

does not provide with wealth nor knowledge, so he says: ‘If I had wealth, then I would do the 
deeds of so-and-so with it.’ He has his intention, so their sin is the same.” 

[Authenticated by al-Albaani in Saheeh at-Tirmidhi no. 2325]

HADEETH
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Introduction: 
Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “One 
of the principles regarding the Attributes of  
Allaah is that we must limit ourselves to only 
those Attributes that are mentioned in revealed 
texts. Therefore, we must not affirm a given at-
tribute for Allaah, unless the Qur’an and Sunnah 
point to it as being one of His Attributes. Imaam 
Ahmad (Rahimahullaah) said that Allaah must not 
be described with anything except that which He 
described Himself with, or which His Messenger 
(Salla-Allaahu ‘alayhi wa sallam) described Him with. We 
must not go beyond the Qur’an and the Hadeeth 
[of the Messenger (Salla-Allaahu ‘alayhi wa sallam)]. 

The Qur’an and Sunnah affirm an 
Attribute for Allaah in one of three ways

1  By explicitly mentioning that Attribute, as is the 
case in the following examples: strength, mer-

cy, might, Allaah’s Face, Allaah’s two Hands, and 
other such Attributes which have been mentioned 
unequivocally (clearly) 

2  By mentioning a Name that implies an Attrib-
ute

For instance, the Oft-Forgiving implies the quality 
of being forgiving, and the All-Hearer implies the 
Attribute of hearing, and so on. 

3  By explicitly mentioning an action or descrip-
tion which points to an Attribute, as is the 

case with Allaah’s Rising over His Throne, His De-
scending to the lowest heaven, His Coming to render 
judgment among His slaves on the Day of Resurrec-
tion, or His Exacting revenge from evil-doers. Each 
of the preceding Attributes is explicitly referred to in 
the following revealed texts. Allaah (Ta’ala) says in 
Surat Ta-Ha (20:5): 

“The Most Beneficent (Allaah) Istawa (rose 
over) the Throne (in a manner that suits His 

Majesty).”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Our 
Lord descends every night to the lowest heaven.” 
[Muslim] 

Allaah (Ta’ala) says in Surat al-Fajr (89:22): 

“And Your Lord comes with Angels in rows.” 

And finally, Allaah (Ta’ala) says in Surat as-Sajdah 
(32:22): 

“Verily, We shall exact retribution from the 
Mujrimoon (criminals, disbelievers, 

polytheists, sinners, etc.).”

The Attribute of Allaah Al-Farah (Joy) 

Allaah (Ta’ala) rejoices in a manner which suits His 
majesty and perfection. 

Anas ibn Maalik (Radia-Allaah ‘anhu) narrated that 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Allaah rejoices more over the repent-
ance of His slave when he repents to Him than one 
of you who is on his mount in the wilderness and 
then loses it, and his food and drink are on it, and 
he despairs of finding it. He goes to a tree and lies 
down in its shade, having lost hope of finding his 
mount. And while he is like that, there it is stand-
ing in front of him, so he takes hold of its reins and 
says - because of his intense joy - ‘O Allaah, You 
are my slave and I am your Lord,’ making this mis-
take because of his intense joy.” [Muslim, no. 2747] 

Could you find a joy greater and more perfect than 
this? No, because there is no joy greater than life 
after being close to death. Ibn Al-Qayyim (Rahima-

hullaah) said: “If there existed a joy greater than 
this, the Prophet (Salla-Allaahu ‘alayhi wa sallam) would 
have set an example of it. In spite of that, Allaah 
rejoices with the repentance of His slave when he 
repents, which is greater than the joy this person 
feels when he finds his mount.” [Tareeq Al-Hi-
jratain] 

Shaikh As-Sa’dee (Rahimahullaah) said in his  
interpretation of Surat al-Burooj [85:14], “Indeed,  
Allaah is happier with the repentance of a slave than 

this man is for finding his lost animal. Certainly, this 
is the best type of joy that can occur. All thanks and 
praises are due to Allaah, in addition to the most sin-
cere love. How great is His Compassion, how plenti-
ful is His Generosity, how abundant is His Kindness, 
how deep is His Beneficence, and how appreciative 
is He (of His believing slaves, and He is the Owner of 
the Throne, the Glorious).” [Tayseer Al-Kareem] 

Ibn Al-Qayyim (Rahimahullaah) said: “This joy of  
Allaah with the repentance of His slave - along 
with the fact that it is not mentioned with any 
other act of obedience - indicates the greatness 
and high status of repentance and its virtue with 
Allaah, and that worshipping Allaah with this act 
is one of the most noble acts of worship.” [Tareeq 
Al-Hijratain] 

And he (Rahimahullaah) said: “This joy is the joy of the 
One Who is Muhsin (The Benefactor), Barr (Kind), 
Lateef (Most Subtle and Kind), Jawaad (Most Gen-
erous), Ghaniyy (Most Rich), and Hameed (The 
Praiseworthy), and not the joy of one who is in 
need of the repentance of the slave who benefits 
from it.” [Tahdheeb Madaarij As-Salikeen] 

This joy indicates utmost perfection, richness, and 
glory. [Tareeq Al-Hijratain] 

The Impacts of Belief in the Attribute of 
Al-Farah (Joy) 

1  The Divine Attribute of the Joy of Allaah is like 
all other Attributes; it is a real Attribute which 

suits Allaah’s Majesty. It is one of the Attributes re-
lated to His Actions, and Attributes related to His 
Actions are linked to His Will, i.e. if He wills, He per-
forms these Actions; and if He wills, He does not 
perform these Actions, such as His Rising above His 
Throne and His Descending to the lowest Heaven. 
This meaning of happiness is displayed at the 
time the slave repents and returns to Allaah.  
Allaah’s Pleasure and His acceptance of the pen-
itence is implied. 

2  Allaah’s Joy does not resemble the joy of the 
creatures. There are several types of joys re-

lated to the creatures - sometimes it is a joy of 
physical comfort, pleasure, and happiness and 
sometimes of pride and conceit. Allaah is free from 
all this. His Joy does not resemble the joy of the 
creatures either in itself, or in its causes, or in its 
aims. The cause behind His Joy is His perfect Mer-
cy and Ihsaan (Beneficence) which He loves for His 
slaves to achieve. The aim is that Allaah wishes to 
accomplish His favors on the repentant and those 
who return to Him from among His slaves. 

Interpreting the Joy with what it implies of pleas-
ure, and interpreting pleasure with seeking re-
ward is negation and Ta’teel of the meaning of 
the Joy and Pleasure of Allaah. This is the illusion 
of the Mu’tazilah about their Lord; they have de-
veloped a notion that these meanings would be 
the same in respect to Allaah as the case of the 
creation. 

3  The perfect Mercy and Compassion of Allaah 
with His servants, such that He loves that the 

disobedient slave returns to Him. This is great love 
- the disobedient person was fleeing from Allaah 
then stopped and returned to Allaah, and Allaah 
rejoices with a great joy. 

Ibn Taymiyyah (Rahimahullaah) said: “This is a great 
matter; if repentance has this utmost status, 
then wouldn’t his companion (the penitent) have 
a great position with Allaah?” [Explanation of the 
Hadeeth of Abu Bakr (Radia-Allaahu ‘anhu)] 

4  Belief in this Attribute makes a person keen 
to repent. Whenever one commits a sin, 

he returns to Allaah in repentance. If you know 
that Allaah rejoices at your repentance with this 
great joy, of which there is nothing comparable, 
you will undoubtedly persist in repenting to Him. 
[Sharh Al-Aqeedah Al-Wasitiyah] 

Sources: 
· Al-Asmaa’ Al-Husna was-Sifaat al-’Ulaa by ‘Abdul-Haa-

di Wahbi 
· Sharh Al-Aqeedah Al-Wasitiyyah by Muhammad Khalil 

Harras 

يف ىف يث ىث نث ٱ
 

 

مم خم حم جم هل مل
  

 
ىي مي خي حي جي

 

 

حرَ فَ ال  
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Abu Hurairah (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “When the month of Ramadan begins, the 
gates of Jannah are opened and the gates of Hell 
are closed.” [Al-Bukhaari] 

The gates of Paradise will be opened a true open-
ing, because Jannah exists now and has eight 
gates. They will be opened in Ramadan. 

Al-Baaji said: “Opening the gates of Paradise 
means abundant forgiveness, elevation in ranks, 
and the giving of abundant reward. However, ex-
plaining the opening as it is mentioned in the Ha-
deeth, is that they truly will be opened.” [Tuhfat 
Al-Ahwadhi] 

As-Suyooti said in his explanation of Sunan 
an-Nasaa’i: “The gates of mercy are opened. 
This most probably refers to what Allaah opens 
for His servants, of acts of obedience which are 

a means of entering Paradise. The closing of the 
gates of Hell means the diverting of intentions 
from committing sins which lead people to Hell.” 
[End quote] 

The gates of Paradise are opened to encourage 
the good-doers to increase in the performance 
of acts of obedience, such as Salaat, giving char-
ity, remembering Allaah, recitation of the Qur’an, 
and so forth. The gates of Hell are closed due to 
the fewer number of sins that are committed by 
the believers. 

So, who among the Muslims will be occupied with 
performing good deeds during Ramadan? The 
believers among the Muslims who believe in Par-
adise and Hell with certainty will be motivated to 
take action. 

Bear in mind
a. Knowledge about Paradise and Hell is a part 

of belief in the Hereafter (Last Day). 

b. Knowledge about Paradise and Hell is a 
means of softening the hearts. Hearts are 
easily affected by the facts of Imaan (Faith) 
and it causes Imaan to increase. 

In His Book (the noble Qur’an), Allaah (Ta’ala) has 
informed us that on the Day of Resurrection, 
the people will end up in one of two categories.  
Allaah (Ta’ala) says in Surat Ash-Shura [42:7]: 

“And thus We have inspired unto you [O Muham-
mad (Salla-Allaahu ‘alayhi wa sallam)] a Qur’an (in Ara-
bic) that you may warn the Mother of the Towns 
(Makkah) and all around it. And warn of the Day 
of Assembling, of which there is no doubt, when 
a party will be in Paradise (those who believed 

in Allaah and followed what Allaah’s Messenger 
brought them) and a party in the blazing Fire 

(Hell) (those who disbelieved in Allaah and did 
not follow what Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) brought them).”

There is no third category. Allaah (Ta’ala) sent the 
Messenger (Salla-Allaahu ‘alayhi wa sallam) to warn the 
people about this Day of Assembly. So this is our 
belief in the Day of Resurrection, which there is 
no doubt about. The people will end up in two 
groups: a group in Paradise, and a group in Hell. 

If we really desire to be from the party of the 
people of Paradise, we should know about Jan-
nah (Paradise); what it comprises of delights and 
the deeds that lead to it. We should also know 
about Hellfire and what it consists of, in order to 
be cautious of it. 

The knowledge about Paradise and Hell is ac-
quired from the Book of Allaah and the Sunnah 
of the Prophet (Salla-Allaahu ‘alayhi wa sallam). 

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) said to a man: “What do you say during 

your Salaat?” He said: “The Tashahhud, then I ask  
Allaah for Paradise, and I seek refuge with Him 
from Hell, but I know neither your Dandanah(1) nor 
the Dandanah of Mu’adh!” He (Salla-Allaahu ‘alayhi wa 

sallam) said: “Our Dandanah revolves around the 
same things.” [Authenticated by Al-Albaani in 
Saheeh Abu Dawoud] 

The first thing one should know is that this Para-
dise is a very great Jannah (garden). 

Al-Jannah is the abode of the people of belief. 
The believers will enter it when Allaah deals with 
them with His Pardon, when they cross the Siraat 
(bridge), and when they are saved from falling in 
Hell. Then Allaah deals with them by His Mer-
cy and admits them into Paradise by His Mercy. 
Allaah then deals with them with His Grace and 
bounty when they take their homes in Paradise. 

So, Allaah’s Attributes will be shown clearly on 
the Day of Resurrection when He (Ta’ala) deals with 
His believing slaves. He will look at their deeds 
and forgive their shortcomings by His Name 
Al-Ghafoor and He appreciates the little good 
deeds they do, by dealing with them by His Name 
Ash-Shakoor. 

Allaah spoke of Paradise with many names in the 
Qur’an, each name having a meaning. Its general 
name is Jannah. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said: 
“When you ask Allaah (for something), ask for 
Al-Firdaus which is the middle (best) and the 
highest part of Paradise.” [Al-Bukhaari, no. 2790] 

This command from the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) to ask Allaah for Al-Firdaus is so that 
hearts will be occupied with the highest matter. 

And the noblest goal is to ask Allaah for Al-Jan-
nah, which is the final abode of the pious. 

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) also said: “Whoever asks Allaah for Paradise 
three times, Paradise says, ‘O Allaah! Admit him 
into Paradise’ and whoever seeks refuge from the 
Fire three times, the Fire says, ‘O Allaah! Save him 
from the Fire.’” [Authenticated by Al-Albaani in 
Saheeh At-Tirmidhi, no. 2572] 

1 Dandanah is when someone speaks some words such that their intonation is audible but they cannot be 
understood; it is little more than murmuring.

  يل ىل مل يك ىك مك لك اك يق ٱ
 مي زي ري ٰى ينىن نن من زن رن مم ام

يي ىي ني
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The heart should be attached to this request. Not 
asking, or having a heedless heart while asking 
Allaah for Paradise is due to ignorance of what 
it comprises of delights, even if one believes in it 
generally. Studying about Paradise in detail in-
spires one to long for it, which Allaah has men-
tioned in His Book and created for His believing 
slaves. 

Definition of Jannah from the 
arabic Dictionary

 
Its root is from Jeem and Noon which is related 
to concealment. Jannah is the final abode of the 
Muslims in the Hereafter and it is a reward which 
is hidden from us now. 

Jannah is a garden of trees whose branches are 
twisted and intertwined, and serve as a shade. 
Jannah is a garden whose trees hide other trees 
with its leaves. 

Jinn or Jann (demons) are hidden from our eyes. 
A mad man is called Majnoon because his mind 
is hidden. 

Janeen is an embryo hidden in his mother’s womb. 
Janan is another word which refers to the heart 
which is hidden inside us.
Junnah is protection; something that hides the 
protected. 
So the basis of this word is derived from ‘hidden 
from the eyes’. 

So whoever enters Paradise will be hidden from 
eyes by its abundant trees. It is a name for the 
abode of dignity, prepared for the monotheists 
and forbidden for the disbelievers and polythe-
ists. In this world, people call gardens ‘Jannaat’. 

Jannah is not only one Paradise; there are many 
gardens and abundant kingdoms and it is not 
restricted to one garden. Paradise is of degrees, 
which people will attain according to their degree 
of faith. 

the names of ParaDise in the 
Qur’an

1 -                      (Dar As-Salaam) - Abode of  
                           Peace

This is mentioned in two verses in the Noble 
Qur’an - in Surat Yunus and Surat Al-An’aam. 

a) Surat Yunus [10:24-26]: 

“Verily the likeness of (this) worldly life is as the 
water (rain) which We send down from the sky, 
so by it arises the intermingled produce of the 
earth of which men and cattle eat until when 
the earth is clad with its adornments and is 

beautified, and its people think that they have 
all the powers of disposal over it.  Our Command 
reaches it by night or by day and We make it like 
a clean-mown harvest, as if it had not flourished 
yesterday! Thus do We explain the Ayaat (proofs, 

evidences, verses, lessons, signs, revelations, 
laws, etc.) in detail for the people who reflect.”

This is one of the best examples, which complete-
ly relates to the state of this world. The pleasures, 
indulgences, and grandeurs of this world are very 
attractive to an individual, although they are 
temporal and their duration is small. When this 
world has been attained, it either runs away from 
its owner, or its owner leaves this world. Thus, 
everyone will leave this world empty handed, 
with all their wishes and desires turning into sor-
rows and grief. 

Therefore, “The life of this world is like the rain 
that We send down from the sky, which is min-
gled with the plants of the earth” referring to 
all kinds of flora and fauna, and beautiful pairs 
that grow on this earth that people eat, for ex-
ample: food, grains, fruits, etc. and that which 
animals eat, such as various types of grass and 
fodder, etc. “Then when the earth is clad with its 
fine adornments and is beautified” that is, when 
scenery becomes spectacular and the earth wears 
an attire of beauty “and its people think that they 
have power over it” that is, they begin to think 
that this world will remain with them forever, 
since their desires are attached to it and all their 
intentions are focused on it. They are in this state 
of mind when “Our command comes to it by night 

or by day and We make it like a mowed field, as if 
nothing flourished there yesterday” meaning, as 
if the beauty of this world never existed. This is 
truly what the world is like. “Thus, do We explain 
Our signs” that is, We elaborate these verses and 
signs by making their meanings easy to under-
stand, and by giving examples “for those who 
reflect” referring to those who use their powers 
of reflection in that which is beneficial for them. 
As for the person who is immersed deep in neg-
ligence and is a denier, these signs or verses will 
neither offer him any benefit, nor can a narration 
remove his suspicion about them. 

After describing the finite state of this world and 
the end result of its pleasures, Allaah places in 
us the liking and desire of the eternal abode that 
will remain forever: 

“Allaah calls to the Home of Peace (i.e. Paradise, 
by accepting Allaah’s religion of Islamic Mono-
theism and by doing righteous good deeds and 
abstaining from polytheism and evil deeds) and 

guides whom He wills to a Straight Path.”

Allaah offers a general invitation to His servants 
and encourages them to come towards the abode 
of peace and attain its blessings. Whomever  
Allaah exclusively picks for Himself, He makes His 
guidance exclusive for that person and He reserves 
this special benefaction and blessing for whom-
ever He wills. This selection is done in accordance 
with His Justice and Wisdom. After sending His 
Prophets and Messengers and distinguishing truth 
from falsehood, there remains no argument or 
excuse with anyone against Allaah, and this is an 
indication of His unquestionable justice and wis-
dom. Allaah has termed Paradise ‘Dar as-Salam’ 
(the Abode of Peace) because it is protected from 
all kinds of disasters and shortcomings and is the 
most peaceful abode. Its bounties and pleasures 
are the most perfect, eternal, and beautiful in all 
its characteristics. 
In the previous verse, Allaah (Ta’ala) called people 
towards the abode of peace and tranquility, while 
the following verse assumes that the liking and 
desire for those deeds, which will take a person 
to their abode, grows in their minds. Allaah (Ta’ala) 
says: 

“For those who have done good is the best (re-
ward, i.e. Paradise) and even more (i.e. having 
the honor of glancing at the Countenance of 

Allaah). Neither darkness nor dust or any humil-
iating disgrace shall cover their faces. They are 
the dwellers of Paradise, they will abide therein 

forever.”

“Those who do good, theirs is the best reward 
and more” referring to the people who turn to-
wards their Creator in worship with perfection, 
while they worship Him in all sincerity and sub-
missiveness of their bodies and souls, and treat 
His creations with the utmost kindness with words 
and deeds, as much as is within their power. They 
perform deeds for peoples’ welfare, call them to-
wards righteousness, stop them from evil, teach 
those who are ignorant, pardon the mistakes of 
the foolish, and practice all aspects and require-
ments of piety and righteousness. 

These are the very people who have done their 
duties beautifully and perfectly and for them 
is ‘the best reward’ meaning, Paradise, which 
is the most perfect in its blessings and beauty. 
There are further rewards for them also, [which 
is evident from the word ‘more’] which here re-
fers to the gazing at Allaah’s Glorious Face, lis-
tening to His sweet voice, attaining His complete 
pleasure, and gaining His comforting closeness. 
Through this they attain the supreme wish that 
wish-makers desperately desire and that seekers 
yearn to obtain. 

b) Surat Al-An’aam [6:126-129]: 

“And this is the Path of your Lord (the Qur’an 
and Islam) leading Straight. We have detailed 
Our Revelations for a people who take heed.”

“For them will be the Home of Peace (Paradise) 
with their Lord. And He will be their Waliy (Help-
er and Protector) because of what they used to 

do.”

Jannah is also called Dar As-Salaam here, 
but there is a difference between it and in Su-
rat Yunus. Allaah (Ta’ala) says: “For them will be 

 جح مج حج مث هت مت خت حت ٱ
 مس خس حس جس مخ  جخ مح
 حط مض خض  حض جض مص خص حص
 مف خف حف جف مغ  جغ مع جع مظ
 حل جل مكلك  خك حك جك مق حق

جم هل مل خل
  

 مه جه هن من خن حن جن مم خم  حم 
جي ٰه

 

 

  يم ىم مم خم حمجم يل ىل مل
جي يه ىه مه جهين ىن من خنحن جن

 

 

 ىئ نئ  مئ زئ رئّٰ ِّ ُّ َّ
رب يئ  

 

 
 يت ىت نت مت  زترت يب ىب نب مب

زث رث  

 

 دار السالم
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the Home of Peace” - for those who take heed 
of Allaah’s Qur’an, Allaah’s laws and Shari’ah in 
which Allaah showed good from evil. These peo-
ple, after knowing and learning, benefited from 
their knowledge. Accordingly Allaah prepared for 
them an abundant and beautiful reward, which is 
Dar As-Salaam. Therefore, Allaah (Ta’ala) says: “For 
them will be the Home of Peace with their Lord.” 
Since Paradise is free and clear of all detestable 
things such as faults, hardships, and sufferings, 
it has been named the home of peace. This also 
results in the bounties and blessings of Paradise 
being on the highest level of perfection, to the 
extent that no one is able to describe them per-
fectly. The bounties and blessings that await us in 
Paradise surpass all the wishes of the wish-mak-
ers. Paradise contains all kinds of pleasures for 
the ears, the hearts, and the bodies; things which 
will give solace to one’s eyes and comfort to their 
hearts, and where they will live eternally. 

Allaah (Ta’ala) says in verse 127: 

“And He will be their Waliy because of what they 
used to do.”

This “Walayah” (allegiance) will be for them in 
this life and in the Hereafter. In this life: Allaah 
(Ta’ala) manages their affairs, it is He Who nurtures 
them, treats them with kindness and benevo-
lence, aids them in their obedience to Him, and 
makes every path that leads to His affection and 
closeness easy for them. 

Allaah is their Waliy because of what they used 
to do of good deeds, as well as the things they 
do to gain His pleasure. Contrary to them are 
those who turn away from Him and follow their 
whims and evil desires. Allaah assigns Shaytaan 
to become the leader of such a person. Therefore,  
Allaah (Ta’ala) says in verse 128: 

“And on the Day when He will gather them (all) 
together (and say): ‘O you assembly of Jinns! 

Many did you mislead of men,’ and their Auliya’ 
(friends and helpers, etc.) amongst men will say: 
‘Our Lord! We benefited one from the other, but 
now we have reached our appointed term which 
You did appoint for us.’ He will say: ‘The Fire be 

your dwelling-place, you will dwell therein forev-
er, except as Allaah may will. Certainly your Lord 

is All-Wise, All-Knowing.’”

This verse refers to all those among the Jinn and 
humans who misguided themselves and others. 
Allaah will address the Jinn who misled the hu-
mans, adorned evil deeds to make them look 
pleasing to them, and encouraged them to com-
mit sins and evil deeds. Their human allies will 
offer an excuse, which will not be accepted. They 
will say that the Jinn and humans derived huge 
benefit from one another, the Jinn obtained the 
benefit of causing the humans to obey, respect, 
worship, and seek help from them, while the hu-
mans derived benefit from the Jinn through the 
fulfillment of their evil wishes. The humans wor-
ship the Jinn and the Jinn in return serve the hu-
mans and fulfill their desires and worldly wishes. 

What is their final abode? 

“The Fire be your dwelling-place, you will dwell 
therein forever, except as Allaah may will.”

In verse 129, Allaah (Ta’ala) says: 

“And thus We do make the Dhaalimun (polythe-
ists and wrong-doers, etc.) Auliya’ (supporters 

and helpers) one to another (in committing 
crimes etc.), because of that which they used to 

earn.”

2 -                     (Jannat Al-Khuld) 

In Surat Al-Furqaan [25:15]: 

“Say: [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)]: 
‘Is that (torment) better or the Paradise of  

Eternity promised to the Muttaqun (pious and 

righteous persons)?’ It will be theirs as a reward 
and as a final destination.”

Dar al-Khuld means, as Allaah (Ta’ala) says in  
Surat al-Hijr [15:48]: 

“No sense of fatigue shall touch them, nor shall 
they (ever) be asked to leave it.”

Hellfire is also called Dar al-Khuld in Surat  
Fussilat [41:28]: 

“That is the recompense of the enemies of 
Allaah: The Fire, therein will be for them the 

eternal home, a (deserving) recompense for that 
they used to deny Our Ayaat (proofs, evidences, 

verses, lessons, signs, revelations, etc.).”

3 -                    (Dar Al-Muqamah) 

In Surat Faatir [35:34-35], Allaah (Ta’ala) says: 

“And they will say: ‘All the praises and thanks be 
to Allaah, Who has removed from us (all) grief. 
Verily, our Lord is indeed Oft-Forgiving, Most 

Ready to appreciate (good deeds and to recom-
pense).’

‘Who, out of His Grace, has lodged us in a home 
that will last forever; there, toil will touch us 

not, nor will weariness touch us.’”

What is the meaning of the verse and the mean-
ing of “Dar Al-Muqamah”? We have to go back to 
verses 29-30 to know who the context is about: 

“Verily, those who recite the Book of Allaah (this 
Qur’an), and perform As-Salaat (Iqamat-as-Sa-

laat), and spend (in charity) out of what We have 
provided for them, secretly and openly, hope for 

a (sure) trade-gain that will never perish.”

Shaikh As-Sa’dee (Rahimahullaah) said: “They recite 
the Qur’an, follow its commands, abstain from its 
prohibitions, believe in its news, and they do not 
precede the statement of anyone over the state-
ment of Allaah. They understand the meaning, 
ponder over it, and act upon it. Then Allaah (Ta’ala) 
specified the prayer from At-Tilawah after the 
general statement, which is the pillar of the reli-
gion, the light of the Muslims, the scale of faith, 
and the sign of the truthfulness of one’s Islam. 
And He (Ta’ala) mentioned the spending particu-
larly which includes spending on their relatives, 
the poor, the orphan, and others from Zakaat, 
expiation, vows, charity, secretly and openly (i.e. 
in all times.)” [Tayseer Al-Kareem] 

How would Allaah (Ta’ala) deal with them? 

“That He may pay them their wages in full, and 
give them (even) more, out of His Grace. Verily! 
He is Oft-Forgiving, Most Ready to appreciate 

(good deeds and to recompense).”

Meaning, if Allaah will deal with them by His 
Name Al-Ghafoor, He will forgive shortcomings 
and defects in their acts of worship and perfect it 
for them and give them the full wage for it. And 
if He deals with them by His Name Ash-Shakoor, 
He will accept their good deeds and multiply the 
reward for them. 

the state of the believers in the Dunya
a. They recite the Book of Allaah and follow its 

commands
b. They establish the Salaat 
c. They spend of what Allaah has given them 
These deeds are the capital with which they are 
trading with Allaah. Allaah, Al-Kareem; the Most 
Generous, will not make their deed go in vain, nor 
will He make them losers with Him. When one 
trades with Allaah, he will surely gain a profit. 
Then, in verse 34: 

“And they will say: ‘All the praises and thanks be 
to Allaah, Who has removed from us (all) grief. 
Verily, our Lord is indeed Oft-Forgiving, Most 

Ready to appreciate (good deeds and to recom-
pense).’”

زث رث يت ىت نت مت
 

 

 ىق يف ىف يث  ىث نث مث
 يل ىل مل يك  ىك مك لكاك يق
 ري ٰى ينىن نن  من زن رن مم ام

 هئ  مئ خئحئ جئ يي ىي ني مي زي
خب حب جب  

 

خب خئحئ جئ يي ىي ني مي زي ري  

 

 هت مت  خت حت جت هب مب
حج مث

 

 

 نئمئ زئ رئ ّٰ ِّ ُّ َّ ٍّ  ٌّ
مب زب رب يئ  ىئ

 

 

مف خف حف جف مغ جغ مع جع مظ
  

 

 خف حف جف مغ جغ مع جعمظ حط مض  خض حض ٱ
جك مق حق مف

   
 

 ىك مك لكاك يق ىق يف ىف يث ىث ٱ
ىل مل يك

 
 

 ين  ىن نن من زن رن مم ام يل ٱ
ىي ني مي زي ري ٰى

    
 

 خف حف جف  مغ جغ مع جع مظ
جل مك لك خك حك  جك مق حق مف

  

 

 مم خم حمجم هل مل  خل حل ٱ
حن جن

       
 

 ىك مك لكاك يق ىق يف ىف يث ىث
ىل مل  يك

        
 

 جنة اخللد

 دار املقامة
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They say this when they enter Paradise; this 
is the first feeling that they feel. “All praise to  
Allaah who removed from us all kinds of grief.” 
This indicates that the Dunya is the abode of grief. 
“Verily, our Lord is indeed Oft-Forgiving, Most 
Ready to appreciate (good deeds and to recom-
pense).” Meaning, had it not been for the fact that  
Allaah treated us with His Names Al-Ghafoor 
and Ash-Shakoor, we would not find all these 
bounties. 

In verse 35: 

“Who, out of His Grace, has lodged us in a home 
that will last forever; there, toil will touch us 

not, nor will weariness touch us.”

Shaikh As-Sa’dee (Rahimahullaah) said: “Dar 
al-Muqamah is the Home of permanent residen-
cy. It is the abode in which one desires to stay 
forever because of its abundant good and suc-
cessive pleasures and removal of disturbances 
and harms.” 

“Out of His Grace” means, it is by Allaah’s Grace 
upon us, not by our deeds. Had it not been for His 
Grace, we would not have reached what we did. 

“Neither fatigue touches us therein, nor weari-
ness of mind” because there is no tiredness in the 
body or heart. This indicates that there is no sleep 
in Paradise, because the benefit of sleep is to re-
move tiredness and attain rest and because sleep 
is minor death and there is no death in Jannah. 

4 -                   (Jannat Al-Ma’wa) 

Allaah (Ta’ala) says in Surat An-Najm [53:14-15]: 

“Near Sidrat-ul-Muntaha [lote-tree of the utmost 
boundary (beyond which none can pass)],”

“Near it is the Paradise of Abode.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) saw Jibreel 
in the shape that Allaah created him on the eve of 
al-Mi’raj (to the heavens) at Sidrat-ul-Muntaha. 

Shaikh As-Sa’dee (Rahimahullaah) said in Tayse-
er Al-Kareem: “It is a very great tree above the 
seven heavens. It is called Sidrat al-Muntaha be-
cause what ascends from the earth ends there, 
and what descends from Allaah of revelation and 
other than it descends from there. Or, the knowl-
edge of the creation ends at it (beyond it the cre-
ation has no knowledge about); because it is the 
highest thing, or for other reasons. And Allaah 
knows best. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) saw Jibreel 
in that place, which is the place of the most pure, 
beautiful souls, which no Shaytaan comes near 
to, nor do others from the wicked souls. 

At that tree is ‘Jannatul Ma’wa’ i.e., the Jannah 
which consists of every delight, where all wishes, 
wills, intentions and desires end, and all desires 
take refuge in. This is evidence that Jannah is in 
the highest places and above the seven heavens.” 
[Tayseer Al-Kareem]

So it is the Jannah where the souls of believers 
reach and reside, and the Jannah the believers 
yearn for with love and hope, and it is their ut-
most wish to reach and reside therein. 

5 -                      (Jannat Al-Firdaus) 

In Surat Al-Mu’minoon [23:10-11], Allaah (Ta’ala) 
says: 

“These are indeed the inheritors.”

“Who shall inherit the Firdaus (Paradise). They 
shall dwell therein forever.”

The context is about the believing slaves of  
Allaah, and mentions their success and happi-
ness and what they did to achieve that, in order 
to encourage us to attribute ourselves with their 
attributes. Let every slave weigh himself with 
these verses, to know how much Imaan he has, 
whether it has increased or decreased, or if it is 
weak or strong. 

1  “                     ” - They believe in Allaah 
(Tawheed) 

2  “                                              ” - They of-
fer prayer with submissiveness and humility, 

having attentive hearts, understanding what they 
are saying and doing, etc. 

3  “                                                  ” - They turn 
away from ill speech (useless, unbeneficial 

talk) 

4  “                                           ” - They are ob-
servant of Zakaat 

5  “                                                    ” - They 
guard their private parts (from committing 

Zina) and avoid all that leads to that by guarding 
their eyes, ears, etc. 

6  “                                                          ” - 
They keep their trusts and promises and are 

careful to discharge and execute them. The greatest 
trust is the trust towards Allaah. Allaah enjoined 
upon us many obligatory acts which are considered 
trusts. The believers fulfill the covenant with Allaah 
and keep the trusts they are entrusted with by hu-
mans as well. 

7  “                                                  ” - They 
carefully maintain their prayer(s), offer it in its 

time, while fulfilling its pillars and obligatory acts. 

Allaah praised the believers for two matters re-
garding their prayers: 

a) Khushoo’ in their prayer 
b) Maintaining their prayers 

In the Arabic language, al-Firdaus means the 
garden of abundant grape-vines. It could refer to 
Jannah generally, or it could be a name for the 
highest degree of Paradise (Al-Firdaus Al-A’la). 

Shaikh As-Sa’dee (Rahimahullaah) said: “Al-Firdaus 
is the highest part of Jannah, and in the middle 
of Paradise, and the best of it. This is because 
the believers were adorned with the highest and 
most noble attributes. Or the intent is the whole 
of Paradise, entailing the entrance of all the be-
lievers in accordance to their degree and state. 

They will abide therein forever. They will neither 
want to change it, nor will they desire to be re-
moved from it because it is comprised of the per-
fect, complete, best delight, without any harm or 
distress.” [Tayseer Al-Kareem] 

In some quotations of the Companions, it is men-
tioned that al-Firdaus is a specific name for the 
highest place in Jannah. However, in this Surah, 

al-Firdaus is a word, which refers to Jannah in 
general. Jannah means the garden of abundant 
trees and good; similarly, al-Firdaus means the 
garden of abundant grape vines. 
The Shaikh (Rahimahullaah) said regarding the verse 
in Surat Al-Kahf [18:107-108]: 

“Verily! Those who believe [in the Oneness of 
Allaah (Islamic Monotheism)] and do righteous 
deeds, shall have the Gardens of Al-Firdaus (the 

Paradise) for their entertainment.”

“Wherein they shall dwell (forever). No desire 
will they have to be removed therefrom.”

Jannaat Al-Firdaus refers to the highest part of 
Paradise and its middle and best, and this reward 
is forZ those who have perfected their faith and 
performed righteous deeds, such as the Proph-
ets and the foremost. Or it may refer to all the 
degrees of Paradise, so this reward includes all 
the believers from among the foremost, the pi-
ous, the moderate; every person according to his 
state. And this meaning is most preponderant, 
because: 

a) Of its generality 

b) Jannah is mentioned in plural form when con-
nected to Al-Firdaus 

c) Al-Firdaus is a name for a garden which consists 
of grapes or trees which are intertwined and bent 
in many directions. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Al-Firdaus is the highest part of Paradise, its 
most center, and its best.” [Saheeh At-Tirmidhi, 
no. 3174] 

He (Salla-Allaahu ‘alayhi wa sallam) also said: “Al-Fir-
daus is the highest part of Paradise and its most 
expansive, and above it is the Throne of Ar-Rah-
maan (The Most Merciful) and from it the (four) 
rivers of Paradise are made to flow forth. So when 
you ask Allaah, ask Him for Al-Firdaus.” [Saheeh 
At-Tirmidhi, no. 2530] 

The four rivers of Paradise flow from Al-Firdaus, 
especially Al-Kawthar and At-Tasneem. Some 

 ين  ىن نن من زن رن مم ام يل
ىي ني مي زي ري ٰى

 
 

مل يك ىك مك ٱ
  

مم ام يل ىل ٱ 
   

 

يف ىف يث ىث ٱ
    

 

 حض جض مص خص حص  مس خس حس
حط مض خض
 

 

حف جف مغ جغ مع جع  مظ
     

 

  يك ىك مك لك اك  يق ىق
 

 جنة املأوى

 جنة الفردوس

يل ىل مل خل
 

يم ىم مم خم حم جم
 

ين ىن من خن حن جن
 

جي يه  ىه مه جه
 

يي ىي مي خي حي
 

نت مت زت رت  يب ىب
 

نث مث  زث رث يت ىت
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Scholars said that when the people of Paradise 
just wish for Tasneem, their cups will be filled 
with it as they wish. This is a glad tiding for every 
believer. 
The believers, for whom Jannah is described in 
the Qur’an, are busy thinking of the description 
of Paradise, and are not thinking of the Dunya. 
People are of different statuses, some who are 
busy with lowly matters and others who are busy 
with mighty noble matters. This depends on the 
strength of one’s belief. 

The state of the people of Paradise is one which 
no one can imagine except in a general way. They 
are in peace, having no fear, harm or distress. 
They do not ever want to turn away from it. 

6 -                    (Jannaat ‘Adn) 

This is mentioned profusely in the Qur’an. For ex-
ample, in Surat Maryam [19:58-62]: 

“Those were they unto whom Allaah bestowed 
His Grace from among the Prophets, of the 

offspring of Adam, and of those whom We car-
ried (in the ship) with Nuh (Noah), and of the 

offspring of Ibraheem (Abraham) and Israel and 
from among those whom We guided and chose. 
When the verses of the Most Beneficent (Allaah) 
were recited unto them, they fell down prostrat-

ing and weeping.”

“Then, there has succeeded them a posterity 
who have given up As-Salaat (the prayers) [i.e. 
made their Salaat (prayers) to be lost by not 

offering them, or by not offering them perfect-
ly, or by not offering them in their proper fixed 
times, etc.] and have followed lusts. So they will 

be thrown in Hell.”

“Except those who repent and believe (in the 
Oneness of Allaah and His Messenger Muham-

mad, and the rest of articles of faith), and work 
righteousness (according to the Qur’an and Sun-
nah). Such will enter Paradise and they will not 

be wronged in aught.”

“(They will enter) ‘Adn (Eden) Paradise (everlast-
ing Gardens), which the Most Beneficent (Allaah) 
has promised to His slaves in the unseen: Verily! 

His Promise must come to pass.”

“They shall not hear therein (in Paradise) any 
Laghw (dirty, false, evil vain talk), but only 

Salaam (salutations of peace). And they will 
have therein their sustenance, morning and 

afternoon.”

Shaikh As-Sa’dee (Rahimahullaah) said: “Jannaat 
‘Adn are Gardens of settlement (residence); there 
is no turning from it, nor removal from it, nor 
leaving it, and that is because of its vastness, and 
abundant good, joy, and happiness.” 

‘Adn in Arabic means (eternal) 

I.e.                      (I settled in a land) 

Jannaat ‘Adn means everlasting Paradise. 
The believers will abide therein forever and never 
leave it, and their joy will never come to an end, 
and they will have nothing to disturb their joy. 
They will never feel bored, although it is human 
nature to feel bored after settling in one place for 
a long time. Jannaat ‘Adn means their dwellers 
do not want to leave it, nor are they bored. 

Jannaat ‘Adn also means that the gardens do not 
remain in one state such that it causes boredom 
to man, rather its delight is renewed. The delights 
today are different from the delights of yesterday; 
it increases in beauty and delight. This is con-
trary to the Dunya where if one remains in any 
place for long, its beauty perishes and its delight 
fades away. All these meanings are entailed by 
the word ‘Adn. Therefore, it is the most mentioned 
name for Paradise in the Qur’an. 

7 -                    (Maq’ad Sidq) 

Allaah (Ta’ala) says in Surat Al-Qamar [54:54-55]: 

“Verily, the Muttaqun (pious), will be in the 
midst of Gardens and Rivers (Paradise).”

“In a seat of truth (i.e. Paradise), near the Om-
nipotent King (Allaah, the One, the All-Blessed, 
the Most High, the Owner of Majesty and Hon-

or).”
Maq’ad Sidq: (In the seat of truth in which there 
is no lie about it nor its description) means in the 
dwelling of Allaah’s honor, encompassed by His 
pleasure, favors, bounties, generosity, and com-
passion. (Near the Magnificent King) Who created 
everything and measured its destiny; Who is Able 
to grant them whatever they wish and ask for. 

At-Tabari (Rahimahullaah) said: “’In a seat of truth’ 
means: in a truthful seat, in which there is no vain 
or sinful talk.” 

Another interpreter said: “They attained that rank 
by their truthfulness and belief in the Messen-
gers.” 

Al-Baghawi (Rahimahullaah) said: “Allaah praised 
the place (or seat) with truthfulness because no 
one sits there except the people of truthfulness.” 

Al-Qurtubi (Rahimahullaah) said: “It is a seat of truth 
in which there is no vain or sinful talk, and it is 
Paradise.” 

Accordingly, “Maq’ad Sidq” is either a special seat 
of truth near Allaah where the truthful ones sit 
when they visit Allaah, or it is one of the names 
of Paradise. 

8 -                   (Al-Maqam Al-Ameen) 

In Surat Ad-Dukhaan [44:51-52]: 

“Verily! The Muttaqun, will be in place of  
Security (Paradise).”

“Among Gardens and Springs;”

Ibn Katheer (Rahimahullaah) said: “Those who fear 
Allaah and are dutiful to Him in this world will 
be in a place of security in the Hereafter (i.e. 
Paradise) where they will be safe from: 
a) Death 
b) The fear of leaving it 
c) From every kind of worry, grief, terror, and ex-
haustion 
d) From the Shaytaan and his wiles 
e) And from all other troubles and disasters.” 
[Tafseer Ibn Katheer] 

So Al-Maqam Al-Ameen is a secured place in 
which there is no fear at all. 

In this Dunya, people are always looking for a 
safe place to dwell, and if they are afraid in one 
country, they will go to another country which is 
safer. 

So the people of Paradise will be in Al-Maqam 
Al-Ameen among gardens and rivers. This is a di-
rect contrast to the state of the doomed, who will 
have the tree of Zaqqum and boiling water. 

9 -                    (Jannaat An-Na’eem) 

In Surat Luqman [31:8]: 

“Verily, those who believe (in Islamic  
Monotheism) and do righteous good deeds, for 

them are Gardens of Delight (Paradise).”

Ibn Katheer (Rahimahullaah) said: “They will enjoy 
all kinds of delights and pleasures; food, drink, 
clothing, dwelling places, means of transpor-
tation, women, a light of beauty and delightful 
sounds, which have never crossed the mind of any 
human being. They will stay there forever; never 
leaving, and never desiring change.” [Tafseer Ibn 
Katheer] 

Allaah forbade wretchedness and misery in Jan-
nah, as He forbade water and delight for the 
people of Hellfire. He (Ta’ala) mentioned in Surat 
Al-A’raaf [7:50]: 

 يق ىق يف ىف يث ىث نث مث  زث رث ٱ
 ام يل ىل مل يك  ىك مك لك اك
 ني مي زي ري ٰى ين  ىن نن من زنرن مم

جئ يي ىي
 

 

 مب خب حب جب  هئ مئ خئ ٱ
هت  مت خت حت جتهب

 
 

 حس جس مخ جخ مح جح مج حج مث ٱ
خص حص مس خس 

 
 

 جغ مع جعمظ  حط مض خض حض جض مص ٱ
حف جف مغ

      
 

 جل مك لك  خكحك جك مق حق مف خف ٱ
مل خل حل

  

 

ٍّ ٌّ ٰى ٰر  ٰذ يي
   

 
مئ زئ رئ ّٰ ِّ ُّ َّ ٱ

    

 

زن رن مم ام يل ىل ٱ
     

ين  ىن نن من ٱ 
   

 

 نن من زن رن مم ام يل ىل
    

 

 حط  مض خض حض جض مص خص حص مس ٱ
  مق حق مف خف حف جفمغ جغ مع جع مظ

حك جك
     

 

 جنات عدن

 عدنت أبرض

 مقعد صدق

 املقام األمني

 جّنات النعيم
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“And the dwellers of the Fire will call to the 
dwellers of Paradise: “Pour on us some water 

or anything that Allaah has provided you with.” 
They will say: “Both (water and provision) Allaah 

has forbidden to the disbelievers.”

10 -          (Tuba) 

In Surat Ar-Ra’d [13:29], Allaah (Ta’ala) says: 

“Those who believe (in the Oneness of Allaah - 
Islamic Monotheism), and work righteousness, 

Tuba (it means all kinds of happiness or the 
name of a tree in Paradise) is for them and a 

beautiful place of (final) return.”

Allaah (Ta’ala) declares, those who believe and do 
righteous deeds, meaning, those who have faith 
from the bottom of their hearts in Allaah, His 
Angels, His divine Books, and the Day of Resur-
rection. They confirm this faith with good deeds; 
both emotionally, such as love, fear, and hope in 
Allaah; and physically, such as Salaat, etc., they 
will have Tuba, i.e. happiness and a beautiful re-
turn, i.e. their present is good and pure, and their 
future, meaning their ending, will also be good. 
This is due to the fact that they have earned Al-
laah’s Pleasure in this world and in the Hereafter. 
They have attained perfect comfort and content-
ment of the heart. Included within these innu-
merable blessings is the pure tree that will have 
a long shadow, such that a horse rider will ride 
under it for a hundred years but that shadow will 
not end. This has appeared in an authentic nar-
ration. [Tayseer Al-Kareem] 

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said: “Tuba 
means happiness and comfort of the eye.” 

Ikrimah (Rahimahullaah) said: “How excellent is what 
they earned.”

Qatadah (Rahimahullaah) said: “You have earned 
a good thing, because Tuba is derived from the 
word Tayyib, and all what is in Paradise is good.” 

Ad-Dahhaak (Rahimahullaah) said: “A joy for them.”

Al-Baghawi (Rahimahullaah) said: “Better for them.”

These meanings are all synonymous and do not 
contradict one another. 

Accordingly, based on the above interpretation, 
Tuba is one of the names of Paradise.

Tuba is also a name for a tree in Paradise whose 
width is a hundred years and the clothes of Para-
dise are taken from its bark. [Reported by Ahmad 
and authenticated by Al-Albaani in Saheeh Al 
-Jamie’, no. 3918]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Tuba 
is for he who saw me and believed in me. Tuba, 
and another Tuba, and another Tuba for those 
who believed in me, but did not see me.” [Authen-
ticated by Al-Albaani in Saheeh Al-Jamie’, no. 
3923]

Sources: 
1- Tayseer Al-Kareem by Shaikh As-Sa’dee 

(Rahimahullaah) 
2- Tafseer Ibn Katheer 

3- Explanation of Shaikha Anaaheed of 
the Book of Ar-Riqaaq

Q1 Which name of Allaah has the meaning 
‘free from all imperfections, peace?

A  Al- Salaam

Q2  Should one say Alhamdullilaah when 
sneezing during Salah?

A  Yes

Q3 What is the physical etiquette of get-
ting into ones bed before retiring for the  

                night?

A  Dusting one’s bed.

Q4 Who was the only female companion to 
marry three prominent male compan-

ions of the Prophet (Salla-Allaahu ‘alayhi wa sallam)?

A  Asma bint Umais (Radia-Allaahu ‘anha)

  مم  خم حم جم يل ىل مل خل
 

Commentary 

1  His (Salla-Allaahu ‘alayhi wa sallam) statement: 
“Ya Hayyu! Ya Qayyoom!” (O Ever-Living! O 

Self-Subsisting!) 

This is beseeching Allaah and imploring Him by 
two mighty Names which are mentioned togeth-
er in three verses in the Qur’an: In Ayatul-Kursi 
[2:255], the beginning of Surat Aal-‘Imran [3:2], 
and in Surat Ta-Ha [20:111]. 

Al-Qayyoom is not mentioned except joined with 
Al-Hayy in these three verses, while Al-Hayy is 
mentioned in many positions in the Qur’an. Some 
scholars, among them Ibn Al-Qayyim, considered 
these two Names to be the greatest Names of 
Allaah, which if one calls unto Allaah by these 
Names, his invocation will be responded to and if 
one asks Allaah by, he will be given. 

All other Names of Allaah return to these two 
Names, This is because the Name Al-Hayy im-
plies the affirmation of perfect life to Allaah; a 
Life which is neither preceded with nothingness 
nor followed by death. He is the First; nothing is 
before Him and He is the Last; nothing is after 
Him. No deficiency befalls His Life. 

Allaah (Ta’ala) says in Surat al-Baqarah [2:255]: 

“Allaah! La ilaaha illa Huwa (none has the right to 
be worshipped but He), the Ever Living, the One 
Who sustains and protects all that exists. Nei-

ther slumber, nor sleep overtake Him.”

When the slave perceives the meaning of these 
two Names “The Ever-Living”, he resorts to  
Allaah; The Ever-Living Who never dies, and he 
is certain that seeking protection is not achieved 
except from One Who is Ever-Living and never 
dies. As for the living who will die, or the living 
who have already died, or the inanimate which is 
lifeless – they are not resorted to, humility is not 
shown to them, nor is reliance placed upon them. 
Showing need and humility should not be except 
to the One Who is Ever-Living; never dies. Allaah 
(Ta’ala) says in Surat al-Furqaan [25:58]: 

“And rely upon the Ever-Living Who does not 
die.”

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said to 
Fatimah (Radia-Allaahu ‘anha): 

What prevents you from listening to what I advise you with; to 
say in the morning and evening the following supplication? 

“O Ever-Living, O Self-Subsisting and Supporter of all, by 
Your Mercy I seek assistance. Rectify for me all of my 

affairs, and do not leave me to myself even for the blink 
of an eye.”  [An-Nasaa’i and authenticated by Al-Albaani] 

رئ ٰذ يي ىي مي خي  حي  ٱ
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And it is mentioned in the Saheehain that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) used to sup-
plicate with the following: 

“O Allaah! I submit myself to You, and I believe in 
You, and I depend on You, and I repent to You, and 
return to You, and to You I leave the judgment (for 
those who refuse my message). I seek refuge (with 
You) by Your Might (Power). None has the right to 
be worshipped but You against Your misguidance. 
You are the Ever-Living Who does not die while the 

Jinn and humans die.” [Agreed upon]

When our Prophet (Salla-Allaahu ‘alayhi wa sallam) 
passed away, Abu Bakr (Radia-Allaahu ‘anhu) said in 
his great sermon: “Whoever worships Muham-
mad, indeed Muhammad has died. And whoev-
er worships Allaah, indeed Allaah is Ever-Living; 
never dies.” 

One then implores Allaah by His Name  
“Al-Qayyoom” which entails Allaah’s Perfect 
Richness and Perfect Ability. 

Al-Qayyoom is: The Self-Subsisting; Rich, free of 
need from anyone, and He is the One disposing 
and managing the affairs of His Creation. This in-
dicates the neediness of all the creation to Him; 
there is no self which can stand by itself except 
by Allaah. He takes charge of (guards, maintains, 
provides, etc.) every soul and it is He in Whose 
Hands are all matters. 

2  His Statement “Birahmatika Astagheeth” (By 
Your Mercy I seek assistance). 

This is beseeching Allaah with His Mercy, which 
implies the two Names Ar-Rahmaan and Ar-Ra-
heem. Mercy is an attribute which is affirmed to 
Allaah - there is mercy which is particular to His 
Essence and mercy which is transitive to His crea-
tures, as Allaah (Ta’ala) says in Surat al-Ahzaab 
[33:43]: 

“And ever is He, to the believers, Merciful.”

3  Istighaathah is seeking aid, and it indicates 
that in this worldly life, the slave is in great 

destruction, unless Allaah aids and rescues him. 
The Salaf used to say: “There is no wonder in the 
one who is destroyed, how he was destroyed; but 
the wonder is in the one who is rescued, how he 
was rescued!” 
Why? Because in this worldly life, there are many 
tough Fitan (trials), many distractions, various 
types of obstacles, and numerous occupations 
which afflict the human being and turn him away 
from what he is called to and created for. There-
fore, most of the people are destroyed. Allaah 
(Ta’ala) says in Surat Saba’ [34:13]: 

“And few of My servants are grateful.”

And in Surat Yusuf [12:106], Allaah (Ta’ala) says, 

“And most of them believe not in Allaah except 
while they associate others with Him.”

So those who are saved are less in number than 
those who are destroyed. Therefore, the slave in 
this Dunya is in great danger unless Allaah as-
sists him by His Mercy. He therefore implores  
Allaah by His Mercy to save him from destruction 
and protect him from misguidance, to give him 
shelter from the Fitan (trials), and to maintain for 
him his religion in which there is no salvation ex-
cept by it. 

4  Then he (Salla-Allaahu ‘alayhi wa sallam) said: 
“Aslih Lee Sha’ni Kullahu” (Rectify for me all 

of my affairs) which includes the reformation of 
the religious affairs of the slave, the affairs of his 
worldly life, and his affairs in the Hereafter. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) included all 
these three types of rectification in the following 
Du’aa which is reported by Muslim:

“O Allaah, make my religion easy for me by virtue 
of which my affairs are protected, set right for me 
my world where my life exists, make good for me 
my Hereafter which is my resort to which I have 
to return, and make my life prone to perform all 

types of good, and make death a comfort for me 
from every evil.” [Muslim] 

This is a very comprehensive Du’aa which in sim-
ple words means, “O Allaah! Help me spend my 
entire life in complete devotion to You; doing 
what You like and avoiding what You dislike.” [Ri-
yadus-Saliheen - by Darus-Salaam] 

So when you call Allaah by this prayer: “Recti-
fy for me all my affairs”, you entail the rectifi-
cation of that which crosses your mind (i.e. what 
you perceive) and of that which has not crossed 
your mind (i.e. which you do not perceive). And 
the bounty of Allaah is great. This shows the per-
fection of the supplications quoted by the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), and that they combine 
all that is good; for they are comprised of all high 
requests and perfect noble goals, as well as be-
ing protected and kept free from containing mis-
takes. 

5  He (Salla-Allaahu ‘alayhi wa sallam) ended his 
statement with, “Wa la takilnee ila nafsee 

tarfata ‘ayn” (And do not leave me to myself even 
for the blink of an eye). 

This statement shows that the poorness (needi-
ness) of the slave to Allaah and that he is nev-
er self-sufficient in any moment or time of his 
life. He cannot live without being in need of  
Allaah for even a blink of an eye, which indicates 
that his neediness is an essential neediness as  
Allaah’s Richness is an essential richness. Allaah 
is no need of His creation in any aspect while His 
creation is in need of Him from every aspect. 

He (Salla-Allaahu ‘alayhi wa sallam) said: “Do not leave 
me to myself even for a blink of an eye,” i.e. not 
even for a little moment or time. This indicates 
that the slave is in need of Allaah in every mo-
ment; in his standing, sitting, entering, existing, 
sleeping, waking, riding, descending; he is in 
need of Allaah in all his affairs. He can never be 
self-sufficient from his Lord for even a blink of an 
eye. 

What one may benefit from this statement is 
that trust and confidence should not be except in  
Allaah, as Tawakkul (reliance) cannot be except 
in Allaah. This statement means that the slave 
does not trust himself, especially when he knows 
that trust and confidence is pure reliance (Tawak-
kul). Trust cannot be except in Allaah as Tawak-
kul cannot be except in Allaah. 

Therefore, when Shaikh Muhammad ibn Ibraheem 

(Rahimahullaah) was asked about the permissibility 
of saying, “I trust myself or I have confidence in 
myself” he (Rahimahullaah) replied that it was not 
permissible, and used this Hadeeth as a proof – 
for how can one say, “I trust myself,” while the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said, “Do not 
leave me to myself for a blink of an eye.”? 

As Imaam Ahmad (Rahimahullaah) used to say: “If 
You leave me to myself, You will leave me to an 
erring self.” 

Two matters are required from the slave in this 
position: 

a. To use the legal prescribed means 

b. Not to depend on the means or on himself; 
rather he should put his trust in Allaah, and 
rely on his Master, the Blessed and Most High. 

6  This is a great blessed Du’aa and it is an 
advice from the greatest advisor, Proph-

et Muhammad (Salla-Allaahu ‘alayhi wa sallam) to his 
daughter Fatimah (Radia-Allaahu ‘anha), the lady of 
all the women of Paradise. 

From this, we benefit that it is incumbent upon 
parents to take care of advising their children and 
to teach them to supplicate with this supplication 
reported on the authority of the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) and to memorize it in order 
to achieve safety, well-being, and blessings in 
their worldly life and in the Hereafter. 

Source: 
• Explanation of the Hadeeth: “Yaa Hayyu yaa Qayyum” 

by Shaikh ‘Abdur-Razzaaq al-Badr
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مت هب مب هئ
 

 

خك حك جك مق حق
  

 
َّ ٍّ ٌّ  ٰى ٰر ٰذ يي ىي ٱ

 
 

للُهمَّ َأْصِلْح ِل ِديِِن الَِّذي ُهَو ِعْصَمُة َأْمِري، َوَأْصِلْح ا
ِل آِخَريت الِت إليها  ِل ُدنْ َياَي الَِِّت ِفيَها َمَعاِشي، َوَأْصِلحْ 

َمَعاِدي، َواْجَعِل اْْلََياَة زََِيَدًة ِل ِف ُكلِ  َخْْيٍ، َواْجَعِل 
 اْلَمْوَت رَاَحًة ِل ِمْن ُكلِ  َشر ٍ 

 
 

QUESTION 1

What is the number of 

Makkan and Madani 

Surahs of the Qur’an?

QUESTION 2

What are the Makkan 
Surahs of the Qur’an?

 

 وإلْيك   ، توك ْلتُ  وعلْيك   آمْنتُ  وِبك   ، أسل ْمتُ  لك   اللُهم  
 إله   ال ، بعز ِتك   أعوذُ  إّنِ  اللُهم  .  خاصْمتُ  وِبك   ، أن  ْبتُ 

وتُ  ال اّلذي احلي   أنت   ،أن ُتِضل ين ؛ أنت   إال    و واجِلن   ، َي 
وُتون اإلنسُ   َي 
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First: Making a Distinction between the 
Obligatory Prayers and the Raatibah (vol-

untary prayers)

Mu’awiyah (Radia-Allaahu ’anhu) narrated: “The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) commanded us not to join 

one prayer to another unless we talk or go out.” [Mus-
lim] 

An-Nawawi (Rahimahullaah) said that in this is an evidence 
that it is recommended when praying the voluntary Raati-

bah and other than it, to move from the position where one 
prayed the obligatory prayers to another position. The best is 

to move to one’s house, but if one does not, then he can move 
to another position in the Masjid or anywhere else in order to in-

crease the positions of one’s prostration, and to make a distinction 
between the form of voluntary prayer and the obligatory prayer. 

And his (Salla-Allaahu ‘alayhi wa sallam) saying: ‘unless we talk’ is evidence 
that making a separation between them can be made by speaking 

as well, however, changing positions is better for the aforementioned 
reasons.” [Saheeh Muslim bi Sharh An-Nawawi] 

Shaikh Al-Islaam (Rahimahullaah) said that it is Sunnah to make a distinction 
(or a separation) between the obligatory and voluntary prayers in Jum’ah 

and other prayers. [Majmoo’ Fatawa Ibn Taymiyah] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said that it is incumbent to make a separa-
tion between the obligatory prayers and their Sunan by either speaking or moving 

from one’s place.” [Majmoo’ Fatawa wa Rasaa’il Shaikh Ibn ‘Uthaimeen] 

This is also based on a Hadeeth narrated by ‘Abdullaah ibn Rabaah (Radia-Allaahu ’anhu) 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) once prayed the ‘Asr prayer, and after he 

finished, a man immediately got up to offer the Sunnah, but ‘Umar (Radia-Allaahu ’anhu) 
forced him to sit saying: “Sit, for those before us from amongst the People of the Scrip-

tures were destroyed because there was no separation between their prayers.” When the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) heard this statement, he said: “Ibn Al-Khattaab has said 

the best.” [Ahmad and authenticated by Al-Albaani in As-Silsilah As-Saheeha, no. 2549]

As-Saa’aati (Rahimahullaah) said: “The Hadeeth of the chapter indicates that it is recommended 
to separate (make distinct) the obligatory and voluntary prayers by speaking or remembering 

Allaah or moving from the place.” [Al-Fat-h Ar-Rabbaani]

Second: Raising the hands in Du’aa after 
offering the Sunan Ar-Raatibah

Shaikh Ibn Baaz (Rahimahullaah) said that there is 
no harm in raising one’s hands with supplication 
after the voluntary prayers based on the gener-
al evidences; however it is better to not make it 
something regular, as there is nothing that af-
firms that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
did it after every voluntary prayer. And if he had 
done it, it would have been transmitted to us 
in the Sunnah. This is because the Companions 
quoted everything he (Salla-Allaahu ‘alayhi wa sallam) 
said and did in his travel, settlement and the rest 
of all his states. [Arkaan Al-Islam, 171] 
Ibn ‘Uthaimeen (Rahimahullaah) mentioned that there 
are people who raise their hands (in supplication) 
after every voluntary prayer. You find the Imaam 
announcing the Iqaamah for prayer, while they 
may still be in Tashahhud of a voluntary prayer 
they are praying, then they make Tasleem, raise 
their hands in supplication and wipe their faces. 
They maintain this Du’aa with the belief that it is 
legislated, but it is not. So maintaining it to that 
extent is considered an innovation. [Majmoo’ Fa-
tawa wa Rasaa’il Shaikh Ibn ‘Uthaimeen] 

Third: Praying the Raatibah while sitting 
down 

‘Abdullaah ibn ‘Amr (Radia-Allaahu ’anhuma) reported: 
“I was told that the Messenger of Allaah (Salla- 

Allaahu ‘alayhi wa sallam) said: ‘The prayer observed 
by a person sitting is half of the prayer.’ I came to 
him and found him praying in a sitting position. I 
placed my hand on his head. He said: ‘O ‘Abdul-
laah ibn ‘Amr, what is the matter with you?’ I said: 
‘O Messenger of Allaah, I have been told that you 
said that the prayer of a man in a sitting position 
is half of the prayer, whereas you are observing 
prayer sitting.’ He said: ‘Yes, it is so, but I am not 
like anyone amongst you.’” [Muslim, no. 735]

Ibn Qudama (Rahimahullaah) said: “We do not know 
of any dispute in the permissibility of offering 
voluntary prayers while sitting down, and per-
forming it whilst standing is better.” [Al-Mughni, 
567/2]

An-Nawawi (Rahimahullaah) said: “It is permissible 
to pray voluntary prayers sitting down even if one 
has the ability to pray standing; however, the re-

ward will be half (of that of the standing person). 
This ruling includes all the voluntary prayers, 
the Raatibah and others.” [Rawdah At-Talibeen, 
239/1]

Al-Lajnah Ad-Daa’imah issued a Fatwa saying: 
“It is permissible to offer the voluntary prayers 
while sitting down, and the reward of one who 
does so will be half of that of the standing person 
if he is able to pray standing, but one who does 
so out of inability due to a sickness, his reward 
will be complete.” [Fatwa, 236/7]

Fourth: Praying the Raatibah while mount-
ed 

‘Amir ibn Rabi`a (Radia-Allaahu ’anhu) narrated: “I 
saw the Prophet (Salla-Allaahu ‘alayhi wa sallam)  on his 
Raahilah (mount) offering Nawaafil (voluntary) 
prayers by nodding his head, in whatever direc-
tion he faced, but he (Salla-Allaahu ‘alayhi wa sallam) 
never did the same when offering the compulsory 
prayers.” [Al-Bukhaari, no. 1097]

It was narrated from Saalim ibn ‘Abdullaah that 
his father said: “The Messenger of Allaah (Salla- 

Allaahu ‘alayhi wa sallam) used to offer Nafl (su-
pererogatory) prayer on his ride, no matter in 
what direction it turned its face, and he would 
pray Witr atop his mount too, but he did not offer 
obligatory prayer on it.” [Muslim, no. 700]

Shaikh Al-Islaam (Rahimahullaah) said: “Ibn Abi 
Musa said: ‘There are two narrations regard-
ing the traveller offering the two Rak’ah Sunnah 
prayer of Fajr on a mount or not. The most clear 
of the two is that it is permissible. The most cor-
rect opinion is that the ruling applies to all (of 
the voluntary prayers) because of the generality 
of the meaning of it, and since the Witr prayer 
and the Sunnah prayer of Fajr are from among 
the voluntary prayers, it is permissible to offer 
them on a mount.”[Sharh Al-‘Umdah]

Fifth: Praying the Raatibah in Congrega-
tion
 
Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated: “I prayed 
along with Allaah’s Messenger (Salla-Allaahu ‘alay-

hi wa sallam) two Rak’ahs before and two Rak’ahs 
after the Dhuhr (noon) prayer, two Rak’ahs after 
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the Maghrib (sunset) prayer, two Rak’ahs after the 
‘Isha’ prayer and two Rak’ahs after the Jumu’ah 
(Friday) prayer. As for the Maghrib (sunset), ‘Isha’ 
and Friday prayers, I prayed (them) along with 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) in his house.” [Muslim, no. 729]

Ibn Qudama (Rahimahullaah) said: “It is permissible 
to offer voluntary prayers individually and in con-
gregation, because the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) did both. However, most of his volun-
tary prayers were offered individually. He prayed 
once with Hudhaifah (Radia-Allaahu ’anhu), once with 
Ibn ‘Abbaas (Radia-Allaahu ’anhuma); another time 
with Anas (Radia-Allaahu ’anhu), his mother and the 
orphan. He (Salla-Allaahu ‘alayhi wa sallam) led his 
Companions once in the house of ‘Itbaan (Radia- 

Allaahu ’anhu) and he (Salla-Allaahu ‘alayhi wa sallam) 
prayed with his Companions for three nights in 
Ramadan in congregation, etc.” [Al-Mughni, 
567/2] 

Shaikh Al-Islaam (Rahimahullaah) elaborated, men-
tioning that voluntary prayers in congregation 
are of two types: 

1  Voluntary prayers which are Sunnah to pray 
in congregation; such as the Eclipse Prayer, 

Taraweeh, Salaat Al-Istisqa (prayer for rain). These 
are always offered in congregation according to the 
Sunnah.

2  Voluntary prayers which are not Sunnah to 
pray in congregation; such as Qiyam Al-Layl 

(night prayer), the Sunan of Ar-Rawaatib, Salaat 
Ad-Duha, Tahiyyatul-Masjid, etc.

It is however permissible if one occasionally prays 
them in congregation, but offering them regularly 
in congregation is not prescribed; rather, it is a 
disliked innovation. This is because the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), the Companions and 
the Tabi’een (the followers) never used to gath-
er for offering the Rawaatib in congregation. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) offered the 
voluntary prayers in a small congregation some-
times. Most of his voluntary prayers were offered 
individually.” [Majmoo’ Fatawa Ibn Taymiyah]

Shaikh Ibn Jibreen (Rahimahullaah) said: “The Com-
panions and those who came after them were 
in consensus about the permissibility of offer-
ing the Taraaweeh and the rest of the Nawaafil 
(voluntary) prayers in congregation, although it 
is common to offer the Rawaatib individually. The 
same applies to Tahiyyatul-Masjid and the two 
Rak’ah of Tawaaf. The reason behind that is that 

every person comes alone and offers the Raati-
bah before the obligatory prayer or offers Tahi-
yyatul-Masjid alone, then he sits waiting for the 
obligatory prayer to be established. The same as 
regards the two Rak’ah after Tawaaf; as one fin-
ishes the Tawaaf he offers the two Rak’ah alone 
and then proceeds to continue the rest of the rites 
of ‘Umrah or Hajj. However, there is nothing which 
prevents offering these voluntary prayers by two 
people in congregation.” [Al-Qawl al-Mubeen fee 
Ma’rifat maa Yahummul-Musalleen]

Sixth: When is the Raatibah offered if one 
is combining prayers? 

An-Nawawi (Rahimahullaah) said: “He offers them 
after combining the two prayers and not between 
them, and he offers the Sunnah of Dhuhr which 
is performed prior to it, before the two prayers.” 
[Saheeh Muslim bi Sharh An-Nawawi, 31/9]

This applies to Maghrib and ‘Isha’ as well. There 
should not be a break between the two prayers, 
unless one wants to renew his ablution.

Ibn ‘Uthaimeen (Rahimahullaah) said: “If one com-
bines Dhuhr and ‘Asr, whether advanced joining 
(at Dhuhr time) or delayed joining (at ‘Asr time) 
and one is not travelling, then he prays the Dhuhr 
Raatibah after ‘Asr, as there is a reason for it. And 
there is no prohibition with regards to the time for 
the person who has a reason.” [Liqaa’at Al-Baab 
Al-Maftooh, 559/1]

Note: It is not Sunnah to offer Raatibah when 
combining prayers whilst travelling. But if you 
are joining whilst residing in your country, due to 
sickness, severe rain, or severe cold, the Raatibah 
does not become cancelled.

Seventh: Saying the Adkhar after the Ob-
ligatory Prayer before praying the Raatibah

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 
people said: “O Allaah’s Messenger! The rich peo-
ple have got the highest degrees of prestige and 
permanent pleasures (in this life and the life in 
the Hereafter).” The Prophet (Salla-Allaahu ‘alayhi wa 

sallam) asked: “How is that?” They said: “The rich 
offer Salaat (prayer) as we offer Salaat, and strive 
in Allaah’s Cause as we do, and spend from their 
surplus wealth in charity, while we have no wealth 
(to spend likewise).” He (Salla-Allaahu ‘alayhi wa sallam) 
said: “Shall I not tell you a thing, which, by doing, 

you will catch up with those who are ahead of 
you and supersede those who will come after you; 
and nobody will be able to do such a good deed 
as you do except the one who does the same (deed 
as you do). That deed is to recite ‘Subhaan-Allaah’ 
ten times, and ‘Al-Hamdulillaah’ ten times, and 
‘Allaahu Akbar’ ten times after every Salaat.” [Al-
Bukhaari, no. 6329]

Warrad, the freed slave of Al-Mugheera ibn 
Shu’bah, narrated that Al-Mugheera wrote to 
Mu’awiyah ibn Abi Sufyan (Radia-Allaahu ‘anhuma) 
that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) used to say at the end of every Salaat (prayer) 
after the Tasleem: 

“None has the right to be worshipped but Allaah, 
the One Who has no partner. All the kingdom is 
for Him, and all the praises are for Him, and He 

is Omnipotent. O Allaah! There is no one who can 
withhold what You give, and there is no one who 
can give what You withhold. Hard efforts by any-
one for anything cannot benefit one against Your 

Will and Decision.” [Al-Bukhaari, no. 6330]

Ibn Hajar (Rahimahullaah) said: “Ibn Battal said that 
in these narrations there is an exhortation to the 
remembrance after the obligatory prayers, and 
that it is equal to spending money in obedience 
to Allaah, and that is in regards to his (Salla-Allaahu 

‘alayhi wa sallam) statement ‘you will catch up with 
those who are ahead of you.’ Also the narrations 
indicate that the aforementioned Adhkaar (re-
membrances) are said directly after the obligato-
ry prayers and are not delayed till after offering 
the Raatibah prayer.” [Fat-h al-Baari] 

It is Sunnah to say the Adhkaar immediately after 
the obligatory prayer, then to offer the Raatibah. 
Shaikh ‘Abdullaah ibn Jibreen (Rahimahullaah) was 
asked: 

Q  If I prayed Salaat Al-Janazah (funeral 
prayer) after Maghrib, should I pray the 

Raatibah immediately after the funeral prayer 
or finish my Adhkaar (remembrances), then 
pray the Raatibah? 

A  He (Rahimahullaah) replied: “It is better to sit 
down and complete your Adhkaar, then 

pray the Raatibah. This is what is legislated, 
regardless if one has prayed Salaat Al-Janaz-
ah (funeral prayer) or not. The Adhkaar are the 
remembrances that are said after the obligato-
ry prayers, which is a Sunnah act one should be 
constant in preserving without fail. So if you cut 
them to pray Salaat Al-Janazah (funeral prayer), 
then after you have finished praying, you should 
finish what is left of them (i.e. the Adhkaar), then 
pray the Raatibah (which is the two Rak’ah Sun-
nah prayer after the obligatory prayer). This rul-
ing applies to Dhuhr, Maghrib and ‘Isha’ prayers.” 
[Al-Qawl al-Mubeen fee Ma’rifat maa Yahum-
mul-Musalleen]

Eighth: Seeking Forgiveness and Saying 
the Aadkhaar after the Raatibah
Shaikh ‘Abdullaah ibn Jibreen (Rahimahullaah) was 
asked: 

Q. “When the praying person makes Tasl-
eem from the Raatibah prayer or any 

other voluntary prayers, is it legislated for 
him to seek Allaah’s forgiveness thrice, and 
then say ‘                               (O Allaah! You are 
As-Salaam…)’ as one does after the obligatory 
prayers?” 

A  He replied: “It is not legislated. However, 
asking forgiveness is commanded with and 

aspired for after every Salaat (prayer), whether 
obligatory or voluntary (due to the mistakes and 
shortcomings in one’s Salaat).” [Al-Qawl al-Mu-
been fee Ma’rifat maa Yahummul-Musalleen] 

Ninth: Should one pray the Raatibah or 
listen to the sermon? 

Al-Lajna Ad-Daa’imah issued a Fatwa saying: “If 
a lecture is given after the prayer, such as af-
ter Dhuhr, Maghrib, or ‘Isha’, it is legislated for 
the Muslim to listen to it, then pray the Raatibah 
after that.” [Fatawa Al-Lajnah Ad-Daa’imah Lil 
Buhooth Al-Ilmiyya Wal-Iftaa, 234/7] 

Tenth: Being occupied with entertaining a 
guest over praying the Raatibah

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said that 
sometimes a less virtuous deed becomes more 
virtuous to perform due to a reason. So if one is 
entertaining a guest, which would keep him oc-
cupied from praying the Raatibah for Dhuhr, his 
entertaining the guest becomes more virtuous 
than praying the Raatibah.” [Majmoo’ Fatawa wa 

 ...اللهم أنت السالم

ال إله إال هللا وحده، ال شريك له، له امللك، وله 
احلمد، وهو على كل شئ قدير. اللهم ال مانع ملا 
أعطيت، وال معطي ملا منعت، وال ينفع ذا اجلد 

 منك اجلد.
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Rasaa’il Shaikh Ibn ‘Uthaimeen]
Note: Do not leave the guest waiting. It is bet-
ter for one to delay the Raatibah and make it up 
later.

Eleventh: The employee praying voluntary 
prayers, like the Raatibah and other than 
them

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “If time 
is a requirement of the work contract, then pray-
ing the voluntary prayers besides the Raatibah is 
impermissible. As for the Raatibah, there is noth-
ing wrong with praying it if it is customarily al-
lowed.” [Majmoo’ Fatawa wa Rasaa’il Shaikh Ibn 
‘Uthaimeen] 

Twelfth: Setting a checklist for the purpose 
of assessing oneself with regards to the ob-
ligatory prayers and the Raatibah

Some people make a checklist for the purpose of 
assessing oneself with regards to performing the 
obligatory and Raatibah prayers, such that if he 
offers the obligatory prayer in congregation, he 
will put a grade for his prayer, and if he offers the 
Raatibah prayer, he will put a grade for it and so 
forth till the end of the week when he will check 
the total grade.  

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said that this 
way is not legislated, and is thus an innovation. 
In addition to that, it takes the meaning of wor-
shipping Allaah out from the heart, and turns 
acts of worship into a routine.” [Majmoo’ Fatawa 
wa Rasaa’il Shaikh Ibn ‘Uthaimeen] 

Thirteenth: Leaving the Sunan Ar-Rawaat-
ib is not Fisq (rebelliousness or disobedi-
ence to Allaah)

Ibn Baaz (Rahimahullaah) said: “The saying of some 
of the People of Knowledge that leaving the 
Rawaatib is Fisq (rebelliousness) is an incorrect 
statement, as the Rawaatib are voluntary. So if 
a person preserves his obligatory prayers and 
leaves committing sins, he is not a Faasiq, but 
on the contrary, a sound, just believer. However, 
it is of the characteristics of the believer who is 
complete in his belief to race towards the perfor-
mance of the Rawaatib and be foremost in per-
forming abundant good deeds.” [Majmoo’ Fatawa 
wa Maqaalaat Mutanawwi’ah, 382/11]

Conclusion:
Ibn Al-Qayyim (Rahimahullaah) mentioned that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) used to pray 
40 Rak’ah of prayers daily, inclusive of both the 
obligatory and voluntary, and he used to live on 
that until the end of his life.

17 Rak’ah Obligatory Prayer 

10 or 12 Rak’ah Raatibah Prayer

11 or 13 Night Prayer

He (Ibn Al-Qayyim) added: “It is incumbent upon 
the slave to keep on performing them until he 
dies, for how much faster is the response and 
how much quicker is the opening of the doors 
for a person who knocks 40 times every day and 
night. And Allaah is the Source of Help.” [Zaad 
al-Ma’ad]

Ruling on wearing gold or 
gold-like watches

Q  Is it permissible to wear gold or 
gold-colored watches? 

A  It is permissible for women to wear them, 
but it is not permissible for men if the 

watch is gold or gold-plated, because the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “Gold and silk 
are Halal (lawful) for the women of my Ummah 
(nation based on one creed), and Haraam (prohib-
ited) for its men.” 

As for watches that appear to be gold but are 
not gold, it is preferable for men to avoid them, 
to avoid being accused of contravening Allaah’s 
Purified Shar‘(Law). 

Ruling on men wearing jewelry 
that is plated with 18k gold 

Q  What is the legal ruling for men wearing 
jewelry that is 18k gold “electroplated” 

such as watches, belts, rings, etc.?

A  Praise be to Allaah. Wearing gold is 
Haraam (prohibited) for men.

‘Abdullaah ibn ‘Abbaas (Radia-Allaahu ‘anhuma) re-
ported that the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) saw a gold ring on a man’s hand. He took it 
off and threw it aside, saying: “Would any of you 
take a burning coal and hold it in his hand?” When 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) had gone away, someone said to the man: 
“Take your ring and benefit from it (i.e. sell it).” 
He said: “No, by Allaah, I will not take it after the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
has thrown it away.” [Muslim, no. 2090]

‘Abdullaah ibn ‘Amr ibn al-’Aas reported that the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
said: “Whoever of my Ummah wears gold and 
dies wearing it, Allaah will deny him the gold of 
Paradise. Whoever of my Ummah wears silk and 
dies wearing it, Allaah will deny him the silk of 
Paradise.” [Reported by Imaam Ahmad]

This prohibition applies to men only, not to wom-
en, as ‘Ali (Radia-Allaahu ‘anhu) reported that the 
Prophet of Allaah (Salla-Allaahu ‘alayhi wa sallam) took 
a piece of silk in his right hand and a piece of gold 
in his left, and said: “These are forbidden for the 
males of my Ummah.” [Reported by An-Nasaa’i 
and Abu Dawoud]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said: 
“Wearing silk and gold is permitted for the wom-
en of my Ummah and prohibited for the males.” 
[Reported by Imaam Ahmad]

Gold is permitted for women because of their 
delicate and gentle nature, and their need for 
adornment. Allaah says (interpretation of the 
meaning): “(Do they then like for Allaah) a crea-
ture who is brought up in adornments (wearing 
gold and silk ornaments, i.e. women), and in 
dispute cannot make herself clear?” [Surat az-
Zukhruf (43:18)]

As for men, it is a sign of instability and an 
un-masculine nature to adorn oneself with gold. 
Islaam wants the differences between the sexes 
to be marked clearly, and their distinct charac-
teristics to stand out, because when they resem-
ble one another, much corruption results there-
from. The prohibition of gold for men includes 
pure gold, gold alloys, cut pieces, joined pieces, 
gold inlay, etc. As for gold-plating and gilding, 
some scholars are of the opinion that such arti-

Source:  Ahkaam as-Sunan ar-Raatibah, compiled by ‘Abdullaah ibn Za’al al-‘Enezi
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cles are forbidden for men if it is possible to ex-
tract gold from them (by peeling or shaving off, 
for example); if no gold can be extracted from 
it, then such items are permitted. Some schol-
ars say that it is not permitted to wear an item 
which is wholly or mostly gold-plated, but if only 
a little part of it is gold-plated (like the hands 
of a watch, or the numerals, or the tiny points 
denoting numbers), then it is permitted to wear 
it. They say that the issue is its appearance, not 
its value: if the gold-plating is very obvious and 
covers everything, it is not permitted, because 
many people will not make the distinction be-
tween gold-plate and real gold, and some may 
follow this person’s example and begin to wear 
pure gold. And Allaah knows best. 

Mawsoo’ah al-Fiqhiyyah, 1/119; Fataawa Islaamiyyah, 
4/254

The Ruling on selling Gold 
Watches to Men, and likewise 

Rings and Pens

Q  Is it permissible to sell men’s watches (to 
men) that have gold on them? Likewise, 

what is the ruling on selling gold rings and pens 
(to men)?

What is the ruling on the wealth one gains as a 
result of such selling?

A  It is permissible to sell watches and rings 
made of gold and silver to both men and 

women. However, a man may not wear a gold 
watch or a gold ring or anything coated with gold. 

Likewise, the silver watch is only for women. In 
reference to a silver ring, it is permissible for men 
and women. In reference to gold and silver pens, 
it is not permissible for either men or women to 
use them, because they are not jewelry. It is only 
similar to containers made of gold and silver, and 
containers made of gold and silver are forbidden 
for everyone. This is due to the statement of the 
Prophet (Salla-Allaahu ‘Alayhi wa sallam): “Do not drink 
from a container made of gold or silver and do 
not eat from dishes made of them (gold or silver). 
For verily, they are for them (meaning the disbe-
lievers) in this life and they are for you all (the 
Muslims) in the Hereafter.” [Al-Bukhaari, no 5426]

The authenticity of this Hadeeth is agreed upon.

There is also the Prophet’s (Salla-Allaahu ‘Alayhi wa 

sallam) statement: “He who drinks from a container 
made of gold or silver, he only gargles the Fire of 
Hell in his stomach.” [Muslim, no. 2065]

This was recorded by Imaam Muslim in his Sa-
heeh. Spoons, teacups, coffee cups and so forth 
have the same ruling on the containers.

We ask Allaah to grant all of the Muslims success 
in doing that which contains His Pleasure, and to 
keep them safe from those things that will bring 
about His anger. And Allaah is the Giver of suc-
cess.

Ash-Shaikh Ibn Baaz                 
Fatawa Islamiyah, Darussalam Vol: 4 no. 411

Ruling on selling spectacles, 
watches and vessels with gold 

plating

Q  What is the ruling on selling men’s 
watches and spectacles that are plated 

with real gold, and vessels for home use and 
medical equipment that is plated with gold, for 
men and women?

A  Praise be to Allaah. 

If the matter is as described, it is not permissi-
ble to sell vessels and medical equipment that is 
plated with gold or silver, to either men or wom-
en, because the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Do not drink from vessels of gold or 
silver, and do not eat from plates made (of gold or 
silver). They are for them in this world and for us 
in the Hereafter.” [Saheeh – agreed upon] 

And the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“The one who eats from a vessel of silver is tak-
ing fire from Hell into his belly.” [Saheeh – agreed 
upon; this version was narrated by Muslim] 

All other uses that have to do with food and 
drink are also forbidden, because of the general 
meaning of these reports, and so as to prevent 
the means that may lead to evil. 

Similarly, it is not permissible for men to use 
watches and spectacles that are gold-plated. 
And it is not permissible to sell such items to men. 
May Allaah help us and you to do all that is good. 

Fataawa al-Lajnah al-Daa’imah, 22/156

Meaning of Barakah 
Ibn Mandhoor said in Lisaan Al-’Arab: “Al-Bar-
akah is growth and increase.” 

Al-Manawi said in Faid Al-Qadeer, on the au-
thority of Ar-Raaghib who said: “Al-Barakah is 
the continuance of divine goodness in something. 
This is derived from the motionlessness of water 
in the well. The Mubarak is the person who has 
that good in him.” 

An-Nawawi (Rahimahullaah) said: “Blessed food is 
food by which nourishment is attained, the end of 
which is safe from harm, and which strengthens 
one on obedience to Allaah.” [Sharh Muslim by 
An-Nawawi] 

Accordingly, the blessing of food means its growth 
and increased benefit to the body, its prevention 
of harm to the body, and its strengthening the 
person on obedience to Allaah. 
Barakah is the goal one wants to attain from 
everything; i.e. wealth, children, food, etc. There 
is no good in anything whose Barakah is removed. 

The Food of the Muslim 
Ibn Mandhoor said: “Food is a comprehensive 
name for everything that is eaten.” 

Al-Mulla ‘Ali al-Qari said in Mirqat Al-Mafateeh, 
in explanation of Mishkat al-Masabeeh: “It also 
includes what is taken as a drink.” 

The Means of  
attaining Barakah in 

Food 

The Sunnah of the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) has ex-
plained specific means of attaining 
the Barakah of food in detail, after 
taking the general means which have 
clearly been mentioned in the Qur’an; 
belief in Allaah and righteous deeds. 

Allaah says in Surat al-A’raaf (7:96): 

“And if the people of the towns had believed 
and had the Taqwa (piety), certainly, We 

should have opened for them blessings from 
the heaven and the earth, but they belied (the 

Messengers). So We took them (with punish-
ment) for what they used to earn (polytheism 

and crimes, etc.).”

1) Measuring or Weighing the Foodstuff  

Al-Miqdam ibn Ma’dikarib al-Kindi narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Measure your foodstuff and you will be blessed.” 
[Al-Bukhaari, no. 2128] 

The Sunnah of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) 

regarding the 
means of 
attaining 

Barakah in Food

Sources: 
1. Sharh Saheeh Al-Bukhaari by Shaikh Ibn ‘Uthaimeen 

and Shaikh Al-Khudair 
2. Fat-h Al-Baari by Ibn Hajar
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Ibn Battal (Rahimahullaah) said: “Measuring is desir-
able on what one spends on his family (depend-
ents). The Hadeeth means: Weigh your foodstuff 
with a known measurement to be sufficient for 
the period that you determine.” [Fat’h al-Baari] 

Al-Mulla Qaari said that Al-Mudhhar said: “The 
purpose behind weighing foodstuff is to know the 
amount that man needs to take as a loan and to 
sell and buy. If he does not measure, then what 
he sells or buys is unknown and this is imper-
missible. Also, if he does not measure what he 
spends on his family, it might be less than what 
suffices them, hence it will cause harm to them, 
or it could be more than what suffices them and 
he will not know what he will store for the whole 
year. Therefore, the Messenger of Allaah (Sal-

la-Allaahu ‘alayhi wa sallam) commanded us to weigh 
the food in order to be aware and sure. Whoev-
er takes the Sunnah of the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) into consideration will 
surely find great Barakah in this world and great 
reward in the Hereafter.” 

Bear in mind that there is no contradiction be-
tween this Hadeeth and the Hadeeth reported 
by ‘Aishah (Radia-Allaahu ‘anha) when she said: “The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) died and there 
was nothing in my house that a living being could 
eat, except some barley lying on a shelf. So, I ate 
of it for a long period. And I measured it and (af-
ter a short period) it was consumed.” 

Ibn Hajar (Rahimahullaah) said in Al-Fat-h: “It is ap-
parent to me that the Hadeeth of Al-Miqdam is 
referring to foodstuff which is bought. The Bar-
akah is attained in it by measuring it, carrying 
out the command of the Law-Maker [Allaah and 
His Messenger (Salla-Allaahu ‘alayhi wa sallam)]. If one 
does not carry out the command regarding it by 
weighing it, the Barakah will be removed and this 
is due to the evil consequences of disobedience. 
The Hadeeth of ‘Aishah (Radia-Allaahu ‘anha) on the 
other hand refers to weighing the food that she 
had at home to examine it, therefore it dimin-
ished. And Allaah knows best.” 

Al-Mulla Qaari said in Al-Mirqaat: “Weighing at 
the time of selling and buying is commanded in 
order to establish justice, and in doing so there is 
Barakah and goodness.” 

However, at the time of spending the food, count-
ing and checking it is forbidden. The Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) told Bilal: “O Bilal! Spend 
in charity and do not fear any diminishment from 
the Owner of Majesty (Allaah).” [Authenticated by 

Al-Albaani in Saheeh At-Targheeb, no. 921] 

It was narrated that Abu Umamah ibn Sahl ibn 
Hunaif (Radia-Allaahu ‘anhu) said: “One day we were 
sitting in the Masjid with a group of the Muha-
jireen and Ansaar. We sent a man to ‘Aishah (Ra-

dia-Allaahu ‘anha) to ask permission to come to her. 
She said: ‘A beggar came to me one day when 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) was present, and I ordered that he be given 
something, then I called for it and looked at it. 
The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: ‘Do you want that nothing should en-
ter or leave your house without your knowledge?’ 
I said: ‘Yes.’ He said: ‘Don’t be hasty, O ‘Aishah. 
Do not count what you give; otherwise Allaah 
will count what He gives you.” [Authenticated by 
Al-Albaani in Saheeh An-Nasaa’i, no. 2549] 

In another narration from Asma bint Abu Bakr 
(Radia-Allaahu ‘anhuma) that she came to the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and said: “O Prophet 
of Allaah, I do not have anything but that which 
Az-Zubair brings to me. Is there any sin on me 
if I give a small amount of that which he brings 
to me?” He (Salla-Allaahu ‘alayhi wa sallam) said: “Give 
whatever you have, and do not withhold what you 
have, lest Allaah withhold provision from you.” 
[Authenticated by Al-Albaani in Saheeh An-Na-
saa’i, no. 2551] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in his 
commentary on the Hadeeth of ‘Aishah (Radia- 

Allaahu ‘anha) in the Book of Ar-Riqaq in Saheeh 
Al-Bukhaari: “As for the Hadeeth of ‘Aishah in 
which she said: ‘So, I ate of it for a long peri-
od and measured it, and (after a short period) it 
was consumed’ it is an indication that if a person 
measures a thing and begins noticing whether it 
increased or decreased, then its Barakah (bless-
ings) will be removed. Therefore, the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) said to ‘Aishah: ‘Do not 
count what you give, lest Allaah will count what 
He gives to you.’ Meaning, do not determine things, 
otherwise Allaah will deal with you according to 
what you determine. If one entrusts the matter 
to Allaah and eats from it till it finishes, that is 
more blessed for him, and this is something that 
has been tried.” [End Quote] 

Shaikh ‘Abdul-Kareem al-Khudair (Hafidhahullaah) 
said in his explanation of Al-Bukhaari regarding 
the Hadeeth of ‘Aishah: “If we look at the barley 
which was with ‘Aishah (Radia-Allaahu ‘anha), she ate 
from it for a long period of time. But when she 
measured it, it finished. This indicates that the 
matter had Barakah when there was no check-

‘Abdullaah ibn `Abbaas (Radia-Allaahu ‘anhuma) nar-
rated that `Umar ibn al-Khattaab departed for 
Sham and when he reached Sargh, the com-
manders of the (Muslim) army, Abu ‘Ubaidah ibn 
al-Jarrah and his companions met him and told 
him that an epidemic had broken out in Sham. 
`Umar said: “Call the early emigrants for me.” So 
I called them and `Umar consulted them and in-
formed them that an epidemic had broken out 
in Sham. Those people differed in their opinions 
(as to what they should do). Some of them said: 
“We have come out for a purpose and we do not 
think that it is proper to give it up,” while oth-
ers said (to ‘Umar): “You have other people along 

with you and the Companions of Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam), so do not ad-
vise that we take them to this epidemic.” ‘Umar 
said to them: “Leave me now.” Then he said: “Call 
the Ansaar for me.” I called them, and he con-
sulted them, and they followed the way of the 
emigrants and differed as they did. He then said 
to them: “Leave me now,” and added: “Call the 
old people of Quraish for me; those who emi-
grated in the year of the Conquest of Makkah.” 
I called them and they were unanimous in their 
opinion. They said: “We advise that you should 
return with the people and do not take them to 
that place (of the epidemic).” So ‘Umar made an 

‘Umar ibn al-Khattaab 
Al-Faarooq of the Ummah - Pt. 5

“We are running away from what Allaah had ordained to what 
Allaah has ordained”

ing, careful examination, nor waiting for when it 
would finish. Undoubtedly, such an action is more 
deserving of attaining Barakah. However, when 
she weighed the barley and knew its amount, it 
finished.” [End Quote] 

Based on the aforementioned statements of 
the ‘Ulama, there are three states of food: 

First: At the time of buying the food 
At this time, it is compulsory to weigh foodstuff 
in order to maintain rights. Barakah is hence 
attained by carrying out the command of the 
Law-Maker. 

Second: When the foodstuff is stored at home 
One should not weigh, observe, or examine as 
to whether it has increased or decreased, for the 

Barakah will then be removed from it. One should 
rather leave it, putting his trust in Allaah and re-
lying on Him to put Barakah in it. 

Third: When one takes from the foodstuff 
which is stored, either to cook from it or spend 
from it on his family. 
He should weigh or measure it, based on the gen-
eral statement of the Prophet (Salla-Allaahu ‘alayhi 

wa sallam): “Measure your foodstuff and you will 
be blessed”, and in order that the Muslim should 
not be extravagant in what he cooks, such that 
he cooks more than what suffices the family, nor 
niggardly, such that it will not be sufficient. Rath-
er, he takes the suitable amount for his state. This 
is what people nowadays follow when they say: 
“We used two kilos of such and such with two 
eggs in order to bake a cake”, for example. 
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announcement: “I will ride back to Madinah in 
the morning, and you should do the same.” Abu 
‘Ubaidah ibn al-Jarrah said (to ‘Umar): “Are you 
running away from what Allaah had ordained?” 
‘Umar said: “Would that someone else had said 
such a thing, O Abu ‘Ubaidah! Yes, we are run-
ning from what Allaah had ordained to what  
Allaah has ordained. Do you not agree that if you 
had camels that went down into a valley hav-
ing two conditions: one green and the other dry, 
you would graze them on the green one, only if 
Allaah had ordained that, and you would graze 
them on the dry one, only if Allaah had ordained 
that?” At that time ‘Abdur-Rahmaan ibn `Auf, 
who had been absent because of some work, 
came and said: “I have some knowledge about 
this. I have heard Allaah’s Messenger (Salla-Allaa-

hu ‘alayhi wa sallam) saying: ‘If you hear about it (an 
outbreak of plague) in a land, do not go to it; but 
if plague breaks out in a country where you are 
staying, do not run away from it.’” ‘Umar thanked 
Allaah and returned to Madinah. [Al-Bukhaari, 
no. 5729]

The Conquest of  Jerusalem
There was a Byzantine leader in charge of Pales-
tine who was called the Artaboon, i.e. the senior 
commander who was second in command to the 
Emperor. This man was the craftiest and most 
brilliant of the Byzantines, with the deepest in-
sight and the most treacherous nature. He had 
put a large number of troops in Ramlah and 
Aeelia’ (Jerusalem)1, and ‘Amr ibn al-’Aas (Ra-

dia-Allaahu ‘anhu) wrote to ‘Umar (Radia-Allaahu ‘anhu) 
informing him of that and asking him for advice 
and instructions. ‘Umar (Radia-Allaahu ‘anhu) said his 
famous words: “We have sent against the Arta-
boon of the Byzantines, the Artaboon of the Ar-
abs. Let us see how things will work out.”2  And 
he meant it, for both men were the smartest 
among their people. The second battle of Ajna-
dayn in 15 A.H., in which ‘Amr defeated the Byz-
antines, paved the way to Palestine.3 The battle 
of Jerusalem happened before the second battle 
of Ajnadayn when the Artaboon of the Byzan-
tines sent a large number of troops to both Aeel-
ia’ and ar-Ramlah, in case of any attack by the 
Muslims under the leadership of ‘Amr ibn al-‘Aas 
(Radia-Allaahu ‘anhu) on these two cities, which were 
the most important cities in Palestine, and Aeel-
ia’ was its largest city and between the two there 
was a distance of eighteen miles.

The Byzantines were governed by the Artaboon 
himself, who had fled there with the remnants of 
his army after the defeat at Ajnadayn. Their gov-
ernor in ar-Ramlah was At-Tadhariq. [Tareekh 
at-Tabari 4/432]
 
These are the most important stages in the Mus-
lim conquest of Jerusalem.

‘Umar’s Attributes in the year of  
Ramaadah (drought and famine)

In 18 A.H. the Arabian Peninsula was struck by a 
severe famine and drought, and hunger became 
so severe that wild animals started coming into 
the towns; and if a man slaughtered a sheep 
he would not be able to eat it because it was 
so scrawny, and the flocks died of hunger. This 
year was called the year of Ramaadah because 
the wind blew the dust around like ashes (ar-
Ramaad). The drought was severe and there was 
no food to be had. The people came from the 
farthest deserts, seeking to find a solution with 
the caliph. ‘Umar (Radia-Allaahu ‘anhu) felt the im-
pact of this calamity and the burden of respon-
sibility. 

During the year of Ramaadah, some bread 
soaked with ghee was brought to ‘Umar (Radia- 

Allaahu ‘anhu). He called a bedouin man to eat with 
him, and the bedouin started to wipe up extra 
ghee with his finger after each mouthful. ‘Umar 
(Radia-Allaahu ‘anhu) said to him: “It seems that you 
have not had any fat for a long time.” The bedouin 
said: “I have not eaten any ghee or olive oil, nor 
have I seen anyone eating them, since such and 
such a time until today.” ‘Umar (Radia-Allaahu ‘anhu) 
swore that he would not taste any meat or ghee 
until the famine was over and the people went 
back to normal.

The narrators are unanimously agreed that ‘Umar 
(Radia-Allaahu ‘anhu) was very strict in fulfilling this 
vow. For example, when a skin full of ghee and 
some yoghurt came to the market, ‘Umar’s slave 
bought them for forty dirhams and brought them 
to ‘Umar (Radia-Allaahu ‘anhu) and said: “O Ameer 
al-Mu’mineen, Allaah has fulfilled your oath 
and your reward will be great. Some yoghurt 
and ghee came to the market and I bought them 
for forty dirhams.” ‘Umar (Radia-Allaahu ‘anhu) said: 
“That is too expensive; give them in charity, for 

I do not want to eat something extravagant.” 
Then he followed that by saying: “How can I care 
for the people properly if I do not feel what they 
feel?” [Tareekh at-Tabari, 5/78]
‘Umar (Radia-Allaahu ‘anhu) used to fast all the time, 
and during the year of Ramaadah, when evening 
came he would eat some bread soaked in olive 
oil. Then one day he slaughtered a camel to feed 
the people, and they kept the best parts for him. 
They brought him some of the hump and liver. 
He said: “Where did this come from?” They said: 
“O Ameer al-Mu’mineen, it is from the cam-
el that we slaughtered today.” He said: “No, no, 
what a bad ruler I would be if I ate the best of it 
and gave its bones to the people. Take this plate 
away and bring me some other food.” Some 
bread and oil was brought to him and he start-
ed to break the bread and dip it in the oil, then 
he said: “Woe to you O Yarfa (‘Umar’s doorkeep-
er), take this dish to the household of Yathmagh, 
for I have not been to them for three days and I 
think that they have nothing to eat, so give it to 
them.” [At-Tabaqaat, 3/313; Ash-Shaykhan min 
Riwayat al-Baladhuri, pg. 294]
This is how ‘Umar (Radia-Allaahu ‘anhu) was, and 
this is the art of ruling in Islam, where the rul-
er should put the people before himself so that 
they eat better than he does.

‘Umar’s (Radia-Allaahu ‘anhu) awareness of the re-
sponsibility of ruling before Allaah overwhelmed 
him, and he did not leave any means, spiritual 
or worldly, of dealing with the famine and lack 
of rainfall, but he resorted to it. He continual-
ly prayed and asked for forgiveness, and he was 
always keen to provide food to the Muslims, 
thinking of his people, those who had come to 
Madinah and those who had remained in the de-
sert. He dealt with the whole situation in an effi-
cient manner. After that he checked himself with 
acute harshness, until those who were around 
him during this crisis said: “If Allaah had not lift-
ed the famine during the year of Ramaadah, we 
thought that ‘Umar (Radia-Allaahu ‘anhu) would have 
died out of concern for the Muslims.” [Faan al-
Hukm, pg. 71; At-Tabaqaat, 3/315]

‘Umar (Radia-Allaahu ‘anhu) set up refugee camps 
to help deal with the crisis.  He also had eco-
nomic institutions already in place to distribute 
food to those who came to Madinah.  ‘Umar (Ra-

dia-Allaahu ‘anhu) himself, worked in those camps. 
Abu Hurairah (Radia-Allaahu ‘anhu) said: “May Allaah 
have mercy on Ibn Hantamah (i.e. ‘Umar). I saw 
him in the year of Ramaadah carrying two sacks 

on his back and a container of oil in his hand, 
taking turns with Aslam to carry them. When he 
saw me, he said: “Where did you come from, O 
Abu Hurairah?” I said: “From nearby.” I started 
helping him and we carried those things un-
til we reached Dirar, where there was a group 
of about twenty families from (the tribe of) Mu-
harib. ‘Umar (Radia-Allaahu ‘anhu) said: “What brings 
you here” They said: “Hunger.” They brought out 
to us, the baked skin of a dead animal and some 
ground-up bones that they had been eating. I 
saw ‘Umar put down his cloak and start to cook 
for them and feed them until they had eaten 
their fill. Then he sent Aslam to Madinah and he 
brought some camels which he gave them to ride 
until he brought them to Al-Jabbanah. He then 
gave them some clothes, and he kept checking on 
them and on others until Allaah relieved them of 
that drought.” [Akhbar ‘Umar, pg. 111; quoting 
from Ar-Riyad an-Nadrah]

‘Umar (Radia-Allaahu ‘anhu) would lead the people in 
praying Ishaa’, then he would go out to his house, 
where he would continue praying until the end of 
the night, then he would go out to Al-Anqab and 
check on the people there. ‘Abdullaah ibn ‘Umar 
(Radia-Allaahu ‘anhuma) said: “One night I heard him 
at the end of the night, saying: ‘O Allaah, do not 
destroy the Ummah of Muhammad during my 
caliphate’ and ‘O Allaah, do not destroy us by 
famine; relieve us of this calamity’, and he kept 
repeating these words.
‘Umar (Radia-Allaahu ‘anhu) continued to feed the 
people who came to him and he would send flour, 
dates and condiments to those who could not 
come to him. He used to send what the people 
needed month by month, and he would care for 
the sick among them and send shrouds for those 
who died. ‘Umar (Radia-Allaahu ‘anhu) himself would 
come and offer the funeral prayer for them, and I 
saw him praying for ten people at one time.

It was narrated that Sulaymaan ibn Yasar said: 
“‘Umar addressed the people at the time of 
Ramaadah and said: ‘O people, fear Allaah con-
cerning yourselves and what you do in secret, 
for I am being tested by means of you and you 
are being tested by means of me. I do not know 
whether this is a sign of divine wrath on me and 
not you, or on you and not me, but it includes 
both me and you. Come, let us pray to Allaah 
to guide our hearts aright, to have mercy on 
us and to relieve us of this drought.’ ‘Umar was 
seen that day, raising his hands and calling upon  
Allaah, and the people also called upon Him. He 1 [Huroob al-Quds fee at-Tareekh al-Islami wa al-‘Arabi, by Dr. Yaseen Suwayd, p.35]

2 [Tareekh at-Tabari 4/431]
3 [Huroob al-Quds fee at-Tareekh al-Islami wa al-‘Arabi, p.35]



wept and the people wept greatly, then he came 
down.” [At-Tabaqaat, 3/322; Ash-Shaykhan min 
Riwayat al-Baladhuri, pg. 323]

Seeking the Help of  Allaah and 
Praying for Rain

It is narrated in Saheeh Al-Bukhaari from Anas 
(Radia-Allaahu ‘anhu) that ‘Umar ibn al-Khattaab 
(Radia-Allaahu ‘anhu) prayed for rain by virtue of 
Al-‘Abbaas ibn ‘Abdul-Muttalib (Radia-Allaahu 

‘anhu). He said: “O Allaah! We used to ask You for 
rain by virtue of our Prophet (Salla-Allaahu ‘alayhi wa 

sallam) and You would send us rain (i.e. that is be-
cause of his Du’aa when he was alive. If it were 
permissible to seek divine help by virtue of the 
Prophet after his death, ’Umar would have done 
that, and he would not have needed his uncle 
Al-‘Abbaas to make Du’aa for him.) Now we ask 
You for rain by virtue of the uncle of our Prophet, 
so send us rain.” [Al-Bukhaari, no. 1010]
Then Al-‘Abbaas (Radia-Allaahu ‘anhu) said: “O  
Allaah, calamity only befalls because of sin and 
can only be relieved by repentance. The people 
are running to You by virtue of me, because of 
my relationship to Your Prophet. Our hands are 
stretched forth to You (admitting) our sins and 
we turn to You in repentance. Send us rain and 
do not make us of those who despair. O Most 
Merciful of those who show mercy…” Then rain 
started to pour down until the land was soaked 
and the drought ended. [Al-Khilafa ar-Rashidah 
wad-Dawla al-Umawiyah]

During this time ‘Umar (Radia-Allaahu ‘anhu) sus-
pended the Hadd punishments for theft. It was 
not an abolition of the punishment; rather it was 
because the conditions for carrying out the pun-
ishment were not present. So this punishment 
was suspended for that reason. If a person eats 
something that belongs to someone else be-
cause he is starving and cannot find food and 
has no other option and is not intending to steal 
as such. Hence ‘Umar (Radia-Allaahu ‘anhu) did not 
cut off the hands of the slaves who took a camel 
and slaughtered it but he ordered their master 
Haatib to pay the price of the camel. [Al-Khi-
lafah wa al-Khulafa’ ar-Rashidoon, by Saalim 
al-Bahnasawi, pg. 165]
 
‘Umar (Radia-Allaahu ‘anhu) said: “No hands should 
be cut off for taking a bunch of dates from a palm 
tree, [i.e. because it is still hanging on the tree, 
and has not been stored away in a safe place] or 

when there is a famine.” [Al-Misbah al-Muneer, 
pg. 292]
It was narrated from Yahya ibn ‘Abdur-Rah-
maan ibn Haatib that ‘Umar ibn al-Khattaab (Ra-

dia-Allaahu ‘anhu) delayed the Zakaah of the year 
of Ramaadah and he did not send his collectors 
out. The following year, when Allaah had lift-
ed the famine, he ordered them to go out and 
collect two years’ Zakaah. He told them to dis-
tribute one year’s worth and to bring the other 
years’ worth to him. [Ash-Shaykhan min Riwayat 
al-Baladhuri, pg. 324]

The Time of  Departure
After a life full of struggle, obedience and sacri-
fice, ‘Umar (Radia-Allaahu ‘anhu) felt that his life was 
coming to an end, so he invoked Allaah with the 
following Du’aa. Zaid ibn Aslam narrated from 
his father that ‘Umar (Radia-Allaahu ‘anhu) said: “O 
Allaah! Grant me martyrdom in Your Cause, and 
let my death be in the city of Your Messenger.” 
[Al-Bukhaari, 1890]

It was narrated from Sa’eed ibn Musayyib that 
when ‘Umar (Radia-Allaahu ‘anhu) departed from 
Mina, he stopped in Abtah, made a pile of sand, 
threw his cloak over it and lay down on it. Then 
he raised his hands towards heaven and said: “O 
Allaah, I have grown old and weak, and the peo-
ple under my care have become scattered. Take 
me in death before I commit any act of neglect or 
heedlessness.” Then he went to Madinah.
Sa’eed said: “When Dhul Hijjah finished, ‘Umar 
was killed.” [Al-Haakim, Maalik and Ibn Abi 
ad-Duniya]

It was narrated from Ma’dan ibn Abi Talhah that 
‘Umar ibn al-Khattaab (Radia-Allaahu ‘anhu) deliv-
ered a Khutbah one Friday and he mentioned the 
Prophet of Allaah (Salla-Allaahu ‘alayhi wa sallam) and 
Abu Bakr (Radia-Allaahu ‘anhu). He said: “I dreamt 
that a rooster pecked me twice and I can only in-
terpret it as meaning that my death is near,” and 
only a week later he was stabbed. [Ahmad, and 
reported by Muslim and Al-Haakim]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) gave 
him the glad tiding before that of his martyr-
dom. Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated 
that once the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
climbed the mountain of Uhud with Abu Bakr, 
‘Umar and ‘Uthmaan. The mountain shook with 
them. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said 
(to the mountain): ”Be firm O Uhud! For on you 
there are no more than a Prophet, a Siddiq and 

two martyrs.“ [Al-Bukhaari]

‘Umar (Radia-Allaahu ‘anhu) was profoundly afraid 
of the punishment of Allaah even though the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) had testified 
that he was bound for Paradise. Despite that he 
made great efforts to establish the rule of Allaah 
and justice, was a great ascetic, engaged in Ji-
haad and did other righteous deeds. [At-Tareekh 
al-Islami, 19/33]

Hudhaifah (Radia-Allaahu ‘anhu) narrated: Once 
`Umar ibn al-Khattaab (Radia-Allaahu ‘anhu) said: 
“Who amongst you remembers the statement of 
Allaah’s Messenger regarding the afflictions?” 
Hudhaifah replied: “I remember what he said 
exactly.” `Umar said: “Tell (us), you are really a 
daring man!” Hudhaifah said: “Allaah’s Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) said: ‘A man’s af-
flictions (i.e. wrong deeds) concerning his relation 
to his family, his property and his neighbors are 
expiated by his prayers, giving in charity and en-
joining what is good and forbidding what is evil.’” 
‘Umar said: “I don’t mean these afflictions but 
the afflictions that will be heaving up and down 
like waves of the sea.” Hudhaifah replied: “O chief 
of the believers! You need not fear those (afflic-
tions) as there is a closed door between you and 
them.” ‘Umar asked: “Will that door be opened 
or broken?” Hudhaifah replied: “No, it will be 
broken.” `Umar said: “Then it is very likely that 
the door will not be closed again.” Later on the 
people asked Hudhaifah: “Did `Umar know what 
that door meant?” He said: “Yes, `Umar knew it 
as everyone knows that there will be night before 
the (tomorrow) morning. I narrated to ‘Umar an 
authentic narration, not lies.” We dared not ask 
Hudhaifah; therefore we requested Masruq who 
asked him: “What does the door stand for?” He 
said: “’Umar.” [Al-Bukhaari, no. 3586]

An-Nawawi (Rahimahullaah) said: “It is proba-
bly that Hudhaifah (Radia-Allaahu ‘anhu) knew that 
‘Umar would be killed, but he hated to tell him 
that directly, because ‘Umar knew that he was 
the door. So Hudhaifah used an expression that 
indirectly mentions the killing.” [End quote]

Attaining Shahadah (Martyrdom)
‘Amr ibn Maymoon said: “I was standing with no 
one between me and him but ‘Abdullaah ibn ‘Ab-
baas on the day when he was struck. 

When he passed between the rows, he would 
say: “Make (your rows) straight,“ and when they 

were straight, he would go forward and say Tak-
beer and he would recite Surah Yusuf or An-Nahl 
or a similar Surah in the first Rak’ah until all the 
people had gathered. No sooner had he said the 
Takbeer, but I heard him say: “The dog has killed 
or devoured me!” when he was stabbed. The for-
eigner (non-Arab infidel) tried to flee, wielding a 
two-edged knife, and he did not pass by anyone, 
right or left, but he stabbed him. He stabbed thir-
teen people of whom seven died. When one of the 
Muslim men saw that, he threw a cloak over him 
and when the foreigner realized that he had been 
caught, he killed himself. ‘Umar took the hand of 
‘Abdur-Rahmaan ibn ‘Auf and made him go for-
ward and lead the people in prayer. Those who 
were immediately behind ‘Umar saw what had 
happened; those who were in other parts of the 
mosque did not realize, but they missed ‘Umar’s 
voice, and they were saying: Subhaan-Allaah.” 
‘Abdur-Rahmaan led them in a brief prayer, 
and when they finished, ‘Umar said: “O Ibn ‘Ab-
baas, see who killed me.” He went around for a 
while, then he came and said: “It was the slave 
of al-Mugheerah.” He asked: “The craftsman?”4  
He said: “Yes.” He said: “May Allaah curse him, 
I told his master to treat him well.” Praise be to  
Allaah Who has not caused my death to be at 
the hands of a man who claimed to be a Muslim. 
You and your father meaning Al-‘Abbaas and 
his son, ‘Abdullaah wanted to bring more infidel 
foreigners to Madinah.” Al-‘Abbaas was the one 
who had the most slaves and ‘Abdullaah said: 
“If you wish, (we will kill them).” ‘Umar said: “No, 
that is wrong, after they have learned your lan-
guage and started praying facing your Qiblah 
and performing Hajj as you do.”

‘Umar was carried to his house, and we set off 
with him, and it was as if no calamity had ever 
struck the people before. Some Nabeedh was 
brought to him and he drank it, but it came out 
from his stomach. Then some milk was brought 
to him and he drank it, but it came out through 
his wound. They realized that he was dying, 
so we entered his house and the people came 
and started praising him. A young man entered 
his place when he had been stabbed and tried 
to console him by saying: “Be of good cheer, O 
Ameer al-Mu’mineen, for Allaah has given you 
glad tidings.

You were one of the Companions of the Messen-
ger of Allaah (Salla-Allaahu ‘alayhi wa sallam) and you 
served Islam, as you know. Then you were ap-
pointed caliph and you were just, and now you 

  4 [The craftsman; referring to the slave of al-Mugheerah ibn Shu’bah, Abu Lulu’ah Farooz]
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have been martyred.” ‘Umar said: “I wish that 
was enough to get me by, with nothing for me or 
against me.” 

When the young man turned to leave, his Izaar 
was touching the ground. ‘Umar (Radia-Allaahu 

‘anhu) said: “Bring the boy back to me.” He said: “O 
son of my brother, lift up your garment, for that 
is cleaner for your garment and is more obedient 
to your Lord.” 
Then he said: “O ‘Abdullaah ibn ‘Umar, see what 
debts I owe.” They worked it out and it came to 
eighty-six thousand or thereabouts. He said: “If 
the family of ‘Umar can afford it, pay it off from 
what you collect from them. Otherwise ask Banu 
‘Adiyy ibn Ka’b, and if their wealth is not enough 
then ask Quraish, but do not go to anyone else 
after them. Pay off this money on my behalf. 

The fact that he was dying did not keep him from 
enjoining what is good. Hence Ibn Mas’oud (Ra-

dia-Allaahu ‘anhu) said, according to the report nar-
rated by ‘Umar ibn Shabbah: “May Allaah have 
mercy on ‘Umar, what he was suffering did not 
keep him from speaking the truth.” [Fat-h al-
Baari, 7/65; Siyar ash-Shuhada’, pg. 42] 

‘Umar (Radia-Allaahu ‘anhu) was concerned with en-
joining what is good and forbidding what is evil, 
and he did not neglect that even when he was 
facing death with all its pains and hardships. 

Another example of his great concern to en-
join what is good and forbid what is evil when 
he was in this state was when Hafsah (Radia- 

Allaahu ‘anha) entered and went near him and said: 
“O Companion of the Messenger of Allaah, O 
Ameer al-Mu’mineen.” ‘Umar (Radia-Allaahu ‘anhu) 
said to Ibn ‘Umar: “O ‘Abdullaah, sit me up, for I 
cannot bear what I am hearing.” He leaned him 
on his chest, and he said to her: “I urge you by 
the rights I have over you, not to eulogize me 
after this. As for your eyes (i.e. shedding tears), 
I have no power over them.” [Manaaqib Ameer 
al-Mu’mineen, pg. 230; Al-Hisbah by Dr. Fadl Il-
aahi, pg. 27]

His Last Advice and selection of  a 
Caliph

When ‘Umar (Radia-Allaahu ‘anhu) was asked to ap-
point a successor, while he was on his deathbed, 
he thought for a while, then he said:  “I do not think 
any person has more right for the caliphate than 
those with whom Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) was always pleased till his death. 
And whoever is chosen by the people after me 
will be the caliph, and you people must listen to 
him and obey him,” and then he mentioned the 
names of ‘Uthmaan, ‘Ali, Talhah, Az-Zubair, ‘Ab-
dur-Rahmaan ibn ‘Auf and Sa’d ibn Abi Waqqas. I 
recommend my successor to be good to the early 
emigrants and realize their rights and to protect 
their honor and sacred things. And I also recom-
mend him to be good to the Ansaar who before 
them, had homes (in Madinah) and had adopt-
ed the Faith. He should accept the good of the 
righteous among them and should excuse their 
wrongdoers. I recommend him to abide by the 
rules and regulations concerning the Dhimmis 
(protected) of Allaah and His Messenger, to ful-
fill their contracts completely and fight for them 
and not to tax (overburden) them beyond their 
capabilities.” [Al-Bukhaari, no. 1392 & 3700]

His Companionship with the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and Abu Bakr 

in their graves 
`Amr ibn Maimun al-Audi narrated: “I saw ‘Umar 
ibn al-Khattaab (Radia-Allaahu ‘anhu) (when he was 
stabbed) saying: ‘O `Abdullaah ibn ‘Umar! Go 
to the mother of the believers ‘Aishah and say: 
‘‘Umar ibn al-Khattaab sends his greetings to 
you,’ and request her to allow me to be buried 
with my companions.’ (So Ibn ‘Umar conveyed the 
message to ‘Aishah.) She said: ‘I had the idea of 
having this place for myself but today I prefer 
him (‘Umar) to myself (and allow him to be bur-
ied there).’ When `Abdullaah ibn ‘Umar returned, 
‘Umar asked him: ‘What (news) do you have?” He 
replied: “O chief of the believers! She has allowed 
you (to be buried there).” On that ‘Umar said: 
“Nothing was more important to me than to be 
buried in that (sacred) place. So, when I die, carry 
me there and pay my greetings to her (‘Aishah) 
and say: ‘Umar ibn al-Khattaab asks permission; 
and if she gives permission, then bury me (there) 
and if she does not, then take me to the grave-
yard of the Muslims. 

When he died, we took him out and set off walk-
ing. ‘Abdullaah ibn ‘Umar (Radia-Allaahu ‘anhuma) 

said Salaam and said: “‘Umar ibn al-Khattaab is 
asking permission to enter.” ‘Aishah said: “Bring 
him in.” So he was brought in and placed there 
with his two companions.  [Al-Bukhaari, Kitaab 
Fada’il as-Sahaabah, no. 3700]

The Praise of  the Sahabah for him

It was narrated that ‘Aishah (Radia-Allaahu ‘anha) 
said: “I used to enter my house in which the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) and 
Abu Bakr (Radia-Allaahu ‘anhu) were buried, but when 
‘Umar (Radia-Allaahu ‘anhu) was buried with them,  by 
Allaah, I did not enter it without covering myself 
properly, out of shyness towards ‘Umar.”  It was 
narrated from Al-Qaasim ibn Muhammad that 
‘Aishah (Radia-Allaahu ‘anha) said: “Whoever saw Ibn 
Al-Khattaab (Radia-Allaahu ‘anhu) would realize that 
he was created to support Islam. By Allaah, he 
was intelligent and wise, and of a unique nature.”  

It was narrated from ‘Urwah that ‘Aishah (Ra-

dia-Allaahu ‘anha) said: “When you mention ‘Umar 
(Radia-Allaahu ‘anhu), then the atmosphere in a gath-
ering becomes good.” [Ibid, quoting from Manaa-
qib, Ameer al-Mu’mineen, pg. 249]

It was narrated from Sa’eed ibn Zaid (Radia- 

Allaahu ‘anhu) that he wept when ‘Umar died. He 
was asked: “What are you weeping for?” He said: 
“For Islam, for the death of ‘Umar (Radia-Allaa-

hu ‘anhu) has created a breach in the wall of Is-
lam that will never be repaired until the Day of 
Resurrection.” [At-Tabaqaat, 3/372; Ansaab al-
Ashraaf ash-Shaykhan, pg. 387]

‘Abdullaah ibn Mas’ood (Radia-Allaahu ‘anhu) said: “If 
the knowledge of ‘Umar ibn al-Khattaab (Radia- 

Allaahu ‘anhu) were placed in one side of the bal-
ance (scale), and the knowledge of everyone else 
on earth was placed on the other, the knowledge 
of ‘Umar would weigh heavier.” [Musannaf Ibn 
Abi Shaybah, 12/32 with a Saheeh Isnad]

Abu Talhah al-Ansaari (Radia-Allaahu ‘anhu) said: 
“By Allaah, there is no family among the Muslims 
that was not adversely affected by the death 
of ‘Umar in their religious and worldly affairs.” 
[At-Tabaqaat, 3/374]

Hudhaifahh ibn al-Yamaan (Radia-Allaahu ‘anhu) 

said: “The likeness of Islam during the days of 
‘Umar is that of one who is increasing in power 
and esteem, and when he was killed it started 
to decrease.” [At-Tabaqaat, 3/373 with a Saheeh 
Isnad]
 
‘Abdullaah ibn Salaam (Radia-Allaahu ‘anhu) came 
after the funeral prayer had been offered for 
‘Umar and said: “You may have been ahead of 
me in praying for him, but you will not be ahead 

of me in praising him.” Then he said: “What a 
good brother in Islam you were, O ‘Umar, a great 
supporter of the truth and a great opponent 
of falsehood. You did not praise or criticize too 
much; you were of good character and chaste.” 
[At-Tabaqaat, 3/369]

Al-‘Abbaas ibn ‘Abdul-Muttalib (Radia-Allaahu ‘anhu) 
said: “I was a neighbor of ‘Umar ibn al-Khattaab 
and I never saw anyone who was better than 
‘Umar. His nights were filled with prayer and his 
days with fasting and meeting people’s needs.” 
[Reported by As-Suyooti in Al-Hilyah]

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated: “When 
(the dead body of) ‘Umar was put on his death-
bed, the people gathered around him and invoked 
(Allaah) and prayed for him before the body was 
taken away, and I was amongst them. Sudden-
ly I felt somebody taking hold of my shoulder 
and found it to be ‘Ali ibn Abi Talib. ‘Ali invoked  
Allaah’s Mercy for ‘Umar and said: ‘O `Umar! You 
have not left behind you a person whose deeds I 
like to imitate and meet Allaah with more than I 
like your deeds. By Allaah! I always thought that 
Allaah would keep you with your two compan-
ions, for very often I used to hear the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) saying: ‘I, Abu Bakr 
and `Umar went (somewhere); I, Abu Bakr and 
`Umar entered (somewhere); and I, Abu Bakr and 
‘Umar went out.”’ [Al-Bukhaari, no. 3685]

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said: “Remember 
‘Umar much, because if you remember him, you 
remember justice, and if you remember justice, 
you remember Allaah.” [Asad al-Ghaabah]
 
It was narrated from Ibn Abi Haazim that his 
father said that ’Ali ibn al-Husayn was asked 
about Abu Bakr and ‘Umar (Radia-Allaahu ‘anhuma) 
and their status with the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam). He said: “It was like 
their status now, as they are lying next to him.” 
[Mahd as-Sawaab, 3/908]

Al-Hasan al-Basri said: “If you want the atmos-
phere in a gathering to be good, then mention 
‘Umar a great deal.” [Manaaqib Ameer al-Mu’mi-
neen by Ibn Al-Jawzi, pg. 251; Mahd as-Sawaab, 
3/909] He also said: “Any family that does not 
feel the loss of ‘Umar are bad people.” [At-Tab-
aqaat, 3/372]

Source: Ashaab ar-Rasool by Mahmoud al-Masri
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The fulfillment of a vow is considered an act of 
worship, and dedicating it to other than Allaah is 
an act of Shirk.

Allaah (Ta’ala) praises those who fulfill their vows 
as an act of obedience to Allaah and seeking 
nearness to Him in Surat al-Insaan (76:7) (inter-
pretation of the meaning): “They (are those 
who) fulfill (their) vows, and they fear a 
Day whose evil will be widespread.” 

However, vows made by worshippers of graves for 
the dead (occupants of graves), in order to seek 
their intercession and aid (to cure their sick or 
bring back their absentee and so forth of needs) 
are forms of Shirk. Making vows to give money to 
the custodians or people devoted to these graves 
and shrines, etc. are also forms of Shirk. All of 
the aforementioned vows are considered disobe-
dience to Allaah. Thereupon, these vows should 
not be fulfilled, as unanimously agreed upon by 
Muslim scholars.

‘Aishah (Radia-Allaahu ‘anha) narrated that  
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 
said: “Whoever vows that he will be obedient to 
Allaah, should remain obedient to Him; and who-
ever made a vow that he will disobey Allaah, 
should not disobey Him.” [Al-Bukhaari]

Making vows to other than Allaah (such as idols, 
the sun, the moon, the dead, etc.) is falsehood 
and Kufr from different aspects:
1. Making vows is an act of worship which should 

not be directed to a creature. 
2. Making vows to a dead person; this is because 

the dead do not own anything and are unable 
to dispose the affairs independently of Allaah. 

Accordingly, the money spent by them on 
graves and shrines as a means of nearness 

to them is considered unlawful with the 
consensus of the Muslim scholars


