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خي حي جي  يه ىهمه جه ين ٱ
 

 



خن ممخم حم جم هل مل ٱ
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خص حص مس خس حس جس مخ جخ مح
 

 

 يي ىي  ني مي زي ري ٰى ٱ
حئ جئ

 
 

Source: Al-Asmaa’ al-Husna was-Sifaat Al-’Ulaa by Shaikh ‘Abdul-Haadi ibn Hasan 
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 حض جض مص خص حص
 



 حس جس مخ جخ  مح جح مج ٱ
مس خس

  
 

 رب  يئ ىئ نئ مئ زئ رئ ّٰ ِّ
   

 

7 8



9 10



رئ ّٰ ِّ ُّ َّ ٍّ ٌّ ٰى ٰر ٱ
    

 

مم خم حم جم يل ٱ
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The one who fasts 
experiences two 

moments of joy: He 
feels pleasure when he 
breaks his fast and is 
joyful by the virtue of 
his fast when he meets 

his Lord.” 

[Al-Bukhaari and Muslim]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said, 

 يل ىل مل يك ىك مك لك اك
رن مم  ام

 جيمعون
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Verily, fasting is a great opportunity for 
the purification of hearts and clearance 
of their filth, and a precious opportunity 
to brighten the souls by upgrading them 
to high statuses, noble ranks, and puri-
fication. However, that is only achieved if 
the one who observes the fast completes 
it perfectly. This is because not every fast 
is fruitful. On the contrary, the only fast 
that is fruitful is the complete and perfect 
fast, as the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) said in a Hadeeth narrated by Abu 

Hurairah (Radia-Allaahu ‘anhu):  
“Fasting is not  
[abstaining] from eating 
and drinking only, but also 
from vain speech and foul 
language. If one of you 
is abused or annoyed, he 
should say: ‘I am fasting, 
I am fasting.’” 

It is by this perfection and completeness that the 
souls will be elevated, purified, and refined with 
good conduct and perfect manners. 

This explains the reason why many people do 
not see the impact of their fast in purifying their 
souls, cleaning their hearts, and reforming their 
state. It is only due to the neglect of completing 
and perfecting one’s fast. 

True fasting is the fasting of the limbs from 
committing sins; and the fasting (abstinence) of 
the tongue from backbiting, gossiping, and bad 
speech; and the fasting of the stomach from eat-
ing and drinking; and the fasting of the heart by 
purifying it from grudges, hatred, and malice; 
and the fasting of the private parts by staying 
away from sexual relations with one’s spouse. By 
all these matters, the completeness of the fast is 
fulfilled, which will have a complete effect and 
bear complete fruits. 

Fasting is an opportunity to cure the souls and 
hearts and rectify the tongues. Indeed, this is 
needed badly, especially in the present times. 

Allaah (Ta’ala) says in Surat al-Hashr [59:10]: 

“And those who came after them say: ‘Our Lord! 
Forgive us and our brethren who have preceded 
us in Faith, and put not in our hearts any hatred 
against those who have believed. Our Lord! You 

are indeed full of Kindness, Most Merciful.’”

Allaah (Ta’ala) attributed them with two great 
characteristics and noble attributes; one related 
to the heart, and the other related to the tongue. 

As for the one related to the heart, it is in His 
statement (interpretation of the meaning): “And 
put not in our hearts any hatred against those 
who have believed.” 

It is required from every believer to clear his 
heart and remove what is therein of resentment, 
malice, hatred, etc. And if he reaches this high 
status, he will attain a great and abundant re-
ward by it, even if his deeds are few and his acts 
of obedience are little. 

Sufyaan ibn Dinar (Rahimahullaah) said: “I asked Abu 
Bishr about the deeds of those who preceded us?” 
He answered: “They used to do little good deeds 
and were rewarded abundantly.” I said: “Why is 
that?” He said: “Because of the soundness of their 
hearts.” 

Surely, soundness of the breast and purity of 
the heart has a great effect on the reward of 
the deeds and the greatness of the reward with  
Allaah! 

The second matter is related to the soundness 
of the tongue, and is indicated by the Statement 
of Allaah (interpretation of the meaning): “They 
say: ‘Our Lord! Forgive us and our brethren who 
have preceded us in faith.’” 

I.e. there is nothing on their tongues except good 
words, upright statements, advice, and suppli-
cation. And there is nothing in their hearts ex-
cept love, affection, and sincerity towards their 
brothers. There is no resentment, grudge, malice, 
or the like. 

How badly is our need for such purification by 
which we perfect our fasts and complete our acts 
of obedience to Allaah. 

The month of Ramadan is a part of our lives 
which Allaah (Ta’ala) will ask us about on the Day 
of Resurrection. Rather, it is the most precious 
part of our lives, because the month of Ramadan 
is the best of months and the most virtuous. In 
it is a night which is better than all other nights 
and higher than them in status. It is a night in 
which worshipping Allaah is better than wor-
shipping Allaah for a thousand months. Whoev-
er has been deprived of it has been deprived of 
all good, as has been mentioned by the Prophet 
(Salla-Allaahu ‘alayhi wa sallam). 

Let us take advantage of this great month and 
fear Allaah (Ta’ala), and ask Him forgiveness for 
our negligence and shortcomings, and to re-
form our affairs and attain all good in this great 
month. Ameen 

Source: 
 � Khutbah conducted by Shaikh ‘Abdur-Razzaq al-Badr 

[Teacher in the masjid of the Prophet (Salla-Allaahu 

‘alayhi wa sallam) in Madinah.

The Completeness 
of the Fast 

and its 

 ىم  مم خم حم جم يل ىل مل خل ٱ
 ىه مه جه  ين ىن من خن حن جن يم

مي خي حي جي يه
 

 

[Saheeh al-Jamie’ no. 5376 - graded Saheeh by Al-Albaani] 
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In Surat An-Naml, Allaah (Ta’ala) tells us about 
the great blessings and favors that He be-
stowed upon two of His servants and Proph-
ets, Dawoud (David) and his son Sulayman 
(Solomon) (‘Alayhimus-salaam); who were granted 
power and authority in this world and the po-
sition of being Prophets and Messengers. They 
enjoyed happiness in this world and the Here-
after. Allaah (Ta’ala) says in [27:15]: 

“And indeed We gave knowledge to Dawoud 
(David) and Sulayman (Solomon), and they 
both said: ‘All the praises and thanks be to 

Allaah, Who has preferred us above many of 
His believing slaves!’”

Shaikh As-Sa’dee (Rahimahullaah) said: “Allaah 
(Ta’ala) mentions His favor of abundant and 
broad knowledge that He bestowed upon 
Dawoud (‘Alayhis-salaam) and his son Sulayman 
(‘Alayhis-salaam). This is indicated by mention-
ing the word ‘Ilm (knowledge) in the indefinite 
form. They both thanked Allaah (Ta’ala), their 
Lord, for this great favor of teaching them, 
and praised Allaah (Ta’ala) for making them 
from among His believing servants. Dawoud 
(‘Alayhis-salaam) and Sulayman (‘Alayhis-salaam) 
were from the special Messengers, although 
they were a degree lesser than the five Ulol-
’Azm (Strong-Willed Messengers). Neverthe-
less, they praised Allaah (Ta’ala) for attaining 
this status. 

This distinctive quality of gratefulness sig-
nifies the happiness of the slave for having 
been gifted with Allaah’s (Ta’ala) favors; for His 
worldly and religious blessings. He (the be-
lieving servant) understands that all favors 
are from his Lord and he neither boasts about 
them nor is he proud of them, rather he per-
ceives that they require abundant gratitude. 

When Allaah (Ta’ala) praised them both, He 
particularized Sulayman (‘Alayhis-salaam) with 
specific favors, such as granting him a great 
kingdom, and other incidents that occurred to 
him which did not occur to his father.” [Tayseer 
Al-Kareem] 

“And Sulayman inherited from Dawoud”

Meaning in kingship, knowledge and Prophet-
hood. 

Sulayman declared Allaah’s Benefi-
cence and proclaimed the blessings that  
Allaah (Ta’ala) bestowed upon him by giv-
ing him complete authority and pow-
er whereby mankind, Jinn, and birds 
were subjugated to him. In gratitude to  
Allaah (Ta’ala), Sulayman (‘Alayhis-salaam) said: 

“He said: ‘O mankind! We have been taught 
the language of birds

He also knew the language of the birds and 
animals, which is something that had nev-
er been given to any other human being. He 
knew and understood what the hoopoe said 
and what the ant said, as follows. Sulayman 
(‘Alayhis-salaam) said: 

and on us have been bestowed all things. 
This, verily, is an evident grace (from  

Allaah).’”

Meaning: Allaah (Ta’ala) has given us of bless-
ings and the means of power, authority and 
subjugation that have never been given to any 
of the sons of Adam. This is when he invoked 
Allaah (Ta’ala) in Surat Saad (38:35): 

“And bestow upon me a kingdom such as 
shall not belong to any other after me. Verily, 

You are the Bestower.”

So, Allaah (Ta’ala) subjected the devils to him, 
working for him as he desired of works that 
those other than them are incapable of doing, 
and Allaah (Ta’ala) also subjected the wind; its 
morning (stride from sunrise till mid noon) was 
a month’s journey, and its afternoon (stride 
from the midday decline of the sun to sunset) 

 خي حي جي يه  ىهمه جه ين ىن من ٱ
ٌّ ٰى ٰر ٰذ يي ىي مي

  
 

نت ُِّّ َّ ٍّ ٱ
 

 

نت  ىئ نئ مئ زئ رئ ّٰ ٱ
 

 

نت مت زت رت يب ىب نبمب زب رب يئ
 

 

 مج حج مثهت مت خت حت جت هب مب خب
مح جح
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its Lord, and knows what benefits it and what 
harms it according to what it is given of guidance 
(by Allaah). Musa (‘Alayhis-salaam) said to Pharaoh 
(interpretation of the meaning): ‘Our Lord is He 
Who gave each thing its form and nature, then 
guided it aright.’ [Surat Ta-Ha (20:50)]” [Tafseer 
Surat An-Naml] 

Shaikh As-Sa’dee (Rahimahullaah) said: “When Su-
layman (‘Alayhis-salaam), his soldiers and army 
reached the valley of the ants, one ant, warning 
its companions from among its species, said: 

‘O ants! Enter your dwellings, lest Sulayman and 
his armies should crush you, while they per-

ceive not.’”

This ant made the other ants hear him and he 
advised them, and in this case, Allaah (Ta’ala) 
could have given the ants a supernatural power 
of hearing. This is because this warning was for 
all the ants that filled the valley by way of the 
voice of one ant; and this is one of the wonders. 
Or it could be that the ant informed the ants 
which were around it, and the news spread from 
one to another, till it reached them all. The ant 
commanded the other ants to be cautious, and 
the way for them to do that was to enter their 
dwellings. Also, this ant knew the state of Sulay-
man (‘Alayhis-salaam) and his soldiers and his great 
forces. Therefore, it gave Sulayman (‘Alayhis-salaam) 
the excuse that if he crushed them, he would not 
have done that deliberately nor by perceiving 
them.” [Tayseer Al-Kareem] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The 
sentence which the ant uttered consists of: 
a) A call (announcement) 
b) A command 
c) A guidance 
d) A warning 
e) Giving an excuse
And others. 
1. In its statement: “                       ” (O ants!) is a 

call; an adjective used in addressing the rest 
of the ants. The purpose of it was to warn. It 
did not say: “Yaa Naml”; rather it said: “Yaa 
Ayyuha an-Naml” - a call for the far (i.e. dis-
tant ants). This indicates that it called with a 
sound that was heard by all. 

2. In its statement: “                   ” (Enter your 
dwellings!) 

is a specification for the dwellings which are their 
shelters. This is like a siren for people. When its 
alarm is sounded, people go to shelters and not 
to roofs. So this ant directed the rest of the ants 
to go to their dwellings. 

3. In its statement: “                                       ” 
(lest Sulayman and his armies should crush 
you) 

is a warning and guidance. The word “crush” 
means destroy. This is because if ants are stepped 
on, they will break into pieces, crushing them. 

This sentence is a justification for the command, 
“Enter your dwellings!” This indicates the el-
oquence of the ant, which used a sentence in 
which there is a justification and warning. It did 
not only say: “Enter your dwellings”; it mentioned 
the reason and specified what it was warning 
against. 

4. In addition to that, the word, “crush you” is 
stronger in warning and greater in inten-
sity than if it is said: “Lest you be perished”. 
This is because it is a state of warning and 
quick movement (i.e.) if the ants did not move 
quickly, they would be crushed. 

5. The style of approach that is used is the style 
of the speech of rational people. 

6. The expression also indicates that the ants 
realized the greatness of Sulayman (‘Alay-

his-salaam). 

7. In its statement: ‘                                ’ (while they 
perceive not) 

is an excuse given to Sulayman (‘Alayhis-salaam) and 
his soldiers; that they did not deliberately intend 
to crush them, but could possibly do so whilst 
they perceived not. This is because the army was 
large and wide, and the ants were small, so the 
troops could crush them without realizing it. 

These eloquent great sentences uttered by this 
creature - which is not considered anything in the 
eyes of the people, and is amongst the smallest 
of creatures - indicate the greatness of the Cre-
ator and that bigger creatures than these crea-
tures are also greater in these matters. If Allaah 
gave this small creature this gift and guided it to 
this guidance, then creatures bigger than them 
are more in need of this guidance and of the 
knowledge which it has.

was a month’s journey (i.e. in one day he could 
travel the distance of a two months’ journey). 

“This, verily, is an evident grace (from Allaah).”

I.e. this clearly is the blessing of Allaah (Ta’ala) 
upon us, which He particularized us with. 

So, Sulayman (‘Alayhis-salaam) confessed with a 
perfect confession and acknowledgement of  
Allaah’s (Ta’ala) blessings. 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: 

a) Sulayman (‘Alayhis-salaam) openly declared  
Allaah’s (Ta’ala) favor upon him to all people. 

b) This verse indicates that birds speak and that 
its speech is known and understood. It is 
known to itself and unknown by others, ex-
cept to those whom Allaah (Ta’ala) has taught. 

c) Whatever Allaah (Ta’ala) grants of science and 
understanding is of His grace. [Summarized 
from Tafseer Surat An-Naml] 

“And there were gathered before Sulayman, his 
hosts of Jinn and men and birds, and they were 

all set in battle order.”

Ibn Katheer (Rahimahullaah) said that At-Tabari (Ra-

himahullaah) said: “All of Sulayman’s (‘Alayhis-salaam) 

troops of Jinn, men, and birds were gathered 
together, and he rode with them in a display of 
might and glory, with people marching behind 
them, followed by the Jinn, and the birds flying 
above his head. When it was hot, they would 
shade him with their wings. 

“And they all were set in battle order.”

The first and the last of them were brought to-
gether so that none of them would step out of 
place. Mujaahid said: ‘Officials were appointed 
to keep each group in order, and to keep the first 
and last together so that no one would step out 
of line - just as kings do nowadays.’” 
Shaikh As-Sa’dee (Rahimahullaah) said: “All these 
troops complied with his command, were inca-
pable of disobedience to him and none rebelled 
against him. [Allaah (Ta’ala) said to Sulayman in 

Surat Saad (38:39)]: “This is Our gift, do spend 
you or withhold, no account will be asked of 
you.” Sulayman (‘Alayhis-salaam) proceeded with 
this huge troop in one of his journeys.” [Tayseer 
Al-Kareem] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The 
word           means that all the men, Jinn, and 
birds were brought together and driven. This 
means that they were very organized in their 
gathering and procession. 

Undoubtedly, this maintains efficiency in peo-
ple’s time and work practices. This is because 
the greatest thing that causes waste of time 
and work is untidiness and disorder. The schol-
ars said that the birds were among the hosts of 
Sulayman (‘Alayhis-salaam) in order to shade him 
with their wings and to bring him the news of 
far places as in the story of the hoopoe.” [Tafseer 
Surat An-Naml] 

“Till, when they came to the valley of the ants,

Meaning, when Sulayman (‘Alayhis-salaam), the sol-
diers, and the army with him crossed the valley 
of the ants, 

One of the ants said: ‘O ants! Enter your dwell-
ings, lest Sulayman and his armies should crush 

you, while they perceive not.’”

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The ant 
is from among the animals which are prohibited 
to be killed, as it is reported by Abu Dawoud that 
‘Abdullaah ibn ‘Abbaas narrated: ‘The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) prohibited the killing 
of four creatures: ants, bees, hoopoes, and spar-
row-hawks.’ [Authenticated by Al-Albaani in Sa-
heeh Abu Dawoud, no. 5267] 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that he 
heard Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 

sallam) saying: “An ant bit a Prophet from amongst 
the Prophets, and he ordered that the place of 
the ants be burnt. So, Allaah inspired him: ‘Is it 
because one ant bit you that you burnt a nation 
amongst the nations that glorify Allaah?’” [Al-
Bukhaari, no. 3019] 

The ant is one of the creatures which knows 

نت مت زت رت يب ىب
 

 

 يث ىث نث مثزث رث يت  ىت  ٱ
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“Indeed in their stories, there is a lesson for 
men of understanding. It (the Qur’an) is not a 

forged statement, but a confirmation of  
(Allaah’s existing Books) which were before it 
[i.e. the Taurat (Torah), the Injeel (Gospel) and 

other Scriptures of Allaah] and a detailed expla-
nation of everything and a guide and a Mercy 

for the people who believe.”

2  The humility and humbleness of Prophet 
Sulayman (‘Alayhis-salaam), because arro-

gance with his great kingdom did not afflict him. 
Rather, he said:

“My Lord! Grant me the power and ability that I 
may be grateful for Your favors.”

3  Confession and acknowledgement of  
Allaah’s (Ta’ala) favors is not consid-

ered boasting or haughtiness. This is because  
Sulayman (‘Alayhis-salaam) mentioned the favor of 
Allaah (Ta’ala) upon him, as Allaah (Ta’ala) com-
manded our Prophet (Salla-Allaahu ‘alayhi wa sallam) 
in Surat Ad-Duha [93:11]: 

“And proclaim the Grace of your Lord.”

4  The blessing of Allaah (Ta’ala) that is be-
stowed upon the parent is a blessing for 

the son, specifically the blessing of Islam. It is 
the greatest favor that is bestowed upon the son.  

5  It is from intellect, justice, and the legal 
law, to attribute the blessing to the True 

Bestower. This is indicated by the word ‘         ’ 
(Your favors). 

6  The Prophets, like others, are in need 
of Allaah’s (Ta’ala) guidance. Without  

Allaah’s (Ta’ala) guidance, one cannot walk in the 
way Allaah (Ta’ala) is pleased with. 

7  One will not reach and achieve his goal ex-
cept by Allaah’s (Ta’ala) Mercy in everything, 

whether it is Paradise or other than it. 

“And admit me by Your Mercy among Your 
righteous servants”

Indicates that if Allaah (Ta’ala) does not show 
mercy to you, you will not attain anything. 

8  The unrighteous deed is useless in one of 
two ways. If the unrighteous deed is done 

with knowledge, then one is considered a sinner. 
If it is done by an ignorant person, one will be 
safe; however there is no benefit for him in it. It is 
like a person who offers Salaat (prayer) without 
Wudu (ablution). If he does that deliberately, he 
is a sinner, and if he is ignorant it will not benefit 
him unless he repeats it. As for the reward, he 
may be rewarded for his intention and the action, 
however there is no benefit in it for him. 

9  The goal which all the Prophets and those 
who follow them seek is the pleasure of 

Allaah (Ta’ala), as Allaah (Ta’ala) says: 

“And that I may do righteous deeds that will 
please You”

This is because the goal that one hopes to attain 
is the pleasure of Allaah (Ta’ala) which is above 
all things. Allaah (Ta’ala) says in Surat at-Tawbah 
[9:72]: 

“Allaah has promised the believers -men and 
women, - Gardens under which rivers flow to 

dwell therein forever, and beautiful mansions 
in Gardens of ‘Adn (Eden Paradise). But the 

greatest bliss is the Good Pleasure of Allaah. 
That is the supreme success.”

10  The Prophet (Salla-Allaahu ‘alayhi wa sallam) im-
plored Allaah (Ta’ala) through legal means, 

and Sulayman (‘Alayhis-salaam) implored Allaah 
(Ta’ala) by His Mercy. This indicates the permissi-
bility of imploring Allaah (Ta’ala) by His Attributes. 

11  Sulayman (‘Alayhis-salaam) said: 

“And admit me by Your mercy among Your 
righteous servants”

Although the rank of Prophethood is higher than 
the status of righteousness, as Allaah (Ta’ala) says 

This verse indicates that the insects speak and its 
speech is heard by its species, and Allaah (Ta’ala) 
may make whoever He wills hear their speech as 
a sign or miracle, or so forth. [Tafseer Surat An-
Naml] 

Sulayman (‘Alayhis-salaam) understood what the 
ant said: 

“So he smiled, amused at its speech and said: 
‘My Lord! Grant me the power and ability that I 
may be grateful for Your favors which You have 

bestowed upon me and on my parents.’…”

Sulayman (‘Alayhis-salaam) smiled and wondered at 
its eloquence (skill of using expressive language), 
and its advice. This is the state of all Prophets; 
their perfect manners are shown in their won-
derment at things, and their laughter does not 
exceed a smile. Like the Prophet (Salla-Allaahu ‘alay-

hi wa sallam) - most of his laughter was smiling; 
for a guffaw (loud burst of laughter) indicates 
bad manners and rashness. On the other hand, 
not smiling and wonderment at what should 
be wondered at indicates ill-temperament and 
unsociability, and the Messengers are free of all 
that. 

In thankfulness to Allaah (Ta’ala), Who had made 
him reach this state, Sulayman (‘Alayhis-salaam) 
said: 

‘O my Lord, inspire to me and guide me

to be grateful to Your favors that You have be-
stowed upon me and my parents

This is because a favor bestowed upon parents is 
a favor upon the son, especially in this story, in 
which Sulayman (‘Alayhis-salaam) inherited Prophet-
hood from his father Dawoud (‘Alayhis-salaam) and 
became his successor. 

So, Sulayman (‘Alayhis-salaam) asked his Lord to in-
spire him and guide him to give thanks for the 
religious and worldly blessings that were be-
stowed upon him, by teaching him to understand 
what the birds and animals say, and the bless-
ings that He had bestowed upon his parents by 
making them Muslims who believe in Him. 

and that I may do righteous deeds that will 
please You,

Meaning: deeds that You love which will earn 
Your pleasure, in compliance to Your command, 
while being sincere in it, and free from nullifiers 
and shortcomings. 

and admit me by Your Mercy among Your right-
eous servants.’”

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “What 
made Sulayman (‘Alayhis-salaam) say this Du’aa 
was his fear of self-conceit and arrogance. So he 
asked Allaah (Ta’ala) to inspire gratitude in him for 
this blessing which Allaah (Ta’ala) bestowed upon 
him and his parents. And he asked Him (Ta’ala) 
to make him to do righteous deeds which He is 
pleased with.

This should be the attitude of every person who 
experiences any goodness or receives any fa-
vor; to ask Allaah (Ta’ala) to inspire him to thank  
Allaah (Ta’ala) for it so that arrogance and 
self-conceit will not afflict him because of it, 
whether it is a monetary blessing, a bodily fa-
vor, a spiritual or sensible blessing. The blessing 
could generally be either attainment of a request 
or salvation from something that one fears.” 
[Tafseer Surat An-Naml] 

Benefits from these verses, as mentioned by  
Shaikh Ibn ‘Uthaimeen (Rahimahullaah): 

1  The permissibility of smiling and/ or laugh-
ing when a reason exists

This is from the actions of the Prophets, and an 
action of the Prophets is a proof, even if that 
Prophet is not our Prophet. With the exception 
of what our legal law abrogated, it is not con-
sidered a law for us. The actions of the Prophets 
is an evidence (plea) for us. In Surat Al-An’aam 
[6:90], Allaah (Ta’ala) says: 

“They are those whom Allaah had guided. So 
follow their guidance.”

And in Surat Yusuf [12:111]: 
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had some mighty devils among other devils to 
do any ground digging he might want, no matter 
how deep. And Allaah (Ta’ala) subjected the wind 
for him by which he could travel a two months’ 
journey in one day; so why would he need the 
hoopoe? Most of these interpretations are trans-
mitted from Bani Isra’eel without checking any 
contradictions as to the correct meanings...” 
[Tayseer Al-Kareem] 

Sulayman (‘Alayhis-salaam) inquired: “Why don’t I 
see the hoopoe? Is there any obstacle preventing 
me from seeing him or is he not present? Is he 
absent without my permission and command?” 
Here, Sulayman (‘Alayhis-salaam) threatened him 
when he became sure of his absence and said: 

“I will surely punish him with a severe torment

Allaah (Ta’ala) did not mention the description of 
this punishment; it is only mentioned that it is a 
severe torment. 

Or slaughter him, i.e. kill him.

Unless he brings me a clear reason, i.e. a valid 
excuse for his absence.”

This proves the perfect piety and justice of Su-
layman (‘Alayhis-salaam), for he did not only swear 
to mere punishment with torment or killing, be-
cause this would not be except due to a sin. His 
absence could be due to another clear excuse, so 
he exempted him out of his piety and insight. 

“But the hoopoe stayed not long, he (came 
up and) said: ‘I have grasped (the knowledge 
of a thing) which you have not grasped and I 

have come to you from Saba’ (Sheba) with true 
news.’”

This means that he was only absent for a short 
time. The troops and soldiers of Sulayman (‘Alay-
his-salaam) were in awe of him and complied 
strongly with his command, to an extent that the 
hoopoe, which was detained by a genuine cause, 
did not stay behind for a long period of time. 

The hoopoe said to Sulayman (‘Alayhis-salaam): 

“I have grasped which you have not grasped”

Meaning, I have come to know of something that 
you and your troops do not know. 

Shaikh As-Sa’dee (Rahimahullaah) explained that 
as meaning: “I have knowledge of what you do 
not know, despite your vast knowledge and high 
eminence.” The hoopoe assured Sulayman (‘Alay-
his-salaam) of the following:

“And I have come to you from Saba’ with true 
news”

Meaning, with true and certain news. Saba’ re-
fers to Himyar, which was a dynasty in Yemen. 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The 
hoopoe did not speak to Sulayman (‘Alayhis-salaam) 
with an expression of honor and glorification, 
although the hoopoe was one of the weak sol-
diers of Sulayman (‘Alayhis-salaam). He said: 

“I have grasped which you have not grasped”

However, when humans talk to their bosses or 
those who have a higher status, they address 
them with an expression of respect and honor, 
even though they are humans like them. The 
Sahaabah never talked to the Prophet with the 
speech of distinction, despite his nobility and 
excellence above every human. Similarly, the 
rightly guided Caliphs were not addressed with 
such eminent speech. 

One may wonder how some of those who use 
these expressions can hold grudges in their 
heart against those to whom they address, so 
this expression would be in the way of mockery 
and disdain. It is better for people to talk to each 
other politely.

His statement, however, was comprised of good 
manners, because he did not say, ‘You are ig-
norant and you do not know and I know, and 
I searched and found something which you are 
unaware of.’ Rather, he said: ‘I have grasped 
which you have not grasped.’ 

This is in order for Sulayman (‘Alayhis-salaam) to 
give him his due estimate and to draw his at-
tention to the fact that he does not encompass 
everything. Man is weak in all things; man did 
not know how to bury his dead except from a 
crow. This indicates that he is in fact nothing.” 

in Surat an-Nisaa’ [4:69]: 

“And whoso obeys Allaah and the Messenger 
[Muhammad (Salla-Allaahu ‘alayhi wa sallam)], then 
they will be in the company of those on whom 

Allaah has bestowed His Grace, of the Prophets, 
the Siddiqun (those followers of the Prophets 

who were first and foremost to believe in them, 
like Abu Bakr as-Siddiq), the martyrs, and the 

righteous. And how excellent these companions 
are!”

Question: How can Sulayman (‘Alayhis-salaam) ask 
Allaah (Ta’ala) to admit him among His righteous 
servants although he is a Prophet and greater in 
rank than the rank of righteousness? 

We (the Shaikh) say: “Righteousness here means 
absolute righteousness, and absolute righteous-
ness is the highest rank. Yusuf (‘Alayhis-salaam) said 
in Surat Yusuf [12:101]: 

“Cause me to die as a Muslim (the one submit-
ting to Your Will), and join me with the right-

eous.”

And Allaah (Ta’ala) said about Ibraheem (‘Alayhis-sa-

laam) in Surat al-‘Ankabut [29:27]: 

“And We bestowed on him [Ibraheem (Abra-
ham)], Ishaque (Isaac) and Ya’qoub (Jacob), and 

ordained among his offspring, Prophethood 
and the Book [i.e. the Taurat (Torah) (to Musa - 
Moses), the Injeel (Gospel) (to ‘Eesa - Jesus), the 
Qur’an (to Muhammad), all from the offspring 
of Ibraheem (Abraham)], and We granted him 

his reward in this world, and verily, in the Here-
after he is indeed among the righteous.”

 
So, righteousness here means absolute right-
eousness, not the rank of righteousness which is 
less than the rank of Prophethood.” 

12 ‘Ebadah (worship and servitude) is a great 
noble rank which even the Prophets ask, 

as in Allaah’s (Ta’ala) Statement: 

“Among Your righteous servants”

Therefore, Allaah (Ta’ala) mentions the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) with the attribute of 
servitude in its highest rank - at the time of the 
revelation of the Qur’an, at the time of defending 
him, etc. 

13 Gratitude for a blessing is a blessing. If 
Allaah (Ta’ala) guides His servant to give 

thanks, it is a favor which he should thank Allaah 
(Ta’ala) for.
 

The Story of Sulayman ((
Alayhis-salaam( with the Hoopoe

 

“He inspected the birds, and said: ‘What is the 
matter that I see not the hoopoe? Or is he 

among the absentees?’

I will surely punish him with a severe torment, 
or slaughter him, unless he brings me a clear 

reason.”

Shaikh As-Sa’dee (Rahimahullaah) said: “Sulayman 
(‘Alayhis-salaam) inspected the birds, which indi-
cates his perfect resolution and firm will (pru-
dence), perfect intelligence. He had the ability 
to organize his soldiers, and manage both ma-
jor and minor affairs by himself, such that he did 
not neglect this matter of inspecting the birds 
and checking whether they were there or not or if 
there were some missing. This is the meaning of 
the verse. 

The statement which says that the hoopoe used 
to look for water for Sulayman (‘Alayhis-salaam) 
in the various strata of the earth and that the 
hoopoe is able to see the water beneath the sur-
face of the earth is baseless. There is no intel-
lectual nor verbal evidence for it. Rather, he in-
spected the birds to know who was present and 
who was absent and whether they were adhering 
to their appointed places or not. In addition to 
that, Sulayman (‘Alayhis-salaam) did not need the 
hoopoe to search for water for him because he 
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Then the hoopoe said: 

“So they do not prostrate themselves before 
Allaah, Who brings to light what is hidden in the 

heavens and the earth, and knows what you 
conceal and what you reveal.”

Meaning, He (Ta’ala) knows everything that is hid-
den in the heavens and on the earth. He knows 
what His servants say and do in secret and what 
they say and do openly. He (Ta’ala) is the One Who 
brings forth what is hidden in the earth by send-
ing down rain and causing plants to emerge, 
and He (Ta’ala) will bring out what is hidden in the 
earth of the dead when the trumpet is blown to 
recompense them for their deeds. 

Allaah, La Ilaaha Illa Huwa, the Lord of the  
Supreme Throne!”

Ibn Katheer (Rahimahullaah) said: “He is the One to 
be called upon, Allaah (Ta’ala). He is the One oth-
er than Whom there is no god, the Lord of the 
Supreme Throne, and there is none greater than 
Him in all of creation.” 

Shaikh As-Sa’dee (Rahimahullaah) said: “It is not ap-
propriate to direct worship, Inaabah (turning to 
Allaah in obedience), humility, love, etc. except 
to Him. This is because He is the God (Who de-
serves to be worshipped) due to what belongs to 
Him of perfect Attributes and because all favors 
are from Him. [The Lord of the Supreme Throne] 
which is the roof of the creatures and extends 
over the heavens and the earth. This great King 
Whose supremacy is the greatest, is the One Who 
deserves to be shown humility to and submitted 
to, to be prostrated and bowed to. So the hoo-
poe was saved when he conveyed this news to 
Sulayman (‘Alayhis-salaam) and he wondered how 
this matter had been hidden from him.” [Tayseer 
Al-Kareem] 

Allaah (Ta’ala) tells us what Sulayman (‘Alayhis-sa-

laam) said to the hoopoe when he told him about 
the people of Saba’ and their queen: 

(Sulayman) said: 

“We shall see whether you speak the truth or 
you are (one) of the liars.”

Meaning, “Are you telling the truth?” 

“Or are you one of the liars.”

Meaning, “or are you telling a lie in order to save 
yourself from the threat I made against you?” 

This verse indicates the perfect mindfulness of 
Sulayman (‘Alayhis-salaam) and his sobriety such 
that he needed to verify what the hoopoe said 
with proof. Although the hoopoe assured Sulay-
man (‘Alayhis-salaam) that he brought true news, 
in reality, the statement of the hoopoe was in a 
state of self-defense because he was threatened 
to bring true news (i.e. a clear proof) or face a 
severe torment or be slaughtered. 

Then Sulayman (‘Alayhis-salaam) gave the hoopoe a 
sign and told him: 

“Go you with this letter of mine and deliver it to 
them, then draw back from them, and see what 

they return.”

Sulayman (‘Alayhis-salaam) wrote a letter to the 
queen (Bilqis) and her people and gave it to the 
hoopoe to deliver. 

Benefits from the last Verse 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: 

1  It is incumbent to verify news, especial-
ly during times of doubts. The doubt that 

was established was that the hoopoe could have 
said all that as a defense although that is a far 
possibility because he said: ‘I came from Saba’ 
with true news.’ 

This is like what happened to ‘Umar (Radia-Allaahu 

‘anhu) and Abu Musa al-Ash’ari (Radia-Allaahu ‘anhu) 
when he (the latter) came asking him the per-
mission three times then he turned away. When 
‘Umar (Radia-Allaahu ‘anhu) later blamed him for it, 
Abu Musa (Radia-Allaahu ‘anhu) said: ‘This is how 
Allaah’s Messenger commanded me.’ ‘Umar (Ra-

dia-Allaahu ‘anhu) said: ‘Bring an evidence (a wit-
ness)’ so Muhammad ibn Maslamah (Radia-Allaahu 

‘anhu) testified for him. [Al-Bukhaari, no. 195] 

[Summarized and paraphrased from Tafseer Su-
rat An-Naml] 

Then the hoopoe elaborated the news, saying: 

“I found a woman ruling over them,”

i.e. Ruling the tribe of Saba’ and she is a woman. 

“She has been given all things,”

Meaning; all the conveniences of this world 
that a powerful monarch could need of wealth, 
weapons, soldiers, fortresses, and so forth. 

“And she has a great throne,”

Meaning; she has a tremendous chair which she 
sits on, and a great throne indicates the great-
ness of the kingdom, strong power, and abun-
dant male consultants. 

The hoopoe proceeded and said: 

“I found her and her people worshipping the 
sun instead of Allaah, and Shaytaan has made 
their deeds fair seeming to them and has pre-

vented them from the way,”

Meaning, from the way of truth, 

“So they have no guidance.”

Allaah (Ta’ala)’s says: 

“And Shaytaan has made their deeds fair seem-
ing to them, and has prevented them from the 
way, so they have no guidance. So they do not 

prostrate themselves before Allaah.”

They do not know the way of truth, which is 
prostrating to Allaah (Ta’ala) alone and not to 
anything that He has created, whether heavenly 

bodies or anything else. 

The hoopoe said that they were polytheists wor-
shipping the sun, and the Shaytaan made them 
see what they did as fair-seeming and as the 
truth. And whoever sees that what he does is the 
truth, there is no hope in his guidance, unless he 
changes his ‘Aqeedah. 
Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Crea-
tures are naturally created on denial of Shirk. 
This is because the hoopoe denied the Shirk, 
although the hoopoe is not one of the ration-
al creatures. In fact, all animals and other than 
them are naturally created on Tawheed (Islam-
ic Monotheism), as Allaah (Ta’ala) says in Surat 
al-Israa’ [17:44]: 

‘The seven heavens and the earth and all that 
is therein, glorify Him and there is not a thing 

but glorifies His Praise. But you understand not 
their glorification. Truly, He is Ever Forbearing, 

Oft-Forgiving.’

This verse also indicates that the polytheists are 
the worst of creatures. This is because if these 
simple and inanimate creatures glorify Allaah 
(Ta’ala) and know His right, while the sons of Adam 
associate others in worship with Allaah (Ta’ala), 
they become the worst of creatures, as Allaah 
(Ta’ala) says in Surat al-Bayyinah [98:6]: 

‘Verily, those who disbelieve [in the religion of 
Islam, the Qur’an and Prophet Muhammad (Sal-

la-Allaahu ‘alayhi wa sallam)] from among the peo-
ple of the Scriptures (Jews and Christians) and 
Al-Mushrikun will abide in the Fire of Hell. They 

are the worst of creatures.’

This verse indicates that evil deeds are beauti-
fied by the Shaytaan. And if one’s evil deeds are 
beautified for him and as a result of that he is 
hindered from the path of Allaah (Ta’ala), he will 
not be guided. This is a great affliction in which 
one sees the ugly as good so he does not cease 
or desist. However, when one sees evil as evil, he 
will be able to leave it.” [End quote] 
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In such cases, even when the news is certain, 
there is nothing wrong for one to verify the mat-
ter. 

2  One should be tactful in his expression, 
even with non-humans. This is shown in 

the statement of Sulayman (‘Alayhis-salaam): 

Whether you speak the truth

And he did not say, “           ” (you lied), rather he 
said: 

Or if you are one of the liars

3  Animals comprehend the commands and 
prohibitions and the tests that are directed 

to them. In the statement of Sulayman (‘Alayhis-sa-
laam) is what indicates that, when he commanded 
the hoopoe saying: 

Go with this letter of mine

And deliver it to them

Then draw back from them

And see what they return

These were commands to the hoopoe, which in-
dicates these animals understand. But this does 
not mean that they can understand everyone. Its 
realization is limited, but this was not how they 
were subjected to Sulayman (‘Alayhis-salaam). They 
were subjected to him like any other mindful un-
derstanding human in all aspects. 

4  It is incumbent to make inquiries and seek 
information about news when there is a 

need for it. This is called following up matters. 
This is indicated by Allaah’s (Ta’ala) Statement: 

And see what they return

This is because if he drew back and looked, the 
news would surely appear to him. 

So when one delegates someone to do a job 
(work), he should seek information, and one 
should not do that directly because it will not 
give him the required result. Nor should he turn 
away completely because this means that he did 
not follow up or give importance to the matter. 
So every time one delegates someone to do a job 
(work), he should follow it up and inquire about 
it. 

E.g. One commands his family with a command, 
and he is responsible and a guardian over them, 
so he should observe them and not leave it. One 
should not observe it whilst he is present at the 
time of their actions because they will then ex-
ecute his command; rather one should observe 
from a distance in order for him to see if they ex-
ecuted the command or not. This is a policy one 
should follow in order to know to what extent 
the one who is commanded, accepted the com-
mand. [Tafseer Surat An-Naml] 

Since the hoopoe was calling to what is good, 
and for people to worship and prostrate to  
Allaah (Ta’ala) alone, it would have been forbid-
den to kill him. 

Imaam Ahmad, Abu Dawoud, and Ibn Maajah 
recorded that Abu Hurairah (Radia-Allaahu ‘anhu) 
said that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
forbade the killing of four kinds of animals: ants, 
bees, hoopoes, and sparrow hawks. Its chain of 
narration is Saheeh. 

Sources: 
1. Tayseer Al-Kareem by Shaikh As-Sa’dee (Rahimahullaah) 
2. Tafseer Ibn Al-Katheer 
3. Tafseer Surat An-Naml by Shaikh Ibn ‘Uthaimeen (Ra-

himahullaah)
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له امللك وله احلمد  ،ال إله إال هللا وحده ال شريك له
 وهو على كل شيء قدير

 

 تقضي حجة أو حجة معي
 

ضي حجة معيقت  
 

حجة تعدل رمضان يف عمرة  
 

 عمرة يف رمضان تعدل حجة
 

Source: 
Summarized from Fatawa Islamiyyah 
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