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Narrated Abu Umamah Al-Bahili (Radia-Allaahu ‘anhu):
 

“Two men were mentioned before the Messenger of Allaah (Salla-Allaahu ‘alayhi 

wa sallam). One of them a worshiper, and the other a scholar. So the Messen-
ger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: ‘The superiority of the scholar over 
the worshiper is like my superiority over the least of you.’ Then the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: ‘Indeed Allaah, His Angels, the 

inhabitants of the heavens and the earths - even the ant in his hole, even 
the fish - say Salat upon the one who teaches the people to do good.’”

[At-Tirmidhi no. 2685 and authenticated by Al-Albaani who graded it Hasan]
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Allaah is the One Whose Barakaat (blessings) are 
perfected. “His Names are blessed, His Attributes 
are blessed, His Actions are blessed, and His Es-
sence is blessed.” [Shifaa Al-’Aleel]
 
Allaah (Ta’ala) says in Surat Ar-Rahmaan [55:78]: 

“Blessed be the Name of your Lord (Allaah), the 
Owner of Majesty and Honor.”

In the opening supplication of the Salaat (prayer), 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) used to 
say: 

“Glory is to You O Allaah, and praise. Blessed is 
Your Name and exalted is Your Majesty. There 

is none worthy of worship but You.” 
[Abu Dawoud, Ibn Maajah, An-Nasaa’i, 

At-Tirmidhi, and authenticated by Al-Albaani] 

I.e. The blessing is in Your Name and what Your 
Name is mentioned upon. Your Name is not 
mentioned upon something little, except that 
it increases it, and it is not mentioned upon a 

good thing, except that it will cause it 
to grow and be blessed, and there is 
no affliction except that it will re-
move it. It is not mentioned upon 
the Shaytaan but it will drive him 
away humiliated and rejected. It 
is not mentioned at the time of 
fear but Allaah will take it away, 
nor at the time of distress but 
He will remove it, nor is it men-
tioned at the time of worry and 
grief but He will drive it away, 
nor during any constriction, but 
He will broaden it. A weak person 
does not cling to it except that it 

will strengthen him, nor a humil-
iated person but it exalts him, nor 

a poor person but it makes him rich, 
nor a lonely person but it comforts his 

heart and brings him joy, nor a person 
who has been overcome but He will sup-

port him, nor a distressed person but His 
distress will be removed, nor an expelled per-

son but he will be granted shelter. 

“If this blessing is attributed to His Name, then 
what about His Essence?” [Fat’h Al-Bayan] 

Therefore, His Statement in Surat Al-Haaqah 
(69:52): 

“So glorify the Name of your Lord, the Most 
Great”

Indicates the command of glorifying the Lord, 
because sanctifying the Name is one of the sub-
sequences of sanctifying the One Who is Named. 

Both Allaah’s Hands are blessed and right, and 
all the Barakah is from Him and belongs to Him. 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “And both of the Hands of my Lord are right, 
blessed.” [At-Tirmidhi no. 3368 and authenticat-
ed by Al-Albaani who graded it Hasan] 

Jabir ibn ‘Abdullaah (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“The blessing is from Allaah.” [Al-Bukhaari no. 
5639 - refer to the Hadeeth for the detailed sto-
ry.] 

The word “Tabaaraka” cannot be attributed to 
anyone except Allaah. The form of the word in-
dicates vastness and intensiveness, like ‘Ta’alaa’ 

(Most High) and ‘Ta’aadhama’ (Most Great), and 
so forth. 

“Tabaarak” indicates His perfect blessings, its 
largeness and wideness and His abundant de-
scriptions, goodness, and beneficence. 

The reality of this word is that Barakah is the 
abundance of good and its increase, and no one 
deserves this attribute and action except Him 
(Ta’ala). His blessings combine: 
a) The continuity of His generosity 
b) Abundance of His goodness 
c) His glory, highness, grandeur, and sanctity 
d) All good coming from Him 
e) His blessing on whomever He wills from among 

His creation by bestowing affluent goodness 
and kindness. 

All that is attributed to Him is Mubarak (blessed), 
and His Book is blessed. Allaah (Ta’ala) says in Su-
rat Saad (38:29): 

“(This is) a Book (the Qur’an) which We have 
sent down to you, full of blessings.”

And in Surat Al-Anbiyaa’ (21:50), Allaah (Ta’ala) 
says: 

“And this is a blessed Reminder (the Qur’an) 
which We have sent down,”

It deserves to be called full of blessings in all as-
pects because of its abundant good and benefits 
and the aspects of Barakah therein. It is blessed 
in its rewards, effects, and its impacts. It is bless-
ed in its Tilawah (recitation), meaning, and peo-
ple acting upon it. Whoever recites it will get ten 
good deeds for each letter, and whoever pon-
ders over its meaning will easily reach and attain  
Allaah’s Pleasure, and whoever acts upon it will 
be blessed in this world and the Hereafter. 

Allaah’s slave and Messenger is blessed. ‘Eesa 
[Jesus] (‘Alayhis-sallam) said: 

“And He has made me blessed wheresoever I 
be.” [Surat Maryam (19:31)]

Whomever Allaah has put blessings into is bless-
ed. His believing slave who is beneficial to His 
creation is a blessed person. His House is bless-

ed. The times and places which He has honored 
and particularized apart from other times and 
places are blessed. Laylatul-Qadr (the Night of 
Decree) is a blessed night. The neighborhood 
around Masjid Al-Aqsa is blessed. The land of 
Ash-Sham is described to be blessed. 

No one sends blessings except Him. He is blessed 
in His Self and sends blessings in whomever He 
wills of His creation, and accordingly they be-
come blessed. 

Generally speaking, every good in this world and 
the Hereafter is from the blessings of Allaah. No 
one is free of need of His blessings: 

“So blessed be Allaah, the Lord of the ‘Alameen 
(mankind, Jinn, and all that exists)”  

[Surat Ghaafir (40:64)] 

Ibn Al-Qayyim (Rahimahullaah) said: “Not every-
one understands this matter. Only those whom  
Allaah has granted understanding from Him will 
realize and perceive it. To Him belongs all praise 
and favors.” [Badaa’i al-Fawaa’id]
 

The Impact of belief in the  
Attribute of Blessing

1  Praising Allaah, the Blessed, the 
Most High 

 � Ibn Mas’ud (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“The most loved words to Allaah is when the 
slave says: 

‘Glory and praise be to You, O Allaah. Blessed be 
Your Name, and exalted be Your Majesty. None 
has the right to be worshipped but You.’” [Au-

thenticated by Al-Albaani in As-Silsilah as-Sa-
heeha no. 2939]

His statement “Subhaanaka” means: I glorify You 
with a glorification, i.e. I sanctify You from every 
defect and fault. 

His statement “Wa Bihamdika” means: we are 
enveloped with Your Praise. 

His statement “Wa Tabaarakasmuka” means: Ex-
alted and glorified be He and increased are His 
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blessings in the Heavens and Earth. By His com-
mand the heavens and earth stand, and by Him 
good is sent down. Every good is found by men-
tioning His Name. All this is to emphasize that 
Allaah (Ta’ala) is particularized with successive 
good and blessings. 

His statement “Wa Ta’ala Jadduk” i.e. Exalted be 
Your Majesty and Grandeur. 

 � Thawban (Radia-Allaahu ‘anhu) narrated: “When 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) had finished his prayer, he would ask 
for forgiveness three times, and say: 

“O Allaah! You are As-Salaam (the One Who is 
free from all defects and deficiencies) and from 
You is all peace. Blessed are You, Possessor of 

majesty and honor.” [Muslim] 

His statement “Tabaarakta” (Blessed are You) 
means tremendously great and most High, i.e. 
Your divine goodness is abundant (never comes 
to an end). 

 � ‘Ali ibn Abu Talib (Radia-Allaahu ‘anhu) nar-
rated: Whenever the Messenger of Allaah  
(Salla-Allaahu ‘alayhi wa sallam) got up for the Sa-
laat (prayer), he would say: 

“Verily, I have turned my face Hanifa (upright 
on Islamic monotheism) toward Him Who is the 
Originator of the Heavens and the Earth, and I 

am not of the polytheists. Verily, my prayer, my 
sacrifice, my living, and my death are for Allaah, 
the Rabb of the worlds. There is no partner with 
Him. And this is what I have been commanded 

(to profess and believe), and I am one of the 
believers. O Allaah, You are the King, there is 

no true god but You. You are my Rabb, and I am 
Your slave, I have wronged myself and I admit 

my sin. Forgive me all my sins. Verily, no one for-
gives the sins but You. Guide me to the best of 

conduct, for none can guide to the best of them 
but You. Protect me from bad manners for none 
can protect against them but You. I am at Your 
service, all goodness is in Your hands, and evil 
is not attributed to You. I rely on You and turn 

to You, blessed and exalted are You, I seek Your 
forgiveness and turn to You in repentance.” 

[Muslim no. 771] 

 � Hasan ibn ‘Ali (Radia-Allaahu ‘anhuma) narrated: 
The Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) taught me some words that I say during 
the Witr. They are: 

“O Allaah, guide me among those You have 
guided, grant me well-being among those You 
have granted well-being, take me under Your 

charge among those You have taken under 
Your charge, bless me in what You have given 
me, and guard me from the evil of what You 

have decreed. For You do decree and nothing 
is decreed for You; and he is not humiliated 
whom You have befriended, and he is not 

honored whom you have shown enmity to; 
Blessed and Exalted are You, Our Lord.” 

[Abu Dawoud no. 1425 and authenticated by 
Al-Albaani who graded it Saheeh] 

 � ‘Ali (Radia-Allaahu ‘anhu) narrated: When he [the 
Prophet (Salla-Allaahu ‘alayhi wa sallam)] prostrated 
himself, he would say: 

 
 

“O Allaah, to You have I prostrated, and it is in 
You that I affirm my faith, and I submit to You. 
My face has prostrated to the One Who creat-
ed it and shaped it, and opened its faculties of 

hearing and sight. So Blessed is Allaah, the Best 
of creators.” [Muslim no. 771] 

2  Invoking Allaah for Barakah 

It is incumbent upon every believer to invoke  
Allaah for the Barakah (blessings) in his provi-
sion, food, life, job, wealth, and children. 

Shaikh As-Sa’dee (Rahimahullaah) said: “If Allaah 
does not bless for His slave His favors and gifts 
upon him, they (the favors) will be deficient and 
of less benefit for the slave. And all the blame is 
on the slave; therefore, the slave should say with 
strong faith and truthfulness: 

‘O Allaah! Bless for me what You have granted.’

He (the slave) will be invoking Allaah for the 
continuity of the favors and being blessed and 
increased.” [Majmoo’ al-Fawa’id] 

 � It was narrated that ‘Abdullaah ibn Busr (Ra-

dia-Allaahu ‘anhuma) said: “The Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa sallam) came to my 
father and we offered him some food and 
some Watbah (i.e. a mixture of dates, dried 
cottage cheese, and cooking fat). Then some 
dates were brought and he started eating 
them, putting the stones between his finger 
and middle finger together.” Shu’bah said: “I 
think we learnt from this that one may hold 
the date stones between his two fingers, in-
shaa-Allaah.” Then some drink was brought, 
and he drank it, then passed it to the one 
who was on his right. My father said, taking 
hold of the reins of his riding animal: “Pray to 
Allaah for us”. He (Salla-Allaahu ‘alayhi wa sallam) 
said: 

“O Allaah! Bless them in that which You have 
provided for them, and forgive them, and have 

mercy on them.” [Muslim no. 2042]

 � ‘Abdullaah ibn ‘Aamir (Radia-Allaahu ‘anhu) nar-
rated that Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) said: “Whoever among You 
sees something in himself or in his posses-
sions or in his brother that he likes, pray for 
the blessings for it, because the evil eye is 

real.” [Reported by Ahmad and authenticated 
by Al-Albaani in As-Silsilah as-Saheeha no. 
2572 and graded Saheeh] 

Such as to say: 

(O Allaah bless him, Blessed is Allaah the Best of 
creators)

 � Abu Hurairah (Radia-Allaahu ‘anhu) narrated that 
a man said: “O Messenger of Allaah (Salla- 

Allaahu ‘alayhi wa sallam), I heard your supplica-
tion last night and the part of it that reached 
me was that you said: 

“O Allaah, forgive my sin, and expand for me my 
abode, and bless for me that which You have pro-
vided me.” [At-Tirmidhi no. 3500 and authenti-
cated by Al-Albaani who graded it Hasan]

 � Rafa’ah az-Zuraqi (Radia-Allaahu ‘anhu) narrated 
that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 

sallam) said: 

“O Allaah, expand to us from among Your bless-
ings, mercy, and favors, and give us provision.” 
[Al-Adab Al-Mufrad no. 964 and authenticated 

by Al-Albaani who graded it Saheeh]

 � It is narrated from ‘Amr ibn Shu’aib (Radia- 

Allaahu ‘anhuma) from his father that his grand-
father said that the Messenger of Allaah (Sal-

la-Allaahu ‘alayhi wa sallam) said: “When anyone of 
you buys a slave girl, let him say: 

“O Allaah, I ask You for the goodness within her 
and the goodness that You have made her in-

clined towards, and I seek refuge with You from 
the evil within her and the evil that You have 

made her inclined towards.”

And he should pray for blessing. And if anyone of 
you buys a camel, then he should take hold of its 
hump and pray for the blessing and say similar 
words.” [Ibn Maajah no. 2252 and authenticated 
by Al-Albaani who graded it Hasan] 

 � Anas (Radia-Allaahu ‘anhu) narrated: “My moth-
er said: ‘O Allaah’s Messenger! Please invoke 
Allaah on behalf of your servant.” He (Salla- 

اللهم أنت السالم ومنك السالم تباركت اي ذا اجلالل 
 واإلكرام
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َوجَّْهُت َوْجِهَي لِلَِّذي َفَطَر السََّمَواِت َواأَلْرَض َحِنيًفا َوَما 
َأََن ِمَن اْلُمْشرِِكنَي ِإنَّ َصاَلِت َوُنُسِكي َوََمَْياَى َوََمَاِت ّلِلَِِّ 

َربِ  اْلَعاَلِمنَي الَ َشرِيَك َلُه َوِبَذِلَك أُِمْرُت َوَأََن ِمَن 
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ََّماََّقَضْيَتَّ ِفيَمْنَّتَ َول ْيَتََّوََبرِْكَِّلَِّفيَماَّأَْعطَْيَتََّوِقِِنََّشر 

ََّمْنََّوالَْيَتَّ ِإن َكَّتَ ْقِضيََّوالَّيُ ْقَضىََّعَلْيَكََّوِإن ُهَّالََّيِذلُّ
ََّمْنََّعاَدْيتَّ  َّتَ َبارَْكَتََّرب  َناََّوتَ َعالَْيَتََّوالَّيَِعزُّ



5 6

Allaahu ‘alayhi wa sallam) said: 

“O Allaah! Increase his wealth and children and 
bestow Your blessing on whatever You give him.” 

[Al-Bukhaari no. 6343]

 � Sakhr al-Ghamidi (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: 

“O Allaah, bless my people (nation) in their early 
mornings.”

When he sent out a detachment or an army, he 
sent them at the beginning of the day. Sakhr 
was a merchant, and he would send off his mer-
chandise at the beginning of the day, and he be-
came rich and had much wealth. [Abu Dawoud 
no. 2606 and authenticated by Al-Albaani who 
graded it Saheeh] 

 � Abu Hurairah (Radia-Allaahu ‘anhu) narrated: 
“When the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) congratulated a man on his marriage, he 
said: 

“May Allaah bless for you, and may He bless on 
you, and combine both of you in good (works).” 
[Abu Dawoud no. 2130 and authenticated by 

Al-Albaani who graded it Saheeh]

 � And in the Hadeeth narrated by Abu Ma’dhoo-
rah (Radia-Allaahu ‘anhu) about the Athaan, the 
statement of Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) for him: 

“May Allaah bless you and send blessings upon 
you.” 

[Ibn Maajah no. 708 and authenticated by 
Al-Albaani who graded it Saheeh]

 � Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “When one of you eats food, he should 
say: 

‘O Allaah, bless us in it, and grant us food (our 
nourishment) better than it.’

When he is given milk to drink, he should say: 

‘O Allaah! Bless us in it and give us more of it.’

For no food or drink satisfies like milk.” [Abu 
Dawoud no. 3730 and authenticated by Al-Al-
baani who graded it Hasan] 

 � ‘Imran ibn Hussain (Radia-Allaahu ‘anhu) nar-
rated: A man came to the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) and said: “Peace be 
upon you!” He responded to his saluta-
tion. Then he sat down. The Prophet (Salla- 

Allaahu ‘alayhi wa sallam) said: “Ten.” Another man 
came and said: “Peace and Allaah’s Mercy be 
upon you.” He (Salla-Allaahu ‘alayhi wa sallam) re-
sponded to his salutation when he sat down. 
He (Salla-Allaahu ‘alayhi wa sallam) said: “Twen-
ty.” Another man came and said: “Peace and  
Allaah’s Mercy and blessings be upon you!” 
He (Salla-Allaahu ‘alayhi wa sallam) responded to 
him and said when he sat down: “Thirty.” 
[Abu Dawoud no. 5195 and authenticated by 
Al-Albaani who graded it Saheeh] 

“wa Barakaatuhu” (and blessings be upon you) 
refers to Allaah’s benevolence, benefaction and 
blessings. Barakah is an increase in His benev-
olence and benefaction and is the descending of 
divine goodness on His servant. [Tayseer Al-Ka-
reem] 

Source: 
Al-Asmaa’ul Husna was-Sifaat Al-’Ulaa by  

‘Abdul-Haadi Wahbi

َتهالَّلُهمَّ َأْكِثر  ماَله ووَلَده، وابرِك له فيما أْعطَي ْ  
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مل ىت نت مت
   

 

Sources:
1. Brotherhood for the Sake of Allaah, 

by  Al-’Allamatain Al-Albaani and Ibn 
Baaz

2. Khutbah about Brotherhood in Faith 
by Shaikh Al-Munajjid

3. Tafseer Ibn Katheer
4. Tayseer Al-Kareem
5. Sharh Riyadus-Saliheen by Shaikh Ibn 

‘Uthaimeen

In Surah Al Falaq we 
seek protection from 
three with the name 
Ar Rabb ? What are 

they?

QUESTION 1

ًرا ِمْنهُ  ي ْ رِْك لاناا ِفيِه واأاْطِعْمناا خا  اللَُّهمَّ َبا

 

Introduction:

There are many types of brotherhood: 

a) Brotherhood by lineage 
Allaah (Ta’ala) says in Surat An-Nisaa’ [4:11]:

“..if the deceased left brothers or (sisters), the 
mother has a sixth..”

b) Brotherhood by clan or tribe 
Allaah (Ta’ala) says about Hud in Surat Hud [11:50]:

“And to ‘Ad (people We sent) their brother Hud...”

c) Brotherhood by companion-
ship or friendship
Allaah (Ta’ala) says in Surat Saad [38:23]:

“Verily, this, my brother.”

d) Brotherhood by Religion (or 
faith) 
And this is the strongest type of brotherhood. 

Allaah (Ta’ala) says in Surat Aal-‘Imran [3:103]:

“...So that, by His Grace, you became brethren (in 
Islamic Faith)...”

Concepts of Brotherhood in Faith

First: Brotherhood in faith is an extension of the 
love of Allaah and His Tawheed.
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The bond of brotherhood between the believers is 
affirmed by Allaah’s Statement in Surat Al-Hu-
juraat [49:10]:

“The believers are nothing else than brothers 
(in Islamic religion).”

This means that one should belong to the group 
of believers and the relationship between the 
believing brothers is a relationship of love.

Shaikh As-Sa’dee (Rahimahullaah) said: “This is a 
contract which Allaah (Ta’ala) has set between 
the believers. This means that if a man from 
the east of the earth or from its west believes in  
Allaah, His Angels, His Books, His Messengers, 
and the Day of Resurrection, then he is a broth-
er to the believers. Brotherhood necessitates 
the believers to love for him what they love for 
themselves and to hate for him what they hate 
for themselves. Allaah and His Messenger (Sal-

la-Allaahu ‘alayhi wa sallam) commanded to give the 
believers their rights and ordered that, through 
which they attain love, affection, and good re-
lations.” [Summarized from Tayseer Al-Kareem]

The concept of Islamic brotherhood is an exten-
sion of the love of Allaah and His Tawheed, be-
cause loving Allaah (Ta’ala) necessitates and re-
quires that a person love whom Allaah loves and 
hate whom Allaah hates, i.e. to love the Messen-
gers, the Siddiqun (those foremost in accepting 
the faith), and the believers.

Allaah (Ta’ala) says in Surat At-Tawbah [9:71]:

“The believers, men and women, are Auliyaa’ 
(helpers, supporters, friends, protectors) of one 

another.”

Second: Brotherhood in faith is a means of es-
tablishing good on the earth.

From among that which characterizes brother-
hood in Islam is that it is the meeting between 
the monotheists for great missions and huge 
tasks which helps to lead Muslims to establish 
good on the earth and spread justice in the land.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) united the 
Companions, the Emigrants and the Ansaar (the 
supporters of Madinah) with the tie of brother-
hood in faith, which set the cornerstone of a civ-
ilized country erected on the earth according to 

the Manhaj (way) of Allaah.

Third: Brotherhood in faith is brotherhood 
above all worldly zeal. 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “The likeness of the believers in their mu-
tual love, mercy, and compassion is that of one 
body; when any part of it is in pain, the rest of 
the body joins it in restlessness and fever.” [Mus-
lim no. 2586]

Holding fast to the rope of Allaah unites the be-
lievers. If there is no rope, the believers will differ 
and dissension will occur. There will be no true 
brotherhood unless there exists something they 
hold on to. The more one is obedient to Allaah, 
the more he will cooperate with his believing 
brother. Allaah (Ta’ala) says in Surat Aal-‘Imran 
[3:103]:

“And hold fast, all of you together, to the Rope 
of Allaah (i.e. this Qur’an)...”

Allaah knows that the Muslim society will not be 
strong in confronting their enemies unless there 
is love to unite them.

The Virtue and Excellence of 
Brotherhood and Love for the 

Sake of Allaah

1  Brotherhood for the sake of Allaah is a 
blessing and bounty from Allaah.

Allaah (Ta’ala) says in Surat Aal-‘Imran [3:103]:

“..And remember Allaah’s Favor on you, 
for you were enemies one to another but 
He joined your hearts together, so that by 
His Grace, you became brethren (in Islamic 

Faith)...”

Allaah has bestowed two favors upon the believ-
ers. The first is the blessing of uniting their hearts 
and the second is protection from the Hell-Fire. 
These two favors are joined together with anoth-
er third great favor which is making the believers 

brothers, loving one another.

Allaah (Ta’ala) made brotherhood a divine gift 
which He grants to the sincere and truthful ones, 
by which the Jahiliyya grudges (the grudges at 
the time of ignorance), enmity and hatred are re-
moved; the hearts are united, and they become 
allies on one Manhaj and one ‘Aqeedah.

2  Brotherhood in faith is a means of attaining 
Allaah’s love

Attaining Allaah’s love is the greatest goal of the 
monotheists. There are many texts that empha-
size that the love of Allaah is attained by loving 
one’s believing brothers and dealing well with 
them, as well as supporting them and visiting 
them. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “A 
man set out to visit a brother (in faith) who lived 
in another village. Allaah deputed an angel (for 
his protection). When the man met the angel, 
the latter asked him: ‘Where do you intend (to 
go)?’ He said: ‘I intend to visit my brother in this 
village.’ He said: ‘Have you something to receive 
from him?’ He said: ‘I have no desire except to visit 
him because I love him for the sake of Allaah.’ He 
said: ‘I am a Messenger of Allaah to you (to tell 
you) that Allaah loves you as you love him for His 
Sake.’” [Muslim]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “To love 
for the sake of Allaah is love not for the sake of 
wealth or nobility or ancestry, rather it is a love 
of Allaah. He saw him carrying out the command 
of Allaah, being obedient to Allaah, avoiding the 
prohibitions of Allaah; so he loved him for that. 
This is the love for the sake of Allaah.” [Sharh Ri-
yad-us-Saliheen]

3  Those who are brothers for the sake of  
Allaah will be in Allaah’s shade on the Day 

of Resurrection

Abu Hurairah (Radia-Allaahu ‘anhu) narrat-
ed that Allaah’s Messenger (Salla-Allaahu ‘alay-

hi wa sallam) said: “On the Day of Resurrection,  
Allaah the Exalted will say: ‘Where are those who 
have loved one another for the sake of My Glo-
ry? Today I shall shelter them in My shade where 
there is no shade but Mine.’” [Muslim]

I.e. Allaah will create shades for whomever He 
wills from among His creation on a Day when 
there will be no shade except His.

4  The status of the brothers for the sake of 
Allaah will be envied by the Prophets and 

martyrs.
Mu’adh (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Allaah the Exalted has said: ‘For 
those who love one another for the sake of My  
Glory and Greatness, they will be on high seats of 
light (on the Day of Resurrection) and they will be 
the envy of the Prophets and martyrs.” [Saheeh 
At-Tirmidhi]

‘Umar ibn Al-Khattaab (Radia-Allaahu ‘anhu) nar-
rated that the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) said: “There are people from the servants of 
Allaah whose faith is perfected, who are neither 
Prophets nor martyrs, and the Prophets and mar-
tyrs will envy them on the Day of Resurrection for 
their rank with Allaah, the Most High.” They (the 
people) asked: “Tell us, O Messenger of Allaah, 
who are they?” He (Salla-Allaahu ‘alayhi wa sallam) re-
plied: “They are people who love one another for 
the sake of Allaah without any other interest like 
money or kinship. I swear by Allaah, their faces 
will glow and they will be (sitting) in (pulpits of) 
light. They will have no fear (on the Day) when 
the people will have fear, and they will not grieve 
when the people will grieve.” He then recited the 
following Qur’anic verse (10:62): ‘Behold! Verily 
for the friends of Allaah there is no fear, nor shall 
they grieve.’” [Saheeh Abu Dawoud, and authen-
ticated by Al-Albaani who graded it Saheeh] 

This Hadeeth indicates the merit of love for the 
sake of Allaah. From its fruits is success in this 
world and in the Hereafter. This merit is for those 
who visited, sat, and loved one another sincerely 
for the sake of Allaah and not for worldly gain.

5  Brotherhood for the sake of Allaah is a way 
to attain the sweetness of faith and com-

plete its strong handhold.

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “There are three qualities; whoever has 
them, will taste the sweetness of faith: He should 
love Allaah and His Messenger above all else, he 
should love a slave (of Allaah) only for (the sake 
of) Allaah, and he should abhor returning to in-
fidelity after Allaah has saved him from it as he 
would abhor to be thrown in the fire (of Hell).” 
[Al-Bukhaari and Muslim]

The love of Allaah and His Prophet (Salla-Allaahu 

‘alayhi wa sallam) is the cornerstone of faith. When 
it is said that this love should exceed one’s love 

جس مخ جخ    
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for everything else in the universe, it means that 
what is enjoined by Allaah and His Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) must be given prefer-
ence over everything else, whether it is love for 
one’s wife, children, worldly interests, desires or 
whims. When there is a clash between the two, 
the former should be given preference over the 
latter.

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) also said: “Whoever gives for the sake of  
Allaah, withholds for the sake of Allaah, loves for 
the sake of Allaah, hates for the sake of Allaah, 
and marries for the sake of Allaah, he has indeed 
perfected his faith.” [Saheeh At-Tirmidhi and au-
thenticated by Al-Albaani who graded it Hasan]

The strongest handhold of faith is to love for the 
sake of Allaah and to hate for the sake of Allaah. 
This means that the matter of brotherhood is a 
matter of faith and religion. Allaah knew its val-
ue and impact when He enjoined it. We should 
therefore give the matter its right and fulfil it, 
especially nowadays when the Fitan (trials) have 
spread and the diversions have increased and the 
lusts have become abundant. We should resist 
weak faith and slackness. Brotherhood in faith 
increases one in faith and prevents one’s faith 
from declining, and it becomes straight by giving 
advice. Therefore, it is one of the rights of broth-
erhood to give advice.

He (Salla-Allaahu ‘alayhi wa sallam) also said: “None 
of you will have (complete) faith till he likes for 
his (Muslim) brother what he likes for himself.” 
[Agreed upon]

This is the criterion (that controls the concept of 
brotherhood) by which faith will not be perfected 
except by that which is mentioned in the afore-
mentioned statement of the Prophet (Salla-Allaahu 

‘alayhi wa sallam).

6  As one increases in his love for his brother, 
he will increase in nearness to Allaah and 

Allaah’s love for him will increase.
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “No 
two men (persons) love one another, but the best 
of them is the one who has a greater love for his 
brother.” [Authenticated by Al-Albaani in Saheeh 
Al-Adab Al-Mufrad no. 423 and graded Saheeh] 

7  From the virtues of loving believing broth-
ers for the sake of Allaah is that the Proph-

et (Salla-Allaahu ‘alayhi wa sallam) wished that he had 
met his brothers who love him (Salla-Allaahu ‘alay-
hi wa sallam). The Companions (Radia-Allaahu ‘anhum) 

said: “Are we not your brothers?” He replied: 
“You are my Companions, but my brothers are 
those who believed in me and they did not see 
me.” [Authenticated by Al-Albaani in As-Silsilah 
As-Saheehah no. 2888]

Receive the glad tidings of being one of the 
brothers of the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) whom he wished to see; those who loved  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam), 
followed him, and acted upon his Sunnah.

The Rights and Obligations of 
Brotherhood in Faith

Brotherhood in faith is a religious obligation. Let 
every truthful monotheist inspect himself and his 
relationship with his brothers and check if it is in 
conformity with the Shari’ah.

One should test whom he intends to take as a 
believer in faith by looking into his worship and 
religion; does he carry out the obligatory acts and 
abstain from the prohibitions? Is he taking care 
of the Sunnah, and is he keen to acquire knowl-
edge? In this way, one would know who deserves 
to be taken as a brother in faith, regardless of 
the place he is from and/ or the clan he is in. 

When one takes someone as his brother 
in faith, he should: 

1  Love him and show allegiance for the 
sake of Allaah and be continuous upon 

that, so long as the brother is on the correct 
faith.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “By 
Him in Whose Hand my soul is! You will not enter 
Paradise until you believe, and you will not be-
lieve until you love one another.” [Muslim]

This Hadeeth emphasizes that love for the sake of 
Allaah indicates perfect faith and that the faith 
of the slave will not be perfected until he loves 
his brother. [Sharh Riyadus-Saliheen]

And he (Salla-Allaahu ‘alayhi wa sallam) guided the be-
lievers to inform each other of this love. Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “When 
a man loves his brother (for the sake of Allaah) he 
should tell him that he loves him.” [Saheeh Abu 
Dawoud no. 5124 and authenticated by Al-Al-
baani who graded it Saheeh]
Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated 
that a man was with Allaah’s Messenger (Salla- 

Allaahu ‘alayhi wa sallam) when another man passed 
by and the former said: “O Allaah’s Messenger! I 
love this man (for Allaah’s Sake).” Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) asked: “Have 
you informed him?” He said: “No.” Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) then said: “Tell 
him (that you love him).” So he went up to the 
man and said to him: “I love you for the sake of 
Allaah.” And the other replied: “May Allaah, for 
Whose Sake you love me, love you.” [Saheeh Abu 
Dawoud and authenticated by Al-Albaani who 
graded it Hasan]

Comments: The wisdom behind informing some-
one that one truly loves him for the sake of  
Allaah and not for the sake of the Dunya or de-
sire is to make him aware of the regard for him so 
that this will turn into mutual affection and thus 
promote cooperation with each other.

2  Encourage him, be kind and be a good 
Companion

a) Help him monetarily and do not wait for him 
to ask or to complain to you, otherwise this 
indicates a shortcoming in fulfilling his right. 
One should prefer giving to the needy over 
one’s own needs and self, as Allaah (Ta’ala) 
says in Surat Al-Hashr [59:9]: 

“...and give them (emigrants) preference over 
themselves, even though they were in need 

of that. And whosoever is saved from his own 
covetousness, such are they who will be the 

successful.”

Ibn Katheer (Rahimahullaah) said: “They preferred 
giving to the needy before their own needs and 
giving the people before their own selves even 
though they were in need. The Prophet (Salla- 

Allaahu ‘alayhi wa sallam) said: ‘The best charity is that 
which is given when one is in need and strug-
gling.’ [Saheeh Abu Dawoud and authenticated 
by Al-Albaani who graded it Saheeh].” [Tafseer 
Ibn Katheer]

b) Speak pleasantly with good speech, smile, 
meet him with a cheerful face, reply to his 
greeting, and rejoice when meeting him. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Do 
not regard any act of kindness as insignificant, 
even meeting your brother with a cheerful face.” 
[Muslim]

He (Salla-Allaahu ‘alayhi wa sallam) also said: “Spread 
the greeting amongst you.” [Muslim]

c) Show humbleness and good conduct, vis-
it them for the sake of Allaah, congratulate 
and inspect their states.

 
The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Charity does not decrease wealth. No 
one forgives but Allaah increases him in honors 
and no one humbles himself before Allaah but 
Allaah raises him in status.” [Muslim no. 2588]

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “The most complete of the believers in 
faith is the one with the best character among 
them.” [Saheeh At-Tirmidhi and authenticated by 
Al-Albaani who graded it Hasan Saheeh]

d) Exert one’s utmost to intercede for him with a 
goodly intercession (for a good cause). Allaah 
(Ta’ala) says in Surat An-Nisaa’ [4:85]:

“Whosoever intercedes for a good cause will 
have the reward thereof, and whosoever inter-
cedes for an evil cause will have a share in its 
burden. And Allaah is Ever All-Able to do (and 

also an All-Witness to) everything.”

One should use his status and personal relation-
ships to benefit his Muslim brother without ex-
pecting anything in return. Allaah (Ta’ala) praised 
the people of Paradise in Surat Al-Insan [76:9]:

(Saying): “We feed you seeking Allaah’s Coun-
tenance only. We wish for no reward nor 

thanks from you.”

3  Help and support one another on 
righteousness and in performance of 

good deeds. The believers are like one build-
ing, strengthening each other. Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said: “A  
believer to another believer is like a building 
whose different parts enforce each other.” The 
Prophet then clasped his hands with his fingers 
interlaced. [Reported by Al-Bukhaari no. 2026]

4  Support and stand by oppressed brothers 
and protect their blood, honor and prop-
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 حل جل مك لك  خكحك جك مق حق مف خف حف

 مل خل
  

 

ّٰ  ِّ ُّ َّ ٍّ ٌّ ٰى ٰر ٰذ يي ىي   

 

 خم حم جم  هلمل خل حل جل مك لك خك
من خن حن جن مم

 

 



11 12

erties, and relieve the distressed. Allaah (Ta’ala) 
says in Surat Al-Anfaal [8:72]:

“..but if they seek your help in religion, it is your 
duty to help them.”

5  Social Obligations:

a) Accept gifts and the recommendation of giving 
them
b) Accept invitations 
c) Conceal the defects of the Muslims
d) Tashmeet of the sneezer (by saying ‘Yarham-
kullaah’ if he says ‘Alhamdulillaah’)
e) Think good of them, do not be suspicious of 
them, and keep one’s heart clear towards them.

6  Invoke for every good for them in their 
lives, attend their funeral procession, and 

invoke Allaah for their forgiveness and that they 
attain the pleasure of Allaah after their death.

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “There is no Muslim who prays for his broth-
er in his absence but the angels say: ‘And you will 
have something similar.’” [Muslim]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said: 
“The rights of a Muslim on a Muslim are five:
a) To return the greeting 
b) To visit the sick
c) To follow the funeral procession
d) To accept the invitation 
e) To reply to the sneezer.” [Al-Bukhaari]

7  Bear in mind that the bond of brotherhood 
will not continue except by giving excuses 

and ignoring mistakes.

Some examples from the life of the Salaf with 
regards to their brotherhood in faith:

 � ‘Umar (Radia-Allaahu ‘anhu) said: “Do not ex-
plain a word uttered to you by your believing 
brother wrongly while you can give it a good 
explanation.”

 � A man visited Ash-Shafi’ee (Rahimahullaah) 
when he was sick. The man said: “May Allaah 
strengthen your weakness.” Ash-Shafi’ee (Ra-

himahullaah) said: “If Allaah strengthened my 
weakness I would die.” The man said: “By 
Allaah, I did not mean except good.” Ash-
Shafi’ee said: “I know that even if you abused 
me, you would not mean except good.”

 � Some of the Salaf used to say: “Let the share 
for your brother from you be in three things: 
If you did not benefit him, do not harm him; if 
you did not bring him joy, do not grieve him; 
and if you did not praise him, do not dispraise 
him.”

 � Sa’d ibn Ar-Rabi’ (Radia-Allaahu ‘anhu) proposed 
to share half his wealth with ‘Abdur-Rah-
maan ibn ‘Awf (Radia-Allaahu ‘anhu) and said to 
him: “Look at (choose) which wife you like 
(this was before the revelation of the verse of 
Hijab), I will divorce her and you can marry 
her.”

 � Imaam Ahmad (Rahimahullaah) recorded that 
Anas (Radia-Allaahu ‘anhu) said: “The Muhajirin 
said: ‘O Allaah’s Messenger! We have never 
met people like those whom we emigrat-
ed to; who comforted us in times of scarcity 
and gave to us with a good heart in times 
of abundance. They have sufficed us and 
shared their wealth with us so much so that 
we feared that they might earn the whole re-
ward instead of us.’ He said: ‘No they won’t, 
as long as you thanked them for what they 
did and invoked Allaah for them.’” [Ibn Kath-
eer - Al-Bidayah wan-Nihayah]

 � Al-Bukhaari also recorded that Abu Hurai-
rah (Radia-Allaahu ‘anhu) said: “The Ansaar said 
[to the Prophet (Salla-Allaahu ‘alayhi wa sallam)]: 
‘Distribute our date-palms between us and 
our emigrant brothers.’ He replied: ‘No.’ The 
Ansaar said (to the emigrants): ‘Tend to the 
trees and share the fruits with us.’ The emi-
grants said: ‘We hear and obey.’”

 � Abdullaah ibn ‘Umar (Radia-Allaahu ‘anhuma) said 
expressing the state of the early generation 
and their spending for their brothers: “A time 
had come upon us where we did not see any 
one deserving the dirham and dinar more 
than our Muslim brother. And now we are in 
a time where the dirham and dinar is dearer 
to us than our Muslim brother.”

When one spends on his Muslim brother, he 
should not see himself as having done him a fa-
vor, rather his action should be for Allaah’s Sake. 
This prevents one from Mann (reminding others of 
one’s favors) which is one of the nullifiers of the 
good deed. Allaah (Ta’ala) says in Surat Al-Baqa-
rah [2:264]:

“O you who believe! Do not render in vain your 
Sadaqah (charity) by reminders of your generos-
ity or by injury, like him who spends his wealth 
to be seen of men, and he does not believe in 
Allaah, nor in the Last Day. His likeness is the 
likeness of a smooth rock on which is a little 

dust; on it falls heavy rain which leaves it bare. 
They are not able to do anything with what they 
have earned. And Allaah does not guide the dis-

believing people.”

 � Some of the Salaf used to say: “Indeed I feel 
shy of Allaah to ask for Paradise for one of 
my brothers and I showed miserliness in this 
world to give him a dinar or dirham.”

 � It was reported that Masrouq (Radia-Allaahu 

‘anhu) became indebted with a loan and his 
brother Khaithamah (Radia-Allaahu ‘anhu) also 
had a loan. Masrouq (Radia-Allaahu ‘anhu) went 
and payed off the debt of Khaithamah (Ra-

dia-Allaahu ‘anhu) without him knowing, and 
Khaithamah (Radia-Allaahu ‘anhu) payed off the 
debt of Masrouq without his knowledge. Each 
one managed the affair of his brother with-
out the other one’s knowledge, and both of 
them were in need.

 � Some of them used to put bags of dirhams 
and dinars in the shoes of their brothers so 
that when they wore them they would feel 
the bags and take the money without feeling 
embarrassed. They were asked: “Why do you 
not give it to them or send it to them?” They 
said: “I hate seeing the face of my brother to 
change (with anger or displeasure or embar-
rassment) when he looks at my messenger or 
to my letter or when he meets me.” Therefore, 
he would give him without him perceiving 
that he gave him.

When one gives or spends on people, he should 
not wait for any word of gratefulness or praise. 
You either take your reward for these acts of 
worship in this world or in the Hereafter. If you 
want to attain it hastily, you will get it, but there 
will be nothing for you in the Hereafter. And if 

you want it in the Hereafter, then it will not harm 
you in aught if they do not thank you for it. 

 � The Salaf used to store precious and valua-
ble things for their brothers, especially items 
which were not present in the houses of their 
brothers. The brothers of Al-Hasan Al-Basri 
used to gather with him and he used to bring 
out a basket from under his bed in which there 
were dates and say: “I stored this for you.”

 � Abu Khaldah said: “’Abdullaah ibn ‘Awf and 
I entered upon Ibn Sireen. He welcomed us 
and said: ‘I do not know how I can entertain 
you.’ He saw them as virtuous people because 
they visited him for the sake of Allaah. He 
(Ibn Sireen) said: ‘Every man of you has bread 
and meat in his house. All of you have food 
in your home, but I will feed you today some-
thing which I don’t see in your homes.’ So he 
brought honey and was cutting it with a knife 
and feeding them.”

 � Abu Ja’far Muhammad ibn ‘Ali used to call 
some of his friends to his house every Friday, 
giving them good food, giving them perfume, 
burning the scent, and they would go to the 
Masjid from his house.

 � Some of them used to inspect the state of 
their brother’s children for forty years after 
their brother’s death, until the children did 
not feel the loss of their father. When Man-
soor ibn Al-Mu’tamir passed away, ‘Amr ibn 
Qais Al-Mulla’i used to visit his children and 
family. When ‘Amr ibn Qais passed way and 
the children of Mansoor grew up, they used 
to inspect the state of the family of ‘Amr ibn 
Qais after his death. A mutual loyalty, and 
this is how the matter was with the Salaf.

What is the interest? What benefit do 
they get from this dealing? 

 � Al-Hasan (Rahimahullaah) expressed it thus: 
“Our brothers are dearer to us than our fami-
lies and children because our families remind 
us of the Dunya but our brothers remind us of 
the Hereafter.”

Accordingly, the secret behind that dealing is 
what one will get of knowledge, benefit, and en-
couragement to worship Allaah and work for the 
Religion. In visiting one’s brother, there are many 
benefits, knowledge, and increase in one’s faith. 
One should know the merits of visiting for the 
sake of Allaah.

مئ ىن نن من زن رن مم  ام  

 

 

 خض حض جض  مص خص حص مس خس
 حف جف مغ جغ  مع جع مظ حط مض
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 من خن حن جنمم خم حم  جم هل مل خلحل

  مه جه هن
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 � When one of the Salaf visited another brother 
on a muddy day, the owner of the house said: 
“How can I thank these two feet which came 
to me on this day to grant me reward?” So he 
got up and brought water and washed the 
feet of the visitor.

Defects and Nullifiers of Brotherhood

1 - Backbiting 
The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Do you know what backbiting is?” They 
said: “Allaah and His Messenger know best.” He 
said: “When you say about your believing brother 
something that he dislikes.” They said: “What if 
what I say about my brother is true?” He said: “If 
it is true then you have backbitten him and if it is 
not true you have slandered him.” [Muslim]

2 - Gossiping 
The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “No one who spreads malicious gossip 
will enter Paradise.” [Muslim]

3 - Spying
Allaah (Ta’ala) says in Surat Al-Hujuraat [49:12]:

“And spy not”

At-Tabari (Rahimahullaah) said: “Do not follow up 
the defects of one another, nor look for his se-
crets.”

Ibn Katheer (Rahimahullaah) said: “And spy not on 
each other. Tajassus (spying) usually harbors ill 
intentions and the spy is called Jasoos.” [Tafseer 
Ibn Katheer]

4 - Mocking and making fun
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “It 
is evil enough for someone to belittle his Muslim 
brother.” [Saheeh At-Tirmidhi and authenticated 
by Al-Albaani who graded it Saheeh]

5 -Defamation 
Allaah (Ta’ala) says in Surat Al-Hujuraat [49:11]:

“Nor defame one another”

meaning, none of you should defame each other.
And Allaah (Ta’ala) says in Surat Al-Humazah 
[104:1]:

“Woe to every slanderer and backbiter.”
Hamz is defamation by action, whilst Lamz is by 
words.

6 - Enmity and grudges
There are many texts which prohibit one from 
hatred and resentment. The Prophet (Salla- 

Allaahu ‘alayhi wa sallam) said: “Do not hate one an-
other, and do not be jealous of one another, and 
do not desert (cut your relation with) each oth-
er, and O Allaah’s worshippers! Be brothers. Lo! It 
is not permissible for any Muslim to desert (not 
talk) to his brother (Muslim) for more than three 
days.” [Al-Bukhaari no. 6065]

7 - Anger and envy 
Anger is a burning flame of fire which burns the 
brotherhood of faith and leads a person to the 
way of Shaytaan. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) advised a 
man who asked for advice from him by saying: 
“Do not be angry” and repeating it many times. 
[Reported by Al-Bukhaari]
Envy is the evilest of the sins of the hearts, as the 
sins of the hearts are more serious than many of 
the sins of the limbs because of their many dan-
gerous impacts on one’s behavior. 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “The disease of the nations before you is 
creeping towards you; envy and hatred, it is the 
Haaliqah. I do not speak of what cuts hair, but 
what severs the Religion.” [Muslim]

8- Arrogance 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “No 
one who has an atom’s weight of pride in his 
heart will enter Paradise.” A man said: “What if a 
man likes his clothes to look good and his shoes 
to look good?” He (Salla-Allaahu ‘alayhi wa sallam) said: 
“Allaah is Beautiful and loves beauty. Pride means 
rejecting the truth and looking down upon peo-
ple.” [Muslim]

9 - Other diseases cause short-
comings in fulfilling the rights 
of brotherhood, such as: abandon-
ment, harshness, breach, curiosity, jealousy, 
treachery, covetousness, suspicion, doubt, rejoic-
ing at the misfortune of others, and other mat-
ters which have an evil effect on the brotherhood 
of faith.

رئ من خن  حن  

 

مب خم حم جم  

 

 

حي جي يه ىه مه ٱ
 

 
‘Abdullaah ibn ‘Amr (Radia-Allaahu ‘anhu) narrated: “It was said to 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam): ‘Which of the 
people is best?’ He said: ‘Every one whose heart is Makhmoom 
and truthful (sincere) in speech.’ They said: ‘Truthful (and sincere) 
in speech we know, but what is a heart that is Makhmoom?’ He 
said: ‘It is (the heart) that is pious and pure, with no sin, injustice, 
rancour, or envy in it.’” 
[Authenticated by Al-Albaani in Saheeh Ibn Maajah no. 4216 
and graded Saheeh]

Comments:

1  The Hadeeth emphasizes the merit of the person whose 
heart is clean and pure from diseases such as envy, grudges, 

injustice, and so forth. 

2  A believing slave should take care of the soundness of his 
chest (heart) towards others. Our Prophet (Salla-Allaahu ‘alayhi 

wa sallam) said: “The disease of the nations before you is creeping 
towards you: Envy and hatred is the Haaliqah (shaver). I do not 
speak of what cuts the hair, but of what severs the Religion.” [Au-
thenticated by Al-Albaani in Saheeh At-Tirmidhi no. 2510 and 
graded Hasan]

3  A believer who knows that brotherhood in this Religion is 
praised with all its great fruits, will be far away from hav-

ing grudges and hatred, or he will try to give his brothers their 
rights, and make an effort to help them.

4  A believer should be humble; he should not wrong nor hate 
others. He should know that loving his believing brothers is 

an act of drawing near to Allaah (Ta’ala) and one of the means of 
protection from a bad end in this Dunya (world) and the Hereafter.

5  Displaying good conduct will turn grudges away from the 
heart of the believer, especially if he apologizes for his faults 

and gives presents to his brothers.

6  Ibn Hajar (Rahimahullaah) said: “Grudges, anger, and envy are 
from the major sins. These three diseases have a strong link 

between them. In sequence: anger comes first, then grudges, then 
envy.” To have a grudge is to hold enmity and evil in the heart to-
wards others and wait for the chance to take revenge. The person 
who holds a grudge has a weak self because having grudges is 
one of the diseases which causes division between the believers, 
shows contempt for others, and prevents giving others their rights. 
Therefore, the Scholars said that having a grudge is one of the dis-
eases that is legally prohibited.”



The beloved Prophet (Salla-Allaahu ‘alayhi wa sallam) 
giving ‘Uthmaan (Radia-Allaahu ‘anhu) the glad tidings of  

martyrdom and Paradise 

Abu Hurairah (Radia-Allaahu ‘anhu) reported: Allaah’s Messenger (Salla-Allaahu ‘alay-

hi wa sallam) was upon the mountain of Hira’, and there were along with him Abu 
Bakr, ‘Umar, ‘Uthmaan, ‘Ali, Talhah, Az-Zubair (Radia-Allaahu ‘anhum). The mountain 
stirred; thereupon Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Be calm, 
there is none upon you but a Prophet, a Siddiq (the testifier of truth) and a Martyr.” 
[Muslim, no. 2417a] 

Abu Musa (Radia-Allaahu ‘anhu) narrated: The Prophet (Salla-Allaahu ‘alayhi wa sallam) entered 
a garden and ordered me to guard its gate. A man came and asked permission to 
enter. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Admit him and give him the 
glad tidings of entering Paradise.” Behold! It was Abu Bakr. Another man came 
and asked permission to enter. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Admit him and give him the glad tidings of entering Paradise.” Behold! It was 
`Umar. Then another man came, asking permission to enter. The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) kept silent for a short while and then said: 
“Admit him and give him the glad tidings of entering Paradise with a 
calamity which will befall him.” Behold! It was ‘Uthmaan ibn ‘Affaan. 
In another narration, ‘Asim said that the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) was sitting in a place where there was water, and he 
was uncovering both his knees (or his knee), and when `Uth-
maan (Radia-Allaahu ‘anhu) entered, he covered them (or it). 
[Al-Bukhaari, no. 3695]

“Our Lord! Forgive us and our brethren who 
have preceded us in Faith, and put not in our 
hearts any hatred against those who have be-

lieved. Our Lord! You are indeed full of kindness, 
Most Merciful.”

The believers used to invoke Allaah (Ta’ala) to puri-
fy them from grudges and hatred, as the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) used to ask his Lord:

“And remove the treachery from my heart (i.e. 
remove from my heart grudges, hatred, envy, 

deception, fraud, etc.).” 
[Authenticated by Al-Albaani in Saheeh At-Tir-

midhi no. 3551 and graded Saheeh]

رِ ي ةِ ِصِ دِ  يمِ  لِ لِ ِسِ خِ   ِواسِ 
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َّ ٍّ ٌّ ٰى ٰر ٰذ يي  
 

نئ مئ  زئ رئ ّٰ ِّ ُّ  

 

َعَلى الرُّْشِد  اَت ِف اأَلْمِر َواْلَعِزميَةَ اللَُّهمَّ ِإِّنِ َأْسأَُلَك الث َّبَ 
َوَأْسأَُلَك ُشْكَر نِْعَمِتَك َوُحْسَن ِعَباَدِتَك َوَأْسأَُلَك قَ ْلًبا 

اِدقًا َوَأْسأَُلَك ِمْن َخْْيِ َما تَ ْعَلُم َوَأُعوُذ َسِليًما َوِلَساًًن صَ 
 ِبَك ِمْن َشرِِ َما تَ ْعَلُم َوَأْستَ ْغِفُرَك ِلَما تَ ْعَلمُ 

 
 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“There are three things because of which hatred 
(or grudges) does not enter the heart of a Muslim:

 � Sincerity in doing actions for the sake of Allaah 
 � Being sincere towards the rulers of the Mus-

lims; giving advice to the Muslim rulers.
 � Adhering to the Jama’ah (the main body of 

Muslims).” 
[Authenticated by Al-Albaani in Saheeh At-Tir-
midhi no. 2658 and graded Saheeh]

7  The soundness of the heart from all sick-
nesses, especially grudges, hatred, and 

envy, etc. is included in Allaah’s Statement in Su-
rat Ash-Shu’araa [26:88-89]:

“The Day whereon neither wealth nor sons 
will avail,”

“Except him who brings to Allaah a clean 
heart [clean from Shirk (polytheism) and Nifaq 

(hypocrisy)].”

When the believer reflects over the state of a man 
whose heart is filled with grudges, hatred, and 
envy, he will find that such a man is distressed. 
This distress will prevent the man from perform-
ing good deeds in this life that are needed for his 
Hereafter.

8  A believer should repress his anger with 
forbearance and remember the virtue of 

repressing anger.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Whoever suppresses his anger at the time when 
he could express it openly, Allaah will fill his heart 
with contentment on the Day of Resurrection.” 
[Authenticated by Al-Albaani in Saheeh Al-Jami’ 
no. 176]

Another great reward is described in the follow-
ing Hadeeth:

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Whoever suppresses his anger when he is able to 
vent it, Allaah will call him on the Day of Res-
urrection over the heads of all creatures and let 
him choose whoever of Hur al-’Iyn (bright and 
large eyed maidens) he wishes.” [Authenticated by 
Al-Albaani in Saheeh Abu Dawoud no. 4777 and 
graded Hasan]

9  The spiteful person is always in discomfort; 
his mind is restless when he hears about 

others’ blessings. He is ignorant of his Lord, the 
All-Wise, and the way of Allaah in dealing with 
this Universe. Allaah is All-Wise in all His deci-
sions, and the wisdom in His decrees will not be 
shown to a person immediately. He may not know 
regarding the blessings that he missed and that 
were given to others, that they were, in fact, a 
test for them. 

10 The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
guided us to invoke Allaah for a pure heart 

and a truthful tongue. He (Salla-Allaahu ‘alayhi wa sal-
lam) said: “O Shaddad! When you see the people 
hoarding gold and silver, you hoard the following 
words:

‘O Allaah, I ask You for steadfastness in all my 
affairs and determination in following the right 

path. I ask You to make me thankful for Your 
blessings and to make me worship You prop-

erly. I ask You for a sound heart and a truthful 
tongue. I ask You for the best of what You know 
and I seek refuge in You from the worst of what 
You know and I seek Your forgiveness for what 

You know.’ 
[Authenticated by Al-Albaani in Al-Silsilah 
As-Saheehah no. 3228 and graded Saheeh]

This is a great Du’aa in which there is a salvation 
for the slave, especially when the hearts are di-
verted towards this Dunya and are tempted with, 
and become their sole concern and utmost goal. 
So hoard these supplications which comprise high 
and noble requests.
 
Should a conflict occur between a person and 
others or a harm be inflicted on him by others, 
he should invoke Allaah (Ta’ala) to purify his heart 
from grudges and hatred as Allaah (Ta’ala) guided 
us in Surat Al-Hashr [59:10]:

 خن حن جن يم ىم  مم خم حم
 حي جي يه ىه مه جه  ين ىن من

 مي خي
 
 

 

Sources:
 � The Sicknesses of the Heart by Shaikh Sa’d ash-Shathri

 � As-Silsilah as-Saheeha by Shaikh Al-Albaani (Rahimahullaah)

Should I not feel shy of a man in whose 
presence the angels feel shy? 

In Surah An-Naas we 
seek protection of 

one thing with three 
of Allaah’s Names? 

QUESTION 2
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He showed shyness towards 
Allaah, so the Prophet  (Salla-Allaahu ‘alayhi 

wa sallam) and Angels felt shy of  him

`Aishah (Radia-Allaahu ‘anha) reported: “Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) was lying 
in the bed in my apartment with his thigh uncov-
ered and Abu Bakr sought permission to enter. It 
was given to him and he conversed in that same 
state (the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) 
thigh or shank uncovered). Then ‘Umar sought 
permission to enter and it was given to him and 
he conversed while in that very state. Then ‘Uth-
maan (Radia-Allaahu ‘anhu) sought permission to 
enter; Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 

sallam) sat down and he set right his clothes. He 
(‘Uthmaan) then entered and conversed and as 
he went out, ‘Aishah said: ‘Abu Bakr entered and 
you did not stir and did not observe much care (in 
arranging your clothes), then ‘Umar entered and 
you did not stir and did not arrange your clothes, 
then ‘Uthmaan entered and you got up and set 
your clothes right .’ So he (Salla-Allaahu ‘alayhi wa 

sallam) said: ‘Should I not show modesty to one 
whom even the Angels show modesty?’” [Muslim 
no. 2401]

‘Aishah (Radia-Allaahu ‘anha), the wife of  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) and ‘Uthmaan both reported that Abu Bakr 
sought permission from Allaah’s Messenger (Sal-

la-Allaahu ‘alayhi wa sallam) for entering (his apart-
ment) as he had been lying on his bed covered 
with the bed-sheet of ‘Aishah, and he gave per-
mission to Abu Bakr in that very state and he, 
after having his need fulfilled, left. Then ‘Umar 
sought permission and it was given to him in that 
very state and, after having his need fulfilled, 
he left. And ‘Uthmaan reported: “Then I sought 
permission from him and he got up and said to 
‘Aishah: ‘Wrap yourself well with your cloth,’ then 
I got my need fulfilled and left.” And ‘Aishah said: 
“Allaah’s Messenger, why is it that I did not see 
you feeling any anxiety in dressing properly in 
the presence of Abu Bakr and ‘Umar (Radia-Allaahu 

‘anhuma) as you showed in the case of ‘Uthmaan?” 
Thereupon Allaah’s Messenger (Salla-Allaahu ‘alayhi 

wa sallam) said: “Verily ‘Uthmaan is a person who 
is very modest and I was afraid that if I permitted 
him to enter (while I was) in this very state, he 
would not inform me of his need.” [Muslim no. 
2402]

‘Uthmaan (Radia-Allaahu ‘anhu) used to say: “There is 
no one doer of an action, but Allaah will make 
him wear the cloth of that action (deed).”

Al-Manawi (Rahimahullaah) said: “The status of 
‘Uthmaan is the status of modesty. Modes-
ty arises from (is caused by) magnifying Who is 
watching him and venerating (extolling) His due 
Estimate (importance), by feeling deficiency in his 
own self. This is as if Allaah’s Majesty and mag-
nificence dominated him and caused him to look 
at his own self with deficiency and shortcomings. 
These two are from the noble characteristics of 
the close servants of Allaah. Therefore, ‘Uth-
maan’s (Radia-Allaahu ‘anhu) rank was exalted; the 
special creatures of Allaah felt shy of him. As one 
loves Allaah, he loves His Awliya’ and whoever 
fears Allaah, then everything will fear him.” [Faid 
Al-Qadeer, 4/302]

The recompense is of the same nature as the 
deed. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“‘Uthmaan (Radia-Allaahu ‘anhu) is the most modest 
person of my nation.” [Reported by Abu Nu’aim 
in Al-Hilyah, and authenticated by Al-Albaani in 
Saheeh Al-Jamie’ no. 3872]

Modesty is the foundation of manners. It was 
said that ‘Uthmaan (Radia-Allaahu ‘anhu) never put 
his right hand on his private parts since he gave 
pledge (Ba’iah) to the Prophet (Salla-Allaahu ‘alayhi 

wa sallam). 

He used to recite the whole 
Qur’an in one Rak’ah

‘Uthmaan (Radia-Allaahu ‘anhu) was a Hafidh of 
Qur’an, and he read Qur’an all the time. He was 
asked about that, and he said: “It is blessed and 
it was brought by a blessed one.” [Al-Bayan 
wa’l-Tabyan fi Maqtal ash-Shaheed ‘Uthmaan, 
3/177; Fara’id al-Kalam, p.273]

When ‘Uthmaan (Radia-Allaahu ‘anhu) died, his Mus-
haf was worn out because he had read from it so 
much. [Al-Bidayah wa’n-Nihayah, 7/225]

‘Abdur-Rahmaan ibn ‘Uthmaan At-Taymiyy (Ra-

himahullaah) reported: “One night I was pray-
ing when someone put his hand on my back. I 
saw that it was ‘Uthmaan ibn ‘Affaan (Radia- 

Allaahu ‘anhu) the Khalifah (Caliph). I made space 
for him and then he started to pray. He recited 
the whole Qur’an in one single Rak’ah, and then 
came out of prayer. I said to him: ‘But you have 
only prayed one Rak’ah.’ He said: ‘That is my Witr 
prayer.’” [Reported by Ibn Al-Mubarak in Az-Zuhd 
and Abdur-Razzaq in his Musannaf and Ibn Sa’d 
in his Tabaqat and Al-Baihaqi in his Sunan Al-
Kubra]

Sulayman ibn Yassar (Rahimahullaah) said that Ibn 
‘Umar (Radia-Allaahu ‘anhuma) said: “One night ‘Uth-
maan ibn ‘Affaan (Radia-Allaahu ‘anhu) offered night 
prayer after ‘Isha and recited the whole Qur’an 
in one Rak’ah, without praying before or after it.” 
[Saheeh: Reported by Ibn Al-Mubaarak, Ibn Sa’d 
and Ibn ‘Asaakir]

Ibn Katheer (Rahimahullaah) said that Ibn ‘Umar (Ra-

dia-Allaahu ‘anhuma) said regarding Allaah’s State-
ment: in verse (39:9), that it refers to ‘Uthmaan 
ibn ‘Affaan (Radia-Allaahu ‘anhu).

An-Nawawi (Rahimahullaah) said in At-Tibyan: 
“From among those who were finishing the whole 
Qur’an in one night and a day, ‘Uthmaan ibn ‘Af-
faan, Tamim ad-Dari, Sa’ied ibn Jubair, Mujahid, 
Ash-Shafie’ and others.”

He (Radia-Allaahu ‘anhu) used to not awaken any of 
his family members to help him up for performing 
Wudu’ if he got up for offering night prayer, ex-
cept if he would find him awake. He used to fast 
the whole year. He was blamed and told: “Why 
did you not awaken any of your servants.” He 
would say: “No, the night for them is to take rest 
in.” [Al-Bidayah wan-Nihayah by Ibn Katheer] 

The wife of ‘Uthmaan said on the day he was be-
sieged: “Either kill him or leave him alone, for by 
Allaah, he would recite the whole Qur’an in one 
Rak’ah when praying Qiyam al-Layl.” [Al-Khila-
fah ar-Rashidah wa’l-Dawlah al-Umawiyyah] 

Al-Hasan reported that ‘Uthmaan (Radia-Allaahu 

‘anhu) used to say: “If our hearts were pure, we 
would never have enough of reciting our Lord’s 
Speech. I hate a day to come without me looking 
in the Mus-haf.” 

Profitable commerce (trading) 
with Allaah (Ta’ala)

It was reported that during the rule of Abu Bakr 
(Radia-Allaahu ‘anhu), people faced great hardships. 
The land became arid and very few people could 
find anything to eat. The people of Madinah 
came to Abu Bakr (Radia-Allaahu ‘anhu) and asked 
him to provide them with something that they 
could survive with; however the Caliph could not 
do anything to help them. He, [Abu Bakr (Radia- 

Allaahu ‘anhu)] said: “In shaa Allaah, tomorrow  
Allaah’s relief will come.” The treasury of the 
state was empty and there was no other means 
of filling the empty stomachs. The next morn-
ing ‘Uthmaan (Radia-Allaahu ‘anhu) received a huge 

caravan from Damascus carrying food and other 
goods. All the merchants gathered at his house 
asking him to sell them some of the items he re-
ceived so that they could sell them to the people. 
‘Uthmaan (Radia-Allaahu ‘anhu) asked them to offer 
him a good price. The merchants offered high 
prices but ‘Uthmaan (Radia-Allaahu ‘anhu) kept ask-
ing for a higher price. He kept telling them that 
someone had paid him a higher price. When they 
had offered him the highest price they could, they 
told him that no merchant could pay more than 
what they had offered. ‘Uthmaan (Radia-Allaahu 

‘anhu) told them that Allaah had paid him more; 
for every dirham He will give him ten dirhams. 
‘Uthmaan (Radia-Allaahu ‘anhu) then gave away the 
whole of the caravan to the poor people of Mad-
inah free of charge. 

His guided Caliphate

During the Caliphate of ‘Uthmaan ibn ‘Affaan (Ra-

dia-Allaahu ‘anhu), many countries were conquered.  
Allaah (Ta’ala) gave victory to the Muslims and 
made them rule Armenia, Caucasian, Khorasan, 
Karman, Sijistan, Cyprus and some parts of Af-
rica.

During his Caliphate, the people became very 
wealthy, such that no nation was wealthier than 
them on earth.

Al-Hasan Al-Basri (Rahimahullaah) mentioned 
about what the people were enjoying of delights 
and luxuries of plenty, having pleasant lives and 
immersed in felicities (bliss, happiness), security 
and peace. “I have seen the caller of ’Uthmaan 
ibn ‘Affaan (Radia-Allaahu ‘anhu) calling and say-
ing: ‘O people! Come and take gifts that you de-
serve.’ And the people used to go in the morning 
and take abundant gifts. ‘O people! Come and 
take your provision and wages.’ So people were 
coming and were given plenty of provisions. By  
Allaah, I have heard him saying: ‘O people, come 
and take your clothes.’ And the people were giv-
en long wide garments. And he also used to say: 
‘O people! Come and take the ghee and honey!’ 
Undoubtedly, the provisions were flowing abun-
dantly and the goods were plenty and the people 
were happy. There was no believer on the sur-
face of the earth fearing; rather the Muslim was 
familiar with other Muslim, loving him and sup-
porting him.” [Suwar min Hayat As-Sahabah] 

To be continued......
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Allaah (Ta’ala) says:

“And waste not by extravagance. Verily, He likes 
not Al-Musrifun (those who waste by extrava-

gance).” [Surat Al-An’aam 6:141]

Al-Bukhaari and Muslim reported on the au-
thority of Anas ibn Maalik (Radia-Allaahu ‘anhu) that 
he said: “The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
used to take a bath with one Saa’ or up to five 
Mudd (1 saa’ = 4 mudd) of water and he used to 
perform ablution with one Mudd of water.”

1 Mudd is approximately 2/3rds of a kilogram.

Abu Nu’aamah (Radia-Allaahu ‘anhu) narrated that 
‘Abdullaah ibn Mughaffal (Radia-Allaahu ‘anhu) heard 
his son praying to Allaah, “O Allaah, I ask You 
for a white palace on the right of Paradise when 
I enter it.” He (‘Abdullaah) said: “O my son, ask 
Allaah for Paradise and seek refuge in Him from 
Hell-Fire, for I heard the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) say: ‘In this Ummah 
(Muslim nation) there will be some people who 
exceed the limits in purification as well as suppli-
cation.’” [Authenticated by Al-Albaani in Saheeh 
Abu Dawoud no. 96 and graded Saheeh] 

“Transgression in purification is by exceeding the 
number of washings to more than three times, 
and by using water excessively and by exagger-
ating in washing the parts of the body to the 
extent of Waswaas. The Scholars are in consen-
sus on the prohibition of using water excessively, 
even if one is on the shore of the sea.” [End quote 
- ‘Awn al-Ma’bood]

Imaam Al-Bukhaari (Rahimahullaah) said: “The 
Scholars disliked extravagance in Wudu’ where 
one goes beyond the action of the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam).”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) forbade 
exceeding the number of washings to more than 
three. It was narrated from ‘Amr ibn Shu’aib (Ra-

dia-Allaahu ‘anhu) from his father that his grandfa-
ther said: “A Bedouin came to the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) to ask him about Wudu’, 
so he showed him how to perform Wudu’, wash-
ing each part three times, then he said: “This is 
Wudu’. Whoever does more than that has done 
badly, gone to extremes, and done wrong.” [Au-
thenticated by Al-Albaani in Saheeh Sunan 
An-Nasaa’i no. 140 and graded Hasan]

Mistakes in Tahaarah 
(Purification) and 
Wudu’ (Ablution) 

Being excessive in using water during the performance of Wudu’

Imaam Al-Bukhaari (Rahimahullaah) mentioned in 
his Saheeh that Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) 
narrated that the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) performed ablution by washing the body 
parts only once. [Al-Bukhaari no. 157]

In another narration by ‘Abdullaah ibn Zaid (Ra-

dia-Allaahu ‘anhu), the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) performed ablution by washing the body 
parts twice. [Al-Bukhaari no. 158]

He (Rahimahullaah) also reported the Hadeeth of 
‘Uthmaan (Radia-Allaahu ‘anhu) in which he washed 
the parts thrice while performing ablution and 
he (Radia-Allaahu ‘anhu) said: “Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: ‘If anyone per-
forms ablution like that of mine and offers a two 
Rak’ah Salaat (prayer) during which he does not 
think of anything else, then his past sins will be 
forgiven.’” [Al-Bukhaari no. 159]

Thinking that the Wudu’ is not complete unless the washing of the body 
parts (i.e. parts which are washed in Wudu’) is performed three times

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in 
his Fatawa (4/153): “Here we should point out 
something that many people neglect as they 
wash the forearm from the wrist to the elbow, 
without washing the hand (thinking that they 
finished washing their hands before they washed 
their face), but this is incorrect because the palms 
are included in the term hand. Accordingly it is 
obligatory to wash your hands after washing 

your face, from the fingertips to the elbows.” [End 
quote]
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Per-
form ablution in full and pass the fingers of one 
hand between the fingers of the other hand with 
water and sniff the water well except when you 
are fasting.” [Authenticated by Al-Albaani in Sa-
heeh Abu Dawoud, At-Tirmidhi, and An-Nasaa’i, 
and graded Saheeh]

Washing the wrists to the elbows instead of washing the hands also in 
Wudu’

Not washing in between the fingers and toes

Al-Mustawrid ibn Shaddad al-Fihri (Radia- 

Allaahu ‘anhu) narrated: “I saw the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) when he was performing 
Wudu’ rubbing (between) the toes of his feet with 
his pinky.” [Authenticated by Al-Albaani in Sa-
heeh Abu Dawoud no. 148]

Ibn Maajah (Rahimahullaah) reported the same Ha-
deeth saying: “I saw the Messenger of Allaah (Sal-

la-Allaahu ‘alayhi wa sallam) performing ablution and 
he ran his little finger between his toes.” [Au-
thenticated by Al-Albaani in Saheeh Ibn Maajah 
no. 446]

 Not washing the whole face properly and entirely even once

The Scholars mentioned the boundaries of the face which are to be washed during ablution. It is from 
the hairline (the top of the forehead) to the bottom of the jawbone lengthwise and from earlobe to 
earlobe crosswise. Therefore, one should be careful and be sure that the water reaches the area be-
tween the ear and hair.

Not running one’s fingers through one’s beard when performing Wudu’

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The 
beard is either thin or thick. The thin beard is one 
through which the skin is visible whilst the thick 
beard is that through which nothing of the skin is 
visible. In the case of the thin beard, both it and 
what is beneath it must be washed. With regards 
to the thick beard, the outer surface, but not the 
inner layer, must be washed. 

Takhleel (running one’s fingers through one’s 
beard) is done in one of two ways:

a) By scooping a handful of water with one’s 
palm and putting it on the skin under the beard.
b) By taking a handful of water and running one’s 
fingers through the beard like a comb when do-
ing Wudu’.

Accordingly, running one’s fingers through the 
thick beard is Sunnah.” [End quote - Sharh 
Al-Mumti’ 1/140]

Sources:
1. Some mistakes in the Tahaarah and Salaat and mistakes in  

attending the Masaajid, compiled by ‘Abdul-‘Azeez ibn  
Muhammad as-Sadhaan.

2. Pointing to 100 mistakes in the Taharah, by Sulyman ibn  
‘Abdur-Rahmaan al-‘Eesa
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It is recommended for 
the one who has per-
formed Wudu’ (Ablution) 
to offer two Rak’ah vol-
untary prayer imme-
diately after finishing 
the Wudu’. This is be-
cause the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) 
said: “There is no Mus-
lim who performs Wudu’ 
and does it well (per-
fectly), then stands up 
and prays two Rak’ah 
in which his heart is fo-
cused as he faces the Qiblah, but Paradise will be 
due to him.” [Reported by Muslim]

It is also reported on the authority of ‘Uthmaan 
ibn ‘Affaan (Radia-Allaahu ’anhu), that he said: “I saw 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) perform Wudu’ like this Wudu’ of mine. Then 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Whoever performs Wudu’ like this and 
then performs two Rak’ah without allowing his 
thoughts to be distracted, all his previous sins will 
be forgiven.” [Al-Bukhaari, no. 160 and Muslim, 
no. 276]

Ibn Hajar (Rahimahullaah) said: “This Hadeeth indi-
cates the desirability of performing two Rak’ah 
after performing Wudu’.” [Fat’h Al-Baari]

Abu Hurairah (Radia-Allaahu ’anhu) narrated: At the 
time of Salaat al-Fajr (Fajr Prayer), the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) asked Bilal (Radia- 

Allaahu ’anhu), “Tell me of the most hopeful act (i.e. 
one which you deem the most rewarding with  
Allaah) you did after embracing Islam, for I heard 
your footsteps in front of me in Paradise.” Bilal 
(Radia-Allaahu ’anhu) replied: “I did not do anything 
worth mentioning except that whenever I per-
formed ablution during the day or night, I offered 
Salaat (prayer) after that ablution as much as 

was written for me.” [Al-
Bukhaari, no. 1149]

When should it 
be performed? 

It is prescribed to be 
offered directly after 
performing the Wudu’. 
An-Nawawi (Rahimahul-

laah) said: “It is recom-
mended to pray follow-
ing Wudu’; that act is 
Sunnah, and it is per-

missible to offer it at times when offering vol-
untary prayer is disallowed: at sunrise, when the 
sun is at its zenith, at sunset, and after the Fajr 
and ‘Asr prayers, because it is a Nafl (voluntary) 
prayer that is done for a specific reason.” [End 
quote from Sharh Muslim by An-Nawawi]

Shaikhul-Islam Ibn Taymiyyah (Rahimahullaah) said: 
“It is recommended to offer two Rak’ah immedi-
ately after the Wudu’, even if it is in the prohibit-
ed times. This is also the opinion of the Shafi’ee 
Scholars.” [End quote from Al-Fatawa al-Kubra]

At-Tannari ash-Shafie’ (Rahimahullaah) said in ‘Ni-
hayat az-Zain’: “By performing the Sunnah of 
Wudu’ (ablution) prayer soon after finishing 
Wudu’ and without having a long gap (between 
performing Wudu’ and performing Salaat), one 
attains the reward of one who intends to offer 
Tahiyyatul-Masjid. If one offers any other prayer 
after performing Wudu’, whether it is obligatory 
or voluntary, one will attain the reward (of the 
prayer) and the order will be dropped, as is men-
tioned about Tahiyyatul-Masjid.”

From the aforementioned statements of the 
Scholars, the Sunnah prayer of Wudu’ is offered 
directly after finishing the Wudu’.

It is permissible to combine the prayer of Wudu’ 
with an obligatory prayer or a Raatibah prayer, 
because the reward of the deeds depends on the 
intention, and because the two Rak’ah of Wudu’ 
are not meant by themselves - it can be merged 
with other prayers through intention.

The Scholars of Iftaa Commitee said: “If a Muslim 
performed Wudu’ and entered the Masjid after 
the Adhaan of Dhuhr and prayed two Rak’ah with 
the intention of Tahiyyatul-Masjid and Sunnah 
prayer of Wudu’ and the Sunnah (Raatibah) of 
Dhuhr, it will be accepted on behalf of all three. 
This is based on the statement of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), who said: ‘The reward 
of the deeds depends on the intention, and every 
person will get reward according to his intention,’ 
except that it is required from him to offer anoth-
er two Rak’ah voluntary prayer to complete the 
Raatibah prayer before Dhuhr prayer, because the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) used to main-
tain offering four Rak’ah (Raatibah) prayer before 
the Dhuhr (obligatory prayer).” [End quote of Fa-
tawa Lajnah Da’imah]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) was asked: 
“Can the Sunnah prayer be merged into one an-
other? For example, one intends to offer the Sun-
nah prayer of Wudu’, so he enters it into the Sun-
nah of Duha.”

He (Rahimahullaah) replied: “Yes, it is permissible. 
This is because some Sunnah prayers are intend-
ed for the purpose of themselves, and these can-
not be merged with other prayers. However, there 
are other Sunnah prayers where the purpose is to 
offer the prayer only; for example, the purpose 
of offering the Sunnah of Wudu’ is to offer any 
two Rak’ah after performing Wudu’, whether they 
are the Sunnah of Wudu’, or the two Rak’ah of 
Duha, or the Raatibah of Dhuhr, or the Raatibah 
of Fajr, or the Sunnah between the Adhaan and 
the Iqaamah - as between every two Adhaan is 
a Salaat, or Tahiyyatul-Masjid. It is permissible 
for the person who enters the Masjid to pray the 
Raatibah (of Dhuhr, for example, or Fajr) and that 
will suffice him from offering Tahiyyatul-Masjid.

However, if the act of worship is meant by itself, 
then it cannot be merged (with another prayer by 
intention). Therefore, if one says, ‘I will make the 
Raatibah of Dhuhr - which are four Rak’ah - two 

Rak’ah and I will intend by them the four Rak’ah.’ 
We say: This is not correct. Why? Because the 
Sunnah prayer of Dhuhr in this case are meant 
for themselves, meaning they should be offered 
two then two Rak’ahs.”  [End quote - From Liqaa’ 
Al-Baab Al-Maftooh]

The Shaikh (Rahimahullaah) was also asked: “Is it 
correct to offer the Sunnah of Wudu’ with the 
Sunnah of Dhuhr or the Sunnah of Maghrib?”

He (Rahimahullaah) answered: “The Sunnah of Wudu’ 
is that if a person performs Wudu’ perfectly and 
offers two Rak’ah in which his heart is not dis-
tracted, Allaah will forgive him his past sins. If it 
happened that the Raatibah of Dhuhr was after 
the Wudu’ and the person offered the Raatibah 
and did not allow his heart to be distracted, then 
it is hoped that the person is of those mentioned 
in the Hadeeth. As for the Raatibah of Maghrib, 
the possibility is far-fetched, unless we say that 
after offering the Maghrib prayer one invalidat-
ed his Wudu’, then renewed it and offered the 
two Rak’ah Raatibah of Maghrib. That is possi-
ble. Generally though, the two Rak’ahs are after 
the Salaat of Maghrib and the person is usually 
pure.” [End quote]
In Conclusion: The two Rak’ah of the Sunnah of 
ablution are not intended by themselves; rather, 
the person who performs ablution is required to 
pray after his ablution. Therefore, if one starts 
praying the Raatibah Sunnah directly after the 
Wudu’, then he has prayed after having per-
formed his ablution and will get the reward of 
praying after having performed ablution.

Sources:
 � Compilation of the Statements of the Ulamaa’ 
 � Voluntary Prayer by Sa’eed al-Qahtani 
 � Islamqa.inf 
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Question: Recently some brothers argued 
about coats made from animal skin. Some 
brothers point out that coats are normal-
ly made from pigskin. Supposing this to 
be correct, can we wear such coats? 

Answer: It is confirmed that the Prophet (Sal-

la-Allaahu ̀ alayhi wa sallam) said: “When the hide is 
tanned it has been purified.” [Muslim no. 366] 

He (Salla-Allaahu ̀ alayhi wa sallam) also said: “Tan-
ning the dead animal’s skin purifies it.” [Ibn 
Hibban no. 123 and An-Nasaa’i no. 7/174 no. 
4249] 

The scholars have differed in this matter. Does 
this apply to the skin of all animals or is it 
specific to the skins of the dead animals that 
are lawful to slaughter? There is no doubt 
that the skins of dead animals which are 
lawful to slaughter are purified by tanning. 
This applies to camels, cattle, goats, etc. So 
it is allowed to use them for any means ac-

cording to the most correct saying 
of the people of knowledge. As for 
the skin of a pig, a dog or anything 
else that is not lawful to slaugh-
ter, then there is a disagreement 
among the scholars on whether it 
becomes pure due to tanning. The 
most careful approach is to avoid 
wearing their skins, in application 
of the Prophet’s (Salla-Allaahu `alayhi 

wa sallam) saying: “Whoever avoids 
the doubtful matters, he has ab-
solved himself (from wrongdoing) 
in his religion and in his honor.” 
[Muslim no. 1599] 

And because of his (Salla-Allaahu `alayhi 

wa sallam) saying: “Leave what makes 
you doubt to what doesn’t make 
you doubt.” [At-Tirmidhi no. 2518 and 
An-Nasaa’i no. 5114]

Question: Is wearing snakeskin permissible?
Answer: Praise be to Allaah.

Animals are of two types: those whose meat may 
be eaten and those whose meat may not be eat-
en. 

With regard to animals whose meat may be eat-
en if they are slaughtered in the Shar’i manner, 
their skins are Taahir (pure) according to scholar-
ly consensus, even if they are not tanned. 

With regard to animals whose meat may not be 
eaten, they are divided into two categories: those 
which are Najis (impure) when alive, and those 
which are Taahir. 

Those that are Najis in and of themselves are 
pigs, according to consensus, and dogs according 
to the Shaafa‘is and Hanbalis, so slaughtering 

them (in the Shar’i manner) does not make their 
skins Taahir. 

With regard to those that are not Najis in and 
of themselves although their meat may not be 
eaten, the Fuqaha’ differed as to whether their 
skins become Taahir if they are slaughtered (in 
the Shar’i manner). The Shaafa‘is and Hanbalis 
are of the view that they do not become Taa-
hir through slaughter. The evidence quoted by 
these scholars is that the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) forbade sitting on the 
skins of wild animals and riding on tiger skins. 
This is general in meaning and applies to that 
which is slaughtered (in the Shar’i manner) and 
that which is not. Because slaughtering it (in the 
Shar’i manner) does not make the meat Taahir, it 
does not make the skin Taahir either. 

The Hanafis and Maalikis are of the view that 

The Ruling on Wearing Coats 
made of Pigskin

Is it permissible to wear something 
made from snakeskin? 

the skins become pure if the animal is slaugh-
tered in the Shar’i manner. They quoted as evi-
dence the words of the Messenger of Allaah (Sal-

la-Allaahu ‘alayhi wa sallam): “The tanning of leather 
is its slaughter.” And because slaughter (in the 
Shar’i manner) has the same effect as tanning 
in removing moist impurities. With regard to the 
prohibition on sitting on the skins of wild ani-
mals and riding on tiger skins, that is because 
these things are used by people who show off, or 
because they used to use them without tanning 
them. [Al-Mawsoo‘ah al-Fiqhiyyah, 7/95-96] 

The more correct view is that the skins of ani-
mals whose meat cannot be eaten is not Taahir, 
whether it is tanned or not, because Najis skins 
cannot be purified by means of tanning. 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: 

AnimAl skins Are of three types: 

1  Those that are Taahir, whether they are 
tanned or not. This includes the skins of ani-

mals that are slaughtered (in the Shar’i manner) if 
they may be eaten.

2  Skins that are not Taahir whether after 
tanning or before tanning. They are Najis. 

This is the skins of animals whose meat may not 
be eaten, such as pigs.

3  Skins that become Taahir after tanning 
and are not Taahir before that. These are 

the skins of animals whose meat may be eaten, if 
they died without being slaughtered (in the Shar’i 
manner). [End quote -Liqa’ al-Baab al-Maftooh, 
52/39] 
Secondly: The majority of scholars are of the 
view that it is Haraam to eat snakes. 
An-Nawawi (Rahimahullaah) said in al-Majmoo‘, 
9/16-17: “The opinions of the scholars concern-
ing the vermin of the earth such as snakes, scor-
pions, dung beetles, cockroaches, mice and so 
on is that they are Haraam. This is the view of 
Abu Haneefah, Ahmad and Dawoud. Maalik said: 
they are Halaal.” [End quote] 

It says in al-Mawsoo‘ah al-Fiqhiyyah (11/233): 
“The Hanafis, Shaafa‘is and Hanbalis say that 
snake meat is Haraam.” [End quote] 
Based on the above: 
The skins of snakes are not Taahir, even if they are 
tanned, because they are animals whose meat 
may not be eaten. So it is not permissible to wear 
anything made of their skin, whether it is shoes, 
Khufoof (leather slippers) or anything else. 
And Allaah, may He be Exalted, knows best. 

Source: Fatwa no. 147632 by  Shaikh Saalih al-Mu-
najjid, Islamqa.inf

Question: Is it permissible to use it as cloth 
or anything else? Is it permissible to buy, 
sell, and trade in it?

Answer: Praise be to Allaah. 
The skin of the fox, like its flesh, is Najis, be-
cause it is a wild animal and is included in the  
general prohibition because of the Hadeeth of 
Abu Hurairah (Radia-Allaahu ‘anhu), according to 
which the Messenger of Allaah (Salla-Allaahu ‘alayhi 

wa sallam) said: “It is Haraam to eat any wild ani-
mal that has fangs.” [Reported by Imaam Muslim 
(Rahimahullaah)]
And there is the Hadeeth of Abu’l-Maleeh ibn 
Usaamah from his father (Radia-Allaahu ‘anhuma) 
which says that the Messenger of Allaah (Salla- 

Allaahu ‘alayhi wa sallam) forbade the skins of wild ani-
mals. [Reported by Imaam Ahmad, Abu Dawoud, 
An-Nasaa’i] and At-Tirmidhi, added: “to be used 
for furnishing.”
Mu’aawiyah ibn Abi Sufyaan (Radia-Allaahu ‘anhu) 
narrated that he said to a group of the Com-
panions of the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam): “Do you know that the Messenger of Allaah 

(Salla-Allaahu ‘alayhi wa sallam) forbade riding on the 
skins of tigers?” They said: “Yes, by Allaah.” [Re-
ported by Imaam Ahmad and Abu Dawoud] 

And it was narrated from al-Miqdaad ibn Ma’di 
Yakrib (Radia-Allaahu ‘anhu) that he said to Mu’aaw-
iyah: “I adjure you by Allaah, do you know that 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) forbade wearing the skins of wild animals or 
riding upon them?” He said: “Yes.” [Reported by 
Abu Dawoud and An-Nasaa’i]

And it was narrated from Abu Hurairah (Radia- 

Allaahu ‘anhu) that the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) said: “The angels do not accompany any 
group with whom there is a tiger skin.” [Reported 
by Abu Dawoud] 

These texts forbid the use of skins from any ani-
mals whose meat cannot be eaten, because they 
are only used for adornment and showing off. 

And Allaah is the source of strength. May Allaah 
send blessings and peace upon our Prophet Mu-
hammad and his family and Companions.

Shaikh Abdul-Aziz Bin Baaz, Source: Fatawa Islamiyah

Does a fox’s skin become pure after tanning it?

Source: Fataawa al-Lajnah al-Daa’imah li’l-Buhooth al-‘Ilmiyyah wa’l-Ifta’ (24/29)
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Sweet marjoram is hot and dry in the second de-
gree. Smelling the plant abates cold headaches 
and other types of headache caused by intem-
perance of the phlegm, and that of the black bile.

Sweet marjoram is a perennial subshrub (Org. 
Majorana hortensis) of the mint family, and is 
cultivated for its fragrant leaves which are used 
for flavoring, for their aromatic scent, as well as 
for various medicinal purposes.

Both marjoram and wild marjoram (oregano) are 
used to treat indigestion, nausea, cold symptoms 
and abdominal pain. They also help in the treat-
ment of rheumatism, and they dissolve catarrh 
(phlegm) and open obstructions in the brain.

Marjoram also reduces the pain of menstrual 
cramps, stimulates menstrual period, and helps 
foetation (formation of the fetus) and fertility. A 
fomentation of ground marjoram leaves relieves 
swelling and redness of the inner layers of the 
eye. 

An inunction (anointing oil or ointment) of mar-
joram mixed with vinegar also can be used in 
the treatment of scorpion sting. It also relieves 
backache, pain of the knee, and is excellent for 
relieving exhaustion and loss of power.

Addiction to smelling marjoram leaves also 
can cause dryness of the eyes. Sniffing marjo-
ram powder mixed with bitter almond oil helps 
sneezing and the opening of nasal passages. 

Smelling marjoram also helps to expel gasses 
from the stomach, increases the power of smell-
ing, and reduces the pain of trifacial [trigemi-
nal (of or relating to the trigeminal nerve, i.e. a 
cranial nerve)] neuralgia (pain that follows the 
course of a nerve).

Source:
Natural Healing with the Medicine of the Prophet by 

Ibn Al-Qayyim Al-Jawziyyah

Marjoram is a popular plant used as a common 
cooking spice. People also make medicine from 
marjoram’s flowers, leaves, and oil.

It is used for runny nose and colds in infants and 
toddlers, dry and irritating coughs, swollen nose 
and throat, and ear pain. 

Marjoram tea is used for various digestion prob-
lems including poor appetite, liver disease, gall-
stones, intestinal gas, and stomach cramps. 
Some women use marjoram tea for relieving 
symptoms of menopause, treating mood swings 
related to menstrual periods, starting menstru-
ation, and promoting the flow of breast milk.

Other uses include treating diabetes, sleep prob-
lems, muscle spasms, headaches, sprains, bruis-
es and back pain. It is also used as a “nerve ton-
ic” and a heart tonic and promotes better blood 
circulation. 

Marjoram oil is used for coughs, gall bladder 

complaints, stomach cramps and digestive dis-
orders, depression, dizziness, migraines, nervous 
headaches, nerve pain, paralysis, coughs, runny 
nose, and as a water pill.

In foods, marjoram is a culinary spice. The oil 
and oleoresin are used as flavor ingredients in 
foods and beverages.

In manufacturing, the oil is used as a fragrance 
in soaps and cosmetics. Do not confuse marjo-
ram with winter marjoram or oregano (Origanum 
vulgare), which is also referred to as wild mar-
joram.

See WebMD for possible side effects 
Source: WebMD.com

Wild Marjoram
There is another plant in the same family as mar-
joram (Origanum) known as Wild Marjoram (Ori-
ganum vulgare). This herb is commonly known 
as oregano and should not be confused with the 
herb marjoram. Oregano is far less fragrant than 
marjoram, but both herbs are packed with anti-
oxidants, more so in their fresh form than dried. 
Essential oil is made from marjoram leaves and 
is considered to be the most fragrant essential oil 
among all herbs. It has many therapeutic bene-
fits such as providing relief for muscular aches, 
soothing the nerves, and reducing tension and 
stress. 

The flavonoids found in marjoram oil are thought 
to have sedation qualities which can help to re-
lieve insomnia, tension headaches and migraines. 

Health Benefits 

One study into the health benefits of marjoram 
found that it could improve symptoms of asthma 
sufferers: “In conclusion, data suggests that ad-
ministration of marjoram oil at a safe dose (two 
drops daily) was effective in improving health and 
lung functions of adult patients with asthma.” [1]

Wild marjoram, or oregano has shown to have 
numerous health benefits. It contains phenolic 
acids that have strong free-radical scavenging 
activity, and these can help prevent certain can-
cers from forming. Indian oregano was shown to 
have protective properties against radiation-in-
duced DNA damage in animal cells. [2] 

Another study showed the antibacterial proper-

ties of oregano oil, in which it caused damage to 
E. coli bacteria within one minute. [3] 

References: 
 � [1] Mohamed S. Mohamed, Hisham H. Saad and Mai G. 

Abd El Khalek 2008 Daily Consumption of marjoram oil 
improves the health status of patients with asthma. Pa-
kistan Journal of nutrition 7 (2): 312-316. 

 � [2] Rao BS et al. antioxidant, anticlastogenic and radio-
protective effect of Coleus aromaticus on Chinese ham-
ster fibroblast cells (V79) exposed to gamma radiation. 
Mutagenesis. 2006 May 30. 

 � [3] Burt SA, Reinders RD. Antibacterial activity of select-
ed plant essential oils against Escherichia coli 0157:H. 
Soc for Applied Microbio. 2003; 36:162-167. 

 � Lin YT, Kwon Y1, Labbe RG, Shetty K. Inhibition of Heli-
cobacter pylori and associated urease by oregano and 
cranberry phytochemical synergies. Appl Environ Mi-
crobiol. 2005Dec; 71(12):8558-8564. 

 � Shan B, Cai YZ, sun M, and Corke H. Antioxidant capacity 
of 26 spice extracts and characterization of their phenol-
ic constitutes. JAgric Food Chem. 2005; 53:7749-7759.

Tips on using Marjoram 
 � Fresh marjoram should have a strong, fragrant 

smell and bright leaves and can be kept in the 
refrigerator for a few days. 

 � Marjoram can be chopped fresh or dried and 
used to flavor many dishes. 

 � The leaves and flowers of marjoram can be 
brewed in hot water to make a warming and 
soothing herbal tea. 

 � Marjoram works well in combination with oth-
er herbs and spices, such as bay leaves, garlic, 
onion, thyme, and basil.

Source: http://www.healthymuslim.com

 (Marzanjush; Mardaqush) Origanum onites; 
Majorana hortensis; Majorana

When Allaah swears 
an oath by something 

in the Qur’an, what 
does this indicate? 

QUESTION 5
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Q1. What Du’aa should be said before entering 
the toilet?

A1. “Bismillaah, allaahumma innee a‛oodhu bika 
minal-khubuthi wal-khabaa’ith.”

“O Allaah, I seek refuge with you from all evil 
and evil-doers.”

Q2. Which meat if eaten nullifies one’s Wudu’? 
A2. Camel meat [Sahih Muslim, Ahmad, Abu 
Dawud, authenticated by Imam Ahmad].

Q3. Name things that should be prevented 
during menstruation? 

A3: 1. Performance of Prayer, 2. Obligation of 
Prayer, 3. Fasting, 4. Tawaaf, 5. Touching The 
Mushaf, 6. Dwelling In The Masjid, 7. Sexual  
Intercourse 8. Divorce

Q4. There were no hypocrites until which 
       battle occurred? 
A4. Battle of Badr

Q5. What are the names of Allaah mentioned 
in Surah Al Fatihah? 
A5. Ar-Rahman, Ar-Raheem, Ar-Rabb, 
Al-Maalik.

Answers to last 

Issue’s Quiz



Allaah (Ta’ala) states that He (Alone) can remove any harm and 
respond to those in distress. It is He (Alone) with Whom they seek 
refuge. He (Alone) is able to prevent any harm and bring about 

all good. If He says so, then no one else, whether a king, a 
Prophet, a Waliyy, etc. has any sort of control over anything.

The dead are unable to do anything 
on their own and can no longer benefit or harm even themselves.

Some people claim that the Auliyaa’ (friends and guardians) can dispose the 
affairs and have control over the creation during their life and even after their 
death. Also, they claim that their help can be sought in times of afflictions 
and calamities, so they devote themselves to their graves and ask for their 
(the dead) help and aid in times of need. Moreover, they slaughter animals 
in sacrifice for them and make vows for their sake.

As for their claim that they dispose the affairs in their life; this is rejected 
by Allaah’s Statement in Surat Al-A’raaf (7:54):

“Surely, His is the Creation and Commandment.”

And in Surat Aal-‘Imran (3:189):
“And to Allaah belongs the dominion of the heavens and the 

earth, and Allaah has power over all things.”

There are many other 
Qur’anic verses as well, 
that indicate the fact that 
Allaah is the Only One Who 
has control over the creation; 
planning and disposing af-
fairs. No one has any sort of 
control over anything except 
He [Allaah (Ta’ala)]. Everything 
is under His full control and 
Might.

As for their claim that the Auli-
yaa’ do miracles and dispose 
affairs after their death: Allaah 
(Ta’ala) says in Surat Az-Zumar 
(39:42):

“It is Allaah Who takes away the 
souls at the time of their death, and 
those that die not during their sleep. 

He keeps those (souls) for which He 
has ordained death and sends the rest 
for a term appointed. Verily, in this are 

signs for a people who think deeply.”

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) said: 
“When a man dies, his actions discontinue from him except for 

three things: continuous charity, the knowledge by which benefit is acquired, 
and a pious child who prays for him.” [Reported by Muslim]

All of the above indicate that sense and motion come to an end when someone dies. His 
soul is in the Hand of Allaah and his deeds are no longer in process; they neither in-
crease nor decrease. All this shows that the deceased has no power to do anything in 
relation to himself or others. If he (the deceased) cannot move himself, then how can 
he control others?

As for their claim that these Auliyaa’s refuge is sought in times of distress, this is even 
more heinous and terrible than the former claim, since it confronts Allaah’s Sayings in 
Surat An-Naml (27:62): “Is He not best Who responds to the desperate one when 
he calls upon Him and removes evil and makes you inheritors of the earth?” 
and in Surat Al-An’aam (6:63-64): Say: “Who rescues you from the darknesses 

of the land and sea [when] you call upon Him imploring [aloud] and pri-
vately, ‘If He should save us from this [crisis], we will surely be among the 

thankful’.”


