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Ziyad ibn Hudair al-Asadi narrated 
that ‘Umar (Radia-Allaahu ‘anhu) told him: 

“Do you know what destroys Is-
lam?” I said: “No.” He (Radia-Allaahu 

‘anhu) said: “There are three things 
that destroy the Religion (of Is-
lam): the mistakes of a scholar, 
the argument of the hypocrite with 
the Qur’an and the judgment of the 

misguided Imaams.” 

[Mishkaat al Masaabeeh no. 259 and 
Al-Albaani graded it Saheeh]



3 Sending Salaat upon the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) 

Ibn Al-Qayyim (Rahimahullaah) said in his 
Book “Jalaa’ al-Afhaam”: “Sending Sa-
laat upon the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) is a means of attaining Barakah in 
one’s self (essence), deeds, life, and every 
interest. This is because the person who 
sends the Salaat invokes his Lord to send 
blessings upon the Prophet (Salla-Allaa-

hu ‘alayhi wa sallam) and his family, and this 
Du’aa (supplication) is accepted and the 
reward is of the same nature as the deed.” 
[End quote] 

4 It is incumbent upon the slave to in-
voke his Lord to make him blessed 

wherever he is. 

Ibn Al-Qayyim (Rahimahullaah) said: “The 
Barakah (blessing) of a person is in his 
teaching the good wherever he settles, 
and in his advice to everyone he meets. 
Allaah (Ta’ala) says about ‘Eesa (Jesus) 
(‘Alayhis-salaam) in Surat Maryam [19:31]: 

“And He has made me blessed whereso-
ever I be.”

Meaning; a teacher of good, a caller to 
Allaah, reminding others of Him and ex-
horting them to His obedience. This is 
from the Barakah (blessing) of the person 
and it indicates that teaching the good is 
the Barakah (blessing) which Allaah has 
placed in him, because the Barakah is 
an acquirement of good, its growth, and 
continuance.” [Miftaah Dar as-Sa’adah] 

Ibn Al-Qayyim (Rahimahullaah) also said: 
“Whoever is void of this is void of Barakah, 
and the Barakah (blessings) of meeting 
and gathering with him is removed. Rath-
er, the Barakah will be blotted out from 
the other person whom he has met and 
gathered with. It wastes time and cor-
rupts the hearts. And every harm or evil 
that enters upon the slave and afflicts him 
is because of wasting time and corruption 
of the heart.” [A letter from Ibn Al-Qayy-
im (Rahimahullaah) to one of his brothers] 

5   The slave should adhere to the state-
ments and actions that bring him clos-

er to Allaah. 

One’s Barakah is in accordance to one’s 
nearness to Allaah (Ta’ala). The nearer one 

 

نن ىل مل يك ىك مك ٱ
 
 

 

The Impact of Belief in the Attribute Al-Barakah (Blessings): 

The Attribute of Allaah 
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is to Allaah, the more Barakah there will be in 
him. 

6  Staying away from sins because they oblite-
rate Barakah (blessings) from one’s life, and 

from the Rizq (provision)

They also remove the Barakah from the knowl-
edge, the deeds, and the acts of obedience. Gen-
erally speaking, they obliterate the Barakah of 
one’s religious and worldly affairs. The one who 
disobeys Allaah has the least blessings in his life; 
in his religious and worldly affairs. Also, the Bar-
akah (blessing) is removed from the earth be-
cause of the sins of the creation. Allaah, the Ex-
alted the Blessed, says in Surat Al-A’raaf [7:96]: 

“And if the people of the towns had believed and 
had the Taqwa (piety), certainly, We would have 
opened for them blessings from the heaven and 
the earth, but they belied (the Messengers). So 
We took them (with punishment) for what they 
used to earn (polytheism and crimes, etc.).”
And He says in Surat Al-Jinn [72:16]: 

“If they (non-Muslims) had believed in Allaah, 
and went on the Right Way (i.e. Islam) We would 
surely have bestowed on them water (rain) in 
abundance.”
The expansion of Rizq (provision) and actions is 
not by their abundance, nor is a long life by the 
profuseness of the months and years; rather, ex-
pansion in Rizq (provision) is by having Barakah 
in it. 

The disobedience of Allaah is a means of the 
removal of the Barakah in one’s Rizq and life. 
This is because the Shaytaan is given more con-
trol and power over them and the Barakah of 
everything that is attached to and joined with 
the Shaytaan has been removed. Also, the Bar-
akah of everything that is not done for Allaah is 
removed.” [Ad-Daa wad-Dawaa’ by Ibn Al-Qa-
yyim] 

Ibn Rajab (Rahimahullaah) said: “The time in which 
the believer is engaged in obedience to Allaah is 
a blessed time for him; and the time in which the 
slave is occupied with disobedience to Allaah is 

evil for him. Thus, the evil omen is in fact the dis-
obedience of Allaah.” [Lataa’if al-Ma’arif by Ibn 
Rajab] The blessing is in obedience to Allaah and 
one’s fear (Taqwa) of Him. 

7From the things into which Allaah has placed 
Barakah are:

 
a) Zamzam Water 
Abu Dharr (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “It is blessed (water), it is a kind of food and 
healing from sickness.” [Saheeh Al-Jami’e no. 
2435] 

b) The Olive Tree 
‘Umar ibn al-Khattaab (Radia-Allaahu ‘anhu) narrat-
ed that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 

sallam) said: “Eat the olive and anoint with its oil, 
for indeed it is from a blessed tree.” [At-Tirmidhi 
no. 1851 and authenticated by Al-Albaani and 
graded it Saheeh] 

c) Cupping 
Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated: “I heard 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
say: ‘Cupping on an empty stomach is better, and 
in it there is healing and blessing, and it increases 
one’s intellect and memory. So have yourselves 
cupped for the blessing of Allaah on Thursdays.’” 
[Ibn Majah no. 3487 and authenticated by Al-Al-
baani] 

d) Rain Water 
Al-Miqdad ibn al-Aswad (Radia-Allaahu ‘anhu) nar-
rated that Allaah’s Messenger (Salla-Allaahu ‘alayhi 

wa sallam) said: “This is a blessing descended from 
the heavens…” [Muslim no. 2055] 

e) The Date Palm Tree
Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “There 
is a tree among the trees which is as blessed as 
a Muslim.” I (Ibn ‘Umar) thought that it was the 
date palm tree and intended to say, “It is the date 
palm tree, O Allaah’s Messenger!” but I looked 
behind to see that I was the tenth and youngest 
of the men present there, so I kept quiet. Then 
the Prophet said: “It is the date-palm tree.” [Al-
Bukhaari no. 5444] 

f) Greeting (giving Salaam to) the Family 
Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said to him: 

 

 يم  ىم مم خم حم جم يل ىل مل خل
  جه ين ىن من خن حن جن

ىه مه  
 

يي ىي مي خي حي جي يه ىه  
 



“O my little son! When you enter upon your family 
then give the Salaam, it will be a blessing for you 
and upon the inhabitants of your house.” [At-Tir-
midhi no. 2698; Shaikh Al-Albaani strengthened 
this narration based on the comment of Ibn Ha-
jar in Hidayat ar-Ruwaat] 

g) Eating from the sides of the plate 
Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated that the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
said: “When food is served, take from the sides 
and leave the middle, for the blessing descends 
in the middle.” [Saheeh Ibn Maajah no. 3277 and 
Al-Albaani graded it Hasan] 

h) The Blessing is in three things 
Salman (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “There 
is blessing in three things: In the Jama’ah (group), 
in ath-thareed (pieces of bread in a vegetable or 
meat broth), and in as-Suhoor (pre-dawn meal).” 
[Reported by At-Tabaraani no. 6127 and au-
thenticated by Al-Albaani in Saheeh al-Jami’e 
no. 2882] 

i) Month of Ramadan 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “There has come to you Ramadan, a bless-
ed month in which Allaah, the Mighty and Sub-
lime, has enjoined you to fast. In it the gates of 
the heavens are opened and the gates of Hell 
are closed and every devil is chained up. In it  
Allaah has a night which is better than a thou-
sand months; whoever is deprived of its goodness 
is indeed deprived.” [An-Nasaa’i no. 2106 and 
authenticated by Al-Albaani] 

j) Suhoor (taking the pre-dawn meal) 
Anas (Radia-Allaahu ‘anhu) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) said: “Take Suhoor 
(pre-dawn meal) as there is a blessing in it.” [Al-
Bukhaari no. 1923] 

Al-Miqdam ibn Ma’dikarib (Radia-Allaahu ‘anhu) nar-
rated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “You should take Suhoor, for it is the blessed 
breakfast.” [An-Nasaa’i no. 2164 and Al-Albaani 
graded it Saheeh] 

k) Surat Al-Baqarah 
Abu Umamah al-Bahili (Radia-Allaahu ‘anhu) nar-
rated that he heard the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) say: “Recite Surat 

Al-Baqarah, for reciting it regularly is a bless-
ing and forsaking it is a loss, and Al-Batalah (the 
magicians) cannot withstand it.” [Muslim no. 804] 

l) Licking the fingers (after finishing eating the 
food) 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “When 
one of you has eaten, let him lick his fingers, for 
he does not know in which part of it the blessing 
lies.” [Muslim no. 2035] 

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated that 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “When one of you eats some food, let 
him not wipe his hand until he has licked it or has 
it licked. Let the plate not be lifted until he licks 
it (by his hands) or it is licked for him, for the last 
of the food is wherein the Barakah (blessing) is.” 
[As-Silsilah as-Saheeha and Al-Albaani graded 
it Saheeh] 

m) Cold Food 
Asmaa’ bint Abu Bakr (Radia-Allaahu ‘anhuma) nar-
rated that when she used to make Thareed she 
would cover it with something until its steam 
and heat was gone. Then she said: “I heard  
Allaah’s Messenger (Salla Allaahu ‘alayhi wa sallam) say 
it is greater in blessing.” [As-Silsilah as-Saheeha 
no. 2/262] 

n) Elders 
Ibn ‘Abbaas (Radia-Allaahu ’anhuma) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The 
Barakah (blessings) is with your elders.”  [Authen-
ticated by Al-Albaani in Saheeh al-Mawaarid 
no. 1605, and Saheeh At-Targheeb no. 99, and 
graded it Saheeh]

Source: 
Al-Asmaa'ul Husna was-Sifaat Al-'Ulaa by ‘Abdul-Haadi 

Wahbi 
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Ihsaan has two 

dimensions. 

What are they?



IntroductIon: 

‘Abdullaah ibn Mas’ud s narrated that the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) said: “Truth leads to piety and piety 
leads to Paradise. A man persists in speaking the truth 
till he is recorded with Allaah as a truthful man. False-
hood leads to Fujur (wickedness) and wickedness leads 
to the Fire (Hell), and a person goes on telling lies till he 
is recorded with Allaah as a great liar.”
 [Al-Bukhaari and Muslim] 

As-Sidq is one of the noblest and greatest stations for those 
who are journeying to Allaah (Ta’ala). All the actions of the 
heart return to it; whilst lying causes every type of corruption 
to fall into the heart. In other words, every type of a per-
son’s reformation in his appearance (actions) and his inner 
self goes back to truthfulness, whilst every type of a person’s 
corruption in his outward appearance and his inner self goes 
back to lying. 
Allaah (Ta’ala) has made the worldly life an abode of trials in 
order to distinguish the truthful from the liar and the truth 
from falsehood. Allaah (Ta’ala) says: 

“Do people think that they will be left alone because they 
say: “We believe,” and will not be tested.”

“And We indeed tested those who were before them. And 
Allaah will certainly make (it) known (the truth of) those 

who are true, and will certainly make (it) known (the false-
hood of) those who are liars, (although Allaah knows all 

that before putting them to test).” 
[Surat Al-‘Ankabut 29:2-3] 

the trIals In thIs worldly lIfe refer 
to two matters: 

1 Trials with doubts which blemish knowledge and belief 

2 Trials with (evil) desires which blemish intentions and ac-
tions 

Whomever Allaah guides at times of the arousal of doubts 
and saves him from them with what he has of correct be-
lief, well-established faith, truthfulness with Allaah, and a 
strong connection with Allaah, he will surely succeed in this 
trial. 
Similarly, if lusts and evil desires are aroused and he stays away 
from them, resorts to Allaah, seeks refuge in Him by obedience 
to Him and asks salvation from Him, he will also succeed by  
Allaah’s Help. However, if he is taken in by doubts or lusts, 
this is one of the signs of his untruthfulness with Allaah or 
an indication of weak truthfulness with Allaah. In this way 
people are divided into two parties: A party of truthfulness 
and a party of dishonesty. 

حب جب  هئ مئ خئ حئ جئ يي ىي ني مي ٱ  
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مح جح مج حج  مث هت مت ختحت جت هب مب خب ٱ
 

Sources:
1. Sharh Riyadh-us-Saliheen 
 by Shaikh Ibn ‘Uthaimeen
2. Truthfulness with Allaah, 
 by Shaikh Abdur-Razzq Al-Badr
3. Truthfulness leads to Righteous-

ness, workshop conducted by 
 Shaikha Anaheed As-Simeeri
4. Tayseer Al-Kareem by Shaikh 
 As-Sa’dee
5. Tafseer Ibn Katheer



the meanIng of sIdq 
(truthfulness) In the arabIc 

language: 

Ibn Faaris said in the dictionary ‘Maqaayees Al-
Lughah’ that “Sadaqa” indicates strength in a 
matter, whether it is a statement or something 
besides it. The opposite of Sidq (truthfulness) is 
Kadhib (lie) in which there is weakness, and it is 
false. 

When something is said to be Sidq, it means that 
it is solid. 

‘Rumh Sidq’ (truthful spear) means strong spear 
(i.e. if one throws it, it hits the target). 

The dowry of a woman is called “Sadaaq Al-
Mar’ah” for its strength and because it is a right 
due on the husband. 
In “Taaj Al-‘Aroos”, As-Sidq means the conform-
ity of the statement with the inner-self (i.e. that 
which is in the heart) and the matter which has 
been spoken about. 

Also, As-Sidq is agreement and conformity: 

1) Conformity of the news with the fact
2) Conformity of the inward with the outward
3) Conformity between the matter and the inten-
tion behind it

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in ‘Sharh 
Riyadus-Saliheen’: “Truthfulness is the conform-
ity of the statement with the fact, i.e. if you say 
something and your statement agrees with the 
fact, then this is truthfulness. For example, if 
you say: “Today is Monday” and the day is in fact 
Monday, then this is a truthful statement. But 
if you say “Today is Sunday” whilst in fact it is 
Monday, then this is a lie. 

Truthfulness could also be in actions, where the 
inner self of the person conforms to his outer ap-
pearance, such that if he does an action, it is in 
harmony with what is in his heart.

For example: Al-Muraa’i (the person who shows 
off his deed) is not truthful because he appears 
to people that he is one of the worshippers while 
he is not. 
Similarly, the hypocrite is not truthful because he 
shows Iman (belief) whilst he is not a believer. 

Also, the innovator who shows his love for the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and that he is 

following the Sunnah of the Prophet (Salla-Allaahu 

‘alayhi wa sallam) while in fact he is not.” [End quote] 

Who are the truthful ones? 

Based on the aforementioned definitions of 
“Sidq”, the truthful person in his speech is the one 
who strongly observes that his speech conforms 
exactly with the facts. He is strong when it comes 
to seeking the conformity of what he says with 
what he wants and of what he says with the 
facts. Also, he strongly observes the conformity 
of his actions to what is in his heart. 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in 
“Sharh Riyadus-Saliheen”: “Allaah (Ta’ala) orders 
the believers in the Qur’an to be with the truthful 
ones. He (Ta’ala) says in Surat At-Tawbah [9:119]: 

“O you who believe! Be afraid of Allaah, and be 
with those who are true (in words and deeds).”

The TruThful ones are: 
1) Those who are truthful in their utterances, ac-
tions, and all their states. 

2) Those whose actions are free from laziness 
and slackening. 

3) Those whose utterances and actions are free 
of ill-intentions. They do not hide the truth from 
others as adulation (flattery) or hypocrisy. 

4) Those whose utterances and actions are based 
on sincerity and good intentions. 

Many people are not truthful in their speech 
and actions. This is because they are ashamed 
in front of people and fear them more than they 
fear Allaah.
 
One should say the truth and not worry about 
others. If one trains himself to be truthful, Allaah 
will help him in the end and all his affairs will be 
set aright. But if one always lies and hides the 
truth from people and continues to be like that, 
his end will be evil.” [End quote] 

A lie can also be when one says something that 
does not conform with what he intends or with 
what is established in his heart (i.e. uttering 
something with ill-intentions). Allaah (Ta’ala) says 
about the hypocrites in Surat Al-Munafiqoon 
[63:1]: 

5
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“When the hypocrites come to you [O Muham-
mad (Salla-Allaahu ‘alayhi wa sallam)], they say: “We 
bear witness that you are indeed the Messenger 
of Allaah.” Allaah knows that you are indeed His 
Messenger and Allaah bears witness that the 
hypocrites are liars indeed.”

The hypocrites said something that did not con-
form with what was established in their hearts of 
disbelief in the Messenger of Allaah (Salla-Allaahu 

‘alayhi wa sallam). In Surat At-Tawbah [9:49] Allaah 
(Ta’ala) says: 

“And among them is he who says: ‘Grant me 
leave (to be exempted from Jihaad) and put me 
not into trial.’ Surely, they have fallen into trial. 
And verily, Hell is surrounding the disbelievers.”

Ibn Katheer (Rahimahullaah) said: “Allaah says: 
“Some hypocrites say to you [O Muhammad (Sal-

la-Allaahu ‘alayhi wa sallam)], ‘permit me to stay be-
hind and put me not into trial if I go with you and 
see the women of the Romans.’ Allaah, the Exalt-
ed, replied: ‘Surely they have fallen into trial’ be-
cause of the statement they uttered. The Fitnah 
they fell into because of not joining the Messen-
ger of Allaah (in Jihaad) and preferring their safe-
ty to the safety of the Messenger is worse than 
the Fitnah they falsely claimed to fear.” [Tafseer 
Ibn Katheer] 

Abu Bakr As-Siddiq (Radia-Allaahu ‘anhu) is called 
Siddiq because he was strong in his belief. He and 
all the Sahaabah (Companions) believed, but he 
excelled them by his strong belief. 

Shaikhul-Islam Ibn Taymiyah (Rahimahullaah) said: 
“As-Sidq means perfect in truthfulness and per-
fect in belief. The excellence of As-Siddiq (Radia- 

Allaahu ‘anhu) was not only in seeking truthfulness; 
rather, it was because he knew what the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) informed of generally 
and in detail and he believed in that with com-
plete faith (in knowledge, intention, and state-
ment).” [Minhaj as-Sunnah] 

As-Sidq (Truthfulness) is a great and noble at-
tribute and station:

The Importance of Truthfulness

1 As-Sidq is one of the Attributes of Allaah 

a) Allaah (Ta’ala) praised His Noble Self with the 
attribute of As-Sidq (truthfulness) in His Noble 
Book. He (Ta’ala) says in Surat Al-An’aam [6:146]: 

“And verily, We are Truthful.”

If truthfulness is one of the attributes of Allaah, 
then it is a great attribute. 

b) He (Ta’ala) described His Speech as truthful in 
Surat An-Nisaa’ [4:87]: 

“And who is truer in statement than Allaah?”

c) He (Ta’ala) described His promises as truth. He 
(Ta’ala) says in Surat Aal-‘Imran [3:152]: 

“And Allaah did indeed fulfil His Promise to you.”

Allaah (Ta’ala) promises His servants with many 
promises in the Qur’an. If they fulfil its condi-
tions, He will fulfil His promise to them. 

E.g. in Surat At-Talaaq [65:2] Allaah promises to 
make a way out (i.e. relief from distress) for who-
ever fears Him: 

“And whosoever fears Allaah and keeps his duty 
to Him, He will make a way for him to get out 

(from every difficulty).”

Ibn Katheer (Rahimahullaah) said in his Tafseer: 
“Meaning, whoever has Taqwa of Allaah in what 
He has commanded and what He has forbidden, 
Allaah will make a way out for him from every 
difficulty and provide him from resources he nev-
er anticipated or thought about.” [Tafseer Ibn 
Katheer] 

One’s life will be good when he knows what  
Allaah (Ta’ala) has promised in His Book and be-
lieves that Allaah is truthful in fulfilling His 
promise. 

 

 مم اميل ىل مل يك ىك مك لك اك
 ٰى ين ىن نن من زن  رن

   زي ري
 

 

 ٰذ يي ىيمي خي حي جي يه ىه مه ٱ
 ُّ َّ ٍّ ٌّٰى  ٰر

ِّ  ّٰ  
 

مم خم حم  

يه ىه مه جه ين ىن  
 

خئ يب  ىب نب مب  

ٰى ين ىن نن من زن رن  
 



E.g. Allaah (Ta’ala) promises in Surat Ibraheem 
[14:7]: 

“And (remember) when your Lord proclaimed: 
‘If you give thanks (by accepting Faith and wor-
shipping none but Allaah), I will give you more 
(of My Blessings), but if you are thankless (i.e. 
disbelievers), verily! My Punishment is indeed 

severe.’”

The believer would expect an increase in his faith, 
blessings, provision, etc. if he was grateful to his 
Lord. 

There are many promises in the Qur’an. If one 
follows up these promises and tries to act upon 
them while believing that Allaah is Truthful in 
fulfilling His promise, he will live a good life and 
see the impact of Allaah’s promises in it. 

Due to the greatness of the status of As-Sidq, 
Allaah attributed His Noble Self, His Speech, and 
His Promises with it. 

2Allaah (Ta’ala) testified to the truthfulness of 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sal-

lam). Allaah (Ta’ala) says in Surat An-Nisaa’ [4:166]: 

“But Allaah bears witness to that which He has 
sent down (the Qur’an) unto you [O Muhammad 
(Salla-Allaahu ‘alayhi wa sallam)}, He has sent it down 
with His Knowledge, and the angels bear wit-
ness. And Allaah is All-Sufficient as a Witness.”

Also, in the narration of the Angel Jibreel (Gabri-
el) asking the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
about Islam, Iman, and Ihsan (perfection). Every 
time the Prophet (Salla-Allaahu ‘alayhi wa sallam) an-
swered, he (Gabriel) said: “You said the truth”, 
confirming his truthfulness. 

Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 

was an example of a truthful person in his state-
ments, actions, and dealings with others. This 
was his way of life which never changed. He was 
firm upon truthfulness in all situations. 

In the course of Abu Sufyan’s (Radia-Allaahu ‘anhu)  
detailed narration with Heraclius, when the lat-

ter questioned him about the teachings of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam), Abu Sufyan 
(Radia-Allaahu ‘anhu) said that the Prophet (Salla-Al-

laahu ‘alayhi wa sallam) told them: “Worship Allaah 
Alone and do not associate anything with Him, 
and give up all that your ancestors said. He also 
commands us to establish the prayers, to speak 
the truth, to observe modesty, and to strengthen 
the ties of kinship.” [Al-Bukhaari] 

‘Abdullaah ibn Salaam (Radia-Allaahu ‘anhu) narrat-
ed: “When the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) came to Al-Madinah, people ran towards 
him saying: ‘Allaah’s Messenger has come,  
Allaah’s Messenger has come, Allaah’s Messen-
ger has come’ so I came with the people to see 
him. When I checked his face, I knew that his face 
was not the face of a liar. The first thing that 
I heard him saying was: “O People! Spread the 
greeting (among you), feed (the poor and needy), 
join the kith and kin, offer Salaat when others are 
asleep so that you will enter Paradise in peace.” 
[Authenticated by Al-Albaani in Saheeh At-Tir-
midhi no. 2485 and Saheeh Ibn Maajah no. 2648] 

3 As-Sidq (Truthfulness) is a characteristic of 
the Prophets. 

Allaah (Ta’ala) praised the Prophets (‘Alayhimus-sa-

laam) with this attribute. In Surat Maryam [19:41], 
Allaah (Ta’ala) praised Ibraheem (‘Alayhis-salaam), 
saying: 

“And mention in the Book (the Qur’an) Ibra-
heem (Abraham). Verily! He was a man of truth, 

a Prophet.”

Allaah (Ta’ala) also praised Isma’eel (‘Alayhis-salaam) 

saying in [19:54]: 

“And mention in the Book (the Qur’an) Isma’eel 
(Ishmael). Verily! He was true to what he prom-
ised, and he was a Messenger, (and) a Prophet.”

And He (Ta’ala) praised Idrees (‘Alayhis-salaam), say-
ing in [19:56]: 

“And mention in the Book (the Qur’an) Idris 
(Enoch).Verily! He was a man of truth, (and) a 

Prophet.”

7
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The Merits of Truthfulness

1  One of the greatest fruits of truthful-
ness is salvation from distress and the 

attainment of success in this world and 
the Hereafter. 

There are many texts in the Qur’an and Sunnah 
which affirm the importance of truthfulness and 
that one should give heed to it in all his affairs. 
This is because success and salvation are not at-
tained by the slave in this world and the Hereaf-
ter, except by it. 

Talhah ibn ‘Ubaidullaah (Radia-Allaahu ‘anhu) nar-
rated that a man from Najd with unkempt hair 
came to Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 

sallam). We heard his loud voice but could not un-
derstand what he was saying till he came near, 
(and then we came to know that) he was ask-
ing about Islam. Allaah’s Messenger (Salla-Al-

laahu ‘alayhi wa sallam) said: “You have to offer five  
Salaat (prayers) perfectly in the day and night.” The 
man asked: “Are there any more Salaat (prayers) 
upon me?” Allaah’s Messenger (Salla-Allaahu ‘alay-

hi wa sallam) replied: “No, but if you want to offer 
the Nawafil prayers (you can).” Allaah’s Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) further said to him: 
“You have to observe Saum [fasts (according to 
Islamic teachings)] during the month of Rama-
dan.” The man asked: “Is there any other (more) 
fasting upon me” Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) replied: “No, but if you want to ob-
serve the Nawafil fasts (you can).” Then Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) further said 
to him: “You have to pay the Zakaat.” The man 
asked: “Is there anything other (than the Zakaat) 
for me to pay?” Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) replied: “No, unless you want to 
give alms of your own.” And then the man re-
treated saying: “By Allaah! I will neither do less 
nor more than this.” Allaah’s Messenger (Salla- 

Allaahu ‘alayhi wa sallam) said: “If what he said is true, 
then he Aflah [will be successful (i.e. he will be 
granted Paradise)].”  [Al-Bukhaari no. 46]

Note: The words “Falaha” and “Falaah” mean 
success, salvation, and remaining in delight and 
goodness. 
Al-Falaah means “Fawz”: to win what brings joy 
to the person, and it entails a good state. 

Abu Ishaaq said regarding Allaah’s Statement: 

“and it is those who are the successful.”
Everyone who has attained good is called a  

“Muflih” (Successful). 
In the Hadeeth of the Athaan, “Come to Success” 
means: “Come to permanent good”. It is also said 
to mean: “Come near, hurry and hasten to suc-
cess (i.e. to win the permanent stay.” and “Come 
to salvation.” 

Ibn Al-Atheer said: “Come to the means of win-
ning Jannah and staying in it, which is offering 
the congregational prayer.” 

Based on the previous meanings of Al-Falaah, if 
one said the truth and is truthful (in one’s utter-
ances, actions, and all one’s states), he will at-
tain salvation and win the permanent residence 
in Paradise. 

Forms of Al-Falaah (Success, which is 
one of the greatest fruits of Truthfulness: 

a) Attainment of Paradise (i.e. salvation on 
the Day of Resurrection) and the pleasure 

of Allaah. Allaah (Ta’ala) says in Surat Al-Maa’idah 
[5:119]: 

“Allaah will say: ‘This is a Day on which the 
truthful will profit from their truth; theirs are 
Gardens under which rivers flow (in Paradise) 

- they shall abide therein forever.’ Allaah is 
pleased with them and them with Him. That is 

the great success (Paradise).”

And He (Ta’ala) says in Surat Muhammad [47:21]: 

“Obedience (to Allaah) and good words (were 
better for them). And when the matter (prepa-

ration for Jihaad) is resolved on then if they had 
been true to Allaah, it would have been better 

for them.”

Success, salvation, good news, happiness, and 
winning are linked with truthfulness to Allaah 
(Ta’ala). 

b) Attainment of peace of mind and safety 
from doubts 

Al-Hasan ibn ‘Ali (Radia-Allaahu ‘anhuma) narrated: “I 

 

 حن جنمم خم حم  جم هل مل خل ٱ
 مي خيحي جي ٰه  مه جه هن من خن
هث مث هت مت هبمب هئ مئ هي  
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remember (these words) from Allaah’s Messen-
ger (Salla-Allaahu ‘alayhi wa sallam): ‘Give up what ap-
pears doubtful to you and adhere to that which 
is not doubtful; for truth is peace of mind and 
falsehood is doubt.’” [At-Tirmidhi] 

One must always avoid doubts so that he 
does not do anything unlawful. This message 
is mentioned in another Hadeeth reported by  
Al-Bukhaari which states that he who has saved 
himself from doubts has in fact saved his faith 
and honor. 

c) Truthfulness leads to Al-Birr and Al-Birr 
leads to Paradise. The person who keeps on 

telling the truth will become a Siddiq. 

Ibn Mas’ud (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Truth 
leads to Al-Birr (piety) and piety (righteousness 
and every act of obedience to Allaah) leads to 
Paradise. A man keeps on telling the truth till 
he becomes a Siddiq (truthful person). Falsehood 
leads to Al-Fujur (i.e. wickedness, evildoing, etc.) 
and Al-Fujur leads to Hellfire, and a man keeps 
on telling lies till he is written as a liar before  
Allaah.” [Al-Bukhaari and Muslim] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in his 
explanation of ‘Riyadus-Saliheen’: “Prophet Mu-
hammad (Salla-Allaahu ‘alayhi wa sallam) ordered us 
with truthfulness in this Hadeeth and he men-
tioned its end which is Paradise. He said that: 
‘Truth leads to Al-Birr.’ Al-Birr is abundant good, 
piety, and righteousness. Whoever keeps on tell-
ing the truth will be written with Allaah as a 
Siddiq (truthful man). Bear in mind that Siddiq 
is the second rank of people after the Prophets 
and Messengers on the Day of Resurrection. This 
is a high and great rank which only a few attain, 
such as Maryam (‘Alayhas-salaam) and Abu Bakr (Ra-

dia-Allaahu ‘anhu).” 

d) Attainment of Barakah (blessings) in busi-
ness dealings 

Hakeem ibn Hizam (Radia-Allaahu ‘anhu) narrated 
that Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Both parties in a business transaction 
have a right to annul it so long as they have not 
separated, and if they tell the truth and make 
everything clear to each other (i.e. the seller and 
buyer speak the truth; the seller with regards to 
what is purchased and the buyer with regard to 
the money) they will be blessed in their transac-
tion. But if they conceal anything [of defects (of 
what’s bought and sold), etc.] and lie, the bless-

ing in their transaction will be blotted out.” [Al-
Bukhaari and Muslim] 

Honesty in dealing with people saves a person 
from being resurrected on the Day of Judgment 
with the wicked, since most people’s businesses 
depend on cheating, deceiving, and fraudulent 
tricks. 

Rufa’ah ibn Raafi’ (Radia-Allaahu ‘anhu) narrated that 
he went with the Messenger of Allaah (Salla-Allaa-

hu ‘alayhi wa sallam) to the Musalla and saw people 
doing business. So he said: “O people of trade!” 
and they replied to the Messenger of Allaah (Sal-

la-Allaahu ‘alayhi wa sallam), turning their necks and 
gazes towards him. He said: “Indeed the mer-
chants will be resurrected on the Day of Judgment 
with the wicked, except the one who has Taqwa of 
Allaah, who behaves charitably, and is truthful.” 
[At-Tirmidhi and authenticated by Al-Albaani in 
Saheeh At-Targheeb no. 1785] 

2Forgiveness of sins and great reward 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Truth-
fulness is a great matter in Allaah’s Sight. Allaah 
(Ta’ala) promised the truthful believers a great re-
ward, as He said in Surat Al-Ahzaab [33:35]:

“Verily, the Muslims (those who submit to 
Allaah in Islam) men and women, the believers 
men and women (who believe in Islamic Mono-
theism), the men and the women who are obe-
dient (to Allaah), the men and women who are 
truthful (in their speech and deeds), the men 
and the women who are patient (in perform-

ing all the duties which Allaah has ordered and 
abstain from all that Allaah has forbidden), the 
men and the women who are humble (before 

their Lord Allaah), the men and the women who 

 

 ىي ني مي زي ٱ
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 حب جب  هئ مئ
 هب  مب خب
 مت  خت حت جت
  مج حج مث هت
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give Sadaqaat (i.e. Zakaat, and alms, etc.), the 
men and the women who observe Saum (fast) 

(the obligatory fasting during the month of 
Ramadan, and the optional Nawafil fasting), the 
men and the women who guard their chastity 
(from illegal sexual acts) and the men and the 
women who remember Allaah much with their 
hearts and tongues (while sitting, standing, ly-
ing, etc. for more than 300 times extra over the 
remembrance of Allaah during the five compul-
sory congregational prayers) or praying extra 
additional Nawafil prayers of night in the last 

part of night, etc.) Allaah has prepared for them 
forgiveness and a great reward (i.e. Paradise).”

Allaah will forgive their sins for them because 
good deeds remit evil deeds, and He promised 
them an abundant reward, a great reward which 
none can estimate except Allaah (Ta’ala): Paradise 
which no eyes have seen, no ears have heard of, 
and no mind has even thought of.” [End quote – 
Sharh Riyadus-Saliheen] 

The Categories of As-Sidq (Truthfulness)

First: Truthfulness with Allaah and 
His Messenger (Salla-Allaahu ‘alayhi wa sallam)

Truthfulness with Allaah is the most magnificent 
type of truthfulness. The Muslim is considered 
truthful with his Lord when he fulfils truthfulness 
in the following aspects: faith, correct belief, acts 
of obedience, and manners. And faith is not at-
tained by wishing or pretending. 
Ibn Al-Qayyim (Rahimahullaah) said in his book  
“Al-Fawaa’id”: “There is nothing more beneficial 
for the slave than his truthfulness with his Lord 
in all his affairs: 
i)  Truthfulness in resolution; such that one 

is truthful with his Lord in what he has re-
solved, and 

ii) Truthfulness in his action. 

Allaah (Ta’ala) says in Surat Muhammad [47:21]:

“Obedience (to Allaah) and good words (were 
better for them). And when the matter (prepa-

ration for Jihaad) is resolved on, then if they had 
been true to Allaah, it would have been better 

for them.”

So, his happiness is in his truthful resolution and 
truthful action. 

Truthfulness in resolution is by collecting one’s 
heart upon the matter, not being reluctant; but 
rather, resolving to take the action without it be-
ing blemished with hesitance or blame. 

If one is truthful in his resolution, then it remains 
for him to be truthful in his action, which is ex-
erting his utmost in putting effort and not lag-
ging from it inwardly or outwardly. 

A resolved intention prevents one from weak in-
tent and will, and a truthful action prevents him 
from laziness and slackness. 

Allaah will do more for the one who is truthful 
with Him in all his affairs than He does for oth-
ers. 

This truthfulness is a meaning that connects cor-
rect sincerity and truthful Tawakkul (reliance). 
The most truthful people are those whose sin-
cerity and Tawakkul are correct.” [End quote] 

Truthfulness is a pillar on which the 
Tawheed of Allaah is established 

The Tawheed of Allaah is established on two 
great pillars which are truthfulness and sincer-
ity. Sincerity is singling Allaah out with worship 
by not associating partners with Him, while As-
Sidq (truthfulness) is by collecting the heart and 
resolving to fulfil and perfect the act of worship 
such that the heart is not occupied with some-
thing other than it. 
Accordingly, sincerity is Tawheed of the One Who 
is sought and truthfulness is Tawheed of the in-
tention and will. 

There are three pillars on which faith is 
based and by which salvation is attained: 

FIRST: To be for One; i.e. to be sincere and not 
associate a partner with Allaah 

SECOND: To be one; i.e. to be truthful in resolu-
tion, diligence and effort. 

THIRD: Upon one; i.e. to follow the way of truth 
and faith. 
By these three matters the slave will attain hap-
piness, success, and salvation in this Dunya and 
the Hereafter. 

Sincerity and truthfulness are joined together. 
Reflect over their joining in Allaah’s Statement in 
Surat Al-Hajj [22:30]: 

 

 نئ مئ زئ رئ ّٰ ُِّّ َّ ٍّ ٱ
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“So shun the abomination (worshipping) of idol, 
and shun lying speech (false statements)”

Shun the abomination of worshipping idols by 
being sincere, and shun lying speech (false state-
ments) by being truthful. 

Sincerity and truthfulness are two conditions for 
the acceptance of the word of Tawheed “La ilaa-
ha illa Allaah”:

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that 
he said: “O Allaah’s Messenger! Who will be the 
happiest person who will gain your intercession 
on the Day of Resurrection?” Allaah’s Messenger 

(Salla-Allaahu ‘alayhi wa sallam) said: “O Abu Hurairah! 
I have thought that none will ask me about it be-
fore you as I knew your eagerness to (learn) the 
Ahadeeth. The happiest person who will have my 
intercession on the Day of Resurrection will be the 
one who said sincerely from (the bottom of) his 
heart: La ilaaha illa Allaah (none has the right to 
be worshipped but Allaah).” [Al-Bukhaari no. 99] 

Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated: 
“Once Mu’adh was riding behind Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) as a compan-
ion rider. Allaah’s Messenger (Salla-Allaahu ‘alayhi 

wa sallam) said: ‘O Muadh ibn Jabal.’ Mu’adh re-
plied: ‘Labbaik and Sa’daik, O Allaah’s Messen-
ger!’ Again the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: ‘O Mu’adh!’ Mu’adh said thrice: ‘Labbaik and 
Sa’daik, O Allaah’s Messenger!’ Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said: ‘There is 
none who testifies truthfully from his heart that 
La illaah illa Allaah wa anna Muhammadan Ra-
sul Allaah (none has the right to be worshipped 
but Allaah and Muhammad is the Messenger of 
Allaah) except that Allaah will save him from the 
Hell-Fire.’ Mu’adh said: ‘O Allaah’s Messenger! 
Should I not inform the people about it so that 
they may have glad tidings?’ He (Salla-Allaahu ‘alayhi 

wa sallam) replied: ‘When (the people hear about 
it), they will solely depend on it.’ Then Mu’adh 
narrated the abovementioned Hadeeth just be-
fore his death, being afraid of committing a sin 
(by concealing the knowledge).” [Al-Bukhaari no. 
128] 

He (Salla-Allaahu ‘alayhi wa sallam) set sincerity as a 
condition in the first Hadeeth and Sidq (truth-
fulness) as a condition in the second Hadeeth. 
Whoever is not sincere in “La ilaaha illa Allaah” 
is a Mushrik, and whoever is not Saadiq (truth-

ful) in uttering this word, then he is a hypocrite, 
as Allaah (Ta’ala) says about the Munafiqeen (the 
hypocrites) in Surat Al-Munafiqoon [63:1]: 

“When the hypocrites come to you [O Muham-
mad (Salla-Allaahu ‘alayhi wa sallam)], they say: “We 

bear witness that you are indeed the Messenger 
of Allaah.” Allaah knows that you are indeed His 

Messenger and Allaah bears witness that the 
hypocrites are liars indeed.”

Uttering the word “La ilaaha illa Allaah” should 
come from a truthful heart in order for Allaah to 
accept it from the person and for him to truly be 
of its people. If he does not say this word from 
his heart, but merely utters it with his tongue, 
it will neither benefit him nor will he be of its 
people. 

At-Tirmidhi reported on the authority of Abu 
Hurairah (Radia-Allaahu ‘anhu) and Abu Sa’eid (Ra-

dia-Allaahu ‘anhu) that Allaah’s Messenger (Salla- 

Allaahu ‘alayhi wa sallam) said: “Whoever says: ‘La il-
aaha illa Allaah, wa Allaahu Akbar (There is none 
worthy of worship except Allaah and Allaah is 
the Greatest),’ his Lord affirms His statement and 
says: ‘My slave has said the truth; no one is wor-
thy of worship except Me and I am the Greatest.’ 
And when he says: ‘La ilaaha illa Allaah wahdahu 
(There is none worthy of worship except Allaah 
and He is One),’ his Lord affirms his statement 
and says: ‘My slave said the truth. There is none 
worthy of worship except Me, and I am One.’ And 
when he says: ‘La ilaaha illa Allaah wahdahu la 
Shareeka lahu (There is none worthy of worship 
except Allaah, Alone without any partner),’ his 
Lord affirms his statement and says: ‘My slave 
has said the truth. There is none worthy of wor-
ship except Me, alone, I have no partner.’ And 
when he says: ‘La ilaaha illa Allaah, lahul-mulku 
wa lahul-hamdu (There is none worthy of wor-
ship except Allaah, to Him belongs all that ex-
ists and to Him is the Praise),’ his Lord affirms his 
statement and says: ‘My slave has said the truth, 
there is none worthy of worship except Me, to Me 
belongs all that exists, and to me is the Praise.’ 
And when he says: ‘La ilaaha illa Allaah, la hawla 
wa la quwwata illa billaah (There is none worthy 
of worship except Allaah and there is no might 
or power except by Allaah),’ his Lord affirms his 
statement and says: ‘My slave has said the truth. 

خف  حف جف مغ جغ مع جع مظ   

 مم اميل ىل مل يك ىك مك لك اك ٱٱٱ
 ٰى ين ىن نن من زن  رن

زي ري  
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There is none worthy of worship except Me and 
there is no might or power except by Me.’” 

He (Salla-Allaahu ‘alayhi wa sallam) used to say: “Who-
ever says it in his illness then dies, the Fire shall 
not touch him.” [Authenticated by Al-Albaani in 
As-Silsilah as-Saheeha no. 1390 and graded 
Saheeh] 

Contemplate on the above great narration, with 
the repetition of the word of Tawheed ‘La ilaa-
ha illa Allaah’ and Allaah’s Statement ‘My slave 
has said the truth.’ Pause at the word, “My slave” 
because this servitude which is affixed to Allaah 
is a servitude of honor, graciousness, and maj-
esty, which is not attained except by one who 
has been truthful in the statement ‘La ilaaha illa  
Allaah.” However, he who has said this word 
merely by his tongue and was not truthful by his 
heart when uttering it, it will not benefit him; 
rather he would be of those who will be in the 
lowest depth of Hell-Fire if he died upon that 
state. 
“La ilaaha illa Allaah” requires Sidq (truthful-
ness), and people in regards to this matter are of 
two parties: A truthful believer and a lying belier.  
Allaah (Ta’ala) says in Surat Az-Zumar [39:32-34]: 

“Then, who does more wrong than one who 
utters a lie against Allaah, and denies the truth 

[this Qur’an, the Prophet [Muhammad (Salla- 

Allaahu ‘alayhi wa sallam)], the Islamic Monotheism, 
the Resurrection and the reward or punishment 
according to good or evil deeds] when it comes 

to him! Is there not in Hell an abode for the 
disbelievers?”

“And he [Muhammad (Salla-Allaahu ‘alayhi wa sal-

lam)] who has brought the truth (this Qur’an and 
Islamic Monotheism) and (those who) believed 
therein (i.e. the true believers of Islamic Mono-

theism), those are Al- Muttaqun.”

“They shall have all that they will desire with 
their Lord. That is the reward of Muhsinun.”

The truthful believer who has brought the truth 
and believed therein is the one whose knowledge 
and action are reformed; for the reformation of 
knowledge is by believing in the truth, and the 
reformation of the action is by being truthful. 

It should be borne in mind that as truthfulness to 
Allaah is a servitude in the heart, it is also an ac-
tion that is made apparent on all the limbs. Just 
as the heart is required to be truthful, the tongue 
and limbs are also required to be truthful. 

Allaah (Ta’ala) described the truthful ones in Surat 
Al-Baqarah in Ayatul-Birr [2:177]:

“It is not Al-Birr (piety, righteousness, and each 
and every act of obedience to Allaah, etc.) that 
you turn your faces towards east and (or) west 
(in prayers); but Al-Birr is (the quality of) the one 
who believes in Allaah, the Last Day, the Angels, 
the Book, the Prophets and gives his wealth, 
in spite of love for it, to the kinsfolk, to the or-
phans, and to Al-Masakeen (the poor), and to the 
wayfarer, and to those who ask, and to set slaves 
free, performs As-Salaat (Iqaamat-as-Salaat), and 
gives the Zakaat, and who fulfill their covenant 
when they make it, and who are As-Sabirin (the 
patient ones, etc.) in extreme poverty and ail-
ment (disease) and at the time of fighting (dur-
ing the battles). Such are the people of the truth 
and they are Al-Muttaqun.”

Allaah (Ta’ala) ended the verse with:
                    

Such are the people of the truth 

Their truthfulness is due to two matters: 
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 مث ىتنت  مت زت



1  Correct belief. Their hearts are reformed by 
the articles of faith; belief in Allaah, the Last 

Day, the Angels, the Books, and the Prophets. 
These are the foundation of the Religion and they 
reside in the heart. 

 � To believe in Allaah as a Lord, a Creator, and 
belief in His Beautiful Names and Noble At-
tributes. To believe that He is the only One 
Who deserves to be worshipped and none 
else. To single Him out with worship and to 
worship Him alone by obeying Him and doing 
righteous deeds sincerely for His Sake only; 
and to disassociate oneself from Shirk and its 
people. 

 � To believe in the Angels; the great soldiers of 
Allaah. Believing in their names, descriptions, 
numbers, and duties generally in what is 
mentioned generally and in detail regarding 
what is mentioned in detail, as Allaah (Ta’ala) 
has commanded and as it has been men-
tioned in the Sunnah of Allaah’s Messenger 

(Salla-Allaahu ‘alayhi wa sallam). 

 � To believe in the Books, i.e. every Book that 
Allaah has sent down upon every Messenger, 
as He (Ta’ala) says in Surat Ash-Shura [42:15]: 

“But say: ‘I believe in whatsoever Allaah has 
sent down of the Book.’”

To believe that Allaah has sent the Books as a 
guidance for ‘Alameen (mankind, jinn, and all 
that exists) and as a reformation for the serv-
ants, and that they comprise truth and guidance. 
Whoever believes in them will be successful and 
attain happiness and whoever disbelieves, will 
be disgraced and a loser. 

 � To believe in the Prophets whom Allaah sent 
as warners and givers of glad tidings. To be-
lieve in every Messenger whom Allaah sent, 
and believe that he conveyed the message of 
Allaah clearly, and that he did not leave any 
good but guided his nation to it nor did he 
leave an evil except that he warned his peo-
ple from it. 

 � To believe in the Last Day which is the Prom-
ised Day, the Day of Recompense and Reck-
oning. To believe in detail in all what will oc-
cur after death from that which is mentioned 
in the Qur’an and the Sunnah. 

The place of all these beliefs is the heart. 

2  The reformation and correctness of the 
deeds and that is by total submission and 

obedience to Allaah (Ta’ala); by performing what 
He has ordained and avoiding what He forbade. 
This all indicates the truthfulness of the slave 
with Allaah. 
The main description of the truthful people is be-
lief in Allaah, then comes the proof and the sign 
of their truthfulness with Allaah which is estab-
lishing the Salaat, giving the Zakaat, fulfilling the 
promises, and performing all the obligatory acts 
which the slave is commanded with in Islam. It 
is not from the signs of truthful ones to choose 
the acts which his self likes and leave whatev-
er his self dislikes. Accordingly, truthfulness with 
Allaah is knowledge and action; ‘Aqeedah and 
Shari’ah. Truthfulness with Allaah is something 
established in the heart and has an impact on 
the limbs of the person. It is the inward and out-
ward reformation of the slave, in secret and in 
public. The following statement of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) explains this meaning: 
“There is a piece of flesh in the body, if it becomes 
good (reformed) the whole body becomes good, 
but if it gets spoilt, then the whole body gets 
spoilt, and that is the heart.” [Al-Bukhaari no. 52] 

The heart that is reformed by truthfulness with 
Allaah affects the tongue of the person such 
that it becomes a truthful tongue and affects the 
limbs of the slave such that it becomes truthful 
in performing acts of obedience to Allaah. 
This verse also indicates that all the actions of 
the limbs and all the outward Islamic legisla-
tions are aspects of truthfulness with Allaah if 
they are produced from the heart of the person. 
If the actions that are mentioned in this noble 
verse are correctly fulfilled, they indicate that 
the person is truthful in his faith. 

E.g. One’s patience becomes strong when his be-
lief (faith) is strong. Lack of patience indicates 
weak faith. 
Accordingly, the truthful person with Allaah is 
the one whose faith is strong and he has proven 
his strong faith by actions of the limbs.

َّ  مئ خكحك جك مق حق مف خف حف  

What Ayahs in the 

Qur’an teach us that 

we should take the 

Prophet, 

(Sallahualayhiwassalam), 

as an example? 
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The word ‘Qunoot’ has many different meanings 
in Islamic terminology. From its meanings: 

1   sIlence and tranquIlIty 

In Surat Al-Baqarah [2:238]: 

“Guard strictly (five obligatory) As-Salawat (the 
prayers) especially the middle Salaat (i.e. the 

best prayer - ‘Asr). And stand before Allaah with 
obedience [and do not speak to others during 

the Salaat (prayers)].”

2absolute obedIence 

In Surat At-Tahrim [66:5]: 

“Perhaps his Lord, if he divorced you [all], would 
substitute for him wives better than you - sub-
mitting [to Allaah], believing, devoutly obedi-
ent, repentant, worshipping, fasting or immi-
grants – (for Allaah’s Sake) previously married 

and virgins.”

3contInuIty In PerformIng sPecIal 
Prayers 

In Surat Az-Zumar [39:9]: 

“Is one who is obedient (cautious in praying) 
to Allaah, prostrating himself or standing (in 
prayer) during the hours of the night, fearing 
the Hereafter and hoping for the Mercy of his 

Lord (like one who disbelieves)? Say: ‘Are those 
who know equal to those who know not?’ It is 

only men of understanding who will remember 
(i.e. get a lesson from Allaah’s Signs and Vers-

es).”

4 the Known suPPlIcatIon saId In 
the wItr Prayer 

It is prescribed after standing from Rukoo’ (bow-
ing) according to the most correct scholarly 
opinion. 

5the suPPlIcatIon that Is saId In the 
daIly oblIgatory Prayers when a 

calamIty befalls the muslIms, such 
as If some dIsbelIevers transgress 
and Persecute some muslIms, lay 
sIege around them, etc. 

An-Nawaazil is the plural of an-Naazilah and 
refers to calamities. Qunoot An-Nawaazil was 
practiced by the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) and the Companions after him. 
Anas ibn Maalik (Radia-Allaahu ’anhu) reported that 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) invoked a curse in the morning (prayer) for 
thirty days upon those who killed the Compan-
ions [of the Holy Prophet (Salla-Allaahu ‘alayhi wa 

sallam)] at Bi’r Ma’una. He cursed (the tribes) of 
Ri’l, Dhakwaan, Lihyan, and ‘Usayyah, who had 
disobeyed Allaah and His Messenger (Salla-Allaa-

hu ‘alayhi wa sallam). Anas (Radia-Allaahu ’anhu) said: 
“Allaah the Exalted and Great revealed (a verse) 
regarding those who were killed at Bi’r Ma’una, 
and we recited it until it was abrogated later on 
(and the verse was like this): ‘Convey to our peo-
ple the tidings that we have met our Lord, and 
He was pleased with us and we were pleased 
with Him.’” [Muslim] 

Muslim reported on the authority of Khufaf ibn 
Imaa’ that he said: “The Messenger of Allaah (Sal-

la-Allaahu ‘alayhi wa sallam) bowed, then he raised his 
head and said: ‘May Allaah forgive Ghifaar and 
may Allaah grant protection to Aslam. ‘Usayyah 

 

 جم يل ىل مل خل
ىم مم  خم حم   

 
 
 
 
 

 هب مب  خب حب جب هئ مئ خئ حئ ٱ
  مث هت مت خت حت جت

  جح مج حج

 
 
 

 

 جغ  مع جع مظ حط مض خض حض جض
 لك  خك حك جك مق حق مف خفحف جف مغ

جم هل مل خل حل جلمك  
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(tribe) have disobeyed Allaah and His Messenger. 
O Allaah, curse Banu Lihyan and curse Ri’l and 
Dhakwaan.’ Then he prostrated.” [Muslim]

On another occasion, the Prophet (Salla-Allaa-

hu ‘alayhi wa sallam) came to know of some weak 
oppressed believers in Makkah, who had been 
captured and prevented from emigrating. He 
invoked Allaah to rescue them, and mentioned 
their names one by one, until they were released 
and came to Madinah. 

Abu Hurairah (Radia-Allaahu ’anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) recited the 
following invocations during Qunoot in prayer for 
one month. When he (Salla-Allaahu ‘alayhi wa sallam) 
said: “Allaah hears who praises Him,” he (Salla- 

Allaahu ‘alayhi wa sallam) said: “O Allaah! Save Salama 
ibn Hisham. O Allaah! Save Walid ibn al-Walid. O 
Allaah! Save `Aiyash ibn Rabi`a. O Allaah! Save 
the weak and oppressed believers. O Allaah! Pun-
ish Mudar tribe severely. O Allaah! Afflict them 
with years (of famine) similar to the (famine) 
years of the time of Prophet Yusuf (Joseph).” Abu 
Hurairah (Radia-Allaahu ’anhu) said: “Then I saw that 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) had stopped saying this supplication after-
wards. I said: ‘I see that the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) has stopped praying 
against them.’ It was said: ‘Do you not see that 
they have come?’” [Muslim] 

I.e. When Allaah saved them, the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) stopped the Qunoot. 
The rightly guided Caliphs used to recite Qunoot, 
but not continuously. And whenever the calamity 
came to an end, they would stop Qunoot. 

Q  Is it Sunnah to practice Qunoot An-Nawaa-
zil during every calamity? 

A  No. Many afflictions befell the Proph-
et (Salla-Allaahu ‘alayhi wa sallam), such as the 

Battle of Uhud, however he did not offer Qunoot 
An-Nawaazil, invoking against the Arabs. Simi-
larly, in the Battle of Al-Ahzaab, a great calam-
ity befell the Muslims, as Allaah mentions in Su-
rat Al-Ahzaab [33:10-11]: 

“When they came upon you from above you and 
from below you, and when the eyes grew wild 

and the hearts reached to the throats, and you 
were harboring doubts about Allaah.”

“There, the believers were tried and shaken 
with a mighty shaking.”

Yet the Prophet (Salla-Allaahu ‘alayhi wa sallam) did not 
offer Qunoot. 

Q  Who is eligible to perform it? 

A  The Scholars differed with regards to this 
matter: 

 � Some Scholars, such as Imaam Ahmad (Ra-

himahullaah), are of the opinion that only the 
Great Imaam (leader of the country) performs 
the Qunoot. This is because the Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) used to recite it in 
his Masjid, and it is not transmitted that he 
(Salla-Allaahu ‘alayhi wa sallam) commanded the 
other Masajid to do so as well, or that an-
yone else recited it at the same time. This 
means that we are not supposed to make 
Qunoot without the permission of the Great  
Imaam. 

 � Other Scholars hold the opinion that the 
Imaam of every Masjid should conduct the 
Qunoot, due to the fact that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) recited Qunoot 
while he was the Imaam of the Masjid, and 
because the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Pray as you have seen me praying.”  
[Al-Bukhaari] 

 � Some Scholars state that whenever a calam-
ity befalls the Muslims, reciting the (Du’aa of) 
Qunoot becomes legally permissible for every 
praying person, even when one is offering the 
obligatory prayers individually (at home). 

The most preponderant point of view is that 
the ruler, all the Imaams in the Masaajid when 
leading congregational prayer, and every per-
son praying individually at home, are allowed to 
recite the Qunoot An-Nawaazil in their prayers. 
However, it only becomes permissible when the 
ruler gives permission, otherwise people would 
try to determine whether to pray according to 
their own opinion, and this would cause dissen-
sion and chaos amongst the Muslims. [Bulugh Al 
Maraam by Shaikh Ibn ‘Uthaimeen (Rahimahullaah) 
and Majmoo’ Fatawa of Shaikh Ibn ‘Uthaimeen 
(Rahimahullaah)] 

How to perform Qunoot An-Nawaazil

 

 ىف يث  ىث نث مث زث رث يت
 مك  لك اك يق ىق يف

  مل يك ىك

 
 
 

 

 

من زن رن  مم ام يل ىل ٱ  
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Q  When should the Qunoot An-Nawaa-
zil be recited? 

A  It has been affirmed that the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) recited Qunoot in 

Fajr, Dhuhr, ‘Asr, Maghrib, and ‘Isha prayers. This 
gives us the general ruling that it can be re-
cited in all the five obligatory prayers, but it is 
more stressed that it is performed in the Fajr and 
Maghrib prayers. [Al-Ikhtiyarat Al-Fiqhiyyah by 
Ibn Taymiyah (Rahimahullaah)] 

Abu Hurairah (Radia-Allaahu ’anhu) said: “No doubt, 
my Salaat (prayer) is similar to that of the Proph-
et (Salla-Allaahu ‘alayhi wa sallam).” Abu Hurairah (Ra-

dia-Allaahu ’anhu) used to recite Qunoot after say-
ing, “Sami’ Allaahu Liman Hamidah” in the last 
Rak’ah of the Dhuhr, ‘Isha, and Fajr prayers. He 
would ask Allaah’s Forgiveness for the true be-
lievers and curse the disbelievers. [Al-Bukhaari] 

Ibn ‘Abbaas (Radia-Allaahu ’anhuma) narrated: “The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
recited Qunoot daily for a month at the Dhuhr 
(noon), ‘Asr (afternoon), Maghrib (sunset), ‘Isha 
(night), and Fajr (morning) prayers. When he 
(Salla-Allaahu ‘alayhi wa sallam) said: ‘Allaah listens 
to him who praises Him’ in the last Rak’ah, in-
voking a curse on some clans of Banu Sulaym, 
Ri’l, Dhakwaan, and ‘Usayyah, those who were 
standing behind him (Salla-Allaahu ‘alayhi wa sallam) 

said: ‘Ameen.’” [Abu Dawoud and authenticated 
by Al-Albaani who graded it Hasan] 

Anas (Radia-Allaahu ’anhu) narrated: “The Qunoot 
used to be recited in the Fajr and Maghrib 
prayers.” [Al-Bukhaari] 

Abu Hurairah (Radia-Allaahu ’anhu) narrated: “When-
ever Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) intended to invoke evil upon someone, or 
invoke good upon someone, he used to invoke 
(Allaah) after bowing (in the prayer), sometimes 
after saying, ‘Allaah hears those who sent praises 
to Him. O our Lord! All praises are for You...’” [Al-
Bukhaari] 

Muslim reported a similar Hadeeth saying: “That 
was in the Fajr prayer”; and Al-Bukhaari report-
ed: “While the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
was offering the ‘Isha prayer....” 

Based on the aforementioned narrations, Qunoot 
at the time of calamity is Sunnah, and is per-
formed in the five obligatory prayers. Howev-
er, it is more stressed in the Fajr and Maghrib 
prayers. It is better to be recited after rising from  

Rukoo’ in the last Rak’ah, and better to raise 
one’s hands and ask Allaah loudly (if one is the 
Imaam - whilst those behind him say ‘Ameen’). 

Whenever the reason for Qunoot ceased, the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) would stop 
making it, even in the Fajr prayer. This affirms 
that the supplication of Qunoot in the Fajr prayer 
continuously, in times other than calamity, is 
considered a Bid’ah [contrary to the Sunnah of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam)]. 

So, it is a Sunnah when needed. [Fatawa Ibn Tay-
miyah] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Re-
citing Qunoot against those who caused evil is 
better to be limited to the duration of time pre-
scribed by the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) which is one month and not more than that. 
Reciting Qunoot without any reason is not legal 
(not prescribed); however, if one prays behind an 
Imaam who recites Qunoot (in the Fajr prayer), 
Imaam Ahmad is of the opinion that he should 
follow the Imaam and neither prostrate nor 
leave him, but say ‘Ameen’ to the supplication he 
makes. This opinion has a basis in the religion; 
and that is when the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) stood up for the third Rak’ah forgetting 
to sit for the first Tashahhud, the Companions 
followed him, although he had left an obliga-
tory act. Accordingly, the one who is praying be-
hind an Imaam who recites Qunoot in the prayer, 
should follow him, because these issues are not 
forbidden by texts; they are a matter of Ijtihaad.” 
[Bulugh Al-Maraam] 

Q  What should be said in the Du’aa of Qunoot 
An-Nawaazil? 

It is a Sunnah act to be practiced during times of 
calamity, and one should recite a supplication 
appropriate to the calamity that has befallen. 
[Fatawa Ibn Taymiyah and Zaad Al-Ma’ad] 

It is therefore not prescribed for one to say, 

“O Allaah guide me amongst those whom You 
have guided) as one says in the Qunoot of the 

Witr Prayer.” 

An-Nawawi (Rahimahullaah) said in Al-Majmoo’: 
“The correct view which was stated by the ma-
jority of Scholars is that there are no specific 
words, rather any Du’aa may be said.” 



 

اللُهمَّ إياك نعبد، ولك ُنصلِّي ونْسُجد، وإليك نْسعى 
وَنْحِفد، نْرجو رْحَمَتك وَنْخشى َعذاَبَك، إنَّ عذاَبَك 

بالكافرين ُمْلَحق، اللهم إنَّا َنْستعينك ونْستَ ْغِفُرَك ونُ ْثني 
عليك الخير وال نكفرك، ونؤمن بَك ونْخَضُع لك، 

.وَنخَلُع من يكفر  

 
 
 
 

‘Abdur-Rahmaan ibn Abza narrated: “I prayed 
behind ‘Umar ibn al-Khattaab (Radia-Allaahu ’anhu) 
in the Fajr prayer, and I heard him saying after 
recitation (of Qur’an), before Rukoo’: 

“O Allaah! Verily, we worship You, to You we pray 
and prostrate, for Your Sake we strive and has-
ten to worship. We hope for Your Mercy and fear 
Your Punishment, for Your Punishment will cer-
tainly reach the disbelievers. O Allaah! Verily we 
seek Your Help, we ask Your Forgiveness, and we 
praise You and we are not ungrateful to You, we 
believe in You, and submit to You......” [Al-Baiha-
qi and authenticated by Al-Albaani in Al-Irwaa’] 

In another narration, it is reported that he (Ra-

dia-Allaahu ’anhu) recited the Qunoot after the Ru-
koo’; he raised his hands and supplicated loudly 
(against the Christians). [Sunan Al-Baihaqi and 
authenticated by Al-Albaani] 

Al-Albaani (Rahimahullaah) said: “There is nothing 
wrong with adding more to this (word), curs-
ing the infidels, and sending blessings upon the 
Prophet (Salla-Allaahu ‘alayhi wa sallam), and praying 
for the Muslims.” [Qiyaam Ramadan by Shaikh 
Al-Albaani (Rahimahullaah)] 

It is also permissible to say the supplications 
said by the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
as they are appropriate to calamities befalling 
the Muslims, such as: “O Allaah; save the weak 

and oppressed believers in such and such place; 
O Allaah, help them. O Allaah, punish the dis-
believers, etc...” because the supplication of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) is the best and 
most comprehensive supplication that can be of-
fered. [Islamqa] 

 
 
  

Q  Are we supposed to perform Qunoot 
An-Nawaazil during the occurrence of 

floods, earthquakes, etc.? 

No. These events occurred at the time of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and he never 
recited Qunoot in his prayer. If any event occurred 
at the time of the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) and he did not take an action for it, tak-
ing one now is considered a Bid’ah (innovation). 
Similarly, many years passed and the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) never celebrated his 
birthday, so it is not permissible that we cele-
brate it now. 

This is a rule which one should strictly guard, by 
which one can refute the claim of those who do 
something which the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) and his Companions did not do, although 
its cause (reason) was existing at the time of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and there was 
no obstacle for not doing it. Therefore, doing it is 
a Bid’ah. 

Sources: 
 � Sharh Bulugh Al-Maraam by Shaikh Ibn ‘Uthaimeen 

(Rahimahullaah) 
 � Salaat At-Tatawwo’ by Shaikh Sa’eed Al-Qahtani 
 � Islamqa 
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During Israa’ wa 

Miraj, what occu-

rance indicates that 

the prophet, is the 

leader of all 

prophets? 

Who was the 
young Sahabah 

who hid his Islam 
at the beginning 
from fear of his 

mother? 

Can one join Asr with Jum’ah prayer whilst travelling? 



‘Abdullaah ibn Mas’ud (Radia-Allaahu ‘anhu)  
narrated that the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) said: 

“Beware of telling lies (false-
hood), for falsehood leads to 
Fujur (wickedness), and wick-

edness leads to the Hell-Fire. A 
man continues to speak false-
hood till he is recorded with 

Allaah as a great liar.” 
[Saheeh Abu Dawoud no. 4989 and 

graded Saheeh by Al-Albaani]

Commentary:

1 Telling lies is to say what is contrary 
to the fact. It could be by utterance (in 

speech) or by action.

2 A hypocrite is a liar.

Allaah (Ta’ala) in Surat Al-Munafiqun (63:1-2):

“When the hypocrites come to you [O Mu-
hammad (Salla-Allaahu ‘alayhi wa sallam)], they 

say: ‘We bear witness that you are indeed the 
Messenger of Allaah.’ Allaah knows that you 
are indeed His Messenger, and Allaah bears 
witness that the hypocrites are liars indeed. 

They have made their oaths a screen (for 
their hypocrisy). Thus they hinder (men) from 

the path of Allaah. Verily, evil is what they 
used to do.”

Shaikh As-Sa’dee (Rahimahullaah) said: “When 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) arrived 
at Madinah, Muslims started increasing, and 
consequently, Islam became strong in it. Some 
residents of Madinah, who belonged to the 
Aws and Khazraj (tribes), started embracing 
the faith outwardly, while concealing disbe-
lief inwardly. They wanted to retain their au-
thority and feel safe and secure in their lives 
and properties. Allaah described their char-
acteristics to expose them, so that faithful 
worshippers could be aware of them and have 
knowledge about them. Allaah said that this 
testimony of the hypocrites is a lying hypocrit-
ical statement, especially since there was no 
need for their testimony in support of Allaah’s 
Messenger. ‘Allaah knows that you are indeed 
His Messenger, and Allaah bears witness that 
the hypocrites are liars indeed,’ in statement 
and proclamation, neither of which represents 
their true reality. ‘They have made their oaths 
a screen,’ a shield to hide behind to avoid being 
known as hypocrites. Therefore, they obstruct 
the path of Allaah for themselves, and hinder 
(from the path) those who do not know their 
true reality. ‘Verily, evil is what they used to 
do,’ when they proclaimed Imaan and swore 
to their sincerity; while in reality, they were 
pretending to be truthful; concealing their 
Kufr.” [Tayseer Al-Kareem- Summerized] 
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 مم اميل ىل مل يك ىك مك لك اك ٱ
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3 The Prophet (Salla-Allaahu ‘alayhi wa sallam) 

warned against speaking falsehood in the 
Hadeeth and said: “Falsehood leads to Fujur”.

Fujur is disobedience to Allaah, evil-doing, com-
mitting sins, etc. Fujur leads to the Hell-Fire. If 
a man keeps on telling lies, he will be written 
with Allaah as a liar. Telling lies is forbidden 
and the Scholars said that it is one of the ma-
jor sins, because the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) threatened that he (a man who speaks 
falsehood) would be written as a great liar with  
Allaah.

4 Kinds of Falsehood that are common 
amongst people:

a) Telling lies to make people laugh
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Woe 
to him who tells lies to make people laugh. Woe 
to him! Woe to him!” [Abu Dawoud and At-Tir-
midhi]

This is a threat for a matter which people take 
very lightly, such as April Fools. All kinds of lies 
are Haraam (forbidden) and they lead to Fujur, 
except what the Islamic law has exempted.

b) Telling lies by narrating a dream 
which one did not see
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Whoever claims to have seen a dream which he 
did not see, he will be ordered to make a knot 
between two barley grains which he will not be 
able to do; and if somebody listens to the talk of 
some people who do not like him (to listen), then 
molten lead will be poured into his ears on the 
Day of Resurrection; and whoever makes a pic-
ture will be punished on the Day of Resurrection 
and will be ordered to put a soul in that picture, 
which he will not be able to do.” [Al-Bukhaari]

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “The worst lie is that a person claims to 
have seen a dream which he has not seen.” [Al-
Bukhaari]

This Hadeeth strongly condemns falsehood, 
whether it relates to a dream or the real world. 
It is a great sin in both cases.

c) To falsely swear in order to unjustly 
acquire the property of a Muslim
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “He 
who takes an oath to acquire the property of a 
Muslim unjustly will meet Allaah and He will be 
angry with Him.” Then he (Salla-Allaahu ‘alayhi wa sal-

lam) recited Surat Aal-’Imran (3:77):

“Verily, those who purchase a small gain at the 
cost of Allaah’s Covenant and their oaths, they 

shall have no portion in the Hereafter (Para-
dise). Neither will Allaah speak to them, nor 
look at them on the Day of Resurrection, nor 

will He purify them, and they shall have a pain-
ful torment.”  [Al-Bukhaari and Muslim]

In another narration, he (Salla-Allaahu ‘alayhi wa sal-

lam) said: “He who misappropriates (takes unjust-
ly) the right of a Muslim by taking a false oath, 
Allaah will condemn him to the fire of Hell and 
forbid Paradise for him.” A person asked: “O  
Allaah’s Messenger! Even if it is something insig-
nificant!” He replied, “Yes, even if it is the twig of 
the Arak tree.” [Muslim]

d) Narrating whatever one hears with-
out verification
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “It is 
enough for a man to prove himself a liar when he 
goes on narrating whatever he hears.” [Muslim]

It is not just to accept everything one hears as 
true without verifying it, nor is it right to convey 
it to others, because it is quite possible that what 
one has heard is untrue, and by communicat-
ing it to others, one adds it to his own lies. It is, 
therefore, necessary that one should make sure 
that what he transmits to others is true.

e) Hiding the defects of merchandise 
when selling and buying
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The 
seller and buyer have the right to keep or return 
goods as long as they have not parted or till they 
part; and if both the parties speak the truth and 
described the defects and qualities (of the goods), 
then they would be blessed in their transaction, 
and if they told lies or hid something, then the 
blessings of their transaction would be lost.” 
[Agreed upon]

Truthfulness is a means of attaining blessings in 
the business, while falsehood and hiding defects 
of the merchandise detracts from its blessing.

For example, one intends to sell a car, so he lies 



and says that his car is new, clean, runs very 
good, never been in an accident, etc. If he sells 
this car whilst hiding its defects, there will be no 
blessing in this sale.

5 The Punishment of Lying

The Prophet (Salla-Allaahu ‘alayhi wa sallam) saw in a 
vision (and the dreams of the Prophets are inspi-
ration from Allaah) that two angels in the form 
of men woke him up and told him to proceed:
“…So we proceeded and came to a man lying in 
a prone position and another man standing over 
his head with an iron hook, and behold, he would 
put one hook on the side of the man’s mouth and 
tear off that side of his face to the back (of the 
neck), and similarly tear his nose from front to 
back, and his eyes from front to back. Then he 
turned to the other side of the man’s face and 
did just as he had done with the first side. He 
had hardly completed that (second) side when 
the first returned to its normal state. I said to 
my two companions: “Subhaan Allaah! Who are 
these?” They said, “Proceed, proceed.” So we pro-
ceeded…”

Later, the two angels told him (Salla-Allaahu ‘alayhi 

wa sallam) that the man he came upon, whom the 

sides of his mouth, nostrils, and eyes were torn 
off from front to back, was a man who goes out 
of his house in the morning and tells lies that are 
spread all over the world. [Al-Bukhaari]

6 Falsehood that is permissible

Although falsehood is forbidden, there are cir-
cumstances where it is lawful. The Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) said: “A liar is not the one 
who tries to bring about reconciliation between 
people and speaks good to avert dispute or con-
vey good.” [Al-Bukhaari]

It may be concluded that falsehood is per-
missible in the following three cases:

a) While fighting Jihaad in the Cause of Allaah

b) To reconcile people

c) For the husband to please his wife and the wife 
to please her husband.

Source: 
Sharh Riyadus-Saliheen by Shaikh Ibn ‘Uthaimeen 

(Rahimahullaah).
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Q1  In Surah Al Falaq we seek protection 
from three with the name Ar-Rabb ? 

What are they? 

A  1. Evil of the night, 2. evil of women 
who blow into knots, 3. evil of the en-

vier.

Q2 In Surah An-Naas we seek protection 
of one thing with three of Allaah’s  

               Names? 

A  The whispers of Shaytan (Waswaas) - 
the Names of Allaah are the King, the  

           Lord, and God of mankind.

Q3 What are the two signs that one 
has pride? 

A  “Pride is disdaining the truth (out of 
self-conceit) and contempt for the  

 people.” [Muslim]

Q4  What are the three actions of the 
Angels mentioned in the beginning 

of Surah As Saffat? 

 A  1. Standing in rows in obedience to  
     Allaah. 

 2. Move the clouds in a good way. 
 3. Rememberance of Allaah.

Q5 When Allaah swears an oath by 
something in the Qur’an, what 

does this indicate? 

A  The great importance of that matter 
and the magnification of it.



Praise be to Allaah and peace and blessings be 
upon His Messenger, his family, and his Com-
panions. The Permanent Committee for Schol-
arly Research and Ifta’ reviewed the question 
submitted to His Excellency the Chairman of the 
Departments of Scholarly Research, Ifta’, Da`wah 
and Guidance by the Executive Secretary of Pun-
jab Child Welfare Council, which was referred to 
the Committee from the General Secretariat of 
the Council of Senior Scholars with the No. 2/86, 
in 15/1/1392 /A.H. 

In his question, the Executive Secretary of Punjab 
Child Welfare Council inquired about the rulings 
regarding the rights of inheritance of an adopted 
child

The Committee replied:

1Adoption was known during Jahiliyyah 
(pre-Islamic time of ignorance) before the 

message of our Prophet (Salla-Allaahu ‘alayhi wa sal-

lam). The adopted children used to be attributed 
to their adoptive fathers, had the right to inherit 
from them, and be in Khulwah (be alone with a 
member of the opposite sex) with their adoptive 
mother and adoptive sisters as they were unlaw-
ful for them to marry. To sum up, an adopted child 
used to have the same rights as a biological son. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) adopted 
Zayd ibn Haarithah ibn Sharahil Al-Kalby before 
the Revelation and he was called Zayd ibn Mu-
hammad. Adoption remained in effect until the 
third or fifth year of Hijrah.
 

2Afterwards, Allaah (Ta’ala) ordered that adopt-
ed children be attributed to their biological 

fathers. 

If the names of their biological fathers were not 
known, they were fellow Muslim brothers and 
were the freed bondsman of the adoptive per-
son. Allaah has forbidden that the adoptive par-

ent attribute the child to himself.
Moreover, He prohibited that a child be attribut-
ed to other than his biological father except if it 
occurred accidentally. Allaah has indicated that 
this ruling is fair as it entails speaking the truth, 
protecting the lineage and honor, and preserving 
the inheritance rights of the true heirs. Allaah 
states: 
”...nor has He made your adopted sons your real 
sons. That is but your saying with your mouths. 
But Allaah says the truth, and He guides to the 
(Right) Way. Call them (adopted sons) by (the 
names of) their fathers: that is more just with  
Allaah. But if you know not their father’s (names, 
call them) your brothers in faith and Mawaalî-
kum (your freed slaves). And there is no sin on 
you concerning that in which you made a mis-
take, except in regard to what your hearts delib-
erately intend. And Allaah is Ever Oft-Forgiving, 
Most Merciful.” [Surat Al-Ahzaab (33:4-5)]
   
The Prophet (Salla-Allaahu ‘alayhi wa sallam) stated: 
“Whoever knowingly claims to belong to anyone 
other than his father, he will be denied Paradise.” 
[Related by Ahmad, Al-Bukhaari, Muslim, Abu 
Dawoud, and Ibn Maajah]
 
He (Salla-Allaahu ‘alayhi wa sallam) also said: “Who-
ever claims to be the son of anyone other than 
his father, or the slave of anyone other than his 
master, on him will be the curse of Allaah contin-
ually until the Day of Resurrection” [Related by 
Abu Dawoud and authenticated by Al-Albaani]
 

3By prohibiting adoption, the rulings of the 
Jahiliyyah regarding this matter, and which 

continued throughout the early Islamic era were 
put to an end. Firstly, neither the adoptive parent 
nor the adoptee has the right to inherit from the 
other and each has to do good to the other dur-
ing his lifetime and after his death. The adoptive 
parent may bequeath to the adoptee no more 
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than one third of his estate. The Shari`ah (Islam-
ic law) has indicated the rulings of inheritance 
and pointed out the rightful heirs in detail and 
neither an adoptive parent nor the adoptee are 
among them.

Allaah has stated the rights of inheritance in 
general and acts of righteousness and kindness 
in His Statement: 
“And blood relations among each other have 
closer personal ties in the Decree of Allaah (re-
garding inheritance) than (the brotherhood of) 
the believers and the Muhajiroon (emigrants 
from Makkah), except that you do kindness to 
those brothers (when the Prophet (Salla-Allaahu 

‘alayhi wa sallam) joined them in brotherhood ties).” 
[Surat Al-Ahzaab (33:6)]
Secondly, Allaah has permitted an adoptive fa-
ther to marry the wife of his adopted son after 
the latter divorces his wife, as this was forbidden 
during the Jahiliyyah. Allaah ordered His Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) to do so, so 
that it would be a strong and powerful solution 
to demolish the customs of Jahiliyyah. Allaah 
(Exalted be He) states: 
“So when Zaid had accomplished his desire from 
her (i.e. divorced her), We gave her to you in mar-
riage, so that (in the future) there may be no diffi-
culty to the believers in respect of (the marriage 
of) the wives of their adopted sons when the lat-
ter have no desire to keep them (i.e. they have 
divorced them). And Allaah’s Command must be 
fulfilled.” [Surat Al-Ahzaab (33:37)] Thus, Allaah 
ordered the Prophet (Salla-Allaahu ‘alayhi wa sallam) to 
marry Zaynab bint Jahsh (Radia-Allaahu ‘anha) af-
ter her husband Zayd ibn Haarithah (Radia-Allaahu 

‘anhu) divorced her.
 

4 It becomes clear from what has been previ-
ously mentioned that eliminating adoption 

does not mean banning sublime human emo-
tions and Islamic rights such as brotherhood, 
love, maintaining the ties of kinship, kind treat-
ment and all other principles that have to do 
with noble characteristics and inspiration to do 
good. Firstly, a person may say to someone who 
is younger than himself: “O my son” as a way 
of showing kindness to him and expressing care 
and compassion, so that he may feel comfort-
able with him, listen to his advice or get him to 
do something for him. A person may also say to 
someone who is older than him: “O my father” by 
way of honoring him and softening his heart to-
wards him so that he may receive kind treatment 
and sincere advice from him, and he may get his 
support and help. Thus, good manners will pre-
vail in society and the ties between people will 

be strengthened, and all people will feel a sense 
of sincere brotherhood in humanity and faith.

Islam encourages us to cooperate in righteous-
ness and piety and it exhorts all people to love 
one another and treat one another kindly. Allaah 
(Exalted be He) states: 
“Help you one another in Al-Birr and At-Taqwaa 
(virtue, righteousness and piety); but do not help 
one another in sin and transgression.“ [Surat Al-
Ma’idah (5: 2)] 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) stated: 
“The similitude of believers in regard to mutual 
love, affection, and empathy is that of one body; 
when any limb of it aches, the whole body aches 
because of fever and sleeplessness.” [Related by 
Ahmad and Muslim] 

He (Salla-Allaahu ‘alayhi wa sallam) also stated: “A be-
liever to another believer is like a wall of bricks 
supporting each other.” [Related by Al-Bukhaari, 
Muslim, At-Tirmidhi, and An-Nasaai’] This in-
cludes caring for orphans, the needy, those who 
are unable to earn a living and those whose 
fathers are not known - by looking after them, 
bringing them up and taking care of them, so 
that there will be no one in society who suffers or 
is neglected. This will help the Ummah (nation) 
to avoid the bad consequences of children be-
ing brought up in a negative way, who may rebel 
against society because they feel they have been 
harshly treated or ignored by society. Muslim 
governments should set up homes for the unem-
ployed, orphans, foundlings and those who have 
no one to provide for them, and those who come 
under the same rulings as them. If the Bayt-ul-
Mal (Muslim finance house) does not have suf-
ficient funds to care for their needs, they must 
seek help from those members of the Ummah 
who are well off. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) stated: 
“Any believer who leaves behind wealth, it is to 
be inherited by his kin if he has kin, and whoev-
er leaves behind a debt or dependents, let them 
come to me for I will take care of them.” [Related 
by Al-Bukhaari]

May Allaah grant us success. May peace and 
blessings be upon our Prophet Muhammad, his 
family, and Companions.

The Permanent Committee for Scholarly Research and 
Ifta’ [Fatwa no. 53, Part no. 20, page 344)]
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Q  Does Islaam allow us to adopt the or-
phans? 

Praise be to Allaah

A  There is a difference between adoption 
and sponsoring orphans. 

Adoption means that a man takes an orphan 
and makes him like one of his own children, 
calling him after him, so that the orphan is not 
allowed to marry one of the man’s daughters, 
and so the sons of the adoptive father are re-
garded as brothers of the orphan and his daugh-
ters are regarded as his sisters, and his (the fa-
ther’s) sisters are regarded as his paternal aunts, 
and so on. This was one of the things that was 
done during the first Jahiliyyah, and some of the  
Sahaabah carried the names of their adoptive 
fathers. This was the case of Al-Miqdaad ibn 
Al-Aswad, whose real father’s name was ‘Amr; 
he was called ibn (son of) Al-Aswad after the 
man who had adopted him. 

This continued into the early days of Islam, until 
Allaah forbade that, according to a well-known 
story:
Zayd ibn Haarithah (Radia-Allaahu ‘anhu) was called 
Zayd ibn Muhammad and he was the husband of 
Zaynab bint Jahsh (Radia-Allaahu ‘anha), then Zayd 
divorced her.
It was narrated that Anas (Radia-Allaahu ‘anhu) said 
that when Zaynab’s ‘Iddah came to an end, the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said to Zayd ibn Haarithah: “Go and tell her 
about me (that I want to marry her).” So he went 
to her and found her kneading dough. He said: 
“O Zaynab, good news. The Messenger of Allaah 
wants to marry you.” She said: “I will not do an-
ything until I consult with my Lord.” Then she got 
up and went to her prayer-place, then the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) came 
and entered upon her. 

Concerning this, Allaah revealed the words (in-
terpretation of the meaning): 
“And (remember) when you said to him [Zayd 
ibn Haarithah (the freed slave of the Prophet)], 
on whom Allaah has bestowed grace (by guid-
ing him to Islam) and you [O Muhammad (Salla- 

Allaahu ‘alayhi wa sallam) too)] have done favor (by 
manumitting him): ‘Keep your wife to yourself, 
and fear Allaah.’ But you did hide in yourself (i.e. 
what Allaah has already made known to you, that 
He will give her to you in marriage) that which  
Allaah will make manifest, you did fear the peo-
ple (i.e. their saying that Muhammad married the 

divorced wife of his manumitted slave) whereas 
Allaah had a better right that you should fear 
Him. So when Zayd had accomplished his desire 
from her (i.e. divorced her), We gave her to you in 
marriage, so that (in the future) there may be no 
difficulty for the believers in respect to (the mar-
riage of) the wives of their adopted sons when 
the latter have no desire to keep them (i.e. they 
have divorced them). And Allaah’s Command 
must be fulfilled.” [Surat Al-Ahzaab (33:37)] 
[Narrated by Muslim, 1428] 

B  Allaah has forbidden adoption because it 
causes knowledge of people’s lineage to 

be lost, and we have been commanded to pre-
serve people’s lineage. 

It was narrated from Abu Dharr (Radia-Allaahu ‘anhu), 
that he heard the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) say: “There is no man who knowingly calls 
himself after someone other than his father but 
he has committed Kufr. Whoever claims to belong 
to people to whom he has no ties of blood, let 
him take his place in Hell.”  [Muslim, 61; Al-Adab 
Al-Mufrad no. 433]

What is meant by “committed Kufr” is that he has 
done an act of Kufr, not that he is beyond the 
pale of Islam.
This may generate hatred and resentment be-
tween the adopted son and the children of the 
adoptive father, because it will cause them to 
lose out on something that is rightfully theirs, 
which will go to this orphan unlawfully, who 
they know is not entitled to it as they are.

Sponsoring an orphan means that a man brings 
the orphan to live in his house, or he sponsors 
him somewhere other than his house without 
giving him his name or forbidding that which is 
permitted or permitting that which is forbidden, 
as is the case with adoption. Rather the one who 
sponsors an orphan is doing a generous deed. So 
there can be no comparison between one who 
sponsors an orphan and one who adopts a child, 
because of the great difference between them 
and because sponsoring orphans is something 
which is encouraged in Islam.

Allaah says (interpretation of the meaning):
“…And they ask you concerning orphans. Say: 
‘The best thing is to work honestly in (regards) 
their property, and if you mix your affairs with 
theirs, then they are your brothers. And Allaah 
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Allaah (Ta’ala) says in Surat Al-Ma’idah [5:6]: 

“Rub (by passing wet hands over) your heads.”

‘Abdullaah ibn Zaid (Radia-Allaahu ‘anhu) narrated as 
regards the ablution of the Prophet (Salla-Allaahu 
‘alayhi wa sallam): “…and then put his hands in the 
water and then passed them over his head by 
moving his hands forwards and backwards once.” 
[Al-Bukhaari and Muslim] 

In another version: “He started at the front of 
his head until he moved them (his hands) to the 
back, then he brought them back to the place 
where he had started.” And Al-Bukhaari (Rahima-
hullaah) made the title of this chapter: To pass wet 
hands over the whole head during ablution. 

Ibn Qudamah said in Al-Mughni (1/142): “Some 
claim that the letter ‘Baa’ in the word ‘Ru’oosi-

kum’ (heads) indicates something partial, i.e. 
part of the head; as if the statement is ‘wipe part 
of your heads.’ However, our view is that the ‘Baa’ 
in Allaah’s statement does not indicate some-
thing partial, rather it is for attachment (to make 
something stick), i.e. it is obligatory to make some 
of the water which one is wiping the head with to 
stick to the head. [Also see Majmoo’ al-Fatawa 
21/123]. The statement, ‘Rub your heads’ refers 
to the entire head as Allaah (Ta’ala) says concern-
ing Tayammum: 

‘…then perform Tayammum with clean earth 
and rub therewith your faces and hands.’ [5:6]

The entire face must be wiped in Tayammum, 
and the same applies to the hand in this case. 
Accordingly, whoever claims that the letter ‘Baa’ 
means ‘part’ is mistaken. This contradicts the  
Arabic language.” [End quote – Also see Majmoo’ 
al-Fatawa by Ibn Taymiyah] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in Sharh 
al-Mumtie’: “If he wipes the forelock only and 
not the rest of the head, that is not sufficient, 
because Allaah (Ta’ala) says (interpretation of the 
meaning): “Rub (by passing wet hands over) your 
heads.” [5:6] And He (Ta’ala) did not say: ‘part of 
your heads’.” [End quote] 

Using new water for the ears 

‘Abdullaah ibn Zaid (Radia-Allaahu ‘anhu) said that 
he saw the Messenger of Allaah (Salla-Allaahu ‘alayhi 

knows him who means mischief (e.g. to swallow 
their property) from him who means good (e.g. 
to save their property). And if Allaah had wished, 
He could have put you into difficulties. Truly,  
Allaah is All-Mighty, All-Wise’.” [Surat Al-Baqa-
rah (2:220)]

The Messenger (Salla-Allaahu ‘alayhi wa sallam) said 
that sponsoring orphans is a means of being to-
gether with him in Paradise. 

It was narrated that Sahl ibn Sa’d (Radia-Allaahu 

‘anhu) said: The Messenger of Allaah (Salla-Allaahu 

‘alayhi wa sallam) said: “I and the one who sponsors 
an orphan will be like this in Paradise.” – and he 
gestured with his index and middle fingers, hold-
ing them slightly apart. [Al-Bukhaari, no. 6005; 
At-Tirmidhi, no. 1918]

But we must point out that when these orphans 
reach adolescence, they must be separated from 
the wives and daughters of the sponsor. We 
should not do good with one hand and do evil 
with the other. We should also note that the one 
who is sponsored may be an orphaned girl and 
she may be beautiful and may become attractive 
before adolescence, so the sponsor must watch 
his sons lest they fall into doing Haraam things 
with the orphans, because this could happen and 
be a means of causing mischief which will be dif-
ficult to put right. 

We encourage our brothers to sponsor orphans, 
for this is something that is rarely done except 
by those whom Allaah has made righteous and 
caused them to love good and feel compassion 
for the orphans and the poor.

And Allaah knows best. Shaikh Saalih Al-Munajjib , Islamqa, no. 520

Mistakes in Tahaarah 
(Purification) and 
Wudu’ (Ablution)  

Part 3
Wiping only the front part of the head 

(i.e. wiping over the forelock only)  
 

لك  من خن  
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wa sallam) performing Wudu’. He rinsed his mouth, 
then his nose, then he washed his face three 
times, his right hand (up to the forearm) three 
times, and the other three times, then wiped his 
head with water other than what was left on his 
hand, and washed his feet until he had cleansed 
them.” [Muslim no. 236] 

Imaam An-Nawawi (Rahimahullaah) said: “This 
means that he (Salla-Allaahu ‘alayhi wa sallam) wiped 
his head with new water and not the remaining 
water on his hands.” [End quote] 

Imaam Ibn Al-Qayyim (Rahimahullaah) also said: 
“He (Salla-Allaahu ‘alayhi wa sallam) used to wipe his 
ears with his head; wiping their inside and out-
side. And it is not affirmed that he (Salla-Allaahu 
‘alayhi wa sallam) took new water to wipe them.” 
[End quote – Zaad al-Ma’ad] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in his 
Fatawa (4/141): “It is not obligatory to take new 
water for wiping the ears. Rather, it is not rec-
ommendable to do that according to the most 
correct point of view. This is because all those 
who described the Wudu’ of the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) did not mention that he had 
taken new water for wiping his ears. It is better to 
wipe the ears with the remaining wetness on the 
hands after wiping the head.” [End quote] 

Wiping the neck during Wudu’ 

There are those who say that one should wipe 
the neck during Wudu’, their evidence being the 
narration in which the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) said: “Wiping the neck is a protec-
tion from Al-Ghull (a yoke or iron collar placed 
around the neck).” 
An-Nawawi (Rahimahullaah) said in Sharh al-Mu-
hadh-dhab that it is a fabricated Hadeeth. Also, 
Shaikh Al-Albaani (Rahimahullaah) graded it as 
Mawdoo’ (fabricated) in As-Silsilah ad-Da’eifa 
no. 64. 

Imaam Ibn Al-Qayyim (Rahimahullaah) said in Zaad 
al-Ma’ad (1/195): “There is no Saheeh Hadeeth 
from the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
about wiping the neck at all.” [End quote] 

The author of ‘Awn al-Ma’bood said: “Due to the 
weakness of the Hadeeth, it is not recommenda-
ble to wipe the neck during Wudu’ by wiping the 
neck with one’s fingers after finishing the wip-
ing of the head. This way of wiping the neck is 
neither affirmed in a Saheeh or Hasan Hadeeth. 
Rather, all the quoted narrations regarding the 
wiping of the neck are weak as all the Scholars 
have declared. Accordingly, it is not permissible 
to take these Ahadeeth as proofs.” [End quote – 
summarized] 

The Permanent Committee for Scholarly Research 
and Iftaa was asked about the permissibility 
of wiping the neck during Wudu’. They replied: 

“There is no proof in either the Book of Allaah or 
the Sunnah of His Messenger (Salla-Allaahu ‘alayhi wa 
sallam) that wiping the neck is a Sunnah of Wudu’ 
(i.e. part of Wudu’), so it is not prescribed to wipe 
it.” [End quote] 

Wiping the head three times 

‘Abdur-Rahmaan ibn Abi Laila (Radia-Allaahu ‘anhu) 
narrated: “I saw ‘Ali (Radia-Allaahu ‘anhu) performing 
ablution. He washed his face three times and his 
hands three times and wiped his head once. Then 
he (‘Ali) said: ‘The Messenger of Allaah (Salla- 
Allaahu ‘alayhi wa sallam) used to perform ablution in 
this way.’” [Saheeh Abu Dawoud and authenti-
cated by Al-Albaani who graded it Saheeh] 

Abu Dawoud (Rahimahullaah) said: “All the authentic 
narrations quoted by ‘Uthmaan (Radia-Allaahu ‘anhu) 
indicate that wiping the head should be once. 
They mentioned that Wudu’ is performed thrice 
and said in them: “And he wiped his head” with-
out mentioning the number of times he wiped 
his head as they mentioned regarding the other 
parts of Wudu’. 

Al-Haafidh Ibn Hajar (Rahimahullaah) said in Al-
Fat’h (1/298): “From the strongest proofs on not 
wiping the head more than once is the famous 
Hadeeth which is authenticated by Ibn Khuzaimah 
and others on the authority of ‘Abdullaah ibn 
‘Amr ibn Al-‘Aas (Radia-Allaahu ‘anhu) in the descrip-
tion of ‘Wudu in which he said that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said after he finished 
the performance of Wudu’: “This is Wudu’, and 
whoever does more than this has transgressed 
the limits and wronged himself.” In the narration 
reported by Sa’eid ibn Mansoor (Radia-Allaahu ‘anhu) 
is a clear statement that he (Salla-Allaahu ‘alayhi wa 
sallam) wiped his head once only. This proves that 
it is not recommendable to wipe the head more 
than once.” [End quote] 

Renewing Wudu’ without offering Salaat by the 
previous Wudu’ 

Shaikhul-Islam Ibn Taymiyah (Rahimahullaah) said 
in al-Fatawa (21/376): “The Fuqahaa’ (jurists) 
asked as regards the one who has offered Salaat 
(prayer) by the first Wudu’; is it recommendable 
for him to renew his Wudu’? As for him who has 
not offered Salaat (prayer) by his first Wudu’, it is 
not Mustahabb (recommended) for him to renew 
the Wudu’; rather, it is considered a Bid’ah; con-
tradicting the Sunnah of the Messenger of Allaah 
and the consent of the Muslims during his life-
time and after it till this time.” [End quote]

Sources:

1. Some mistakes in the Tahaarah and Salaat and mistakes 
in attending the Masaajid, compiled by ‘Abdul-‘Azeez ibn 
Muhammad as-Sadhaan.

2. Pointing to 100 mistakes in the Taharah, by Sulyman ibn 
‘Abdur-Rahmaan al-‘Eesa
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comPIlatIon of the qur’an In hIs era

Under the rule of ‘Uthmaan (Radia-Allaahu ‘anhu), 
Muslims expanded the Islamic State in every di-
rection. Many of the inhabitants of the conquered 
lands accepted Islam. Those who kept their reli-
gions were treated justly and mercifully. People 
spoke different languages and dialects. In addi-
tion, dialects began affecting the standard Ar-
abic language. ‘Uthmaan (Radia-Allaahu ‘anhu) was 
very keen to keep the language of the Qur’an 
as it had been purely revealed from Allaah. He 
was worried when he realized that the people 
throughout parts of the empire were reading 
the Qur’an in different dialects. ‘Uthmaan (Radia- 
Allaahu ‘anhu) had all the copies of the Qur’an 
available at the time collected. He then chose 
four prominent Companions and got them to 
compile the Qur’an in the dialect of the Quraish. 
Upon completing the job, ‘Uthmaan (Radia-Allaahu 
‘anhu) sent a copy to each side of the empire and 
ordered them to destroy any other copies of the 
Qur’an.
Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated: Hud-
haifah ibn al-Yamaan (Radia-Allaahu ‘anhu) came to 
`Uthmaan (Radia-Allaahu ‘anhu) at the time when the 
people of Sham (Syria) and the people of Iraq 
were waging war to conquer Armenia and Azer-
baijan. Hudhaifah was afraid of their (the people 
of Sham and Iraq) differences in the recitation of 
the Qur’an, so he said to `Uthmaan: “O chief of 
the Believers! Save this nation before they differ 
about the Book (Qur’an) as the Jews and Chris-
tians did before.” So `Uthmaan (Radia-Allaahu ‘anhu) 
sent a message to Hafsah (Radia-Allaahu ‘anha) say-
ing: “Send us the manuscripts of the Qur’an so 
that we may compile the Qur’anic materials in 
perfect copies and return the manuscripts to you.” 
Hafsah (Radia-Allaahu ‘anha) sent them to `Uthmaan. 
`Uthmaan then ordered Zaid ibn Thaabit, `Ab-
dullaah ibn az-Zubair, Sa`id ibn al-‘Aas and ̀ Ab-
dur-Rahmaan ibn Haarith ibn Hisham to rewrite 
the manuscripts in perfect copies. `Uthmaan said 
to the three Quraishi men: “If you disagree with 
Zaid ibn Thaabit on any point in the Qur’an, then 
write it in the dialect of Quraish, the Qur’an was 
revealed in their tongue.” They did so, and when 
they had written many copies, `Uthmaan (Ra-
dia-Allaahu ‘anhu) returned the original manuscripts 
to Hafsah. `Uthmaan (Radia-Allaahu ‘anhu)  sent one 
copy of what they had copied to every Muslim 
province, and ordered that all the other Qur’anic 
materials, whether written in fragmentary man-
uscripts or whole copies, be burnt. [Al-Bukhaari 
no. 4987]

hIs fear
He was pious and fearful of Allaah and the reck-
oning of the Hereafter.

On the authority of Hani, his freed slave: “When 
‘Uthmaan ibn ‘Affaan (Radia-Allaahu ‘anhu) stood 
beside a grave, he would weep until his beard 
became wet. It was said to him: ‘You remem-
ber Paradise and Hell, and you do not weep, but 
you weep for this?’ He said: ‘The Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa sallam) said: ‘The grave 
is the first stage of the Hereafter. Whoever is de-
livered from it, what comes after it is easier. If he 
is not delivered from it, then what comes after it 
is harder.’” He said that the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) said: “I have never seen 
any horrible scene but the grave is more horri-
ble.” [Ibn Maajah no. 4267 and authenticated by 
Al-Albaani]

‘Uthmaan (Radia-Allaahu ‘anhu) used to say: “If I were 
between Paradise and Hell not knowing which of 
them I would be commanded to enter, I would 
choose to be made into ashes before coming to 
know to which of them I would be ordered into.” 
[Hilyatul-Awliya’]
His Taqwa (consciousness of Allaah) prevented 
him from narrating the Ahadeeth of the Prophet 
although he was one of his closest Companions, 
being the husband of the two daughters of the 
Prophet, Ruqayyah (Radia-Allaahu ‘anha) and Umm 
Kulthum (Radia-Allaahu ‘anha).

‘Amr ibn Sa’d ibn Abu Waqqas said that he had 
heard ‘Uthmaan (Radia-Allaahu ‘anhu) saying, “What 
prevents me from narrating the Ahadeeth is 
my fear that I might not be the most heedful. I 
have heard the saying: ‘Whoever fabricates any 
speech, and attributes it to me, let him have his 
seat in Hellfire.’” [At-Tarikh Al-Kabir no. 2191]

hIs JustIce
Abul Furat said: One day, ‘Uthmaan (Radia-Allaahu 

‘anhu) said to his slave: “Indeed, once I pinched 
your ear, so retaliate against me.” He also said 

to the slave: “Pinch it intensely, for retaliation in 
this life is bearable while that in the Hereafter is 

unbearable.” [Ar-Riyadh An-Nadirah]

settIng the lImIts (PenaltIes) on the 
near and far

One of the great and immense deeds during his 
Caliphate was the appearance of the Hudood 
(Limits of Allaah).
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Al-Walid ibn ‘Uqbah was one of the nearest rel-
atives to him; he was his brother from his mother. 
Despite feeling pity for him and being compas-
sionate and merciful, ‘Uthmaan (Radia-Allaahu ‘anhu) 
did not withhold his case (in a punishment pre-
scribed by Allaah).

Al-Haafidh Ibn Hajar said in Al-Fat’h: “’Uthmaan 
delayed setting the penalties upon him in or-
der to reveal the state of those who witnessed 
against him. When the matter became clear to 
him, he commanded to set the penalty on him.”
Hunain ibn al-Mundhir Abu Sasan reported: “I 
saw that Al-Walid was brought to ‘Uthmaan ibn 
‘Affaan (Radia-Allaahu ‘anhu) as he had prayed two 
Rak’ah of the dawn prayer, and then he said: “I 
will make an increase for you.” Two men bore wit-
ness against him. One of them was Humran who 
said that he had drunk wine. The second gave 
witness that he had seen him vomiting. ‘Uth-
maan (Radia-Allaahu ‘anhu) said: “He would not have 
vomited (wine) unless he had drunk it.” He said: 
“O ‘Ali, stand up and lash him.” ‘Ali said: “Hasan, 
stand up and lash him.” Thereupon Hasan said: 
“Let him suffer the heat (of Caliphate) who has 
enjoyed its coolness.” (‘Ali felt annoyed at this re-
mark) and he said: “O ‘Abdullaah ibn Ja’far, stand 
up and flog him,” and he began to flog him and 
‘Ali counted the stripes until they were forty. He 
(‘Ali) said: “Stop now,” and then he said: “Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) gave forty 
stripes, and Abu Bakr (Radia-Allaahu ‘anhu) also gave 
forty stripes, and ‘Umar (Radia-Allaahu ‘anhu) gave 
eighty stripes, and all these fall under the cate-
gory of the Sunnah, but this one (forty stripes) is 
dearer to me.” [Muslim no. 1707a]

hIs gentleness and mercy wIth hIs 
subJects

From the characteristics of ‘Uthmaan (Radia- 
Allaahu ‘anhu) was that he was a gentle person with 
a compassionate heart, and he was good and 
kind to his subjects.

Musa ibn Talhah reported: “I heard ‘Uthmaan, 
while he was on the Minbar (pulpit), and the 
Mu’adh-dhin was calling for the Salaat, and he 
was asking the people about them and their pric-
es (of goods), and about their sick people (rela-
tives). [Reported by Ahmad in his Musnad with a 
correct Isnaad]

some false accusatIons and lIes 
agaInst ‘uthmaan and the 

refutatIon

Ibn ‘Umar (Radia-Allaahu ‘anhuma) said: “You have de-
famed ‘Uthmaan regarding many things. If ‘Umar 
(Radia-Allaahu ‘anhu) did those things, you would not 
defame him.” [Reported by Ibn Abi Shaibah and 
its chain is Saheeh]

Al-Hasan al-Basri (Radia-Allaahu ‘anhu) said: “The 

commander of the believers, ‘Uthmaan (Radia- 
Allaahu ‘anhu)  worked for twelve years without an-
yone denying any of his emirates (rulership) tasks, 
until the rebellions came and then, by Allaah, 
the people of Madinah adulated (fawned on) this 
matter. [Reported by Al-Bukhaari in At-Tareekh 
As-Saghir and Ibn ‘Asaakir in his Tareekh with a 
correct Isnaad]

1. His opponents questioned: “Why did he not 
[‘Uthmaan (Radia-Allaahu ‘anhu)] kill ‘Ubaidul-
laah ibn ‘Umar when he (‘Ubaidullaah) killed 
Al-Hurmuzan despite his deserving the pen-
alty?”

The answer: ‘Uthmaan (Radia-Allaahu ‘anhu) had paid 
his debt (blood money) out of his own pocket af-
ter he consulted the Companions, because he is 
the Waliyy of blood of the killed person who has 
no Waliyy. This is according to the ruling: “The 
Sultan is the Waliyy of who has no Waliyy.” [Ta-
reekh Al-Molook wal-Umam by Ibn Al-Jawzi]

Ibn Al-Arabi said that the story of killing Al-Hu-
hurmuzan, Jufainah and the daughter of Abu 
Lu’lu’ah is not authentic. The authentic narration 
is that ‘Uthmaan (Radia-Allaahu ‘anhu) consulted the 
Muhaajirin and the Ansaar, and he did not kill 
a Muslim who killed a Kafir, and he gave blood 
money in its exchange. So there is no contraven-
tion (breach of ruling) in that. [Al-‘Awaasim min 
Al-Qawaasim by Ibn Al-‘Arabi] 

2. His opponents’ statement that ‘Uthmaan (Ra-

dia-Allaahu ‘anhu) appointed his relatives for rul-
ership are from among the false accusations 
against ‘Uthmaan (Radia-Allaahu ‘anhu); that he 
assigned his relatives: Mu’awiyah, ‘Abdullaah 
ibn ‘Aamir ibn Kuraiz, Marwan, and Al-Walid 
ibn ‘Uqbah and he gave Marwan one fifth of 
Africa.

Ibn Al-Arabi said: “That is all falsehood and 
unauthentic in its chain of narrations. As for 
Mu’awiyah, ‘Umar (Radia-Allaahu ‘anhu) is the one 
who assigned him and made all of Ash-Sham 
to be under his rulership and ‘Uthmaan (Radia- 
Allaahu ‘anhu) agreed with that. As for ‘Abdullaah 
ibn Kuraiz, he assigned him because of his no-
bility on both his maternal and paternal sides. 
As for appointing Al-Walid ibn ‘Uqbah, ‘Uthmaan 
(Radia-Allaahu ‘anhu) said: “I did not give him the rul-
ership because he is my brother, rather because 
he is the son of Umm Hakim, the aunt of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam).

Al-Walayah is a matter of Ijtihad. ‘Umar (Ra-
dia-Allaahu ‘anhu) isolated Sa’d ibn Abi Waqqas and 
preceded who was less than him in rank. And 
Marwan was a just man who was from among 
the eminent Imaams with the Companions, the 
followers and the Muslim jurists. The news of 
giving him one fifth of Africa is unauthentic. As 
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for giving the rulership to ‘Abdullaah ibn Abi Sarh 
who apostatized after embracing Islam; he re-
pented and became a good Muslim. He fought 
and participated in Jihaad like the pious, and he 
died offering Salaat. And one’s sins never breach 
the justice of the person as long as he has re-
pented.

3. His opponents’ statement that he expelled 
Abu Dharr to Ar-Rabthah

This is a great injustice and a great sin, as ‘Uth-
maan (Radia-Allaahu ‘anhu) was the most just and 
righteous man with respect to the prominent Sa-
habah, not offending or harming them. Rather, 
‘Uthmaan gave the choice to Abu Dharr. The evi-
dence for that is what Zaid ibn Wahab narrated: 
“I passed by Ar-Rabthah and said to Abu Dharr: 
‘What makes you to come to this place?’ He said: 
‘I will tell you. I was in Ash-Sham and Mu’awi-
yah and I studied the following verse [At-Tawbah 
(9:34)]:

“And there are those who hoard gold and silver 
and spend it not in the Way of Allaah: announce 

unto them a most grievous penalty.”

Mu’awiyah said: ‘This verse was revealed re-
garding the people of the Scriptures,’ and I (Abu 
Dharr) said: ‘It is regarding them and us.” We 
had a difference of opinion concerning that, so 
Mu’awiyah wrote to ‘Uthmaan. Thereupon ‘Uth-
maan (Radia-Allaahu ‘anhu) wrote to me telling me to 
come to him. When I came to him, he said to me: 
‘If you want to move (outside Madinah) but still 
be close to us that is fine.’ That is why I settled 
here (Ar-Rabthah).

When I (Abu Dharr) reached Al-Madinah and 
confronted the Caliph, ‘Uthmaan (Radia-Allaahu 
‘anhu) asked: ‘What have you done to make the 
Levantines complain a lot about you? Have you 
been too sharp tongued?’

I replied: ‘Only what I said is that people should 
not be given free rein to amass wealth to the 
detriment of others, under the slogan of ‘Allaah 
is the Owner of all things.’ ‘Uthmaan (Radia-Allaahu 
‘anhu) thereupon said: ‘My main task in this post 
of Caliphate is to observe the obligation enjoined 
on me by the Almighty Allaah and to see that 
people also perform their duties, but not to im-
pose an ascetic style of life on people. The only 
thing I can do is to advise them to be moderate in 
spending.’ With that answer, I sought the Caliph’s 
permission to leave Al-Madinah. Not only was I 
granted this permission, but I was also honored 
with a befitting entourage that comprised more 
than 20 camels and two servants.”

4. His opponents’ statement: that he (Radia- 

Allaahu ‘anhu) burned the Mus-haf:
The refutation: ‘Ali (Radia-Allaahu ‘anhu) said: “By  
Allaah, he didn’t burn them except in front of a 
group of Sahaabah of Allaah’s Messenger (Salla- 
Allaahu ‘alayhi wa sallam) whom he gathered togeth-
er. He asked them, ‘What do you say regarding 
the recitation which people differ about’? A man 
meets another man and says: ‘My recitation is 
better than yours’; this leads to Kufr. So we asked: 
‘What is the solution?’ He (Radia-Allaahu ‘anhu) said: 
‘I want to gather the people on one Mus-haf. If 
you have different views than these, who comes 
after you will differ more.’ We said: ‘Yes, we agree 
with what you say.’” [Minhaj As-Sunnah]

5. His opponents’ statement that he brought 
back the one who was expelled by Allaah’s 
Messenger (i.e. Al-Hakam ibn Al-‘Aas)

Ibn Taymiyah (Rahimahullaah) refuted this, saying: 
“This (expelling Al-Hakam) has not been af-
firmed and there is no chain of narration.”

6. His opponents’ statement that he was giving 
gifts from the money of Sadaqah

They accused him of giving gifts from the Sadaqah 
and the people denied it.

7. His opponents defamed him (Radia-Allaahu ‘anhu) 

for beating ‘Ammar ibn Yasir and ’Abdullaah 
ibn Mas‘oud (Radia-Allaahu ‘anhuma). Abu Nu’aim 
said, regarding the story of beating ‘Ammar 
until his intestines were cleft (cut) is not au-
thentic.”

Ibn Al-Arabi said: “As for beating ‘Ammar; that 
is falsehood and a lie and their claim that he 
beat Ibn Mas’oud and broke his ribs and did not 
give him his gifts for two years; that is a fabri-
cated lie and baseless.” [Tathbit Al-Imamah by 
Abu Nu’aim]

Ibn Taymiyah (Rahimahullaah) said: It is said that 
’Uthmaan had beaten Ibn Mas’oud and ‘Ammar. 
This will not defame any one of them; we wit-
ness and testify that they are in Jannah and that 
they are from the prominent Awliyaa’ of Allaah, 
the pious ones. And when ‘Umar (Radia-Allaahu 
‘anhu) beat ‘Ubayy ibn Ka’b with his stick, he saw 
people walking behind him, and he said: “This is 
humiliation for the followers and a Fitnah for the 
followed one.” [Minhaj As-Sunnah and Tarteeb 
Al-Afwaah]

To be continued.......
Sources:

1. Shining Stars among the Prophet’s Companions, by 
‘Abdul Basit Ahmad

2. As-haab Ar-Rasool by Mahmoud al-Masri

 

 رث يت ىت نت مت  ٱ ٱ
 ىف يث ىث نث مث  زث

ىق يف  

 
 
 
 
 

28



Slaughtering with the intent of feeding the poor and as a Sadaqah (act of charity) is 
permissible as long as it is not offered to repel an expected matter or to remove a 
harm that has already occurred. 

However, if one slaughters because there is a sick person in the family and one in-
tends with his shedding of blood to remove the harm from the sick person, then 
this is forbidden. The ‘Ulamaa’ said that is in order to eliminate all means which 
may be taken as a pretext (excuse) in this regard and lead to Shirk. This is be-
cause many people slaughter when they are sick, intending with this act to 
remove the sickness, thinking and believing that the sickness is due to the 
Jinn. They believe that shedding blood is a means to repel or remove a 
harm that has already occurred; this is Shirk. Undoubtedly this belief 
is forbidden and not permissible.

Some people slaughter in order to repel a harm 
(such as theft) caused by a human. This slaughter-
ing with the intention of repelling a harm is also 
forbidden. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Treat 
your sick ones with Sadaqah (charity).” [Saheeh 
Al-Jamie’ no. 3358]

Here the charity does not refer specifically to offering a 
sacrifice; rather it includes giving food, clothing, money, 
etc. excluding a sacrifice. This is because shedding of 
blood involves means to wrong beliefs, and the Shari’ah 
came to block the means that lead to Shirk. 

Offering a sacrificial animal after one’s relative is cured 
and discharged from the hospital is permissible, if the 
intention is to show gratitude to Allaah. Giving its meat 
to the poor or holding a feast and inviting people for that 
is also permissible. However, if one’s intention in slaugh-
tering is to prevent a sickness to return or a relapse that 
could happen, then this is considered a false belief and is 
forbidden.


