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1  Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said re-
garding Allaah’s Anger in his book ‘Al-Qa-

wl Al-Mufeed ‘Ala Kitaab At-Tawheed’: Allaah’s 
Anger is a real and established Attribute of  
Allaah, the Mighty and Sublime; and is unlike the 
anger of the creatures either in essence or effect. 
Those who give baseless interpretations to the 
texts of the Qur’an and Sunnah about Allaah’s 
Attributes say that Allaah’s Anger is retaliation 
against the disobedient. Some of them say that 
it is the wish for retaliation against whoever dis-
obeys Him. Allaah’s Messenger (Salla-Allaahu ‘alayhi 
wa sallam) said: “Allaah’s Anger has become deep 
(intensified) against those who take the graves of 
their Prophets as mosques.” 

All these are distortions of words because the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) did not say: 
“Allaah retaliated”; rather he said: “Allaah’s An-
ger became deep.” The Prophet (Salla-Allaahu ‘alayhi 

wa sallam) knows how to express himself; he knows 
the difference between Allaah’s Anger and retal-
iation - he is the most sincere and knowledgea-
ble of the creatures about his Lord. Thus, it is not 
possible that he give an expression while intend-
ing the contrary. If he had done that, he would 

have been confusing - Allaah forbid! 

So, anger is neither retaliation nor a wish for re-
taliation. Anger is a real and established Attrib-
ute of Allaah befitting His Mightiness, dissimilar 
to the anger of the creatures in essence and im-
pact.

There are differences between the creatures’ an-
ger and the Anger of the Creator: 

The creature’s anger is essentially an ebullition 
(overflowing of emotion), outburst, and a burn-
ing coal that the Shaytaan hurls in the heart of 
the son of Adam causing him to flame up. As for 
the Creator’s Anger, it is an attribute that is not 
similar to this. He the Exalted says: 

“There is nothing like unto Him, and He is the 
All-Hearer, the All-Seer.” [Surat Ash-Shoora 

(42:11)]

Impact of Belief in the Attribute Anger of Allaah



The anger of humans brings about nega-
tive consequences. When a person is an-
gry he might do obnoxious things; kill an in-
dividual against whom he vents his anger, 
and perhaps divorce his wife or break dish-
es and things like that. But Allaah’s Anger is 
only ever accompanied by laudable effects 
since He is The Wise. Thus, it is not possible 
that His Anger is followed by other than per-
fect Actions, suitable for its circumstance. So,  
Allaah’s Anger is not like the anger of the crea-
tures either in essence or effect. 

When we say this, we are not attributing to  
Allaah, something similar to the attributes 
of the creatures. Rather, we have ascribed to 
Him attributes that show power and perfect 
authority. This is because anger points to the 
ability of the angry to retaliate with absolute 
dominion. Therefore, with regards to the Cre-
ator, it is an Attribute of perfection, but with 
respect to the creatures, it is an attribute of 
deficiency. 

Allaah’s saying clearly shows the baselessness 
of interpreting anger to mean retaliation: 

“So when they angered Us, We punished 
them, and drowned them all.” 

[Surat Az-Zukhruf (43:55)]

This is due to the fact that the word ‘aasafoo-
na’ (Angered Us) is ‘aghdaboona’ (they arouse 
our anger). So, He made the ‘Intiqaam’, (retali-
ation), different from anger; in fact, He made it 
an effect consequent upon it (i.e. Anger). 

2  Belief in Allaah’s Attributes of Anger and 
Wrath should make one avoid the means 

of attaining Allaah’s Anger, such as killing a 
believer deliberately, or pursuing what angers  
Allaah of apostasy, disbelief, disobedience, 
rebellion, and abandonment of legal obliga-
tions. 

From among the causes of Allaah’s 
Anger are: 

a) Taking the graves of the Prophets as mosques

Maalik recorded in Al-Muwatta’ that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “O 
Allaah! Do not make my grave an idol that is 
worshipped. May the Anger of Allaah be se-
vere upon a people who take the graves of 
their Prophets as Masaajid.” [Authenticated by 
Al-Albaani in Mishkat Al-Masabeeh no. 715 
and graded Saheeh] 

One of the greatest causes of Allaah’s Anger is 
committing Shirk and directing worship to oth-
er than Allaah Who deserves to be worshipped 
without associates. Allaah (Ta’ala) says about 
the people of Aad in Surat Al-A’raaf (7:70): 

“They said: ‘You have come to us that we 
should worship Allaah Alone and forsake 

that which our fathers used to worship. So 
bring us that wherewith you have threat-

ened us if you are of the truthful.’”

Then Allaah (Ta’ala) commands His Prophet Hud 
(‘Alayhis-salaam) to tell them: 

 

“(Hud) said: ‘Torment and wrath have al-
ready fallen on you from your Lord.’” [7:71]

This is because you had equalized these idols 
and names that you gave to false objects of 
worship, which you have called ‘gods’ (and lik-
ened them) to Allaah (Ta’ala). 
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b) Killing Prophets and Kufr (disbelief in Allaah) 

Allaah (Ta’ala) says in Surat Al-Baqarah (2:61) 
about Bani Israeel: 

مض خض  حض  جض  مص  خص   ٱ   

خف حف  جف  مغ  جغ  مع  مظجع   حط  

جل مك  لك  خك  جكحك  مق  حق   مف  

خل حل 

“And they were covered with humiliation 
and misery, and they drew on themselves 

the Wrath of Allaah. That was because 
they used to disbelieve the Ayaat (proofs, 
evidences, verses, lessons, signs, revela-

tions, etc.) of Allaah and killed the Prophets 
wrongfully. That was because they diso-

beyed and used to transgress the bounds 
(in their disobedience to Allaah, i.e. commit 

crimes and sins).”

c) Recognizing the truth but not accepting it, 
such as the Jews 

Allaah (Ta’ala) says in Surat Al-Fatihah [1:7]: 

“The Way of those on whom You have 
bestowed Your Grace, and not (the way) of 
those who earned Your Anger (such as the 
Jews), nor of those who went astray (such 

as the Christians).”

d) Using the name “The King of the Kings” 

Abu Hurairah and Ibn Abbaas (Radia-Allaahu ‘an-

hum) narrated that Allaah’s Messenger (Salla- 

Allaahu ‘alayhi wa sallam) said: “Allaah’s Anger be-
comes severe upon a man who named himself 
‘king of kings’. There is no king except Allaah.” 
[Saheeh Al-Jami’e no. 988 and Al-Albaani 
graded it Saheeh]

 e) The prevalence of Zina (adultery) and Ribaa 
(dealing with usury) in a community

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) said: “If Zina and Ribaa spread in a town, 
it causes Allaah’s Anger to befall on it.” [At-
Tabaraani and Al-Haakim and authenticated 
by Al-Albaani in Fiqh As-Seerah no. 342 and 
graded Saheeh] 

f) Not asking Allaah (Ta’ala) 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Indeed, he who does not ask Allaah,  
Allaah gets angry with him.” [Authenticated by 
Al-Albaani in Saheeh Al-Adab Al-Mufrad no. 
512 and graded Hasan] 

This is because such a person is either despair-
ing of Allaah’s Mercy or is arrogant. 

3  Some means of protection from Allaah’s 
Wrath 

It is incumbent on us to avoid all the means 
which are mentioned previously that incur  
Allaah’s wrath upon a person, such as: 

a) Avoid getting angry 
‘Abdullaah ibn ‘Amr (Radia-Allaahu ‘anhuma) nar-
rated that he asked Allaah’s Messenger (Sal-

la-Allaahu ‘alayhi wa sallam) of a matter that keeps 
him from the Anger of Allaah. He replied: “Do 
not be angry.” [Saheeh At-Targheeb no. 2747] 

b) Give charity secretly 
Mu’awiyah ibn Hidah (Radia-Allaahu ‘anhu) narrat-
ed that Allaah’s Messenger (Salla-Allaahu ‘alay-

hi wa sallam) said: “Indeed, the secret Sadaqah 
(charity) extinguishes the Anger of the Lord, 
the Blessed, the Most High.” [Saheeh At-Targh-
eeb no. 888 and graded Hasan Lighairihi by 
Al-Albaani, and graded Saheeh in Saheeh Al-
Jami’e no. 3759]
 

 ِّ  ُّ َّ ٍّ ٌّ  ٰى ٰر ٰذ ٱ
رئ ّٰ
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‘Aishah (Radia-Allaahu ‘anha) narrated: “One night I missed Allaah’s Messenger (Sal-

la-Allaahu ‘alayhi wa sallam) from his bed. I searched for him. When I found him, he 
was in a bowing or prostrating posture and he was reciting: 

ال �أنت هل �إ �سبحانك وحبمدك ال �إ
Subhanaka wa bi hamdika. La ilaaha illa Anta.

‘O Allaah! Glory be to You and all praise is due to You. There is none worthy of 
worship except You.’’’ [Muslim no. 485]

In another narration ‘Aishah (Radia-Allaahu ‘anha) said: “My hand fell over his feet 
while he was in prostration with his feet erect. He was supplicating: 

َّهُمَّ �إين �أُعوُذ ِبرَِضاَك ِمْن َسَِطَك َوِبُمَعافَاِتَك ِمْن ُعُقوبَِتَك َو�أُعوُذ ِبَك ِمنَْك اَل  �لل
�أْحِص ثَنَاًء عَلَْيَك �أنَْت َكَ �أثْنَيَْت عََل نَْفِسَك

Allaahumma inni a’udhu biridaaka min sakhatika, wa 
bi-mu’aafaatika min uqubatika, wa a’udhu bika minka, laa 

uhsi thana’an ‘alaika, anta kama athnaita ‘ala nafsika

‘O Allaah! I seek protection against Your Wrath in Your Pleasure. I seek protec-
tion in Your Pardon against Your chastisement. I am not capable of enumerat-

ing praise of You. You are as You have lauded Yourself.’” [Muslim no. 486]
 

Sources:
1. Sharh Al-‘Aqeeda Al-Wasitiyyah by Shaikh Ibn ‘Uthaimeen 
2. Sharh Al-‘Aqeeda Al-Wasitiyyah by Khalil Al-Harras 
3. Al-Qawl Al-Mufeed ‘Ala Kitab At-Tawheed by Shaikh Ibn ‘Uthaimeen 
4. Tayseer Al-Kareem 
5. Belief in z by ‘Umar Al-Ashqar 
6. IslamQA 
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Introduction: 
We are approaching a blessed month in which one will either come out as a 
winner or as a loser, having or not having his sins forgiven. It is indeed, a great 
opportunity in this life. Therefore, we need to have true Tawakkul on Allaah in 
order that He helps us to fast Ramadan in the way that is pleasing to Him. 

What is Tawakkul in brief? 
Ibn Rajab (Rahimahullaah) said: “It is true reliance of the heart on Allaah in attain-
ing one’s objectives, and it repels harm in one’s worldly and religious affairs in 
this world and in the Hereafter.”

This means, observing the fast in Ramadan and establishing its nights with Qi-
yam are considered objectives which cannot be attained except with true reli-
ance on Allaah. True reliance on Allaah is not setting up a program for oneself 
in Ramadan or before Ramadan and relying on it and saying: “I have enough 
time to do this and that. In the morning I can do this, in the afternoon I can do 
this, etc.” Rather, one should repel these feelings of reliance on oneself because 
even if there is no time, the Barakah is from Allaah. 

The first thing one should do is implore Allaah to make it easy, to help him to 
fast, recite the Qur’an, pray, etc. He should repel all means of tranquillity that 
he has when he relies on other than Allaah, i.e. repel all inclinations that are 
attached to a means. 

One may say: “Last Ramadan I tried to recite the Qur’an and I could not finish, 
it did not work, etc.” We say: “Implore Allaah, ask help from Him, and He will 
help you.” 
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In order for one’s Tawakkul to be truthful: 

1  One should free himself from his own 
might and strength and everyone else’s, 

i.e. adhere to “La Hawl wa La Quwwata Illa Bil-
laah” (There is no might for me or anyone, nor 

strength in attaining good, no matter how small 
or big except by Allaah). 

2  One should believe that all matters are in 
Allaah’s Hands and He is the only One Who 

is Able to fulfil one’s requests. Allaah (Ta’ala) says 
in Surat Hud [11:123]: 

 

“And to Allaah belongs the Ghaib (unseen) of 
the heavens and the earth, and to Him return 

all affairs (for decision). So worship Him [O 
Muhammad (Salla-Allaahu ‘alayhi wa sallam)] and put 

your trust in Him. And your Lord is not una-
ware of what you (people) do.”

If Allaah wills any matter, He will bring the 
means for it into existence. This is a very impor-
tant belief that should be well established in 
one’s heart. 
Bear in mind, it is not required for one to think 
about the means. Rather, it is required for one 
to think about Allaah; that if He wills anything, 
He just brings the means for it. Accordingly, one 
learns to rely on Allaah. 

3  One should be pleased and satisfied with 
Allaah’s decree for him. 

Since the slave has entrusted his affairs to  
Allaah to manage and has relied on Him while 
he trusts Him (Ta’ala) and trusts His choice (that it 
is the best for him), then, when Allaah chooses 
something for him, he should not show discon-
tent. This is a test for one’s pleasure with Allaah 
(Ta’ala).

Essence of Fasting
The month of Ramadan is a blessed month; its 
days are great and its blessings are abundant. It 
is the most blessed time of this worldly life. The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
gave great importance to this blessed month.

Allaah (Ta’ala) says in Surat Al-Baqarah that the 
days of Ramadan are a few days – 29 or 30. 
These days should make one come closer to  
Allaah, and attain more of one’s allegiance to 
Allaah (Ta’ala). 

When describing the meaning of fasting, the two 
forms of fasting should be drawn to one’s atten-
tion, 
1. The outer form of fasting, which is abstinence 

from food, drink and having sexual relations 
with one’s spouse.

2. The inner form of fasting, which is the fasting 
of the heart and the limbs which is to abstain 
from what angers Allaah and what displeas-
es Him. 
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Thus, there are two kinds of fasting: Hidden fast-
ing and apparent fasting. The apparent fasting is 
the fasting of the stomach and the private parts 
and the hidden fasting is the fasting of the heart 
and limbs from the prohibitions. These two kinds 
of fasting should be joined together during the 
month of Ramadan. 

It is wrong to think that fasting in Islam is to en-
dure hunger and thirst. If one thinks in this way, 
then there will be no difference between the hu-
mans’ fast and the fasting of many animals (like 
the fasting of camels and cattle). 

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Whoever does not give up lying speech 
(false statements) and acting on those lies and 
evil actions, etc. Allaah is not in need of his leav-
ing his food and drink, (i.e. Allaah will not accept 
his fasting).” [Al-Bukhaari] 

He (Ta’ala) informed us that we should not just 
focus on the fast of our stomachs and private 
parts while neglecting the fasting of our hearts 
and limbs. 

Four things affect the fasting: 
1) The look of the eyes 
2) The hearing of the ears
3) The desire of the belly
4) The speech of the tongue

Whoever protects these things has preserved his 
fasting, otherwise his fast will be deficient. 
If one refrains from eating and drinking from 
Fajr till Maghrib, he has performed his duty, 
but he did not keep his duty towards Allaah as  
Allaah wants from him, because he is committing 
Haraam; His eyes are not fasting from looking at 
the Haraam (unlawful), his ears are not fasting 
from listening to the Haraam, his tongue is not 
abstaining from lying speech and falsehood, etc. 

Abu Hurairah (Radia-Allaahu ‘anhu) used to say: 
“Backbiting violates fasting and asking forgive-
ness patches it. Whoever is able to bring a patched 
fasting, let him do so.” [Al-Baihaqi – Da’eef] 

Ibn Al-Munkadir used to say: “If the fasting per-
son backbites, his fast is violated and if he asks 
forgiveness his fast will be patched.” 

Mujaahid (Rahimahullaah) used to say: “There are 
two traits, whoever keeps away from them, his 
fast will be saved. They are backbiting and tell-
ing lies.”

The Salaf used to say that fasting could be vio-
lated; torn by some sins, and that is not by eat-
ing, drinking, or having sexual relations. They 
wanted to draw the attention to the inner, intrin-
sic (essential) nature of fasting, to the innermost 
(true quality) of fasting. 

Ibn Hajar (Rahimahullaah) said: “All the Scholars 
agreed that true fasting is of the one whose fast-
ing is saved from sins; sins of the tongue and sins 
of actions.” 

This is a very important matter that one should 
take care of in his fasting, the fasting of the limbs 
and the heart from all kinds of sins. 

The Meaning of Fasting Faithfully 
and hoping for the Reward from 

Allaah
Fasting has many merits and virtues. It is enough 
for us to know that Allaah called one of the eight 
gates of Paradise ‘Ar-Rayaan’. Those who used 
to observe fast will be called to enter from it and 
after they all enter through that gate it will be 
closed and nobody will enter through it after 
that. [Reported by Al-Bukhaari] 

Also, the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Whoever observes fasts during the month of 
Ramadan out of sincere faith and hoping to at-
tain Allaah’s reward, then all his past sins will be 
forgiven.” [Al-Bukhaari]

This is a great promise and great reward which 
all the souls of the Muslims long for. It is joined 
with two conditions; i.e. if the fasting person ful-
fills these two conditions, his past sins will be 
forgiven.

1) To fast Eemanan (faithfully) 
The meaning of Eemanan is to fast while one 
is sure that His Lord, Allaah enjoined upon him 
fasting and made it one of the pillars of the Re-
ligion. Believing in the statement of the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) who said: “Islam is 
built on five pillars, Shahadah, offering the five 
obligatory prayers, fasting in Ramadan….” 

So one fasts: 
a) Carrying out the command of Allaah
b) Believing in Allaah and in His promises of re-

ward
c) Believing that if he observes fast, Allaah will 

forgive his sins. 
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d) Believing that Allaah does not wrong His cre-
ation. There is no good deed but He will re-
ward for it. 

His statement Eemanan means one should not 
fast as a custom or habit or because his peo-
ple are fasting so he is fasting like them. Rather, 
one fasts sincerely for Allaah, seeking the reward 
that is with Allaah.

2) To fast hoping for the reward
The second condition (Ihtisaaban) means to count 
the hours of one’s fasting, his Qiyam, etc. in which 
one is withholding himself from eating, drinking, 
and other prohibitions and to be put in one’s 
account with Allaah such that when he meets  
Allaah on the Day of Resurrection, he will get the 
benefit of them. 

This means that one’s state during Ramadan is 
the state of a person who is excessively con-
cerned with meeting Allaah on the Day of Resur-
rection. On that Day people will be divided into 
two groups: a group in Hell and a group in Par-
adise. The people of Paradise should have abun-
dant good deeds in their account. 

In (Regarding) the narration which the Prophet 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) said: “For 
the fasting person, there are two moments of joy: 
one at the time of his breaking the fast and the 
other one when he meets his Lord on the Day of 
Resurrection.” [Al-Bukhaari no. 1904]

Some Scholars said: At the time of breaking the 
fast is every day when he breaks his fast. Another 
group of Scholars are of the opinion that it is at 
the end of the month, after the favor is perfected 
for him and he completed the fast of the whole 
month. Therefore he says Takbeer out of joy after 
completing the fast of the month. 
Another joy is when he meets his Lord and sees 
that the reward of his fasting has been saved for 
him. 

In another word, Ihstisaaban means to resolve 
oneself truthfully in seeking the reward from  
Allaah, without feeling heaviness in the heart 
when fasting nor feeling the length of the days. 
Meaning: When one fasts and endures the hun-
ger, thirst and perhaps severe heat, he should 

hope for the reward of enduring all that for  
Allaah’s sake. 

What prevented him from eating and drinking in 
that intense heat is his hope for the reward from 
Allaah and his belief that Allaah will rejoice at 
him when he is in that state and save the reward 
of that day for him till Judgment Day. 

a. Accordingly, Ihitisaaban means evocation 
(remembering or reminding oneself) of all 

the rewards that are mentioned in the Qur’an 
and Sunnah about the rewards of fasting. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “No 
slave of Allaah will fast a day while engaged in 
Jihaad in the Cause of Allaah (also means vol-
untary observance of fasting) without Allaah re-
moving Hell-Fire a distance of seventy years from 
his face for that day.” [Agreed upon]

It is said that 70 is an indication of abundance 
and exaggeration. If fasting just one day will 
keep the Hell–Fire away from a person then what 
about fasting the whole month of Ramadan? This 
is especially the case if one is fasting in an envi-
ronment which is not Muslim or not helping one 
to fast and all the temptations are around him. 

b.  Ihstisaaban also means that when 
one fasts in the month of Rama-

dan, he remembers the great reward 
with Allaah which cannot be enumer-
ated. Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam) said in a Hadeeth Qudsi: 
“All the deeds of Adam’s sons will be 
multiplied to ten its like up to seven 
hundred times. Allaah, the Mighty and 
Sublime, said, ‘Except fasting. It is for 
Me and I shall reward for it. He gives up 
his desires and his food for My sake.’” 
[Muslim no. 1151]

Look at the divine generosity of our Lord. You 
give charity to someone, feed the poor, recite 
Qur’an, are dutiful to your parents, etc. The re-
ward of every act of obedience in Islam is from 
ten to 700, except fasting. Allaah (Ta’ala) says: “It 
is for Me and I shall reward for it.” What does 
one expect from the Lord Who is Most Generous 
when He gives reward? He mentioned the reason 
behind that great abundant reward: “He gives 
up his desires and food for My sake.” Meaning, 
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he was seeking only the reward of Allaah from 
his fasting. One does not know how much Allaah 
will reward him for his fast especially after we 
hear in the Hadeeth Qudsi that Allaah says: “Wa 
Ana Ajzeei bih” (And I will recompense for it). One 
does not know how much he will be rewarded for 
his fasting and how much his fast expiates his 
sins and elevates his ranks.

c. Ihtisaaban is to hope for the reward for his 
joy, and enjoyment of his ‘Ebadah when he 

is worshipping Allaah. This enjoyment pertains 
to every act of worship that one performs; when 
he prays, when he observes fast, when he per-
forms ‘Umrah, when he gives charity, etc.  It is 
to perform the act of obedience and worship out 
of love for Allaah (performing the ‘Ebadah while 
one is in the utmost state of submission, humili-
ty, hoping to attain Allaah’s Mercy). 

Beware of turning the ‘Ebadah into weariness 
or boredom or extensive tiredness (exhaustion) 
thinking of just finishing it. It is not considered 
‘Ebadah when one is just thinking of performing 
it when it is convenient for him, whether it is Sa-
laat, Siyam, Tawaaf, etc. 

Allaah (Ta’ala) loves from His slave that when he 
observes fast, his heart is filled with submission 
and humility to Him. The slave observes fast for 
Allaah’s sake Who commanded him with fasting, 
and he preferred Allaah’s Pleasure over his de-
sires in spite of the intense heat or difficult sit-
uation and long hours of the day hoping for His 
reward. 

There is a big difference between two slaves; one 
who worships Allaah while he just intends with 
his worship to clear his conscience and to be safe 
from the punishment on the Day of Resurrection. 
He prays and fasts but in his heart is only to be 
safe from punishment and not to be accounted 
for it on the Day of Resurrection. Undoubtedly, 
he is carrying out the command of Allaah, and 
may Allaah accept it from him, but compare him 
and another person who performs his ‘Ebadah 
and what motivates him for that is his love for 
Allaah. When he pays Zakaat, for example, he 
gives it with a good heart, whatever he spends 
for Allaah is more beloved to him than what 
he kept for himself, because the former is for  
Allaah and the latter he keeps for himself.  
Allaah (Ta’ala) says in Surat Aal-‘Imraan [3:92]: 

 

“By no means shall you attain Al-Birr (piety, 
righteousness, etc., it means here Allaah’s 
Reward, i.e. Paradise), unless you spend (in  
Allaah’s Cause) of that which you love; and 

whatever of good you spend, Allaah knows it 
well.”

What should make one spend is his desire to at-
tain the degree of the righteous ones. Therefore, 
he will not spend from the spoiled or worn things 
or what is excess of his need which he has no  
desire for; rather he spends the money while he 
is in need of it and he gives away the food which 
he loves and desires, remembering the statement 
of Allaah (Ta’ala) in Surat Aal-‘Imraan, 

And in Surat Al-Baqarah [2:177] Allaah (Ta’ala) 
says: 

“It is not Al-Birr (piety, righteousness, and 
each and every act of obedience to Allaah, 
etc.) that you turn your faces towards east 
and (or) west (in prayers); but Al-Birr is (the 

quality of) the one who believes in Allaah, the 
Last Day, the Angels, the Book, the Prophets 
and gives his wealth, in spite of love for it, to 
the kinsfolk, to the orphans, and to Al-Masak-

in (the poor), and to the wayfarer, and to 
those who ask, and to set slaves free, per-

forms As-Salaat (Iqamat-as-Salaat), and gives 
the Zakaat, and who fulfill their covenant 
when they make it, and who are As-Sabirin 
(the patient ones, etc.) in extreme poverty 

and ailment (disease) and at the time of fight-
ing (during the battles). Such are the people 

 ىم مم خم حم جم يل ىل مل
 جه ين ىن من خن حن جن  يم
  يي ىي مي خي حي جي يه ىه  مه
  ُّ َّ ٍّ ٌّ ٰى ٰر ٰذ
  يئىئ نئ مئ زئ رئ ّٰ ِّ
  مت زت رتيب ىب نب مب زب رب

مث زث رث يت ىتنت
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of the truth and they are Al-Muttaqun (pious).”

And His praise of the Abrar (the pious) in Surat 
Al-Insaan [76:8]: 

مي خي  حي  جي  يه  ىه  مه  جه 

“And they give food, in spite of their love for it 
(or for the love of Him), to Miskeen (poor), the 

orphan, and the captive,”

It means; they do not spend the excess food that 
they do not like. Rather, they feed the poor from 
the food which they themselves need and love. 
Meaning, worshipping Allaah with love and hop-
ing for and desiring the reward that is with Him.

Compare the fast of the person who counts the 
hours of the day till Maghrib will approach and 
who tries to keep himself busy waiting for Iftar to 
eat and finish his fasting. Allaah will not make 
the reward of the pious to be lost, but compare 
him with the one who observes fast and suffers 
severe hunger and thirst, but that increases him 
in joy and enjoyment because he knows that the 
reward is equal to the amount of hardship. This is 
not a call to hardship but whenever the believers 
are stricken with hunger and thirst in their fast, 
let them enjoy that. Their reward is according to 
their exhaustion (effort). The more one puts ef-
fort in his act of worship and exerts his utmost, 
the greater his reward will be. 

So one should remind himself when he becomes 
tired or exhausted during fasting, that Allaah 
(Ta’ala) loves that and will give him a greater re-
ward. 

E.g. The smell coming out from the mouth of a 
person observing fasting is better with Allaah 
than the smell of musk. Allaah loves this smell 
-which many people are offended by -because 
it is the result of an act of worship; the person 
has established servitude to Allaah out of love 
for Him, hoping for the reward from Him. This 
meaning should be established in one’s heart 
when fasting. 

Al-Hasan Al-Basri (Rahimahullaah) said, describing 
one of the views of Jannah: the Hoori in Jannah 
will say to the Waliy of Allaah while he is sitting, 
reclining on one of the couches with her on the 
river of wines, “Do you know on which day Allaah 
wed locked me to you? On a long day which was 
severe in heat, and you were fasting, Allaah re-
joiced at your state and forgave you your sins on 
that day, and He wedded me to you.” 

Again, fasting while hoping for the reward from 
Allaah means to find joy in one’s ‘Ebadah to  
Allaah who forbade one to drink water from Fajr 
to Maghrib, and He is the One Who made drink-
ing water lawful at Maghrib time. 

We respond and submit to Allaah what He com-
mands and we respond and submit what He for-
bids. Our fasting fulfills the meaning of servi-
tude and obedience which we must revive in our 
hearts. 

d. From the meanings of Al-Ihtisaab is that 
when fasting is fulfilled, the inner and out-

er fasting (i.e. the fasting of the heart, the limbs, 
the stomach, the tongue, the hands and legs), it 
results in Taqwa. Taqwa elevates and exalts the 
status of a person with Allaah and gains alle-
giance with Allaah. 

Wilayah (allegiance) of Allaah is the noblest 
state after the Prophethood and Sidiqiyyah.  
When Allaah enjoins upon His servants the acts 
of worship and duties, He wants them to be pi-
ous.  Allaah wants from His slaves in Ramadan 
to attain piety by fasting in this month.

At-Taqwa is to take action in obedience to Allaah 
upon a light from Allaah, hoping for the reward 
from Allaah and abandoning disobedience to  
Allaah upon a light from Allaah, fearing His 
punishment.

Throughout the year people are used to eating 
in the daytime, having breakfast in the morn-
ing, lunch in the afternoon, and different kinds 
of drinks. However, the habitual matters as one 
enters Ramadan change. The person leaves what 
he is accustomed to and totally abstains from 
eating and drinking. Nothing makes him to be 
like that except his intention and hope to attain 
Allaah’s reward. This is Taqwa. The fasting per-
son abstains from food and drink which are in 
front of him while he is alone; all that is in obe-
dience to Allaah (Ta’ala).

What changes happen to the Muslim during 
the days of Ramadan should grow and prevail 
throughout his life with every act of obedience to 
Allaah and every command of Allaah. If he has 
stopped himself from food and drink during the 
daytime of Ramadan in obedience to Allaah, he 
should abstain from every matter Allaah forbade 
him in every time and every state. Allaah is the 
Lord of Ramadan and the Lord of all the months 
of the year. He should be obeyed in all months. 



Fasting must implant Taqwa in us. What is the 
difference between the Awliyaa and righteous 
people and other than them? They are: 
i)  More obedient to Allaah
ii)  More truthful in striving against the evil of 

their own selves and against their lusts and 
desires

iii)  They remember Allaah much

What prevents one from extending his hand to 
a cup of water although it is in front of him and 
no one can see him? It is the fear of Allaah, and 
responding to His command. This is the reality of 
at-Taqwa. So this meaning should be applied to 
all one’s affairs in his life and in all situations and 
in all matters: Lowering one’s gaze from looking 
at the Haraam, protecting one’s ears from listen-
ing to the Haraam, maintaining the tongue from 
uttering Haraam. This is the real struggle with 
the self.

During Ramadan we indulge in a success-
ful struggle against the Shaytaan and evil self 
which persists in suggesting evil. This should 
extend to the rest of the year. One of the Salaf 
was asked about people who worship Allaah in 
Ramadan and maintain the obligatory duties to-
wards Allaah, however when Ramadan finishes, 
they abandon all that and forego the obligations 
completely. He said: “Worst are those people who 
do not know Allaah except in Ramadan.” [Lataaif 
al-Maarif by Ibn Rajab]

Advice: Beware of being like that wretched per-
son who enters this blessed month of Ramadan 
and does not attain the forgiveness of Allaah.

The Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) ascended the pulpit and said:  
“Ameen, Ameen, Ameen.” It was said: 
“O Messenger of Allaah, you as-
cended the pulpit and said Ameen 
(thrice).” The Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “Verily Ji-
breel came to me and he said, ‘Who-
ever reaches the month of Ramadan 

 
and he is not forgiven, then he will 
enter the Hell-Fire and Allaah will 
cast him far away, so say Ameen. 
Whoever sees his parents in their old 
age, one or both of them, and he was 
not dutiful to them and he dies, then 
he will enter the Hell-Fire and Allaah 
will cast him far away, so say Ameen. 
Whoever has your name mentioned 
in his presence and does not send 
blessings upon you and he dies, 
then he will enter the Hell-Fire and  
Allaah will cast him far away, so say 
Ameen.’ I said ‘Ameen.’” [Graded Hasan 
by Al-Albaani in Saheeh Targheeb wa 
Tarheeb no. 1679]

In another narration reported by Al-Bukhaari in 
Al-Adab Al-Mufrad on the authority of Jabir (Ra-

dia-Allaahu ‘anhu) who said: “The Prophet climbed 
upon the Minbar. When he climbed the first step 
he said: ‘Ameen,’ when he climbed the second 
step he said: ‘Ameen,’ then he climbed the third 
step and said: ‘Ameen.’” They said: “O Messen-
ger of Allaah, we heard you say Ameen three 
times.” He (Salla-Allaahu ‘alayhi wa sallam) said: “When 
I climbed the first step, Jibreel came to me and 
said: ‘Wretched is the slave who goes through 
Ramadan and (obtaining no benefit from it) is not 
forgiven.’ I said: ‘Ameen.’ Then he (Jibreel) said: 
‘Wretched is the slave whose parents are alive, 
either one or both, and they are not a means for 
him to enter Jannah (through obedience and serv-
ing them).’ I said: ‘Ameen.’ Then he (Jibreel) said: 
‘Wretched is the slave who when you are men-
tioned in his presence does not send salutations 
to you.’ I said: ‘Ameen.’” [Graded Saheeh Lighairihi 
by Al-Albaani no. 644]

Sources: 
1) The meaning of fasting Ramadan faithfully and 

hoping for the reward from Allaah by Hasan 
Bukhaari

2) The month of Ramadan has come by Shaikh ‘Ab-
dur-Razzaq al-Badr

3) The introduction about Tawakkul from a lecture 
about Tawakkul by Shaikha Anaheed as-Simeeri
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Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) was the most generous of all people and 
he used to be more generous in the month of 
Ramadan when Jibreel [Gabriel (‘Alayhis-saalam)] 
used to meet him. Jibreel used to meet him 
every night in Ramadan to carefully study the 
Noble Qur’an together. Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) used to be more 
generous than the fair wind sent (by Allaah) 
with glad tidings (rain) when he met Jibreel.” 
[Al-Bukhaari no. 3220]   

Commentary: 

1  The Hadeeth clearly mentions how the 
generosity of the Prophet (Salla-Allaa-

hu ‘alayhi wa sallam) increased in the month of 

Ramadan, especially when Jibreel [Gabriel 
(‘Alayhis-salaam)] met with him and studied the 
Qur’an. The reason behind the increase in his 
generosity is: first, because of meeting with 
Jibreel (‘Alayhis-salaam), and second, because of 
studying the Qur’an. 

He (Salla-Allaahu ‘alayhi wa sallam) was more gen-
erous than the fair wind sent by Allaah with 
rain, i.e. he was more giving and doing more 
good and was a greater benefit to the people 
than the good wind which Allaah sends with 
mercy and rain.
 

2  In the Hadeeth, there is an exhortation 
to be generous and bountiful (doing 

favors) at all times, and to increase it in the 
month of Ramadan.
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 3  It is Sunnah to study the Qur’an in the month of Rama-
dan. Jibreel (‘Alayhis-salaam) was reciting the Qur’an to the 

Prophet (Salla-Allaahu ‘alayhi wa sallam) and the Prophet (Salla-Allaahu ‘alayhi wa salam) was 
listening, and the Prophet (Salla-Allaahu ‘alayhi wa sallam) was reciting and Jibreel (‘Alayhis-sa-

laam) was listening. In doing this, the verses which are Muhkam (clear) were affirmed and 
whatever verses were abrogated in their Tilawah were also affirmed. 

Ibn Hajar (Rahimahullaah) said in his explanation of the Hadeeth: “It seems that both of them were recit-
ing to one another and this requires more time than if one recites alone.” 

4  An-Nawawi (Rahimahullaah) said: “In this Hadeeth there are many benefits and lessons: 

a) The desirability of being more generous in the month of Ramadan 
b) The impact of gathering with good people is an increase in goodness and generosity 
c) It is a recommendable act to study the Qur’an.” [End quote]

5  This Hadeeth emphasizes the virtue of visiting and sitting with good righteous people because 
it is a means of attainment of good and reformation. 

6  The wisdom behind studying the Qur’an in the month of Ramadan is because it is the month 
in which the Qur’an was revealed (sent down). And the wisdom behind the teaching of Jibreel 

(‘Alayhis-salaam) the Qur’an to the Prophet (Salla-Allaahu ‘alayhi wa sallam) is to perfect and to render precise 
or accurate what the Prophet (Salla-Allaahu ‘alayhi wa sallam) used to recite and as a reminder of the reve-
lation that was brought by Jibreel (‘Alayhis-salaam) to him. [Sharh Al-Bukhaari by Shaikh Ibn ‘Uthaimeen]

7  Shaikh ‘Abdur-Razzaq al-Badr (Hafidhahullaah) said: “A Muslim should take care 
and give importance to the recitation of the Book of Allaah in the month of Ram-

adan, which is the month of the Qur’an. Some of the Salaf used to leave most of their 
work and say: ‘The month of Ramadan is for reciting the Qur’an and giving food.’ There-
fore, among them were those who used to finish the whole Qur’an in one day, and those 
who would finish in three days, and others every ten days. However, nowadays there are 
some people who enter the month of Ramadan and exit from it without them opening the 
Mus’haf except once, twice, or thrice. This is because they are busy in watching things that 
dominate their hearts.” [End quote] 

Sources: 
1. Sharh Saheeh Al-Bukhaari by Shaikh Ibn ‘Uthaimeen
2) “The month of Ramadan has come” by Shaikh ‘Abdur-Razzaq al-Badr
3) Dorar.net 
4) The guidance (Sunnah) of the Prophet in the month of Ramadan by Shaikh Hasan Bukhaari 

 

30



 Allaah (Ta’ala) said:

 ِّ ّٰرئزئمئنئىئيئربزبمبنب
رن ىبيب 

”Eat and drink until the white thread of dawn 
becomes distinct from the black thread.” 

[Surat Al-Baqarah (2:187)]

Q  What is the ruling on whoever completes 
his predawn breakfast and drinks water 

at the time of the Adhaan or 15 minutes after the 
Adhaan of Fajr?

A  If the person who is mentioned in the 
question knows that this was before 

morning (i.e. dawn) had appeared, then he does 
not have to make up for the day. If he knew that 
it was after the morning had appeared, then he 
must make up for the day. However, if he did not 
know whether his eating or drinking was after 
the morning (dawn) had appeared or before it, 
he does not have to make up for the day, be-
cause the basic principle is that it is still consid-
ered night (until proven otherwise). Yet, a Muslim 
must be careful about his fasting and abstain 
from those things that break the fast when he 
hears the Adhaan, unless he knows that this 
Adhaan was before the morning (dawn). 

The Permanent Committee

The ruling on whoever eats while the Adhaan is being called or a 
little after it
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Q  If the fasting person drank after he heard 
the Adhaan of Fajr, is his fasting correct 

(i.e. acceptable)?

A  If the fasting person drank after he heard 
the Adhaan of Fajr, or if the person who 

calls the Adhaan does so after it becomes clear 
to him that it is morning, then it is not permis-
sible for the fasting person to eat or drink after 
it. If the person who calls the Adhaan does so 
before it becomes clear to him that it is morn-
ing (dawn), then there is no harm in eating and 
drinking until it becomes clear that it is morning 
(dawn). This is due to Allaah’s Statement:

 ِّ ّٰرئزئمئنئىئيئربزبمبنب
رن ىبيب 

“And eat and drink until the white thread of 
dawn becomes distinct to you from the black 

thread.” [Surat Al-Baqarah (2:187)]

Also, the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Verily, Bilal calls the Adhaan at night, so eat and 
drink until you hear the Adhaan of Ibn Umm Mak-
tum. For verily, he does not call the Adhaan until 
Fajr time commences.” [Al-Bukhaari no. 617]

For this reason, it is necessary for those who call 
the Adhaan to strive to be exact in the Adhaan 
of the morning (i.e. dawn). They should not call 
the Adhaan until it becomes clear to them that it 
is morning, or they are certain of its entrance by 
exact clocks. This is so that they do not deceive 
the people and forbid them from what Allaah 
has allowed for them and allow the morning 
prayer for them before its time; for this contains 
a serious danger.

Shaikh Ibn ‘Uthaimeen

If the Fasting Person drank after the Adhaan of Fajr

Fatawa Related to Eating and 
Abstaining from Eating During



 Q  What is the ruling on the fast of someone 
who ate or drank while being uncertain about 
whether Fajr time had begun or whether the 
sun had set? Please benefit us with an answer, 
and may you be rewarded (by Allaah).

A  Whoever ate or drank while being un-
certain about the entry of Fajr time, 

there is no sin on him and his fasting is correct. 
This is because the basic principle is that it re-
mains night (until proven otherwise). What is 
legislated for the believer is that he eats Sa-
hoor (predawn breakfast) before the time of 
doubt to protect his religion (from doubt) and 

to strive to perfect his fasting.
In reference to whoever ate or drank while be-
ing uncertain about the setting of the sun, then 
he has erred, and he must make up for that 
day of fasting. This is because the basic prin-
ciple is that it remains daytime (until proven 
otherwise). Therefore, it is not permissible for 
a Muslim to break his fast unless he is certain 
that the sun has set, or he feels certain that 
it probably has set. And Allaah is the Giver of 
success.

Shaikh Ibn Baaz

Q  During one of the days of Ramadan, the 
radio announcer announced that the 

Adhaan of Maghrib would be after two min-
utes. Then, at the same moment, the prayer 
caller of the neighborhood called the Adhaan. 
So, which one should be followed?

A  If the caller to prayer calls the Adhaan 
based upon looking at the sun and he 

is trustworthy, then we follow the caller to 

prayer. This is because he calls the Adhaan 
based upon the perceived occurrence, which 
is his seeing the sun set. However, if he calls 
the Adhaan based upon a clock and he does 
not see the sun, then it seems that the an-
nouncement of the announcer is more prob-
ably correct. This is because clocks differ and 
following the announcer is better and safer.
Shaikh Ibn ‘Uthaimeen

Source: Fatawa Islamiyah 
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He broke his Fast based upon the Radio Announcer’s Announcement

The Ruling on the fast of whoever ate while being uncertain as to whether 
Fajr time had begun or whether the sun had set



Standing, bowing, and prostrating are pillars 
of the Salaat, and should be performed in the 
manner prescribed in the Shari’ah. Whoever is 
not able to perform them due to sickness or 
old age, then it is permissible for him to sit on 
the ground or on a chair. 

‘Imran ibn Hussain (Radia-Allaahu ‘anhu) narrated: 
“I had piles, so I asked the Prophet (Salla-Allaahu 

‘alayhi wa sallam) about the Salaat (prayers). He 
said: ‘Offer Salaat (prayer) standing, and if you 
cannot do that, offer Salaat (prayer) sitting, 
and if you cannot do even that, then offer Sa-
laat (prayer) lying on your side.’” [Al-Bukhaari 
no. 1117] 

Therefore, whoever is able to say the Takbeer-
atul-Ihram while standing, his Salaat will not 
be valid if he says it while sitting. 

An-Nawawi (Rahimahullaah) said: “Takbeer-
atul-Ihraam should be said with all its letters 
in the state of standing. If one says one letter 
of it in other than the standing posture then his 
Salaat is not valid without any dispute (among 
Scholars).” [End quote] 

Shaikh ul-Islam Ibn Taymiyah (Rahimahullaah) 
said: “The Muslims are in consensus that if the 
person who prays is incapable to do some of 
the obligatory acts of the Salaat (prayer) such 
as standing, reciting, Ruku’ (bowing), Sujood 
(prostration), covering the ‘Awrah, facing the 
Qiblah, and so forth; then it will be waived for 

him what he is incapable of performing.” [End 
quote – Majmoo’ Al-Fatawa]

This means that whatever he is able to perform 
is not waived from him.

Shaikh As-Sa’dee (Rahimahullaah) said in his ex-
planation of Allaah’s Statement: “So keep 
your duty to Allaah and fear Him as much as 
you can” [Surat At-Taghaabun (64:16)]: “This 
Ayah (verse) indicates that every obligation the 
slave is unable to perform is no longer required 
from him. If one is only able to perform a part 
of an obligation, but not the other parts, one 
performs whatever he can of it. In this case, 
he is not required to perform the parts that he 
is unable to perform. The Prophet (Salla-Allaahu 

‘alayhi wa sallam) said: ‘Whatever command I give 
you, do of it whatever you are able to do.’ [Al-
Bukhaari].” 

It should be noted that if a person is exempt 
from standing, his excuse does not make it 
permissible for him to sit on a chair to bow 
and prostrate. If he is exempt from bowing and 
prostrating in the proper way, that excuse does 
not make it permissible for him to sit on the 
chair instead of standing. 

If a person is unable to perform the Ruku’ and 
Sujood then he must perform as much as he is 
able to of them such that he bends down and 
makes his bending for the Sujood (prostration) 
lower than for the Ruku’ (bowing). 
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while Sitting on a Chair 



Ibn Qudaamah (Rahimahullaah) said: “If a person 
is able to stand but he cannot bow or prostrate 
then standing is not waived for him; he should 
pray standing and bend his head for bowing, then 
sit down and bend his head for the prostration.” 
[End quote] 

The Placement of a Chair in the Row 
First: For the person who is able to stand during 
the Salaat. 

The chair should be placed behind the row as 
shown in figure (1) and the person should be level 
with the row when standing, i.e. his heels should 
join the heels of those who are next to him. It is 
wrong to advance the chair such that the person 
will be standing in front of the row, as shown in 
figure (2). 

Figure -1   

Figure -2 

Nu’man ibn Basheer (Radia-Allaahu ‘anhu) reported 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) used 
to straighten our rows as if he was straightening 
an arrow, until he saw that we had learned it. 
Then he came out one day and was about to say 
the Takbeer when he noticed a man whose chest 
was sticking out from the row. He (Salla-Allaahu 

‘alayhi wa sallam) said: “Slaves of Allaah! Make your 
rows straight or Allaah will cause discord among 
you.” [Muslim no. 436]

Based on this, the chair should be behind the row 
and placed in such a manner that it will not dis-

turb the worshippers in the row behind. 

Second: The person who is unable to stand 
throughout the Salaat or who is sitting in a 
wheelchair.

The Scholars stated that the one who prays sit-
ting down from the beginning until the end should 
have his position in line with the row when he is 
sitting, so he should not be in front of the row or 
behind it at that point because that is the place in 
which the body settles. In other words he should 
make the place where he will sit level with the 
row, as shown in figure (3).

Figure -3- 

The following should be considered when sit-
ting on a chair in the Salaat: 
1. One should bring a small chair suitable for 

the place such that he does not constrict 
those who pray behind him, or he should sit 
at the edge of the row. 

2. Avoid using big chairs that have tables at-
tached in front of them, such as the one 
shown in figure (4), because it: 

a) Causes gaps in the rows because of its huge 
size

b) It is not correct to prostrate on that table at-
tached to the chair 

c) Consists of a support for leaning on as it is 
not permissible for the person who prays to 
recline or lean on his hands or his back dur-
ing the Salaat. 

Figure -4-
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3.  The ‘Ulama stated that the person who prays 
while leaning on something such that if it is 
removed he may fall, then his Salaat is not 
valid unless he is excused for his leaning.

Al-Buhooti said: “It is disliked to lean on a wall 
because it removes the hardship of standing 
without necessity. When the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) became aged and the 
flesh grew increasingly on him, he took a pillar 
at his place of prayer and reclined on it.” [Abu 
Dawoud no. 948 and Al-Albaani graded it Sa-
heeh]

If the person who reclines on the pillar falls down 
when what he reclines on is removed, then his 
Salaat will not be valid because he is not stand-
ing.” [End quote]

Accordingly, leaning on something without ne-
cessity is disliked. The evidence for that is what 
is reported by Ahmad and Abu Dawoud on the 
authority of Ibn ‘Umar (Radia-Allaahu ‘anhuma) who 
said: “Allaah’s Messenger forbade a man to sit in 
the Salaat whilst leaning on his hands.” [Authen-
ticated by Al-Albaani in Mishkat al-Masabeeh 
no. 874 and graded Saheeh]

Those who are praying whilst sitting on chairs 
should not lean on their backs nor on their hands 
without need or necessity and they should not 
remove their feet from the standing position. 
They should neither lift up their feet nor put one 
on top of the other when sitting on the chair. 
Rather, they should be placed on the ground and 
facing the Qiblah.

Ibn Rajab (Rahimahullaah) said: “Ibn Juraij reported 
on the authority of Ibraheem ibn Maysarah that 
Tawoos said: ‘I have not seen any other person 
praying like ‘Abdullaah ibn ‘Umar (Radia-Allaahu 

‘anhuma). He was very strict to face the Qiblah with 
his face, palms, and feet.’” 

Naafi’ reported that Ibn ‘Umar (Radia-Allaahu ‘anhu-

ma) said: “If one of you prostrates, let him face 
the Qiblah with his hands because they prostrate 
with the face.” He also reported that when Ibn 
‘Umar (Radia-Allaahu ‘anhuma) prayed, he faced the 
Qiblah with everything, even his shoes.” 

Al-Mas’oodi reported on the authority of ‘Uth-
maan ath-Thaqafi that ‘Aishah (Radia-Allaahu ‘anha) 
saw a man with hands slanted away from the 
Qiblah. She said: “Make them straight towards 

the Qiblah.” 

Many of the Salaf recommended that, such as 
Saalim, Al-Qaasim ibn Muhammad, Al-Hasan, 
and Ibn Sireen. Hafs ibn ‘Aasim said that it is part 
of the Sunnah.

It should be borne in mind that chairs should not 
be used as a means of reserving a place in the 
Masjid and being angry if the chairs are removed 
from their places. This is because reserving plac-
es in the Masjid is forbidden. 

The Way of Praying on a Chair

Shaikh ‘Abd al-Azeez ibn Baaz (Ra-
himahullaah) said: “The one who prays 
sitting on the ground or on a chair must 
make his prostration lower than his 
bowing. The Sunnah is for him to put 
his hands on his knees when bowing; 
and when prostrating, the Sunnah is to 
put them on the ground if possible. If 
he cannot do that then he should put 
them on his knees because it was prov-
en that the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) said: ‘I have been commanded to 
prostrate on seven bones: the forehead 
– and he pointed to his nose – the two 
hands, the two knees, and the edges of 
the two feet (i.e. the toes).’ If a person 
is unable to do that and prays on a 
chair, there is nothing wrong with that, 
because Allaah says (interpretation of 
the meaning): “So keep your duty to 
Allaah and fear Him as much as you 
can.” [At-Taghaabun (64:16)] and the 
Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: ‘If I tell you to do a thing, 
then do as much of it as you can.’ [Sa-
heeh – Agreed upon].”[End quote]

[Fataawa Ibn Baaz 12/245,246]

Sources: 
1. The Positions of the Chairs in the row in the Mas-

jid by Shaikh ‘Abdur-Rahmaan ibn ‘Abdullaah 
as-Suhaim (The Da’iyah in the Ministry of Islam-
ic Affairs in Ar-Riyadh) 

2. Islamqa.info
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Q1  What does evil speech include?    

A  This includes sinful talk, useless talk, 
speaking about that which does not con-

cern you nor increases your faith. 

Q2 Name 2 means can we take to protect 
our tongue.

A  1. Speak Good 
2. Remain Silent

Q3 What is the Hadeeth regarding protect-
ing one’s speech that Allaah guaran-

tees Paradise?

A  Narrated Sahl bin Sa’d: The Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) said, “Whoever 

guarantees me (the chastity of) what is between 
his legs (i.e. his private parts), and what is be-
tween his jaws (i.e., his tongue), I guarantee him 
Paradise.” [Saheeh al-Bukhari Book 82 Hadith 
799]

Q4 How many days does the guest have a 
right to stay?

A  Narrated Abu Shuraih Al-Khuza’i: My ears 
heard and my heart grasped (the state-

ment which) the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said, “The period for keeping one’s guest 
is three days (and don’t forget) his reward.” It 
was asked, “What is his reward?” He said, “In the 
first night and the day he should be given a high 
class quality of meals; and whoever believes in  
Allaah and the Last Day, should entertain his 
guest generously; and whoever believes in  
Allaah and the Last Day should talk what is good 
(sense) or keep quiet.”  [Saheeh al-Bukhari Vol. 
8, Book 76, Hadith 483]

Q5 What is the purpose of the pillars in the 
Articles of Faith?

A  The Purpose of Pillars is to hold a build-
ing up. Without belief in Qadar, one’s 

faith would not be complete.
Ibn ‘Umar   (Radia-Allaahu ‘anhuma) heard that some 
people were denying Al-Qadar. He said: “If I 
meet these people I will tell them that I have 
nothing to do with them and they have noth-
ing to do with me. By the One by Whom ‘Abd- 
Allaah ibn ‘Umar swore, if one of them had 
gold equivalent to Mount Uhud and he spent it,  
Allaah would not accept it from him unless he 
believed in Al-qadar.” [Muslim]



It has been narrated on the authority of Anas (Radia-Allaahu ‘anhu) that the Messenger of Allaah’s 
(Salla-Allaahu ‘alayhi wa sallam) front teeth were broken and his head was wounded on the day of the 
Battle of Uhud. He started wiping away the blood (from his face) and was saying: “How will any 
people prosper when they have wounded their Prophet and broken his tooth while he called 
them towards Allaah?” At this time, Allaah, the Exalted and Glorious, revealed the verse: “Not 
for you [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)] is the decision.” [Aal-‘Imraan 3:128] 
[Muslim, no. 1791].

An-Nawawi (Rahimahullaah) said: “This indicates that the Prophets were exposed to 
illnesses and bodily afflictions in order to receive their greatest reward and to inform 
their nations of what happened to them in order that their followers would stay on the 
right path and be more patient.”

Al-Qadi (Rahimahullaah) said: “This is so they would learn that they are mere human beings 
who are subject to afflictions. Their bodies can be exposed to the same illnesses that befall 
human beings - to be sure that they are creatures, lest people may be misled by their mira-
cles or that Satan may seduce the ignorant people as he (Satan) did with the Christians and 
others in their exaggeration in matters of religion and worship.”

Allaah’s Statement “Not for you [O Muhammad (Salla-Allaahu ‘alayhi wa sallam) but for 
Allaah] is the Decision” means that forgiveness or punishment of these polytheists rests with 
Allaah (Ta’ala) Alone and with no other. Allaah (Ta’ala) has the Decision; He guides whomever 
He wills with His Grace and Mercy, and misguides whoever He wills with His Justice and Wis-
dom.

This is a proof of falsehood committed by grave worshippers, i.e. those who believe in Awliyaa’ 
and pious believers, and take them as their false deities. They think that these false deities can 
profit whoever invokes them, and protect whoever seeks their refuge.


