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Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) 
narrated: 

“Studying the
 knowledge one hour at 

night is better than 
establishing it (the 
night) with prayer.” 

[Mishkaat al-Masaabeeh no. 247 
and Al-Albaani graded it Saheeh]
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INTRODUCTION: 
The Attributes of Allaah - Hatred and An-
ger - are from the Attributes which are 
related to His Actions. They are called Si-
faat Fi’liyyah (Practical Attributes). The At-
tributes that involve His Actions are linked 
to His Will; if He wills, He performs these 
Actions, and if He does not will, He does 
not perform these Actions. Every Attrib-
ute which is related to Allaah’s Will is a 
consequence of Allaah’s Wisdom. We may 
know the wisdom behind His Actions, and 
then again, we might not be able to per-
ceive or understand that wisdom. Regard-
less, we know with certainty that whenever  
Allaah wills something, it is based on wis-
dom whether or not we are able to under-
stand that wisdom. Allaah alluded to this 
reality in His saying: 

“But you cannot will, unless Allaah wills. 
Verily, Allaah is Ever All-Knowing, All-

Wise.”  [Surat Al-Insaan (76:30)]

Allaah’s Hatred and Anger are real in a 
manner that befits His Majesty. We affirm 
Allaah’s Attributes without giving them re-
semblance to the creation, or Takyeef (i.e. 
giving them a description), or denying them 
or misinterpreting them. 

The Attributes Hatred and Anger are men-
tioned in the Qur’an and in the Sunnah with 
the following wordings, such as: 
                      , kariha – yakrahu, which 
means to hate. 
                  , maqata – yamqutu, which 
means intensive hatred. 

                            , ghadiba - yaghdabu, 
which means to be angry.
                 ,    sakhita - yaskhatu, which 
means wrath. Its meaning is close to anger.
         , asaf - which has two linguis-
tic meanings. One means grief such as  
Allaah’s Statement in Surat Yusuf (12:84). 
However, this meaning does not befit  
Allaah’s Majesty; therefore, it is negat-
ed. The second meaning is anger and this 
meaning is affirmed to Allaah (Ta’ala). 

Evidences from the Qur’an for these 
Attributes: 

1  Allaah (Ta’ala) says in Surat An-Nisaa’ 
(4:93): 

“And whoever kills a believer intentional-
ly, his recompense is Hell to abide therein, 

and the Wrath and the Curse of Allaah 
are upon him, and a great punishment is 

prepared for him.”

2  Allaah (Ta’ala) says in Surat At-Taw-
bah (9:46): 

“And if they had intended to march out, 
certainly, they would have made some 

preparation for it, but Allaah was averse 
to their being sent forth, so He made them 

lag behind, and it was said (to them): ‘Sit 
you among those who sit (at home).’”

 مت زت رت يب ىبنب مب زب رب يئ ىئ ٱ
ىت نت  

 

 ام يل ىل  مل يك ىك
 ٰى ين ىن نن من  زن رن مم

زي ري  

 

 جت هب مب خب حب جب  هئ مئ خئ
مج حج مث هت مت  خت حت  

 

 أسف
 

يسخط -سخط  
 

يكره –كره   
يمقت -مقت   

 

يغضب -غضب  
 



3  Allaah (Ta’ala) says in Surat Muhammad 
(47:28): 

“That is because they followed that which 
angered Allaah, and hated that which pleased 

Him. So He made their deeds fruitless.”

4  Allaah (Ta’ala) says in Surat As-Saff (61:3): 

“Most hateful it is with Allaah that you say that 
which you do not do.”

And in Surat Ghaafir (40:10): 

“Those who disbelieve will be addressed (at the 
time of entering into the Fire): ‘Allaah’s aver-
sion was greater towards you (in the worldly 
life when you used to reject the Faith) than 
your aversion towards one another (now in 

the Fire of Hell, as you are now enemies to one 
another), when you were called to the Faith but 

you used to refuse.’”

5  Allaah (Ta’ala) says in Surat Az-Zukhruf 
(43:55): 

“So when they angered Us, We punished them, 
and drowned them all.”

Evidences from the Sunnah for these Attrib-
utes: 

1  ‘Aishah (Radia-Allaahu ‘anha) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Whoever loves to meet Allaah, Allaah 
loves to meet him, and whoever hates to meet 
Allaah, Allaah hates to meet him.” [Muslim no. 
2684] 

2  ‘Aishah (Radia-Allaahu ‘anha) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 

“The most despicable amongst people in the eye 
of Allaah is one who tries to fall into dispute with 
others (for nothing but only to display his knowl-
edge and power of argumentation).” [Muslim no. 
2668] 

3  Al-Baraa’ ibn ‘Aazib (Radia-Allaahu ‘anhu) 
narrated that he heard the Messenger of 

Allaah (Salla-Allaahu ‘alayhi wa sallam) say concern-
ing the Ansaar: “Whoever loves them, Allaah will 
love him, and whoever hates them, Allaah will 
hate him.” [Al-Bukhaari no. 3783] 

Impact of Belief in these Attributes 

1  There are actions which Allaah does not 
love; in fact, He hates them, hates their 

doers, and is angry with them. Allaah’s hatred 
could be for the action and it could be for the 
doer. 
a) An example of Allaah’s hatred for an action is 

as mentioned in Surat At-Tawbah (9:46): 

“And if they had intended to march out, cer-
tainly, they would have made some prepara-

tion for it, but Allaah was averse to their being 
sent forth, so He made them lag behind, and it 
was said (to them): ‘Sit you among those who 

sit (at home).’”

The context is about the hypocrites who re-

mained behind from Jihaad. Allaah disliked their 

being sent forth; i.e. Allaah hated that they 

should march with the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) and the believers because their actions 

were not sincere to Allaah, and Allaah is richer 

than the partners they associate with Him. Also, 

if they marched out with them, they would do 

what Allaah mentioned in verse 47: 

“Had they marched out with you, they would 
have added to you nothing except disorder, and 

they would have hurried about in your midst 
(spreading corruption) and sowing sedition 
among you, and there are some among you 

who would have listened to them. And Allaah is 
the All-Knower of the Dhalimun (polytheists and 

wrong-doers, etc.).”

 حط  مض خض حض جض مص خص ٱ
جغ مع جع مظ  

 

جب هئ مئ خئ حئ جئ يي ىي ني مي  

 

 يئ ىئ نئ مئ زئ رئ ّٰ  ِّ
زت رت يب ىب نب مب زب  رب  

 

خب حب جب هئ مئ  خئ حئ  

 

 جت هب مب خب حب جب  هئ مئ خئ
مج حج مث هت مت  خت حت  

 

 مس خس حس جس مخ  جخ مح جح
 حط مضخض حض جض مص  خص حص

   مع جع مظ
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i.e. they would have rushed to spread false sto-
ries and cause hate and dissent amongst you. 
Since Allaah hates Shirk and mischief, He (Ta’ala) 
was averse to their going out, so He made them 
lag behind and stay away from Jihaad. Allaah 
disheartened them from going out for Jihaad. 

b) Another example of Allaah’s hatred for ac-
tions is as mentioned in Surat Al-Israa’ (17:38): 

“All the bad aspects of these (the above men-
tioned things in the Surah) are hateful to your 

Lord.”

c) The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Allaah has hated for you three things: Qeel and 
Qaal (sinful and useless talk like backbiting, etc. 
or that you talk too much or talk about others), 
wasting of wealth (by extravagance with lack of 
wisdom and thinking, etc.), and asking too many 
questions (in disputed religious matters, or ask-
ing others for something, etc.).” [Al-Bukhaari no. 
1477] 

Allaah’s hatred could be for the doer, as men-
tioned in the Hadeeth narrated by Abu Hurai-
rah (Radia-Allaahu ‘anhu), that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) said: “If Allaah hates 
someone, He calls to Jibreel and says: ‘I hate so-
and-so, so hate him’, then he (Jibreel) calls out to 
the people of the heaven: ‘Allaah hates so-and-
so, so hate him.’ So they hate him and he is hated 
on earth.” [Muslim no. 2637] 
This means that from the impact of Allaah’s ha-
tred for a person, he is made to be detested by 
people and have a bad reputation in this worldly 
life; that is because of his evil and corrupt deeds. 
The following Hadeeth indicates how Allaah 
makes one to be dispraised and hated by all 
people: 

Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated that 
a funeral procession passed by and the peo-
ple praised the deceased. The Prophet (Salla- 

Allaahu ‘alayhi wa sallam) said: “It has been affirmed 
to him.” Then another funeral procession passed 
by and the people spoke badly of the deceased. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “It 
has been affirmed to him”. `Umar ibn al-Khat-
taab (Radia-Allaahu ‘anhu) asked: “What has been 
affirmed?” He (Salla-Allaahu ‘alayhi wa sallam) replied: 
“You praised this (so and so), so Paradise has been 
affirmed to him; and you spoke badly of this (so 
and so), so Hell has been affirmed to him. You 
people are Allaah’s witnesses on earth.” [Al-
Bukhaari no. 1367] 

Accordingly, one should beware of being 
among those whom Allaah hates, and from 
committing the actions that Allaah hates. 

2  From among the most hateful actions to 
Allaah is to say what is righteous and en-

courage others to its path while not doing it one-
self. One prohibits evil and even exalts himself 
from committing it, yet he is tainted by it since 
he practices it. It is not appropriate that believ-
ers have such an undesirable state. Allaah (Ta’ala) 
says in Surat As-Saff (61:3): 

“Most hateful it is with Allaah that you say that 
which you do not do.”

Shaikh As-Sa’dee (Rahimahullaah) said: “Those who 
enjoin righteousness should be the first among 
people to practice it and those who forbid evil 
should be the farthest among people from fall-
ing into it. Allaah (Ta’ala) says in Surat Al-Baqarah 
(2:44): 

“Enjoin you Al-Birr (piety and righteousness and 
each and every act of obedience to Allaah) on 
the people and you forget (to practice it) your-

selves, while you recite the Scripture [the Taurat 
(Torah)]! Have you then no sense?”

Also, the Prophet Shu’aib (‘Alayhis-salaam) said to 
his people in Surat Hud (11:88): 

‘I wish not, in contradiction to you, to do that 
which I forbid you.’ [Tayseer Al-Kareem]

Accordingly, one should beware of saying and 
enjoining that which he does not do. This is be-
cause the person is either a liar in what he says 
and he just frightens people by telling them the 
matter and it is not real. Or he is an arrogant 
person and he commands the people and does 
not do it or he forbids the people and does it. 

3  Some of the signs of Allaah’s hatred for a 
person: 

a) He will be hated by all the people and have 
a bad reputation in this world. 

b)  To love what Allaah hates and dislike what 
Allaah loves. 

This is because Allaah says about the believers in 
Surat Al-Hujuraat (49:7): 

هث مث هت مت هب مب هئ مئ  

جب هئ مئ خئ حئ جئ يي ىي ني مي   

 

 مئ خئ حئ جئ  يي ىي ني
مب خب حب جبهئ

 
 

مم خفحف جف مغ جغ مع  جع مظ حط  
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“…But Allaah has endeared the Faith to you and 
has beautified it in your hearts, and has made 

disbelief, wickedness and disobedience (to  
Allaah and His Messenger) hateful to you. 
These! They are the rightly guided ones.”

c)  To be extreme in one’s disobedience and 
transgression and not guided to repentance. 

d) Accompanying the disobedient and avoiding 
the believers. The Prophet (Salla-Allaahu ‘alayhi 

wa sallam) said: “Man is on the religion of his 
friend, let everyone look to whom he be-
friends (makes his friend).” [Abu Dawoud no. 
4833 and Al-Albaani graded it Hasan] 

e)  Not maintaining the obligatory acts or pillars 
of the religion. 

e.g. neglecting the Salaat, being lazy in offer-
ing it, not fulfilling the rights of Allaah and the 
rights of His servants, not giving heed to the evil 
consequences in this world and the Hereafter. 
f) Hating advices or being advised. The sin of 

pride overtakes one if he is enjoined with good 
or forbidden from evil. In Surat Al-Baqarah 
[2:206] Allaah (Ta’ala) says: 

“And when it is said to him, ‘Fear Allaah’, he is 
led by arrogance to (more) crime. So enough for 

him is Hell, and worst indeed is that place to 
rest!”

g)  Having enmity towards the believers and al-
lying with the disobedient people. His love 
and hatred is for other than Allaah and re-
gards matters which do not please Allaah. 

h) Being attributed with qualities that Allaah 
hates such as lying, deception, treachery, 
backbiting, gossiping, etc. 

I) Being of those who show off and talk about 
their good deeds (i.e. liking his good deeds to 
be heard). 

j) Committing major and destructive sins which 
cause Allaah’s Wrath, such as fornication, 
dealing with interest, etc. 

k) Speaking obscenely and slandering others. 
People avoid him because of his obscenity 
and his bad companions. 

l) Imitation of the disbelievers and the rebel-
lious. 

Sources:
1.	 Sharh	 Al-‘Aqeeda	 Al-Wasitiyyah	 by	 Shaikh	 Ibn	

‘Uthaimeen	
2.	 Sharh	Al-‘Aqeeda	Al-Wasitiyyah	by	Khalil	Al-Harras	
3.	 Al-Qawl	 Al-Mufeed	 ‘Ala	 Kitab	At-Tawheed	 by	 Shaikh	

Ibn	‘Uthaimeen	
4.	 Tayseer	Al-Kareem	
5.	 Belief	in	Allaah	by	‘Umar	Al-Ashqar	
6.	 IslamQA

 رث يت ىت نت مت زت رت يب ىب
   يق ىق يف ىف يثىث نث مث  زث

 

 رن ممام  يل ىل مل يك ىك مك لك
ين ىن نن منزن

 

 

Q1 To be a Muttawakkil, which name of 
Allaah do you affirm?

A  Al Wakeel – Allaah is the provider and 
you depend on Him.

Q2 Which name of Allaah is full of love, 
compassion and mends a believer’s  

               broken heart?

A  Al Jabbar

Q3 What 3 steps should a believer take in 
taking Allaah as your Wakeel?

 � Completely believing Allaah  is capable of 
doing everything

 � Take the means while seeking His assistance.
 � Be satisfied with the outcome and continue 

to ask Him.

Q4 How many times is Al Jabbar  
mentioned in the Qur’an?

 A  Once – Surah Al- Hashar [59:23]
 

Q5 What is the transition period which 
every soul will go through after death? 

A  This period is known as Al-Barzakh 
(23:100).

جض مص خص حص مس خس حس جس  
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      Introduction: 
Patience has a great status in Islam. 
Imaam Ahmad (Rahimahullaah) said that Allaah 
(Ta’ala) mentioned patience in more than 90 plac-
es in the Qur’an. This indicates its great status 
and high position.
 
A slave needs patience when performing acts of 
obedience, and when refraining from the prohi-
bitions, and when facing decreed calamities in 
order not to be displeased and impatient. 

Patience accompanies the slave in all his states; 
he will not perform an act of obedience except by 
being patient; he will not abandon a sin except 
by patience, and he will not receive the preor-
dained decrees except with patience. Therefore, 
one needs patience in all states. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “No 
one is given a blessing better and greater than 
patience.” [Al-Bukhaari] 

Allaah (Ta’ala) mentioned patience in different 
forms. He (Ta’ala) mentioned it in the form of a 
command, in the form of prohibition, and in the 
form of praise to indicate the great status of pa-
tience and the dire need of it. 

Patience upon receiving harm from 
others

Patience is a broad topic, which has many as-
pects. In this article, the patience that is specifi-
cally mentioned is when a person is subjected to 
harm by others.  

In this life, one can never be safe from oppression 

or receiving harm from others. This is because 
people are of different kinds, different charac-
ters, different dispositions, etc. 

It is incumbent upon a Muslim to show patience, 
especially when he receives harm from others. 
Therefore, the speech of the Scholars in clarifying 
what helps one to show patience when receiving 
harm from others is a light for the Muslim. 

Shaikh ul-Islam Ibn Taymiyyah (Rahimahullaah) has 
mentioned some tips and advices in Jaami’ul 
Masaa’il in which he elaborates in detail the 
means that will help a person show patience to-
wards others when they harm him. He (Rahimahul-

laah) said: “Many things will help the slave to 
have patience: 
First: To testify that Allaah (Ta’ala) is the Creator 
of the actions of the servants, their movements, 
their wills, their stillnesses.

Whatever Allaah Wills will be, and whatever He 
does not Will, will not be. No atom moves in the 
upper and lower worlds except by His Leave and 
Will. The servants are merely tools. Look at the 
One Who has made them overpower you and do 
not look at their action with you. (In this way) you 
will feel at rest from grief and anxiety.
 

Second: To acknowledge one’s sins and to 
realize that Allaah has made the people who 
wronged you overpower you due to your own sins 
Allaah (Ta’ala) says in Surat Ash-Shura [42:30]: 

“And whatever of misfortune befalls you, it is 
because of what your hands have earned. And 

He pardons much.”

 خن حن جن مم  خم حم جم هل مل ٱ
هن من

 

 



 حجمث هت مت خت  حت جت هبمب خب حب جب
مخ جخ مح جح مج
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If the slave testifies that all of what has afflict-
ed him of disliked matters is due to his own sins, 
he will then preoccupy himself with repent-
ance and seek forgiveness for the sins by which  
Allaah has made the oppressors overcome him 
– instead of dispraising them, blaming them, 
and backbiting those who wronged him.
 
If you see a slave criticizing those who have 
harmed him and he does not return to himself 
with blame and seek forgiveness for his sins, 
then you should know that his calamity is re-
ally a true calamity. However, if he returns to 
Allaah in repentance and asks for forgiveness, 
saying “this is because of my sins”, then the ca-
lamity that befell him becomes a blessing for 
him. 

‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) said: “This 
is one of the jewels of speeches – ‘Let the slave 
have hope in none except his Lord, the slave 
should fear nothing except his sins.’” It is also 
quoted that he said: “No calamity befalls a 
person except because of a sin, and no calami-
ty is removed except by way of repentance.”  

Commentary:
If the slave contemplates that the actions of 
the servants are created, and he looks at the 
One Who has given them the power over him 
by inflicting harm, he will blame himself and 
say that they had not overpowered him ex-
cept due to his sins and his negligence. Then 
he will increase in asking for forgiveness for 
the sins which he knows and/or ignores, and he 
will return to Allaah in repentance. He will ask  
Allaah for forgiveness profusely, hoping that 
Allaah will remove this trial (affliction). 

Third: To recognize the best of rewards which 
Allaah has promised the one who pardons and 
makes reconciliation

Allaah (Ta’ala) says in Surat Ash-Shura [42:40]:
 

“The recompense for an evil is an evil like 
thereof, but whoever forgives and makes 

reconciliation, his reward is due from Allaah. 
Verily, He likes not the Dhalimun (oppressors, 

polytheists, and wrong-doers, etc.).”

However, people are of three categories 
when facing oppression (and in reclaiming 
their rights):
1)  An oppressor who takes back more than his 

due right
2)  A Muqtasid who follows a middle course 

and takes back what is equal to his due 
right

3)  A Muhsin who pardons, overlooks, and 
leaves his right 

These three categories are mentioned in the 
verse. 

The first part of the verse

“The recompense for an evil is an evil like 
thereof,”

refers to the Muqtasid; those who take equal to 
their due right. 

The middle of the verse refers to those who are 
foremost:

“…but whoever forgives and makes reconcilia-
tion, his reward is due from Allaah.”

And the last part of the verse refers to those 
who oppress and do injustice by taking more 
than their due right: 

“…Verily, He likes not the Dhalimun (oppres-
sors, polytheists, and wrong-doers, etc.).”

If a slave also realizes what his state will be 
when the caller will call on the Day of Resur-
rection: “Let him whose reward with Allaah is 
affirmed, get up” and only the one who par-
dons and makes reconciliation will get up. 
[Da’ief al-Jamie’] 
 
In addition to this, if he realizes the reward that 
he will miss if he takes revenge and takes back 
his due right, it will become easy for him to 
show patience and pardon.

Commentary:
Let the slave recognize and realize about the 
fact that Allaah has prepared the best of re-
wards for those who are patient and who par-
don when receiving harm from others.  

There are two ranks; one is showing patience 
for the harm he receives and the other higher 

 هبمب خب حب جب

 

 حجمث هت مت خت  حت جت

 

 جخ مح جح مج

 



rank is to pardon those who harm him. Pardon-
ing people is a higher status; no one achieves it 
except those who are near to Allaah and good 
doers [as Allaah (Ta’ala) says in Surat Aal-‘Imraan 
3:134], and what helps to attain that status is 
realizing the great reward for it. 

He (Rahimahullaah) mentioned the verse of Surat 
Ash-Shura [42:40], in which Allaah mentions three 
categories of people when they receive harm 
from others: 
First Rank: “The recompense of an evil is an evil 
like thereof.” This is exactly the same as what  
Allaah has mentioned in Surat An-Nahl [16:126]: 

“And if you punish (your enemy, O you believers 
in the Oneness of Allaah), then punish them 
with the like of that with which you were af-

flicted. But if you endure patiently, verily, it is 
better for As-Sabirin (the patient ones, etc.).”

It is permissible to punish the oppressor equal to 
his aggression.

Second Rank: To pardon, and this is the highest of 
the ranks. Therefore, Allaah (Ta’ala) says: “Whoev-
er pardons and makes reconciliation, his reward 
is with Allaah.” The gift is according to the status 
of the grantor. 

Third Rank: The rank of punishing with more than 
what one has been afflicted with. This is oppres-
sion and transgression, and Allaah does not love 
the Dhalimeen (the wrong-doers, oppressors, 
etc.) 

Fourth: To testify and realize that if one par-
dons and does good, it would result in soundness 
(goodness) of the heart towards his brother, and 
in having a heart which is pure from spite, ha-
tred, seeking revenge, and desiring evil towards 
whoever wronged him. Instead, he will experi-
ence the sweetness of the pardon, a sweetness 
that will increase its joy and benefit in the short 
and long term. All of that is far superior to any 
benefit one might gain from taking revenge, and 
he will become of those whom Allaah (Ta’ala) 
mentions in Surat Aal-‘Imraan [3:134]: 

“Verily, Allaah loves Al-Muhsinun (the good-do-
ers).”

So, he becomes beloved to Allaah, and his state 
becomes like one from whom one Dirham was 
taken and he was compensated with thousands 
of Dinars. Hence, he will rejoice with what Allaah 
bestows upon him with the greatest joy. 

Commentary: 
In regards to this point, he (Rahimahullaah) men-
tioned that if the slave realizes the fact that if 
he pardons and makes reconciliation; that would 
cause him to have a sound heart which is purified 
from plotting, seeking revenge, and evil. 

This means, people seek revenge in order to feel 
better, thinking in doing that they will be at rest. 
Ibn Taymiyyah (Rahimahullaah) said that rest and 
peace of the heart is attained by forgiving and 
pardoning, and forgiveness will not increase the 
slave except in honor. Man thinks pardoning is 
humiliation; on the contrary, it will not increase 
the person except in rejoice and delight, and his 
heart will be sound from malice and envy.

Fifth: The slave should know that no one has 
ever taken revenge on a person except that it 
would result in humiliation for him and a feel-
ing of lowliness in himself. Contrary to that, if he 
pardons, Allaah will honor him, and this is just 
as the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Allaah does not increase a servant who pardons, 
except in honor.” [Muslim] 
Accordingly, the honor he attains by pardoning 
is more beloved and beneficial to him than the 
honor (and the superficial satisfaction) he would 
attain through taking revenge, which in fact is an 
outward honor, but causes inward feeling of hu-
miliation. While, on the other hand, pardoning 
may cause him to feel humiliated inwardly (be-
cause the oppressor overcame him, and he was 
not taken to account for his oppression); howev-
er, his action of pardoning will bring him honor 
both inwardly and outwardly. 

Commentary: 
Look at the state of the people. Most of them 
think that honor is attained through taking re-
venge and that not taking revenge is humiliation, 
while the true honor is in pardoning as Proph-
et Muhammad (Salla-Allaahu ‘alayhi wa sallam) said:  
“Allaah does not increase a servant who pardons 
except in honor.”

Sixth: One of the greatest benefits is to real-
ize that the recompense is of the same nature as 
the action, and that he himself is a wrong-do-
er (oppressor) and sinner, and whoever pardons 

 مض خضحض جض مص خص حص مس خس
جغ مع جع مظ  حط

 

ٰر ٰذ يي ىي
 

 
7



people, Allaah will pardon him, and whoever 
forgives, Allaah will forgive him and overlook his 
sins. The servant realizes that his pardoning the 
people, overlooking their wrong deeds and doing 
good to them in spite of their evil (oppression) 
causes Allaah to recompense him with that which 
is the same nature as his actions; He (Allaah) will 
forgive and pardon him and do good to him de-
spite his sins and make pardoning and showing 
patience easy for him. This benefit is sufficient for 
the mindful person (to stay patient and pardon).

Commentary:
The recompense is of the same nature as the act. 
I.e. if one pardons people, Allaah will pardon 
him. This is a legal ruling which many texts prove 
concerning reward and punishment. If one of the 
righteous deeds of the person is pardoning the 
people for their harm seeking Allaah’s reward, 
then Allaah will recompense him for his pardon 
and pardon him, and Allaah loves those who 
pardon people.

Seventh: The slave should realize that if he oc-
cupies himself with revenge and seeks to punish 
the oppressor in return, it will cause him to waste 
his time, distract his heart, and lose out on what 
benefits him, which cannot be attained except by 
pardoning. Perhaps this could be greater in af-
fliction than the affliction that befell him from 
those who wronged him. So, if he pardons and 
overlooks, his heart and body will be occupied 
in the affairs that benefit him, which are more 
important to him than taking revenge.
 
Commentary: 
If the person occupies himself with planning 
to take revenge, he will waste time that could 
otherwise be utilized in matters which are more 
beneficial of religious or worldly interest. So, it 
is better for the slave, instead of wasting his af-
fairs in taking revenge, to pardon for the sake of 
Allaah and show patience hoping to attain the 
reward. 

Eighth:  The slave should recognize that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
never took revenge for himself; although harming 
him (Salla-Allaahu ‘alayhi wa sallam) is considered harm 
towards Allaah, and the rights of the Religion 
are connected to him. His is the most noble, pi-
ous and purest self, being the furthest from every 
blameworthy character and the most deserving 
of every beautiful character; despite all of that, 
he never took revenge for himself. Hence, if the 
best of Allaah’s creation and the most honored 

among them never took revenge for himself; then 
how can one who has sins and deficiencies take 
revenge? Rather, the person who knows, recog-
nizes that his soul is not worth anything with him 
in order to take revenge for it, nor does it have 
value that deserves revenge for its sake.

Commentary:
The slave should read the biography of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and see how 
Allaah made him a good example, as He (Ta’ala) 
says in Surat Al-Ahzaab [33:21]: 

“Indeed in the Messenger of Allaah [Muham-
mad (Salla-Allaahu ‘alayhi wa sallam)] you have a good 

example to follow for him who hopes in (the 
Meeting with) Allaah and the Last Day and re-

members Allaah much.”

The soul of the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
was the most noble, pure, and good soul; howev-
er, he never took revenge for himself except when 
Allaah’s prohibitions were violated. He never be-
came angry for his own sake, although he was 
harmed many times. Therefore, one should strive 
hard to follow his good example. 

Ninth: The servant should also be aware that 
if he has been harmed (or oppressed) due to an 
action he has done for the sake of Allaah, or 
upon performing an action of obedience that is 
commanded, or upon refraining from an act of 
disobedience to Allaah, then showing patience 
is obligatory upon him and he should not take 
revenge. This is because he has been harmed for 
the sake of Allaah, so his reward will be with  
Allaah. Therefore, when the blood and properties 
of the Mujahideen (those who fought in the cause 
of Allaah) were spent for the sake of Allaah and 
they were not guaranteed anything in return,  
Allaah indeed purchased from them their lives 
and properties (for the price that theirs shall 
be Paradise). So the price is with Allaah and 
not from the creation. Whoever asks for a price 
from the people, he will not have any price with  
Allaah. For who has been destroyed for the sake 
of Allaah, then the compensation is upon Allaah.
If one is harmed by an affliction, let him blame 
himself. By blaming himself, he is occupying him-
self against blaming the one who has harmed 
him. And if he is harmed for a worldly fortune, 
let him try his best to be patient. This is because 
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there is a matter which is more bitter than pa-
tience and attaining worldly fortunes. Whoev-
er does not show patience with the heat, rain, 
snow, difficulty of travel and highway robbers, 
then he is in no need for trading. This matter is 
known to the people; whoever is truthful in seek-
ing something will show patience in attaining it. 

Commentary:

1  If one is harmed by a person, the harm for 
him either pertains to the Religion such as 

when he enjoins the Ma’roof (good) or forbids 
the Munkar (evil) or teaches people the good; 
i.e. he is harmed because of his Da’wah (call to  
Allaah). This is a harm in the cause of Allaah, 
so he should not take revenge for himself from 
them, rather he seeks what is with Allaah of re-
ward. 

2  If he is harmed for an affliction, let him 
blame himself and be busy with himself. 

3  If he is harmed for a worldly fortune, let 
him be patient like the business people 

who are seeking profits and earnings.  And the 
believer is more deserving to be like that. 

Tenth: To witness the Companionship of Allaah 
and His love for him if he shows patience and 
is pleased. Whoever Allaah is with, Allaah will 
drive harm away from him that no one else from 
the creation could ever prevent and remove.  
Allaah (Ta’ala) says in Surat Al-Anfaal [8:46]: 

“and be patient. Surely, Allaah is with those 
who are As-Sabirin (the patient ones, etc.).”

And He (Ta’ala) says in Surat Aal-‘Imraan [3:146]:
 

“And Allaah loves As-Sabirin (the patient ones, 
etc.).”

Commentary:
Waiting for this reward and thinking deeply about 
this Companionship of Allaah and His love for the 
patient will occupy him from seeking revenge, so 
he will show patience for the harm received from 
the creation. He tells himself: “I will be patient 
in order to be of those whom Allaah loves, I will 
be patient until I obtain Allaah’s special Com-
panionship which entails His support, protection, 
success, guidance, help, and blessing.” So he 
controls himself and trains himself upon being 

patient, in order to win this Companionship and 
love. 

Eleventh: To recognize that patience is half of 
faith; he will not give away even a small por-
tion of his faith for the sake of defending his own 
self. If he shows patience, he indeed maintains 
his faith and protects it from shortcomings, and 
Allaah, truly, defends those who believe.

Commentary: 
Knowing that Sabr (patience) is half of Iman 
(faith) helps one to be patient. This is because 
Iman is two halves, one is patience and the oth-
er is gratitude, as the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) said: “How wonderful is the case of the 
believer; there is good for him in everything and 
this applies only to a believer. If prosperity at-
tends him, he expresses gratitude to Allaah and 
that is good for him, and if adversity befalls him, 
he endures it patiently and that is better for him.” 
[Muslim]

There are many verses that mention patience 
and gratitude, such as Allaah’s Statement in Su-
rat Ibraheem [14:5]: 

“Truly, therein are evidences, proofs and signs 
for every patient, thankful (person).”

So, if the slave is harmed, he will say: “I will not 
take revenge, rather I will be patient in order to 
keep this great status of the Religion, which is 
patience. I will not give any of it away in order 
not to lose my share of this status, which is half 
of the Religion.”

Twelfth: To realize that one’s patience is to 
control one’s soul and dominate it. This is be-
cause whenever the soul is overpowered, it will 
not covet or be keen to throw the person into de-
struction. But if the slave is obedient to his self, 
listening to it, overpowered by it, he will be tak-
en eventually to destruction or else Allaah may 
deal with him with His Mercy. It is patience that 
leads to controlling one’s soul and overpower-
ing it and its Shaytaan (devil). When this hap-
pens, the power of the heart is manifested. Con-
sequently its soldiers will stay firm, and it will 
rejoice and become strong and drive the enemy 
away from it. 

Commentary: 
When one shows patience towards the harm of 
others, this indicates one’s control over his self 
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and his power over it. However, if one takes re-
venge and inclines towards his desires, it (the 
soul) becomes the leader (ruler) over the person, 
leading him to take revenge and satisfy his soul.

Thirteenth: To know that if the slave shows 
patience, Allaah will be his support indefinitely. 
Allaah is the Wakeel (the guardian, the Trustee, 
the best disposer of affairs, etc.) for the one who 
is patient and leaves his oppressor to Allaah (to 
deal with him as he deserves).

Whoever takes revenge for himself, Allaah will 
leave him to his own self to be his support. Surely 
there is no comparison between whose support 
is Allaah, the best of supporters and whose sup-
port is his own self, who is the weakest, most 
incapable supporter. 

Commentary:
At this status, the slave entrusts his affair to  
Allaah, seeks His support and asks for his right 
from Allaah. This makes him patient because 
support and victory comes with patience.

Fourteenth: The slave should show patience 
and be tolerant towards the person who has 
harmed him. This will cause his opponent to re-
frain from his oppression, as well as make him 
feel with regret and sorrow. It also causes peo-
ple to blame him (for his oppression when they 
recognize the patience one shows by not seek-
ing revenge upon his wrongdoing). So this will 
make the oppressor return in remorse and regret, 
and be ashamed of his action. It may also make 
him an ally to the oppressed person. This is the 
meaning of Allaah’s Statement in Surat Fussilat 
[41:34-35]: 

“The good deed and the evil deed cannot be 
equal. Repel (the evil) with one which is better 

(i.e. Allaah ordered the faithful believers to 
be patient at the time of anger, and to excuse 
those who treat them badly), then verily he, 

between whom and you there was enmity, (will 
become) as though he was a close friend.”

“But none is granted it (the above quality) ex-
cept those who are patient, and none is granted 

it except the owner of the great portion (of the 
happiness in the Hereafter i.e. Paradise and in 

this world of a high moral character).”

Commentary: 
Shaikh ul-Islam (Rahimahullaah) has mentioned 
that many people who endure the harm of others 
recognize that if someone harms them and they 
show patience, then he harms them again and 
they endure it, and he harms them again and 
they repel it with that which is better; then at 
the end he (the transgressor) will feel ashamed 
in front of them and will apologize to them and 
his treatment for them will be the best treat-
ment. In this way, they have helped him against 
his evil self. So they will be at rest and he who 
was busy in harming (offending) them, will end 
up being their close friend, show shyness to them 
and apologize to them. 

Fifteenth: One should recognize that taking 
revenge may actually cause a greater harm from 
his opponent. It might cause an increase in his 
evil and various ways of oppression, as it has 
been seen, such that he may be unable to re-
pel and defend himself against it. Therefore, if 
one shows patience and pardons, he will be safe 
from this harm. And the mindful person will not 
choose the greater evil matter by repelling the 
least of them (i.e. by taking revenge and causing 
greater oppression upon himself). 

Many times taking revenge caused evil which one 
could not repel, and many souls, properties, and 
leaderships were lost; while if one had pardoned 
the oppressor, the souls, properties, and leader-
ships would have remained for him.

Commentary: 
The one who takes revenge may increase the evil 
upon himself from the one who oppressed him, 
and he may receive a harm which he cannot re-
sist. By being patient, one will repel a harm that 
is greater in evil than the one which he is harmed 
with.

Sixteenth: As for the one who gets used to 
taking revenge and not showing patience, then 
he will inevitably fall into oppression himself. 
This is because the human soul is not confined to 
obligatory justice, either knowingly or willingly. 
It may be incapable to be confined (limited) to 
the truth since anger brings one out of the state 
of rationality such that he does not understand 
what he says and does. Due to the fact that he 
had been oppressed, he might go on to seek re-
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venge and punishment (against his oppressor) 
for the sake of his honor and satisfaction. While 
doing so, he may actually end up becoming an 
oppressor himself by taking more than his due 
right.

Commentary:
Patience is safer for one and better for one’s self 
(and is undoubtedly of greater benefit). This is 
because if one takes revenge, he should punish 
(his enemy) with the like of that which he was 
afflicted, as Allaah (Ta’ala) says in Surat An-Nahl 
[16:126]:
 

“And if you punish (your enemy, O you be-
lievers in the Oneness of Allaah), then punish 

them with the like of that with which you were 
afflicted.”

If one has transgressed even a little, he would 
have then exposed you to oppression and Allaah 
does not love the oppressors (and wrong doers). 
Who can weigh this matter precisely, such that 
he does not transgress in his punishment?

Seventeenth: Bear in mind that this oppres-
sion which a person has been subjected to is ei-
ther a means of expiation for his sins or an ele-
vation in his rank. However, if he takes revenge 
and does not show patience, it will neither be 
an expiation for his sins, nor a means of elevat-
ing his rank. 

Eighteenth: One’s pardoning and being pa-
tient are of greater benefit for him against his 
opponent. If he becomes patient and pardons, 
this will cause his enemy to be humiliated and 
fearful of him and of the people. This is because 
people will not keep silent towards his oppo-
nent even if he (the oppressed one) stays silent. 
However, all that would be removed if he takes 
revenge.
Many people who are abused or harmed like to 
take their right from him (the oppressor). How-
ever, if he (the oppressed one) confronts them 
with a similar action, then he would feel at rest 
and not feel the need to take revenge.

Commentary: 
If one shows patience and keeps silent towards 
the one who has oppressed him, the people may 
not stay silent. They might defend and support 
him because of his enduring the harm patiently 
and because of his pardoning.
Therefore, your patience causes humiliation for 

the oppressor and gets you support from the 
people and soldiers whom Allaah subjected to 
defend you and they will oppose the one who 
has harmed you. 

Nineteenth: Pardoning the oppressor causes 
him to inwardly sense that he is lower in honor 
than the one whom he has oppressed and that 
he (oppressor) has won against him. He will 
not stop seeing himself as below him if the op-
pressed one (pardoner) does not take revenge, 
and that is a nobility and honor for the par-
doner.

Commentary:
The one who pardons a person who has op-
pressed him feels that his self is nobler and 
honored above his opponent. This is because 
this is considered truly an honor. That is more 
beneficial for the slave, and his status will be 
greater than if he takes revenge on his oppres-
sor. 

Twentieth: If the oppressed person pardons 
and overlooks the harm, then that is considered 
a good deed for him which will result in, or lead 
to another good deed, and then another good 
deed, and so on. His good deeds will continue 
to increase, because the reward of a good deed 
is the ability to perform another good deed, like 
how the punishment for the evil deed is another 
evil deed that follows it.

And this may become the means of his salva-
tion and eternal happiness, and if he takes re-
venge, all that (blessings) will be removed.” [End 
quote – Jami’ul Masaa’il by Shaikh Ibn Taymi-
yyah 1/168-174]

Commentary:
Pardoning the oppressor and overlooking his 
harm is considered one of the good deeds of the 
slave, and the reward of a good deed is another 
good deed that follows it. In this way the good 
deeds continue to increase. While if he takes re-
venge, he would lose the abundant consequent 
good deeds.

All the aforementioned matters help a person 
to patiently endure the harm of people and ful-
fil the great status of patience. 
Sources: 
1)	 Jami’ul	Masaa’il	by	Shaikh	ul-Islam	Ibn	Taymiyyah
2)	 The	Commentary	of	Shaikh	‘Abdur-Razzaq	Al-Badr	
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Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s Mes-
senger (Salla-Allaahu ‘alayhi wa sallam) said: 

Allaah will gather all the people on the Day of 
Resurrection and they will say: ‘Let us request someone to inter-

cede for us with our Lord so that He may relieve us from this place 
of ours.’ Then they will go to Adam and say: ‘You are the one whom 

Allaah created with His Own Hands, and breathed in you of His soul, and 
ordered the angels to prostrate to you; so please intercede for us with our 

Lord.’ Adam will reply, ‘I am not fit for this undertaking’ and will remember 
his sin and say, ‘Go to Noah, the first Apostle sent by Allaah.’ They will go 
to him and he will say, ‘I am not fit for this undertaking’, and will remember 
his sin and say, ‘Go to Abraham whom Allaah took as a Khalil.’ They will 
go to him (and request similarly). He will reply, ‘I am not fit for this under-
taking,’ and will remember his sin and say, ‘Go to Moses to whom Allaah 
spoke directly.’ They will go to Moses and he will say, ‘I am not fit for this 
undertaking,’ and will remember his sin and say, ‘Go to Jesus.’ They will go 
to him and he will say, ‘I am not fit for this undertaking, go to Muham-
mad as Allaah has forgiven his past and future sins.’ They will come to me 
and I will ask my Lord’s permission and when I see Him, I will fall down 
in prostration to Him, and He will leave me in that state (for) as long 
as (He) Allaah wills, and then I will be addressed, ‘Raise up your head 
(O Muhammad). Ask, and your request will be granted, and say, and 
your saying will be listened to; intercede, and your intercession will 
be accepted.’ Then I will raise my head and I will glorify and praise 

my Lord with a saying (i.e. invocation) that He will teach me and 
then I will intercede. Allaah will fix a limit for me (i.e. certain 

type of people for whom I may intercede) and I will take them 
out of the (Hell) Fire and let them enter Paradise. Then I will 

come back (to Allaah) and fall in prostration and will do 
the same for the third and fourth time till no one re-

mains in the (Hell) Fire except those whom the Qur’an 
has imprisoned therein.” (The sub-narrator, Qatada, 

used to say at that point, “…those upon whom 
eternity (in Hell) has been imposed. 

[Al-Bukhaari no. 6565]
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Lessons from the Hadeeth: 

1  Allaah (Ta’ala) will gather all the peo-
ple on the Day of Resurrection and 

He called it “Yawm al-Jam’a (The Day 
of Gathering)” as He (Ta’ala) says in Surat 
At-Taghabun [64:9]: 

“(And remember) the Day when He will gather 
you (all) on the Day of Gathering, that will be 

the Day of mutual loss and gain (i.e. loss for the 
disbelievers as they will enter the Hell-Fire, and 

gain for the believers as they will enter Para-
dise).”

This is because Allaah will resurrect and gath-
er those of old and those of later times along 
with the Jinn, angels, beasts, and all the mov-
ing creatures on the Day of Resurrection. On that 
Day, the people will be afflicted with severe af-
fliction and distress which they cannot bear. They 
will be resurrected barefoot, naked, and uncir-
cumcised. The sun will be over their heads for a 
distance of a mile, everyone’s eyes will be fixed, 
staring in horror. Allaah (Ta’ala) says in Surat Ibra-
heem [14:43]:
 

“(They will be) hastening forward with necks 
outstretched, their heads raised up (towards 

the sky), their gaze returning not towards them 
and their hearts empty (from thinking because 

of extreme fear).”

Allaah (Ta’ala) also described the hearts in Surat 
Ghaafir [40:18]:
 

“And warn them [O Muhammad (Salla-Allaahu 

‘alayhi wa sallam)] of the Day that is drawing near 
(i.e. the Day of Resurrection), when the hearts 
will be choking the throats, and they can nei-
ther return them (hearts) to their chests nor 

can they throw them out.”

Distress and anxiety which are indescribable. 
They will seek someone to relieve them from 
that distressed situation, either (to take them) to 
Paradise or to Hell-Fire. They just want to be re-
lieved from that situation.

2  Merits of Adam (‘Alayhis-salaam)

The people will go to Adam (‘Alayhis-salaam) and 
remind him of Allaah’s favors upon him and say, 
“You are the one whom Allaah created with His 
own Hands” and this is a merit which has not 
been given except to Adam (‘Alayhis-salaam). Allaah 
did not create any human with His Hands except 
Adam (‘Alayhis-salaam). It is also quoted that He 
(Ta’ala) planted the ‘Edn Paradise with His Hands 
and wrote the Torah by His Hand. 

The second merit of Adam (‘Alayhis-salaam): “And 
breathed in you of His soul” i.e. the soul which 
Allaah had created and it is not Allaah’s soul, 
rather it is a creation of Allaah. 

This is similar to the statement of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam): “Seven (people) will be 
shaded by Allaah under His shade on the Day of 
Resurrection when there will be no shade except 
His.” [Al-Bukhaari no. 6806]

This shade is not Allaah’s shade; that is absurd, 
because if the shade of Allaah is meant, then this 
entails that there is something above Allaah. This 
is known by the creation on earth, that if there is 
something giving them shade from the sun, this 
entails the sun to be above that thing which gave 
them the shade and that is impossible. 

Accordingly, the soul is not Allaah’s soul (or spir-
it), otherwise this means that part of Allaah is 
settled in Adam (‘Alayhis-salaam) and that is total-
ly unacceptable and impossible. This is because 
nothing is separated from Allaah to be placed in 
a human. So the soul is a created soul, however, 
it is affixed to the Name of Allaah as an honor 
and dignity. This is like how the she-camel in Su-
rat Ash-Shams [91:13] is affixed to Allaah: 

“That is the she-camel of Allaah! (Do not harm 
it) and (bar it not from having) its drink!”

Similarly, the Masaajid (mosques) are affixed to 
Allaah (Ta’ala) in Surat Al-Baqarah [2:114]: 

“And who is more unjust than those who forbid 
that Allaah’s Name be glorified and mentioned 

much (i.e. prayers and invocations, etc.) in 
Allaah’s Mosques.”
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These are types of affixing the creatures to its 
Creator as a means of honor and dignity.

The third merit of Adam (‘Alayhis-salaam) which 
is particular to him “And ordered the Angels 
to prostrate to you” and Allaah did not com-
mand the Angels to prostrate to anyone except 
Adam (‘Alayhis-salaam). Allaah (Ta’ala) says in Surat 
Al-Baqarah [2:34]: 

“And (remember) when We said to the angels: 
‘Prostrate yourselves before Adam.’ And they 
prostrated except Iblis (Satan), he refused and 
was proud and was one of the disbelievers (dis-

obedient to Allaah).”

These three merits of Adam (‘Alayhis-salaam) ne-
cessitate Adam (‘Alayhis-salaam) to be deserving for 
intercession (worthy to intercede); however he 
(‘Alayhis-salaam) apologized.

3  The people will say to Adam (‘Alay-
his-salaam), “So please intercede for us 

with our Lord” i.e. ask your Lord to re-
move this distress that we are in. 

However, Adam (‘Alayhis-salaam) will reply, “I am 
not fit for this undertaking,” and will remember 
his sin. His sin was eating from the forbidden tree. 
He ate from that tree due to the deception of the 
Shaytaan and his evil suggestions and whispers. 
Why did Adam (‘Alayhis-salaam) mention his sin? It 
is as if he wanted to say, “I myself need someone 
who will intercede for me for my sin; how can I 
be an intercessor because the intercessor should 
not have a sin before Whom he will intercede 
with. He would be told, ‘How can you come to 
intercede while you have disobeyed? We should 
punish you now.’” 
Adam (‘Alayhis-salaam) will say, “Go to Noah, the 
first apostle sent by Allaah.” 

4  How will people know Nuh (Noah) 
on that Day? 

It is said: The One Who guided the baby to 
suck the breast of his mother without teach-
ing will guide the creation to know Nuh (‘Alay-

his-salaam) in that situation.
The people will go to Nuh (‘Alayhis-salaam), the 
first Messenger sent by Allaah. This was a 
merit of Nuh (‘Alayhis-salaam); i.e. to be an ex-
ample for those who would follow him of 

Messengers, so they would remember this merit 
about him.

Nuh (‘Alayhis-salaam) was the first Messenger and 
there was no messenger before him, but there 
was a Prophet before him and that was Adam 
(‘Alayhis-salaam). Adam (‘Alayhis-salaam) was a Proph-
et, spoken to (by Allaah and undoubtedly) be-
cause it is impossible for a human to worship 
Allaah without a revelation. Therefore, Allaah 
inspired Adam (‘Alayhis-salaam) with the acts of 
worship and his (Adam’s) sons were following 
him. This is because there were not many people 
and they did not differ among themselves. They 
were counted as tens or hundreds following their 
father. When the people increased and differed 
(among themselves), Allaah sent the Messen-
gers. The first Messenger was Nuh (‘Alayhis-salaam). 
This proves the mistake of those who claim that 
Idrees (‘Alayhis-salaam) was sent before Nuh (‘Alay-

his-salaam). This is not correct. What proves this is 
Allaah’s Statement in Surat An-Nisaa’ [4:163]; 

“Verily, We have inspired you [O Muhammad 
(Salla-Allaahu ‘alayhi wa sallam))] as We inspired Nuh 

(Noah) and the Prophets after him;”

Allaah also says in Surat Al-Hadeed [57:26]: 

“And indeed, We sent Nuh (Noah) and Ibra-
heem (Abraham), and placed in their offspring 
Prophethood and Scripture, and among them 

there is he who is guided, but many of them are 
Fasiqun (rebellious, disobedient to Allaah).”

14

 خب حب جب هئ مئ  خئ حئ جئ يي
خت  حت جت هب مب

 

  حنجن يم ىم مم خم حم جم يل ىل مل
 

 نئ مئ زئ رئ  ّٰ ِّ ُّ َّ 
يب ىب نب  مبزب رب يئىئ   
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None of the fathers of Nuh (‘Alayhis-salaam) nor his 
forefathers was a Prophet or Messenger except 
Adam (‘Alayhis-salaam); he was a Prophet. 
However, Nuh (‘Alayhis-salaam) will apologize and 
say, “I am not fit for this undertaking” and will 
remember his sin. The sin for Nuh (‘Alayhis-salaam) 

was that he asked Allaah that of which he had 
no knowledge, when he said (as Allaah) says in 
Surat Hud [11:45]: 

“And Nuh (Noah) called upon his Lord and said, 
‘O my Lord! Verily, my son is of my family! And 

certainly, Your Promise is true, and You are the 
Most Just of the judges.’”

This is because Allaah (Ta’ala) promised Nuh (‘Alay-

his-salaam) to rescue him and his family, except him 
against whom the Word has already gone forth. 

When Allaah (Ta’ala) willed to drown the people 
of Nuh (‘Alayhis-salaam), Nuh embarked (boarded) 
the ark along with those who believed and were 
rescued by Allaah. The son of Nuh (‘Alayhis-salaam) 
was not from among those who embarked the 
ship, rather he said: 

“I will betake myself to a mountain, it will save 
me from the water.” [11:43]

When Nuh (‘Alayhis-salaam) saw the water had cov-
ered him, he said: 

 “O my Lord! Verily, my son is of my family! And 
certainly, Your Promise is true, and You are the 

Most Just of the judges.”

Allaah (Ta’ala) said:
 

“He said: ‘O Nuh (Noah)! Surely, he is not of your 
family; verily, his work is unrighteous, so ask 

not of Me that of which you have no knowledge! 
I admonish you, lest you be one of the igno-

rant.’” [11:46]

I admonish you, lest you should be one of the 
ignorant, this is the sin. This is the excuse of Nuh 
(‘Alayhis-salaam) of his not being fit for intercession.     

5  Nuh (‘Alayhis-salaam) will say to the peo-
ple, “Go to Ibraheem (Abraham) whom  

          Allaah took as a Khalil.” 

Al-Khalil is the one whose love has reached the 
utmost extent. “There are ten degrees of love; 
the highest is Al-Khullah.” 

Allaah (Ta’ala) also took Prophet Muhammad (Sal-

la-Allaahu ‘alayhi wa sallam) as a Khalil, and none of 
the Prophets were taken as a Khalil by Allaah 
except these two noble Messengers. The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Allaah has taken 
me as a Khalil (close friend) as He has taken Ibra-
heem as a Khalil.” [Muslim no. 532]
One of the reasons that Allaah took Ibraheem 
(‘Alayhis-salaam) as a Khalil is because of what hap-
pened to him in the story of his son Isma’eel (‘Alay-

his-salaam). Allaah granted Ibraheem (‘Alayhis-salaam) 

Isma’eel (‘Alayhis-salaam) when he was old. When 
his son was old enough to walk with him, and he 
(the son) was at an age that is more attached to 
him, Allaah (Ta’ala) commanded him to slaughter 
his son. Ibraheem (‘Alayhis-salaam) said: 

“O my son! I have seen in a dream that I am 
slaughtering you (offer you in sacrifice to 

Allaah), so look what you think!” 
[Surat As-Saaffaat (37:102)] 

None will comply with this command of Allaah 
except whose heart is filled with Allaah’s love. 
He said to his son this as a test and not as a 
way of consultation. However, the son showed 
complete submission and was helpful, making it 
easy for his father to obey Allaah. Isma’eel (‘Alay-

his-salaam) said: 

“O my father! Do that which you are command-
ed. Insha’ Allaah (if Allaah will), you shall find 

me of As-Sabirin (the patient ones, etc.).”

Isma’eel (‘Alayhis-salaam) entrusted his affair to the 
will of Allaah, because if Allaah does not will a 
matter, it will not happen. When they both re-
solved to execute the command of Allaah:

حط مثهت مت خت حت جت هب ٱ
  

 

  من خن حنجن يم ىم مم خمحم جم يل ىل مل خل
 يي ىي مي خي حي جي يهىه مه جه ين ىن

    

 

هت جههن من خن حن جن مم خم حم جم هل
     

 

 هب مب هئ مئ هي ميخي حي جي ٰه
هت مت

     

 

 هن من خن حن جن  مم خم حم جم هل مل
حي جي ٰه مه جه

 

 

 ٰه مه جه هن من خن حن جن  مم خم
حي جي
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“Then, when they had both submitted them-
selves (to the Will of Allaah), and he had laid 

him prostrate on his forehead (or on the side of 
his forehead for slaughtering);” [Surat As-Saaf-

faat (37:103)]

In order not to see his sons face and feel too 
much pain while slaughtering him. 
In this distressed moment, the relief came from 
Allaah (Azza wa Jall): 

“And We called out to him: ‘Abraham!

“‘You have fulfilled the dream (vision)!’ Verily! 
Thus do We reward the Muhsinun (good-doers).” 

[Surat As-Saaffaat (37:104-105)]
Allaah granted him the reward of one who 
slaughtered because he submitted, executed, 
and acted upon the command of Allaah. Thus, 
Allaah’s mercy had reached him and his son. 

Therefore, Allaah (Ta’ala) took him as a Khalil, be-
cause he preferred and chose the love of Allaah 
over the love of his son who was old enough to 
walk with him, and he had no son other than 
him, who was granted at an old age. Despite all 
that, he executed this great command. 

6  Ibraheem (‘Alayhis-salaam) will say to the 
people, “I am not fit for that under-

taking” and he will remember his sin. 

Ibraheem (‘Alayhis-salaam) lied in the cause of  
Allaah three times. 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “Ibraheem (Abraham) did not tell a lie ex-
cept on three occasions.” [Al-Bukhaari no. 3357] 

In another narration, he (Salla-Allaahu ‘alayhi wa sal-

lam) said, “Ibraheem did not tell a lie except on 
three occasions. Twice for the sake of Allaah when 
he said, ‘I am sick’ and he said, ‘(I have not done 
this but) the big idol has done it’. The (third was) 
that while Ibraheem and Sarah (his wife) were go-
ing (on a journey), they passed by (the territory) 
of a tyrant from amongst the tyrants. Someone 
said to the tyrant, ‘This man (i.e. Ibraheem) is ac-
companied by a very charming lady.’ So he sent 
for Ibraheem and asked him about Sarah saying, 

‘Who is this lady?’ Ibraheem (‘Alayhis-salaam) said, 
‘She is my sister.’” [Al-Bukhaari no. 3358] 

These lies are considered Tawriyah, meaning 
(they have) other hidden meanings, although 
they appeared to be lies. Out of Ibraheem’s (‘Alay-

his-salaam) intense fear and his conscience, he 
considered all these as lies and was afraid they 
would be written against him. 

7  Ibraheem (‘Alayhis-salaam) will say to 
the people: “Go to Musa (Moses) to 

whom Allaah spoke directly.” 

This was the merit of Musa (‘Alayhis-salaam), that 
Allaah spoke to him directly about the principles 
of the Messengership, while to Prophet Muham-
mad (Salla-Allaahu ‘alayhi wa sallam) and other Mes-
sengers, the message was revealed through Ji-
breel (Gabriel) (‘Alayhis-salaam). Allaah spoke to the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) but not in the 
basic principles of Messengership. 
The people will go to Musa (‘Alayhis-salaam) and he 
will say, “I am not fit for this undertaking” and 
will remember his sin. 

His sin was the killing of the Coptic person as is 
mentioned in Surat Al-Qasas [28:15-17]: 

“And he entered the city at a time of unaware-
ness of its people, and he found there two men 

fighting, - one of his party (his religion - from 
the Children of Israel), and the other of his foes. 
The man of his (own) party asked him for help 

against his foe, so Musa (Moses) struck him with 
his fist and killed him. He said: ‘This is of Shay-

taan’s (Satan) doing, verily, he is a plain mislead-
ing enemy.’”

“He said: ‘My Lord! Verily, I have wronged my-
self, so forgive me.’ Then He forgave him. Verily, 

He is the Oft-Forgiving, the Most Merciful.”

Musa (‘Alayhis-salaam) admitted his mistake and 

ىم مم خم حم ٱ
       

 

مه جه ين ىن من خنحن جن يم  ٱ
         

 

 حي جي يه  ىه مه جه ين ىن من خن
 َّ ٍّ  ٌّٰى ٰر ٰذ يي ىي مي خي
 يئ  ىئ نئ مئ زئ رئ ّٰ ِّ ُّ
رث  يت ىت نت مت زترت يب ىب نب مب زبرب

          

 

  مك لك اكيق ىق يف ىف يث ىث نث مث زث ٱ
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جم يل ىل مل خل ٱ
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asked Allaah for forgiveness and Allaah for-
gave him and the impact of his sin was removed. 
Therefore, Musa (‘Alayhis-salaam) said in verse 17:

“He said: ‘My Lord! For that with which You have 
favored me, I will never more be a helper for 

the Mujrimun (criminals, disobedient to Allaah, 
polytheists, sinners, etc.)!’”

However, Musa (‘Alayhis-salaam) excused himself 
from intercession because he had killed a person 
without a just cause, although Allaah had for-
given Musa (‘Alayhis-salaam). But the Prophets are 
not like the rest of the people in knowing their 
Lord, nor in their shyness towards Allaah and in 
their return to Him in repentance. 

8  Musa (‘Alayhis-salaam) said, “Go to ‘Eesa 
(Jesus).”  

Allaah blew the created soul in ‘Eesa (‘Alayhis-sa-

laam) like Adam (‘Alayhis-salaam) and created him 
without a father and granted him signs and mir-
acles, but he will say, “I am not fit for this under-
taking, go to Muhammad as Allaah has forgiven 
him his past and future sins.” 

‘Eesa (Jesus) did not mention any sin. This is one of 
the merits of the Prophet Muhammad (Salla-Allaahu 

‘alayhi wa sallam) that the previous prophets divided 
into two categories: 
a) One category mentions the obstacle that pre-

vented them from intercession, which is their 
sins.

b) Another category did not mention any sin or 
obstacle that prevented him from interces-
sion which makes him fit for it, but referred 
the issue (i.e. intercession) to who is higher in 
rank than him like ‘Eesa (‘Alayhis-salaam).

Although ‘Eesa (‘Alayhis-salaam) will not mention 
any sin or obstacle that prevents him from inter-
cession which makes him fit for it, but he will not 
do that because he sees who is higher than him 
in rank and who is better than him - and that is 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam). 

So, the people will go to Prophet Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) and he will ask his 
Lord’s permission. 

This is because the Lord (Azza wa Jall) will rise over 
His Throne (in a manner that suits Him). So he 

will come close to Him and ask His permission, 
and when he will see Him, he will fall down in 
prostration to Him, glorifying Him and magnify-
ing Him. 
Allaah (Ta’ala) will leave the Prophet (Salla-Allaahu 

‘alayhi wa sallam) in that state as long as He (Allaah) 
wills. The Prophet (Salla-Allaahu ‘alayhi wa sallam) did 
not mention the period of his prostration that 
Allaah will leave him in: One year or two years, 
or one month or two months, or one day or two 
days, or one hour or two hours. Allaah knows 
best. 

9  Then he (Salla-Allaahu ‘alayhi wa sallam) will be 
addressed: “Raise up your head (O Mu-

hammad). Ask, and your request will be granted, 
and say (speak), and you will be listened to (i.e. 
will be responded to) and intercede and your in-
tercession will be accepted.” And this is what he 
had come for - the intercession.
 

10 Then he (Salla-Allaahu ‘alayhi wa sallam) will 
raise his head, and he will glorify and 

praise his Lord with a saying (i.e. invocation) that 
He (Allaah) will teach him and then he will in-
tercede. This means that he will praise Allaah 
with new praises other than the ones he knew in 
the Dunya. Allaah will open for him at that time, 
praises that he did not know before. 

11 Allaah will fix a limit for him (i.e. certain 
type of people for whom he may inter-

cede) and he will take them out of the Hell-Fire 
and let them enter Paradise. Then he (Salla-Allaahu 
‘alayhi wa sallam) will come back (to Allaah) and fall 
in prostration and will do the same for the sec-
ond, third and fourth times till no one will remain 
in the (Hell) Fire except those whom the Qur’an 
has detained therein, i.e. those upon whom eter-
nity (in Hell) has been imposed, such as the dis-
believers. 

12 This Hadeeth affirms that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) will intercede 

for those who enter (Hell) Fire to come out of it 
except those whom eternity in Hell has been im-
posed upon. 

Source: 
Sharh	(Explanation)	of	Saheeh	Al-Bukhaari	by	Shaikh	

Ibn	‘Uthaimeen	(Rahimahullaah) 

ين ىن نن  من زن رن مم ام يل ىل
            

 

QUESTION 1

What does evil speech
 include?
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The Prophet (Salla-Allaahu ‘alayhi wa sallam) said to ‘Ali 
(Radia-Allaahu ‘anhu): “Will you not be pleased with 
this; that you are to me like Haroon (Aaron) was 
to Musa (Moses)?” [Al-Bukhaari no. 3706]

He is ‘Ali the hero, rather the Haydarah (lion) of the 
heroes who lived for Allaah’s Sake with his heart 
and limbs. He was the example who showed all 
mankind how the beloved Prophet (Salla-Allaahu 

‘alayhi wa sallam) nurtured his Companions; akin to 
the stars in the sky of the world, shining for the 
people, lighting their way to Allaah. He (Radia- 

Allaahu ‘anhu) is the one whose Creator nurtured 
him to be a means of nurturing nations and gen-
erations throughout the ages and times.

‘Ali (Radia-Allaahu ‘anhu) was six years old when 
he went to live with Prophet Muhammad (Salla- 

Allaahu ‘alayhi wa sallam), the Trustworthy, the Truth-
ful. He (Radia-Allaahu ‘anhu) was learning the man-
ners of the Prophet (Salla-Allaahu ‘alayhi wa sallam); 
and being affected by his (Salla-Allaahu ‘alayhi wa 

sallam) purity, great essence, pious character and 
behavior.
When ‘Ali (Radia-Allaahu ‘anhu) was 10 years old, the 
revelation descended upon the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) and he (Salla-Allaahu ‘alayhi wa 

sallam) was commanded to make Da’wah. ‘Ali (Ra-

dia-Allaahu ‘anhu) was the foremost to accept Islam.

From that moment till the day he met his Lord, 
he faithfully adhered to com-

plete obedience and trustworthiness, following 
the Manhaj of the Messenger of Allaah (Salla- 

Allaahu ‘alayhi wa sallam) and the teachings of the 
Qur’an. 

‘Ali’s (Radia-Allaahu ‘anhu) life was free of desires, 
lusts and boyhood distractions; he (Radia-Allaahu 

‘anhu) did not even participate in everyday chil-
dren’s play. He (Radia-Allaahu ‘anhu) saved his hear-
ing and heart to exact the verses of Allaah, the 
Most High, the Most Great. 

Some of the scholars mentioned that whenev-
er it was the time of the Salaat, the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) and ‘Ali ibn 
Abi Taalib (Radia-Allaahu ‘anhu) used to go out to the 
mountain paths in Makkah where they would 
pray unbeknownst to ‘Ali’s father Abu Taalib and 
all his uncles and the rest of his people. Then, in 
the evening they would return home. They re-
mained in this state for a long time.
One day Abu Taalib found them both praying. He 
said to Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 

sallam): “O my nephew! What is this religion you 
are on?” He (Salla-Allaahu ‘alayhi wa sallam) said: “O 
uncle!  This is the religion of Allaah and His an-
gels, the religion of His Messengers and the reli-
gion of our father Ibraheem” And he said: “Allaah 
has sent me as a Messenger to the people, and 
you O uncle are more deserving to be advised and 
called to the Truth and you have more right to 

accept that from me and help me on it.”
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Abu Taalib said: “O nephew! I cannot leave the 
religion of my forefathers and what they were 
on. However, by Allaah, no one will dare to touch 
you with any harm as long as I am alive.”
They (the scholars) said that Abu Taalib said to 
‘Ali (Radia-Allaahu ‘anhu): “O my son! What is this re-
ligion you are on?” He said: “O my father! I be-
lieve in Allaah and His Messenger, and I believe 
in what he has brought and I prayed to Allaah 
with him, and have followed him.” They claim 
that he (Abu Taalib) said to him: “Indeed he has 
not called you except to a good, so adhere to it.” 
[As-Seerah by Ibn Hisham]

Since ‘Ali (Radia-Allaahu ‘anhu) was brought up in the 
house of the Prophet (Salla-Allaahu ‘alayhi wa sallam), 
he knew all the Prophet’s (Salla-Allaahu ‘alayhi wa sal-

lam) inner affairs and studied his manners close-
ly. He was brought up on them and his habits 
(traditions) and behaviors. Since his childhood, 
he abandoned idols and declared enmity against 
them. He was busy with the affairs of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) all his life because he 
was very close to the Prophet (Salla-Allaahu ‘alayhi 

wa sallam), always serving him and doing actions 
to comfort him and to seek from his radiance and 
enthusiasm. He had been given a sharp memo-
ry, an open mind, rare intelligence, distinguished 
courage, and incomparable strength, all of which 
made him stand out from his companions. 

He used to live like the Prophet (Salla-Allaahu ‘alay-

hi wa sallam), a life of asceticism, having fear of  
Allaah, being steadfast on the truth, staying firm 
on it and calling to it. 
He (Radia-Allaahu ‘anhu) used to be like ‘Umar (Ra-

dia-Allaahu ‘anhu) in his resolve. He showed strength 
in Allaah’s Cause and was quick to make deci-
sions. He would attack falsehood and its people 
without appeasement (truce – meekness).
‘Ali (Radia-Allaahu ‘anhu) never flattered people at 
the expense of supporting the truth and falsi-
fying untruths. He was not ready to rule peo-
ple against the bases of religion and what was 
founded by Allaah’s Messenger (Salla-Allaahu ‘alayhi 

wa sallam) and the previous Caliphs. [Al-Khulafaa’ 
Ar-Rashidoon]

Merits of ‘Ali (Radia-Allaahu ‘anhu)

The following are some of the merits which the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) has mentioned 
about ‘Ali (Radia-Allaahu ‘anhu):

Abu Hurairah (Radia-Allaahu ‘anhu) reported:  
“Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
was upon the mountain of Hira, and along with 
him were: Abu Bakr, ‘Umar, ‘Uthmaan, ‘Ali, Tal-
hah and Az-Zubair. The mountain stirred; there-
upon Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sal-

lam) said: ‘Be calm, there is none upon you but 
a Prophet, a Fiddle (the testifier of truth) and a 
Martyr.’” [Muslim no. 2417]

‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) narrated: 
“The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) sent me to Yemen as a judge, and I asked: ‘O 
Messenger of Allaah, are you sending me when 
I am young and have no knowledge of the du-
ties of a judge?’ He (Salla-Allaahu ‘alayhi wa sallam) 
replied: ‘Allaah will guide your heart and keep 
your tongue true. When two litigants sit in front 
of you, do not decide till you hear what the other 
has to say just as you heard what the first had 
to say; for it is best that you should be thorough 
as to have a clear idea to make the best decision.’ 
He said: ‘I had been a judge (for long); or he said 
(the narrator is doubtful): I had no doubts about a 
decision afterwards.’” [Abu Dawoud no. 3582 and 
graded Hasan by Al-Albaani]

In another narration, ‘Ali (Radia-Allaahu ‘anhu) said: 
“The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam)  sent me to Yemen and I said: ‘O Messenger 
of Allaah, are you sending me to a people who 
are older than me to judge between them?’ He 
(Salla-Allaahu ‘alayhi wa sallam) said: ‘Go, for Allaah, 
may He be exalted, will make your tongue stead-
fast and guide your heart.’” [Ahmad no. 666 and 
its Isnad is Saheeh]

‘Abdur-Rahmaan ibn ‘Awf (Radia-Allaahu ‘anhu) 
narrated that the Messenger of Allaah (Salla- 

Allaahu ‘alayhi wa sallam)  said: “Abu Bakr is in Para-
dise, ‘Umar is in Paradise, ‘Uthmaan is in Paradise, 
‘Ali is in Paradise, Talhah is in Paradise, Az-Zubair 
is in Paradise, ‘Abdur-Rahmaan ibn ‘Awf is in Par-
adise, Sa’d ibn Abi Waqqas is in Paradise, Sa’eid 
ibn Zaid is in Paradise, and Abu ‘Ubaidah ibn 
Al-Jarrah is in Paradise.”  [At-Tirmidhi, no 3747 
and authenticated by Al-Albaani in Saheeh Al-
Jamie’ no. 50] 

Hubshi ibn Junadah (Radia-Allaahu ‘anhu) narrated 
that the Messenger of Allaah (Salla-Allaahu ‘alayhi 

wa sallam) said: “’Ali is from me and I am from ‘Ali. 
And none should represent me except myself or 
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‘Ali.” [At-Tirmidhi no. 3719 and authenticated by 
Al-Albaani in Saheeh Al-Jamie’ no. 4091] 

CoMMentAry: 
In Arab society it was customary that if a tribe 
wanted to break a treaty, the head of the tribe 
had to carry out this job himself or some near 
relative had to be appointed to accomplish this 
work. When Surat Bara’ (i.e. Surat At-Tawbah) 
was revealed and it was commanded that the 
treaty between the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) and the Mushrikeen of Makkah be broken 
or kept for some time, the Prophet (Salla-Allaahu 

‘alayhi wa sallam) in 9 A.H. had already made Abu 
Bakr the leader of the Hajj party and the par-
ty had left for Makkah. The Surah was revealed 
after their departure from Al-Madinah, so the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) sent ‘Ali, as 
was the custom of the day, to deliver the mes-
sage to the people of Makkah, but Abu Bakr (Ra-

dia-Allaahu ‘anhu) kept his position as the leader of 
the Hajj party. 

Ibn Hajar (Rahimahullaah) said in Al-Fat-h: “Humyd 
said that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
then sent ‘Ali ibn Abi Taalib and commanded 
him to announce Bara’ah. Abu Hurairah (Radia- 

Allaahu ‘anhu) said: ‘Ali (Radia-Allaahu ‘anhu) publicized 
Bara’ah with us to the gathering in Mina on the 
day of sacrifice, declaring that no Mushrik (pol-
ytheist) shall perform Hajj after that year, nor 
shall a naked person perform Tawaf around the 
House.’” [End quote] 

Al-Bukhaari also collected this Hadeeth in the 
Book on Jihaad, on the authority of Abu Hurai-
rah (Radia-Allaahu ‘anhu) and added: “Abu Bakr was 
leading the people in that Hajj season, and in 
the year of “the Farewell Hajj” when the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) performed Hajj, no 
Mushrik performed Hajj.” [Fat-h Al-Baari] 

When Abu Taalib died, ‘Ali (Radia-Allaahu ‘anhu) went 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam) and 
said: “Your old uncle has passed away.” He (Sal-

la-Allaahu ‘alayhi wa sallam) said: “Go and bury him.” 
So I went and buried him. Then I came back to the 
Prophet and he (Salla-Allaahu ‘alayhi wa sallam) said: 
“Go and do Ghusl, then do not do anything until 
you come to me.” So I did Ghusl, then I came to 
him and he offered Du’aa for me and I would not 
be happy if I had red and black camels instead of 
that. Abu Bakr (Radia-Allaahu ‘anhu) said in his Ha-

deeth As-Suddi: “And ‘Ali used to do Ghusl when 
he had washed a deceased person.” [Ahmad no. 
2/136 (1074) and authenticated by Ahmad Sha-
kir, and its Isnad is Saheeh]

Zirr reported: ‘Ali (Radia-Allaahu ‘anhu) said: “By Him 
Who split up the seed and created something liv-
ing, the Messenger of Allaah  (Salla-Allaahu ‘alayhi wa 

sallam) gave me a promise that no one but a be-
liever would love me, and none but a hypocrite 
would nurse grudge against me.” [Muslim no. 78]
In another narration, ‘Ali (Radia-Allaahu ‘anhu) nar-
rated: “The Prophet, the unlettered Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) - exhorted me (saying): 
‘None loves you except a believer and none hates 
you except a hypocrite.’” ‘Adi ibn Thabit (a nar-
rator) said: “I am from the generation whom the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) supplicated 
for.” [At-Tirmidhi no. 3736]
‘Ali (Radia-Allaahu ‘anhu) narrated that Fatimah 
(Radia-Allaahu ‘anha) complained of the suffering 
caused to her by the hand mill. Some captives 
were brought to the Prophet and she came to him 
(Salla-Allaahu ‘alayhi wa sallam) (to ask for one of the 
captives to be a servant in their home) but did not 
find him at home. ‘Aishah (Radia-Allaahu ‘anha) was 
present there to whom she told (of her desire for 
a servant). When the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) came, ‘Aishah (Radia-Allaahu ‘anha) informed 
him about Fatimah’s visit. ‘Ali (Radia-Allaahu ‘anhu) 
added: “So the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) came to us while we had gone to our bed. 
I wanted to get up but the Prophet (Salla-Allaahu 

‘alayhi wa sallam) said: ‘Remain at your place’. Then 
he sat down between us till I found the cool-
ness of his feet on my chest. He (Salla-Allaahu ‘alayhi 

wa sallam) said: ‘Shall I teach you a thing which is 
better than what you have asked me? When you 
go to bed, say: ‘Allaahu-Akbar’ thirty-four times, 
and ‘Subhaan Allaah’ thirty-three times, and ‘Al 
hamdu-li l-laah’ thirty-three times, for that is 
better for you both than a servant.” [Al-Bukhaari 
no. 3705]

Abu Hazim narrated that a man came to Sahl 
ibn Sa’d and said: “This is so-and-so,” meaning 
the Governor of Madinah. “He is calling ‘Ali bad 
names near the pulpit.” Sahl asked: “What is he 
saying?” He (i.e. the man) replied: “He calls him 
(i.e. ‘Ali) Abu Turab.” Sahl laughed and said: “By 
Allaah, none but the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) called him by this name and no name was 
dearer to ‘Ali than this.” So I asked Sahl to tell 
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me more, saying: “O Abu ‘Abbaas! How (was this 
name given to ‘Ali)?” Sahl said: “’Ali went to Fati-
mah and then came out and slept in the mosque. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) asked Fa-
timah: “Where is your cousin?” She said: “In the 
mosque.” The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
went to him and found that his (i.e. ‘Ali’s) cover-
ing sheet had slipped off his back and dust had 
soiled his back. The Prophet (Salla-Allaahu ‘alayhi wa 

sallam) started wiping the dust off his back and 
said twice: “Get up! O Abu Turab (i.e. O man with 
the dust).” [Al-Bukhaari no. 3703]
Sa’d narrated that Allaah’s Messenger (Salla- 

Allaahu ‘alayhi wa sallam) set out for Tabuk, appointing 
‘Ali as his deputy (in Madinah). ‘Ali said: “Do you 
want to leave me with the children and women?” 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Will 
you not be pleased that you will be to me like 
Aaron was to Moses? But there will be no prophet 
after me.” [Al-Bukhaari no. 4416]
Sa’d ibn Abi Waqqas narrated: “I was sit-
ting in the Masjid with two other men and we 
were talking about ‘Ali. Then the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) came and he was angry, and 
I sought refuge in Allaah from His anger. He (Salla- 

Allaahu ‘alayhi wa sallam) said:  “Why don’t you leave 
me (or what is between you and me). Whoever 
harms ‘Ali, indeed he has harmed me.” [Abu Ya’la, 
2/109; Ahmad, no. 1078] 
Al-Bara narrated that when the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) went out for ‘Umrah in the 
month of Dhul-Qa’da, the people of Makkah did 
not allow him to enter Makkah till he agreed to 
conclude a peace treaty with them, by virtue of 
which he would stay in Makkah for three days 
only (in the following year). When the agreement 
was being written, the Muslims wrote: “This is 
the peace treaty, which Muhammad, Messenger 
of Allaah has concluded.” The infidels said (to the 
Prophet): “We do not agree with you on this, for 
if we knew that you are the Messenger of Allaah 
we would not have prevented you from anything 
(i.e. entering Makkah, etc.), but you are Muham-
mad, the son of ‘Abdullaah.” Then he said to ‘Ali: 
“Erase (the title of) ‘Messenger of Allaah’.” ‘Ali (Ra-

dia-Allaahu ‘anhu) said: “No, by Allaah, I will never 
erase you (i.e. your title).” Then Allaah’s Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) took the writing 
sheet...and he did not know a better writing; and 
he wrote or had the following written! 

“This is the peace treaty which Muhammad, 
the son of ‘Abdullaah, has concluded: ‘Muham-

mad should not bring arms into Makkah except 
sheathed swords, and should not take with him 
anyone of the people of Makkah, even if the per-
son wanted to follow him, and if any of his Com-
panions want to stay in Makkah, he should not 
forbid him.’” 

(In the next year) when the Prophet (Salla-Allaahu 

‘alayhi wa sallam) entered Makkah and the allowed 
period of stay elapsed, the infidels came to ‘Ali 
and said: “Tell your companion (Muhammad) 
to leave, as the allowed period of his stay has 
finished.” So the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) departed (from Makkah) and the daughter 
of Hamzah followed him shouting: “O Uncle, O 
Uncle!” ‘Ali took her by the hand and said to Fa-
timah: “Take the daughter of your uncle.” So she 
made her ride (on her horse). (When they reached 
Madinah) ‘Ali, Zaid and Ja`far quarreled about 
her. ‘Ali said: “I took her, for she is the daughter of 
my uncle.” Ja’far said, “She is the daughter of my 
uncle and her aunt is my wife.” Zaid said: “She is 
the daughter of my brother.” On that, the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) gave her to her aunt 
and said: “The aunt is of the same status as the 
mother.” Then he said to ‘Ali: “You are from me, 
and I am from you,” and said to Ja`far: “You re-
semble me in appearance and character,” and said 
to Zaid: “You are our brother and our freed slave.” 
‘Ali said to the Prophet: “Won’t you marry the 
daughter of Hamzah?” The Prophet (Salla-Allaahu 

‘alayhi wa sallam) said: “She is the daughter of my 
foster brother.” [Al-Bukhaari no. 4251; At-Tirmi-
dhi mentioned the Hadeeth in brief] 

Sources:	As-haab	Ar-Rasool	by	Mahmoud	Al-Masri

QUESTION 2
Name 2 means can 

we take to protect our 
tongue.

QUESTION 3
What is the Hadeeth regarding 
protecting one’s speech that 
Allaah guarantees Paradise? 
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6. Ruling on lawful gifts 
Whoever receives a lawful gift and there 
are no legal prohibitions that prevent 
him from accepting it, then it is obliga-
tory to accept it. 
The Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) said: “Accept invitations. Do not 
reject gifts. Do not beat the Muslims.” 
[Authenticated by Al-Albaani in Al-

Adab Al-Mufrad no. 158 and grad-
ed Saheeh]

The orders of the Proph-
et (Salla-Allaahu ‘alay-

hi wa sallam) indicate 
that it is obligatory 
to accept invitations 
to feasts, except due 
to a valid excuse 
or disincentive. It is 
prohibited to reject 
gifts, except due to 
a pressing counter 
benefit. Also, it is 
forbidden to beat a 
Muslim, except while 
implementing legal 
punishment or dis-
ciplining them. One 
should inculcate 

the habit of pardoning 
those who are preordained 

to be our subordinates. 

The Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) did not reject a gift except for a 
legal (legitimate) reason. 
Abu Hurairah (Radia-Allaahu ‘anhu) nar-
rated that Allaah’s Messenger (Salla- 

Allaahu ‘alayhi wa sallam) said: “Whoever  
Allaah has given anything of wealth 
without him asking for it, then let him 
accept it. This is because it is nothing but 
a Rizq (provision) which Allaah has driven 
to you.” [Authenticated by Al-Albaani in 
Saheeh At-Targheeb no. 849 and graded 
Saheeh Li Ghairihi] 

Commentary: 

a. Every good (blessing) that reaches 
us is a Rizq (sustenance) from Allaah 

whether we earned it by our own hands or 
someone has endowed it to us. Despite that, 
the Shar’ encourages us with modesty and 
not to beg people. It also guides the people 
to ask Allaah for every little and big matter.
 

b. In this Hadeeth, the Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) said: “Who-

ever Allaah has granted something of this 
wealth,” i.e. lawful food or gift without 
asking for it nor coveting to attain it, then 
let him accept it and not reject it. 

This is because it is a Rizq (provision / sus-
tenance) which Allaah has directed to him 
through one of Allaah’s servants. Let one 
expend upon himself by it or give it in char-
ity if he likes. This is because in acceptance 
of gifts, there is continuity of love and giv-
ing from who does this good. 
This is a Prophetic teaching which causes 
balance in manners and dealings (transac-
tions) such that the Muslims remain mod-
est and do not ask people. At the same 
time they are loving to their brothers, ac-
cepting from them and giving them. 

7. The permissibility of ac-
cepting gifts from women if 

one is secured from a 
Fitnah

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated: 
“My aunty Umm Hufaid sent some dried 
yoghurt, ghee (clarified butter) and a mas-
tigar (sand lizard) to the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) as a gift. The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) ate the dried yo-
ghurt and ghee but left the mastigar be-
cause he disliked it.” 
Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said: “The 
mastigar was eaten at the table of Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) and 
if it had been illegal to eat, it could not 
have been eaten at the table of Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam).” [Al-
Bukhaari no. 2575]

GIVING GIFTS IS A PROPHETIC SUNNAH 
  Part 2
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8. The gifts of the unbelievers 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) has set 
etiquettes and conditions on which relationships 
with the disbelievers are based. These etiquettes 
are based on righteousness and justice, as  
Allaah says in Surat al-Mumtahinah [60:8]: 

“Allaah does not forbid you to deal justly and 
kindly with those who fought not against you 

on account of religion and did not drive you out 
of your homes. Verily, Allaah loves those who 

deal with equity.”

If the gift is one of the keys to opening hearts, 
then it is allowed as the Prophet (Salla-Allaahu ‘alay-

hi wa sallam) gave and accepted the gifts of the dis-
believers. 

Abu Humaid as-Sa’idi (Radia-Allaahu ‘anhu) narrated: 
“We accompanied the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) in the Ghazwah of Tabuk and the king 
of Aila presented a white mule and a cloak as a 
gift to the Prophet (Salla-Allaahu ‘alayhi wa sallam). The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) wrote to him a 
peace treaty allowing him to keep authority over 
his country.” [Al-Bukhaari no. 3161] 
As the Prophet (Salla-Allaahu ‘alayhi wa Sallam) accept-
ed the gifts of some of the Mushrikeen from the 
people of the scriptures, he (Salla-Allaahu ‘alayhi wa 

Sallam) also rejected the gifts of other than them 
when he saw what necessitates that. 
‘Iyad ibn Himar (Radia-Allaahu ‘anhu) narrated: “I 
presented a she-camel to the Prophet (Salla- 

Allaahu ‘alayhi wa sallam). He asked: “Have you em-
braced Islam?” I replied: “No.” The Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) said: “I have been prohib-
ited to accept the present of a polytheist.” [Abu 
Dawoud no. 3057 and authenticated by Al-Al-
baani and graded Hasan Saheeh] 

An-Nawawi (Rahimahullaah) said that Al-Qadi said: 
“The Prophet (Salla-Allaahu ‘alayhi wa sallam) only ac-
cepted the gifts of the disbelievers among the 
People of Scriptures who were Christians like 
Al-Muqawqis (the king of Egypt) and the kings of 
Sham. There is no contradiction between this and 

his statement to ‘Iyad ibn Himar that he has been 
prohibited to accept the presents of the polythe-
ists. It has been made lawful for us the meat of 
the animals slaughtered by Ahl Al-Kitab (Peo-
ple of the Scriptures) and getting married from 
them has been made lawful for us, contrary to 
the Mushrikeen (polytheists) and the idol wor-
shippers.” 

Al-Qaadi also said: “The Prophet (Salla-Allaahu 

‘alayhi wa sallam) accepted the gifts of those whom 
he helped to embrace Islam and he compensat-
ed some of them and he (Salla-Allaahu ‘alayhi wa sal-

lam) rejected the gifts of those who were not keen 
for Islam and there was no interest in accepting 
the gift. This is because the gift brings about love 
and affection.” [End quote] [Sharh Saheeh Muslim 
by An-Nawawi] 

9 The impermissibility of 
rejecting certain gifts 

Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated that the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
said: “There are three things that are not refused: 
cushions, oil (Duhn), and milk.” [At-Tirmithi no. 
2790 and Al-Albaani graded it Hasan] [Duhn/ 
teeb means perfume.] 

At-Teebi (Rahimahullaah) said: “He (Salla-Allaahu ‘alayhi 

wa sallam) means that the guest is entertained with 
cushions, perfume, and milk, and these are gifts 
which are small favours; therefore, they should 
not be rejected.” 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that  
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “Whoever is offered Raihan, let him not re-
fuse it, for it is light to carry and smells good.” 
[Muslim no. 2253] 
Ibn Al-Atheer said: “Ar-Raihan is every plant 
that has a good smell, it is a kind of basil.” 
Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) never used 
to refuse a gift of scent. [Al-Bukhaari no. 5929]

Sources: 
1)	 Bulugh	Al-Maram	with	brief	notes	by	As-Sana’ni	
2)	 Islamweb.net
3)	 Islamqa.info
4)	 Dorar.net

  نت مت زت رت يب ىب نب مب زب رب يئ ٱ
ىق يف ىف يث ىثنث مث زث رث يت ىت  
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Question: What is the ruling of making Du’aa 
(supplication) in other than the Arabic lan-
guage in the Salaat by a person who doesn’t 
know the Arabic language? 

Answer: Shaikh Ibn ‘Uthaimeen (Rahimahullaah) 
answered: “It is permissible for the one who does 
not know the Arabic language to make Du’aa 
during the Salaat (prayer) or outside the Salaat 
(prayer) in a language other than Arabic. This 
is because this person does not know the Ara-
bic language and if one asked him to make it in 
the Arabic language, it is a burden which he can-
not bear [i.e. It is not in his capacity (beyond his 
scope)] and Allaah (Ta’ala) says in Surat Al-Baqa-
rah: (2:286):

‘Allaah burdens not a person beyond his scope.’

If a person says “let us teach him”, then if we 
teach him the words without him knowing the 
meaning, then what is the use? 
Anyway, it is permissible for one to invoke Allaah 
in the Arabic language and in languages other 
than Arabic. 

However, it is not permissible to recite the Qur’an 
except in the Arabic language in any case.

As for the quoted remembrances (Adhkaar) from 
the Qur’an and Sunnah, if it is not possible for 
the person to learn them or read them in Arabic, 
then it is permissible for him to recite them in his 
own language; but the Name of Allaah should 
not be changed to any other language except 
Arabic. 

Accordingly, there are three categories: 
First: that which it is not permissible to recite 
except in Arabic and that is the Qur’an.
Second: that which is permissible to be said in 
Arabic and other languages by the one who does 
not know the Arabic language; such as making 

Du’aa with that which 
what is not quoted 
in the Qur’an or 
Sunnah.
Third: as for 
the quot-
ed Du’aas 
(supplica-
tions) in the 
Qur’an and 
Sunnah and 
the quoted 
remembranc-
es; they should 
be recited in Ar-
abic if the person 
knows Arabic, and if 
he does not know Arabic, 
then in his own language.” [End quote- Duroos 
wa Fatawa fil-Masjid Al-Haraam] 

Shaikh ‘Abd al-Kareem Al-Khudayr said: “Mak-
ing Du’aa in English or in any other language is 
permissible outside of Salaah (prayer). But it is 
not permissible to say any part of the Salaah in 
any language other than Arabic, according to 
the majority of scholars. But if the Muslim can 
stick to Arabic in all cases, especially in acts of 
worship and Du’aa, it is an act of worship that is 
preferable and is better.” [Islamqa.info #11588] 

Question: Can we ask Du’aa in languages oth-
er than Arabic in the Salaat after Tashahhud 
and the Du’aa in Sunnah? 
Can we pray other Du’aa from the Qur’an that 
are not in the Sunnah? 

Shaikh Saalih Al-Munajjid answered: 
Praise be to Allaah. 
Firstly: 
If the worshipper can say Du’aa well in Arabic, it 
is not permissible for him to make Du’aa in any 
other language. 
But if the worshipper is unable to make Du’aa 

Ruling on making Du’aa in languages 
other than Arabic in the prayer

مي مخجخ مح جح مج  حج مث
 

 

FATAWA



25

in Arabic, there is no reason why he should not 
make Du’aa in his own language, so long as he 
starts learning Arabic in the meantime. 
With regard to making Du’aa in languages oth-
er than Arabic outside of prayer, there is nothing 
wrong with that, especially if that will make the 
worshipper more focused in his Du’aa. 
Shaikhul-Islam Ibn Taymiyah (Rahimahullaah) said: 
“It is permissible to make Du’aa in Arabic and in 
languages other than Arabic. Allaah knows the 
intention of the supplicant and what he wants 
no matter what language he speaks, because He 
hears all the voices in all different languages, 
asking for all kinds of needs.” [Majmoo’ Al-Fa-
taawa, 22/488-489] 
Secondly: 
There is nothing wrong with reciting Du’aas men-
tioned in the Qur’an even if there is no report in 

the Sunnah that the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) recited them in his Du’aa. They are all good 
and contain guidance. Most of the Du’aas of the 
Prophets and Messengers that we know are from 
the Qur’an. Undoubtedly their Du’aas are the 
most eloquent and most profound in meaning. 

Shaikhul-Islam Ibn Taymiyah (Rahimahullaah) said: 
“People should make Du’aa by reciting the pre-
scribed Du’aas that are mentioned in the Qur’an 
and Sunnah, because these are undoubtedly vir-
tuous and good, and this is the straight path. The 
scholars of Islam and the Imaams have men-
tioned the Du’aas that are prescribed in Islam, 
and turned away from the innovated Du’aas, so 
we should follow them in that.” [Majmoo’ Al-Fa-
taawa’, 1/346, 348] [Islamqa.info #20953] 
And Allaah knows best. 

Shaikh Ibn ‘Uthaimeen 
(Rahimahullaah) said: 

“If the Imaam 
gives the Khut-

bah to Ar-
abs then it 
should be 
d e l i v e r e d 
in Arabic, 
and if he is 
addressing 
non-Arabs, 

some ‘Ulama 
(scholars) said 

then let the Im-
aam first give the 

Khutbah in Arabic, 
then give it in the lan-

guage of the people whom are 
with him (whom he is addressing). 

Others said that it is not a condition (required) 
to say the Khutbah in Arabic. Rather he should 
talk to the people whom he is addressing with 
their language, and that is the correct point of 
view. This is because Allaah says in Surat Ibra-
heem (14:4): 

‘And we sent not a Messenger except with the 
language of his people, in order that he might 

make (the message) clear for them.’

And the two Khutbahs (of Friday) are not of those 
what one worships Allaah by their words in order 
to say that they should be in Arabic language. 
However, if he (the Imaam) passed by a verse, 
then he should recite in Arabic, because the 
Qur’an is  not permissible to be recited in oth-
er than the Arabic language.” [End quote- Sharh 
Al-Mumtie (79-5/78)]

Saying the Khutbah (Friday sermon) 
in a language other than Arabic

QUESTION 4
How many days does 

the guest have a right to 
stay?

QUESTION 5
What is the purpose of the 

pillars in the Articles of 
Faith?

 هئ ينىن نن من زن رن مم ام  يل ىل
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The Permanent Committee of Ifta was 
asked about the ruling of Wudu’ of 
the man who works painting furni-
ture that requires using a solution of 
alcohol and a gummy substance that 
prevents water from reaching the skin 
when performing Wudu’ (ablution). 

They replied: “If the substance leaves 
a thick layer on any parts of the body 
that must be washed (in Wudu’), pre-
venting water from reaching the skin, 
his Wudu’ and the Salaat he offers 
with this Wudu’ are both invalid and 
he must not be followed as an Imaam 
(the one who leads the congregation-
al prayers).” [Fatwa no. 8684]

Also in the Fatwa of Lajnah ad-Daa’im-
ah it is said, “If the color is imperme-
able, then Wudu’ is not valid unless it 
is removed before performing Wudu’. 
If it is not impermeable, then Wudu’ 
is valid, as is the case with Henna.” 
[End quote]

An-Nawawi (Rahimahullaah) said: “If 

there is wax, dough, henna, or the 
like -whether the amount is large or 
small- on one’s limbs which prevents 
water from reaching every part of it, 
then his Taharah is not valid. If there 
are traces of henna or its color left 
on the hand without there being any 
solid material left, or traces of liquid 
grease whereby water flows over the 
limb but does not stay there, his Ta-
harah is valid.” [End quote - Al-Ma-
jmoo’]

This is because one of the conditions 
of Taharah (purification) being valid is 
that the water must touch the skin. 
If there is any barrier such as grease, 
paint, wax, or glue that prevents wa-
ter from reaching the skin, then the 
Taharah is not valid and prayers of-
fered in that case are not valid.
The Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) said to Abu Dharr (Radia-Allaahu 

‘anhu): “If you find water, then let it 
touch your skin, for that is good.” [Abu 
Dawoud and authenticated by Al-Al-
baani no. 332 and graded Saheeh]

MISTAKES IN THE TAHARAH 
(PURIFICATION) AND WUDU’ (ABLUTION)

The existence of what prevents water reaching 
the skin of the body parts of Wudu’, such as nail 
polish (used by women) or some kinds of creams, 

paints, glues and so forth

For example, some people think that if one performs Wudu’ for 
the ‘Asr prayer and intends purification for that Salaat, then when 
the Maghrib prayer is due, it is not permissible for him to pray 
with the previous Wudu’ and he has to renew it, because he did 
not intend with the first purification to offer the Maghrib prayer 
also. This is a misconception. One should know that as long as 
his Wudu’ has not been invalidated, he can offer even all the five 
obligatory prayers with one Wudu’.

Thinking that Wudu’ is obligatory for 
each and every Salaat
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Repeating the Wudu’ when one’s body or 
clothes are contaminated with impurity or filth

Najasah (filth) is not one of the nulli-
fiers of Wudu’ or Ghusl (ritual bath). It 
is obligatory to perform Ghusl in case 
of major impurity and perform Wudu’ 
in case of minor impurity; and Najasah 
(filth) is not a state of impurity. In the 
case that one is pure and his clothes 
are contaminated with impurity or filth, 
his Wudu’ and Ghusl are not invalidat-
ed but he should remove that Najasah. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said regarding the cloth which is con-
taminated with blood of menses: “If the 
blood of menses falls on the garment of 
any one of you, she must take hold of 
the blood spot, rub it, and wash it with 
water and then offer Salaat (prayer) in 
(with) it.” [Al-Bukhaari no. 307]

With regards to the ruling of praying in a 
garment on which there is some impu-
rity, it should be noted that being pure 
and free from Najasah is a condition of 
the prayer being valid and if a person is 
not free from impurity, then his prayer 
is invalid. However, some Scholars like 
Shaikhul-Islam Ibn Taymiyah, Imaam 
Abu Hanifa, and Shaikh Ibn ‘Uthaimeen 
(Rahimahumullaah) are of the opinion that 
a small amount of impurity can be 
overlooked because it is too difficult to 
guard against it, especially in the case 
of one who suffers from incontinence 
but tries to guard against it as much as 
he can.

Shaikh Ibn Baaz (Rahimahullaah) was 
asked about the case of one who is 
unaware of the Najasah. He said: 
“If he does not find out that his gar-
ment is impure until after he has fin-
ished praying, then his prayer is valid, 
because when the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) was told by Ji-
breel (Gabriel) whilst he was praying 
that there was something dirty on his 
shoe, he did not repeat the first part 
of his prayer. The same applies if one 
knows about the impurity before he 
prays, then he forgets and prays wear-
ing the garment with the impurity and 
does not remember until after he has 
finished praying, because Allaah (Ta’ala) 
says (interpretation of the meaning): 

“Our Lord! Punish us not if we forget 
or fall into error.”

[Surat Al-Baqarah 2:286]

But if one has some doubt while 
praying as to whether there is 
some impurity on his clothes, it 
is not permissible for him to stop 
praying, whether he is leading the 
prayer or is praying alone; he must 
complete the prayer.” [Fatawa Shai-
kh Ibn Baaz]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) did not specify a time 
for wiping over the socks. Rather, many Ahadeeth were quot-
ed generally for all times.

Thinking that wiping over the socks is 
particular to winter time only 

Sources:
•	 Al-Ifta.net
•	 Fatawa	Shaikh	Ibn	Baaz

•	 Islamqa.com	
•	 Ahlalhadeeth.com
•	 Almeshkat.net
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Palm oil is a yellow or reddish, edible oil 
which is obtained from the flesh (fruit) of the 
oil palm tree. It is used as an ingredient in 
different food dishes and as a cooking oil. 

Palm kernel oil is a semisolid, non-edible oil 
which comes from the seed of the oil palm 
tree, and is used in making soap, candles, 
ointments, detergents and cosmetics.  

Jabir ibn Samurah reported that there had 
appeared some whiteness on the front part 
of the head and beard of Allah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam). When he applied 
oil, it did not become visible, but when he 
did not (apply) oil, it became apparent. And 
he had a thick beard. [Muslim, 2344 b, Book 
30, no. 5789]

Anas (Radia-Allaahu ‘anhu) reported: “Sayyidina 
Rasulullaah (Salla-Allaahu ‘alayhi wa sallam) of-
ten rubbed oil on his head and also often 
combed his beard. He put a cloth over his 
head, which became like an oil cloth due to 
the frequent use of oil.”  [Shama’il Muham-
madiyah, Book 4, no. 32]

Oil is a necessary supplement for the body 
and is extracted from the seeds of varying 
plants. Most seeds contain oil, and their 
compositions carry varying amounts of fat 
and acid. Some oils are extremely benefi-
cial, while others may be harmful in cold 
climates. Oil seeds contain mostly unsatu-
rated fatty acids.

As an ointment, palm oil seals the pores 
and stops the undesired breakup or dis-
solution of substances the body some-
times needs. Applying palm oil after a hot 
bath cools the body and helps to preserve 
the skin. Palm oil helps hair growth and 
preserves its health. Abu Hurairah (Radia- 

Allaahu ‘anhu) narrated that Allaah’s Messen-
ger (Salla-Allaahu ‘alayhi wa sallam) said: “Use oil 
as food and as ointment.” [Reported by Im-
aam At-Tirmidhi] 

Palm oil in hot climates is particularly es-

sential for people’s health. In cold climates, 
oil and fat are less necessary and may even 
be harmful. Applying it excessively to the 
scalp is dangerous for one’s vision.

The best oils are those that contain less 
fatty substances, although purified butter 
(Arb. Samnah) and sesame oil are beneficial 
and are not considered simple remedies. As 
for the compound oils, some are cold and 
humid such as the violet oil (Arb. Banafsaj) 
which is used as an ointment for migraine 
headache. It also benefits those who suffer 
from insomnia, cools the brain, accelerates 
the healing of skin fissure and benefits most 
herpetiform (herpes like) eruptions  and 
allergic skin conditions, including itching, 
burning sensation, stinging, and the forma-
tion of smooth red patches [e.g. urticarial 
(hives)].

An ointment of violet oil also benefits 
mange, itching, scabies, arthrosis (osteo-
arthritis), and calms hot tempered people, 
particularly during the summer season. 
There are several kinds of violet plants des-
ignating the family of Violales, and some 
have three, four or five-part flowers.

Some medicinal oils are hot and humid such 
as that of the ben-oil tree (Arb. Duhn al-
Ban; Moringa pterigo perma) which is oil 
extracted from the seeds and not the flower. 
This oil is extremely beneficial and forms no 
oxidation or acidity. Ibn Sina contended that 
ben-oil benefits leprosy, freckles, chloas-
ma (skin discoloration), leukoderma (white 
patches on the skin) and verruca warts (ver-
rucosis). Ben-oil also benefits those suffer-
ing from hardening of the nerves in arterio-
sclerosis, and can be used in the treatment 
of urticaria, and freckles. It also loosens 
thick phlegm and warms up the nerves. 
Other benefits of ben-oil include whitening 
of the teeth and stopping their tarnishing or 
discoloration. Applying it to the loin area 
benefits cold in temperament of the kidney 
and those who have difficulty in urination.

Palm Oils and Duhn 
(other plAnts); ZAyt (oil)

Source: Natural Healing with the Medicine of the Prophet from the Book of the Provisions 
of the Hereafter by: Imaam Ibn al-Qayyim al-Jawziyyah



Abu Hurairah (Radia-Allaahu ‘anhu) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
got up when the verse: “And warn your tribe of 
near kindred....” [Surat Ash-Shu’ara (26:214)] 
was revealed and said: “O Quraish people! (or 
he said a similar word). Buy yourselves! I cannot 
save you from Allaah (if you disobey Him). O Bani 
Abd Manaf! I cannot save you from Allaah (if you 
disobey Him). O ‘Abbaas! The son of ‘Abdul Mut-
talib! I cannot save you from Allaah (if you disobey 
Him). O Safiyah, [the aunt of Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam)] I cannot save 
you from Allaah (if you disobey Him). O Fatimah, 
the daughter of Muhammad! Ask what you wish 
from my property, but I cannot save you from 
Allaah (if you disobey Him).” [Al-Bukhaari, no. 
4771] 

The word, ‘Buy (i.e. save) yourselves,’ through 
(by) admitting Allaah’s Oneness, devoting your 
worship to Him Who has no partner, obeying 
His Commands and avoiding His prohibitions. 
This indeed saves one from Allaah’s Punish-
ment regardless of one’s lineage or family sta-
tus since these are weightless in the Sight of 
the Greatest Lord [Allaah (Ta’ala)].

The phrase ‘I cannot save you from Allaah’ 
refutes the claim of those who approach the 
Prophets and the pious believers in order to 

intercede for them to profit or protect them 
from certain harm, since this is nothing but 
Shirk (polytheism) which Allaah (Ta’ala) prohib-
ited and asked His Prophet (Salla-Allaahu ‘alayhi wa 

sallam) to warn against.

Allaah (Ta’ala) also commanded Prophet  
Muhammad (Salla-Allaahu ‘alayhi wa sallam) to say 
the following (interpretation of the meaning):

“Say [O Muhammad (Salla-Allaahu ‘alayhi 
wa sallam)] ‘I possess no power of benefit or 

harm to myself except as Allaah wills. If I had 
the knowledge of the Ghaib (unseen), I should 

have secured for myself an abundance of 
wealth, and no evil should have touched me. I 
am but a warner, and a bringer of glad tidings 

unto people who believe.’” 
[Surat Al-A’raaf (7:188)]

A slave must not be asked for anything except 
what he is able to do of worldly affairs. As for 
mercy, forgiveness, salvation from Hell, etc. - 
that must not be asked for but from Allaah 
(Ta’ala) Alone. One cannot obtain that which 
is with Allaah except through monotheism 
and venerating what He has ordained for His 
slaves. If the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) could not benefit his daughter, uncle, aunt 
and kinsmen except through the above, then 
what about others?


