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Narrated Yazid bin ‘Umairah: 

“When death was upon Mu’adh 
bin Jabal, it was said to him: ‘O 
Abu ‘Abdur-Rahman, advise us.’ 
He said: ‘Sit me up.’ So he said: 
‘Indeed, knowledge and faith 

are at their place, whoever de-
sires them shall find them.” 

[At-Thirmidhi no. 3804 and authen-
ticated by Al-Alaani who graded it 

Saheeh]
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Allaah (Ta’ala) has Fingers which in no way resem-
ble the fingers of any of His creation. They be-
fit His Perfection and Majesty; the Most Glorious 
and Exalted. 

Al-Bukhaari and Muslim recorded in their Sa-
heehs on the authority of ‘Abdullaah ibn Mas‘ud 
(Radia-Allaahu ‘anhu), that a Jew came to the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) and said: “O Muham-
mad! Allaah will hold the heavens on one Finger, 
and the earth on one Finger, and the mountains 
on one Finger, the trees on one Finger, and all 
creatures on one Finger, and then He will say: 
‘I am the King.’ On that Allaah’s Messenger (Sal-

la-Allaahu ‘alayhi wa sallam) smiled till his premolar 
teeth became visible in the confirmation of what 
the rabbi had said. And then he (Salla-Allaahu ‘alayhi 

wa sallam) recited: 
حضخضمضحطمظلك

“They made not a just estimate of Allaah such 
as is due to Him…” [Surat Az-Zumar (39:67)]

According to another version: “The Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) smiled in 
amazement and confirmation.” [Al-Bukhaari no. 
7414 and Muslim no. 2786]
 
It is also narrated that ‘Abdullaah ibn ‘Amr ibn 
al-‘Aas (Radia-Allaahu ‘anhuma) heard the Prophet 

(Salla-Allaahu ‘alayhi wa sallam) say: “The hearts of the 
son of Adam are all between two Fingers of the 
Most Merciful like one heart, and He directs them 
as He wills.” Then the Messenger of Allaah (Sal-

la-Allaahu ‘alayhi wa sallam) said: “O Allaah, Control-
ler of the hearts, direct our hearts to obey You.” 
[Muslim no. 2654]

At-Tirmidhi also reported a Hadeeth on the au-
thority of Mu‘adh ibn Jabal (Radia-Allaahu ‘anhu) 
saying that one morning the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa Sallam) was prevented from 
coming to us for Salaat as-Subh until we were 
just about to look for the eye of the sun (mean-
ing, sunrise). Then he came out quickly and had 
the Salaat prepared for. The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) performed the Salaat 
and he performed it in a relatively quick man-
ner. When he said the Salaam, he called aloud 
with his voice saying to us, “Stay in your rows as 
you are.” Then he turned coming near to us and 
said: “I am going to narrate to you what kept me 
from you this morning. I got up during the night, 
I performed Wudu‘ and prayed as much as I was 
able to, and I dozed off during my Salaat and 
fell deep asleep. Then I saw my Lord, Blessed and 
Most High, in the best of appearances. He said: ‘O 
Muhammad!’ I said: ‘My Lord, here I am at Your 
service!’ He said: ‘What is it that the most exalt-
ed group busy themselves with?’ I said: ‘I do not 



know Lord.’ And He said it three times. So I saw 
Him place His palms between my shoulders and I 
sensed the coolness of His fingertips between my 
breast. Then everything was disclosed for me and 
I became aware…” [At-Tirmidhi no. 3234 and au-
thenticated by Al-Albaani who graded it Hasan]

Impact of Belief in this Attribute

1  Shaikh Ibn ‘Uthaimeen (Rahimahullaah) 
said, commenting on the aforemen-

tioned Ahadeeth: “Our ‘Aqeedah (belief) is to 
affirm the Fingers of Allaah (Ta’ala). Whenever  
Allaah or His Messenger (Salla-Allaahu ‘alayhi wa sal-
lam) affirm any attributes to Allaah, one should 
not feel estranged (indifferent) towards it, rath-
er one should affirm it. However, two matters 
should be considered: First is the negation of 
resemblance and similarity (to the creation), as 
Allaah (Ta’ala) says: 

ينجهمهىهيهجيحي

“There is nothing like unto Him, and He is the 
All-Hearer, the All-Seer.” 
[Surat Ash-Shura: 42:11]

Second is the prevention of giving a description 
to the attributes because Allaah (Ta’ala) says in 
Surat Al-Israa (17:36):

ٱجفحفخفمفحقمقجكحك

“And follow not (O man i.e. say not, or do not 
or witness not, etc.) that of which you have 

no knowledge…”

If you have guaranteed these two matters for 
yourself then you should feel no strangeness 
towards affirming any attribute that Allaah af-
firms to His Noble Self or the Prophet (Salla-Allaahu 

‘alayhi wa sallam) affirms to Him.” [Sharh Saheeh Al-
Bukhaari] 

2  Ibn Katheer (Rahimahullaah) said: “The idola-
ters did not give Allaah His due when they 

worshipped others alongside Him. He is the All-
Mighty and there is none mightier than Him; He 
is the One Who is Able to do all things; He is the 
Owner of all things and everything is under His 
control and power. 

3  Whoever believes that Allaah is Able to 
do all things has made a just estimate of  

Allaah. 

4  Shaikh Saalih Aal-Shaikh (Hafidhahullaah) said 
in his explanation of the Book of Tawheed: 

“The Imaam of this Da’wah, Shaikh ul-Islam (Mu-
hammad ibn ‘Abdul-Wahhab), having conclud-
ed this book with this chapter is a magnificent 
conclusion. This is because whoever knows the 
reality of what this chapter contains of Allaah’s 
descriptions, is only then able to truly humble 
himself and make himself submissive in exalting 
the Lord. “They did not make a just estimate of 
Allaah as He deserves.” This means they did not 
magnify Him in the manner that He deserves to 
be magnified. If they had magnified Him in the 
manner that He deserves to be magnified, they 
would not have worshipped others beside Him. If 
you reflect upon your Lord, the Mighty, the Most-
Wise, Who has the attributes of Magnificence, 
and is above His Throne, commanding and pro-
hibiting in His vast dominion, of which the earth 
equates nothing. He pours down His mercy and 
His favor upon whomsoever He wills and averts 
calamity from whomever He wills. He is the Giver 
of favor and bounty. Thus, you see the actions of 
Allaah in the heavens and the servitude of the 
angels in the heavens. You see them turning to 
this Almighty Lord. Then you look at the fact that 
Allaah, The Magnificent, Great One, Who has 
this Attribute of tremendous Sovereignty, turns 
to you, O lowly meek slave, and commands you 
with His worship. This worship is an honor for you 
if you only knew. He commands you to have fear 
of Him which is an honor for you if you only knew. 
For verily, if you knew the Right of Allaah and you 
knew His Attributes and what He has of absolute 
loftiness regarding Himself and His Attributes, 
you would find that you would not be able to 
do anything except humble yourself to Him with 
wilful humility and submissiveness. You would 
only be able to turn to His obedience and draw 
near to Him with what He loves. If you recited 
His Speech, then you have recited the Speech of 
the One Who addressed and commanded you 
and prohibited you with it. Then you would have 
reverence beyond reverence and honor beyond 
honor. For this reason, from the causes of deep-
ness of faith in the heart and magnification of 
the Lord, is that the slave contemplates (thinks) 
about the dominion of the heavens and the earth 
as Allaah has commanded.” [End quote]

Sources: 
1-- Belief in Allaah by Sulayman 

al-Ashqar 
2- Sharh Saheeh Al-Bukhaari 

by Shaikh Ibn ‘Uthaimeen
3- Sharh Kitab at-Tawheed 

by Shaikh Saalih  
Aal-Shaikh
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The Greatest Kind of Hijrah (Migration) 
is the Hijrah of the Hearts 

All praises are due to Allaah; the Owner of Boun-
ty and Beneficence, Who prescribed the Hijrah 
(migration) of the hearts and the bodies upon His 
servants. He (Azza wa Jall) established these two 
types of Hijrah, and they will remain throughout 
the lifespan of the human being. The biography of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) is the best 
example for us to follow; i.e. his steps, method-
ology, statements, actions, and conduct teach us 
a complete and functional way of life (balanced 
way of living). Allaah (Ta’ala) commanded us in 
Surat Al-Ahzab [33:21]: 

 لََّقْد َكاَن َلُكْم ِف َرُسوِل اللَِّ ُأْسَوٌة َحَسَنٌة لَِّمن َكاَن يـَْرُجو اللََّ َواْليـَْوَم
اْلِخَر َوذََكَر اللََّ َكِثريًا

“Indeed in the Messenger of Allaah [Muham-
mad (Salla-Allaahu ‘alayhi wa sallam)] you have a 

good example to follow for him who hopes in 
(the Meeting with) Allaah and the Last Day 

and remembers Allaah much.”

In the beginning of the month of Muharram, 
people regularly talk about the Hijrah of the 

Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) in their sermons, lectures, and me-
dia. Their talk mostly concerns historical 

stories which occupy one’s leisure time 
for a few days. Then it is abandoned 
and forgotten without having left 
an impact on the souls nor a good 
example of deeds and conduct to 
be followed. It has become an an-
nual habit to talk about his em-
igration without understanding 
the meaning of Hijrah and acting 
upon its meanings and indica-
tions.

Hijrah linguistically means the 
detachment of one from others 
by his body, tongue or heart. 

Legally (in Islamic terminology), 
it means leaving the land of Kufr, 
separating oneself from evil peo-

ple, or abandoning evil deeds and 
blameworthy characters. 

It is from the Religion of Ibraheem 

(‘Alayhis-salaam) when he said:

َوقَاَل ِإّنِ َذاِهٌب ِإَلٰ َربِّ َسيـَْهِديِن

“And he said (after his rescue from the fire): 
‘Verily, I am going to my Lord. He will guide 

me!’” [As-Saaffaat (37:99)]

Meaning, I emigrate from the land of Kufr to the 
land of Eeman (faith).

Indeed, he (‘Alayhis-salaam) emigrated with some of 
his offspring to Ash-Sham which is the holy sa-
cred land and Al-Masjid al-Aqsa, and he took 
some others of his offspring to Al-Hijaz (the Ara-
bian Peninsula) where there is the Sacred Town 
and ancient House, as he (‘Alayhis-salaam) invoked 
Allaah (Ta’ala), his Lord: 

رَّبَـَّنا ِإّنِ َأْسَكنُت ِمن ُذرِّيَِّت ِبَواٍد َغرْيِ ِذي َزرٍْع ِعنَد بـَْيِتَك اْلُمَحرَِّم

“O our Lord! I have made some of my off-
spring to dwell in an uncultivable valley by 
Your Sacred House (the Ka’bah at Makkah)”

[Ibraheem (14:37)]

Hijrah is from the Shari’ah (law) of the Proph-
et Muhammad (Salla-Allaahu ‘alayhi wa sallam), who 
commanded the Companions to emigrate from 
Makkah to Abyssinia (Ethiopia) when the harm of 
the disbelievers of Makkah became intense. The 
Muslims emigrated to the land of Abyssinia twice, 
fleeing for the sake of their Religion. The Proph-
et (Salla-Allaahu ‘alayhi wa sallam) remained in Makkah 
calling the people to Allaah and receiving the 
severest harm from the people while saying: 

 رَّبِّ أَْدِخْلِن ُمْدَخَل ِصْدٍق َوَأْخرِْجِن ُمْرََج ِصْدٍق َواْجَعل لِّ ِمن 
لَُّدنَك ُسْلطَاًن نَِّصريًا

“My Lord! Let my entry (to the city of  
Al-Madinah) be good, and (likewise) my exit 

(from the city of Makkah) be good. And grant 
me from You an authority to help me (or a 

firm sign or a proof).” [Al-Israa (17:80)]

Allaah (Ta’ala) then permitted the Prophet (Salla- 

Allaahu ‘alayhi wa sallam) and his Companions to em-
igrate to Al-Madinah. They hastened to do that 
for the sake of their Religion. They left behind 
their houses and properties, seeking the bounty 
of Allaah and His pleasure, and supporting His 
Religion and His Messenger (Salla-Allaahu ‘alayhi wa 

sallam). Allaah (Ta’ala) praised them and promised 
them an abundant reward for that.

Hijrah became connected to Jihaad in the Book 
of Allaah, and the emigrants became the best of 
Companions when they fled for the sake of their 
Religion, leaving behind the dearest of what they 
owned of homes, properties, families, and kins-
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folk. They sold that all for the sake of Allaah and 
to attain His pleasure. Emigration has thus been 
established in the Islamic Shari’ah (legislation) 
until the establishment of the Hour. 

Mu’awiyah ibn Abi Sufyan (Radia-Allaahu ‘anhuma) 
narrated that the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) said: “Migration will not end until repent-
ance ends, and repentance will not end until the 
sun rises in the west.” [Saheeh Abu Dawoud no. 
2479 and Al-Albaani graded it Saheeh]

It is obligatory upon the person who is not able 
to practice his religion openly in a land, to move 
to another land where he can practice his reli-
gion openly. Allaah (Ta’ala) threatened those who 
are able to emigrate but do not do so in Surat 
An-Nisaa’ (4:97-99): 

 ِإنَّ الَِّذيَن تـََوفَّاُهُم اْلَمَلِئَكُة ظَاِلِمي أَنُفِسِهْم قَاُلوا ِفيَم ُكنُتْم ۖ قَاُلوا ُكنَّا
 ُمْسَتْضَعِفنَي ِف اْلَْرِض ۚ قَاُلوا أَلَْ َتُكْن أَْرُض اللَِّ َواِسَعًة فـَتـَُهاِجُروا ِفيَها

ۚ فَُأولَِٰئَك َمْأَواُهْم َجَهنَُّم ۖ َوَساَءْت َمِصريًا

“Verily! As for those whom the angels take (in 
death) while they are wronging themselves 
(as they stayed among the disbelievers even 
though emigration was obligatory for them), 
they (angels) say (to them): ‘In what (condi-
tion) were you?’ They reply: ‘We were weak 
and oppressed on earth.’ They (angels) say: 

‘Was not the earth of Allaah spacious enough 
for you to emigrate therein?’ Such men will 

find their abode in Hell - What an evil destina-
tion!”

 ِإلَّ اْلُمْسَتْضَعِفنَي ِمَن الّرَِجاِل َوالنَِّساِء َواْلِوْلَداِن َل َيْسَتِطيُعوَن ِحيَلًة
َوَل يـَْهَتُدوَن َسِبيًل

“Except the weak ones among men, women 
and children who cannot devise a plan, nor 

are they able to direct their way.”

ُ َعُفوًّا َغُفورًا ُ َأن يـَْعُفَو َعنـُْهْم ۚ وََكاَن اللَّ فَُأولَِٰئَك َعَسى اللَّ

“For these there is hope that Allaah will for-
give them, and Allaah is Ever Oft Pardoning, 

Oft-Forgiving.”

This is a severe threat to whoever abandons Hi-
jrah without an excuse. This noble verse is gen-
eral and applies to everyone who lives among 
the Mushrikeen (polytheists) and is not able to 
establish his Religion. Based on this verse, he is 
considered to be wronging himself and commit-
ting a sinful act according to the consensus of the 
Scholars. 

They stayed among the disbelievers even though 
emigration was obligatory for them, claim-
ing that they were weak and oppressed on the 
earth (i.e. unable to leave the land of Kufr to go 
to another land). This excuse is not acceptable 
because they were able to emigrate but aban-
doned it (chose not to go). Therefore, the angels 
rebuked them saying: 

أَلَْ َتُكْن أَْرُض اللَِّ َواِسَعًة فـَتـَُهاِجُروا ِفيَها

“Was not the earth of Allaah spacious enough 
for you to emigrate therein?”

Allaah’s lands are spacious and are not void of 
good, righteous dwellings. Allaah (Ta’ala) says in 
Surat An-Nisaa (4:100):

ْد ِف اْلَْرِض ُمرَاَغًما َكِثريًا َوَسَعًة  ۚ َوَمن يـَُهاِجْر ِف َسِبيِل اللَِّ يَِ

“He who emigrates (from his home) in the 
Cause of Allaah, will find on earth many 

dwelling places and plenty to live by.”

i.e. A place wherein one will be protected from 
the harm of the disbelievers and have plenty 
of provision as a compensation from Allaah for 
leaving behind his wealth and his country, as He 
(Ta’ala) says in Surat An-Nahl (16:41-42): 

نـَْيا َحَسَنًة ۖ  َوالَِّذيَن َهاَجُروا ِف اللَِّ ِمن بـَْعِد َما ظُِلُموا لَنـُبـَوِّئـَنَـُّهْم ِف الدُّ
َوَلَْجُر اْلِخَرِة َأْكبـَُر ۚ َلْو َكانُوا يـَْعَلُموَن

“And as for those who emigrated for the 
Cause of Allaah, after suffering oppression, 

We will certainly give them goodly residence 
in this world, but indeed the reward of the 

Hereafter will be greater, if they but knew!”

الَِّذيَن َصبـَُروا َوَعَلٰى َربِِّْم يـَتـَوَكَُّلوَن

“(They are) those who remained patient (in 
this world for Allaah’s sake) and put their 

trust in their Lord (Allaah Alone).”

Hajr (Abandonment) of Acts of 
Disobedience to Allaah

One of the types of Hijrah (emigration) is aban-
donment of sins, disbelief, Shirk, hypocrisy, bad 
characteristics and conduct. Allaah (Ta’ala) said to 
His Prophet (Salla-Allaahu ‘alayhi wa sallam) in Surat 
Al-Muddaththir (74:5): 

َوالرُّْجَز فَاْهُجْر

“And keep away from Ar-Rujz (the idols)!”
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i.e. Keeping away from idols by disassociating 
oneself from it and its people. The Prophet (Sal-

la-Allaahu ‘alayhi wa sallam) said: “A Muslim is the one 
who avoids harming Muslims with his tongue and 
his hands. And a Muhaajir (an emigrant) is the 
one who gives up (abandons) all what Allaah has 
forbidden.” [Al-Bukhaari no. 6484]

i.e. who abandons all what Allaah has forbidden 
of deeds, characteristics, statements, unlawful 
food and drink, unlawful looking and hearing; 
all these matters should be abandoned and kept 
away from. 

Hajr (Abandonment) of Disobedient 
People

One kind of Hijrah (emigration) is Hajr (aban-
donment) by keeping away from the disobedient 
ones from among the disbelievers, Mushrikeen 
(polytheists), hypocrites, and rebellious. Allaah 
(Ta’ala) says in Surat Al-Muzzammil (73:10): 

َواْصِبْ َعَلٰى َما يـَُقوُلوَن

“And be patient [O Muhammad (Salla-Allaahu 

‘alayhi wa sallam)] with what they say”

i.e. Be patient against the lies that the foolish 
among your people say. 

يًل  َواْهُجْرُهْم َهْجرًا جَِ

“and keep away from them in a good way.”

i.e. ignore and shun them (and their abusive 
statements) in a good way in which there is no 
blame or reproach. 

Hijrah (Migration) of the Hearts

One of the greatest types of Hijrah is the Hijrah 
of the hearts to Allaah by worshipping Him with 
sincerity, secretly and publicly, such that the 
believer does not intend by his statements and 
actions except the Countenance of Allaah and 
he does not love except Allaah and whomsoev-
er Allaah loves. Similarly, Hijrah (migration) to 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
by following him, preceding his obedience over 
others, and acting upon what he had brought. 
In general, this Hijrah (migration) is Hijrah to 
the Book (the Qur’an) and the Sunnah, aban-
doning Shirk, Bid’ah (innovation), superstition, 
and Madh-habs (ideologies) that contradict the 

Qur’an and Sunnah.
Accordingly, Hijrah (migration) is of different 
kinds and they are as follows: 

 � Abandonment of the places of Kufr (disbelief)
 � Abandonment of those who are astray
 � Abandonment of false actions and state-

ments
 � Abandonment of ideologies, statements, and 

opinions that contradict the Qur’an and the 
Sunnah.

It is not desirable to talk about the Hijrah (em-
igration) in a story-like style or historical pres-
entation for fear that it will be forgotten without 
having any impact on the souls and on one’s be-
havior. 

 � Many of those who talk about the Hijrah every 
year neither understand its meaning nor act 
upon what it entails; rather, they contradict it 
by their attitude and actions. They talk about 
the Hijrah of the Messenger of Allaah (Salla- 

Allaahu ‘alayhi wa sallam) and his Companions and 
their leaving their disbelieving homes to the 
land of belief, whilst they themselves settle 
in the land of Kufr or travel to it to spend 
their vacations, etc. 

 � They talk about the Hijrah and they do not 
abandon the worship of graves and shrines; 
rather they worship them besides Allaah as 
idols are worshipped or even more. 

 � They talk about Hijrah and they do not aban-
don wrong and false ideologies and misguid-
ed opinions, rather they use them in place of 
the Islamic Shari’ah (law). 

 � They talk about Hijrah and do not aban-
don disobedience to Allaah and immorality.  

 � They talk about Hijrah and they do not aban-
don the customs of the disbelievers and their 
traditions, rather they imitate them. 

Where are the meanings of Al-Hijrah and its 
various types compared to the behavior of these 
people? Fear Allaah and keep your duty toward 
Him, O slaves of Allaah! Extract and adopt les-
sons from the Hijrah and the biography of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) as guidance 
in your lives. Do not let your speech about the 
Hijrah be just words on tongues or ink on pages. 
Allaah (Ta’ala) says in Surat Al-Anfaal (8:74):

 َوالَِّذيَن آَمُنوا َوَهاَجُروا َوَجاَهُدوا ِف َسِبيِل اللَِّ َوالَِّذيَن آَووا وََّنَصُروا



أُولَِٰئَك ُهُم اْلُمْؤِمُنوَن َحقًّا ۚ لَُّم مَّْغِفَرٌة َورِْزٌق َكِرمٌي
“And those who believed and emigrated and 
strove hard in the Cause of Allaah (Al-Jihaad), 

as well as those who gave (them) asylum 
and aid; - these are the believers in truth, for 
them is forgiveness and Rizqun Karim (a gen-

erous provision i.e. Paradise).”

Ibn Al-Qayyim (Rahimahullaah) said in Madaarij 
As-Salikeen: “Allaah enjoined upon every heart, 
two types of Hijrah. They are obligatory on the 
slave and continue with him for as long as he is 
alive:

1) Hijrah to Allaah with Tawheed, sincerity, In-
aabah (returning to Allaah in repentance), 
love, fear, hope, and servitude. 

2) Hijrah to His Messenger (Salla-Allaahu ‘alayhi wa 

sallam) by abiding to his law in decisions with 
submission and obedience to his Hukm (deci-
sion), and by accepting all the rulings of his 
Sunnah.

In this way, one’s worship will be greater than 
the worship of the riders led by a skilful guide 
in the darkness of the night and the maze of the 
road. Whosoever’s heart lacks these two kinds 
of Hijrah, then let him pour ash on his head and 
inspect his faith from its foundations and let 
him go back to seek light before (the Day comes 
when) he will be hindered from getting any (light) 
and he will be told that when he is on the Siraat 
(on the Day of Judgment) [see Surat Al-Hadeed 
(57:13)]. Allaah is the One Whose Help is sought.” 

[End quote – Madaarij As-Salikeen Vol. 2 Page 
326] 

He (Rahimahullaah) also said in Ar-Risaalah at-Ta-
bookiyah: “Hijrah is of two types; one is Hijrah by 
the body from one land to another land and its 
rulings are known and this is not the one intend-
ed here. The second Hijrah is the Hijrah of the 
hearts to Allaah and His Messenger (Salla-Allaahu 

‘alayhi wa sallam) and this is what is meant here. This 
Hijrah is the true Hijrah which is the foundation, 
and the Hijrah of the body follows it from the 
beginning to the end. This Hijrah includes from 
and to, so one emigrates with his heart from the 
love of other than Allaah to the love of Allaah, 
and from the servitude of others besides Allaah 
to Allaah’s servitude, from the fear of others to 
the fear of Allaah, from hoping and relying upon 
others to hoping and relying on Him, from in-
voking and asking and submitting to others to 
invoking, asking and submitting to Allaah, and 
from showing humility to others to showing hu-
mility to Allaah. And this is exactly the meaning 
of fleeing to Allaah, as Allaah (Ta’ala) says in Su-
rat Adh-Dhaariyaat (51:50): 

َفِفرُّوا ِإَل اللَِّ

“So flee to Allaah..”
[End quote – Ar-Risaala At-Tabookiya]

Sources: 
 � Hijrah of the Quloob (Migration of the Hearts) by 

Shaikh Saalih al-Fawzaan (Daar ul-Qasim) 
 � Madaarij As-Salikeen by Ibn Al-Qayyim
 � Ar-Risaalah At-Tabookiyah by Ibn Al-Qayyim 

In which Surah this verse is mentioned? 

(At-Tawbah or Al-Isra’ or Al Mumtahina)

 ِإلَّ َتنُصُروُه فـََقْد َنَصَرُه الّلُ ِإْذ َأْخَرَجُه الَِّذيَن َكَفُروْا َثِنَ

 اثـْنـَنْيِ ِإْذ هَُا ِف اْلَغاِر ِإْذ يـَُقوُل ِلَصاِحِبِه َل َتَْزْن ِإنَّ الّلَ

 َمَعَنا َفأَنَزَل الّلُ َسِكينـََتُه َعَلْيِه َوأَيََّدُه ِبُُنوٍد لَّْ تـََرْوَها َوَجَعَل

ْفَلى وََكِلَمُة الّلِ ِهَي اْلُعْلَيا َوالّلُ َعزِيٌز  َكِلَمَة الَِّذيَن َكَفُروْا السُّ

َحِكيٌم

In which Surah the following 
verse is revealed? 

(Muhammad or Al-Anfaal or Al-Baqarah)

 يقول تعال :  َوِإْذ َيُْكُر ِبَك الَِّذيَن َكَفُرواْ لِيـُْثِبُتوَك أَْو
 يـَْقتـُُلوَك أَْو ُيْرُِجوَك َوَيُْكُروَن َوَيُْكُر الّلُ َوالّلُ َخيـُْر

اْلَماِكرِيَن
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Abu Hurairah (Radia-Allaahu ‘anhu) narrated that Allaah’s Messenger (Salla-Allaahu ‘alayhi 

wa sallam) used to say:

اللهم إين أعوذ بك من اجلوع فإنه بئس الضجيع وأعوذ بك من اخليانة فإنه بئست البطانة
“O Allaah! I seek refuge in You from hunger, for it is the worst 
companion; and I seek refuge in You from treachery, for it is 

an evil hidden trait.”
[Abu Dawoud no. 1547 and authenticated by Al-Albaani who graded it 

Hasan]

Commentary:

 � The Prophet (Salla-Allaahu ‘alayhi wa sallam) sought refuge from hun-
ger which leads to sickness and other times to death. Hunger 
may keep one in bed and prevent a person from perform-
ing his worldly affairs and acts of worship. It is from the 
meanest means which keeps one in bed.

 � He (Salla-Allaahu ‘alayhi wa sallam) also sought refuge from 
treachery which is the revoking of covenants and trusts 
by someone or someone against him. It is the evilest 
trait which one may hide in his inner self. Both hun-
ger and treachery corrupt the state of the person 
and turn him into a weak person. Therefore, it is 
obligatory upon a person to seek refuge from 
them.

 � Treachery is to conceal the intention of 
breaking the covenant with Allaah (Ta’ala) or 
the people in one’s heart. It is the opposite 
of trustworthiness.

Imaam Adh-Dhahabi (Rahimahullaah) con-
sidered treachery one of the major sins 
based on the statement of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) who said: 
“The signs of a hypocrite are three:
1. Whenever he speaks, he tells a 

lie. 

Betrayal 
(Treachery)
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2. Whenever he promises, he breaks his prom-
ise.

3. Whenever he is entrusted, he betrays (proves 
to be dishonest).” [Al-Bukhaari no. 6095]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also said: 
“Fulfil the trusts of the one who entrusted you 
and do not cheat the one who cheated you.” 
[At-Tirmidhi no. 1264, and authenticated by 
Al-Albaani who graded it Saheeh]

This Hadeeth emphasizes keeping the trusts in 
dealings and so forth, such that if someone en-
trusts you with a trust, you give it back to him 
and do not refuse to honor it, even if he denies 
one of your rights.

In Surat An-Nisaa’ [4:58], Allaah commands us 
to return the trusts to whomever they are due:

إنَّ اللََّ َيُْمرُُكْم َأن تـَُؤدُّوا اْلََماَنِت ِإَلٰ َأْهِلَها

“Verily! Allaah commands that you should 
render back the trusts to those, to whom 

they are due.”

Ibn Katheer (Rahimahullaah) said: “Allaah commands 
that the trusts be returned to their rightful own-
ers. This command refers to all things that one 
is expected to look after, such as Allaah’s rights 
on His servants: prayer, Zakaat, fasting, penal-
ties for sins, vows, and so forth. The command 
also includes the rights of the servants on each 
other, such as what they entrust each other with, 
including the matters that are not recorded or 
documented. Allaah commands that all types 
of trusts be fulfilled. For those who do not im-
plement this command in this life, it will be ex-
tracted from them on the Day of Resurrection. It 
is recorded in the Saheeh that the Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa sallam) said: ‘The rights 
will be rendered back to those to whom they are 
due, even the sheep that does not have horns will  
 

 
 
 
 
 
take revenge from the horned sheep.’ [Muslim]” 
[Tafseer Ibn Katheer]

Treachery and the Treacherous in the 
Qur’an

There are many verses in the noble Qur’an which 
warn the believers regarding the trait of treach-
ery and being inclined towards the treacherous 
or defending them. Allaah (Ta’ala) annuls their 
treachery and does not make their action aright 
and reformed. 

a) Allaah (Ta’ala) says in Surat An-Nisaa’ 
[4:105]:

َوَل َتُكن لِّْلَخائِِننَي َخِصيًما

“…so be not a pleader for the treacherous.”

Allaah (Ta’ala) declares (what it means) that 
whatever breach of trust you come to know of, in 
which the claimant is unrightfully making or is in 
violation of another’s right, then you should not 
support their claim. This is irrespective of wheth-
er the person is intentionally or unintentionally 
without due knowledge making this false claim.

This part of the noble verse contains a proof con-
cerning the prohibition of advocating for a false 
claim or fighting for or supporting false claims 
regarding religious matters or worldly issues. 
Assisting or supporting a person who is not in-
volved in any oppression or tyranny is correct. 
[Tayseer Al-Kareem]

b) Allaah (Ta’ala) says in Surat Al-Anfaal 
[8:27]:

 َي أَيُـَّها الَِّذيَن آَمُنوا َل َتُونُوا اللََّ َوالرَُّسوَل َوَتُونُوا أََماَنِتُكْم َوأَنُتْم
تـَْعَلُموَن

“O you who believe! Betray not Allaah and 
His Messenger, nor knowingly betray your 

Amanat (things entrusted to you, and all the 
duties which Allaah has ordained for you).”

Allaah (Ta’ala) commands the believers to fulfil 
what Allaah has entrusted them of His com-
mands and prohibitions. For Allaah (Ta’ala) of-
fered the trust (the acceptance of obligations 
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and obedience to Allaah) to the heavens and the 
earth and the mountains, and they declined to 
bear it and feared it, but man undertook to bear 
it. Indeed he was unjust and ignorant (coveting 
its reward while forgetting the penalty for fail-
ure to keep his commitment). Whoever fulfils the 
trust deserves abundant reward from Allaah and 
whoever does not fulfil the trust and betrays it 
deserves a painful torment. He will be consid-
ered treacherous to Allaah, to His Messenger 
(Salla-Allaahu ‘alayhi wa sallam) and to his trust, dis-
gracing his own self by being attributed with the 
meanest of descriptions and its ugliest which is 
treachery, missing the most perfect characteristic 
which is trust. 

c) Allaah (Ta’ala) says in Surat Al-Anfaal [8:58]:

 َوِإمَّا َتَاَفنَّ ِمن قـَْوٍم ِخَيانًَة فَانِبْذ ِإلَْيِهْم َعَلٰى َسَواٍء ۚ ِإنَّ اللََّ َل يُِبُّ
اْلَائِِننَي

“If you [O Muhammad (Salla-Allaahu ‘alayhi wa 

sallam)] fear treachery from any people throw 
back (their covenant) to them (so as to be) 
on equal terms (that there will be no more 

covenant between you and them). Certainly, 
Allaah likes not the treacherous.”

Shaikh As-Sa’dee (Rahimahullaah) said in his inter-
pretation of this verse: “When there is a pact of 
non-aggression or a peace treaty between you 
and others, and you perceive that they will break 
the accord; meaning, they have not yet violated 
the agreement openly but there are signs and in-
dications that they will break it, then throw (their 
treaty) back at them. Throw the agreement back 
at them, and inform them that there is no longer 
an agreement between you and them in a fair 
manner; meaning, that both of you have equal 
knowledge of the cancellation of the treaty. It is 
not appropriate to commit any violation or try 
anything that would go against the require-
ments of maintaining a promise, until and unless 
you inform them first. Allaah does not love the 
treacherous; rather, He becomes extremely an-
gry with those who violate their treaties. So it is 
essential that the issue becomes clarified so that 
you are absolved of any responsibility or viola-
tion of it. 

 
This noble verse proves that it is not necessary to 
annul the treaty with them if it has been estab-
lished that the other party has vio-
lated the treaty.  

 
This is because it has become evident that they 
have broken the treaty, i.e. it is no longer a se-
cret. This is further established by the words, in a 
fair manner, and in this situation their violation 
is known to everyone. 

The context of this verse indicates that when 
there is no threat of the treaty being broken by 
them, nor are there any signs that this will oc-
cur, then it is not right to annul the treaty back 
to them; rather, it is essential to abide by the 
agreement until the agreed upon duration ends.” 
[Tayseer Al-Kareem]

d) Allaah (Ta’ala) says in Surat Al-Anfaal 
[8:71]:

ُ َعِليٌم  َوِإن يُرِيُدوا ِخَيانـََتَك فـََقْد َخانُوا اللََّ ِمن قـَْبُل فََأْمَكَن ِمنـُْهْم ۗ َواللَّ
َحِكيٌم

“But if they intend to betray you [O Mu-
hammad (Salla-Allaahu ‘alayhi wa sallam)], they 

have already betrayed Allaah before. So He 
gave (you) power over them. And Allaah is 

All-Knower, All-Wise.”

means, if they intend to betray you contradicting 
what they declared to you by words, they indeed 
betrayed Allaah before in the Battle of Badr by 
committing disbelief in Him, so He (Allaah) gave 
you power over them, causing them to be cap-
tured in Badr.

e) Allaah (Ta’ala) says in Surat Yusuf [12:52]:

ِلَك لِيـَْعَلَم َأّنِ لَْ َأُخْنُه ِبْلَغْيِب َوَأنَّ اللََّ َل يـَْهِدي َكْيَد اْلَائِِننَي ذَٰ

“[Then Yusuf (Joseph) said: ‘I asked for this 
enquiry] in order that he (Al-’Aziz) may know 
that I betrayed him not in secret. And, verily! 
Allaah guides not the plot of the betrayers.’”

This affirms that Allaah guides not the plot of 
the betrayers.

Shaikh As-Sa’dee (Rahimahullaah) said: “The plot 
and treachery of every traitor will return upon 
him and his matter will be disclosed.” [Tayseer 
Al-Kareem]
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f) Allaah (Ta’ala) says in Surat Al-Hajj [22:38]:

ِإنَّ اللََّ يَُداِفُع َعِن الَِّذيَن آَمُنوا ۗ ِإنَّ اللََّ َل يُِبُّ ُكلَّ َخوَّاٍن َكُفوٍر

“Truly, Allaah defends those who believe. Ver-
ily! Allaah likes not any treacherous ingrate 

to 
Allaah [those who disobey Allaah but obey 

Shaytaan (Satan)].”

Here Allaah tells us that He defends His servants 
who put their trust in Him and turn to Him in 
repentance. He protects them from the worst of 
evil people and the plots of the sinners; He pro-
tects them, guards them, and supports them as 
He (Ta’ala) says in Surat Az-Zumar [39:36]:

ُ ِبَكاٍف َعْبَدُه ۖ أَلَْيَس اللَّ

“Is not Allaah Sufficient for His slave?”

In Surat At-Talaq [65:3], He (Ta’ala) says:

ۚ َوَمن يـَتـَوَكَّْل َعَلى اللَِّ فـَُهَو َحْسُبُه

“And whosoever puts his trust in Allaah, then 
He will suffice him.”

“Verily, Allaah likes not any treacherous in-
grate”, means, He (Ta’ala) does not like any of 
His servants who bear these characteristics; 
i.e. treachery in covenants and promises which  
Allaah entrusted him with, whereby a person 
does not do what he says. Ingratitude is to deny 
the blessings whereby one does not acknowledge 
or appreciate them.” [Ibn Katheer]

Narrations which warn against Treachery

There are many narrations which warn against 
treachery such as: 

a) ‘Imran Ibn Al-Hussein (Radia-Allaahu ‘anhu) 
narrated that the Messenger of Allaah (Sal-

la-Allaahu ‘alayhi wa sallam) said: “The best of you are 
my generation, then those who come after them, 
then those who come after them, then those who 
come after them.” ‘Imran said: “I do not know if 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-
lam) said after his generation two or three times.” 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) then said: 
“Then there will come after them people who will 
give testimony and will not be asked to do so. 
They will be dishonest and untrustworthy, they 
will make vows and not fulfil them, and obesi-
ty will appear widespread among them.” [Al-
Bukhaari, no. 6695]

b) Abu Hurairah (Radia-Allaahu ‘anhu) narrated 
that the Messenger of Allaah (Salla-Allaahu 

‘alayhi wa sallam) said: “There will come to the people 
years of treachery, where the liar will be regarded 
as honest, and the honest man will be regarded as 
a liar; and the traitor will be regarded as faithful, 
and the faithful man will be regarded as a traitor; 
and the Ruwaibidah will decide matters.” It was 
said, “Who are the Ruwaibidah?” He (Salla-Allaahu 
‘alayhi wa sallam) said: “Vile and base men who con-
trol the affairs of the people.” [Al-Silsilah As-Sa-
heeha no. 1887, Ibn Maajah no. 4036 and graded 
Hasan by Al-Albaani]

c) Abu Hurairah (Radia-Allaahu ‘anhu) narrated 
that Allaah’s Messenger (Salla-Allaahu ‘alay-

hi wa sallam) said: “Anyone who attributes words 
to me which I did not say should take his seat 
in the Fire. Anyone who gives his Muslim broth-
er misguided advice when they consult him has 
betrayed them. If anyone gives a Fatwa which is 
not firm, the wrong action of that rests on the 
one who gave the Fatwa.” [Al-Adab Al-Mufrad 
no. 259 and graded Saheeh by Al-Albaani]

d) It was narrated from Abu Sa’id (Radia- 
Allaahu ‘anhu) that the Prophet (Salla-Allaahu 

‘alayhi wa sallam) said: “Every betrayer will have a 
banner by his backside on the Day of Resurrec-
tion.” [Muslim no. 1738a]

In another version, he (Salla-Allaahu ‘alayhi wa sallam) 

said: “Every betrayer will have a banner on the 
Day of Resurrection that will be raised to a level 
commensurate with his betrayal, and no betrayal 
is greater than that of a leader of men.” [Muslim 
no. 1738b]

e)   Abu Humaid As-Sa’idi (Radia-Allaahu ‘anhu) 
narrated that the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) appointed a man from the tribe of Bani 
Asad called Ibn Al-Lutabiyyah to collect the Za-
kaat. When he returned (with the money) he said 
[to the Prophet (Salla-Allaahu ‘alayhi wa sallam)]: “This 
is for you and this has been given to me as a gift.” 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) stood up 
on the pulpit and after glorifying and praising 
Allaah, he said: “What is wrong with the em-
ployee whom we send (to collect Zakaat from the 
public) that he returns to say: ‘This is for you and 
that is for me?’ Why didn’t he stay at his father’s 
and mother’s house to see whether he will be giv-
en gifts or not? By Him in Whose Hand my soul 
is, whoever takes anything illegally will bring it 
on the Day of Resurrection by carrying it over his 
neck; if it is a camel, it will be grunting; if it is a 
cow, it will be mooing; and if it is a sheep it will be 
bleating!” The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
then raised his hands till we saw the whiteness 
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of his armpits (and he said): “No doubt! Haven’t I 
conveyed Allaah’s Message?” And he repeated it 
three times. [Al-Bukhaari no. 7174]

f) Ibn Mas’ud (Radia-Allaau ‘anhu) narrated: “If one 
is killed in the cause of Allaah it will expi-

ate all his sins except the trusts. A slave will be 
brought on the Day of Resurrection though he has 
been killed in the cause of Allaah - it will be said 
to him: ‘Fulfil your trust (i.e. return it to their right-
ful owners).’ He will say: ‘How could this happen 
- O Lord - and the Dunya has already passed?’ It 
will be said: ‘Take him to the Haawiyah (a pit in 
fire).’ He will be taken to Al-Haawiyah and there 
his trust will be presented to him in the same 
form in which it was entrusted to him on the day 
he received it. He will see it and recognize it, so he 
will chase it to catch it, so he will carry it on his 
shoulders until he sees himself out of it. The trust 
will fall from his shoulders, again he will go after 
it in the Haawiyah, and so on eternally.’ Then he 
(Ibn Mas’ud) said: ‘Salaat is an Amanah, Wudu’ is 
an Amanah, the weight is an Amanah, the meas-
urement is an Amanah, etc. He enumerated other 
things and the severest is trusts.
Then Zathan went to Al-Baraa’ ibn ‘Aazib and 
said: ‘Do you not see what Ibn Mas’ud said? He 
said such and such.’ Al-Baraa’ said: ‘He has said 
the truth. Do you not hear in the Qur’an, Allaah 
(Ta’ala) says:

ِإنَّ اللَّـَه َيُْمرُُكْم َأن تـَُؤدُّوا اْلََماَنِت ِإَلٰ َأْهِلَها

“Verily! Allaah commands that you should ren-
der back the trusts to those, to whom they are 
due.” [Surat An-Nisaa’ 4:58][Saheeh At-Targh-
eeb no. 1763 and graded Hasan by Al-Albaani]

g) Abu Hurairah (Radia-Allaahu ‘anhu) narrated 
that Allaah’s Messenger (Salla-Allaahu ‘alayhi 

wa sallam) said: “Plotting, deception, and treach-
ery all lead to the Hellfire.” [Saheeh Al-Jaami’ no. 
6726]

h) ‘Iyad ibn Himar (Radia-Allaahu ‘anhu) narrated 
that one day in his Khutbah the Messenger 

of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “...and 
the people of Paradise are of three types: A man 
of authority who is fair and just, who gives char-
ity and does good; a man who is compassion-
ate and kind to every relative and Muslim; and a 
man who refrains from asking for help though he 
has dependents. And the people of the Fire are of 
five types: A weak man who lacks the wisdom (to 
avoid evil); those who are your followers that do 
not have any care for family and wealth; one who 
is dishonest and is a miser for even minor things, 
a man who will betray you morning and evening 
with regard to your family and wealth; and the 

one whose language is obscene.” The Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) mentioned miserliness or 
lying and those who abuse people. [Muslim no. 
2865a]

The Forms of Treachery 

Based on the previous evidences from the Qur’an 
and Sunnah, treachery has various forms which 
many people may commit while belittling it, such 
as:
a.  Betraying Allaah and His Messenger (Salla- 

Allaahu ‘alayhi wa sallam) by transgressing the lim-
its, failing to perform the obligations, and vi-
olating the prohibitions.

b.  Betraying the country by allying with the ene-
mies of Allaah, showing inclination to them 
and pleasing them. 

c. Betraying honors and disclosing marital se-
crets.

d. Treachery when buying and selling and unlaw-
ful earnings. 

e. Treachery of the assemblies by revealing its 
secrets.

f.  Betraying knowledge by distorting and alter-
ing the words of Allaah, or saying that which 
one has no knowledge about, or concealing 
what Allaah has sent down.

g.  Betrayal of trusts by not returning them to 
their rightful owners, by spoiling them, or 
procrastinating in rendering them to their 
owners.

h. Betrayal of negligence of the family by ne-
glecting their Tarbiyah (nurturing), teaching 
them their Religion, and continuously guiding 
them.

The gates of treachery are various; every mindful 
person should be aware of it in order that he does 
not lead himself into destruction. Treachery is not 
divided into parts, rather it is a blameworthy and 
evil characteristic in all aspects, but its severity 
is lessened according to the result that is conse-
quent upon it.

Imaam Adh-Dhahabi (Rahimahullaah) said: “Treach-
ery is ugly in everything and some kinds of it are 
more evil than others. He who betrays you in mite 
(i.e. small indefinite amount) is not like he who 
has betrayed you in your household or property 
and committed great grievous crimes.” 

Sources:
1. Sicknesses of the hearts by Shaikh Sa’d Ash-Shathri 
2. Tayseer Al-Kareem by Shaikh As-Sa’dee
3. Tafseer Ibn Katheer
4. www.alukah.net
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His High Resolve (Determination)
Dirar ibn Damurah Al-Kinani said when de-
scribing ‘Ali (Radia-Allaahu ‘anhu) to Mu’awiyah ibn 
Abi Sufyan (Radia-Allaahu ‘anhu): “He had an aver-
sion to the world and its charms. He used to 
keep the company of the night and its darkness 
(i.e. he prayed through the night). He was pro-
fuse in tears (i.e. he frequently wept), deep in 
contemplation, and quick in penitence. He used 
to address (censure) his own soul. He was sat-
isfied in his dress by what is little and not soft 
(coarse), and in his food by what was coarse 
(inferior quality).
I have seen him standing in the middle of the 
night when the stars were no longer visible in his 
Mihrab (place of prayer), holding his beard and 
ruffling it while he was weeping like one who is 
grieved. Right now, it is as if I can still hear him 
say: ‘Ya Rabbanaa (O our Lord)! Ya Rabbanaa!’ 
humbling himself before Him. Then he said to 
the world: ‘Is it me you want to deceive? And is 
it me you are adorning yourself for? Impossi-
ble! Impossible! You can deceive someone else 
(not me) for I have severed you from me (three 
times). Your lifespan is short, your place of stay 
is miserable, your peril is great. Worse still is 
the paucity (scarceness) of provision, the length 
of the journey and loneliness of the road.’ 
He (Dirar) said that Mu’awiyah’s (Radia- 

Allaahu ‘anhu) tears flowed uncontrollably down 
his beard and he kept wiping it with his sleeves, 
and the people around him also broke down 
in tears. Mu’awiyah (Radia-Allaahu ‘anhu) then 
said: ‘That is how ‘Abul-Hasan truly was, may  
Allaah have mercy on him. How is your grief 
over him, O Dirar?’ He replied: ‘Like the grief of 
the one whose close kin was killed in his own 
house and his tears flow unceasingly and his 
distress knows no bounds.’ Then he arose and 
went out.” [Hilyat al-Auliyaa 1/84-85] 

Al-Ashtar An-Nakha’i once visited ‘Ali ibn Abi 
Taalib (Radia-Allaahu ‘anhu) while he was praying 
in the middle of the night and he said to him: 
“You fast by day, pray by night and you exhaust 
yourself in between them.” When ‘Ali (Radia- 

Allaahu ‘anhu) concluded his prayer, he said: “The 
journey of the Hereafter is long and needs to be 
shortened by setting out early by night.” [Lata’if 
al-Ma’arif of Ibn Rajab] 

The commander of the faithful, ‘Ali (Radia- 

Allaahu ‘anhu) used to exhort the people to ob-
serve fear and consciousness of Allaah as well 
as instill His awe.  He said: “O people, fear Him 
Who hears when you say (anything), if you hide 
something in you, He knows. And prepare for 
death which will catch up with you even if you 
flee from it, and if you wait, it will still take 
you.” [Adab ad-Dunya p.123, Fara’id al- Kalam 
p. 369] 

He was keen to observe the traders in the mar-
ket and get them to observe the rules of the 
pure Shari’ah in their dealings. It is confirmed 
that ‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) used to 
be extremely concerned about accountability in 
the marketplace. 

On the authority of Al-Hur ibn Jarmuz al-Mu-
raadi who said, narrating from his father: “I 
saw ‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) coming 
out of the palace, his lower garment reaching 
mid-way to his shank and his upper garment 
was folded up. He had a whip in his hand while 
he walked in the markets ordering the traders 
to fear Allaah and engage in fair trading prac-
tices. He would say: ‘Give full measures and 
weights, do not reduce them and be fair in the 
sale of meat. ‘” 

He (Radia-Allaahu ‘anhu) also used to say: “O peo-
ple! Take these words from me, for were you 
to ride a camel in their quest, you would not 
attain something like them. You would tire out 
your camel before you could attain them: A 
slave should not have hope in anything except 
in Allaah; he should not fear anything except 
his sin; an ignorant should not feel shy to ask 
about what he knows not; a scholar should not 
be shy to say ‘Allaah knows best’ when he is 
asked about what he does not know. Patience in 
relation to Emaan (faith) is like the head to the 

Part - 3
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entire body. There is no good in a body without a 
head.” [Hilyat al-Auliyaa 1/75, Sifat as-Safwah 
1/326]
 

His Asceticism
Asceticism was one of the most prominent char-
acteristics in the personality of Ameer al-Mu’mi-
neen ‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu). He lived 
simply despite the availability of luxuries and 
wealth, and despite the people’s trust in him and 
their respect for him, which prevented any criti-
cism, checking or blame. 
He defined asceticism thus: He said: “O people! 
Asceticism is having short hopes (not expecting 
to live a long life), being grateful for favors, and 
refraining from haram things.” [‘Ali ibn Abi Taalib, 
Muhammad Rashid Rida, p.304]

One day he came out wearing two pieces of bur-
da. He said: “Let me wear these two garments in 
order to be away from pride, and better for me in 
my Salaat and a Sunnah (to be followed) for the 
believer.”

‘Umar ibn ‘Abdul-Azeez used to say: “’Ali (Ra-

dia-Allaahu ‘anhu) was the best of people in Zuhd 
(ascetic).”

‘Umar ibn Qays said that it was said to ‘Ali (Ra-

dia-Allaahu ‘anhu): “Why do you patch your shirt?” 
He said: “It is more humbling to the heart, and 
an example for the believer to follow.” [Tareekh 
al-Islam and Khulafaa ar-Rashidin, p.647 of 
Adh-Dhahabi] 

This is an example of his asceticism and his 
eagerness to train the Muslims to live a life of 
self-denial and simplicity. 

He noted two things about wearing patched 
clothes. First, it is a means of making the heart 
and soul humble and keeping away from the 
causes of self-admiration and pride. Secondly, 
he regarded that as an example to the Muslims. 
If the people saw him wearing patched clothes 
when he was occupying the highest position, 
their hearts would become humble and they 
would avoid competing with each other to buy 
expensive clothes. [Tareekh al-Islami 12/430 by 
al-Humaidi]

When purchasing cloth for himself, he would 
choose a coarse material, and he refused to buy 
from those who would recognize him so that they 
would not reduce the price for him due to his po-
sition. [Tareekh al-Islami 12/429]

He would wear a garment that cost 3 dirhams 
and ride a donkey, saying: “Let me humiliate the 
Duniya.” 

His Justice
Abul Hasan said: “’Ali (Radia-Allaahu ‘anhu) used to 
speak clearly (i.e. he was easily understood), and 
judge with justice…”
 
‘Ali (Radia-Allaahu ‘anhu) said: “Do I convince myself 
that I am called Ameer al-Mu’mineen and I don’t 
partake of the hardship with the believers?”
One day he said at the Friday sermon: “O people, 
your guards have rights on you; judge with jus-
tice and allocate equally. The good deed is not 
more beloved to Allaah than the judgment of a 
just leader.” [Ibn ‘Abdul-Barr in At-Tamheed]

Al-’Alaa ibn ‘Ammar said that ‘Ali (Radia- 

Allaahu ‘anhu) gave a Khutbah and said: “O people, by  
Allaah beside Who none deserves to be wor-
shipped except Him, I have not taken from your 
wealth either little or much except this” –and 
he took out a bottle of scent from his sleeve. He 
said: “This was given to me by Ad-Dihqan (the 
chieftain of the Persian farmers). Then he went to 
Bait-al-Maal and said: “Take it.” 

An example of ‘Ali’s (Radia-Allaahu ‘anhu) justice was 
narrated by Haroon ibn ‘Antarah from his father, 
who said: “I entered upon ‘Ali ibn Abi Taalib (Ra-

dia-Allaahu ‘anhu) in Khurnaq (a place in Kufah) and 
found him shivering beneath an old, worn out 
cloak. I said: ‘O Ameer al-Mu’mineen, Allaah has 
allocated to you and your family a share of this 
wealth, and you are doing this to yourself!’ He 
said: ‘By Allaah, I do not take anything from your 
wealth; rather this is my old cloak that I came 
out from my house with’ - or he said: ‘from Mad-
inah.’” [Hilyat al-Auliyaa 1/82 and Sifat as-Saf-
wah] 

It was narrated regarding ‘Ali’s (Radia-Allaahu ‘anhu) 
justice from ‘Ali ibn Rabee’ah al-Wabili that 
Ibn An-Nabaj came to ‘Ali ibn Abi Taalib (Radia- 

Allaahu ‘anhu) and said: “O Ameer Al-Mu’mineen, 
the public treasury is filled with the wealth of the 
Muslims (comprising) of yellow and white (refer-
ring to gold and silver).” ‘Ali (Radia-Allaahu ‘anhu) 
said: “Allaahu Akbar!” 
Then he stood up, leaning on Ibn An-Nabaj, and 
went to the public treasury of the Muslims, where 
he said: “O Ibn An-Nabaj, bring me the people of 
Kufah.” So the caller went out to the people, and 
‘Ali (Radia-Allaahu ‘anhu) gave away everything that 



15

was in the treasury of the Muslims, saying all the 
while: “O yellow, O white, tempt someone other 
than me. Take, take!” until there was neither di-
nar nor dirham left in it. Then he issued instruc-
tions that it should be sprinkled with water, and 
he prayed two Rak’ahs therein. 

According to another report narrated by Abu 
Na’eem, Majma’, At-Taymi said: “’Ali (Radia-Allaahu 

‘anhu) used to sweep the public treasury and pray 
in it. He took it as a place of prayer in the hope 
that it would testify for him on the Day of Res-
urrection.” 

Ameer al-Mu’mineen ‘Ali ibn Abi Taalib (Radia- 

Allaahu ‘anhu) was exemplary in his justice; he cap-
tured hearts and dazzled minds. The view that 
he tried to implement was that justice was one 
of the most important pillars of the rightly guid-
ed Caliphate, a practical means of calling people 
to Islam and opening their hearts to faith. This 
was the method followed by the Messenger (Sal-

la-Allaahu ‘alayhi wa sallam), as his rule was based on 
total justice among people. 

‘Ali (Radia-Allaahu ‘anhu) used to say to his soldiers: 
“Do not kill a fleeing person and don’t attack 
a wounded person. Do not harm women even 
though they abuse you or abuse your leader and 
righteous ones, and remember Allaah much so 
that you may be successful.” 

His Judgment
‘Umar (Radia-Allaahu ‘anhu) said: “‘Ali ibn Abi Taal-
ib (Radia-Allaahu ‘anhu) is the most judging person 
among us.” 
Ibn Mas’oud (Radia-Allaahu ‘anhu) said we were talk-
ing about the most judging person of the people 
of Al-Madinah who is ‘Ali ibn Abi Taalib.

‘Ali (Radia-Allaahu ‘anhu) narrated: “When the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) sent 
me to Yemen, I said: ‘Are you sending me when I 
am young and I do not know much about judg-
ing?’ The Messenger of Allaah (Salla-Allaahu ‘alay-

hi wa sallam) struck my chest and said: ‘Go, for  
Allaah, may He be glorified and exalted, will make 
your tongue steadfast and guide your heart.’ He 
(Radia-Allaahu ‘anhu) said: “I never found it difficult 
to judge between two people.’ [Ahmad, Saheeh 
because of corroborating evidence]. In another 
version, he (Salla-Allaahu ‘alayhi wa sallam) said to ’Ali: 
‘If two disputants come to you for judgment, do 
not rule in favor of the first one until you listen to 
what the other one says, then you will know how 
to judge; the right verdict will become known to 

you.’ He (Radia-Allaahu ‘anhu) said: ‘Since then I have 
become a good judge.’”

Abu Sa’eed al-Khudri (Radia-Allaahu ‘anhu) narrat-
ed that he heard ‘Umar (Radia-Allaahu ‘anhu) say to 
‘Ali - and he asked him about a matter, and he 
answered him - “I seek refuge in Allaah to live 
among people and you are not one of them, O 
Abu Al-Hasan.” [Ar-Riyadh an-Nadirah fee Man-
aqib al-’Ashrah]

Ahmad reported in Manaqib, that ‘Ali (Radia- 

Allaahu ‘anhu) narrated that the Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa sallam) sent him to 
Yemen. He (Radia-Allaahu ‘anhu) found that some 
people had dug a trap for a lion, and (the lion) 
fell into it. The people gathered around, and one 
man fell in. He grabbed hold of another, then 
the other one grabbed hold of another, until four 
men had fallen in. They (their families) disputed 
concerning that until they took up arms against 
one another. ‘Ali (Radia-Allaahu ‘anhu) said: “Would 
you kill two hundred for four? Rather I shall judge 
among you and if you accept it, all is well and 
good. For the first one, one quarter of the diyah 
(blood money), for the second one, one third of 
the diyah, for the third one, half of the diyah, and 
for the fourth one, the (entire) diyah. They did 
not accept his verdict, so they went to the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) and he said: “I shall 
judge among you.” He was told about the verdict 
of ‘Ali (Radia-Allaahu ‘anhu) and he approved of it.” 
[Ar-Riyadh an-Nadirah fee Manaqib al-‘Ashrah]

He used to walk in the market of Al-Kufah while 
he was the Khalifah (Caliph) of the Muslims, and 
guide the lost (astray) people, help the weak and 
meet with the old people and carry their belong-
ings for them.
He did not live in the castle of the leadership. He 
said that it is the castle (place) of the Al-Khabal 
(Jinn) and (he would not live in it).
He was stabbed while he was intending to pray 
after he passed by the streets of Al-Kufah awak-
ing its people for Fajr prayer. He said to his sons 
after he knew his killer: “Be good to him. If I live 
I will take the penalty from him or pardon him. 
If I die, then let him follow me to take my right 
from him before Allaah, don’t kill anyone other 
than him in my place, Allaah does not love the 
transgressors. “

Sources:
As-haab ar-Rasool by Mahmoud al-Masri
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Ruling on life and PRoPeRty 
insuRance

Q  What is the ruling on insurance, 
whether it be life-insurance or  

                  property insurance?

A  Insuring one’s life and property is forbid-
den; it is not permissible due to the fact 

that Al-Gharar [1] and usury are involved therein. 
And Allaah, the Almighty, the All-Powerful has 
forbidden all types of dealings that involve usu-
ry and dealings in which there is Al-Gharar, as 
a mercy for the (Muslim) community and a pro-
tection for them from what is harmful to them. 
Allaah, Most Glorified, Most High says:
“Whereas Allaah has permitted trading and 
forbidden Riba.” [Surat Al-Baqarah (2:275)]

It has been authentically reported from the Mes-
senger of Allaah (Salla-Allaahu ‘alayhi wa sallam) that 
he forbade selling Al-Gharar. And Allaah is the 
Granter of success.  

Shaikh Ibn Baaz
Source: Fatawa Islamiyah

the Ruling on insuRing 
caRs

Q  A questioner is asking about the rul-
ing on insuring cars, since the daily car 

rental agencies in airports insure their cars. If 
a person rents a car from them, he would pay 
approximately 30 riyals as insurance on the 
car, so that if the car is involved in an accident, 

the company would bear the cost of the repair 
if it was the fault of the one who rented the 
car. Advise us and may Allaah reward you with 
goodness.
 

A  Insurance is, in my opinion, harmful, be-
cause the company might take sums of 

money from the insured every year without do-
ing anything for them, and they might not re-
quire it (the money) for repairs or anything else. 
They might take only small sums of money from 
others and lose large amounts on it. There are 
some car owners who have little faith and fear of  
Allaah, Most High. So, when one of them insures 
his car, he does not care what happens; he ex-
poses himself to risks and drives carelessly, which 
results in accidents and people being killed. The 
belief that lives and property should be respect-
ed is destroyed, but that does not bother him, 
because he knows that the company will bear 
the responsibility for the results of his actions. 
So, I say that this insurance is not permissible 
under any circumstances for these reasons and 
others, whether upon cars, lives, properties or 
other things.

Shaikh Ibn Jibreen
Source: Fatawa Islamiyah

if caR insuRance is mandatoRy 
by law, is it PeRmissible to submit 
a claim foR the caR RePaiRs to 

the insuRance bRokeR?

Q  In this country, car insurance is re-
quired by law. If one has a car acci-

dent, is it permissible to submit a claim for the 
car repairs to the insurance broker?

FATWA RELATED TO

insuRance

[1]- Al-Gharar: The selling of that which is not present, such as selling fish before they are caught, or selling birds before they 
are caught, etc.
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A  If it is compulsory and a person has no 
choice, they should not take more than 

what they paid because this is a form of gam-
bling.

For example, if a person pays ten thousand to an 
insurance company, they should take ten thou-
sand only and if they pay four thousand only, 
they should take four thousand only; for it is not 
permissible to accept any profit. If one receives an 
additional amount, it should be given in charity.

Source: Fatwas of Ibn Baaz – http://www.alifta.com

the Ruling on commeRcial 
insuRance

Q  If a businessman makes a deal with a 
foreign company for rice, sugar, or tea, 

for example, the businessman takes out insur-
ance on the property against shipwreck, fire, 
and catastrophe and he pays for the insurance 
at a rate of 2% against the value of the prop-
erty. Then when the property arrives, if any 
loss has occurred, he submits a claim to the 
insurance companies and they reimburse him 
for the value of the loss. Even if the ship sinks, 
the insurance company will compensate him 
for the whole value of the property. What is 
the ruling?
 

A  If the matter is as mentioned, then that 
is the type of commercial insurance that 

is forbidden because of the excessive harm and 
the gambling it includes; and both of these are 
major sins. May peace and blessings be upon our 
Prophet Muhammad and upon his family and 
Companions.

The Permanent Committee
Source: Fatawa Islamiyah

Ruling on woRking in an 
insuRance comPany

Shaikh Ibn Baaz (Rahimahullaah) answered: “We ad-
vise you not to work in insurance companies. This 
is because insurance involves Gharar (ambiguity) 
and Riba (usury). It is not permissible legally to 
work with them, and Allaah (Ta’ala) says in Surat 
Al-Ma’idah (5:2)(Interpretation of the meanings):
“And help you one another in Al-Birr and 
At-Taqwa (virtue, righteousness and piety); but 
do not help one another in sin and transgres-
sion.”
The commercial insurance companies are based 

on ignorance and Gharar (deception) in wealth 
that they take and give the people. Therefore, 
that which we know and give Fatwa reporting, 
and which the prominent scholars have given 
their Fatwa regarding, is the prohibition of the 
commercial insurance; and being involved with 
them is a kind of approval and help for what is 
not permissible. 

Source: binbaz.org.sa

Ruling on medical insuRance 
made by institutions and 

comPanies foR the emPloyees 
and theiR families

Q  Some private companies and business-
es offer medical insurance to their 

employees and their families. To provide this 
service, they make an agreement with some 
private hospitals. This agreement is as follows:
1. The company pays the hospital a fixed 

monthly amount of 100 riyals for each em-
ployee, regardless of the number of times 
they visit the hospital for treatment.

2. The hospital is responsible to treat the em-
ployees, giving them the necessary medica-
tions and performing surgery for them when 
necessary. It is important to mention that the 
hospital spends more than 100 riyals some 
months on treating an employee, especially 
when the person has an operation.

At other times, an employee may not visit the 
hospital at all; thus, he does not benefit from the 
100 riyals, or he may benefit only from a small 
amount. The question now is: First, is this type 
of medical insurance permissible or does it in-
volve uncertainty and deception? Second, does 
this kind of insurance fall under the permissible 
Ji’lah (payment for a permanent job, not a fief) as 
some researchers have said (i.e. Majallat A-Bu-
huth Al-Fiqhiyyah Al-Mu’asirah, “Contemporary 
Jurisprudence Research Journal”, issue no 31)? 
Third, what are the characteristics of a lawful 
cooperative medical insurance?

A  The transaction mentioned in the ques-
tion falls under the category of prohib-

ited commercial insurance, which involves uncer-
tainty, deception and devouring people’s money 
falsely. The permissible cooperative medical in-
surance is to establish a charity fund that is paid 
to help the needy and sick people without the 
donor expecting any financial benefit from it. 
Giving the money to the fund should only aim 
at helping the needy and hoping for the reward 
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Al-Jabeerah, according to the Islamic terminol-
ogy, refers to that which is put on any part of 
the body that is washed during ablution or Ghusl 
(ritual bath). It includes the cast, the bandage, 
plasters, dressings, and the like. 

Evidence of the permissibility of wiping over 
the Jabeerah

Al-Baihaqi (Rahimahullaah) said: “Nothing has been 
proven from the Prophet (Salla-Allaahu ‘alayhi wa sal-

lam) regarding this matter. However, Ibn Al-Mun-
dhir reported a narration on the authority of 
Ibn ‘Umar (Radia-Allaahu ‘anhuma) with correct Isnad 
that Ibn ‘Umar (Radia-Allaahu ‘anhuma) wiped over a 
bandage when he performed ablution.” 

A required condition when wiping over the Ja-
beerah:
The Fuqahaa’ (jurists) set a condition that the Ja-
beerah should not exceed the part needed to be 
covered (i.e. the wounded or broken part and the 
part which is close to it and included in the need 
to fix the splint or the dressing). For example, if 
the wound is in the finger and the palm of the 
hand needs to be wrapped with the finger, then 

it is included in the need and other than it should 
be removed.
Note: Wiping over the splint and Tayammum can-
not be combined. This is because combining two 
means of purification is not legally prescribed. In 
fact, this is contrary to the legal ruling. Allaah 
(Ta’ala) does not enjoin upon the slave two acts of 
worship for one cause.
 
The categories of purifying a wounded part 

of the body

First category: The wound is uncovered and is 
not harmed by washing. In this case, it is oblig-
atory to wash it.
Second category: The wound is uncovered and 
washing it will harm it, but it can be wiped over. 
In this case, the person should wipe over it. 
Third category: The wound is uncovered and 
both washing and wiping will harm it. The wound 
should be left without washing or wiping, but 
when the person has finished performing Wudu’ 
(ablution), he should perform Tayammum.
Fourth category: The wound is covered with a 
plaster, bandage or the like. The person should 
wipe over the splint or dressing and there is no 

from Allaah (Exalted be He). May Allaah grant 
us success. May peace and blessings be upon our 
Prophet Muhammad, his family and Companions.

Permanent Committee for Scholarly Research and 
Ifta’

[Issued by the Permanent Committee, Fatwa 
no.19399]

Source: alifta.com – Issued by the Permanent Com-
mittee

Rulings on wiping over 

Al-Jabeerah 
(The Splint)
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need to perform Tayammum in this case.

The method of wiping over the Jabeerah 
(splint)

It is enough to wipe over the Jabeerah once; 
however, the wiping should be all over the splint. 
This is because wiping is performed in place of 
washing; just as washing covers the entire part, 
the wiping should include the entire Jabeerah.

The time span for wiping over the Jabeerah

There is no limited time span for wiping over the 
Jabeerah. This is because the Jabeerah is put on 
for necessity or need. Therefore, one may wipe 
over the Jabeerah until he removes it. 
It is permissible to wipe over the Jabeerah during 
the minor and major Hadath (impurity state).

The difference between wiping over the 
Jabeerah and wiping over socks

1. Wiping over the socks is allowed for a limit-
ed time span, while one may wipe over the  
Jabeerah until it is removed.

2. The Jabeerah is not particular to a specific 
part of the body while socks are specific to 
the feet. 

3. It is a required condition when wiping over 
socks, that the person has worn them in a 
state of purity. This condition is not required 
when wiping over the Jabeerah.

4. Wiping over the Jabeerah is performed during 
the minor and major Hadath (states of impu-
rity). This is contrary to wiping over the socks, 
which is only performed during the minor Ha-
dath (state of impurity).

Important notes related to wiping over the 
Jabeerah which affect the validity of the 

Taharah (purity, purification)

1) Some people exceed the wounded part when 
putting the Jabeerah. For example, one’s toes 
are wounded, and he wraps the whole foot 
with a bandage. It is not permissible to wipe 
over such a Jabeerah. It is a must to remove 
the part of the Jabeerah which exceeds the re-
quired need and wash it; only the part of the 
Jabeerah which is needed should be wiped.

2) Some people ignore or do not care to wipe 
over the Jabeerah, especially if the wound is 
small and he has put a plaster or bandage 
on it. One should bear in mind that if this thin 

plaster is not washed or wiped over, then the 
purification of the person is not valid. This is 
because it is obligatory for the washing to in-
clude all the parts of Wudu’ if possible or to 
wipe them if washing is not possible. 

‘Umar ibn Khattab (Radia-Allaahu ‘anhu) narrat-
ed that a man performed Wudu’ and omitted 
a place the size of a fingernail on his foot. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) saw him and 
said: “Go back and perform your Wudu’ properly.” 
So he went back, then he prayed. [Reported by 
Muslim no. 243] 

3) If the Jabeerah is on one of the parts that 
should be washed in Wudu’, some people just 
wipe over it and neglect washing the rest of 
the part which is not covered with the Jabeer-
ah. For example, if there is a break in his hand 
and a cast is put on it, the person wipes over 
the cast and does not wash the fingers which 
are not covered by the cast. One’s purifica-
tion is not valid in this case, because he has 
left some parts of the Wudu’ without being 
washed. 

4) Some people perform Tayammum instead of 
wiping all over the splint. This is not legal-
ly correct because it is obligatory for him to 
wipe over the splint. He should not move to 
Tayammum as long as he can wipe over the 
splint. 

5) Some people repeat the wiping over the Ja-
beerah thrice. This is not correct. In fact, the 
wiping in the Shari’ah is once, like the wip-
ing of the head in Wudu’, the wiping over the 
socks, etc. 

6) Some people have the Jabeerah in a part 
of the body which is not washed during the 
Wudu’ and they forget to wipe over it during 
the obligatory ritual bath (Ghusl). Their pu-
rification is not valid because the water has 
neither reached the part of the body the Ja-
beerah covers, nor has the person wiped over 
it. It is obligatory upon the person to wipe 
over the Jabeerah or the bandage which the 
water has not reached, and this wiping will 
take the place of washing during Ghusl.

Source:
Fiqh Al-‘Ebadat – Taharah and Wudu’ by 
Shaikh Sa’d Al-Khathlaan
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1  Surat Al-Mulk (60) is a great Surah, the virtues of which are emphasized in the 
Sunnah. Of its virtues is that it protects its companion from the trials of the 

grave.

‘Abdullaah ibn Mas’oud (Radia-Allaahu ‘anhu) narrated: “Surat Tabarak is Al-Maani’ah 
(the Protector) from the torment of the grave.” [Al-Silsilah as-Saheeha, no. 
1140 and authenticated by Al-Albaani who classed it Hasan]

It was narrated that ‘Abdullaah ibn Mas’oud (Radia-Allaahu ‘anhu) said: “Whoev-
er reads Tabaarak allathee biyadihil-mulk [i.e. Surat Al-Mulk] every night, 
Allaah will protect him from the torment of the grave. At the time of the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam), we used to call it al-Maani’ah 
(that which protects). In the Book of Allaah, it is a Surah for which whoever 
recites it every night has done well.” [Narrated by An-Nasaa’i, 6/178; Saheeh 
At-Targheeb wat-Tarheeb, no. 1475 and Al-Albaani classed it Hasan]

The Virtues of reciting 

Surat Al-Mulk
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2  Surat Al-Mulk will intercede for a per-
son on the Day of Resurrection

It was narrated by Abu Hurairah (Radia-Allaahu 

‘anhu) that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 

said: “A Surah from the Qur’an containing thir-
ty verses will intercede for a man so that he will 
be forgiven. It is the Surah Tabaarak allathee bi-
yadihil-mulk [i.e. Surat Al-Mulk].” [At-Tirmidhi 
said this is a Hasan Hadeeth. It was classed as  
Saheeh by Shaikhul-Islam ibn Taymiyah in Ma-
jmoo’ al-Fatwaa 22/277 and by Shaikh Al-Al-
baani in Saheeh Ibn Maajah no. 3053] 

The Scholars of the Standing Committee said: 
“On this basis there is the hope that whoever: 

1) Believes in this Surah
2) Reads it regularly seeking the pleasure of  

Allaah
3) Learns the lessons contained in it 
4) And acts in accordance with the rulings con-

tained therein, 
it will intercede for him (in the Hereafter).” [Fa-
taawa al-Lajnah ad-Da’imah, 4/334-335]
Al-Manawi said: “A person recited it (Surat 
Tabarak) frequently, thus it kept asking Allaah 
(to forgive him) until he was forgiven. This is an 
encouragement for anyone to recite it regularly 
so as to attain its intercession.” [Fayd al-Qadeer 
2/574] 

A limit or time of reciting the Surah is not men-
tioned in this Hadeeth; rather, it is understood 
that what is meant by reciting this Surah is: 
1) Paying particular attention to it
2) Memorizing it
3) Understanding it
4) And reciting it frequently. 

The Scholars differed regarding the authenticity 
of the Hadeeth that mentions its recitation every 
night, because the attribution of the Hadeeth to 
the Prophet is not known; it is only Mawqoof (i.e. 
ends with the Sahabi).

Jabir (Radia-Allaahu ‘anhu) narrated that the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) did not sleep until 
he recited Alif Lam Tanzeel (i.e. Surat As-Sajdah) 
and Tabaarak allathee biyadihil-mulk (i.e. Surat 
Al-Mulk).” [At-Tirmidhi no. 2892 and authenti-
cated by Al-Albaani who classed it Saheeh] 

Some other Scholars also said this Hadeeth is a 
Ma’lool Hadeeth. And Allaah knows best.

3  This Surah consists of many important 
concepts which if one understands and 

acts upon, his life and way of thinking will 
be upright and his thoughts of Allaah will be 
good. 

Glimpses of the Surah 

1  The Theme of the Surah

a) The whole dominion and management of the 
affairs of the universe are in Allaah’s Hands 
alone.

b) Surah Al-Mulk affirms Allaah’s Existence, 
Greatness, and Ability over everything.

c) Surah Al-Mulk establishes a plea against 
the disbelievers by showing Allaah’s perfect 
Power and Ability. 

2  The relation between the beginning of 
the Surah and its end

“Allaah (Azza wa Jall) starts the Surah with His 
great blessings, perfect Ability and Power, and 
His Oneness in His Mulk. These are indicated by 
His Oneness in causing death and giving life. The 
Surah ends with talking about water which is 
the means of existence of life and whose scarci-
ty causes death. Allaah (Azza wa Jall) says in verse 
[30]:

ُقْل أَرَأَيـُْتْم ِإْن َأْصَبَح َماؤُُكْم َغْورًا َفَمن َيْتِيُكم ِبَاٍء مَِّعنٍي

“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)]: 
‘Tell me! If (all) your water were to be sunk 

away, who then can supply you with flowing 
(spring) water?’”

By this end, He (Ta’ala) drew attention to His great 
power. If the water was to sink into the earth, 
then who besides Allaah could bring the peo-
ple flowing water that is not cut-off?” [Nadhm 
ad-Durar by Ibraheem al-Baqa’i] 

3  Main Parts and Topics of the Surah 

Verses 1 - 5 clearly show the greatness of Allaah 
(Azza wa Jall) and His majestic Power, emphasizing 
that all abundant good belongs to Allaah be-
cause He is Tabaarak, i.e. Glorified and Exalted, 
Whose favors are abundant and Whose Benev-
olence is encompassing. He disposes the af-
fairs of the heavens and earth in this world and 
the Hereafter by His Power and authority over 
everything. 
The impacts of His Power and Ability are shown 
in His creation of death and life, the heavens, 
adorning the nearest heaven, and making the 
stars as shooting missiles for the devils.

Verses 6 - 12 emphasize the state of the disbe-
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lievers and the believers, and the great Power of 
Allaah (Azza wa Jall) in punishing the disbelievers 
with Hell-Fire and showing what He has pre-
pared for the believers. 

Verses 13 - 15 are about Allaah’s great Knowl-
edge and Ability in creating the earth and com-
manding man to walk on earth’s paths and seek 
the means of sustenance and provision. While 
doing that he should prepare for the Hereafter. 

Verses 16 - 19 are a threat and warning of  
Allaah’s Ability to send punishment upon those 
who do not give Allaah His due right. By contem-
plating the state of the birds when they spread 
their wings in flight and when they fold them in 
descent, one would know the ability of Allaah 
(The Merciful) in keeping these creatures from 
falling; that He is Able to destroy the disbelievers 
and hypocrites. 

Verses 20 - 24 comprises some indications of  
Allaah’s Ability and Power, such as supporting 
one against his enemy, providing for the whole 
creation, bringing the creation into existence and 
bestowing upon them hearing, sight, and hearts. 
In the end they will be gathered for recompense. 

Verses 25 - 30 are the answers to the inquiries 
of the disbelievers which indicate their stubborn-
ness and denial of the Day of Resurrection.

The Surah ends by mentioning an evidence for 
the obligation of putting trust in Allaah and re-
lying on Him alone by showing one of the aspects 
of mercy which is the bestowal of water on which 
their lives depend. This is to emphasize the Pow-
er of the One Who granted them water; that He 
is Able to deprive them of it.

4  Some fruits and benefits from the  
Surah:

a) The word “Tabaarak” is mentioned in the be-
ginning of the Surah joined with the men-
tion of “Al-Mulk (Dominion)” to indicate that  
Allaah’s Barakah (blessings and bounties) 
encompass all His dominion. 

b) Qatadah (Rahimahullaah) said: “Allaah has cre-
ated the stars in the heavens for three pur-
poses: 

 �  Shooting missiles to drive away) ُرُجوًما لِّلشََّياِطنِي -
the devils)

 � نـَْيا - الدُّ السََّماَء   Adornment of the nearest) َزيَـّنَّا 
heaven) 

 �  So that you may.…“ ۗ ِلتـَْهَتُدوا ِبَا ِف ظُُلَماِت اْلبـَرِّ َواْلَبْحِر -

 

 

 
 
  

“Did no warner come to you?”

d) Allaah (Ta’ala) commands in verse 15 to walk 
on the paths of the earth. This indicates the 
obligation of taking the means to attain pro-
vision and that the slave should not sit with-
out relying on Allaah.

The statement of Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) said: “If the son of Adam flees from 
his Rizq as he flees from death, the Rizq would 
catch him as death does so.” [Authenticated by 
Al-Albaani in As-Saheeha no. 952]

It is only for the attachment of the heart to its 
Lord to increase, for Allaah Al-Khaliq (The Cre-
ator) is the One Who causes and brings forth the 
means. Let the slave put his trust in Him and 
take the lawful means along with that. This is 
true Tawakkul. 

e) It is incumbent upon the believer not to be 
deceived by his strength; rather, he should 
humble himself to Allaah. And it is incum-
bent upon him not to fear anyone except  
Allaah no matter to what extent his strength 
has reached. Strength will not avail its peo-
ple before the Power and Strength of Allaah. 
Allaah (Azza wa Jall) says in verse 20:

َذا الَِّذي ُهَو ُجنٌد لَُّكْم يَنُصرُُكم مِّن ُدوِن الرَّْحَِٰن ۚ ِإِن اْلَكاِفُروَن  أَمَّْن هَٰ
ِإلَّ ِف ُغُروٍر

“Who is he besides the Most Beneficent that 
can be an army to you to help you? The disbe-

lievers are in nothing but delusion.”

Sources:
1) “First time I ponder over the Qur’an” by Aadil 

Muhammad Khalil
2) Tayseer Al-Kareem by Shaikh As-Sa’dee
3) Tafseer Al-Mawdoo’i li Suwar al-Qur’an al-Ka-

reem by a group of ‘Ulmaa’ 
4) Islamqa.info
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In the Noble Qur’an, Allaah, the Exalted, says in 
Surat Al-Waqi’ah (56:20-21), mentioning fruit 
first:

 َوفَاِكَهٍة ِمَّا يـََتَخيَـُّروَن
َولَِْم َطرْيٍ ِمَّا َيْشتـَُهوَن

“And with fruit that they may choose. 
And with the flesh of fowls that they desire.”

Also, in Surat At-Tur (52:22) Allaah (Ta’ala) says:

َوأَْمَدْدَنُهم ِبَفاِكَهٍة َولٍَْم ِمَّا َيْشتـَُهوَن

“And We shall provide them with fruit and 
meat such as they desire.”

The Messenger of Allaah (Salla-Allaahu ‘alayhi wa sal-

lam) said: “When one of you breaks his fast, let him 
break his fast with dates, for they are a bless-
ing.” (Narrated by Ahmad and At-Tirmidhi; with 
corroborating evidence, which is that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) did this.)

It should be noted that eating fruit before the 

meal offers good health benefits, because fruit 
contains simple sugars which are easily digested 
and quickly absorbed. The intestines absorb these 
sugars within minutes, and they nourish the body 
and cause the symptoms of hunger and lack of 
sugar to disappear, whereas the one who fills his 
stomach with various kinds of food straight away 
needs nearly 3 hours for the intestines to absorb 
the sugars in his food, and the symptoms of hun-
ger stay with him longer.

In addition to being easily digested and absorbed, 
simple sugars are a basic source of energy for the 
various cells of the body. Among these cells which 
benefit quickly from simple sugars are the cells 
on the walls of the intestine and the intestinal 
villi (serves in the absorption of nutriment), which 
quickly become active when the sugars in fruit 
reach them and they become ready to do their job 
of absorbing different types of food eaten by that 
person after fruit in the best possible manner.

This may be the reason why fruit is mentioned 
before meat in the verses of the Holy Qur’an and 
in the Hadeeth.

Source: Islamic Medicine, the key to a better life by Yusuf Al-Hajj Ahmad- Darussalam
(Ma’a Al-Tibb Fil-Qur’an Al-Kareem, by Dr. ‘Abdul Hameed Diyab and Dr. Ahmad Qarqooz)
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A Caller to Allaah and 
Seeker of Knowledge put the  
following question forward to Shaikh Saalih 
Aal ash-Shaikh (Hafidhahullaah): 
It is not hidden from the knowledge of our Shaikh that the stu-
dent looks to the actions of his Shaikh as a child looks to the actions of his 
father. And we, in this time, are pained by the spreading of concerts and free-mix-
ing, and the like of such matters. The question which we as beginners on the path of making 
Da’wah may ask, and which I would like to ask is: Is it alright for us to ask as the patient asks about 
the doctor: ‘Where is the doctor’? Can the Seeker of Knowledge and the Caller to Allaah ask: ‘Where 
are our Scholars’ regarding these states of affairs which have come with great speed and are very 
disturbing to us? 

The roads are closed if a famous artist comes, and you are unable to prevent people, even perhaps 
the people from your own household, if Allaah does not favor them with guidance. So, is there any 
advice in this regard? May Allaah reward you with good.  

shaikh saalih (Hafidhahullaah) answeRed: 

Firstly, you should know something very important about Allaah’s actions. Allaah tries man in his 
life. He tries the slave with obedience and disobedience, and He tries communities with obedience 
and disobedience. He tries people with accepting the Religion and with weak faith, and He may try 
them with what is more than that – He may try them with Shirk, then remove it, then test them with 
innovation, then remove it, etc. 

 � From the actions of Allaah which the slave should contemplate is that Allaah  

 He is Al-Qaabid Al-Baasit, and these are from .(Withholds and Grants in Abundance) ”يقبض و يبسط“
the Beautiful Names of Allaah which are called Asmaa Muqtarinah (Coupled Names). Allaah (Ta’ala) 
grants the worldly matters in abundance to people and He withholds, and He grants Religion to 
people in abundance and He withholds. Therefore, reflect upon the action of Allaah: How Adam 
(‘Alayhis-salaam) and his offspring were upon Islam and Tawheed, then generations went by and ma-
jor Shirk appeared amongst his descendants. 

The first Shirk appeared on earth during the time of Nuh (‘Alayhis-salaam), the first Messenger that  
Allaah sent. He remained for a thousand years minus fifty and no one accepted his message except a 
few. This action that happened on earth was by the permission of Allaah. What is the wisdom behind 
Allaah allowing Shirk to occur? To test the slaves. 

The seeker of knowledge should thus look at the matter from different angles. What he is required to 
know in this matter and others besides it, is that the Munkar that happened is linked to the Wisdom 
of Allaah and His Actions. Allaah permitted major Shirk to occur, then sent Nuh (‘Alayhis-salaam), then 
granted him victory and drowned all the Mushrikeen (polytheists).

ADVICE AND ANSWERS BY SHAIKH SAALIH AAL ASH-SHAIKH IN 
REGARDS TO THE QUESTION:

WHERE are our SCHOLARS regarding the many EVILS in the SOCIETY TODAY?”



26

 Then the earth changed 
and all his (Nuh’s) offspring 

spread Tawheed throughout the earth 
because they had boarded the Ark with him. 
Then Shirk and innovation and it’s like appeared 
once again. 

This, in respect to the actions of Allaah, is a uni-
versal test to see what people will do. It is a test 
to see who will be best in deeds, as Allaah (Ta’ala) 
says in Surat Al-Mulk [67:2]: 

 لِيـَبـُْلوَُكْم أَيُُّكْم َأْحَسُن َعَمًل ۚ َوُهَو اْلَعزِيُز اْلَغُفورُالَِّذي َخَلَق اْلَمْوَت
َواْلََياَة

“Who has created death and life, that He may 
test you which of you is best in deed. And He 

is the All-Mighty, the Oft-Forgiving;”

It is a test for people and a test for the commu-
nities: What will they do? 

How can we look at the matter through the per-
spective of the Law and Knowledge? First, look 
for the action of Allaah in His Dominion. Of His 
actions is how countries change from Tawheed 
to Shirk or the opposite – from Shirk to Tawheed. 
Glorified be Allaah to what He decides for His 
slaves. Look at the wisdom in that, then at what 
your legal obligation is in the Universal Decision 
of Allaah. The legal obligation of the People of 
Knowledge is to know that what occurred hap-
pened by the permission of Allaah and His Uni-
versal Command, and that it is nothing but a test 
from Allaah for the people. The matter is thus re-
lated to Tawheed. Everything that occurs on earth 
of wars, disputes, even the disputes that occur 

amongst 
people – why 

do they occur? Allaah 
has a wisdom in it. 

Why should we look at it from the perspective 
of Tawheed? Because some of those who look at 
this issue from an angle other than Tawheed may 
confront it in a way contrary to what Allaah is 
pleased with. 

Secondly; the people’s acceptance of this Munkar 
(evil) is due to their ignorance about their Religion 
and their lack of response to it. Before the peo-
ple were denying these Munkars and now they 
are accepting them. This is a great Fitnah. This 
brings our concern to the obligation of clarifica-
tion and making Da’wah. We should sometimes 
go and magnify the obligations, other times the 
prohibitions. 

Among the means of the occurrence of this evil 
is weak upbringing, especially in the house. We 
should exert a little effort on raising our children 
upon obedience to Allaah, on the Qur’an, and on 
the Sunnah. Teach the girls about Hijab, about 
what it is, that it is an obligation from Allaah not 
a matter of choice, why they should wear it, etc. 

This requires us to look into the methods of rais-
ing and nurturing children and to teach people 
faith. 

Thirdly: With regards to the People of Knowledge, 
whom Allaah made responsible, you should have 
trust that they are keeping their duties. Howev-
er, it is not a condition that the people are af-
fected by their speech (or advices). However, they 
are performing their duties in guiding the people 
once, twice, five times, ten times, until Allaah 
(Ta’ala) permits with their Hidayah (guidance). 

Then the Shaikh drew attention to a greater 
problem that the Muslims are facing nowadays: 



27

 
The problem is even greater than the ex-
istence of the Munkar which you mentioned. What 
turned people to be upon that? The moving of the 
whole world to secularism. There is no value for 
morals. Faith is important in itself yet there is no 
connection between it and morals. This exists in 
Europe and in the whole world; only a few coun-
tries have been saved from it. The many chan-
nels and new forms of social networks – What 
are they? They are communication based on Laa 
Deeniyyah ad-Dunyawiyyah (no religiousness), 
i.e. a separation between Religion and morals. 

The matter is thus connected to something very 
great which has occurred in the world. We should 
be cautious of it and carry out what Allaah com-
manded us. It is a matter of testing the people: 
Will they do or not of testing those responsible: 
Will they accept or not? Will they deny or not? 
Will they explain or not? How will they clarify it 
to the people? How will they discuss these mat-
ters? 

The evil which has occurred by action of people 
is no doubt painful for everyone. The Caller to  
Allaah should therefore strive to reform the peo-

ple, 
and implanting faith 
in the hearts is the shortest route to do so. 

Endear Paradise and its description in the hearts 
of the people. Implant the good and love of the 
good in the heart of the people. Avoid focusing 
on what is permissible and what is not, because 
people will not listen. 

Do not take the spread of Atheism among the 
youth lightly, whether Atheism of Negation (de-
nying the Religion or Allaah) or Atheism of Doubt 
(Saying: I do not know whether the Religion is 
right or not, whether the Qur’an is the word of 
Allaah or not). This is a matter which has spread 
and is increasing. This directs our importance to 
presenting the evidences of Tawheed; on affirm-
ing the Ruboobiyah of Allaah and His existence 
which lead to Tawheed al-Uloohiyah. 

These matters, which are of the greatest impor-
tance that one should focus on when teaching 
the people, clarify the question to us.

Source: https://vb.tafsir.net > tafsir55696

Who accompanied the 

Prophet (Salla-Allaahu ‘alayhi wa 

sallam) in his emigration to 

Al-Madinah?

(‘Ali Ibn Abi Talib,

Abu Bakr, or 

Umar Ibn Al-Khattaab)

When the Prophet 
(salla-Allaahu ‘alayhi wa sallam) 

reached Al-Madina, he 
settled in the house of 
.............. as a guest.

(Usaid Ibn Hudair, 
 Abu Ayyub Al-Ansaari, 

or Sa’d Ibn Mu’adh)

What is the first Masjid 
built in Islam?

(Masjid Qubaa, 
Masjid of the Prophet, 

or Madjid Namirah)
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Intercession is supplication. If someone says “I seek the intercession of Allaah’s Messenger,” it 

is as if he is saying, “I request from the Messenger (Salla-Allaahu ‘alayhi wa sallam) that he 

supplicate to Allaah for me.” This is major Shirk, because Allaah says in Surat Az-Zumar (39:44) 

(interpretation of the meaning): “To Allaah belongs all intercession,” and He (Ta’ala) also 

says in Surat Yunus (10:18): “And they worship besides Allaah things that hurt them not, 

nor profit them, and they say: ‘These are our intercessors with Allaah.’ Say, ‘Do you 

inform Allaah of that which He knows not in the heavens and on the earth?’ Glorified 

and Exalted be He above all that which they associate as partners (with Him)!” Accord-

ingly, one should seek intercession from Allaah Alone and no one else.

Ibn Al-Qayyim (Rahimahullaah) said: “Out of ignorance, the polytheists believe that those whom 

they take as a Waliyy or an intercessor is able to intercede and benefit them with Allaah. They 

are unable to recognize that no one can intercede with Allaah except with His permission, 

and His permission is not granted except to those whom He is pleased with their sayings and 

deeds, as is mentioned in Surat Al-Baqarah (2:255) (interpretation of meaning): “Who is he 

that can intercede with Him except with His permission?” and in another verse, 

“And they cannot intercede except for him with whom He is pleased.” 

[Surat Al-Anbiyaa’ (21:28)]. Allaah accepts only the sayings and deeds which are calling for 

Tawheed (monotheism) and following His Messenger (Salla-Allaahu ‘alayhi wa sallam).”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “My intercession is for he who said sincere-

ly from (the bottom of) his heart, ‘None has the right to be worshipped but  

Allaah,’ his heart and tongue integrate with each other.” [Ahmad and authenticated 

by Shu’aib al-Arna’oot and graded Saheeh]

Consider this Hadeeth, how it made devoted monotheism the main 
reason for gaining Allaah’s intercession. It contradicts the polytheists, 
who claim that they can gain intercession by worshipping intercessors 

(by invoking them) and seeking their refuge. 


