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Narrated Abu Musa (Radia-Allaahu ‘anhu) that the Prophet  
(Salla-Allaahu ‘alayhi wa Salam) said, “The example of guidance and 
knowledge with which Allaah has sent me is like abundant rain 
falling on the earth, some of which was fertile soil that absorbed 
rain water and brought forth vegetation and grass in abundance. 
(And) another portion of it was hard and held the rain water and 
Allaah benefited the people with it and they utilized it for drinking, 
making their animals drink from it and for irrigation of the land for 
cultivation. (And) a portion of it was barren which could neither 
hold the water nor bring forth vegetation (then that land gave no 
benefits). The first is the example of the person who comprehends 
Allaah’s religion and gets benefit (from the knowledge) which  
Allaah has revealed through me (the Prophets and learns and 
then teaches others. The last example is that of a person who 
does not care for it and does not take Allaah’s guidance revealed 
through me (He is like that barren land.)” [Al-Bukhaari no. 79]
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Hijrah also refers to the abandoning of sins – 
all that Allaah has declared unlawful, whether 

it be connected to the Rights of Allaah, or to the 
rights of individuals.

The Propher (e) said: “The Muslim is the one who the  
Muslims are safe from – his tongue and his hand – 
the Muhaajir is the one who abandons that which 
Allaah has declared unlawful.”
[Collected: Al- Bukhari ( 6484), Kitab ar-Riqaaq; Muslim 
(41), Kitab al-Imaan]

Al- Muhajiroon magazine stands for the migration from 
evil deeds, the abandoning of sins, and the migration to 
Allaah, Almighty, the Most High, through sure knowledge.

“Say (O Muhammad  e): ‘This is my way; I call to 
Allaah with sure knowledge, I and whosoever fol-
lows me (also must invite other to Allaah) with sure 
knowledge.’” 
[Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be 
upon our beloved Prophet Muhammad (e).

Al-Muhajirroron is derived 
from the word Hajara, which 

means to migrate. Hijrah refers to 
the migration from the land of Kufr 

(where it may be difficult to adhere to 
Islamic injunctions) to the land of Islam. 

Our Dawah is to 
return to the sub-

lime Qur’an and the 
authentic Sunnah of 

the Prophet (e) and to 
comprehend them both ac-

cording to the understanding 
and the way of the pious prede-

cessors (as -Salaf  as-Saalih), may 
Allaah (U) be pleased with them 
all. We aim to act in accordance 
with the saying of Allaah: 
“O you who believed Obey  
Allaah and obey the Messenger 
(e), and those of you (Muslims) 
who are in authority. And if you 
differ in anything amongst your-
selves, refer it to Allaah and His 
Messenger (e) if you believe 
in Alaah and the Last Day. That is 
better and more suitable for final 
destination.” 
[Surat an-Nisa 4:59]
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Introduction: 

Allaah’s affirmed Attributes are di-
vided into two categories – those 
that relate to His Self and those 
that relate to His Actions. As for the 
Attributes of the former category, 
Allaah has and continues to be de-
scribed by them. Examples of such 
Attributes are: Knowledge, Abil-
ity, Hearing, Sight, Almightiness, 
Wisdom, Loftiness, and Great-
ness. Also, within this category are 
His features, such as His Face, His 
Hands, and His two Eyes. Attributes 
that involve His actions are linked 
to His will: If He wills, He performs 
those actions, and if He wills, He 
does not perform those actions. 
Two examples of such Attributes 
are His Rising above His Throne and 
His Descending to the lowest heav-
en. 

Some Attributes, from one perspective, 
relate to Allaah’s Self, while, from an-
other perspective, relate to His Actions. 
An example is His Attribute of Speech. 
As an overall Attribute, it relates to  
Allaah’s Self. This is because Allaah 
has Spoken and continues to Speak. 
However, from the perspective of in-
dividual sayings of Allaah, His Speech 
is an Attribute which relates to His 
Actions. This is because His Speech is 
linked to His will; He Speaks whenev-
er and whatever He wills. Allaah (Ta’ala) 
says: 

مظجعمعجغمغجفحفخفمفحقمق

“Verily, His command, when He 
intends a thing, is only that he says 
to it, ‘Be!’ – and it is!” [Surah Ya-Seen 

(36:82)] 

Every Attribute which relates to  
Allaah’s will is a consequence of  
Allaah’s Wisdom. 

Allaah (Ta’ala) speaks when He wills, in 
the manner He wills, and with what He 
wills. His Speech does not resemble the 
speech of any of His creatures. Allaah 
speaks to some of His creatures and 
they speak to Him, such as the Proph-
et of Allaah, Musa [Moses (‘Alayhis-sa-
laam)], as mentioned in Surat An-Nisaa’ 
(4:164): 

يئربزبمبنب

“And to Musa, Allaah spoke 
directly.”

The word “تكليما” is an affirmative 
infinitive verb which indicates that 

Allaah’s Speech is real. 

In Surat Al-A’raaf (7:143), Allaah (Ta’ala) 
says: 

خبمبهبجتحتخت

“And when Musa came at the time 
and place appointed by Us, and his 

Lord (Allaah) spoke to Him.”

This verse is an evidence that Allaah’s 
Speech is linked to His will. This is be-
cause this conversation occurred when 
Musa (‘Alayhis-salaam) came at the time 
and place appointed by Allaah and not 
prior to that. 

Allaah mentioned the dialogue that 
took place between Him and Musa 
(‘Alayhis-salaam) in verses 143-144: 



 خبمبهبجتحتختمتهتمثحجمججح
 محجخمخجسحسخسمسحصخصمص

 جضحضخضمضحطمظجعمعجغمغجفحفخف
حل جل مك لك خك حك جك مق حق  مف

“And when Musa (Moses) came at the time 
and place appointed by Us, and his Lord 

spoke to him, he said: ‘O my Lord! Show me 
(Yourself), that I may look upon You.’ Allaah 
said: ‘You cannot see Me, but look upon the 
mountain if it stands still in its place then 

you shall see Me.’ So when his Lord appeared 
to the mountain, He made it collapse to dust, 

and Musa (Moses) fell down unconscious. 
Then when he recovered his senses he said: 
‘Glory be to You, I turn to You in repentance 

and I am the first of the believers.’”

يم ىم مم خم حم جم يل ىل مل  خل
ىن من خن حن جن

(Allaah) said: “O Musa (Moses) I have chosen 
you above men by My Messages, and by My 
speaking (to you). So hold that which I have 

given you and be of the grateful.”

Allaah’s speaking to Musa (‘Alayhis-salaam) was a 
real speech, with voice and words, which Musa 
(‘Alayhis-salaam) heard. This is how the dialogue 
occurred between them, as is also mentioned in 
Surat Ta-Ha. 

Allaah (Ta’ala) also says in Surat Maryam (19:52) 
about Musa (‘Alayhis-salaam): 

خلملىليلجمحمخممم

“And We called him from the right side of the 
Mount and made him draw near to Us for a 

talk with him [Musa (‘Alayhis-salaam)].”

Allaah 
 called unto Musa (‘Alayhis-salaam) as is indicated 

by the word “َوَنَديـَْناُه” and conversed with him in 

private as is indicated by the word “نَِيًّا”. 

The difference between Munaadaat and Mu-
naajaat is that Munaadaat is calling in a loud 
voice from a far distance whilst Munaajaat 
is talking with the one who is near in a soft 
voice, and both are forms of speech. This indi-
cates that Allaah speaks in a manner that He 
wills, whether it is calling aloud (Munaadaat) 
or talking in private (Munaajaat). 

Shaikh As-Sa’dee (Rahimahullaah) said: “This 
affirms that Allaah possesses the Attribute 
of Speech of various kinds, calling aloud 
and conversing in private, as is the view 
of Ahl as-Sunnah wal-Jama’ah, in con-
trast to those who deny that such as the 
Jahamis, Mu’tazilites, and those who fol-
lowed a similar path.” [Tayseer Al-Ka-
reem] 

Allaah (Ta’ala) mentions that He will 
talk to ‘Eesa [Jesus (‘Alayhis-salaam)] on 
the Day of Resurrection in Surat Al-
Ma’idah (5:116): 

مبنبىبيبرتزت

“And (remember) when Allaah will 
say (on the Day of Resurrection): 
‘O ‘Eesa (Jesus), son of Maryam 

(Mary)!’”

This indicates that Allaah Speaks, 
and His saying is heard, which en-
tails it being with a voice and con-
sisting of words and sentences. 
Allaah speaks with a voice that 
does not resemble the voice of 
any of His creatures at all. This 
is because Allaah (Ta’ala) says in 
Surat Ash-Shura (42:11): 



ينجهمهىهيهجيحيخي

“There is nothing like unto Him, and He is the All-Hearer, the All-Se-
er.”

Abu Sa’eed Al-Khudri (Radia-Allaahu ‘anhu) narrated that the Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “Allaah will say: ‘O Adam!’ Adam 
will say: ‘At your service.’ Then a loud voice will call out: ‘Allaah commands 
you to send forth from your progeny, those who are to be sent to Hell.’” 
[Al-Bukhaari no. 7483] 

On the Day of Resurrection, Allaah (Ta’ala) will speak to His angels, as in 
Surat Saba’ (34:40-41); and He will rebuke the disbelievers and the de-
niers of the truth, as in Surat An-Naml (27:83-84); and He (Ta’ala) will greet 
the people of Paradise with Salaam as in Surat Ya-Seen (36:58), and He 
will speak to them as mentioned in the following Hadeeth: 

Abu Sa’eed Al-Khudri (Radia-Allaahu ‘anhu) narrated that the Prophet (Salla- 
Allaahu ‘alayhi wa sallam) said: “Allaah will say to the people of Paradise: ‘O the 
people of Paradise!’ They will say: ‘Labbaik, O our Lord, and Sa’daik, and 
all the good is in Your Hands!’ Allaah will say: ‘Are you satisfied?’ They will 
say: ‘Why shouldn’t we be satisfied, O our Lord as You have given us what 
You have not given to any of Your created beings?’ He will say: ‘Shall I not 
give you something better than that?’ They will say: ‘O our Lord! What else 
could be better than that?’ He will say: ‘I bestow My Pleasure on you and 
will never be angry with you after that.’” [Saheeh Al-Bukhaari no. 7518] 

Allaah (Ta’ala) spoke to Adam (‘Alayhis-salaam) and Hawwa’ (Eve), as men-
tioned in Surat Al-A’raaf (7:22): 

مت هب مب هئ مئ  هي مي خي حي جي ٰه مه جه هن من

“And their Lord called out to them (saying): ‘Did I not forbid you that 
tree and tell you: Verily, Shaytaan (Satan) is an open enemy unto 

you?’”

This verse affirms that Allaah (Ta’ala) forbade Adam and his wife from a tree 
and spoke to them about it before. This indicates that Allaah (Ta’ala) speaks 
with words and a voice, and that it is linked to His will, because He (Ta’ala) 
said to Adam (‘Alayhis-salaam): 

مه  جه
“Did I not forbid you?”

And this Statement is said after the prohibition; therefore, it is linked to 
the will of Allaah. 

The Speech of Allaah is also affirmed in the Sunnah of the Prophet (Salla- 
Allaahu ‘alayhi wa sallam): 

It is narrated that Abu Hurairah (Radia-Allaahu ‘anhu) said that the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) said: “When Allaah, the All-Glorious, 
All-High, loves a slave, He calls out to Jibreel [Gabriel (‘Alayhis-salaam)]: ‘Ver-
ily Allaah loves so and so, so love him.’ Then Jibreel loves him and calls out 
to the people of heaven: ‘Verily Allaah loves so and so, so love him.’ Then 
the people of heaven love him and Allaah causes him to find acceptance 
among the people of the earth.” [Al-Bukhaari no. 7485] 



The angels hear their Lord when He speaks. 
Abu Hurairah (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“When Allaah decrees a matter in the heaven, 
the angels beat their wings in submission to 
His decree (with a sound like) a chain striking a 
rock. When fear is banished from their hearts, 
they say: ‘What is it that your Lord has said?’ 
They say: ‘The truth, and He is the Most-High, 
the Great.’” [Al-Bukhaari no.7481] 

This Hadeeth is narrated by Al-Bukhaari to 
explain the verse: 

خن حن جن يم مم خم حم جم يل ىل   خلمل

يي ىي مي خي حي جي يه ىه مه جه ين ىن من

“Intercession with Him profits not except 
for him whom He permits. So much so that 
when fear is banished from their [Angels’] 
hearts, they say: ‘What is it that your Lord 
has said?’ They say: ‘The truth. And He is 
the Most-High, the Most-Great.’” [Surat 

Saba’ (34:23)]

‘Abdullaah ibn Unays (Radia-Allaahu ‘anhu) said 
that he heard the Messenger of Allaah (Sal-
la-Allaahu ‘alayhi wa sallam) say: “Allaah will gather 
His slaves and will call them with a voice which 
will be heard from afar as clearly as it will be 
heard from up close: ‘I am the Sovereign, I am 
the Judge.’” [Al-Bukhaari] 

Al-Bukhaari commented on this Hadeeth in 
his book ‘Khalq Af’aal Al-‘Ibaad’ (The crea-
tion of the deeds of Allaah’s slaves). He said: 
“This proves that the voice of Allaah does 
not resemble the voices of His creation, be-
cause the voice of Allaah can be heard from 
afar as clearly as it can be heard from nearby, 
and the angels swoon from His voice.” [Khalq 
Af’aal Al-‘Ibaad, page 149] 

The Description of Allaah’s Speech

1) The Speech of Allaah is truthful and 
just 

Allaah (Ta’ala) says in Surat An-Nisaa’ (4:87): 

ىنينجهمهىهيه
“And who is truer in statement than  

Allaah?”

And in Surat An-Nisaa’ [4:122]:

ىهيهجيحيخيمي

“And whose words can be truer than those 
of Allaah?”

Shaikh As-Sa’dee (Rahimahullaah) said: “Allaah 
(Ta’ala) tells us that His word is the highest lev-
el of truth. Anything that is said concerning 
belief, knowledge, and deeds that is contrary 
to what Allaah has told us is false because it 
goes against the true and certain text, hence 
it cannot be true.” [Tayseer Al-Kareem] 

He (Rahimahullaah) said in his interpretation of 
verse (122) [After Allaah has mentioned His 
promise for the believers who have believed 
and did righteous deeds with reward of Para-
dise through which rivers flow]: “This is a true 
promise from Allaah and who is truer in word 
than Allaah? Allaah, the Almighty, speaks 
the truth and His words and statements are 
of utmost truthfulness, because His word is 
true and what it indicates is exactly what will 
happen; all that is indicated by His words will 
inevitably come to pass. The same is true for 
the words of His Messenger (Salla-Allaahu ‘alayhi 
wa sallam), because he does not say anything 
except by His command and he does not utter 
anything except by His inspiration.” [Tayseer 
Al-Kareem] 

Allaah (Ta’ala) also describes His Words in Surat 
Al-An’am (6:115)]: 

مت خت حت جت هب مب خب حب جب هئ  مئ
حج مث هت

“And the Word of your Lord has been 
fulfilled in truth and in justice. None can 

change His words. And He is the All-Hearer, 
the All-Knower.”

Ibn Katheer (Rahimahullaah) said: “Qatadah com-
mented: ‘In truth concerning what He stated 
and in justice concerning what He decided.’ 
Surely whatever Allaah says is the truth and 
He is Most Just in what He commands. All 
of Allaah’s Statements are true, there is no 
doubt or cause for speculation about this fact, 
and all His commandments are pure justice, 
besides which there is no justice. All that He 
forbade is evil for He only forbids what brings 
about evil consequences. 



Allaah said in another verse: 

رتزتمتنتىت

‘He commands them with good, and forbids 
them from evil..’ [Surat Al-A’raaf (7:157)] un-

til the end of the verse.

حت جت هب

‘None can change His words’ meaning, none 
can avert Allaah’s judgment, whether in this 
life or the Hereafter.” [Tafseer Ibn Katheer]

2) There is no limit to the Words of Allaah 

Allaah (Ta’ala) says in Surat Al-Kahf (18:109):0 

0 0خفمفحقمقجكحكخكلكمكجلحلخلملهل
جم0حمخمممجن

“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam) 
to mankind]: ‘If the sea were ink (for writing) 
the Words of my Lord, surely, the sea would 
be exhausted before the Words of my Lord 
would be finished, even if we brought (an-

other sea) like it for its aid.’”

“This is by way of making the matter easier to 
understand, because these things are creat-
ed, and all created things will cease to be. As 
for the Words of Allaah, they are among His 
Attributes, and His Attributes are not created, 
and they have no limit and no end. Whatev-
er greatness and vastness people can imagine, 
Allaah is above that, and the same applies to 
all the Attributes of Allaah, such as His Knowl-
edge, His Wisdom, His Power, and His Mercy. If 
all the knowledge of created beings, from the 
first to the last, the inhabitants of the heav-
ens and the inhabitants of the earth were put 
together, in comparison to the knowledge of 
the Almighty, it would be less than the amount 
of water picked up by a bird that came to the 
shore and dipped its beak in the ocean, in com-
parison to the amount of water contained in 
that ocean. Allaah is the Possessor of great and 
perfect Attributes.” [Tayseer Al-Kareem] 

مل خل حل جل مك لك خك حك جك مق  حق
مه جه هن من خن حن جن مم خم حم جم هل

“And if all the trees on the earth were pens 
and the sea [were ink wherewith to write] 

with seven seas behind it added to its [sup-
ply], yet the Words of Allaah would not be 

exhausted.” [Surat Luqman (31:27)]

Ibn Katheer said in his Tafseer of this verse: 
“Here Allaah (Ta’ala) refers to His Might, Pride, 
Majesty, Beautiful Names, Sublime Attributes, 
and Perfect Words which none can encompass, 
and whose nature and essence none can know, 
as the master of mankind [the Prophet (Salla- 
Allaahu ‘alayhi wa sallam)] said: ‘I cannot praise You 
sufficiently; You are as You have praised Your-
self.’ [Muslim no. 486] 

Allaah (Ta’ala) says: ‘And if all the trees on earth 
were pens..’ meaning, even if all the trees on 
earth were made into pens, and the seas were 
made into ink, and seven times as many seas 
were provided along with that, to write down 
the words of Allaah indicating His Might, At-
tributes and Majesty, the pens would break and 
the sea would run dry, even if more seas were 
brought. 

Hasan Al-Basri said: ‘If the trees of the earth 
were made into pens and the sea was made 
into ink, and Allaah (Ta’ala) were to say: “My 
decree is such-and such, My decree is such-
and-such,” the sea would run dry and the pens 
would break. Allaah (Ta’ala) indeed spoke the 
truth when He said: 

جكحكخكلكمكجلحل
‘

…And of knowledge, you (mankind) have 
been given only a little.’ 
[Surat Al-Isra’ (17:85)].”

Sources: 
1. Belief in Allaah by Shaikh ‘Umar Al-Ashqar 
2. Sharh Al-Aqeedah Al-Wasitiyyah by Shaikh Ibn 

‘Uthaimeen (Rahimahullaah) 
3. Tafseer Ibn Katheer 
4. Tayseer Al-Kareem by Shaikh As-Sa’dee 
 (Rahimahullaah)



The GreaTesT in 

Reward amonG The 
Fasting People

inTroducTion
The month of Ramadan is the master of all 
months. It is a very blessed and great month. 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) used to 
give glad tidings to the Companions when 
the month of Ramadan began. It is a month 
in which sins are forgiven and Du’aas (suppli-
cations) are granted. The wretched person is 
he who is deprived of Allaah’s mercy in this 
blessed month. Therefore, it is incumbent 
upon the believer to show his good self to 
Allaah and prepare for this great month. He 
should be keen to have a righteous intention 
when fasting and try his best to perfect his 
fasting; protect it from what will diminish its 
reward and establish the nights of Ramadan 
with Qiyam as much as he can. 



Imaam Ahmad and At-Tabarani recorded a Ha-
deeth on the authority of Sahl ibn Mu’adh ibn 
Anas al-Juhani from his father that a man asked 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) saying: 
“Which of the Mujahideen (those who fight in the 
cause of Allaah) is greater in reward?” He (Sal-
la-Allaahu ‘alayhi wa sallam) said: “The one among 
them who remembers Allaah most.” He (the man) 
said: “Which of the fasting people is greater in 
reward?” He (Salla-Allaahu ‘alayhi wa sallam) said: “The 
one among them who remembers Allaah most.” 
Then he (the man) mentioned the Salaat, the Za-
kaat, the Hajj, and the Sadaqah, about each of 
which the Messenger of Allaah (Salla-Allaahu ‘alayhi 
wa sallam) said: “The one among them who remem-
bers Allaah most.” So Abu Bakr (Radia-Allaahu ‘anhu) 
said to ‘Umar (Radia-Allaahu ‘anhu): “O Abu Hafs, 
the people of Dhikr (remembrance) have gone 
off with every good thing.” The Prophet (Salla- 
Allaahu ‘alayhi wa sallam) said: “Yes, indeed.” [Ah-
mad no. 15553 and At-Tabarani in Ad-Du’aa no. 
1887] 
Ibn Al-Qayyim (Rahimahullaah) said: “The best 
people of every deed are those who remember  
Allaah the most. The best of the fasting people 
are the ones who remember Allaah most during 
their fasting, and the best of those who give in 
charity are those who remember Allaah much in 
their giving of charity, and the best of the pil-
grims are the ones who remember Allaah much 
in their pilgrimage, and so on with the rest of the 
deeds.” [Al-Waabil As-Sayyib by Ibn Al-Qayyim 
p. 152] 

Importance of Dhikr

Dhikr (remembrance) of Allaah is the best of 
deeds and the purest with Allaah; the Blessed 
the Exalted. 
Abu Ad-Dardaa’ (Radia-Allaahu ‘anhu) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “Should I not inform you of the best of your 
deeds and the purest of them with your Master 
and the highest of them in your ranks and what 
is better for you than spending gold and silver 
and better for you than meeting your enemy and 
striking their necks and they strike your necks?” 

They said: “Of course.” He (Salla-Allaahu ‘alayhi 
wa sallam) said: “The remembrance of Allaah 

[Most High].” Then Mu’adh ibn Jabal (Radia-Allaahu 
‘anhu) said: “There is nothing that brings more sal-
vation from the punishment of Allaah than the 
remembrance of Allaah.” [At-Tirmidhi no. 3377 
and authenticated by Al-Albaani who graded it 
Hasan] 
This great Hadeeth emphasizes the virtue of Dhikr 
and that it equates to freeing a slave, spending 
wealth (in charity), and Jihaad (fighting in the 
cause of Allaah). Ibn Rajab (Rahimahullaah) said: 
“There are many texts which mention the supe-
riority of Dhikr over giving Sadaqah with money 
and other deeds.” [Jami’ Al-‘Uloom wal-Hikam] 

Virtues of Dhikr 

This blessed month of Ramadan is the month of 
Dhikr and praise of Allaah, Rabbil ‘Alameen (Lord 
of the whole world). Fasting is ordained in order 
to establish the remembrance of Allaah; there-
fore, the Prophet (Salla-Allaahu ‘alayhi wa sallam) men-
tioned that the highest degree of fasting peo-
ple and the greatest in reward when all of them 
partake in performing this act of obedience and 
nearness to Allaah, are those who remember  
Allaah the most. 

This indicates the importance of Dhikr and that it 
is the ultimate goal behind establishing any act 
of obedience to Allaah (Ta’ala). Dhikr of Allaah is 
the most beneficial act that brings one close to 
Allaah and it is the easiest of all acts of obedi-
ence. 

Allaah (Ta’ala) commanded us with it in many 
verses in the Qur’an and praised its people. For 
example, in Surat Al-Ahzaab (33:41): 

خم حم جم هل مل خل حل جل

“O you who have believed, remember Allaah 
with much remembrance.”

The verse indicates the following three matters: 

First: It is one of the attributes of the believers 
whose faith is certain, to remember Allaah much. 
Remembering Allaah much is a sign of faith, be-
cause Allaah (Ta’ala) addresses those who have 



believed. The verse means “O you who believe 
with what you have of faith in your heart, do 
such and such.” 

The believers are those who have: 
1) Certainty in Allaah’s Greatness. 
2) Belief that if they remember Allaah, Allaah 

will remember them. 
3) Belief that Dhikr has an impact over expan-

sion of the breast. 
4) Belief that when one remembers Allaah,  

Allaah will open the gates of good for him, 
and every little thing will become much, and 
every difficulty will become easy, because the 
whole dominion belongs to Allaah and is in 
His Hand. 

Remembering Allaah while having strong faith is 
not like remembering Allaah while having weak 
faith. 
When the strong believer remembers Allaah, he 
reminds himself of Allaah’s greatness and per-
fection. If he is in need, he believes that Allaah 
is Razzaq, Who provides sustenance and suffic-
es the needs of His servants. If he becomes sick, 
he believes that Allaah is Shaafee, Who cures 
all sicknesses, and if he is in distress, he calls 
unto Allaah with the belief that Allaah is Samee’,  
Baseer, Who hears and responds, and relieves His 
servants. 
All these meanings are alive in the heart of the 
believer. 

Second: In the verse, Allaah commands us to re-
member Him. Therefore, every time one remem-
bers Allaah, he has obeyed Allaah and acted 
upon this verse, and is thus rewarded. 

Every time you remember Allaah, remind your-
self that Allaah commanded you with Dhikr and 
you responded to Him. This is different from the 
Dhikr that is merely lip-service. 

Third: Allaah commanded us to remember Him 
much. In other words, Allaah is prohibiting us 
from heedlessness. 

The believers remain alert and awake most of 

the time because they are remembering Allaah. 
They are heedful of their duty in this life, they 
remember the Hereafter, and are heedful of 
their enemy (the Shaytaan) who brings all evil 
thoughts and concerns. When one is alert, he will 
avoid every act of evil, take every opportunity to 
perform good, and he will repel the Waswaas of 
the Shaytaan. He will remind himself of Allaah 
and of the texts in the Qur’an and Sunnah. Ac-
cordingly, his life will be good; contrary to the 
heedless person whose life is full of anxiety and 
concerns. 

Whoever remembers Allaah at the time of pros-
perity, Allaah will remember him at the time of 
adversity. And the most difficult moment that 
will pass upon the slave is the moment of taking 
his soul. If he was from those who remembered 
Allaah much in his life, his life will end with “La 
Ilaaha Illa Allaah” which is the greatest Dhikr 
that Allaah will enable His slave to say at that 
time. Not everyone will be blessed to say it; only 
those who were from those who used to remem-
ber Allaah much throughout their lives. 

In Surat Al-Azhaab (33:43-44), Allaah mentions 
the reward of remembering Him: 

مي خي حي جي ٰه مه جه هن  من

مت هب مب هئ مئ هي

 “It is He Who confers blessing upon you, and 
His angels [ask Him to do so] that He may 

bring you out from darkness into the light. 
And ever is He, to the believers, Merciful.”

يم ىم مم خم حم جم يل ىل مل خل

“Their greeting the Day they meet Him will 
be, ‘Peace.’ And He has prepared for them a 

noble reward.”

Shaikh As-Sa’dee (Rahimahullaah) said: “Here  
Allaah instructs the believers to remember Him 
with much remembrance, such as Tahleel, Tah-
meed, Tasbeeh, Takbeer, and other words that 
bring one closer to Allaah. The minimum of 
that is regularly reciting the Dhikr for morn-



ing and afternoon, following the five obligatory 
prayers, and on various occasions when there are 
reasons to recite Dhikr. 

[And glorify Him morning and afternoon] that 
is, at the beginning and end of the day, because 
these are virtuous times and it is easy to do this 
at those times. 

[For it is He Who sends blessings upon you, and 
His angels (ask Him to bless you and forgive you) 
so that He may bring you forth from the depths 
of darkness into the light. And He is the Most 
Merciful to the believers] That is, by His mercy 
and kindness towards the believers, by means of 
His blessings and praise for them, and the prayer 
and supplications of His angels, He brings them 
forth from the dark depths of sin and ignorance 
to the light of faith, guidance, knowledge, and 
good deeds. This is the greatest blessing that He 
bestows upon His obedient slaves, which should 
make them grateful and cause them to remem-
ber Allaah a great deal. He has shown kindness 
and mercy to them and He causes the bearers 
of His Throne, the best of the angels, and those 
who are around the Throne, to glorify and praise 
their Lord and pray for forgiveness for those who 
believe. 

As for His mercy towards them in the Hereafter, it 
is the greatest of mercy and the best of reward; 
namely attaining the pleasure and greeting of 
their Lord, listening to His noble Words, gazing 
upon His Beautiful Countenance, and attaining 
immense rewards of which no one knows the ex-
tent except those to whom He gives them.” [End 
quote] 

Allaah also says about those who remember Him 
much in verse 35: 

مخ جخ مح جح مج حج  مث

مس خس حس جس

“… and the men who remember Allaah often 
and the women who do so - for them Allaah 

has prepared forgiveness and a great re-
ward.”

Allaah promised them forgiveness and a great 
reward (i.e. Paradise). 
Why does Allaah command us to remember 
Him? Shaikh ‘Abdur-Razzaq al-Badr (Hafidhahul-
laah) said: “Allaah commanded us to remember 
Him, and that is because of the slave’s dire need 
to do so.” 

Allaah is Al-Ghanniy, Al-Hameed (Free of 

Need and Worthy of all Praise); He is in no need 
of His slaves. He has angels filling the heavens 
who are glorifying Him, prostrating to Him, and 
who are obedient to Him. 

Dhikr is like a nutrient for the heart of the be-
liever. If one does not remember Allaah, he will 
destroy himself. The Shaytaan will overpower 
him and make him despair of Allaah’s mercy and 
close all the gates of hope for him. If one re-
members Allaah, he will feel relieved. Thus, the 
slave is in dire need of Dhikr of Allaah. 

We are always looking for someone to talk to, 
to bring us joy, or we look for something to read, 
we search in our mobiles for news and we do not 
think for a moment to remember Allaah, to say 
Subhaan Allaah, Alhamdulillaah, La Ilaaha Illa 
Allaah, Allaahu Akbar. Our enemy awaits us and 
makes us waste our capital which is our time. 
When will we realize this? On the Day of Judg-
ment, which Allaah called Yawm At-Taghabun 
(Taghabun means deprivation, mutual loss and 
gain). 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Peo-
ple who get up from an assembly in which they 
do not remember Allaah will be just as if they 
had gotten up from a donkey’s corpse, and it will 
be a cause of grief to them on the Day of Resur-
rection.” [Authenticated by Al-Albaani in Saheeh 
Al-Jami’e no. 5508 and graded Saheeh – Saheeh 
At-Targheeb wat-Tarheeb no. 1514] 

Commentary: 
1. The Hadeeth mentions the gathering of peo-

ple in an assembly; it could be a gathering of 
family or friends, or a meeting at work, etc. 

2. They do not mention the Name of Allaah or 
remember Him, i.e. they do not say Alham-
dulillaah, or Subhaan Allaah. All their talk is 
about the Dunya (this life) and what they did, 
where they went, etc. 

3. Their example is of a people who gathered 
around a dead donkey and had eaten it. 

4. It will be a regret and sorrow for them on the 
Day of Judgment because they lost out the 
opportunity of the reward of Dhikr. 

 Think of the Hereafter. We will be asked about 
how we spent our lives, money, and knowl-
edge. 

5. Dhikr of Allaah is not limited to giving a lec-
ture or saying Subhaan Allaah and Alham-
dulillaah; rather it includes reminding our-
selves and people that such-and-such is Rizq 
that Allaah provided, that had it not been for  
Allaah, such-and-such would not have hap-



pened, Allaah is the One Who protected us 
and gave us shelter, etc. One should always 
speak of Allaah’s favors and remind others of 
Allaah’s Actions. 

This is especially important during family gath-
erings, because many gatherings end with con-
flicts or grudges because of ill speech. This is all 
due to the work of the Shaytaan and the lack of 
remembrance of Allaah in those gatherings. One 
should seek refuge in Allaah from the Shaytaan 
and invoke Him prior to every gathering to make 
the assembly a blessed gathering. 

 � In the Sunnah there are many narrations 
that emphasize the importance of Dhikr 
and its virtues, such as the Hadeeth of Abu 
Ad-Dardaa’ (Radia-Allaahu ‘anhu) in which the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) mentioned 
that Dhikr of Allaah is better and purer with  
Allaah and higher in degree than the best of 
your deeds, better than Jihaad and spending 
in the cause of Allaah. 

 � Those who remember Allaah much (males 
and females) are Al-Mufarridoon who hasten 
and compete to perform the good and who 
attain the highest ranks and status. 

Muslim reported on the authority of Abu Hurai-
rah (Radia-Allaahu ‘anhu) that he said: The Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa sallam) was travel-
ling on the road to Makkah and he passed by 
a mountain called Jumdaan. He said: “Proceed, 
this is Jumdaan, the Mufarridoon have gone on 
ahead.” They said: “Who are Al-Mufarridoon, O 
Messenger of Allaah?” He (Salla-Allaahu ‘alayhi wa sal-
lam) said: “The men and women who remember 
Allaah a great deal.” [Muslim no. 2676] 

This Hadeeth highlights the following two 
points: 
First: the prominence of having a plentiful re-
membrance of Allaah. People who have this 
quality will be ahead of others in reward on the 
Day of Judgment. 

Second: people who remember Allaah and are 
obedient to Him, be they men or women, will be 
rewarded equally. In the matter of reward, no 
distinction will be made on the basis of gender. 

This means that every worshipper who precedes 
others in Ebaadah (act of worship), according to 
his profuse remembrance in it, e.g. in the month 
of Ramadan, if one’s day is full of Dhikr, then he 
will exceed others and be ahead of them. 
Two people pray, but only the one who remem-

bers Allaah while his heart is attentive and alert, 
seeking the Countenance of Allaah and the ac-
ceptance of his good deeds is the Mufarrid. 

When the Mufarrid gives Sadaqah, he remem-
bers the shade on the Day of Judgment. He re-
members that his Sadaqah falls into the Hand 
of Allaah, and he does not think or wait for the 
gratitude or praise of the one who he did good 
to; he seeks protection from HellFire, etc. All the 
time he praises Allaah for guiding him to perform 
that good deed, asks Allaah for acceptance, and 
invokes Allaah. 

 � Another Hadeeth that indicates the high sta-
tus of Dhikr: Abu Musa Al-Ash’ari (Radia-Allaahu 

‘anhu) narrated that Allaah’s Messenger (Sal-

la-Allaahu ‘alayhi wa sallam) said: “The similitude 
of one who remembers His Lord and one who 
does not remember Him is like that of the liv-
ing and the dead.” [Al-Bukhaari and Muslim] 

Commentary: 
1. Lack of remembrance of Allaah is akin to 

death. When a person dies, he is unable to 
do anything. Similarly, a person who does not 
remember Allaah goes so far from Him that 
he cannot do anything that will benefit him. 

2. Heedless people are akin to dead; this signi-
fies the death of their hearts. 

3. The sign of the light of the heart is remem-
brance of Allaah and the sign of its death is 
abandonment of Dhikr.

 
There are many Ahadeeth regarding the Bene-
fits of Dhikr: 
Ibn Al-Qayyim (Rahimahullaah) mentioned around 
70 benefits of Dhikr in his book ‘Al-Waabil 
As-Sayyib’ that encourages a person to perform 
this great act of worship. This is because the hu-
man soul inclines to laziness if it is not encour-
aged, especially nowadays when the Dunya and 
worldly issues dominate the hearts of people and 
divert them from the remembrance of Allaah. 

The assemblies of remembrance and knowledge 
are therefore a great bounty of Allaah upon His 
slaves that encourage a person to remember  
Allaah and the Hereafter. It is our responsibility 
to keep our hearts alive by taking the means to 
increase our faith and increase in remembrance 
of Allaah to be kept on the right path. 

He (Rahimahullaah) said: “By Dhikr, the Shaytaan 
will be repelled, suppressed, and broken.” 
Allaah (Ta’ala) says in Surat Al-A’raaf (7:201): 



اك يق ىق يف ىف يث ىث  نث

مل يك ىك مك لك

“Verily, those who are Al-Muttaqun (the pious), 
when an evil thought comes to them from 

Shaytaan (Satan), they remember (Allaah), and 
(indeed) they then see (aright).”

At-Tirmidhi reported a long Hadeeth in which  
Allaah commanded Yahya (‘Alayhis-sallam) to com-
mand Bani Isra’eel with five commandments to 
abide by. He commanded first with Tawheed, then 
with Salaat, Siyam and Sadaqah. Then he said: 
“He commands you to remember Allaah, for in-
deed the parable of that is a man whose ene-
my quietly tracks him until he reaches a fortified 
fortress in which he protects himself from them. 
This is how the worshiper is; he does not protect 
himself from the Shaytaan except by the remem-
brance of Allaah.” [At-Tirmidhi no. 2863 and au-
thenticated by Al-Albaani who graded it Saheeh] 

This is a great benefit, especially if we know how 
much our enemy wants to cause us destruction. 
With his Waswaas, he makes one displeased with 
Allaah, and even if a person has the belief that 
Allaah removes distress, He reminds him of all 
his worries and concerns. If you enter the Salaat, 
he distracts your heart with many issues just to 
prevent you from gathering your heart upon what 
you say. There is no problem or evil but the Shay-
taan is behind it. 

Allaah (Ta’ala) says in Surat Az-Zukhruf (43:36): 

ٰى  ٌّ ٍّ َّ ُّ ٰر ٰذ يي ىي مي خي حي

“And whosoever turns away (blinds himself) 
from the remembrance of the Most Benefi-

cent, We appoint for him a devil to be a Qareen 
(an intimate companion) to him.”

This is the result of heedlessness. He stayed away 
from the gate of Ar-Rahman and distanced him-
self from his attachment to Allaah, therefore the 
Shaytaan will be his Qareen, whispering evil to 
him all the time. 

It is inevitable that one will occasionally be heed-
less and the Shaytaan, who is always lying in wait, 
will find an opportunity to overcome him. Allaah 
mentions the sign that distinguishes the pious 
from the heedless: If the pious person commits a 
sin by responding to the devil prompting him to 
do something that is prohibited or to omit some-

thing that is obligatory, he will remember 
how the Shaytaan got to him and will take 

note of that weak point. He will remember what  
Allaah has enjoined upon him and what he must 
do of adhering to faith. So, he will come back to 
his senses, ask Allaah to forgive him and make 
up for his negligence by repenting sincerely and 
doing many good deeds. Thus, he will repel the 
despised Shaytaan and spoil everything he has 
achieved. 

As for the brothers and allies of the devils: if they 
fall into sin, their devils continue to encourage 
them to sin, time after time, without ceasing. The 
devils never stop tempting them, because they 
got their hopes up when they saw that they were 
easily led, and they never cease doing evil. [Taf-
seer As-Sa’dee] 

The Hadeeth highlights the importance and ben-
efit of Dhikr which is the fortress of the believer. 
As soon as one becomes heedless, the Shaytaan 
attacks him with his whispers and evil thoughts. 
He fabricates disasters, grief, desperation and de-
pression; attacking those whose faith is weak and 
who remember Allaah but little. 

How can one remain constant in the remem-
brance of Allaah during fasting in order to be 
among those who attain the greatest rewards?
 

1  Recite Dhikr regularly

Shaikh ‘Abdur-Razzaq al-Badr (Hafidhahullaah) 
said: “This is a great question which every Mus-
lim should pause at and know the answer for. Of 
the best of what is related from the Salaf with 
regards to the meaning of ‘men and women who 
remember Allaah much’ is what is narrated on 
the authority of Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) 
who said: ‘The meaning is that they remember 
Allaah after the obligatory prayers in the morning 
and evening, at the time of retiring to their beds, 
when waking from sleep, and when entering or 
exiting their houses.’” [Al-Adhkaar by An-Nawa-
wi]. 

Shaikh As-Sa’dee (Rahimahullaah) said in his Tafseer 
book ‘Tayseer Al-Kareem’: “The minimum of that 
is regularly reciting the Dhikr for morning and 
evening, following the five obligatory prayers and 
on various occasions when there are reasons to 
recite Dhikr. One should persist in doing that at all 
times and in all situations, by virtue of which the 
doer may advance without much effort. That will 
motivate him to love and know Allaah and it will 
help him to do good and restrain his tongue from 
evil speech.” [Tafseer Surah Al-Ahzaab, verse 41] 



2  The Obligatory Prayers 

As-Salaah is the greatest obligation that Allaah 
enjoined upon His slaves. It is the pillar of Is-
lam after the Shahadah and the first thing that  
Allaah will ask the slave about. If it is reformed, 
then the rest of his deeds will be reformed and 
if it is corrupt, then the rest of his deeds will be 
corrupt. It is the distinction between Kufr (dis-
belief) and Islam. Establishing it (by fulfilling its 
pillars, obligations, etc.) is an indication of faith, 
and being negligent concerning it is considered 
disbelief, misguidance, and disobedience. Who-
ever does not pray has no religion and is not 
considered a Muslim. 

It will be a light for whoever maintains it in his 
heart, face, grave and when he is resurrected on 
the Day of Resurrection. It will be a means of 
salvation for him on the Day of Resurrection. He 
will be resurrected with the Prophets, Siddiqeen, 
Martyrs and Righteous on the Day of Resurrec-
tion, and how excellent these companions are! 
Neglecting the Salaah is a very serious matter. 
Some fasting people give more importance to the 
matter of fasting and neglect their Salaah, either 
by delaying it from its stated time or by not of-
fering it at all. 

There are some people who delay Dhuhr till the 
end of its time and pray it with ‘Asr and give more 
importance to the Qiyam although it (Qiyam) is 
voluntary and Allaah loves the obligatory prayer 
first. 
Did not these people understand the great sta-
tus of Salaah? Did not their fast lead them to 
the Taqwa of Allaah and cause them to maintain 
their Salaah? When the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) said: “Whoever observes fast in the 
month of Ramadan faithfully and hoping for 
the reward from Allaah, his past sins will be 
forgiven” [Al-Bukhaari], many were under 
the impression that it was enough for them 
to observe fast to attain the forgiveness of 
their sins. So, they relied on this Hadeeth 
and were negligent concerning their ob-
ligatory prayers, although many texts in-
dicate that the abandonment of Salaah is 
tantamount to disbelief and it is the first 
matter which Allaah will ask about on the 
Day of Judgment. 

3  The Best Dhikr is Al-Qur’an 

The best thing that the slave remembers  
Allaah with is His Speech - which is the best, 
most truthful, most beautiful, and most ben-
eficial Speech. It is revelation from Allaah which 
falsehood cannot come to from before or behind 

it. It is the best of all the Books which Allaah sent 
down upon the best Messenger; His chosen slave 
and the best of all creation, Muhammad (Salla- 
Allaahu ‘alayhi wa sallam). 

This should be one’s belief when reciting the 
Qur’an, so he does not occupy his tongue except 
with the best Speech. The more a person recites 
the Qur’an, the more he will benefit from it, and 
his certainty that it is the Word of Allaah will 
increase. 

Farwah ibn Nawfal (Rahimahullaah) said: “Khabbab 
ibn Al-Aratt took me with my hand and said: ‘Oh 
Hanah! Seek nearness to Allaah with whatever 
you can afford, however there is nothing more 
beloved to Allaah than His Speech that you come 
close to Him with.’” [Reported by ‘Abdullaah ibn 
Ahmad in As-Sunnah, no. 111 and Al-Laklaka’i 
in Sharh Usool Al-I’tiqad no. 558 and others with 
good Isnad] 

Use the Qur’an in every act of worship. While 
fasting, either recite, listen to or memorize the 
Qur’an. This day will be better than the day on 
which you don’t recite it, or you recite a lesser 
portion. 
There is a great difference between the Speech 
of Allaah and the speech of His creation. Abu 
‘Abdur-Rahmaan As-Sulami (Rahimahullaah) said: 
“The virtue of Qur’an over the rest of speeches is 
like the superiority of Ar-Rabb (The Lord) over His 
creation; this is because it (i.e. the Qur’an) is from 
Him.” [Al-Baihaqi in Al-Asma’ was-Sifat] 



Ibn Mas’oud (Radia-Allaahu ‘anhu) used to say: “Who-
ever would like to know if he loves Allaah or not, 
let him test himself with the Qur’an. If he loves 
the Qur’an, then he loves Allaah. This is because 
the Qur’an is the Speech of Allaah.” 

The month of Ramadan is the month in which  
Allaah sent down the Qur’an. Allaah praised the 
month of Ramadan over the rest of the months 
and chose it to be the month in which He sent 
down the Qur’an and the rest of the divine scrip-
tures, as reported by Imaam Ahmad in his Mus-
nad and at-Tabarani in Al-Mu’jam the Hadeeth 
of Wathilah ibn Al-Asqa’ that the Messenger of  
Allaah (Salla-Allaahu ‘alayhi wa Sallam) said: “Su-
huf Ibraheem were revealed on the first night of 
Ramadan, Tawrah was revealed on the sixth day 
of Ramadan, Al-Injeel was revealed on the thir-
teenth of Ramadan and Al-Qur’an is revealed 
on the twenty fourth of Ramadan.” [Saheeh al-
Jamie No.1497 and Al-Albaani graded it Hasan]

All the previous Books (Scriptures) were revealed 
all in one time, while the Qur’an, because of 
its great honor and superiority, was revealed in 
parts and by stages. It came down from The Pre-
served Tablet in entirety to Bayt Al-Izzah (The 
House of Honor) in the lowest heaven on the 
night of Al-Qadr in the month of Ramadan, as 
Allaah (Ta’ala) says in Surat Ad-Dukhan (44:3):  

حمخمممىميم

“We sent it (this Qur’an) down on a blessed 
night.”

And Allaah (Ta’ala) says in Surat Al-Qadr (97:1): 

زئمئنئىئيئرب

“Indeed we sent (the Qur’an) down during the 
Night of Decree.”

And Allaah (Ta’ala) says in Surat Al-Baqarah 
(2:185): 

من زن رن مم ام يل

“The month of Ramadan [is that] in which was 
revealed the Qur’an.”

These three verses indicate that the Qur’an was 
revealed in one night, on the blessed night of 
Al-Qadr which is one of the nights of Ramadan. 
It was subsequently revealed in divisions (part by 
part) according to what is reported by Ibn ‘Ab-
baas (Radia-Allaahu ‘anhuma). 

These evidences indicate the high status of 

the month of fasting, the month of Ramadan, 
which has been particularized with the revela-
tion of the Qur’an. It is an honor from Allaah for 
the Muslim nation that He sent His Noble Speech 
to be a source of guidance for them. 

ىن نن من زن رن مم ام   يل

مي زي ري ٰى ين

“The month of Ramadan [is that] in which was 
revealed the Qur’an, a guidance for the peo-
ple and clear proofs of guidance and criteri-

on.” [2:185]

Therefore, it is highly recommended for the Mus-
lims to study the Qur’an in the month of Rama-
dan and recite it profusely and to present one’s 
recitation upon who is more versed in it. 

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated: “The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) was the most 
generous amongst the people, and he used to be 
more so in the month of Ramadan when Jibreel 
[Gabriel (‘Alayhis-sallam)] visited him, and Jibreel 
used to meet him on every night of Ramadan till 
the end of the month. The Prophet (Salla-Allaahu 
‘alayhi wa sallam) used to recite the Holy Qur’an to 
Jibreel, and when Jibreel met him, he used to be 
more generous than a fast wind (which causes 
rain and welfare).” [Al-Bukhaari no. 1902] 

He (Salla-Allaahu ‘alayhi wa sallam) used to prolong his 
recitation in the Qiyam (night prayer) of Rama-
dan more than any other night. This is prescribed 
for everyone who wishes to increase in recitation 
and prolong his prayer, whether he prays alone 
or with a group of people who agree to his long 
recitation. However, in cases other than that, it is 
prescribed to lighten the prayer. Imaam Ahmad 
said to some of his companions who were lead-
ing them in prayer in Ramadan: “These are weak 
people, just recite five or six or seven. So he recit-
ed and finished the whole Qur’an on the night of 
the 27th.” [Ibn Rajab in Lataa’if Al-Ma’arif] 

The Salaf used to recite the Qur’an in the month 
of Ramadan in the Salaah and outside the Sa-
laah. 

 � Al-Aswad used to finish the Qur’an every two 
nights in Ramadan. 

 � An-Nakh’i used to do the same in the last 
ten days of Ramadan and during the rest of 
the month he used to finish the Qur’an every 
three days. 

 � Qatadah used to finish the Qur’an every 7 
days, and in the month of Ramadan, he used 



to finish it every three days, and in the last 
ten nights, once every night. And he used to 
study the Qur’an in the month of Ramadan. 

 � Sufyaan Ath-Thawri used to leave other acts 
of worship and focus on the recitation of 
Qur’an. 

Reciting the Qur’an with Understanding 
and Acting upon it

Allaah (Ta’ala) says in Surah Faatir (35:29-30): 

مف خف حف جف مغ جغ مع جع  مظ

مك لك خك حك جك مق حق

“Verily, those who recite the Book of Allaah 
(this Qur’an), and perform As-Salaat (Iqa-

mat-as-Salaat), and spend (in charity) out of 
what We have provided for them, secretly 

and openly, hope for a (sure) trade gain that 
will never perish.”

مم خم حم جم هل مل خل  حل

حن جن

“That He may pay them their wages in full, 
and give them (even) more, out of His Grace. 
Verily! He is Oft-Forgiving, Most Ready to ap-
preciate (good deeds and to recompense).”

Reciting the Qur’an and pondering over its 
meaning is one of the greatest gates of guidance. 
Allaah, the Blessed, the Most High sent down 
His Book upon His servants to be a guidance, a 
mercy, a light, a glad-tiding and a reminder for 
those who remember. 

Allaah made it a blessed Book and a healing for 
all sickness, especially the sicknesses of the heart 
of doubts and lusts, and He explained therein the 
warnings in detail, in order that mankind may 
fear Allaah or take a lesson from it. 

Accordingly, how should we deal with the Qur’an? 
Allaah (Ta’ala) commanded His servants and en-
couraged them to recite the Qur’an and ponder 
over its meaning in many verses: 

زبمبنب

“Then do they not reflect upon the Qur’an?” 
[Surat An-Nisaa’ (4:82)]

اكلكمكىكيكملىليل

“Then do they not reflect upon the Qur’an, or 
are there locks upon [their] hearts?” [Surat 

Muhammad (47:24)]

ِّ

زب رب يئ ىئ نئ مئ زئ ّٰرئ

“[This is] a blessed Book which we have re-
vealed to you, [O Muhammad (Salla-Allaahu ‘alayhi 

wa sallam)], that they might reflect upon its 
verses and that those of understanding would 

be reminded.” [Surat Saad (38:29)]

If we are commanded with Tadabbur, we should 
know how to ponder over it. 

Allaah rebuked the believers for not hav-
ing Khushu (submissiveness) when hearing the 
Qur’an, and Allaah warned them against resem-
bling the disbelievers in that matter. He says in 
Surat Az-Zumar (39:23): 

“Allaah has sent down the Best Statement, a 
Book (this Qur’an), its parts resembling each 

other in goodness and truth, oft-repeated. 
The skins of those who fear their Lord shiver 
from it (when they recite it or hear it). Then 
their skin and their heart soften to the re-

membrance of Allaah. That is the guidance of 
Allaah. He Guides therewith whom He pleases 

and whomever Allaah sends astray, for him 
there is no guide.” 

And He mentioned that the Qur’an increases the 
believers in faith if they recite it and ponder over 
its meaning. He says in Surat Al-Anfaal (8:2): 

“The believers are only those who when  
Allaah is mentioned, feel a fear in their 

hearts, and when His verses (this Qur’an) are 
recited unto them, they (i.e. the verses) in-

crease their Faith; and they put their trust in 
their Lord (Alone);”

Allaah severely warned His servants from turn-
ing away from the Qur’an and clearly men-

  َّ ٍّ ٌّ ٰى ٰر ٰذ يي ىي مي
  ىئ نئ مئ زئ رئ ّٰ ِّ ُّ
 ىتنت مت زت رت يب ىب نب مبزب رب يئ

ىف يث ىث نث مث زث رث  يت  

 ٍّ ٌّ  ٰى ٰر ٰذ يي ىي مي خي
 نئ  مئ زئ رئ ّٰ ِّ ُّ َّ

 



tioned the seriousness of that. On the Day of 
Resurrection, the person will bear sin because of 
that, as Allaah says in Surat Ta-Ha (20:99-101): 

حن جن يم ىم مم خم حم جم يل ىل مل  خل

ىن من خن

“Thus We relate to you [O Muhammad (Salla- 
Allaahu ‘alayhi wa sallam)] some information of 

what happened before. And indeed We have 
given you from Us a Reminder (this Qur’an).”

مي خي حي جي يه ىه مه جه ين

“Whoever turns away from it (this Qur’an i.e. 
does not believe in it, nor act on its orders), 

verily, they will bear a heavy burden (of sins) 
on the Day of Resurrection”

ٰى ٌّ ٍّ َّ ُّ ٰر ٰذ يي ىي
 

“They will abide in that (state in the Fire of 
Hell), and evil indeed will it be that load for 

them on the Day of Resurrection;”

4  The virtue of the four words 

سبحان هللا
واحلمد هلل 

وال إله إال هللا 
وهللا أكرب 

Subhaan-Allaah, 
Wal-Hamdulillaah, 

Wa Laa ilaaha illa Allaah, 
Wa Allaahu Akbar

Perpetual adherence to the Dhikr of Allaah is 
the best of what the slave occupies his tongue 
with and spends his life in, after performing the 
obligatory acts which Allaah enjoined upon His 
slaves. 

Dhikr includes every good statement that  
Allaah loves and is pleased with such as recit-
ing the Book of Allaah or glorification or praising  
Allaah with Tahmeed (Al-Hamdulillaah) or Takbeer  
(Allaahu Akbar) or Tahleel (Laa Ilaaha Illa Allaah) 

or Du’aa (supplication) and so forth. 

Shaikh ‘Abdur-Razzaq al-Badr (Hafidhahullaah) 
said: “The best speech and the most virtuous 
Dhikr after the Qur’an are four words which have 
a high status and great position in the religion of 
Allaah and they are Subhaan-Allaah, Wal-Ham-
dulillaah, Wa Laa ilaaha illa Allaah, Wa Allaahu 
Akbar.” 
Many texts have been mentioned regarding 
the great status and nobility of these words, 
their great rewards, noble virtues, and succes-
sive goodness in this world and the Hereafter: 
a. They are the most beloved words to Allaah 

(Ta’ala). 
b. The Prophet (Salla-Allaahu ‘alayhi wa sallam) in-

formed us that they are more beloved to him 
than everything the sun rises upon, i.e. this 
world and what it consists of. 

c. They expiate the sins (minor sins). 
d. They are the plants of Paradise. 
e. There is no one better with Allaah than a 

believer whose life is prolonged and is filled 
with Takbeer, Tasbeeh, Tahleel and Tahmeed. 

f.  Allaah has chosen these words for His serv-
ants and set great and abundant rewards for 
them. 

Whoever says سبحان هللا, gets 20 good deeds and 
20 sins are expiated from him. 

Whoever says هللا أكرب, gets 20 good deeds and 20 
sins are expiated. 

Whoever says ال إله إال هللا, gets 20 good deeds and 
20 bad deeds are expiated. 

Whoever says العاملني رب  هلل   gets 30 good ,احلمد 
deeds and 30 sins are expiated. [Al-Musnad, 
al-Mustadrak and ‘Allaama Albaani said in Sa-
heeh Al-Jamia’ no.1718 it is Saheeh]    

A person usually says (Al-Hamdulillaah) when 
any favor is bestowed upon him or after food or 
drink. However, if one says (Al-Hamdulillaah) not 
in return of a favor, but after contemplation and 
remembering Allaah’s greatness and magnifi-
cence, His Lutf, etc., his reward will be greater. 
g.  They are a protection from HellFire for 

the person on the Day of Resurrection. The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) called 
them Munjiyaat (safeguarding) and Muqadd-
amaat (they precede the person on the Day of 
Resurrection in order to intercede with Allaah 
for its companion); and they are Al-Baaqi-
yaatus-Saalihaat (they are the good deeds 
that last). Everything in this world perishes 
and goes away; what remains are these Baa-
qiyaatus-Saalihaat. 



h. They buzz like bees around the Throne of  
Allaah, mentioning the name of the person 
who remembers Allaah. 

Nu’man ibn Bashir (Radia-Allaahu ‘anhu) narrated 
that the Messenger of Allaah (Salla-Allaahu ‘alay-
hi wa sallam) said: “What you mention of glory of 
Allaah of Tasbeeh (Subhaan Allaah), Tahleel (Laa 
Ilaaha Illa Allaah), Takbeer (Allaahu-Akbar) and 
Tahmeed (Al-Hamdulillaah) revolves around the 
Throne, buzzing like bees, reminding of the one 
who said it. Would not any one of you like to have 
or continue to have something that mentions him 
(in the presence of Allaah)?” [Ibn Majah no. 3809 
and Al-Albaani graded it Hasan].

i. They are heavy on the scale. 
Allaah made it easy for one to attain His pleas-
ure, but most people are heedless. The guid-
ed one is the one who is guided by Allaah. The 
person who remembers Allaah is the one whose 
heart is filled with Allaah’s magnificence and 
love. 

The Meaning of these Words 
Each of these four words (statements) entails 
a belief in Allaah, Rabbil-Alameen (the Lord of 
the whole world). If belief exists in the heart and 
flows on the tongue, and the heart and tongue 
are thus in conformity, one attains these great 
rewards. 

سبحان هللا
This word is a declaration of the sanctity of  
Allaah, and that He is free of every defect 
and deficiency. This is comprised of the Names  
Al-Quddoos and As-Salaam. Allaah tests His 
servants in different situations to test their 
thoughts about Him. If the Shaytaan whispers 
any bad thoughts about Allaah to the individ-
ual, he will say (Subhaan Allaah) - Allaah is far 
above being attributed with injustice, forgetful-
ness, or not hearing, or seeing, etc.). Whoever 
repels every deficient attribute from Allaah ben-
efits from saying (Subhaan Allaah).
 

احلمد هلل
This is a great word; it includes all types of praise 
of Allaah’s perfection and His Names and Attrib-
utes. 

Al-Hamdulillaah means praise is due to Allaah; 
Allaah is the One deserving of all praise, because 
of what you believe of His Perfect Attributes. No 
one is attributed with Perfect Attributes except 
Allaah. Therefore, in Surat Al-Ikhlaas (112:1-2), 
Allaah (Azza wa Jall) says: 

قل هو هللا أحد
“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)]: 

‘He is Allaah, (the) One.’”

Allaah is One (No one is like Him in His Perfection. 
He is One in His Magnificence, Power, Greatness, 
One in granting the Rizq, Perfect) and all other 
than Him are deficient. 

هللا الصمد

“Allaah-us-Samad (The Self-Sufficient Master, 
Whom all creatures need, He neither eats nor 
drinks).”

All what you hear about Allaah in the Qur’an 
from the beginning to the end is summarized in 
this word. Allaah is Samad; Perfect in His Majes-
ty, Perfect in His Kingship, Perfect in His Attrib-
utes, Perfect in His Knowledge, etc. 
When one says (Al-Hamdulillaah) believing in 
Allaah’s Perfection then his Hamd will benefit 
him. If his heart is filled with knowledge about 
Allaah, then he will increase in praising Allaah. 

Allaah is the Most Great; greater that everyone 
great in your heart. To Him belongs absolute 
greatness; He is greater than your fears, your 
problems, your concerns, etc. 

The result of Tahmeed and Tasbeeh is deifica-
tion of Allaah, i.e. Your God whom you love and 
magnify is Allaah because He is attributed with 
Perfect Attributes; He is greater than everything 
or anything. He is the One Who deserves to be 
attached to, loved, resorted to; to be your God 
Whom you love and magnify.
 

5  Du’aa 
Ramadan is the month of Du’aa (Supplication). 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “Du’aa is an act of worship.” 

Allaah says in Surat Ghaafir (40:60): 

يه ىه مه جه ين ىن من  خن

يي ىي مي خي حي جي

“And your Lord said: ‘Invoke Me, [i.e. believe 
in My Oneness (Islamic Monotheism) (and ask 
Me for anything)] I will respond to your (invo-
cation). Verily! Those who scorn My worship 
[i.e. do not invoke Me, and do not believe in 

My Oneness, (Islamic Monotheism)] they will 
surely enter Hell in humiliation!’”

Making Du’aa to Allaah is one of the greatest acts 
of worship. It is one of the rights of Allaah which 
should not be directed except to Him. Du’aa has 
a great status and high position in the religion 
of Islam. This is because it is comprised of im-
ploring and showing weakness and need to 
Allaah. The more it is performed with sub-



mission and an attentive heart, the better and 
more perfect it becomes. 

In the month of Ramadan, Du’aa has a great sta-
tus. The supplication of the fasting person is not 
rejected if he is sincere in his fasting and is truth-
ful with Allaah. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Three supplications are answered, there being 
no doubt about them: that of a fasting person, 
that of a traveler and that of one who has been 
wronged.” [Abu Dawoud no. 1531 and Al-Al-
baani graded it Hasan] 

What also indicates the high position of Du’aa in 
the month of Ramadan is Allaah’s Statement in 
Surat Al-Baqarah (2:186): 

خف حف جف مغ جغ مع جع مظ حط  مض

حق مف

“And when My slaves ask you [O Muhammad 
(Salla-Allaahu ‘alayhi wa sallam)] concerning Me, then 
(answer them), I am indeed near (to them by 
My Knowledge). I respond to the invocations 
of the supplicant when he calls on Me (with-

out any mediator or intercessor).”

This verse is mentioned in the middle of the vers-
es of fasting. Allaah (Ta’ala) says before it: 

من زن رن مم ام يل

“The month of Ramadan in which was re-
vealed the Qur’an”

And after it: 

خلملىليلجمحمخم

“It is made lawful for you to have sexual 
relations with your wives on the night of the 

fasts.”

This is to indicate its great status and importance 
in this month. This is because in this month, the 
slave is full of hope that Allaah guides him to 
fulfill His right in the best and most perfect 
way; and there is no way to attain that except 
by asking Allaah and supplicating to Him. One 
also seeks nearness to Allaah with many types 
of ‘Ebadat and he wishes that Allaah accepts 
that from him and there is no way to attain that 
except by making Du’aa to Allaah and showing 
humility to Him. The slave may commit sins be-
fore Ramadan or fall into shortcomings during 

the month of Ramadan and he desires that 
Allaah accept his repentance and forgives 

him his sins; and there is no way for that except 
through Du’aa. So, all the time he says: “Yaa 
Rabb (O Lord!) Make it easy”, “Yaa Rabb (O Lord!) 
Accept it from me”, “Yaa Rabb (O Lord!) Forgive 
my shortcomings.” 

It is as if Allaah is drawing the attention of His 
servants to what they need to resort and flee to, 
by which their wishes and needs will be fulfilled, 
and their sins and shortcomings will be forgiven.  

Ibn Al-Qayyim (Rahimahullaah) said: “The foun-
dation of every good is to know that whatever  
Allaah wills will happen and whatever He does 
not will, will not happen. Be certain that good 
deeds are from His bounty, so you thank Him for 
it and implore that He will not cut them off from 
you. And evil deeds are due to His punishment 
and letting down, so you implore Him to veil you 
from them and not let you rely on yourself when 
you perform good deeds or abandon evil deeds. 
If every good is based on guidance which is in 
Allaah’s Hand and not in the slave’s hand, its key 
is Du’aa and showing neediness to Him; being 
truthful in one’s desire and fear of Him. Whenev-
er Allaah gives this key to His slave, it indicates 
that He wills to open the gate of good for him, 
and whomsoever Allaah misguides from this key, 
the gate of good will be detained (held back) 
from him. 

This deprivation is due to not showing gratitude 
and neglecting Du’aa and showing neediness 
to Allaah. Whatever one attained, he got it by  
Allaah’s will – because of establishing grati-
tude, truthful Du’aa, and showing neediness to  
Allaah.” [End quote – Al-Fawa’id by Ibn Al-Qa-
yyim] 

Du’aa on the Night of Al-Qadr 

The Night of Al-Qadr is a night which is better 
than a thousand months; whoever is deprived 
then he is deprived of all good. [Ibn Majaah no. 
1644] 

It is incumbent upon every Muslim to be keen in 
seeking this blessed night in order to get its re-
ward and attain its goodness. Glad tiding is for 
the one who establishes this night with good 
deeds and is among its winners, and woe to the 
one who has been driven away from the gates 
of goodness and mercy while he is occupied with 
sins, wasting the best of nights. 

On this night, angels descend; among them Ji-
breel (‘Alayhis-Salaam). They fill the distance be-
tween the heavens and the earth and witness 
‘Ebadat (acts of worship) which they did not wit-
ness in the heaven, such as feeding people, re-



pentance, etc. These are acts which are unknown 
to the inhabitants of the heavens, because they 
are those who worship Allaah and do not eat or 
drink or commit sins. 

Your magnification of this night is a part of your 
magnification of Allaah and a part of your be-
lief in Allaah. Belief precedes the actions of the 
limbs, so - 

First: Seek nearness to Allaah in this night with 
this belief 

Second: It is recommended to seek the good and 
blessings of this night by 
     a) Maintaining the obligatory prayers. 
     b) Offering Qiyam profusely. 
     c) Spending in charity. 
     d) Protecting one’s fast (from its nullifiers). 
     e) Performing many acts of obedience. 
     f) Avoiding sins and evil deeds. 
     g) Repenting from sins. 
     h) Remembering Allaah much and reciting 

the Qur’an profusely. 

Third: It is recommended for the Muslim to in-
crease in Du’aa during this night because Du’aa 
is answered. One should choose comprehensive 
supplications. 

It is reported by Ibn Maajah on the authority 
of ‘Aishah (Radia-Allaahu ‘anha) that she asked the 
Prophet (Salla-Allaahu ‘alayhi wa sallam): “O Messenger 
of Allaah, what do you think I should say in my 
supplication, if I come upon Laylatul-Qadr?” He 
(Salla-Allaahu ‘alayhi wa sallam) said: “Say: 

اللهم إنَّك َعُفوًّ تُِبُّ الَعْفَو فاْعفوا عنِّ

‘O Allaah, You are Forgiving and love forgive-
ness, so forgive me.’”

[Ibn Maajah no. 3850 and authenticated by 
Al-Albaani who said it is Saheeh] 

This is a great Du’aa which is most suitable for 
this night. This is because it is a night where-
in every matter of ordainment [i.e. matters of 
deaths, births, provisions, calamities etc.] is de-
creed for the whole (coming) year until the next 
night of Al-Qadr. Whoever is granted ‘Aafiyah 
(well-being) and has been forgiven by his Lord, 
then he has indeed succeeded, and whoever is 
given well-being in this life and the Hereafter 
has indeed succeeded, and there is nothing equal 
to ‘Aafiyah (well-being). 

One should especially gather his heart upon 
Dhikr, Du’aa, and Qur’an from the last third of 
the night until the rising of the dawn because  
Allaah says in Surat Al-Qadr (97:5): 

مكىكيكملىليل

“Peace! (All that night, there is Peace and 
Goodness from Allaah to His believing slaves) 

until the appearance of dawn.”

We should have firm belief in this night in ad-
dition to seeking Allaah’s help to perform good 
deeds, because the reward for deeds that are 
based on faith will be multiplied. 

6  Offering Night Prayer in the Month 
of Ramadan

Night prayer is a stressed Sunnah and a great 
means of seeking to attain nearness to Allaah. 
Many texts in the Qur’an and the Sunnah empha-
size the importance of this prayer and encourage 
its performance by mentioning the great rewards 
that one attains through it. Allaah praised His 
Awliyaa’ and special slaves for establishing the 
nights with prayer in Surat As-Sajdah [32:15-17] 
and Surat Al-Furqaan [25:64-65 and 75-76]. It 
is a means of attaining Paradise and all the de-
lights it consists of, and a means of being avert-
ed from the torment of Hell. It is also a great 
means of keeping faith firm and a great help 
in performing good deeds. 



The Virtues of Qiyam Ramadan
 

Qiyam Ramadan is one of the great rituals which the Prophet (Salla-Allaahu ‘alayhi wa sallam) prescribed 
as Sunnah by his action and statement. He (Salla-Allaahu ‘alayhi wa sallam) encouraged his followers to 
perform it, saying: “Whoever faithfully establishes the night of Ramadan with Qiyam (Taraweeh), and 
hoping for the reward from Allaah, all his past sins will be forgiven.” [Al Bukhaari] 

He (Salla-Allaahu ‘alayhi wa sallam) also said: “Whoever faithfully establishes the night of Qadr with Qiyam 
and hoping for the reward from Allaah, his past sins will be forgiven.” [Al-Bukhaari] 

Qiyam Ramadan includes the prayer from the beginning of Ramadan until the end of the nights of 
Ramadan. Taraweeh prayer is considered from Qiyam Ramadan. The Prophet (Salla-Allaahu ‘alayhi wa sal-
lam) said: “Indeed, whoever stands (praying) with the Imaam until he finishes, then it is recorded for him 
that he prayed the whole night.” [At-Tirmidhi no. 806 and Al-Albaani graded it Saheeh] 

Accordingly, if one offers Qiyam in the nights of Ramadan believing in the promise of Allaah then his 
sins will be forgiven.

There is not a specific number of verses that are to be recited in the Qiyam whether in Ramadan or 
besides it. However, if one prays alone or with someone who agrees with him, let him prolong the 
prayer as he wills, as the longer the Qiyam the better it is. 

However, he should not prolong it to the extent where he establishes the whole night in prayer. The 
best guidance is the guidance of the Prophet (Salla-Allaahu ‘alayhi wa sallam). If he leads the people in Sa-
laah, he should shorten the Salaah in order not to cause hardship for those who are behind him. 

He (Salla-Allaahu ‘alayhi wa sallam) said: “Whoever offers night prayer with 100 verses will not be written of 
the heedless. And whoever recites 200 verses in the Qiyam (night prayer) will be written from among 
the devoted (Qaaniteen), sincere ones.” [Saheeh At-Targheeb wat-Tarheeb no. 640 and Al-Albaani 
graded it Saheeh] 

Sources: 
1.  Fadl Adh-Dhikr wa Fawaa’idah, by Shaikh ‘Abdur-Razzaq al-Badr 
2.  The Best Dhikr is the Noble Qur’an by ‘Abdur-Razzaq al-Badr 
3.  The Virtues of the Four Words by ‘Abdur-Razzaq al-Badr 
4.  Lecture about the Importance of Dhikr by Shaikha Anaheed 

5.  Virtues of Qiyam Ramadan by Shaikh Al-Qaseer (Alukah.net)



Surat Al-Mutaffifeen 
(Chapter 83)

Explanation and Lessons

‘Abdullaah ibn ‘Abbaas (Radia-Allaahu ‘anhuma) 
narrated: “When the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) came to Al-Madinah, the people of 
Al-Madinah were the most terrible people in 
giving measurement (i.e. they used to cheat). 
Thus, Allaah revealed:

حج مث هت

Woe to Al-Mutaffifeen

After this, they began to give good meas-
ure.” [An-Nasaa’i and Ibn Maajah. Al-Albaani 
graded it Hasan in Saheeh Ibn Maajah, English 
reference, vol. 3, book 12, no. 2223]  

The Meaning of Tatfeef 

The meaning of the word Tatfeef in this context 
is to be stingy with measurement and weight, 
either by increasing it if it is due from others, 
or by decreasing it if one has to pay it himself. 

This Surah is about the disruption of the least 
of the rights of the people. Al-Mutaffifeen are 
those who give less in measure and weight than 
due, and demand their rights in full measure 
and ask for extra as well. 
In other words, they are those who deal in 

fraud. Allaah threatened them with Wayl 
(punishment). So, what about those who  

disrupt the rights of Allaah (Ta’ala) by not be-
lieving in Him and in His Ayaat or Messengers? 

The Theme of the Surah 

The main theme of this Surah is Tatfeef (i.e. 
not dealing justly with people regarding their 
rights). 

The Connection between the 
Title of the Surah with its Theme 

The verses of the Surah describe the Mutaffifeen 
to be wicked and the records of their deeds to 
be in the lowest of the depths; and other vers-
es describe Al-Abraar (the pious), whose deeds 
are in the highest dwellings of the heavens. 

The Connection between the 
Beginning of the Surah with its End 

The relationship of the beginning and end of 
the Surah is very clear. It starts with a declara-
tion of war against Al-Mutaffifen– those who 
deal in fraud, who do not believe in the Day of 
Judgment, and who mock the believers. At the 
end of the Surah, Allaah (Ta’ala) says: 

حنخنمنىنينجهمه

“Have the disbelievers [not] been rewarded 
[this Day] for what they used to do?”



The Surah starts with ‘ويل’ (Wayl) which recurs 
many times in the Qur’an. It is a threat of pun-
ishment to those who disobey Allaah. In this Su-
rah in particular, Allaah threatens Al-Mutaffi-
feen. Who are the Mutaffifeen? In the following 
verses, Allaah tells us who they are. 

حس جس مخ جخ مح جح  مج
Who, when they take a measure from people, 

take in full.

جض مص خص حص مس خس
But if they give by measure or by weight to 

them, they cause loss.

جع مظ حط مض خض حض
Do they not think they will be resurrected

خلملىل
For a tremendous Day 

يلجمحمخمممىم
The Day when mankind will stand before the 

Lord of the worlds?

They are those who, when they receive their rights 
from people, they demand it in full, while if they 
have to give people their rights by measure or 
weight, they give less than is due. If they buy 
something, they take their full rights, but if they 
are selling, they give with diminished weight. 
They have joined Ash-Shuhh and Al-Bukhl- stin-
giness and miserliness; Ash-Shuhh in asking their 
full rights without forgiveness, and Al-Bukhl by 
preventing what they should be giving to the 
people with full measurement. This does not 
only apply to buying and selling, but it occurs in 
many different forms: 

 � If a person hires someone and asks them to 
work to the best of their ability without giving 
them their full wages and rights, this is a kind 
of Tatfeef. 

 � A person describes someone with a deficient 
flawed description, even though he likes to be 
described in the most flattering way. 

 � In the relationship between husband and 
wife, many husbands demand their full rights 
from their wives, but they do not give full 
rights to their wives in return. 

 � This also happens between parents and chil-
dren. Many parents demand dutifulness from 

their children, but they do not fulfill the rights 
their children have over them. 

 � In the Hadeeth of the bankrupt person: On 
the Day of Judgment a person will come with 
many good deeds, but they will all be ex-
hausted by having to repay the people for the 
injustice in his dealings with them. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Do 
you know who the bankrupt is?” They said: “The 
bankrupt among us is one who has neither mon-
ey with him nor any property”. He (Salla-Allaahu 
‘alayhi wa sallam) said: “The real bankrupt of my 
Ummah will be he who will come on the Day of 
Resurrection with prayer, fasting and charity), but 
(he will find himself bankrupt on that day as he 
will have exhausted his good deeds) because he 
reviled others, brought calumny against others, 
unlawfully devoured the wealth of others, shed 
the blood of others and beat others; so his good 
deeds will be credited to the account of those 
(who suffered at his hand). If his good deeds fall 
short to clear the account, their sins will be en-
tered in his account and he will be thrown in the 
(Hell) Fire.” [Muslim no. 2581]
 

 � Employees may go late to work or leave ear-
ly, not working for the exact time that is re-
quired from them. 

People who deal in this way do not know that 
they are transgressing against themselves and 
that it is considered injustice; a major sin. 
What is the problem with them? They have lack 
of faith in the Day of Judgment, as is explained in 
the following verses. 

Lessons from the Verses: 
 � Tatfeef is considered stealing the wealth of 

the people and being unjust to them. If the 
verses consist of a threat for those who di-
minish and give less in weight and measure, 
then those who steal and take the wealth 
of others forcibly are more deserving of the 
threat and punishment on the Day of Judg-
ment. 

 � The person who takes from the people what 
is due to him should also give them their full 
rights, regardless of who they are. 

 � Shaikh As Sa’dee mentioned that the deeds of 
Al-Mutaffifeen disclose the lack of belief they 
have in the Day of Resurrection. One will be 
questioned about everything, even something 
as thin as the skin of the date-seed. There-
fore, the Muslim should always be preparing 
for that Day. 

The Surah consists of four parts: 
Part # 1: Verses 1-6 

A Declaration of war against Al-Mutaffifeen



Part # 2: Verses 7-17 
Threatening the wicked with a Painful Torment 

Part # 3: Verses 18-28 
The Reward of the Pious – The Promise of a Great Reward 

for Al-Abraar 

Allaah mentions how He has prepared for Al-
Fujjar (the wicked) a record or book in which all 
their deeds are counted, and they will be tak-
en into account on the Day of Judgment. It is in 
Sijjin– a derivative of Sijn- a prison (or constrict-
ed place) and this place is in the HellFire. It is in 
the lowest depth of the earth which is where the 
HellFire is. 

Allaah magnified the matter by repeating the in-
quiry “Do you know what it is? Did you ask about 
it?” 

Allaah also mentions Al-Abraar, the people 
whose records of deeds will be in ‘Illiyyeen- the 
highest place in the heavens.
 
Lessons from the Verses

 � Allaah has prepared for the wicked from 
among the disbelievers, hypocrites and dis-
obedient ones, a record in which their evil 
deeds are mentioned, a very constricted place 
(or prison) that is the HellFire, as a punish-
ment for them. 

 � Those who belie the Day of Judgment actual-
ly belie the Qur’an, wherein Allaah has men-
tioned clear evidences that the Day of Judg-
ment is truth and there is no doubt about it. 
Those who belie it receive three kinds of pun-
ishment: 

1.  The punishment of the HellFire 

2.  The torment of being rebuked, scolded and 
blamed 

3.  The punishment of being screened from  
Allaah and not being able to see Him -This 
indicates Allaah’s wrath and anger upon 
them which is even worse than the punish-
ment of HellFire. 

 � The verses implicitly indicate that the believ-
ers will see their Lord on the Day of Judgment 
in Jannah and they will enjoy the sweetness 
and enjoyment of seeing Allaah’s Counte-
nance which will be greater than all the oth-
er pleasures that the people of Paradise will 
experience. They will rejoice at His Speech 
and be glad for His Nearness to them as it is 
confirmed in many verses and authentic nar-
rations. 

 � In these verses there is a warning against (i.e. 
to refrain from) sins, for they stain the heart, 
gradually covering it until its light is extin-
guished and its insight, which is the abili-
ty to recognize things as they are, ceases to 
function. Accordingly, facts are turned up-
side down so the person will see falsehood 
as truth and truth as falsehood. This is one 
of the greatest punishments for committing 
sins. [Mentioned by Shaikh As-Sa’dee in Tay-
seer Al-Kareem] 

The Qur’an is Mathaani, i.e. when Allaah men-
tions Al-Fujjar (the wicked), He also mentions 
Al-Abraar (the pious), and when He mentions 
the HellFire, He also mentions Paradise. 

That is why Allaah mentions the state of the pi-
ous in the third part of the Surah after mention-
ing the state of the Mutaffifeen and the wick-
ed, and their state on the Day of Resurrection. 
The pious people are those who believed in  
Allaah their Lord, their Messenger and all what 
he brought from their Lord, and those who did 
righteous deeds in this worldly life. 

Allaah says: “Verily the Record of Al-Abraar 
(the righteous believers),” these people are in 

a situation that is opposite of the wicked people. 

“is in ‘Illiyyin” meaning, their final destination is 
‘Illiyyin, which is the opposite of Sijjin. It has been 
reported from Hilal ibn Yasaf that Ibn ‘Abbaas 
(Radia-Allaahu ‘anhuma) asked Ka’b (Radia-Allaahu ‘anhu) 
about Sijjin while he was present, and Ka’b (Ra-
dia-Allaahu ‘anhu) said: “It is the seventh earth and 
in it are the souls of the disbelievers.” Then Ibn 
‘Abbaas (Radia-Allaahu ‘anhuma) asked him about ‘Il-
liyyin, so he said: “It is the seventh heaven and 
it contains the souls of the believers.” [At-Tabari] 

‘Ali ibn Abi Talha reported that Ibn ‘Abbaas (Ra-
dia-Allaahu ‘anhuma) said that ‘Illiyyin means 
Paradise. Others said ‘Illiyyin is located at 



Sidrat al-Muntaha [A lote tree at the utmost 
boundary of the seventh heaven beyond which 
none can pass]. 

The obvious meaning is that the word ‘Illiyyin is 
derived from the word ‘Ulow, which means high-
ness. [Tafseer Ibn Katheer] 

Al-Muqarraboon are the angels, according 
to the preponderant point of view. Shaikh Ibn 
‘Uthaimeen (Rahimahullaah) says it refers to every 
person who seeks nearness to Allaah by obedi-
ence to Him. The more one is obedient and hum-
ble to Allaah, the more he is honored and ele-
vated in rank with Allaah, as Allaah says in Surat 
Al-Mujadilah (58:11):  

مهٰهجيحيخيميهيمئهئمب

“Allaah will exalt in degrees those of you who 
believe and those who have been granted 

knowledge”

Al-Abraar is plural for the word Barr. Al-Barr 
is the person whose goodness is abundant; he 
performs acts of obedience profusely, practices 
Ihsaan abundantly in his worship to Allaah and 
to the creatures of Allaah. Shaikh As-Sa’dee 
(Rahimahullaah) said: “Al-Abraar are those whose 
hearts are pure because of what they contain of 
love of Allaah and knowledge of Him, and be-
cause of their good manners, and because of 

their having purified themselves physically by 
using their limbs and faculties in doing righteous 
deeds.” [Tafseer Surat Al-Insaan] 

Lessons from the Verses: 
 � Allaah made the book of records of Al-Abraar 

(the pious) in the highest place where the 
honorable angels and souls of the Prophets, 
Siddiqeen and martyrs will witness it. 

 � Al-Abraar will be in eternal delight which will 
be the combined delight of the heart, soul, 
and body. They will be reclining on adorned 
couches, enjoying all of what Allaah has pre-
pared for them, and looking at the glorious 
Face of Allaah. 

 � The faces of Al-Abraar on the Day of Judg-
ment will be shining with light, delight and 
beauty as a recompense for their Imaan. Their 
drink will be of pure sealed Raheeq which is 
one of the names of the wine in Paradise.  
Allaah will make the wine have a pleasant 
aroma for them, so the last thing that He will 
place in it will be musk. Thus, it will be sealed 
with musk. 

 � These verses encourage the believers to com-
pete with one another in doing righteous 
deeds. The believers should hasten towards 
eternal delight by performing good deeds 
that will make them reach it. This is the best 
thing that one spends his life doing. 

Allaah tells us that in this world, the evildoers 
used to mock the believers, making fun of them, 
laughing at them, and winking in derision at one 
another when they passed by them, out of scorn 
and contempt towards them, yet despite that they 
felt secure, and no fear ever crossed their minds. 
Allaah says: “And when they returned to their 
homes” in the morning or evening 
“They returned exulting” that is, happy and re-
joicing. 

This was one of the greatest signs of their delu-
sion, that they combined the worst of deeds with 
a sense of being secure in this world, to the ex-
tent that it was as if they had received a cov-
enant and promise from Allaah that they would 
be among the blessed, and they regarded them-
selves as being guided and the believers as be-
ing misguided. This was a fabrication against  
Allaah, for they dared to speak about Him without 
knowledge. 

“But on that Day” namely the Day of Resurrection, 
“those who believed will laugh at the disbeliev-
ers” when they see them immersed in punishment, 
when all that they used to fabricate will be lost 
from them. 

The believers will be in the utmost comfort and 
security “sitting on couches” that are beautifully 
adorned, “gazing around” at what Allaah has pre-
pared for them of bliss and gazing upon the noble 
Countenance of their Lord. 

The disbelievers will be given a recompense that 
matches their deeds. Just as they laughed at the 
believers in this world and accused them of being 
misguided, the believers will laugh at them in the 
Hereafter, and they will see them subjected to a 
punishment that is the requital for misguidance. 
They will be requited for what they used to do 
based on divine justice and wisdom, for Allaah is 
All-Knowing, Most Wise. 

Part # 4: Verses 29-36 
The State of the Disbelievers (How they used to mock the 

believers in this worldly life) and the State of the Believers 

ANSWERS TO LAST ISSUE’S QUIZ



Lessons from the Verses: 
 � Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: 

“The state of the disbelievers throughout the 
generations is the same: mocking, defaming, 
and abusing the believers. Calling them names 
such as backwards, extremists and too strict, 
etc., the same way the Prophets and Messen-
gers were called mad and magicians. So, the 
people are experiencing the same thing and 
should be patient, for on the Day of Judgment 
they will receive their recompense. The laughing 
of the disbelievers in this world will be followed 
by weeping and sorrow on the Day of Judg-
ment, whereas the laughing of the believers 
will be in Jannah and is not followed with sor-
row, grief, or weeping. It is an eternal laughter 
and enjoyment. Know the difference between 
the laugh of the people in this world and the 
laugh of the people in the Hereafter. Look at 
what Allaah has prepared for the people on the 

Day of Judgment: seats and thrones in Jannah 
that no eyes have ever seen or ears have ever 
heard about or anyone has ever imagined. This 
is the reward for the patience of those in the 
Dunya. The inquiry in the last verse is confirma-
tion that the disbelievers will be requited and 
recompensed for what they used to do in this 
Dunya. This is from Allaah Who is All Just and 
All Wise, Whose decisions are based on justice, 
wisdom and graciousness. For the believers, His 
Decision and recompense is graciousness and 
for the disbelievers His Decision and requital is 
justice.” 

Sources: 
1. At-Tafseer Al-Mawdoo’i 
2.	 Tafseer	Surat	Al-Mutaffifeen	by	Shaikh	Ibn	‘Uthaimeen	
3. Tafseer Ibn Katheer 
4. Tayseer Al-Kareem by Shaikh As-Sa’dee 
 (Rahimahullaah)

Q1 Why did Zakariya عليه السالم want to have a child? 

A. As-Sa’di said in interpretation of this verse:
He wanted offspring because he wanted someone to 
continue Da’wah after him. He was afraid that the re-
ligion would be lost. If no one prays, prayer will be 
forgotten. If no one fasts, the fast will be forgotten.
He wanted offspring to inherit knowledge, propheth-
ood and continue the mission after his death. 

Q2 When does fear of harm caused by the Jinn or by 
people constitute Shirk?

A. Ibn ‘Uthaymeen (Rahimahullaah) said: Natural and 
innate fear is permissible in principle, because Al-
laah, may He be exalted, says of Moosaa (interpreta-
tion of the meaning): “So he left it [the city], fearful 
and anticipating [apprehension]” [al-Qasas 28:21]. 
And He tells us that Moosaa said (interpretation of 
the meaning): “My Lord, indeed, I killed from among 
them someone, and I fear they will kill me” [al-Qa-
sas 28:33]. But if fear prompts a person to neglect an 
obligatory duty or to do something Haraam, then it is 
Haraam. If it prompts him to do something permissi-
ble, then it is permissible.

Q3 Is it permissible to read the Qur’aan without un-
derstanding its meanings?.

A. Yes, it is permissible for believing men and women 
to read the Qur’aan even if they do not understand 
the meaning, but it is prescribed to ponder and think 
so that one may understand, and to refer to books of 
tafseer (commentaries) if one has enough knowledge 
to understand them, and to refer to books of tafse-
er and Arabic language in order to benefit from that, 
and he can ask scholars about anything he does not 
understand. What is meant is that he should ponder 
the meanings, because Allaah says (interpretation of 
the meaning): 

“(This is) a Book (the Qur’aan) which We have sent 
down to you, full of blessings, that they may pon-
der over its Verses, and that men of understanding 
may remember”
[Saad 38:29]. 

Q4 Which Surah will be of benefit for the believer if 
recited at night?

A. Surah Mulk (67) 
It was narrated by at-Tirmidhi (2891) that the Proph-
et (blessings and peace of Allaah be upon him) said: 
“There is a Surah of the Qur’an, thirty verses long, 
which will intercede for a man until he is forgiven. It 
is the Surah [which beings with the words] ‘Tabaarak 
alladhi bi yadihi’l-mulk… (Blessed is He in whose hand 
is dominion…).’”
[Classed as hasan by Shaykh al-Albaani (may Allaah 
have mercy on him) in Saheeh Sunan at-Tirmidhi]

Q5.Which Surah, if recited 10 times, will Allaah 
build a palace for in Paradise?
A. Imam Ahmad narrated in his al-Musnad that the 
Prophet (Sallallahu Alaihi wa Sallam) said: “If anyone 
recites Surah al-Ikhlas ten times, a palace will be built 
for him in Paradise because of it”. Umar said: ‘Then we 
will recite it many more times’. 

Imam al-Darimi reported from Saeed bin al-Musayy-
ib that the Prophet (Sallallahu Alaihi wa Sallam) said: “If 
one recites ten times Surah al-Ikhlas, Allaah will build 
a palace for him in the Paradise; and if one recites it 
twenty times, Allaah will build two palaces in the Par-
adise and if one recites thirty times, Allaahwill build 
three palaces in the Paradise”. Umar said: ‘then we will 
increase in the number of our palaces, the Prophet 
(Sallallahu Alaihi wa Sallam) said: “Allaah is the most gen-
erous.”  Ibn Katheer said this is good Mursal narra-
tion).

ANSWERS TO LAST ISSUE’S QUIZ



The theme of Surat Adh-Dhaariyaat compris-
es the matter of ar-Rizq (the provision), and 
that giving and preventing are in Allaah’s Hand 
Alone. 

We observe this in the context regarding the 
story of Ibraheem (‘Alayhis-salaam) with his guests 
in Surat Adh-Dhaariyaat (51:22-23). 

Allaah (Ta’ala) says: 

جت هب مب خب حب جب هئ مئ خئ  حئ

حج مث هت مت خت حت

“And in the heaven is your provision and all 
that you are promised. By the Lord of heav-

en and earth, this is certainly true, as true as 
the fact of your speaking.”

Shaikh As-Sa’dee (Rahimahullaah) said: “The ori-
gin of your provision is in the form of rain and 
whatever decrees come down from the heav-
en. Provision includes both the religious and 
worldly. [The earthly provision stems from the 
rain that comes from the heaven or sky]. And all 
that you are promised of requital in this world 
and the Hereafter comes down from Allaah, like 
all other decrees.” [Tayseer Al-Kareem] 

Then Allaah mentioned the story of Ibraheem 
(‘Alayhis-salaam) and the punishments that the 
people of Lut (Lot) and other nations incurred, 
as a proof attesting to what Allaah mentioned 
in this context. 

Allaah (Ta’ala) says in Surat Adh-Dhaariyaat 
(51:24): 

حس جس مخ جخ مح جح مج

“Has there come to you the story of the hon-
ored guests of Ibraheem?”

Shaikh As-Sa’dee (Rahimahullaah) said: “It is wise 
that Allaah tells His slaves the stories of both 
good and evil people, so that they may learn 
from their stories and about the fate of each 
group. Allaah mentions the virtue of Ibraheem 
(‘Alayhis-salaam) and begins with his story, which 
sheds light on its importance and how He paid 
special attention to it.” [Tayseer Al-Kareem] 

مح جح مج

“Has the story reached you”

This inquiry implies suspense (for it is a strange 
and wondrous story) and emphasizes that 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 
had not been aware of the story but learned it 
through divine revelation. 

حس جس مخ جخ

“The honored guests of Ibraheem”



The adjective “honored” may refer to Ibraheem 
(‘Alayhis-salaam) who honored the angels by pre-
paring food for them, or it may refer to the an-
gels who are honorable, as Allaah (Ta’ala) de-
scribes them in Surat Al-Infitar (82:11): 

يت ىت نت

“Honorable, writing down your deeds”

The guests of Ibraheem (‘Alayhis-salaam) were an-
gels whom Allaah sent to destroy the people of 
Lut, and He commanded them to pass by Ibra-
heem (‘Alayhis-salaam), so they came to him in the 
form of human guests, as Allaah (Ta’ala) describes 
in Surat Adh-Dhaariyaat (51:25): 

مظ حط مض خض حض جض مص خص حص مس خس

“When they came to him and said: ‘Salaaman!’ 
He answered: ‘Salaamun’ and said: ‘You are a 

people unknown to me.’”

Allaah’s Statement: “When they came to him” 
suggests that they entered without taking per-
mission. This indicates that Ibraheem (‘Alayhis-sa-
laam) was known for honoring and entertaining 
guests, and it was his habit to show hospitality 
to his guests. The gate of his house was always 
open; no one needed to take permission to enter. 
This indicates the perfect generosity of Ibraheem 
(‘Alayhis-salaam). 

The angels greeted Ibraheem (‘Alayhis-salaam) with 
“Salaaman” (Peace). In response to their greet-
ing, Ibraheem (‘Alayhis-salaam) said: “Salaamun” 
(And upon you be peace). 

So Al-Khaleel (the friend of Allaah) chose a bet-
ter reply in return to their greeting, implementing 
Allaah’s command in Surat An-Nisaa’ (4:86): 

هن من جمحمخمممجنحنخن

“When you are greeted with a greeting, greet 
in return with what is better than it or return 

it equally.”

This is because reciprocating the greeting with 
the term “Salaamun” (peace be upon you) is 
stronger than the greeting using the term “Sa-
laaman” (greeting with peace). “Salaamun” is 
a noun which implies continuity and constancy 
while “Salaaman” is a verbal clause which indi-
cates continuity without constancy (i.e. renew-
al - the thing goes and then happens again). So 
Ibraheem (‘Alayhis-salaam) greeted his guests with 
that which was better than their greeting. 

The angels came to Ibraheem (‘Alayhis-salaam) in the 

image of handsome, young, wonderfully grace-
ful men. When Ibraheem (‘Alayhis-salaam) didn’t 
recognize them, he felt shy to confront them with 
that, but said: 

حط مض

“(You are) unknown people (to me)”

He (‘Alayhis-salaam) did not say: “You are unknown 
people to me.” He deleted the word “You are” 
because this is gentler in approaching them. 

In addition, he said: “Unknown people (to me)” 
rather than saying, “I do not know you”. The dif-
ference in politeness between the two phrases is 
obvious. 

Shaikh As-Sa’dee (Rahimahullaah) said: “The house 
of Ibraheem (‘Alayhis-salaam) was a place that was 
frequented by passers-by and visitors, because 
the angels entered upon him without seeking 
permission. They followed the etiquette of initi-
ating the greeting of Salaam, and Ibraheem re-
sponded with a more complete greeting, because 
his greeting (as indicated by the Arabic word) was 
indicative of a wish that peace be upon them all 
the time.” [Tayseer Al-Kareem] 

خف حف جف مغ جغ مع جع

“Then he went quietly to his household and 
brought a fatted calf”

Ibraheem (‘Alayhis-salaam) discreetly went inside (to 
his household) in haste and brought out a fatted 
roasted calf from the best of his food, as Allaah 
says in Surat Hud (11:69): 

مض خض حض جض مص خص حص

“And he hastened to entertain them with a 
roasted calf (roasted on hot coals)”

Shaikh As-Sa’dee (Rahimahullaah) said: “He went 
quietly to his family – in other words, he slipped 
way discreetly – to bring food for them.” 
This indicates his good hospitality. He didn’t 
say: “Wait, I will bring food” nor did he get up 
dragging his feet as if he was pushed to do that. 
Rather, he got up discreetly and quickly to bring 
them food. 
Shaikh As-Sa’dee (Rahimahullaah) said: “Allaah tells 
us of what He blessed His close friend Ibraheem 
with of great generosity, as this food was ready 
to be served, and his house was in a state of 
constant readiness to welcome guests, so he did 
not need to go and fetch food from the market 
or from his neighbors or the like.” [Tayseer 
Al-Kareem] 



 � Ibraheem (‘Alayhis-salaam) was the one who 
served his guests, even though he was the 
close friend of the Most Gracious. A man of 
dignity and honor is the one who serves his 
guests. 

 � What also indicates the perfect generosity of 
Ibraheem (‘Alayhis-salaam) is that he brought a 
full calf to the guest and not just part of it, 
nor did he cut it into pieces. He left them to 
choose for themselves what they liked of the 
parts of the calf. 

 � Out of his generosity, he chose the fatted 
calf for his guest and not the lean one. It is 
well known that the fatted calf is from the 
best and proudest of one’s wealth, the like 
of which is used for acquisition and breeding. 
However, he (‘Alayhis-salaam) preferred to honor 
his guests with it. Allaah (Ta’ala) says in Surat 
Adh-Dhaariyaat (51:27):

خك حك جك مق حق مف

“And placed it before them saying, ‘Will you 
not eat?’”

Ibn Katheer (Rahimahullaah) said in his Tafseer: 
“Ibraheem said this polite and kind statement to 
his guests. Surely, this Ayah indicates the proper 
manners for honoring guests; as he brought the 
food to his guests quickly, while they were una-
ware that it was being prepared for them. He did 
not first mention this favor to them by saying ‘We 
will make food for you’. Rather, he discreetly pre-
pared it and placed it before them. He prepared 
the best kind of food he had, a young, fat roasted 
calf. He did not place the food far from them and 
invite them to come close to it to eat. Rather, he 
placed it close to them and refrained from or-
dering them to eat. Instead he invited them using 
a kind and subtle invitation, ‘Will you not eat?’ 
This statement is like one of us saying to a guest, 
‘Would you be so kind and generous to do such 
and such?’” 

Ibraheem (‘Alayhis-salaam) brought the food to 
them, to the place they were sitting, and he did 
not put it somewhere else and tell them to come 
and have some food, because this was easier 
for them and was better. From the pinnacle of 
generosity and hospitality to the guests is to use 
gentle words when offering food. Ibraheem (‘Alay-
his-salaam) requested the guests to eat in a very 
gentle manner, saying: “Will you not eat?” He did 
not say: “Eat” or “Extend your hands to eat”, and 
other such phrases that are not the most pref-
erable. 

Ibn Al-Qayyim (Rahimahullaah) mentioned the 

reason behind Ibraheem (‘Alayhis-salaam) asking 
the guests to eat. He (Rahimahullaah) said: “Notic-
ing that the guests who appeared like humans 
to him refrained from eating, he [Ibraheem (‘Alay-
his-salaam)] inquired with surprise: ‘Will you not 
eat?’ This is because the human guests of Ibra-
heem (‘Alayhis-salaam) never needed permission to 
eat. They were of the habit of eating food when it 
was offered to them. However, these guests act-
ed contrary to this custom. Therefore, Ibraheem 
(‘Alayhis-salaam) felt fearful of them in his self and 
did not show it to them nor declare it openly; but 
asked them: ‘Will you not eat?’ as if he wanted 
to know the secret behind their declining to eat 
of the food. This is because one feels at rest to-
wards those who eat of his food and feels secure 
from their evil; but if they do not eat, then one 
doubts and suspects that they may have come 
for an evil cause.” 

Therefore, Allaah (Ta’ala) says in verse 28: 

جن جل مك لك

“He conceived a fear of them.”

This verse is explained by Allaah’s Statement in 
Surat Hud (11:70): 

خف حف جف مغ جغ مع جع مظ  حط

مف

“But when he saw their hands went not to-
wards it (the food), he mistrusted them, and 

felt a sense of fear of them.”

When the angels realized that Ibraheem (‘Alay-
his-salaam) felt fearful and suspicious of them, 
they said: 

خل حل جل مك لك خك حك جك مق

“Fear not and gave him the glad tidings of a 
son endowed with knowledge.”

So, the angels introduced themselves to Ibra-
heem (‘Alayhis-salaam), saying that they were not 
human beings in need of eating food, but they 
were angels sent on a mission by Allaah to give 
him the glad tidings of a son who would be 
knowledgeable and wise. 
The son mentioned here in this verse refers to 
Isaac (Is-haaq) (‘Alayhis-salaam) born to Sarah (his 
wife). This is confirmed in Surat Hud (11:71):

من خن حن جن مم خم  حم

“But we gave her glad tidings of Is-haaq, and 
after Is-haaq, of Ya’qub”



The angels gave glad tidings of three things: First, 
that they will have a baby. Second, the baby is 
male not female. Third, he is ‘Aleem (endowed 
with knowledge). These were glad tidings. 

This news was good for Ibraheem (‘Alayhis-salaam) 
and his wife Sarah, for this son would be theirs; 
therefore, they both were getting good news. 

Allaah (Ta’ala) says in verse 29: 

خي هن من خن حن

“Then his wife came forward with a loud 
voice.”

She shouted loudly:

مي

“Ah! Woe to me!” then,

مه جه

“She smote her face”

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said that she 
smacked her face just as women do when con-
fronted with an amazing thing. 

حي جي ٰه

“And said: ‘A barren old woman!’”

Meaning, “How can I give birth while I am an old 
woman? Even when I was young, I was barren 
and could not have children.”
 

Allaah (Ta’ala) says in verse 30:

هث مث هت مت هب مب هئ مئ هي مي

“They said: ‘Even so says your Lord. Verily, He 
is the All-Wise, the All-Knower’.”

‘He is the All-Knower of the honor that you are 
worthy of and He is the Most Wise in His State-
ments and Decisions.’ [Tafseer Ibn Katheer] 

Women sometimes say and do other things that 
are contrary to ordinary behavior; thus, when the 
wife of Ibraheem (‘Alayhis-salaam) heard the glad 
tidings, she cried out loud with joy and struck her 
face, which is something that women do when 
they are happy. 

She mentioned three impediments which on their 
own are sufficient to prevent her from having a 
child: First, how can she have a child when she 

is an old woman who is past childbearing age; 
moreover she is barren and her womb has never 
been fit to bear a child, and the third impediment 
is mentioned in Surat Hud, when she said: 

حمخمممىم

“And here is my husband, an old man.”

The angels answered with what means, “Do not 
be amazed at the command of Allaah, for veri-
ly, whenever He wills something, He merely says: 
“Be” and it is. So do not be amazed at this, even 
though you are old and barren and your husband 
is an old man. Verily, Allaah is Able to do what-
ever He wills.” [Ibn Katheer] 

The angels said: 

زيمينيىي

“Even so says your Lord”

They affixed the name of Allaah “Rabb” to this 
old barren woman to emphasize the special Ru-
boobiyah which is not for everyone except whom 
Allaah specifies with His special nurturing. This 
entails the special care of Allaah (Ta’ala). 

In the verse, the Name of Allaah, Al-Hakeem 
is mentioned before Al-‘Aleem because the sit-
uation entails the precedence of wisdom over 
knowledge. Al-Hakeem has two meanings: All-
Wise and Hakam (i.e. the Judge). Allaah (Ta’ala) is 
the Judge who judges between His slaves, as He 
says in Surat Al-Ma’idah (5:50): 

ممجنحنخنمنهنجهمه

“And who is better in judgment than Allaah 
for a people who have firm Faith?”

 
And in Surat At-Teen (95:8), Allaah (Ta’ala) says:

يك ىك مك لك   اك

“Is not Allaah the best of judges?”

This inquiry is for the purpose of confirmation that 
Allaah is the Best of Judges. His decision is exec-
utive, none can repel or oppose it. Therefore, one 
should submit to His decision and Hukm (wisdom) 
without objection; believing that His decision is 
comprised of utmost wisdom. If one believes this 
fact, many matters will become easy for him, 
especially legal matters which many people do 
not know the wisdom behind, such as the Sa-
laat being five prayers in a day or 17 Rak’ah and 
so forth, and similarly, the decreed matters.  
Allaah may send a punishment which de-



stroys both the good and evil people. Will 
you question the wisdom, or will you say that  
Allaah’s decree comprises wisdom? 

Some wisdom and lessons from the story of 
Ibraheem (‘Alayhis-salaam) with his guests 

1  Out of Allaah’s Wisdom is that He tells His 
slaves the stories of both good and evil 

people so that one may learn from their stories 
and know the fate of each group. 

2  Allaah begins this story by emphasiz-
ing the merits of Ibraheem (‘Alayhis-salaam), 

which sheds light on its importance; and He paid 
special attention to it, by saying: “Has the story 
reached you?” 

3  The story is comprised of the noblest man-
ners of honoring and showing hospitality 

towards guests. Any manner besides that is con-
sidered falling behind from the Islamic manners 
and the conduct of Ibraheem Al-Khaleel; upon 
him and our Prophet be the best Salaat and  
Salaam. 

4  It is legislated to be hospitable, for this is 
the way of Ibraheem Al-Khaleel (‘Alayhis-sa-

laam) which Allaah enjoined upon His Prophet (Sal-
la-Allaahu ‘alayhi wa sallam) and his Ummah to follow. 
Allaah mentions it here by way of praising Ibra-
heem (‘Alayhis-salaam). 

 5  It is prescribed to greet with “Salaam” upon 
entering or meeting others and to reply 

with what is better and more perfect than it. 

6  The guest is to be honored in various ways, 
in word and action, because Allaah (Ta’ala) 

described the guests of Ibraheem (‘Alayhis-salaam) 
as honored. Ibraheem (‘Alayhis-salaam) honored 
them, and Allaah described the hospitality that 
he offered them in word and action. They were 
also honored by Allaah. 

7  It is prescribed to ask people who come to 
you or with whom contact takes place to 

introduce themselves, because there are many 
benefits in doing so. 

 8  Ibraheem’s (‘Alayhis-salaam) politeness and 
gentleness in speech, as he said: “You are 

strangers to me” (51:25), rather than saying: “I 
do not know you”. 

 9  One should hasten to offer hospitality be-
cause the best good deed is that which is 

done without delay. Hence Ibraheem (‘Alayhis-sa-
laam) hastened to prepare a meal for his 

guests. 

10 If meat that has already been prepared is 
offered to a guest, this is not disrespectful 

in the slightest; rather it is an honor, as Ibraheem 
(‘Alayhis-salaam) did that and Allaah tells us that 
his guests were honored. 

11 One should speak gently and show polite-
ness to one’s guest, especially when offering 

him food. Ibraheem (‘Alayhis-salaam) offered food to 
them and requested them to eat it in a very gen-
tle manner, saying: “Will you not eat?” 

12 If a person is afraid of someone for any 
reason, the person that he is afraid of 

should reassure him and say things to put his 
mind at rest and calm him down, as the angels 
said: “Fear not!” (51:28) to Ibraheem (‘Alayhis-sa-
laam) and they gave him glad tidings after he had 
been afraid of them. 

13 Allaah honored Ibraheem (‘Alayhis-salaam) 
and his wife Sarah with the glad tidings 

of a knowledgeable son. Allaah made Is-haaq 
one of the Prophets and the Prophets are the 
most knowledgeable of people about Allaah, His 
Names, Attributes, Laws, and Actions. 

14 Allaah is Most Praiseworthy in all His Ac-
tions and Statements. He is praised and 

glorified in His Attributes and His Being. 

Shaikh As-Sa’dee (Rahimahullaah) said: “It is Allaah 
who has decreed and ordained that, and there is 
nothing strange about the might and power of 
Allaah. He is All-Wise, i.e. He does what is ap-
propriate, and He is the All-Knower; He encom-
passes all things with His knowledge. So submit 
to His decree and show gratitude to Him for His 
blessing.” [Tayseer Al-Kareem] 

The believer should submit to the decision of  
Allaah and His Messenger, and his breast should 
be responsive to it. Contrary to that, lagging be-
hind in submitting to the decree of Allaah and 
feeling constriction towards it is an indication of 
weak faith or lack of faith. 

Sources: 
1. Tayseer Al-Kareem by Shaikh As-Sa’dee (Ra-

himahullaah) 
2.  Tafseer Ibn Katheer 
3. Jalaa’ul Afhaam by Ibn Al-Qayyim  

(Rahimahullaah) 
4. Tafseer Surat Adh-Dhaariyaat by Shaikh Ibn 

‘Uthaimeen (Rahimahullaah)



One of the greatest supplications that the Prophet (Salla-Allaahu ‘alayhi wa sallam) used to urge 
the one who retires to his bed to maintain and give heed to is what is reported by Muslim 
in his Saheeh on the authority of Abu Hurairah (Radia-Allaahu ‘anhu): “The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) used to tell us if one of us retires to his bed, to say:

   اللَُّهمَّ َربَّ السََّمَواِت السبع َوَربَّ اأَلْرِض َوَربَّ اْلَعْرِش اْلَعِظيِم رَبَـَّنا َوَربَّ ُكلِّ َشْىٍء فَاِلَق احلَْبِّ َوالنَـَّوى َوُمْنِزَل التَـّْورَاِة َواإِلْنِيِل“
 َواْلُفْرقَاِن َأُعوُذ ِبَك ِمْن َشرِّ ُكلِّ َشْىٍء أَْنَت آِخٌذ بَِناِصَيِتِه اللَُّهمَّ أَْنَت اأَلوَُّل فـََلْيَس قـَبـَْلَك َشْىٌء َوأَْنَت اآلِخُر فـََلْيَس بـَْعَدَك َشْىٌء

ْيَن َوَأْغِنَنا ِمَن اْلَفْقِر   ”َوأَْنَت الظَّاِهُر فـََلْيَس فـَْوَقَك َشْىٌء َوأَْنَت اْلَباِطُن فـََلْيَس ُدوَنَك َشْىٌء اْقِض َعنَّا الدَّ

Allaahumma! Rabbas-Samaawaatis-Sab’i wa Rabbal-Ardi wa Rabbal-‘Arshil-‘Adheem. 
Rabbanaa wa Rabba Kulli Shay’in, Faaliqal-Habbi wan-Nawaa, wa Munzilat-Tawraati 

wal-Injeeli wal-Furqaan. A’outhu bika min Sharri Kulli Shay’in Anta Aakhithun Binaasiyati-
hi. Allaahumma Antal-Awwalu falaysa qablaka Shay’on, wa Antal-Aakhiru falaysa Ba’da-

ka Shay’on, wa Antadh-Dhaahiru falaysa Fawqaka Shay’on, wa Antal-Baatinu falaysa 
Doonaka Shay’on. Iqdi ‘annad-Dayn wa Aghninaa minal-Faqr.

 “O Allaah, the Lord of the heavens, the Lord of the earth, and the Lord of the 
Mighty Throne, Our Lord and Lord of all things, Splitter of the seed and the 
date stone, Revealer of the Tawrah, the Injeel and Furqaan (i.e. the Qur’an), 
I seek refuge in You from the evil of all things that You seize by the forelock 
(i.e. have full control over). O Allaah, You are the First and there is nothing 

before You; You are the Last and there is nothing after You. You are the 
Dhaahir (Manifest/Most High) and there is nothing above you; You are the 

Baatin (Most Near) and there is nothing nearer than You. Settle our debt and 
spare us from poverty.” [Muslim no. 2713c] 

A similar Hadeeth is narrated by Abu Hurairah (Radia-Allaahu ‘anhu) in which Fatimah (Radia- 
Allaahu ‘anha) came to the Prophet (Salla-Allaahu ‘alayhi wa sallam) to ask him for a servant, and he 
(Salla-Allaahu ‘alayhi wa sallam) said to her: “I do not have anything to give you,” so she went back. 
Later, he came to her and said: “Is what you asked for dearer to you, or something better 
than that?” ‘Ali (Radia-‘Allaahu ‘anhu) said to her: “Say something better than that.” So she said 
it. The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Say: O Allaah, Lord of the seven heavens...” 
[At-Tirmidhi no. 3481, authenticated by Al-Albaani and graded Saheeh, and Ibn Majah no. 
3831 Saheeh]



Commentary:

1  This Du’aa (supplication) which the Proph-
et (Salla-Allaahu ‘alayhi wa sallam) taught his 

Companions and daughter when she asked for a 
servant consists of great Tawassul (imploration) 
to Allaah, the Blessed, the Most High, by His Ru-
boobiyah (Lordship) over the seven heavens, the 
seven earths, and the Magnificent Throne. It also 
is comprised of beseeching Allaah by His sending 
down His words and revelation and surrounding 
mankind with His protection and care from every 
evil. Finally, this supplication is comprised of  
Tawassul to Allaah by some of His Mighty Names 
that indicate His Perfection, Majesty, Grandeur 
and Encompassment of everything, to settle 
one’s debt and enrich him from poverty. 

2  The statement of the Prophet (Salla-Allaahu 
‘alayhi wa sallam):

اللَُّهمَّ َربَّ السََّمَواِت السبع َوَربَّ اأَلْرِض َوَربَّ اْلَعْرِش اْلَعِظيِم

“O Allaah! The Lord of the seven heavens, the 
Lord of the earth, and the Lord of the Mighty 

Throne”

i.e. “O the Creator of these great creatures, their 
Inventor and the One Who brought them into ex-
istence.”
These creations are mentioned particularly be-
cause of their greatness and magnificence, and 
because they comprise numerous clear signs of 
the perfection of their Creator, although He is the 
Lord of everything and both the small and the 
big testify to His perfection.

3  The statement of the Prophet (Salla-Allaahu 
‘alayhi wa sallam):

فَاِلَق احلَْبِّ َوالنَـَّوى

“The Splitter of the seed and the date stone”

Out of Allaah’s perfect ability and marvelous 
creation is that He is the One Who opens the seed 
and hard date-stone which neither grows nor in-
creases in size. He splits it and brings forth many 
plants and abundant trees. This is a sign of the 
perfection and greatness of its Creator. Allaah 
(Ta’ala) says in Surat Al-An’am (6:95):

حن جن يم ىم مم خم حم جم يل ىل   مل

حي جي يه ىه مه جه ين ىن من خن

“Verily! It is Allaah Who causes the seed-grain 
and the fruit-stone (like date-stone, etc.) to 
split and sprout. He brings forth the living 

from the dead, and it is He Who brings forth 
the dead from the living. Such is Allaah, then 
how are you deluded away from the truth?”

4  His Statement:

َوُمْنِزَل التَـّْورَاِة َواإِلْنِيِل َواْلُفْرقَاِن

“The Revealer of the Tawrah, the Injeel, and the 
Furqaan (i.e. the Qur’an)”

In this is an imploration to Allaah by His sending 
down these Great Books that are comprised of 
guidance for all mankind and the way to their 
success and happiness in this world and the 
Hereafter.

These three Books in particular are mentioned 
because they are the most sublime Books that 
Allaah revealed. They are mentioned in sequence 
of their revelation; the Tawrah, which was re-
vealed to Musa [Moses (‘Alayhis-salaam)] is men-
tioned first, then the Injeel which was revealed 
to ‘Eesa [Jesus (‘Alayhis-salaam)], then Al-Furqaan 
which is the Noble Qur’an that was revealed to 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam).

These Books are the Words and Speech of Allaah, 
and they are not created. Therefore, they are 
mentioned separately from other creations, for 
which he (Salla-Allaahu ‘alayhi wa sallam) said “Rabb” 
(The Lord) and “Faaliq” (The Splitter).  As for  
Allaah’s Speech, he said “Munzil” (The Revealer).

In this is a refutation of the claim of the people of 
innovation who claim that the Speech of Allaah 
is created; exalted be Allaah from what they at-
tribute Him with.

5  After mentioning all these great means 
of Tawassul, he (Salla-Allaahu ‘alayhi wa sallam) 

said:

َأُعوُذ ِبَك ِمْن َشرِّ ُكلِّ َشْىٍء أَْنَت آِخٌذ بَِناِصَيِتِه

“I seek refuge in You from the evil of everything 
You seize by the forelock (i.e. have full control 

over).”



This entails everything; every moving creature on 
the earth which is under Allaah’s subdual, con-
trol, and power. He manages their affairs as He 
wills and judges their affairs according to what 
He wills.

6  The supplication also consists of beseech-
ing Allaah with some of His beautiful 

Names and noble Attributes:

اللَُّهمَّ أَْنَت اأَلوَُّل فـََلْيَس قـَبـَْلَك َشْىٌء

O Allaah, You are the First and there is nothing 
before You

َوأَْنَت اآلِخُر فـََلْيَس بـَْعَدَك َشْىٌء

You are the Last and there is nothing after You
َوأَْنَت الظَّاِهُر فـََلْيَس فـَْوَقَك َشْىٌء

You are the Dhaahir (Manifest/Most High) and 
there is nothing above you

 َوأَْنَت اْلَباِطُن فـََلْيَس ُدوَنَك َشْىٌء

You are the Baatin (Most Near) and there is 
nothing nearer than You.

Allaah is the First; He is before everything, and 
He is the Last; He is eternal and remains after 
everything perishes. He is the Most High over His 
creation. He rose over His Throne and is above 
everything; nothing is above Him. He is the Most 
Near; nothing is nearer than Him, and He knows 
the most hidden matters.

These four Names indicate Allaah’s surround-
ing and encompassment from two angles: One 
is spatiality (related to place), second is tempo-
ral (related to time). The Names Al-Awwal and 
Al-Aakhir indicate temporal surrounding and 
Adh-Dhaahir and Al-Baatin indicate spatial sur-
rounding. This is according to the Tafseer of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam). 

7  After beseeching Allaah, the Blessed, the 
Most High, with the various implorations, 

one asks:

ْيَن اْقِض َعنَّا الدَّ
“Settle our debts”

Debts are not limited to monetary debts; they in-
clude both the due rights of Allaah and the rights 
of the servants of Allaah (such as the parents, 
brothers, sisters, relatives, spouses, etc.) which 
one should pay back and fulfill.

By this statement, one frees himself from his 
might and strength and acknowledges that there 
is no power and might except with Allaah.

َوَأْغِنَنا ِمَن اْلَفْقر

“Enrich us from poverty”

This refers to both poverty and need.

It is well known that debts and poverty are a 
great cause of concern for humankind; they 
make a person sleepless and upset. They may 
cause harm that inflicts the person in his religion 
and worldly affairs by forcing him to endure the 
humiliation of begging and showing neediness to 
people, besides falling into many illegal prac-
tices such as lying, breaking promises, becom-
ing heavily attached to the Dunya, carelessness 
in performing acts of obedience, and so forth of 
blameworthy actions.

However, if the slave beseeches his Lord with 
these words and asks his Lord for help and sup-
port, then his soul will be tranquil and his heart 
will be calm, because he has entrusted his affair 
to the One in Whose Hand are the keys of the 
heavens and the earth. He has sought refuge in 
the One Whose command is executive; if He wills 
anything, He just says to it: “Be” and it is. How 
then could one’s heart not be at rest while it is 
devoted to Allaah (Ta’ala)?

8  The Hadeeth clearly shows the manners of 
supplication; by starting with beseeching 

Allaah by His Names and Attributes then asking 
Him to fulfill one’s need.

Sources:
1)  Fiqh Al-Ad’iyah and Al-Adhkar by Shaikh ‘Ab-

dur-Razzaq al-Badr
2)  Dorar.net



The congregational prayer is enjoined in the 
Shari’ah for the purpose of gathering, unity, 
and affability. This is especially achieved when 
the congregation stands close together in the 
rows, near one another and shoulder to shoul-
der. 

It is reported in the Saheehain (Al-Bukhaari 
and Muslim) that the Prophet (Salla-Allaahu ‘alay-
hi wa sallam) addressed the people and directed 
them to straighten their rows or Allaah would 
create discord within their hearts. 

Abu Mas’oud (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) used to 
touch their shoulders when they were standing 
for prayer and he would say: “Make the rows 
straight and do not differ, lest your hearts dif-
fer.” [Muslim no. 432 and An-Nasai’ no. 807] 

Also, An-Nu’maan ibn Bashir (Radia-Allaahu ‘anhu) 
narrated that the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) said: “Straighten your rows or Allaah will 
alter your faces.” [Al-Bukhaari no.717] 

This is a severe warning that if you do not 
straighten your rows in the Salaat (prayers), 
Allaah may change your faces to that of an 
animal or make them like the backs of necks, 
etc. [Fath Al-Baari, vol 2. p. 349] 

Some of the scholars took the command of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and his se-
vere warning against violating that command 
as evidence for the obligation of straightening 
the rows in prayer. Therefore, the most correct 
point of view concerning straightening the rows 
is that it is obligatory, and if the congregation 
does not do so, they will be considered sinners. 
This is the apparent meaning of the statement 
of Shaikhul-Islam Ibn Taymiyah (Rahimahullaah) 
in Al-Ikhtiyarat. 

Al-Bukhaari (Rahimahullaah) mentioned a regard-
ing ‘The sin of a person who does not com-
plete the rows (i.e. who is out of alignment) for 
the prayer’. Anas ibn Maalik (Radia-Allaahu ‘anhu) 
said: “I arrived at Al-Madinah and was asked 
whether I found any change since the days of 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam). 
I said: ‘I have not found any change except that 
you do not straighten the rows for the Salaat 
(prayers) [i.e. you do not stand in alignment in 
your Salaat].’” [Al-Bukhaari no. 724, Book of 
Adhaan, chapter 75]  
Al-Haafidh Ibn Hajar (Rahimahullaah) said in his 
commentary for the aforementioned Hadeeth: 
“Al-Bukhaari understood it to be obligatory 
from the command in the words of the Proph-
et (Salla-Allaahu ‘alayhi wa sallam), “Straighten your 
rows” and from the general meaning of his 
words, “Pray as you have seen me praying,” and 
from the warning issued against failing to do 
that. So, in his view, on the basis of this ev-
idence, Anas (Radia-Allaahu ‘anhu) was criticizing 
a failure to do something that is obligatory, 
although a criticism may also come for fail-
ing to do something that is Sunnah. Although 
straightening the rows is obligatory, the prayer 
of those who fail to do that and do not straight-
en their rows is still valid. That is supported by 
the fact that although Anas (Radia-Allaahu ‘anhu) 
criticized them, he did not tell them to repeat 
their prayer.” [End quote – Fath Al-Baari] 



Shaikh Ibn ‘Uthaimeen (Rahimahullaah) was asked: 
“If they did not straighten the rows would that 
invalidate their Salaat, because they abandoned 
an obligatory act?” 

He (Rahimahullaah) answered: “It would probably 
invalidate it because they have abandoned an 
obligatory act, but the probability of the valid-
ity of their Salaat while being sinful is stronger. 
This is because straightening the rows is an ob-
ligatory act required for establishing the Salaat 
and not an obligatory act within the Salaat. The 
person will bear a sin for abandoning any oblig-
atory act outside the Salaat, but his Salaat will 
not be invalidated. For example, the Adhaan. It is 
an obligatory act for performing the Salaat, but 
the Salaat will not be invalidated by leaving it.” 
[Sharh Al-Mumtie’ 3/12] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) mentioned 
the many aspects of straightening the rows in 
Sharh Al-Mumtie’: 

1  Straightening in the sense of standing in 
alignment, which is obligatory according 

to the most preponderant point of view 

Standing in alignment means no one stands in 
front of anyone else. Many people think that 
this alignment is fulfilled by sticking one’s toes 
next to the toes of his companion, and this is not 
correct, because the length of toes vary. Some 
people have long feet, and some have short feet. 
Therefore, the scholars said that straightening 
the rows is fulfilled by aligning the shoulders and 
heels. Attention is paid to the heels because they 
are the foundation on which the body rests. The 
heel is at the bottom of the leg and the leg is the 
pillar of the body, so this is what matters. 

Al-Bukhaari reported on the authority of An-
Nu’maan ibn Bashir (Radia-Allaahu ‘anhu) who said: 
“I saw that every one of us used to put his heel 
next to the heel of his companion.” 

Anas (Radia-Allaahu ‘anhu) also said: “Every one of us 
used to put his shoulder next to the shoulder of 
his companion and his foot next to the foot of his 
companion.” [Al-Bukhaari no. 725] 

2  Standing close together in the rows 
This is from the perfection of the Salaat 

(prayer). Jabir ibn Samurah (Radia-Allaahu ‘anhu) 
narrated: “The Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) came out to us and said: ‘Why do 
you not make your rows as the angels make their 
rows in the presence of their Lord?’ We said: ‘O 
Messenger of Allaah, how do the angels make 
their rows in the presence of their Lord?’ He (Sal-
la-Allaahu ‘alayhi wa sallam) said: ‘They complete the 

first rows and they keep close together in the 
rows.’” [Muslim no. 430] 

Standing close together does not mean to over-
crowd; rather the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) explained what it means by his statement, 
“Stand close together in your rows, bring them 
near one another, and stand shoulder to shoul-
der, for by Him in whose Hand my soul is, I see 
the devil come in through gaps in the rows just 
like a small black sheep.” [Abu Dawoud no. 667 
and authenticated by Al-Albaani who graded it 
Saheeh] 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) swore by 
Allaah, the Almighty, that when the rows became 
sparsely spread he could see the Shayateen, 
therein like small black sheep, distracting the 
praying people in their Salaat. 

3  Completing the first row and then the 
next 

The second row should not be formed before the 
first row is completed and the third row should 
not be formed before the second row is complet-
ed and so on. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) recom-
mended that when he said: “If the people know 
what there is (of reward) in the call (to prayer) 
and the first row, and they could find no oth-
er way than drawing lots, they would draw lots.” 
[Muslim no. 437] 

4  Making the rows near one another 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 

“Stand close together in your rows, bring them 
near one another, and stand shoulder to shoul-
der.” [Abu Dawoud no. 667] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said in 
“Sharh Bulugh Al-Maram”: “This command is a 
recommendation of this matter, because there is 
no evidence quoted regarding violating this com-
mand as is mentioned in violating the standing 
in alignment. The distance between the rows 
should be enough for the second row to prostrate 
behind the first row with ease.” 

5  To draw close to the Imaam 
It was narrated that ‘Abdullaah ibn Mas’oud 

(Radia-Allaahu ‘anhu) said: “The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) said: ‘Let those of you 
who are most wise and possessing intellect be 
closest to me, then those who come after them.’” 
[Muslim no. 432] 

The closer the rows are to one another and to the 
Imaam, the better it is. 
In some mosques, the distance between the 



Imaam and the first row is so wide that one or 
two other rows may fit in, and this is due to ig-
norance. The Sunnah is for the Imaam to be close 
to those who are following him in the Salaat, and 
the followers should be close to the Imaam, and 
each row should be close to the other. 

6  The preference of the right side of the row 
over the left side. However, this is not in 

absolute terms, because if the congregation was 
three, the Imaam would stand in the middle. If 
the right side were better absolutely it would be 
better for the two persons to stand on the right 
side of the Imaam. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Complete the first row then the next,” and did 
not say: “Complete the right side then the left 
side.” If both the right and left are roughly equal, 
such that if there were five on the right then five 
on the left, then the eleventh person comes, we 
will tell him to go to the right side because the 
right is better than the left. 

However, the left side of a closer row (to the Im-
aam) is better than the right side of a more dis-
tant row. 

7  Another aspect of straightening the rows is 
that the women should stand separately 

in rows behind the men (i.e. they should not mix 
with the men). 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The 
best rows for men are at the front, and the worst 
rows are at the back, and the best rows for wom-
en are at the back, and the worst are at the front.” 
[Muslim no. 440] 

He (Salla-Allaahu ‘alayhi wa sallam) clearly mentioned 
that the farther away the rows of women go be-
hind the rows of men, the better. This is due to the 
Fitnah that may be caused by their mixing with 
men. Worse than that is for women to pray next 
to men or for the rows of women to be amidst 
the rows of men. This is not appropriate; rather 
it is forbidden for fear of Fitnah.” [End quote - 
Sharh Al-Mumtie’ by Shaikh Ibn ‘Uthaimeen] 

Sources: 
1.	 Sharh	Al-Mumtie’	ala	Zaad	Al-Mustaqna’	by	Shaikh	

Ibn	‘Uthaimeen	
2.	 Fath	Dhil	Jalal

First fast whatever you have to make up for

Q  Is it permissible to fast six days of 
Shawwal before fasting to make up for 

missed days of Ramadan? Is it permissible to 
fast Monday during the month of Shawwal 
with the intention of making up for the fast 
of Ramadan and with the intent of gaining the 
reward of fasting on Monday?

A  The reward of fasting six days during the 
month of Shawwal cannot be achieved 

unless the person completed the fasting of the 
month of Ramadan. Therefore, whoever has 
fasting to make up for from Ramadan does not 
fast six days of Shawwal until he makes up for the 
fasting of Ramadan. This is because the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “Whoever fasted 
Ramadan and then followed it with (fasting) six 
days of Shawwal…” [Muslim no. 1164]

Based on this we say to whoever has to make up 
for fasting: “First fast what you have to make up 
for, then fast the six days of Shawwal.” If it hap-
pens that these six days coincide with Monday 
and Thursday, then the person gets the reward 
of both if he has the intention of getting the re-
ward of the six days and the intention for the 
reward of Monday and Thursday. This is due to 
the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) state-
ment: “Actions are only by intentions; and every 
person will only get what he intended.” [Al-
Bukhaari no. 1 and Muslim no. 1907]

Ash-Shaikh	Ibn	‘Uthaimeen
Source:	Fatawa	Islamiyah



Q  I was stricken with a severe illness 

approximately five years ago which 

occurred during the blessed month of Rama-

dan. Thus, I was unable to fast that month, 

and until today, I still have not fasted it. So, 

is it permissible for me now to make up for 

what I missed and is there any sin on me for 

that? Please benefit me with an answer and 

may Allaah reward you and protect you.

A  You must repent to Allaah for this tre-

mendous delay. It was obligatory on you 

to fast the days that you did not fast before the 

coming of Ramadan of the year following the 

one you did not fast. Along with repenting to 

A l l a a h , 
you must feed a 

poor person half a Sa’ of 

the food of the land for each 

day, such as dried dates or rice, or 

other than that. Half a Sa’ is equal in 

amount to approximately 1+1/2 kg. It should 

all be given to some of the poor people, even if 

it is given to just one poor person.

We ask Allaah to accept your repentance and to 

pardon you. Verily, He is the Best Who is asked. 

Ash-Shaikh Bin Baaz

Q  What is the ruling on the fasting per-
son swallowing saliva?

A  Saliva does not harm the fast because 
it is only spit. If the person swallows it, 

there is no harm in that, and if he spits it out, 
there is no harm. In reference to phlegm, also 
called mucus, which is that which comes from 
the chest or the nose: it is thick phlegm which 
a person sometimes gets (coughs up) from the 

chest or sometimes (drains) from the head; 
both man and woman must spit it out. It is 
obligatory (for the fasting person) to expel it 
and refrain from swallowing it.

Concerning normal saliva which is spit, there is 
no problem with it, and it does not harm the 
fasting person, whether a man or woman.

Ash-Shaikh Bin Baaz

The ruling on delaying making up 

for the Fast without an excuse

The Fasting Person swallowing Saliva

I swallowed some water after rinsing my mouth

Q  One day I swallowed some water af-
ter rinsing my mouth. When I asked 

a Shaikh about it, he said there was nothing 
due on me, as I did not intend to break my 
fast. Is there anything due on me?

A  You do not have to make up for this 
matter and what that Mufti told you 

as an answer is correct. Firstly, because of ig-
norance and lack of awareness of the ruling; 

secondly, because of the small amount of that 
and its rarity; and thirdly, that occurs similar to 
a person being forced and overcome by it, (i.e. 
it is uncontrollable).

Ash-Shaikh Ibn Jibreen



There are those who avoid using the tooth 

stick during Ramadan due to the fear that it 

will corrupt the fast. Is this correct? And what 

is the preferred time to use the tooth stick 

during Ramadan?

Refraining from using the tooth stick during 

the daytime in Ramadan or during other days 

outside of Ramadan when a person is fasting 

is baseless. This is because using a tooth stick 

is a Sunnah. It has been mentioned in an au-

thentic Hadeeth:
“Cleansing for the mouth and pleasing to the 

Lord.” [An-Nasa’i no. 5]

It is legislated, especially during Wu’du (ab-

lution) for the prayer, when getting up from 

sleep, upon entering the house when one 

first enters, while fasting and at other times. 

It does not corrupt the fast unless the tooth 

stick has a taste (a flavor) and an effect upon 

the spit. In that case you should not swallow 

its taste. Likewise, if some blood comes out 

from the gums when using the tooth stick, you 

should not swallow it. If you cautiously avoid 

this, then it (using the tooth stick) does not 

affect the fasting at all. 

Ash-Shaikh	Ibn	‘Uthaimeen

Q  Some women intentionally take pills during Ramadan to prevent the monthly period – menses. The reason for this is so that they will not have to make up the days (of fasting) they miss during Rama-dan. Is this permissible or are there any re-strictions regarding this for women to act according to?

A  My opinion concerning this matter is that the woman should not do this, and she should remain upon what Allaah de-creed and wrote upon the daughters of Adam.

For verily, Allaah has a wisdom for making this monthly cycle. This wisdom suits the na-ture of the woman. If this natural occurrence is prevented, there is no doubt there will be a harmful reaction upon the woman’s body. Indeed, the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“There is no harming nor reciprocation of harm.”
[Ibn Maajah no. 2340]

This is without consideration of what these pills cause of harms to the womb, as doctors have mentioned. Thus, my opinion concerning this matter is that the woman should not use these pills, and all praise is due to Allaah for His Decree and His Wisdom. When the menses comes to her, she abstains from fasting and prayer, and when she becomes pure, she re-turns to fasting and prayer. Then, when Ram-adan ends, she makes up for whatever she missed of fasting.

Ash-Shaikh	Ibn	‘Uthaimeen

Using the Tooth stick (Miswak) during Ramadan

The Ruling on using Pills that prevent the Menses during Ramadan
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In Surat Nuh (71:23), Allaah (Ta‘ala) says about the Shirk of 
the people of Nuh (Alayhis-sallam), which was exaggeration concerning the 
righteous people (interpretation of the meaning): “And they said: ‘Do not for-
sake your gods! Do not forsake Wadd nor Suwaa’ nor Yaghouth nor Ya’ouk 
nor Nasr.’” 

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said: “These were names of righteous men from the people 
of Nuh. When they passed away, Satan inspired the people to set up statues in their gathering 
places where they used to sit and to name these statues with their names. They did this but the 
statues were not worshipped until those people passed away and the knowledge was forgotten 
(by the death of the knowledgeable people. Ignorance became prevalent such that they could not 
distinguish between Shirk and Tawheed). At that time, they were worshipped.” [Al-Bukhaari] 

This is a warning against exaggeration and the means to Shirk. Even though one’s intention is good, 
Satan may mislead the sons of Adam by presenting this sort of Shirk in the form of love for the 
righteous people and extolling them. 

‘Umar (Radia-Allaahu ‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Do not exagger-
ate in praising me as the Christians exaggerated in praising ‘Eesa (Jesus) (‘Alayhis-salaam), the son 
of Maryam (Mary) [and that led them to Kufr (disbelief), Shirk and claiming that he (Jesus) was the 
son of Allaah].” [Al-Bukhaari and Muslim] 

For this reason, he (Salla-Allaahu ‘alayhi wa sallam) said: 

“I am only a slave, so say: ‘Slave of Allaah and His 

Messenger.’” [Al-Bukhaari and Muslim] 

If those who exaggerate regarding the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) want to respect and extol him, let them obey his orders, follow his 
guidance, pursue his Sunnah (way of life), call others to his religion, be-

friend the believers and show enmity to those who are against it.

Praise of the Righteous People is the Cause of Mankind’s Disbelief


