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Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 

Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 

“The example of a person who acquires 
knowledge, and does not teach it (to others) is 
like one who hoards a treasure and does not 

spend (out of) it.” 

[Saheeh Al-Jami’e no. 5845]
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Hijrah also refers to the abandoning of sins – 
all that Allaah has declared unlawful, whether 

it be connected to the Rights of Allaah, or to the 
rights of individuals.

The Propher (e) said: “The Muslim is the one who the  
Muslims are safe from – his tongue and his hand – 
the Muhaajir is the one who abandons that which 
Allaah has declared unlawful.”
[Collected: Al- Bukhari ( 6484), Kitab ar-Riqaaq; Muslim 
(41), Kitab al-Imaan]

Al- Muhajiroon magazine stands for the migration from 
evil deeds, the abandoning of sins, and the migration to 
Allaah, Almighty, the Most High, through sure knowledge.

“Say (O Muhammad  e): ‘This is my way; I call to 
Allaah with sure knowledge, I and whosoever fol-
lows me (also must invite other to Allaah) with sure 
knowledge.’” 
[Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be 
upon our beloved Prophet Muhammad (e).

Al-Muhajirroron is derived 
from the word Hajara, which 

means to migrate. Hijrah refers to 
the migration from the land of Kufr 

(where it may be difficult to adhere to 
Islamic injunctions) to the land of Islam. 

Our Dawah is to 
return to the sub-

lime Qur’an and the 
authentic Sunnah of 

the Prophet (e) and to 
comprehend them both ac-

cording to the understanding 
and the way of the pious prede-

cessors (as -Salaf  as-Saalih), may 
Allaah (U) be pleased with them 
all. We aim to act in accordance 
with the saying of Allaah: 
“O you who believed Obey  
Allaah and obey the Messenger 
(e), and those of you (Muslims) 
who are in authority. And if you 
differ in anything amongst your-
selves, refer it to Allaah and His 
Messenger (e) if you believe 
in Alaah and the Last Day. That is 
better and more suitable for final 
destination.” 
[Surat an-Nisa 4:59]
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The Qur’an is undoubtedly the Word of Allaah. 
A great dispute occurred regarding this issue 
between the Mu’tazilites and the Ahl As-
Sunnah, and many of the Ahl As-Sunnah were 
harmed because of it. From among those who 
were harmed was Imaam Ahmad (Rahimahullaah), 
the Imaam of the Ahl As-Sunnah, about whom 
some scholars said: “Verily Allaah protected (or 
supported) Islam through Abu Bakr (Radia-Allaahu 
‘anhu) on the Day of Ar-Riddah (apostasy) and 
through Imaam Ahmad on the day of the distress.” 
[Reported by Al-Maqdisi on the authority of ‘Ali 
ibn al-Madini in his book “The distress (trial) of 
Imaam Ahmad”] 

The trial was that Al-Ma’moon would compel 
the people to say that the Qur’an was created. 
He also used to try the scholars and kill them if 
they did not agree with his claim. Many of the 
scholars said that the Qur’an was created under 

compulsion, based on the opinion that if a 

person is compelled to say a word of Kufr while 
his heart is at rest with faith, he is forgiven. 
Others said the words while intending a different 
meaning; referring to the creator of the Qur’an 
and changing the meaning of the words. 

However, Imaam Ahmad and Muhammad ibn 
Nuh (Rahimahullaah) refused to do that. They both 
said: “The Qur’an is the Word of Allaah which 
was sent down and uncreated.” They said that 
compulsion in this particular circumstance was 
not an excuse to say that which is contrary to the 
truth, because the stance is a stance of Jihaad 
and compulsion entails forgiveness if the issue 
is personal. However, if the issue is related to 
maintaining the Shari’ah (law) of Allaah, it is 
obligatory to offer one’s neck as a sacrifice to 
defend and protect the Shari’ah (law) of Allaah. 

There are many evidences that prove that the 
Qur’an is the Word of Allaah: 



1) Allaah says in Surat At-Tawbah (9:6): 

جع مظ حط مض خض حض جض   مص
جغ مع

“And if anyone of the Mushrikun (polytheists, 
idolaters, pagans, disbelievers in the Oneness 

of Allaah) seeks your protection then grant 
him protection, so that he may hear the Word 

of Allaah (the Qur’an).”

Shaikh As-Sa’dee (Rahimahullaah) said: “This verse 
provides clear proof for the view of the Ahl As-
Sunnah wal-Jama’ah, who say that the Qur’an 
is the uncreated Word of Allaah, because He 
is the One Who Spoke it and attributed it to 
Himself, and it highlights the falseness of the 
view of the Mu’tazilites and those who followed 
this view that the Qur’an was created.” [Tayseer 
Al-Kareem] 

“Kalaam-Allaah” Allaah affixed the Word to His 
Noble Self, which proves that the Qur’an is the 
Word of Allaah. And the Word is an attribute of 
the One Who spoke it, therefore, it is uncreated 
because all of Allaah’s Attributes are uncreated. 

2) Another evidence that the Qur’an was 
uncreated is Allaah’s Statement in Surat 

Al-A’raaf (7:54): 

مي زي ري ٰى  ين

“Surely, His is the Creation and 
Commandment.”

Allaah distinguished the creation from His 
commandment, and the Qur’an is a command 
of Allaah, as Allaah says in Surat Ash-Shura 
(42:52): 

خلملىليلجمحم

“And thus We have sent to you [O Muhammad 
(Salla-Allaahu ‘alayhi wa sallam)] Ruhan (an 

Inspiration, and a Mercy) of Our Command.”

The creed of the Ahl As-Sunnah wal-Jama’ah 
regarding the Qur’an is that it is the Word of 
Allaah; it was sent down and not created; it 
started from Allaah and it will return to Him. 

3) Another proof that the Qur’an is the Word 
of Allaah is in Surat Al-Baqarah (2:75): 

مظ حط مض خض حض جض مص  خص
مق حق مف خف حف جف مغ جغ مع  جع

حك جك

“Do you (faithful believers) covet that they 
will believe in your religion in spite of the fact 

that a party of them (Jewish rabbis) used to 
hear the Word of Allaah [the Taurat (Torah)], 
then they used to change it knowingly after 

they understood it?”

This is said in the context of Allaah’s Statement: 

“Do you (faithful believers) covet that they 
(the Jews) will believe in your Religion.”

A part of them, i.e. Jewish rabbis used to hear 
the Word of Allaah. Some interpreters say “Word 
of Allaah” refers to the Qur’an. This accordingly 
proves that the Qur’an is the Word of Allaah. It 
may also be interpreted to mean the Speech of 
Allaah with Musa [Moses (‘Alayhis-salaam)] when 
he chose out of his people, seventy of the best 
men for Allaah’s appointed time and place of 
meeting. So Allaah talked to Musa and they 
heard Him, then they changed it knowingly after 
they understood it. 

4) The fourth evidence that proves that the 
Qur’an is the Word of Allaah is Allaah’s 

Statement in Surat Al-Fat’h (48:15): 

جغ مع جع مظ حط مض  خض

مك لك خك حك جك مق حق مف خف حف جف  مغ

ٰه هل مل خل حل جل

“Those who lagged behind will say, when you 
set forth to take the spoils, ‘Allow us to follow 
you,’ they want to change Allaah’s Words. Say: 
‘You shall not follow us; thus, Allaah has said 

beforehand.’”

Allaah mentions their worldly punishment: When 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 
sallam) and his companions set out to collect the 
spoils, for which there was no fighting involved, 
those who lagged behind asked to be allowed to 
join them and have a share of it, intending thereby 
to change the Word of Allaah, as He decreed 
punishment for them and that only believing 
companions should get a share of these spoils, 
in both religious ruling and the divine decree. 

There is another proof for Allaah’s saying in the 
verse, when He says: 

 “thus, Allaah has said beforehand.”



The Qur’an is sent down from 
Allaah 

There are many verses that prove that the Qur’an 
was sent down from Allaah. Allaah (Ta’ala) says in 
Surat Al-An’aam (6:155): 

ٰىريزيميحئ

“And this is a blessed Book (the Qur’an) which 
We have sent down.”

 is a demonstrative pronoun that refers to the هذا
Qur’an 

 i.e. written; because it is written in (Book) كتاب
the Preserved Tablet, written in records in the 
hands of scribes (angels), and in the Mus-haf 
which is in our hands. 

 .A blessed Book مبارك

The Qur’an is blessed because it is a healing for 
diseases which are in the breasts. If one recites it 
with contemplation and reflection, the heart will 
be cured from its sicknesses. Allaah (Ta’ala) says in 
Surat Al-Isra’ (17:82): 

نيىيييجئحئخئمئهئ

“And We send down from the Qur’an that 
which is a healing and a mercy to those who 
believe (in Islamic Monotheism and act on 

it).”

 � It is blessed when following it; through it one’s 
outward and inward deeds are reformed. 

 � It is blessed in its impacts and effects. 
 � It is blessed in that a person gets ten good 

deeds by reciting one letter from it. This is 
from the blessings of the Qur’an that one 
attains abundant goodness through it. 

This verse proves that the Qur’an is sent down, 
and it being sent down from Allaah proves that 
it is the Word of Allaah. 

Allaah (Ta’ala) also says in Surat Al-Hashr (59:21):

لك اك يق ىق يف ىف يث ىث  نث
رن مم ام يل ىل مل يك ىك  مك

من زن

“Had We sent down this Qur’an on a 

mountain, you would surely have seen it 
humbling itself and rending asunder by the 
fear of Allaah. Such are the parables which 
We put forward to mankind that they may 

reflect.”
Allaah (Ta’ala) says in Surat An-Nahl (16:101-
103): 

حص مس خس حس جس مخ جخ مح  جح
مع جع مظ حط مض خض حض جض مص خص

“And when We change a Verse [of the Qur’an, 
i.e. cancel (abrogate) its order] in place of 

another, and Allaah knows the best of what 
He sends down, they (the disbelievers) say: 

‘You [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)] 
are but a Muftari! (forger, liar).’ Nay, but most 

of them know not.”

جك مق حق مف خف حف جف مغ  جغ
جل مك لك خك حك

“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)] 
Ruh-ul-Qudus [Jibreel (Gabriel)] has brought it 
(the Qur’an) down from your Lord with truth, 

that it may make firm and strengthen (the 
faith of) those who believe and as a guidance 
and glad tidings to those who have submitted 

(to Allaah as Muslims).”

ىم مم خم حم جم يل ىل مل   خل
مه جه ين ىن من خن حن جن يم

“And indeed We know that they (polytheists 
and pagans) say: ‘It is only a human being 
who teaches him [Muhammad (Salla-Allaahu 

‘alayhi wa sallam)].’ The tongue of the man they 
refer to is foreign, while this (the Qur’an) is a 

clear Arabic tongue.”

These verses are comprised of 
the following benefits and  

lessons: 

1. The abrogation of one verse of the Qur’an 
by another (in wording or ruling) is the 

Action of Allaah and not the Messenger (Salla-
Allaahu ‘alayhi wa sallam). The Qur’an was sent 
down from Allaah and He knows best what He 
reveals. He replaces one verse with another by 
His knowledge. 

2. Ruh-ul-Qudus [Pure Spirit, i.e. Jibreel 
(‘Alayhis-salaam)], the angelic Messenger who 

is to be declared above any fault, betrayal or ills, 
brought the Qur’an down from the Lord of the 



Messenger (Salla-Allaahu ‘alayhi wa sallam) in truth, 
and it contains truth in its stories, commands, 
and prohibitions. So there is no way that anyone 
can criticize it on a sound basis, because once it 
is known that it is the truth, it is known that all 
that contradicts it is false. 

3. One of the greatest benefits behind 
revealing the Qur’an is to keep those who 

believe firm and strengthen them, and as a 

guidance and glad tiding for the Muslims. 

4. The Qur’an was revealed in an eloquent 
Arabic speech. It is clear in itself and clarifies 

for others. It explains real facts in the best and 
clearest of phrases, in the most straightforward 
manner. Thus, all people should follow it, accept 
its rulings and receive it with approval, joy, and 
happiness.

The Impact of  believing that the Qur’an is the Word of  
Allaah 

If we know that Allaah has spoken with the Qur’an, then this obliges us to glorify this Qur’an, honor 
it, act upon what it consists of commands, abandon all what has been mentioned in it of prohibitions 
and warnings, and believe in all what it has brought of news about Allaah and His creatures, the 
earlier and later. 

Sources: 
Belief in Allaah by Shaikh ‘Umar Al-Ashqar  

Sharh Al-Aqeedah Al-Wasitiyyah by Shaikh ‘Ibn ‘Uthaimeen (Rahimahullaah) 
Tayseer Al-Kareem by Shaikh As-Sa’dee  (Rahimahullaah)



Surat Al-Fajr (Surah no. 89) is a Makkan Surah. 

The theme of the Surah is about confirmation of 
the punishment of the disbelievers on the Day of 
Resurrection. 

First Part of the Surah (Verses 1-5) 

The Surah starts with oaths to emphasize  
Allaah’s greatness and ability, and to draw 
attention to the importance of what Allaah 
swears by and the seriousness of the matter 
which is sworn about. 

يهوووو

“By the dawn”

Allaah swears by the dawn (at Fajr) which is the 
morning. The dawn is the noblest time of the day 
and the night. Indeed, in the disappearance of 
the night and appearance of the day there are 
signs that testify to Allaah’s perfect ability, that 
He alone sustains everything, and that He alone, 
deserves to be worshipped. There also occurs at 

Fajr time, an honorable and virtuous obligatory 
prayer that deserves to be sworn by. 

مي خي حي

“By the ten nights”

Allaah then swears by the ten nights, which refer 
to the first ten days of Dhul-Hijjah, as stated by 
Ibn ‘Abbaas (Radia-Allaahu ‘anhuma), Ibn Az-Zubair 
(Radia-Allaahu ‘anhu), Mujahid and others among the 
Salaf and the latter generations. 

It has been confirmed in Saheeh Al-Bukhaari 
from Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “There 
are no days in which righteous deeds are more 
beloved to Allaah than these days (i.e. the ten 
days of Dhul-Hijjah).” They said: “Not even 
fighting Jihaad in the way of Allaah?” He (Salla-
Allaahu ‘alayhi wa sallam) replied: “Not even Jihaad in 
the way of Allaah, except for a man who goes out 
(for Jihaad) with his self and his wealth and he 
does not return with any of that.” 



During the first ten days of Dhul-Hijjah, numerous 
acts of worship connected to Hajj and Umrah 
are performed. Indeed, all of these are mighty 
matters that deserve Allaah swearing by them. 

Allaah (Ta’ala) then swears by: 

ٰذ يي ىي

“And by the even and the odd”

There are many interpretations about the 
explanation of these two words: 

a  Some said Al-Witr (the odd) is the Day 
of ‘Arafah because it falls on the ninth, 

and Ash-Shaf’ (the even) is the Day of An-Nahr 
(Sacrifice) because it falls on the tenth day. This 
was stated by Ibn ‘Abbaas (Radia-Allaahu ‘anhuma), 
Ikrimah (Radia-Allaahu ‘anhu), and Ad-Dahhak. 

b  Others said they refer to the two prayers 
with which the night prayer is concluded. 

They are one of the greatest acts for seeking 
nearness to Allaah. 

c  Another opinion is that they refer to all 
of Allaah’s creation. This is because the 

creation is either Shaf’ (even) or Watr (odd). 
Allaah (Ta’ala) says in Surat Adh-Dhaariyaat 
(51:49): 

حلخلملهلجمحمخممم

“And of everything We have created pairs, 
that you may remember (the Grace of  

Allaah)”

d  It is said that Shaf’ is all of creation and 
Al-Watr is Allaah (Ta’ala). The Prophet (Salla-

Allaahu ‘alayhi wa sallam) said: “Verily, Allaah is Witr 
and He loves Al-Witr.” [Al-Bukhaari no. 6410] 

Since these meanings do not contradict one 
another, then the verse can entail all the 
meanings. 
ووو ووو وووووو

ٰى ٌّ ٍّ ٰر

“And by the night when it departs”

Next, Allaah (Ta’ala) swears by the night when it 
moves along and extends its darkness on the 
slaves so that they may rest, take a respite and 
feel comfort; an act of mercy and wisdom from 
Allaah. During the night, many acts of worship 
are performed such as the Maghrib and ‘Isha 
prayers, the night prayer and the Witr prayer. 

Also, Allaah, the Lord, the Blessed, the Superior, 
comes down every night to the nearest heaven 
during the last third of the night and says: “Is 

there anyone who invokes Me that I may respond 
to his invocation? (Is there anyone) who asks Me 
for something that I may grant him his request? 
(Is there anyone) who seeks My forgiveness that I 
may forgive him?” [Al-Bukhaari no. 6321] 

This means the last third part of the night is a 
time of granted invocation; thus, one should take 
advantage of this opportunity and get up and 
offer the Tahajjud prayer and ask Allaah for the 
good of this Dunya (world) and the Hereafter. 

“There is indeed in them, sufficient proofs for 
men of understanding”

Meaning, in all of these aforementioned oaths 
are sufficient proofs for people who have sound 
minds, possess intellect, sound reasoning, 
understanding, and religious discernment. 

Allaah (Ta’ala) has sworn by great universal signs 
which indicate His greatness and ability. They 
will not benefit or attract the attention of people 
except those who are mindful and possess 
intellect. 

Indeed, mentioning even some of these aspects 
is sufficient for whoever has a heart and listens 
mindfully. The intellect has only been called Al-
Hijr because it prevents the person from doing 
that which does not benefit him of actions and 
statements. 

What appears to be the case is that what is sworn 
by is also what is attested to. This is possible and 
something commonly done if the matter is clear 
and of significance, which is applicable in this 
case. 

The Surah starts with oaths that are related to 
time and signify the times of worship and the 
acts of worship themselves, such as Hajj, Salaah, 
et al. These acts of worship are performed by 
Allaah’s pious obedient slaves who fear Him and 
are humble before Him, seeking His Noble Face, 
in order to draw near to Him. 

Second Part of the Surah 
(Verses 6-14) 

وووووو ووو ووو ووووو ووو ووو ووو وو وو
نب مب زب رب يئ ىئ نئ

“Did you [O Muhammad (Salla-Allaahu ‘alayhi wa 
sallam)] not see how your Lord dealt with ‘Ad?” 

“Who were very tall like lofty pillars”

مث زث رث يت ىت نت مت

“The like of which were not created in the 
land?”

مئ زئ رئ ّٰ ِّ ُّ َّ     
 



ىق يف ىف يث ىث نث

“And with Thamud, who hewed out rocks in 
the valley (to make dwellings)?”

مك لك اك يق

“And (with) Pharaoh, who had pegs (who used 
to torture men by binding them to pegs)”

يل ىل مل يك ىك

“Who did transgress beyond bounds in the 
land (in disobedience to Allaah)”

زن رن مم ام

“And made therein much mischief”

ري ٰى ين ىن نن من

“So your Lord poured on them different kinds 
of severe torment”

ووووووووو ووو وو
ىي ني مي زي

“Verily your Lord is Ever Watchful (over 
them)”

After mentioning the mindful, pious people and 
their worship and obedience, Allaah mentions 
those who were rebellious, disobedient, arrogant, 
deniers of His Messengers, and rejecters of  
His Scriptures. 

Allaah mentions how He destroyed them, 
annihilated them and made them examples; 
lessons of warning to be spoken of. 

Only people of understanding and intellect will 
receive the admonition and get benefit from 
the history of the ancient people and their 
destruction, such that it will prevent them from 
following in their footsteps; the footsteps of the 
losers who disbelieved in Allaah and denied 
the Day of Resurrection. They were deceived by 
their power and worldly possessions that Allaah 
had granted them and did not benefit their lives 
concerning the blessed times to draw near to 
Allaah, their Lord. 

No matter how great the slave’s status reaches in 
this life, it should not prevent him from showing 
servitude to his Lord. If this fact is lacking from the 
mind of the slave and he shows rebellion against 
his Master, then he deserves to be nurtured by his 
Lord in order not to exceed the limit in rebellion.

Third Part of the Surah 
(Verses 15-20) 

Human Nature is Ignorance and Injustice 
[And the Wrong Criterion for measuring Allaah’s 

Pleasure with the Slave] 

After mentioning the end of the old nations who 
showed arrogance to their Prophets and were 
ignorant about the Qadar (Pre-ordainment) 
of their Lord, Allaah mentions one form of this 
ignorance, which is ignorance about the secret 
behind granting favors and preventing them. 
[Nadhm Ad-Durar by Al-Baqa’i] 

In verses 15-20, Allaah says: 

مب خب حب جب هئ مئ خئ حئ جئ  يي
جت هب

“As for man, when his Lord tries him by giving 
him honor and gifts, then he says (puffed up): 

‘My Lord has honored me’”

مخ جخ مح جح مج حج مث هت مت خت حت

“But when He tries him, by straitening 
his means of life, he says, ‘My Lord has 

humiliated me!’”

مص خص حص مس خس حس جس

“Nay! But you treat not the orphans with 
kindness and generosity (i.e. you neither 

treat them well, nor give them their exact 
right of inheritance)”

مظ حط مض خض حض جض

“And urge not one another on the feeding of 
the poor”

جف مغ جغ مع جع

“And you devour inheritance all with greed”

مق  حق مف خف حف

“And you love wealth with much love”

Allaah refutes man in his belief that if Allaah 
gives him abundant provision, it is out of His 
honor for him. This is not the case; rather, it is 
a trial and a test, as Allaah says in Surat Al-
Mu’minun (23:55-56): 

حطمظجعمعجغمغجفحف

“Do they think that We enlarge them in 
wealth and children,”

وووو وو وو ووووووو وو ووو ووووو



حكخكلكمك خفمفحقمقجك

“We hasten unto them with good things (in 
this worldly life so that they will have no 

share of good things in the Hereafter)? Nay, 
but they perceive not”

Likewise, from another angle, if Allaah tests man 
and tries him by straitening his sustenance, he 
believes that it is because Allaah is humiliating 
him. So, he measures the pleasure of Allaah with 
him by being given or prevented in the Dunya 
(this world). 

Allaah (Ta’ala) says: 
الك

“But no!”

Meaning, the matter is not as he claims, neither 
in his former assumption nor in the latter. For 
indeed Allaah gives wealth to those whom He 
loves as well as those whom He does not love. 
Likewise, He withholds sustenance from those 
whom He loves and those whom He does not 
love. 

Allaah should be obeyed in either circumstance. 
If one is wealthy, he should thank Allaah for 
that, and if he is poor, he should show patience. 
Humankind thinks that since Allaah has bestowed 
bounties on them in this life and granted favors 
to them, this is equivalent to having honor and 
closeness to Him. 

Those who look at the bestowal and prevention 
of Allaah as a sign of divine pleasure or wrath 
are the ones who do not act well with regards to 
wealth when they are granted it by Allaah. 

Allaah (Ta’ala) mentioned some forms of their evil 
actions regarding wealth, such as not treating 
the orphans with kindness and generosity, not 
urging one another in feeding the poor and the 
needy, devouring inheritance with greed, and 
loving wealth tremendously and excessively. 

They do not distinguish between lawful and 
unlawful provisions and are heedless of the 
reality of Resurrection after death. If they would 
have brought to their attention the terror of that 
Day, they would not have done evil with their 
wealth in the Dunya. 

Fourth Part of the Surah 
(Verses 21-30) 

On the Day of Judgment, everyone will be 
recompensed according to what they did of good 
and evil. Allaah (Ta’ala) mentions the great horrors 
that will occur on the Day of Judgment in verses 
21-30: 

خل حل جل مك لك خك حك جك

“Nay! When the earth is ground to powder”

مم خم حم جم هل مل ٱ

“And your Lord comes with the angels in 
rows”

خم حم جم يل ىل مل  خل
جن يم ىم مم

“And Hell will be brought near that Day. On 
that Day will man remember, but how will 

that remembrance (then) avail him?”

ين ىن من خن حن

“He will say: ‘Alas! Would that I had sent forth 
(good deeds) for (this) my life!’”

حي جي يه ىه مه جه

“So on that Day, none will punish as He will 
punish”

ٰذ يي ىي مي خي

“And none will bind as He will bind”

ٰى ٌّ ٰر

“(It will be said to the pious): ‘O (you) the one 
in (complete) rest and satisfaction!”

                                                                                                                                                   
زئ رئ ّٰ ِّ ُّ  َّ

“Come back to your Lord, well-pleased 
(yourself) and well-pleasing (unto Him)”

يئ ىئ نئ مئ

“Enter you, then, among My (honored) slaves”

مب زب رب

“And enter you My Paradise!’”

During that mighty Day, the earth, the mountains, 
and all that is on them will be shaken until they 
become like a leveled smooth plain wherein 
nothing will be crooked or curved. Allaah (Ta’ala) 
will then come in the shadows of the clouds [as 
He says in Surat Al-Baqarah (2:210)] for the 
commencement of the judgment of His slaves. 
The honorable angels, the residents of heaven, 
will all descend in rows, row after row, and 
their standing in rows indicates humbleness and 
submission to the King, the Almighty; and Hell 
will be brought near and pulled with chains by 
the angels. 



When these incidents happen, man will remember 
what he had done before of good and evil, but 
how can remembrance then benefit him? He will 
be struck with grief for falling into shortcomings 
regarding the rights of Allaah. He would wish 
that he had performed righteous actions for the 
sake of the everlasting, eternal life. 

The Surah ends with mentioning the state of those 
whose hearts were content with Allaah and were 
filled with the love of Allaah; who had faith in 
Him and believed in His Prophets. It will be said 
to them (interpretation of the meaning): Come 
back to your Lord, to His Company, His reward 
and what He has prepared for His servants 
in His Paradise; well-pleased within itself and 
well-pleasing with Allaah and with what He has 
honored them with of reward, and Allaah is also 
Well-Pleased with them. 
و وووووو ووووو وو وووووو

مب  زب رب يئ ىئ نئ مئ
 

“Enter you then among My servants (among 
their ranks) and enter you My Paradise!”

This will be said to them at the time of death and 
on the Day of Judgment. 

Lessons and Benefits from the Surah 

1.  Allaah swearing by these first ten days of 
Dhul-Hijjah indicates the greatness of these 
days with Him; therefore, we too should 
honor and magnify them. 

2. The Dunya (worldly life) is not an abode where 
one benefits from it for its own sake; rather it 
is a place of getting benefit from it for the 
Hereafter. Therefore, when virtuous seasons 
come, we should take advantage of them for 
the sake of the Hereafter. 

3. If one’s criteria of measurement for Allaah’s 
pleasure is what Allaah grants him of provision 
in this Dunya, then one will not take benefit 
of these ten days of Dhul-Hijjah. However, 
if one’s dealing with Allaah is based on the 
Hereafter, then one sees that one of the great 
favors of Allaah upon His slaves is to prolong 
their lives to make them reach these blessed 
days, enabling them to benefit from them, 
and accordingly, making their scale heavy. 

4. The relation between the beginning of the 
Surah and the end of the Surah is that taking 
advantage of these virtuous days is a cause 
of having a good end and being from among 
those who will be admitted into Paradise. 

5. What helps one get benefit of the virtuous 
days of Dhul-Hijjah is to correct one’s criteria 
whereby he measures the pleasure and wrath 
of Allaah. In the beginning of the Surah, 
Allaah mentions people who had reached 
their ultimate worldly status but were 
destroyed in this Dunya, and in the Hereafter 
there will be a severe punishment for them. 

They worked for the Dunya and were heedless 
of the Hereafter. It is as if Allaah is warning 
His believing slaves from being like them and 
that they should consider the Dunya a farm 
whereby they prepare for the Hereafter. 

6. The worldly life is an abode of trial; only the 
one who knows Allaah’s Sunan (ways) will 
pass it and be saved. 

7. Wealth becomes a blessing for the slave if he 
knows how to spend it in the way prescribed 
by the Shar’ (Law) of Allaah, and it becomes a 
source of wretchedness for whoever misuses 
it. 

8. True happiness and wretchedness are linked 
with what one has earned on the Day of 
Resurrection, while worldly happiness and 
wretchedness is nothing but a transient 
shadow. 

   
How should one receive these 
blessed days of Dhul-Hijjah? 

The first ten days of Dhul-Hijjah are of great 
status in Islam.  Therefore, it is incumbent upon 
every Muslim to receive them with joy and 
happiness and to take advantage of them with 
what Allaah has prescribed in order for them to 
be a gain with Allaah; to find it on the Day when 
one meets Allaah. 

All of the life of the Muslim is good if he spends 
it in obedience to Allaah; especially if he takes 
advantage of the times and days in which 
Allaah particularized with virtues and he gives 
importance and pays heed to them. 
However, for many of us, these days and virtuous 
times pass by without taking benefit of them; 
they pass for us in vain. Not only do we not get 
benefit of them, but some spend it in committing 
unlawful actions and evil deeds. This is especially 
true in the present times, where the diversion 
of the media and one’s worldly occupation has 
become widespread. Although it is required for 
the Muslim to seek sustenance, this should not 
occupy him from taking advantage of these 
seasons. One should balance between seeking 
Rizq (provision) and taking advantage of these 
blessed seasons. Allaah did not forbid us from 
working for the Dunya (this worldly life) for what 
we need, but He forbade us from being occupied 
with it and forgetting the Hereafter. 

Allaah (Ta’ala) says in Surat Al-Munafiqun (63:9):

نننىنينٰىريزيميني نن
نىيييجئحئخئمئهئجبحب

خبمب

“O you who believe! Let not your properties 
or your children divert you from the 

remembrance of Allaah. And whosoever does 
that, then they are the losers.”



And He (Ta’ala) says in Surat Al-‘Ankabut (29:17): 
ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن ن نن
مت زت نربزبمبنبىبيبرت

نتىت

“So seek your provision from Allaah (alone) 
and worship Him (alone) and be grateful to 

Him.”

One should not be driven away by seeking the 
Rizq and leave the worship of Allaah, nor be 
driven away by the worship and abandon seeking 
the Rizq such that one will be a burden on others. 
Rather, one should balance between the two.  
Allaah (Ta’ala) says in Surat Al-Jumu’ah (62:9-10): 

يم ىم مم خم حم جم يل ىل مل  خل
جي يه ىه مه جه ين ىن من خن حن   جن

خي حي

“O you who believe (Muslims)! When the call 
is proclaimed for the Salaat (prayer) on the 
day of Friday (Jumu’ah prayer), come to the 
remembrance of Allaah [Jumu’ah religious 

talk (Khutbah) and Salaat (prayer)] and leave 
off business (and every other thing), that is 

better for you if you but know!”

“Then when the (Jumu’ah) Salaat (prayer) is 
finished, you may disperse through the land, 
and seek the Bounty of Allaah (by working, 
etc.), and remember Allaah much, that you 

may be successful.”

The Muslim should strike a balance between 
the two matters; he should seek sustenance in 
its time and perform acts of worship in its time, 
although worshipping Allaah helps one seek 
Rizq, as Allaah says in Surat At-Talaaq (65:2-3): 

رنزنمنننىنينٰى

“And whosoever fears Allaah and keeps his 
duty to Him, He will make a way for him to 

get out (from every difficulty).”

ريزيمينيىييي

“And He will provide him from (sources) he 
never could imagine.”

The Muslim neither neglects his Religion nor 
his worldly affairs; rather he joins his religious 
interests with his worldly affairs. 

The Muslim should be heedful of these virtuous 
times, before a day will come and he will say: 

هن من خن حن جن مم خم حم جم  هل
مه جه

“Alas, my grief that I was undutiful to Allaah 
(i.e. I have not done what Allaah has ordered 
me to do), and I was indeed among those who 

mocked.” [Surat Az-Zumar (39:56)]

And before he confronts that which Allaah 
mentioned about the dwellers of Hell; when they 
will be thrown in it, they would say:

حض جض مص خص حص مس خس حس  جس

“O Lord! Get us out that we may do the right 
and not what we used to do.”

Allaah (Ta’ala) then says to them: 

حف جف مغ جغ مع جع مظ حط مض   خض
حك جك مق حق مف خف

“Did We not give you lives long enough, so 
that whosoever would receive admonition, - 

could receive it? And the warner came to you. 
So taste you (the evil of your deeds). For the 
Dhalimun (polytheists and wrongdoers, etc.) 

there is no helper.”
 [Surat Faatir (35:37)] 

This will be the destiny of whosoever wasted his 
time and life. 

Therefore, one must understand that these days 
are a great blessing from Allaah upon His slaves. 
It is the Muslim’s duty to appreciate this blessing 
and make the most of the opportunity by striving 
hard in worship. 

The Righteous Deeds performed during 
these ten days of Dhul-Hijjah

1) The greatest act that one worships 
Allaah with in the ten days of Dhul-Hijjah 

and in all his life is Dhikr-Allaah (Remembrance 
of Allaah). 

Ibn Al-Qayyim (Rahimahullaah) mentioned the types 
of Dhikr and its virtues in his book “Al-Wabil As-
Sayyib”: 

Abu Ad-Dardaa’ (Radia-Allaahu ‘anhu) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “Should I not inform you of the best of your 
deeds, and the purest of them with your Master, 
and the highest of them in your ranks, and 
what is better for you than spending gold 

 ٍّ ٌّ ٰى ٰر ٰذ يي ىي مي

نئ  مئ زئ رئ ّٰ ِّ ُّ َّ  



and silver, and better for you than meeting your 
enemy striking their necks, and they strike your 
necks?” They said: “Of course.” He (Salla-Allaahu 
‘alayhi wa sallam) said: “The remembrance of Allaah 
[Most High].” Then Mu’adh ibn Jabal (Radia-Allaahu 
‘anhu) said: “There is nothing that brings more 
salvation from the punishment of Allaah than the 
remembrance of Allaah.” [At-Tirmidhi no. 3377 
and authenticated by Al-Albaani who graded it 
Saheeh] 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Allaah 
says: ‘I am just as My slave thinks I am (i.e. I am 
Able to do for him what he thinks I can do for 
him) and I am with him if he remembers Me. If he 
remembers Me in himself, I too, remember Him 
in Myself; and if he remembers Me in a group of 
people, I remember him in a group that is better 
than them; and if He comes one span nearer 
to me, I go one cubit nearer to Him; and if he 
comes one cubit nearer to Me, I go a distance of 
outstretched arms nearer to him; and if he comes 
to me walking, I go to him running’.” [Saheeh Al-
Bukhaari no. 7405] 

Allaah (Ta’ala) says in Surat Al-Ahzaab (33:41): 

جلحلخلملهلجمحمخم

“O you who believe! Remember Allaah with 
much remembrance.”

And He (Ta’ala) says in Surat Al-Ahzaab (33:35):

مثحجمججح

“and the men and the women who remember 
Allaah much (with their hearts and tongues).”

Abu Ad-Dardaa’ (Radia-Allaahu ‘anhu) said: 
“Everything has cleanness and the cleanness of 
the heart is Dhikr of Allaah.” 
Undoubtedly, hearts become rusty just as copper, 
silver, and other metals become rusty, and its 
cleanliness is by Dhikr (remembrance) of Allaah. 
Dhikr cleanses the heart until it becomes like a 
white mirror, and if it (the Dhikr) is abandoned, 
the heart becomes rusty. 
The rust of the heart is caused by two matters: 
Heedlessness and committing sins, and its 
purification is by seeking forgiveness and Dhikr 
(remembering Allaah). Allaah (Ta’ala) says in Surat 
Al-Kahf (18:28): 

ٰى ٌّ  ٍّ ٰر ٰذ يي ىي مي خي حي  جي
ُّ َّ

“and obey not him whose heart We have 
made heedless of Our Remembrance, one 

who follows his own lusts and whose 
affair (deeds) has been lost.”

Types of Dhikr 
Dhikr is of two types: 
One: Remembering Allaah’s Names and 
Attributes, praising Him by them and 
sanctifying Him from that which does not suit 
His Majesty. This type is of two kinds: 

a) Praising Him with the comprehensive Dhikr 
such as glorifying Him by the four words: 

سبحان هللا، الحمدهلل، ال إله إال هللا، هللا أك�ب

Glory be to Allaah, all praise to Allaah, no one 
deserves to be worshipped except Allaah and  

Allaah is the Greatest.
Or 
b) To remember Allaah with what He has 

informed His servants about the impact of 
His Names, Attributes, and Actions. Such as 
to say: “Allaah hears the voices of His slaves” 
or “Allaah gives”, Allaah accepts repentance”, 
“Allaah sees and knows,” etc. 

The best Dhikr of this form is to praise Him with 
what He has praised His Noble Self with and with 
what His Messenger (Salla-Allaahu ‘alayhi wa sallam) had 
praised Him with, without any deviation, denial, 
or resemblance. This form of Dhikr consists of: 
Hamd (Praise), Thanaa’ (To praise Him greatly or 
over praising Him) and Majd (Extolment). 
Hamd is to mention Allaah’s perfect Attributes 
with love of Him and being pleased with Him. 
If one repeats the praise again and again, it 
becomes Thanaa’. If one praises Allaah with 
Attributes of majesty, grandeur and kingship, 
then it becomes Majd (Extolment). 

Allaah has mentioned these three kinds in the 
beginning of Surah Al-Fatihah. 

When the slave says: 

حمخمممىميم

“All the praises and thanks be to Allaah, the 
Lord of the ‘Alamin (mankind, Jinn and all 

that exists).”

Allaah says: “My slave has praised Me.” 
When he says: 

جنحنخن

“The Most Beneficent, the Most Merciful.”

Allaah says: “My slave has extolled Me.” 
When he says: 

منىنينجه

“The Only Owner (and the Only Ruling Judge) 
of the Day of Recompense (i.e. the Day of 

Resurrection)”



Allaah says: “My slave has glorified Me.” [Muslim 
no. 395] 

Two: To remember His commandments, 
prohibitions, and rulings. This is of two types: 
a. To mention that Allaah ordered such-and-

such or forbade such-and-such. 
b. To remember Allaah at the time of carrying 

out His command(s) in order to hasten and be 
encouraged to perform it, and to remember 
Him at the time of abstaining from His 
prohibition(s) in order to help one flee from it. 

If a person remembers Allaah in all these forms, 
then he has remembered Allaah in the best and 
most sublime way and attained the greatest 
benefit. 
From the remembrance of Allaah is to remember 
Allaah’s favor, benevolence, and graciousness 
upon His slave. This is also one of the highest 
types of Dhikr. 

These two types of Dhikr are performed with 
the heart and tongue and this is the best kind of 
Dhikr. If they are performed by the heart alone, 
this is the second degree, and if it is only with the 
tongue, it is of the third degree. The best Dhikr 
is the one in which the heart and tongue are in 
conformity, although remembering Allaah with 
the heart only is better than remembering Him 
with the tongue only, because the remembrance 
with the heart results in knowing Allaah and 
causes feelings of love and shyness towards 
Him. It also causes fear in the heart, makes 
one observant of Him and prevents one from 
falling into shortcomings in acts of obedience 
and belittling evil deeds and sins. The fruit that 
one gets from remembering Allaah with the 
tongue only is very weak and does not bring the 
aforementioned results for the slave.” [End quote 
– summarized and paraphrased] 

2) Saying the Takbeer profusely during 
these days 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“There are no days greater in the sight of Allaah 
and in which righteous deeds are more beloved 
to Him than these ten days. So during this time, 
recite the Tahleel (say La ilaaha illa Allaah), 
Takbeer, and Tahmeed profusely.” [Reported by 
Ahmad and authenticated by Ahmad Shakir who 
graded it Saheeh] 

When the ten days of Dhul-Hijjah start, it is 
prescribed to say the Takbeer during the day and 
night. This is called unrestricted Takbeer, and 
that is by repeating the following words: 

هللا أك�ب ، هللا أك�ب ، ال إله إال هللا، هللا أك�ب ، هللا أك�ب وهلل الحمد

هللا أك�ب ، هللا أك�ب ، ال إله إال هللا، هللا أك�ب ، هللا أك�ب وهلل الحمد 

Allaahu Akbar, Allaahu Akbar Laa 

Ilaaha Illa Allaah. Allaahu Akbar, 

Allaahu Akbar wa Lillaahil-Hamd

3) Among the good deeds which the Muslim 
should strive to do during the first ten 

days of Dhul-Hijjah is to fast the first nine 
days, especially the day of ‘Arafah for the non-
pilgrim. 
 
Fasting on this day will expiate the sins of two 
years. This is in addition to spending in charity, 
offering voluntary prayers (especially the night 
prayer), reading Qur’an, remembering Allaah, 
making Du’aa (supplication), doing good to 
parents, upholding the ties of kinship, and other 
good deeds and acts of worship. One should fill 
this time with acts of obedience, whether physical 
acts of worship or verbal. 

4) If a person is planning to offer sacrifice, 
he should stop cutting his hair and nails 

and removing anything from his skin from the 
beginning of the ten days until he has offered 
his sacrifice. This is because the Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “When you see the 
new moon of Dhul-Hijjah, if any of you wants to 
offer a sacrifice, then he should not cut his hair or 
nails until he has offered the sacrifice.” According 
to another report, he (Salla-Allaahu ‘alayhi wa sallam) 
said: “He should not remove (literally: touch) 
anything from his hair or skin.” [Muslim] 

The Muslim should make sure he does not miss 
any of these important occasions, because time is 
passing quickly. Let him prepare himself by doing 
good deeds which will bring him reward when 
he will need it the most. The time of departure 
is at hand, the journey is frightening, delusions 
are widespread, and the road is long, but Allaah 
is Ever-Watchful, and to Him we will return and 
He will render account of us. Allaah (Ta’ala) says in 
Surat Az-Zalzalah (99:7-8):

مينيىيييجئحئخئ

“So whosoever does good equal to the weight 
of an atom (or a small ant), shall see it.”

مئهئجبحبخبمبهب

“And whosoever does evil equal to the weight 
of an atom (or a small ant), shall see it.”

Sources: 
1. Tayseer Al-Kareem by Shaikh As-Sa’dee 
2. Tafseer Ibn Katheer 
3. At-Tafseer Al-Mawdoo’i by a group of ‘Ulama 
4. Virtues of the ten days of Dhul-Hijjah by Shaikh Saleh 

Al-Fawzan 
5. How to receive the ten days of Dhul-Hijjah by Shaikha 

Anaheed 
6. Islamqa.info 
7. Al-Wabil As-Sayyib by Ibn Al-Qayyim



Anas ibn Maalik (Radia-Allaahu ‘anhu) narrated that 
he often used to hear the Prophet (Salla-Allaahu 
‘alayhi wa sallam) saying: 

ِّي أَُعوُذ ِبَك ِمَن اْلَهمِّ َواْلَحَزِن َواْلَعْجِز َواْلَكَسِل َواْلُبْخِل
  اللَُّهمَّ ِإ�ن

يِْن َوَغَلَبِة الرَِّجاِل   ِ َوَضَلِع الدَّ
ن
ْ  َواْلُج�ب

“O Allaah! I seek refuge with You from distress 
and sorrow, from helplessness and laziness, 
from miserliness and cowardice, from being 

heavily in debt and being overpowered by (other) 
men. [Al-Bukhaari no. 2893] 

Sadness is a feeling of pain and sorrow in one’s 
heart. It is one of the diseases of the heart that 
one should keep away from, since whatever is 
decreed for the slave in this world is decreed 
by Allaah Who wills good for them. Therefore, 
one should not be sad if Allaah’s decree comes 
contrary to his desire because the outcome of 
that decree will surely be good. 

Allaah (Ta’ala) says in Surat Aal-‘Imraan (3:139): 

هئجبحبخبمبهبجتحتخت

“So do not weaken and do not grieve, and you 
will be superior if you are (true) believers.”

When the Prophet (Salla-Allaahu ‘alayhi wa sallam) was 

in the cave of Thawr with his Companion Abu 
Bakr (Radia-Allaahu ‘anhu), he (Salla-Allaahu ‘alayhi wa 
sallam) said to his Companion: 

متهتمثحجمججحمحجخ

“Do not grieve; indeed, Allaah is with us.” 
[Surat At-Tawbah (9:40)]

Grief is due to loss of either someone or something 
dear to a person. It can be also related to the loss 
of a job or good health. However, both grief and 
sorrow are feelings whose source is our enemy, 
Satan. One should bear in mind that there is no 
need to feel distressed or worried as Allaah is 
the Best Manager of our affairs. Allaah (Ta’ala) 
says in Surat Al-Mujadilah (58:10): 

مع جع مظ حط مض خض حض جض  مص
خف حف جف مغ جغ

“Private conversation is only from Satan, that 
he may grieve those who have believed, but 
he will not harm them at all except by Leave 

of Allaah.”
One should neither grieve nor feel sorrow over 
what the enemies say or over their turning away 



from the Religion of Allaah, as Allaah (Ta’ala) says 
in Surat An-Nahl (16:127): 

مقجكحكخكلكمكجلحلخلمل

“And grieve not over them (polytheists and 
pagans, etc.) and be not distressed because of 

what they plot.”

Allaah (Ta’ala) also says in Surat Aal-‘Imraan 
(3:176): 

“And do not be grieved [O Muhammad (Salla-

Allaahu ‘alayhi wa sallam)] by those who hasten into 
disbelief”

And in Surat Yunus (10:65): 

ّٰرئزئمئنئىئيئربمبنبىب

“And let not their speech grieve you. Indeed, 
honor belongs to Allaah entirely. He is the All-

Hearer, the All-Knower.” 

Allaah (Ta’ala) promises to remove grief and 
sorrow from His believing slaves, especially in 
the Hereafter, as He (Ta’ala) says in Surat Yunus 
(10:62-63): 

خلملىليلجمحمخمممىميمجن

“Unquestionably, (for) the allies of Allaah, 
there will be no fear concerning them, nor will 

they grieve.”

حنخنمنىنين

“Those who believed and used to fear Allaah 
much (by abstaining from evil deeds and sins 

and by doing righteous deeds.”

And He (Ta’ala) says in Surat Al-Ahqaaf (46:13): 

هي مي خي حي جي ٰه مه جه هن من خن  حن
هئ مئ

“Indeed, those who have said: ‘Our Lord is 
Allaah,’ and then remained on a right course – 
there will be no fear concerning them, nor will 

they grieve.”

MEANS OF REMOVAL OF GRIEF AND 
SORROW

1  Belief (in the Oneness of Allaah and the rest 
of the Articles of Faith), performing righteous 

deeds, especially offering Salaat (prayers) and 
giving Zakaah (alms). 

 Allaah (Ta’ala) says in Surat Al-Baqarah (2:277):

ام يل ىل مل يك ىك مك  لك
زي ري ٰى ين ىن نن من زن رن  مم

ني مي

“Truly those who believe, and do deeds of 
righteousness, and perform As-Salaat, and 

give Zakaat, they will have their reward with 
their Lord. On them shall be no fear, nor shall 

they grieve.”

2  Submission to Allaah, as Allaah (Ta’ala) says 
in Surat Al-Baqarah (2:112): 

جه هن من خن حن جن مم خم حم جم هل  خل
مي خي حي جي ٰه مه

“Yes, but whoever submits his face (himself) to 
Allaah (i.e. follows Allaah’s Religion of Islamic 
Monotheism) and he is a Muhsin [good-doer i.e. 
performs good deeds totally for Allaah’s sake 
only, without any show off or to gain praise or 
fame, etc. and in accordance with the Sunnah 
of Allaah’s Messenger Muhammad (Salla-Allaahu 

‘alayhi wa sallam)] then his reward is with his Lord 
(Allaah). On such shall be no fear, nor shall 

they grieve.”

3  Spending in charity 

Allaah   says in Surat Al-Baqarah (2:274): 

أأجخمخجسحسخسمسحص
أخصمصجضحضخضمضحطمظجع

معجغ

“Those who spend their wealth (in Allaah’s 
Cause) by night and day, in secret and in public, 
they shall have their reward with their Lord. 
On them shall be no fear, nor shall they grieve.”

Spending in charity protects its giver from 
calamities and misfortune and saves him from 
distress and hardships. The Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “Performing good deeds 
protects (one) from bad ends and calamities, and 
those who act righteously in this world will be 
people of good (reward) in the Hereafter.” [Al-
Haakim, and Al-Albaani graded it Saheeh] 

ٌّ ٍّ َّ ُّ ِّ ّٰ  

Source: The Sicknesses of the Hearts by Shaikh Sa’d Ash-Shathri



Fatimah (Radia-Allaahu ‘anha) was the youngest 
daughter of the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) and his favorite one. She married his cousin 
‘Ali ibn Abi Taalib (Radia-Allaahu ‘anhu) and was the 
mother of the great martyrs of Islam, Al-Hasan 
and Al-Husain (Radia-Allaahu ‘anhuma). She was born 
in Makkah five years before her father was granted 
Prophethood. Her nickname was the mother of 
her father i.e. the Prophet (Salla-Allaahu ‘alayhi wa 
sallam). [Asad Al-Ghaabah and Al-Isabah]. 

She was also known as “Az-
Zahra.” She resembled her 
father (Salla-Allaahu ‘alayhi 
wa sallam) in her mannerisms, 
in the way she spoke, sat, 
walked, even in her looks. 

Although Prophet Muhammad (Salla-Allaahu 
‘alayhi wa sallam) and Khadijah (Radia-Allaahu 
‘anha) had three daughters before her, they 
expressed great happiness at her birth. 
Going against the accepted custom, her 
mother did not send her beloved youngest 
daughter away to be breastfed in any of 
the surrounding villages but kept her with 
her and nursed her herself. She loved her 
too much to entrust her to anyone else’s 
care. Some years later, her father was 
declared by Allaah (Subhaanahu wa Ta’ala) to 
be His Prophet (Salla-Allaahu ‘alayhi wa sallam) 
and last Messenger. 

Fatimah (Radia-Allaahu ‘anhu), her mother and her 
three elder sisters – Zainab, Ruqayyah, and Umm 
Kulthum (Radia-Allaahu ‘anhun) – accepted Islam and 
believed in their father as Allaah’s Messenger 
from the very beginning. She spent her early 
years under the loving and tender care of her 
parents. Zeal for the defense of what is sacred 
and love of the righteous was ingrained in her. 
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She would protect her father and the Cause of 
Allaah against all odds, and at all times, with 
courage and conviction. 

Her Defense of her father 
(Salla-Allaahu ‘alayhi wa sallam) 

When he (Salla-Allaahu ‘alayhi wa sallam) announced 
himself to be the Prophet of Allaah and His 
Messenger, his whole life seemed to turn around. 
The entire city seemed to be shaken by an 
earthquake, so to speak. He became the most 
unpopular and reviled man in Makkah, and he 
was the center of a storm of objections and 
accusations. Those who wanted him to recant 
and give up his claims started using all kinds 
of tactics which included both persuasion and/ 
or torture. The streets he previously frequented 
were strewn with thorns and filth, and garbage 
was thrown on him from rooftops. Elaborate 
plans were made to murder him. Naturally, all 
these trials and tribulation left a mark on his 
home life. 

Fatimah (Radia-Allaahu ‘anha) 
was passing the impressionable 
years of her childhood in the 
shadow of these events; yet, her 
maturity was such that she faced it 
all with remarkable patience and 
determination. She fought like a 
courageous little tigress to defend 
her father and protect him. She 
would stand in front of him 
to shield him from the attacks 
of devilish men like Abu Jahl, 
‘Uqbah and Shaibah. 

‘Abdullaah ibn Mas’oud (Radia-Allaahu ‘anhu) narrated 
that once the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
was offering prayers at the Ka’bah. Abu Jahl was 
sitting (nearby) with some of his companions. 
One of them said to the others: “Who amongst 
you will bring the abdominal contents (intestines, 
etc.) of a camel of Bani so and so and put it on 
the back of Muhammad when he prostrates?” The 
most unfortunate of them got up and brought 
it. He waited till the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) prostrated and then placed it on his back 
between his shoulders. I was watching but could 
not do anything. I wish I had some people with 
me to hold out (stand up) against them. They 
started laughing and falling on one another. 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
was in prostration and he did not lift his head 
up till Fatimah came and threw that (camel’s 
abdominal contents) away from his back. He 
raised his head and said thrice: “O Allaah! Punish 
Quraish.” It was hard (unsettling) for Abu Jahl 
and his companions when the Prophet invoked 
Allaah against them, as they had a conviction 
(belief) that the prayers and invocations were 
accepted in this city (Makkah). The Prophet (Salla-
Allaahu ‘alayhi wa sallam) said: “O Allaah! Punish 
Abu Jahl, ‘Utbah ibn Rabi’a, Shaibah ibn Rabi’a, 
Al-Walid ibn ‘Utbah, Umaiyah ibn Khalaf, and 
‘Uqbah ibn Abi Mu’ait (and he mentioned the 
seventh whose name I cannot recall).” By Allaah, 
in Whose Hands my life is, I saw the dead bodies 
of those persons who were counted by Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) in the Qalib 
(one of the wells) of Badr. [Al-Bukhaari nos. 240, 
520] 

Seven years had passed since Prophet Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) declared himself to be 
Allaah’s chosen Prophet. The whole might of the 
Quraish had not been able to silence him and his 
Message. The people who answered the call of 
Allaah (Subhaanahu wa Ta’ala) were persecuted and 
tortured in every way possible. They were made 
to lay on burning coals and dragged naked across 
the burning desert sands, but they continued to 
recite the word of the Oneness of Allaah – ‘None 
has the right to be worshipped but Allaah, and 
Muhammad is His servant and His Messenger.’ 
The numbers of the believers kept multiplying, 
regardless of the consequences they might face 
in this world. 

The Death of her mother Khadijah 
(Radia-Allaahu ‘anha) 

Khadijah (Radia-Allaahu ‘anha) passed away just 
three years before the Hijrah, or the Prophet’s 
migration to Madinah. She died at the age of 
sixty-five, having given almost twenty-five years 
to Muhammad (Salla-Allaahu ‘alayhi wa sallam) and the 
cause of Islam. When she passed away, the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) was heartbroken at 
the loss of a dedicated companion who stood 
by him during the most difficult period of his 
life. Ten years passed since Prophet Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) declared himself to 
be the Messenger of Allaah. It was at this same 
time that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
lost his greatest supporter and defender, his 
uncle Abu Taalib. The disbelievers became 



bolder as they thought he was ‘helpless’. 
Fatimah (Radia-Allaahu ‘anha), from a tender age, 
faced all these troubles, experiencing them 
firsthand side by side with her father. It was 
also at this time that the Prophet (Salla-Allaahu 
‘alayhi wa sallam) went to Ta’if with the Message of 
Islam. The people there were like the Makkans; 
they welcomed him with stones, and he left Ta’if 
injured and bleeding. But he did not curse these 
inhospitable and cruel people; contrary to that, 
he prayed to Allaah (Subhaanahu wa Ta’ala) to guide 
them to the right path. 

Her Emigration 

Mus’ab ibn ‘Umair (Radia-Allaahu ‘anhu), who was 
the Prophet’s ambassador to Madinah, gave 
the good news that the people there were 
being drawn into the fold of Islam. They invited 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 
to settle in their city and promised to help him 
in any way they could. The Prophet (Salla-Allaahu 
‘alayhi wa sallam) accepted their invitation and 
with the consent of Allaah Almighty, decided 
to emigrate to Madinah. He commanded his 
followers to start the process of emigration, and 
he followed later with the company of his most 
trusted Companion, Abu Bakr As-Siddeeq (Radia-
Allaahu ‘anhu). He left his two daughters at home 
in Makkah with Saudah bint Zam’ah (Radia-Allaahu 
‘anha), whom he had married after the death of 
Khadijah (Radia-Allaahu ‘anha). 

He sent for them later, and thus these three ladies 
also had the privilege of becoming emigrants for 
the cause of Allaah. But the disbelievers could 
not bear to see them all moving out either. Some 
mischievous elements caught hold of them on 
the outskirts of Makkah. One of them was the evil 
Quraishi youth, Hawairith ibn Naqeeth. He started 
jabbing at the camel on which the Prophet’s 
daughters were riding and the camel reared up in 
the air, and the two girls fell down. When he saw 
this, he ran away. This little caravan continued 
their journey borne by their spiritual faith and 
strength. When they reached their destination, 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) received 
them. He was very happy to see them alive and 
well. Those whom Allaah protects, no one can 
harm them. 

Her Marriage to ‘Ali 
(Radia-Allaahu ‘anhu) 

In the second year after Hijrah, the battle of Badr 
was fought and ‘Ali (Radia-Allaahu ‘anhu) showed 
admirable courage, valor and skill at fighting. 
The Islamic forces triumphed and enemies like 

Abu Jahl and some other prominent leaders 
of the Quraish were killed in the battle. Many 

of the disbelievers were captured as prisoners of 
war and brought to Madinah. This victory lifted 
the spirits of the Muslims as never before. 

Fatimah (Radia-Allaahu ‘anha) was now eighteen 
years old and prominent personalities started 
proposing to her, but the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said he was waiting for a sign from 
Allaah. 

The Companions encouraged ‘Ali (Radia-Allaahu 
‘anhu) to get married and that he should propose 
marriage to Fatimah (Radia-Allaahu ‘anha). Buraidah 
(Radia-Allaahu ‘anhu) narrated that a group of Ansaar 
told ‘Ali: “You have Fatimah (to marry)?” So ‘Ali 
(Radia-Allaahu ‘anhu) came to see Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam). He (Salla-Allaahu ‘alayhi 
wa sallam) said: “What is your need (request) Ibn 
Abi Taalib?” 

‘Ali said: “O Allaah’s Messengerو” I mentioned 
Fatimah, the daughter of Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam). He (Salla-Allaahu ‘alayhi 
wa sallam) said: “Marhaban wa Ahlan;” and he 
(Radia-Allaahu ‘anhu) did not say more than these 
words. So ‘Ali (Radia-Allaahu ‘anhu) came out to that 
group of Ansaar who were waiting for him. They 
said: “What is the news?” He said: “I do not know, 
he just said: ‘Marhaban wa Ahlan’.” They said: “It 
is sufficient for you from the Prophet (Salla-Allaahu 
‘alayhi wa sallam); one of them he gave you Ahl (the 
family), and Marhab (welcome)! (i.e. Prophet 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) welcomed 
‘Ali into the family).” [Tabaqat Ibn Sa’d and Al-
Albaani said it is Hasan in “Manners of Marriage”] 

It is quoted in one of the narrations, the names 
of the Companions who suggested to ‘Ali the 
marriage to Fatimah. From among them: Abu 
Bakr, ‘Umar Al-Farooq and Sa’d ibn Mu’adh 
(Radia-Allaahu ‘anhum). [Al-Mu’jam Al-Kabeer by At-
Tabarani] 

Her Dowry 

It was narrated that Ibn ‘Abbaas (Radia-Allaahu 
‘anhuma) said: “When ‘Ali (Radia-Allaahu ‘anhu) married 
Fatimah (Radia-Allaahu ‘anha), the Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa sallam) said to him: ‘Give 
her something.’ He said: ‘I do not have anything.’ 
He (Salla-Allaahu ‘alayhi wa sallam) said: “Where is your 
Hutami armor?” [Sunan An-Nasaa’i no. 3376, 
and authenticated by Al-Albaani who graded it 
Saheeh] 

Then ‘Ali (Radia-Allaahu ‘anhu) sold the armor to 
‘Uthmaan ibn ‘Affaan (Radia-Allaahu ‘anhu) for 480 
dirhams. After that ‘Uthmaan (Radia-Allaahu ‘anhu) 
gave the armor back to ‘Ali as a wedding gift. So 
‘Ali (Radia-Allaahu ‘anhu) came with the armor and 



the dirhams to Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam). Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam) invoked for ‘Uthmaan with some 
supplications.” [As-Sirah Al-Halabiyah 2/471] 

In this way, the Companions (Radia-Allaahu ‘anhum) 
helped ‘Ali (Radia-Allaahu ‘anhu) to take on the 
financial requirement for marriage. 
He then asked Anas ibn Maalik to bring his 
Companions – Abu Bakr, ‘Umar, ‘Uthmaan, 
Talhah, Az-Zubair (Radia-Allaahu ‘anhum) and other 
Ansaar and Muhaajir friends to attend the 
wedding feast. 

‘Ali did not forget the favors of the Companions 
in making easy his marriage. Therefore, out of 
his intensive love for them, he named his sons 
after Abu Bakr, ‘Umar and ‘Uthmaan who were 
martyred with their brother Al-Husain in Karbala’. 

The next day Hamzah ibn ‘Abdul Muttalib (Radia-
Allaahu ‘anhu) slaughtered two goats to host a 
banquet to celebrate the wedding of his brother’s 
son, ‘Ali (Radia-Allaahu ‘anhu). It is quoted in another 
narration that Sa’d gave one goat to set a 
wedding feast and the Ansaar collected many 
Sa’ of corn for him. [Saheeh As-Seerah] 

Some basic things were purchased for the house 
to which ‘Ali (Radia-Allaahu ‘anhu) and Fatimah (Radia-
Allaahu ‘anha) moved. A bed, a sheet of velvet, a 
leather pillow filled with Idhkhir, a leather water 
bag and a grinding stone for grinding flour – these 
were the few things with which the daughter of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) set up her 
new home. 

The Night of the Marriage 

On the night of marriage, the Prophet (Salla-Allaahu 
‘alayhi wa sallam) told ‘Ali (Radia-Allaahu ‘anhu): “O ‘Ali! 
Do not do anything till you meet me.” The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) asked for water. He 
performed Wudu’, then he poured the water on 
‘Ali, saying: “O Allaah! Bless them and bless for 
them their marriage.” [Fada’il As-Sahaba, and 
An-Nasa’i in Al-Kubra, and its chain is correct] 

Asma’ bint ‘Umais (Radia-Allaahu ‘anha) said: “I 
attended the wedding of Fatimah, the daughter 
of Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam). 
When morning entered, the Prophet (Salla-Allaahu 
‘alayhi wa sallam) came to the door and said: “O Umm 
Ayman, call for me my brother.” She said: “Your 
brother and get him married (your daughter)”. 
He (Salla-Allaahu ‘alayhi wa sallam) said: “Yes, O Umm 
Ayman.” Asma’ added: “‘Ali came and the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) poured some water on 
him and prayed for him. Then he (Salla-Allaahu ‘alayhi 
wa sallam) said: “Call Fatimah for me.” Fatimah 

came, walking in shyly. The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) told her: “Keep silent. 
I have married you to the most beloved person 
to me of my family members.” So he (Salla-Allaahu 
‘alayhi wa sallam) poured water on her and invoked 
for her.” [Al-Mu’jam Al-Kabeer by At-Tabarani 
and authenticated by Al-Albaani who graded it 
Hasan in the Book of Manners of Marriage]. 

Her House 

When ‘Ali (Radia-Allaahu ‘anhu) migrated to Al-
Madinah he did not have a house or shelter or 
any land. When he got married to Fatimah (Radia-
Allaahu ‘anha), the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) asked him to seek a house. The 
house that was available was quite a distance 
from the Prophet’s mosque. The Prophet (Salla-
Allaahu ‘alayhi wa sallam) wished that his daughter 
could live closer to him so that he could see 
her every day. When one of the Companions, 
Haarithah ibn Nu’maan Ansaari (Radia-Allaahu ‘anhu) 
came to know of this, he approached the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) very respectfully, saying 
that his wealth is for Allaah and His Messenger 
and he had several houses close to the Prophet’s 
mosque and he was welcome to choose any one 
of them. This would make that particular house 
dearer to him. The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) was very moved by this offer and chose one 
for Fatimah (Radia-Allaahu ‘anha) and he (Salla-Allaahu 
‘alayhi wa sallam) prayed for increase and prosperity 
for his devoted follower. [At-Tabaqat by Ibn Sa’d] 
So, ‘Ali (Radia-Allaahu ‘anhu) and Fatimah (Radia-
Allaahu ‘anha) moved in and started the routine of 
daily life. It was usual for her to grind the wheat, 
fetch water from the well and cook their meals. 

Sources: 
1)  Great Women of Islam who were given the 

good news of Paradise by Mahmood Ahmad 
Ghadanfar -Darussalam publisher 

2)  Women around the Messenger by Mahmoud Al-
Istanbooli and Mustafa Ash-Shalabi 

3)  Mawsoo’ah Al-Hasan and Al-Husain by Sayyid 
Hasan Al-Husaini by the Committee of Al-Aal 
Wal-Ashab



5) Entering with permission and leaving 
after finishing the food 

This manner is emphasized in the Qur’an. Allaah 
(Ta’ala) says in Surat Al-Ahzaab (33:53): 

ين ىن نن من زن رن مم ام يل ىل  مل
خئ حئ جئ يي ىي ني مي زي ري  ٰى

خب حب جب هئ مئ

“O you who believe! Enter not the Prophet’s 
houses, except when leave (an invitation) is 
given to you for a meal, (and then) not (so 

early as) to wait for its preparation. But enter 
when you are invited and when you have 

taken your meal, disperse without sitting for 
a talk.” 

The believers were prohibited from 
entering the houses of the Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa sallam) without 
permission, as they used to do during 

the Jahiliyyah and at 
the beginning of Islam. 

They used to come 

to the feast very early waiting for the food to 
be prepared. So, Allaah forbade that by His 
Statement:  

مي زي

“… (and then) not (so early as) to wait for its 
preparation.” [Surat Al-Ahzaab (33:53)] 

This prohibition applies to all the believers, as 
Ash-Shawkani (Rahimahullaah) said: “Allaah forbade 
the believers from that in the houses of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam), and the rest 
of the believers are included in the prohibition. 
The people adhered to the manners legislated by 
Allaah in that, so He forbade them from entering 
without permission and from coming early so as 
to wait for the food to be prepared.” [Fat‘h Al-
Qadeer] 

Then Allaah (Ta’ala) mentioned clearly that after 
taking their meal, they should leave without 
sitting for a talk because that 
caused inconvenience for the 
Messenger of Allaah (Salla-
Allaahu ‘alayhi wa sallam). Likewise, 
generally, most people are 
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annoyed with guests remaining to chat after 
finishing the food. But if the host desires that 
they stay, or it is the custom of the people to sit 
for talking after taking the meal and it will not 
cause harm or inconvenience by doing that, then 
the reason behind the prohibition is canceled. 

6) Showing preference to one who is older 
and the one who is sitting on the right 

It is incumbent upon the one who invites people, 
to prefer the oldest one among them and show 
extra care to him. This is because the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) encouraged doing that 
in many narrations. 

Ibn ‘Umar (Radia-Allaahu ‘anhuma) narrated that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
said: “I saw myself in a dream, using a Siwak 
(toothstick), and two men were competing to take 
it, one of whom was older than the other. I gave 
the Siwak to the younger one and it was said to 
me: ‘Give it to the older one.’ So I gave it to the 
older one.” [Muslim no. 3003] 

He (Salla-Allaahu ‘alayhi wa sallam) also said: “He is 
not one of us who does not have mercy upon our 
young nor does he know the rights of our elders.” 
[Sunan Abu Dawoud no. 4943 and Al-Albaani 
graded it Saheeh]

He (Salla-Allaahu ‘alayhi wa sallam) also said: “Glorifying 
Allaah involves showing honor to a grey-haired 
Muslim and to one who can expound the Qur‘an, 
but not to one who acts extravagantly regarding 
it or turns away from it, and showing honor to a 
just ruler.” [Abu Dawoud no. 4843 and Al-Albaani 
graded it Hasan] 

In the Hadeeth narrated by Sahl ibn Sa‘d (Radia-
Allaahu ‘anhu) in which he said: “Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) was offered something 
to drink. He drank of it while on his right was a 
boy and on his left were some elderly people. 
He said to the boy: ‘May I give these (elderly) 
people first?’ The boy said: ‘By Allaah, O Allaah’s 
Messenger! I will not give up my share from you 
to somebody else.’ On that Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) placed the cup in the 
hand of that boy.” [Al-Bukhaari no. 5620] 

Although this Hadeeth indicates the preference 
of the one who is sitting on the right side, 
whether he is young or old, it does not contradict 
the narrations of preferring the older over the 
younger. They can be reconciled as follows: 

The preference of the one who is on the right in 
case one drinks something and there remains 
some of it, gives it to the one who is on the right 

unless he (the one on the right) permits (to be 
passed to others). 
Ibn ‘Abdul-Barr mentioned regarding this 
meaning saying: “In the Hadeeth of Sahl ibn Sa‘d, 
there is a manner of eating and drinking, such 
that when the man eats and drinks, he should 
give his leftover to the person on his right, 
regardless of the superiority of the person on his 
left.” [At-Tamheed] However, when starting to 
give the food and drink, the preference is to the 
older people, then the one who is on the right. 

This opinion is proven by what Ibn ‘Abbaas 
(Radia-Allaahu ‘anhuma) narrated: “Whenever the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
used to give drink, he used to say: ‘Begin with the 
elders.’” [Abu Ya‘laa and Al-Hafidh said its chain 
is strong – Fat‘h al-Baari] 
And Allaah knows best. 

7) It is a Prophetic Sunnah act for the guest 
to supplicate for the host after eating 

his meal 

Anas (Radia-Allaahu ‘anhu) narrated that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) came to visit Sa‘d ibn 
‘Ubadah and he brought bread and olive oil and 
he ate (them). Then the Prophet (Salla-Allaahu ‘alayhi 
wa sallam) said: 

اِئمون، وأََكَل َطَعاَمُكم الأبْرار، وَصلَّت عليكم  أْفَطَر ِعنَدُكُم الصَّ

الَمالِئَكة

‘Aftara ‘indakumus-saa‘ imoona wa ‘akala 
ta‘aamakumul-‘abraaru, wa sallat ‘alaykumul-

malaa‘ikatu

“May the fasting (men) break their fast with you 
and the pious eat your food and the angels pray 
for blessing on you.” [Abu Dawoud no. 3854 and 

Al-Albaani graded it Saheeh] 

Some scholars particularized this supplication 
at the time of breaking the fast; however, the 
majority are of the opinion that it is general and 
includes the breaking of the fast and others.” [Al-
Adaab Ash-Shari’ah] 

Also, the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
invoked for the one who gave him the milk, 
saying: 

ي
ي َوأْسقي َمْن َسقا�ن ِ

اللهمَّ أَْطِعم َمْن أَْطَعَم�ن

Allaahumma ‘ateim man ‘at‘amani wa asqi man 
saqaani

“O Allaah! Feed those who fed me and give drink 
to those who have given me to drink.” [Muslim 

2055]



An-Nawawi (Rahimahullaah) said: “This Hadeeth 
expresses emphasis on supplicating for the 
good-doer, the servant and whoever does good.” 
[Sharh Saheeh Muslim] 

It was narrated that ‘Abdullaah ibn Busr said: 
“The Messenger of Allaah (Salla-Allaahu ‘alayhi wa 
sallam) came to my father and we offered him 
some food and some watbah (a mixture of dates, 
dried cottage cheese, and cooking fat). Then 
some dates were brought, and he started eating 
them, putting the stones between his finger and 
middle finger together.” Shu‘bah said: “I think 
we learn from this that one may hold the date 
stones between two fingers in shaa Allaah.” 

Then some drink was brought, and he drank it. 
Then he passed it to the one who was on his 
right. My father said, taking hold of the reins of 
his riding animal: “Pray to Allaah for us.” He said: 

ي َما َرَزْقَتُهْم َواْغِفْر َلُهْم َوارَْحْمُهْم ِ
 اللَُّهمَّ بَاِرْك َلُهْم �ن

“O Allaah! Bless them in that which You have 
provided for them and forgive them and have 

mercy on them.” [Muslim no. 2042a]

8) The desirability of accompanying the 
guest until the gate of the house. 

It is out of the perfect hospitality and good care 
for the guest, to give him joy until he departs the 
house. However, there is no authentic information 
that can be depended on in this regard, save 
some quotations from the Salaf and their Imams. 

Abu ‘Ubaid al-Qaasim ibn Salaam visited Ahmad 
ibn Hanbal (Rahimahullaah). Abu ‘Ubaid said: “When 
I intended to get up and leave, he got up with 
me. I said: ‘Don’t do O Abu ‘Abdullaah.’” He said: 
“Ash-Sha’bi said: ‘Of the perfect honoring of a 
visitor is to walk with him to the door of the house 
and hold his ride.’” [Al-Aadaab Ash-Shari’yah] 

9) Accepting the invitation 

 
There are many Ahadeeth about accepting the 
invitation, such as his (Salla-Allaahu ‘alayhi wa sallam) 
statement: “The rights of a Muslim on a Muslim 
are five: 
a)  To return the greetings
b)  To visit the sick
c)  To follow the funeral processions
d)  To accept the invitation, and
e)  To reply to the sneezer.” [Al-Bukhaari no. 

1240] 

And his (Salla-Allaahu ‘alayhi wa sallam) statement: 
“Accept the marriage invitation if you are invited 
to it.” Ibn ‘Umar (Radia-Allaahu ‘anhuma) used to 
accept invitations whether it was to a wedding 
banquet or any other party, even when he was 
fasting. [Al-Bukhaari no. 5179] 
The majority of scholars are of the opinion that 
acceptance of the invitation is recommendable 
with the exception of the marriage invitation 
which is obligatory. This is because the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “The worst food 
is that of a Waleema (wedding banquet) to which 
only the rich are invited while the poor are not 
invited. And he who refuses an invitation (to a 
banquet) disobeys Allaah and His Messenger (Salla-
Allaahu ‘alayhi wa sallam).” [Al-Bukhaari no. 5177] 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) listed 
some conditions for the attendance of such 
banquets: 
a)  The host should not be of those who should
 legally be abandoned. 

b)  There should be no occurrence of Munkar 
(evil) in the place of invitation. If there is 
Munkar and it can be removed, it is obligatory 
to attend for two reasons: To accept the 
invitation and change the Munkar (evil). If 
the Munkar cannot be removed, then it is 
forbidden for the person to attend. 

c)  The host should be a Muslim, otherwise it 
is not obligatory upon the person to accept 
the invitation, based on the statement of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam): “The rights 
of a Muslim on a Muslim are five…” 

d)  The earning of the host should not be unlawful. 
This is because the acceptance of his invitation 
entails eating from unlawful food which is 
forbidden. However, other scholars are of the 
opinion that if the earning is unlawful, the sin 
is on the person who earned it and not on the 
one who has taken it in a lawful way. This 
excludes what is unlawful in itself such as 
intoxicants, stolen things, and so forth. This is 
a point of view that seems to be acceptable. 

e)  Acceptance of the invitation should not 
involve leaving an obligatory act or what is 
more obligatory for one to do, otherwise it 
becomes forbidden to accept the invitation. 

f)  It should not include harm on the person who 
accepts the invitation such as the need for 
him to travel or leave his family who needs 
his presence with them.” [End quote – Al-
Qawl Al-Mufeed Ala Kitab At-Tawheed] 



In addition to the above conditions, if the host 
does not particularize the invited person with 
an invitation and invites people generally in 
an assembly, it is not obligatory to accept the 
invitation. This type of invitation is called Da‘wah 
Al-Ja‘fala in the Arabic language. 

Q  Do invitation cards take the same ruling 
as orally inviting? 

A  Invitation cards which are sent to people 
without specifying who it has reached is 

like Da‘wah Al Ja‘fala (invitation of the general 
public) which is not obligatory to accept. However, 
if the cards are sent in the name of the person 
(i.e. the person is meant by the invitation) then it 
has the ruling of an oral invitation. [Al-Qawl Al-
Mufeed by Shaikh Ibn ‘Uthaimeen] 

Note: Fasting is not an excuse for not accepting 
an invitation. Whoever is invited to a feast while 
observing fast should accept the invitation and 
pray for forgiveness and blessings for the host. 
This is whether his fast is obligatory or voluntary. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “If 
one of you is invited let him respond; if he is 
fasting, let him pray (for the people of the house) 

and if he is not fasting let him eat.” [Muslim no. 
1431] 
Abu Sa‘eed al-Khudri (Rahimahullaah) narrated: 
“Some food was made for the Prophet (Salla-
Allaahu ‘alayhi wa sallam) and when it was served, a 
man said: ‘I am fasting.’ The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) said: ‘Your brother has 
invited you and made this effort for your sake. 
Break your fast and make it up later if you wish.’” 
[Authenticated by Al-Albaani in Al-‘Irwa and 
graded Hasan] 

An-Nawawi (Rahimahullaah) said: “There is no 
dispute among the scholars that the fasting 
person should not eat, but if his fast is obligatory 
he should not eat because the obligatory fast 
should not be broken. However, if it is a voluntary 
fast, then it is permissible to break his fast and 
eat. If the host is offended by the fast of the 
person when he is invited, then it is better for 
the latter to break his fast otherwise completing 
the fast is better.” [Sharh (explanation) of Saheeh 
Muslim] 

Source: Kitab Al-Aadaab compiled by 
Fu‘ad ‘Abdul-Azeez ash-Shalhoob

What is the relation 
between the beginning of 
Surat Al-Fajr and its end?

In which month the Prophet 
(Salla-Allaahu ‘alayhi wa 
sallam) emigrated from 
Makkah to Al-Madinah?

Mention some kinds of 
Bid’ahs that people do 

on the day of 
Aashoora’?

What is the virtue 
of fasting the Day 

of Aashoora’?

Is it permissible to fast the day of Aashoora’ 
and the person did not yet fast his credit days 

of Ramadan?

Q1 Q2

Q3 Q4

Q5



Question: Is it permissible to give Zakaah 
to a poor person so that he can perform the 
obligation of Hajj?

Answer: Praise be to Allaah. 

Allaah has mentioned the things on which 
Zakaah is to be spent in the verse (interpretation 
of the meaning): 

“As-Sadaqaat (here it means 
Zakaah) are only for the 
Fuqaraa’ (poor), and Al-
Masaakeen (the poor) and 
those employed to collect 
(the funds); and to attract 
the hearts of those who have 
been inclined (towards 
Islam); and to free the 
captives; and for those in 
debt; and for Allaah’s Cause 
(i.e. for Mujaahidoon — those 
fighting in a holy battle), 
and for the wayfarer (a 
traveler who is cut off from 
everything); a duty imposed 
by Allaah. And Allaah is All-
Knower, All-Wise.” 

[Surat At-Tawbah (9:60)]

GIVING ZAKAT 
TO A POOR PERSON 

SO THAT HE MAY GO FOR 
HAJJ



The scholars are agreed that the phrase “for 
Allaah’s Cause” refers to Jihaad for the Sake of 
Allaah. But they differed as to whether Hajj is 
included with Jihaad or not. 

The majority of scholars were of the view that it 
applies only to Jihaad and does not include Hajj. 
Imaam Ahmad was of the view that it includes 
Hajj as well, and he quoted as evidence for 
that, the report from Umm Ma’qal, who said: “O 
Messenger of Allaah, I need to go for Hajj and 
Abu Ma’qal has a young camel.” Abu Ma’qal said: 
“She is telling the truth, and I shall donate it for 
the Sake of Allaah.” The Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) said: “Give it to her so 
that she may go for Hajj on it, for it is for the Sake 
of Allaah.” [Saheeh Abu Dawoud no. 1988 and 
classed as Saheeh by Al-Albaani] 

And it was narrated that Ibn ‘Umar (Radia-Allaahu 
‘anhuma) said: “Hajj comes under the heading of 

for Allaah’s Cause.” Al-Haafidh said: “Abu ‘Ubayd 
narrated it with a Saheeh Isnaad.” [See Al-
Mughni, 9/328; Al-Majmoo’, 6/212] 

Shaikhul-Islam Ibn Taymiyah (Rahimahullaah) said in 
Al-Ikhtiyaaraat, 105: “Whoever has not done the 
obligatory Hajj and is poor should be given what 
he needs to do Hajj – i.e. from the Zakaah funds.” 

And it says in Fataawa Al-Lajnah Al-Daa’imah, 
10/38: 
“It is permissible to give Zakaah so that poor 
Muslims can travel to do the obligatory Hajj, 
because this comes under the general meaning 
of the phrase ‘for Allaah’s Cause’ in the verse 
which speaks of the ways in which Zakaah is to 
be spent.” 

And Allaah knows best.

Source: islamqa.info



The praying person should purify his body, 
garment, and the place where he prays, from 
impurities. Negligence and belittling the matter 
is one of the causes of the torment in the grave. 
It is reported in the Saheehain on the authority 
of Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) that he said: 
“The Prophet (Salla-Allaahu ‘alayhi wa sallam) once 
passed by two graves and said: ‘These two people 
are being tortured not for a major sin. One of 
them never saved himself from being soiled with 
his urine, while the other used to go about with 
calumnies (causing enmity between two friends).’ 
The Prophet (Salla-Allaahu ‘alayhi wa sallam) then took 
a green branch (of a date-palm tree), split it into 
two pieces and fixed one on each grave. They 
said: ‘O Allaah’s Messenger! Why have you done 
so?’ He replied: ‘I hope that their punishment 
might be lessened till these (branches) become 
dry.’” [Al-Bukhaari no. 218]

Abu Hurairah (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Purify yourself from urine, because most of the 
torment of the grave is because of it.” [Saheeh 
At-Targheeb no.150 and Al-Albaani graded it 
Saheeh Lighairihi]
However, one should not be extreme in avoiding 
impurities, to the extent that it will lead him to 
Waswaas, which many people are afflicted with.

The ruling of the Najaasah (impurity) is affirmed 

with knowledge about it. If a person is ignorant, 
the ruling is not applicable and his Salaat will be 
valid, even if there was Najaasah on his garment 
or body and he was not aware of it except after 
he finished the Salaat. Therefore the ‘Ulama said 
that it is not recommended to inspect for the 
impurity if it is not apparent. Everything is pure 
in its original state.
Therefore, if one settles in a place, he should 
pray with the assumption that it is pure, and it is 
not legislated for him to ask whether the place 
is pure or not.

It is quoted that once ‘Umar (Radia-Allaahu ‘anhu) 
was in the company of a friend of his when they 
passed by a place. Water fell on his companion 
from a spout, so he called unto the owner of the 
house: “O owner of the spout, is your water pure 
(Taahir) or impure (Najis)?” ‘Umar (Radia-Allaahu 
‘anhu) said: “O owner of the spout, do not tell him 
because this will not harm him.”

‘Umar (Radia-Allaahu ‘anhu) forbade the man to 
tell his companion about 
the nature of the water 
because he undertook 
the burden of asking 
about what he was 
not commanded to 
ask.

Conditions of  the 

Purification from Impurities
S A L A A T



Accordingly, whoever prayed with Najaasah 
(impurity) on his body or clothes and did not 
know about it except after finishing the Salaat, 
he is not ordered to repeat the Salaat based on 
the most correct point of view of the scholars, 
whether he knew about it and forgot it, or he 
was unaware of it from the beginning.

It is reported by Abu Dawoud that Abu Sa’eed 
Al-Khudri (Radia-Allaahu ‘anhu) narrated: “While the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
was leading his companions in prayer, he took off 
his sandals and laid them on his left side; so when 
the people saw this, they removed their sandals. 
When the Messenger of Allaah (Salla-Allaahu ‘alayhi 
wa sallam) finished his prayer, he asked: ‘What made 
you remove your sandals?’ They replied: ‘We saw 
you remove your sandals, so we removed our 
sandals.’ The Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) then said: ‘Gabriel came to me and 
informed me that there was filth on them. When 
any of you comes to the mosque, he should look, 
and if he finds filth on his sandals, he should wipe 
it off and pray in them.’” [Authenticated by Al-
Albaani who graded it Saheeh]

Shaikhul-Islam Ibn Taymiyah (Rahimahullaah) 
rebuked the action of those who place prayer mats 
on the carpet of the Masjid. He (Rahimahullaah) said: 
“As for the extremists among the Muwaswiseen 
(who are afflicted with Waswaas), they do not 
offer Salaat on the ground nor on what the 
public furnish the ground with. Rather they place 
their own mats on the carpets and what Muslims 
furnish the prayer places. They justify this action 
by claiming that these carpets are stepped on 
by people or because one of them has seen or 
heard that once a baby urinated in that place 
or on some carpet of the Masjid. In fact, none of 
the Salaf is reported to have done that, nor is 
it quoted that the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) had done that, such as to be an evidence 
for their action. Dogs were coming and going in 
the Masjid of the Prophet (Salla-Allaahu ‘alayhi wa 
sallam) and it is not a Sunnah of the Salaf from 
among the Muhajireen (emigrants) and Ansaar 
and those who followed them. They used to pray 
in his Masjid on the ground without them placing 
a mat specific to them.”

Some related iSSueS
1.  The Salaat of whoever carries an impurity (in 

a bottle) is invalid. This applies to a person 
who carries a specimen of urine or stool for a 
laboratory test while offering Salaat.

And it is permissible to carry a baby in the Salaat 
and the claim of who says that the baby’s belly 

is full of filth is unacceptable, because this is like 
the filth and Najaasah that the praying person 
has in his stomach. It does not affect the prayer 
except when it leaves the stomach.

It is reported in the Saheehain that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) used to carry Umamah 
bint Zainab [the daughter of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam)] such that when he 
prostrated, he put her on the ground, and when 
he stood up, he carried her. Abu Dawoud reported 
this was in Dhuhr or ‘Asr prayer.

An-Nawawi (Rahimahullaah) said: “The human 
being is Taahir (pure) and what is inside his body 
is forgivable. The cloth of the children and their 
bodies are pure unless an impurity appears. The 
action of the Prophet (Salla-Allaahu ‘alayhi wa sallam) is 
to show the permissibility of this matter.”

2.  Also from the issues related to this condition 
is that the Salaat of whoever places a pure 
mat over an impure ground, is valid. This is 
because purity is a condition required in the 
body and garment and place of the praying 
person.

Some scholars said that the Salaat is valid, but 
it is disliked. However, the correct point of view 
is that it is not disliked for someone to offer 
the Salaat in such a case because there is a veil 
between the praying person and the impurity.

Sometimes when a mosque is overcrowded, 
the people might have to offer Salaat outside 
the Masjid on and around the covers of the 
wastewater/ drainage holes. Their Salaat is valid 
as long as there are no traces of impurity on their 
surfaces.

This is similar to offering the Salaat in the prayer 
rooms directly under which there are toilets; like 
a person offers prayer on the second floor, and 
directly under it is a toilet on the first floor, his 
Salaat is valid without dislike.

There is a Fatwa by the Standing Committee 
of Iftaa about this issue; the answer was: “It is 
permissible to pray on the roof of a toilet without 
any sin on the person.”
This is the correct point of view of the scholars as 
is said by Ibn Qudaamah (Rahimahullaah).

3.  From the issues related to this matter is that 
if the filth (Najaasah) was on the edge of the 
prayer mat on which the person is offering 
the Salaat, his Salaat is valid as long as the 
person does not touch or come into contact 
with this Najaasah.



4.  The places in which the Salaat is prohibited to 
be offered:

a)  The graveyard
b)  The bathroom
c)  The toilet
d)  Camel pens (places where camels sit)

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “The 
whole earth is a mosque (to pray in) except the 
graveyard and the bathroom.” [Abu Dawoud no. 
492 and authenticated by Al-Albaani and graded 
it Saheeh] 

The reason behind the prohibition of offering the 
Salaat in the graveyard is in order not to be a 
means of worshipping the grave or to resemble 
those who worship the graves. However, the 
funeral prayer is exempted from this ruling, 
because the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
offered the funeral prayer on the woman who 
used to clean the Masjid.

Abu Hurairah (Radia-Allaahu ‘anhu) narrated: “A black 
man or a black woman used to clean (sweep) 
the Masjid and he or she died. The Prophet (Salla-
Allaahu ‘alayhi wa sallam) asked about her (or him). He 
was told that she (or he) had died. He said: ‘Why 
did you not inform me? Show me his/her grave.’ 
So he went to her (his) grave and offered her (his) 
funeral prayer.” [Al-Bukhaari no. 458]

This indicates that the funeral prayer is 
permissible to be offered in the graveyard, but 
other prayers are not allowed, whether they are 
obligatory or voluntary prayers.

Ibn Taymiyah (Rahimahullaah) said: “It is not 
permissible to offer prayer in a Masjid built on 
a grave, whether the prayer is obligatory or 
voluntary. In the case the Masjid was built before 
the grave, then the grave should be dug up and 
removed, and in the case the grave was there 
before the Masjid, then the Masjid should be 
demolished, or the grave should be removed.”

As regards to the bathrooms which are exempted 
in the aforementioned Hadeeth of Abu Sa’eed Al-
Khudri (Radia-Allaahu ‘anhu): “The whole earth is a 
mosque except the graveyard and the bathroom,” 
they are not what are known as toilets or 
lavatories. They are the public bathrooms 
(bathhouses, saunas, etc.)  in which all people 
take baths, wherein there is exposure of Awrah 
in addition to the mingling of men with women. 
These types of public bathrooms are not allowed 
to be a place for prayer. Based on this ruling, it 
is strictly forbidden to pray in the toilets because 

they are impure places and because they are 

places of devils.

It is also forbidden to pray in camel pens which 
are places wherein the camels sit. It is reported 
by Muslim on the authority of Jabir ibn Samurah 
(Radia-Allaahu ‘anhu) that a man asked Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam): “Shall I 
pray in the sheep folds?” He (Salla-Allaahu ‘alayhi wa 
sallam) said: “Yes” The man said: “Shall I pray in 
the camel pens?” He (Salla-Allaahu ‘alayhi wa sallam) 
said: “No.” [Muslim]

He (Salla-Allaahu ‘alayhi wa sallam) said: “Pray in sheep 
folds (sheep pens) and do not pray in the resting 
area of camels.” [Saheeh Al-Jami’ no. 378 and 
authenticated by Al-Albaani who graded it 
Saheeh]

The reason behind this prohibition is not because 
of the impurity of the urine or stool of camels, 
because they are pure. The urine of all the cattle 
whose flesh is lawful to eat is pure. However, the 
prohibition is because the Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “They are created from devils 
(or they are of devils).” [Saheeh Al-Jami’ no. 1439 
and authenticated by Al-Albaani who graded it 
Saheeh]

The meaning could be that they are accompanied 
by the devils, or it means that it has a devilish 
nature, i.e. hardly does it settle or calm down 
in its resting place.  It could revolt and become 
deeply stirred such that it attacks a praying 
person and distracts him in his Salaat or harms 
him.

5.   It is permissible to pray in a slaughterhouse, 
on the middle of the road, and at a dump.

6.  The Salaat offered on the roof of the Ka’bah 
and inside the Ka’bah is valid, whether the 
prayer is obligatory or voluntary. This is 
because it is reported in the Saheehain that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) offered 
two voluntary Rak’ah inside the Ka’bah, and 
whatever is affirmed for the voluntary prayer 
is also applicable to the obligatory prayer 
unless there is an evidence that indicates the 
opposite. Based on this, the Salaat offered 
in the Hijr is valid because it is a part of the 
Ka’bah.

Source:
Fiqh Al-Ebadat - Kitab As-Salaat 

by Shaikh Sa’d ibn Turki al-Kathlan





EXCESSIVENESS
IS A CAUSE OF EVERY EVIL

Ibn Taymiyah (Rahimahullaah) said: “This Hadeeth 
denotes a general prohibition  for all sorts 
of excessiveness in matters of faith and deeds.”  

It is reported by Muslim on the authority 
of Ibn Mas’oud (Radia-Allaahu ‘anhu) that 
the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) said: “Destroyed are those 
who are extreme.” And he (Salla-Allaahu 
‘alayhi wa sallam) repeated it three times.  

This refers to those who are excessive in 
their actions or their statements, and in their 
desire to acquire knowledge, or they burden 
themselves with something that Allaah did 
not permit. They are those who search deeply 
for things of no concern to them or indulge 
in things which their minds cannot perceive.

Al-Khattabi (Rahimahullaah) mentioned 
some sorts of extremity: [He said among them 
are:] “The one who abstains from all allowable 
permissible joys, like abstaining from eating 
meat and bread; abstention from wearing 
cotton and wearing nothing but woolen 
clothes; abstention from marriage, thinking 
that this is preferable and a recommended 
asceticism. The one who follows this 
course is ignorant and has been led astray.” 
 
The Prophet (Salla-Allaahu ‘alayhi wa 
sallam) repeated his words three times to 
emphasize their importance to the whole 
Ummah; that they should understand and 
be warned of transgressing the limits set 
by him (Salla-Allaahu ‘alayhi wa sallam).

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said,

“BEWARE OF EXAGGERATION, FOR IT WAS ONLY EXAGGERATION 
THAT DESTROYED THOSE WHO WERE BEFORE YOU.”

*Hadith reference Ahmad, At-Tirmidhi  and Ibn Maajah


