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Helping One Another in 

Al-Birr and At-Taqwa



Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated: 

“Studying the knowledge one hour at night 
is better than establishing it (the night) with 

prayer.” 

[Mishkaat al-Madaabeeh no. 247 and Al-Albaani graded it Saheeh]
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 HELPING ONE ANOTHER IN AL-BIRR AND AT-TAQWA



Hijrah also refers to the abandoning of sins – 
all that Allaah has declared unlawful, whether 

it be connected to the Rights of Allaah, or to the 
rights of individuals.

The Propher (e) said: “The Muslim is the one who the  
Muslims are safe from – his tongue and his hand – 
the Muhaajir is the one who abandons that which 
Allaah has declared unlawful.”
[Collected: Al- Bukhari ( 6484), Kitab ar-Riqaaq; Muslim 
(41), Kitab al-Imaan]

Al- Muhajiroon magazine stands for the migration from 
evil deeds, the abandoning of sins, and the migration to 
Allaah, Almighty, the Most High, through sure knowledge.

“Say (O Muhammad  e): ‘This is my way; I call to 
Allaah with sure knowledge, I and whosoever fol-
lows me (also must invite other to Allaah) with sure 
knowledge.’” 
[Surat Yusuf 12: 108]

May the peace and blessings of Allaah, Almighty, be 
upon our beloved Prophet Muhammad (e).

Al-Muhajirroron is derived 
from the word Hajara, which 

means to migrate. Hijrah refers to 
the migration from the land of Kufr 

(where it may be difficult to adhere to 
Islamic injunctions) to the land of Islam. 

Our Dawah is 
to return to the 

sublime Qur’an and 
the authentic Sunnah 

of the Prophet (e) and 
to comprehend them both 

according to the understand-
ing and the way of the pious 

predecessors (as -Salaf  as-Saalih), 
may Allaah (U) be pleased with 
them all. We aim to act in accord-
ance with the saying of Allaah: 
“O you who believed Obey  
Allaah and obey the Mes-
senger (e), and those of you 
(Muslims) who are in authori-
ty. And if you differ in anything 
amongst yourselves, refer it to 
Allaah and His Messenger (e) 
if you believe in Alaah and 
the Last Day. That is better and 
more suitable for final destina-
tion.” 
[Surat an-Nisa 4:59]
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The Throne is the greatest of Allaah’s creations. 
Allaah (Ta’ala) Rises over the Throne. This is 
mentioned in seven verses in the Noble Qur’an. 

1  Allaah (Ta’ala) says in Surat Al A’raaf (7:54): 

يق ىق يف ىف يث ىث نث مث زث رث  يت
مك لك اك

“Indeed, your Lord is Allaah, Who created the 
heavens and the earth in six days, and then 
He Istawa (Rose over) the Throne (really in a 

manner that suits His Majesty).”

Allaah (Ta’ala) brought the heavens and earth into 
existence from nothingness with perfection and 
precision. ‘In six days’ like our days which are 
known to us starting with Sunday until Friday; 
four days for the earth and two days for the 
heavens, as Allaah (Ta’ala) mentioned in Surat 
Fussilat (41:9-12):

خئ حئ جئ يي ىي ني مي زي ري  ٰى
مب خب حب جب هئ مئ

“Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)]: 
‘Do you verily disbelieve in Him Who created 
the earth in two days, and you set up rivals 
(in worship) with Him? That is the Lord of 
the ‘Alameen (mankind, Jinns and all that 

exists).’”

جح مج حج مث هت مت خت حت جت  هب
خس حس جس مخ جخ مح

“He placed therein (i.e. the earth) firm 
mountains from above it, and He blessed it, 
and measured therein its sustenance (for its 

dwellers) in four days equal (i.e. all these four 
‘days’ were equal in the length of time), for all 

those who ask (about its creation).”

مظ حط مض خض حض جض مص خص حص  مس
خف حف جف مغ جغ مع جع

“Then He Istawa (Rose over) towards the 
heaven when it was smoke and said to it 

and to the earth: ‘Come both of you willingly 
or unwillingly.’ They both said: ‘We come, 

willingly.’”

جن يم ىم مم خم حم جم يل ىل   خلمل

يه ىه مه جه ين ىن من خن   حن

حي جي

“Then He completed and finished from their 
creation (as) seven heavens in two Days and 
He made in each heaven its affair. And We 
adorned the nearest (lowest) heaven with 
lamps (stars) to be an adornment as well 
as for the guard (from the devils by using 
them as missiles against the devils). Such 

is the Decree of Him the All-Mighty, the All-
Knower.”



Then Allaah (Ta’ala) says in Surat Al-A’raaf (7:54): 

ىك مك لك اك يق

“And then He Rose above the Throne”

The word (then) indicates the sequence, He (Ta’ala) 
Istawa (rose above) the Throne in a manner that 
really suits His Majesty. 

The Throne of Allaah 
‘Arsh (throne) in the Arabic language literally 
means ‘the throne of the king’/ where the king 
sits, and it is great and sublime. 

As Allaah (Ta’ala) says in Surah An-Naml (27:23) 
about the throne of the Queen of Saba’: 

ىم مم خم حم جم يل ىل   خلمل
حن جن يم

“I found a woman ruling over them, and 
she has been given all things that could be 

possessed by any ruler of the earth, and she 
has a great throne.”

Also, ‘Arsh in the Arabic language means the roof 
of the house as Allaah (Ta’ala) says in Surat Al-
Baqarah (2:259): 

زنمنننىنينٰىريزيمي

“Or like the one who passed by a town and it 
had tumbled over its roofs”

Accordingly, the ‘Arsh (throne) of Allaah (Ta’ala) 
takes both meanings. It is the place of Allaah’s 
Rising over (Istiwaa) and it is the roof of all the 
creation. 

The evidence that the Throne is one of the things 
created by Allaah (Ta’ala): 

رثزثمثنثىثيثىفيفىقيقاك

“And the angels will be on its sides, and eight 
angels will, that Day, bear the Throne of your 

Lord above them.” 
[Surat Al-Haqqah (69:17)]

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “If 

you ask Allaah for anything, ask Him for Firdaus, 
for it is the middle part of Paradise and the highest 
part of Paradise, and at its top there is the Throne 
of the Most Gracious (Allaah), and from it gushes 
forth the rivers of Paradise.” [Saheeh Al-Bukhaari 
no. 7423] 

Abu Sa’eed Al-Khudri (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“The people will fall unconscious on the Day of 
Resurrection, then suddenly I will see (Prophet) 
Musa [Moses (‘Alayhi-salaam)] holding one of the 
pillars of the Throne.” [Saheeh Al-Bukhaari no. 
7427] 

Accordingly, the Throne of Allaah is one of the 
creations of Allaah (Ta’ala). These evidences negate 
the views of those who claim that the Throne 
refers to Allaah’s Sovereignty or Dominion (Al-
Mulk). 

How can the Throne not be of the things created 
by Allaah, the Exalted, when it is the roof of Al-
Firdaus? How can Musa [Moses (‘Alayhis-salaam)] 
hold onto one of the pillars of the Throne if it is 
not something that has been created? 

No one knows what the Throne is made of (i.e. 
the material or the substance of the ‘Arsh). This 
is because the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
didn’t mention that in an authentic narration. 
The only thing we know is that it is the greatest 
of Allaah’s creation, as Allaah (Ta’ala) described 
His Throne as being Great (Adheem) in Surat Al-
Mu’minun (23:86): 

حصخصمصجضحضخضمضحطمظ

Say: “Who is (the) Lord of the seven heavens, 
and (the) Lord of the Great Throne?”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) described 
the Throne as being great by telling us of the 
great size of the angels who carry the Throne. 

He (Salla-Allaahu ‘alayhi wa sallam) said: “I have been 
granted permission to speak about one of the 
angels of Allaah, one of the bearers of the Throne. 
The space between his earlobes and his shoulders 
is the distance of seven hundred years travelling.” 
[Abu Dawoud no. 4727 and authenticated by Al-
Albaani who graded it Saheeh) 

In another narration, he (Salla-Allaahu ‘alayhi wa sallam) 
described the size of the Throne by contrasting 
its size with the size of the Kursiy (footstool). 



He (Salla-Allaahu ‘alayhi wa sallam) said: “The seven 
heavens in comparison to the Kursiy are like no 
more than a ring thrown out into a boundless 
desret, and the superiority of the Throne in 
relation to the Kursiy is like the superiority of that 
boundless desert in relation to that ring.” [Al-
Silsilah As-Saheeha no. 109]

Allaah (Ta’ala) praised His Noble Self in more than 
one position as being the Master, the Owner and 
the Lord of the Throne. 

In Surat Al-Buruj (85:15-16): 

مخجسحسخس

“Owner of the Throne, the Glorious.”

مسحصخصمص

“He does what He intends (or wills).”

In Surat Al-Israa’ (17:42): 

نبىبيبرتزتمتنتىتيترثزثمثنثىث

Say [O Muhammad (Salla-Allaahu ‘alayhi wa sallam)] 
to these polytheists, pagans, etc.): “If there 

had been other Aliha (gods) along with Him as 
they assert, then they would certainly have 
sought out a way to the Lord of the Throne 

(seeking His Pleasures and to be near to 
Him).”

 
In Surat At-Tawbah (9:129): 

مض خض حض جض مص خص حص مس خس حس جس مخ  جخ

جغ مع جع مظ حط

But if they turn away, say [O Muhammad 
(Salla-Allaahu ‘alayhi wa sallam)]: “Allaah is sufficient 

for me. La ilaaha illa Huwa (none has the 
right to be worshipped but He), in Him I put 

my trust and He is the Lord of the Mighty 
Throne.”

2  The second position that mentions about 
Allaah’s Rising over the Throne. 

In Surat Yunus (10:3), Allaah (Ta’ala) says: 

ىب نب مب زب رب يئ ىئ نئ مئ زئ  رئ

مت زت رت يب

“Surely, your Lord is Allaah Who created the 
heavens and the earth in six days and then 

Istawa (Rose over) the Throne (really in a 
manner that suits His Majesty),”

3  In Surat Ar-Ra’d (13:2), Allaah (Ta’ala) says: 

ٰر  ٰذ يي ىي مي خي حي جي يه  ىه

ٰى ٌّ

“Allaah is He Who raised the heavens without 
any pillars that you can see. Then, He Istawa 
(Rose above) the Throne (really in a manner 

that suits His Majesty).”

The scholars differed regarding whether the 
heavens have pillars but unseen to us or whether 
they do not have pillars at all. 

The most correct point of view, as Shaikh Ibn 
‘Uthaimeen (Rahimahullaah) said: 

“The heavens have no pillars that are seen or not 
seen. For if they have pillars, they should have 
been seen mostly, although Allaah may veil some 
of His creation that have mass for a wisdom. 

4  In Surat Ta-Ha (20:5), Allaah (Ta’ala) says: 

نثىثيثىفيف

“The Most Beneficent (Allaah) Istawa (Rose 
over) the (Mighty) Throne (in a manner that 

suits His Majesty).”

5  In Surat Al-Furqaan (25:59), Allaah (Ta’ala) 
says: 

ىب نب مب زب رب يئ ىئ نئ مئ  زئ

زت رت يب

“Who created the heavens and the earth and 
all that is between them in six Days. Then He 
Istawa (Rose over) the Throne (in a manner 

that suits His Majesty)”

6  In Surat As-Sajdah (32:4), Allaah (Ta’ala) 
says: 

رب يئ ىئ نئ مئ زئ رئ ّٰ ِّ ُّ  َّ 

مث زث رث يت ىت نت مت زت رت يب ىب نب مب  زب

ىث نث



“Allaah it is He Who has created the heavens 
and the earth, and all that is between them 
in six days. Then He Istawa (Rose over) the 

Throne (in a manner that suits His Majesty). 
You (mankind) have none, besides Him, 
as a Wali (protector or helper etc.) or an 

intercessor. Will you not then remember (or 
be admonished)?”

7  In Surat Al-Hadeed (57:4), Allaah (Ta’ala) 
says: 

جن يم ىم مم خم حم جم يل ىل مل  خل

خي حي جي يه ىه مه جه ين ىن من خن  حن

ُّ ٰى ٌّ ٍّ َّ  ٰر ٰذ يي  ىي

ىئ نئ مئ زئ ِّّٰرئ

“He it is Who created the heavens and the 
earth in six days and then Istawa (rose 

over) the Throne (in a manner that suits His 
Majesty). He knows what goes into the earth 
and what comes forth from it, what descends 
from the heaven and what ascends thereto. 

And He is with you (by His Knowledge) 
wheresoever you may be. And Allaah is the 

All-Seer of what you do.” 

These noble verses affirm the Attribute of Allaah’s 
Rising above His Throne (Al-Istiwaa’ Alal-’Arsh) 

The Rising of Allaah over His Throne is also 
affirmed in the Prophetic Sunnah: 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “O 
Abu Hurairah! Verily, Allaah created the heavens 
and earth  and all that is between them in six 
days, then He ‘Istawa’ (Rose above) the Throne on 
the seventh day.” [An-Nasaa’i in As-Sunan Al-
Kubra no. 412 and authenticated by Al-Albaani 
who said its Isnad (chain of narration) is good] 

In another narration, he (Salla-Allaahu ‘alayhi wa sallam) 
said: “When Allaah finished from the creation He 
Rose over His Throne.” [Al Khallal said in the book 
‘As-Sunna’ that the narrators of this Hadeeth are 
all trustworthy, and moreover, the narration is 
according to the conditions set by Al-Bukhaari 
and Muslim] 

It is quoted in the interpretation of meaning of 
‘Istiwa’ by prominent Tabi’een (followers of the 
Sahabah) such as Mujahid, that he said in his 
interpretation of Allaah’s Statement: 

مك لك اك يق

“And then He ‘Istawa’ the Throne.” 
[Surat Al-A’raaf (7:54)]

“Then He ascended over the Throne.” 
[Saheeh Al-Bukhaari no. 13/413] 

When the word Istawa is followed with a 
preposition ‘ilaa’ as in Surat Al-Baqarah (2:29): 

حقمقجكحكخكلكمك

“Then He Istawa ‘ilaa (turned towards) the 
heavens and made them seven heavens.”

The interpreters differed in this interpretation for 
‘Istawa ila As-Sama’. Some of them like Ibn Jarir 
at-Tabari said that it has the same meaning of 
‘Istawa’ when followed with ‘alaa’ – He (Ta’ala) 
Rose over it. 

Others like Ibn Katheer (Rahimaullaah) said: “It means 
He directed (turned) Himself to the heavens.”

Istiwaa’ in the Arabic language has four meanings when it is followed with the preposition 
‘alaa’, they mean: settling, going over, rising above and ascending – as was affirmed by Ibn 

Al-Qayyim (Rahimahullaah). [Sharh Al-Wasitiyah by Al-Harras) 

The Meaning of 

Al Istiwaa’ 
(His Rising Over the Throne)



However, with the consensus of the Salaf when 
Istawa is followed with ‘ilaa’ means also highness 
and ascending over. 

We do not know how Allaah, the Most High, Rose 
over the Throne. 

Abul-Hasan al-Ash’ari narrated that the 
Mu’tazilah interpreted the phrase ‘Rose over 
(Istawa) the Throne’ (57:4) as meaning, of 
Istawla, that He possessed or took control of it. 
Whoever interprets this phrase in this manner 
should note that his predecessors in this regard 
are the Mu’tazilah, and what bad predecessors 
they are. The Ahl as-Sunnah and scholars of 
Hadeeth affirm that Allaah Rose over the Throne. 
They do not deny it, but they do not discuss how 
it happened, as Abul-Hasan al-Ash’ari (may 
Allaah have mercy on him) narrated from them. 
(Maqaalaat al-Islamiyeen pg 157, 211) 

The scholars of the Arabic language have 
narrated to us that the scholars whose Fitrah has 
not been contaminated with alien philosophy 
refuse to interpret ‘Istawaa’ as meaning ‘Istawla’ 
(possess, take control). 

Dawoud ibn ‘Ali al-Isbahaani said: I was with Ibn 
Al-’Arabi, and a man came to him and asked: 
“What is the meaning of the Ayah?”: 

نثىثيثىفيف

“The Most Gracious (Allaah) Rose over (Istawa) 
the (Mighty) Throne (in a manner that suits 

His Majesty).” 
[Surat Ta-Ha (20:5)]

Ibn Al-’Arabi said: “He is on His Throne as He has 
told us.” He said: “O Abu ‘Abdullaah, does it not 
mean Istawla (possess, take control)?” 

Ibn Al-’Arabi said: “How can you know that? The 
Arabs do not say Istawla unless there are two 
people competing for a throne, then whichever of 
them prevails, they describe as Istawla.” [Lisaan 
Al-Arab 2/249] 

This acknowledgment of the meaning of Istiwaa 
whilst not seeking to know how, is the method 
of the righteous Salaf. When Imam Maalik was 
asked about the Ayah, 
‘The Most Gracious (Allaah) rose over (Istawa) 
the (Mighty) Throne (in a manner that suits 
His Majesty),’ (Surat Ta Ha 20:5), and was asked 
how He Rose over it; he paused and broke out 

in a sweat. Then he raised his head and said: 

“The Most Gracious Rose over the Throne, as He 
described Himself. We do not ask how, because 
one cannot ask how regarding Allaah. You are 
guilty of Bid’ah – throw him out.” [Al Bayhaqi 
and classed as Saheeh by Adh-Dhahabi, See 
Mukhtasar al-Uluw li’l Aliy al-Ghafaar, by Adh-
Dhahabi, pg 141, Hadeeth no. 131] 

According to a report, Maalik said: “How it is, is 
incomprehensible, Istiwaa is not unknown, belief 
in it is obligatory, and asking about it is Bid’ah.” 

Accordingly, the meaning of Istawa ‘rising over’ 
(in the Arabic language) is not unknown. But how 
it occurred (the description of rising) in regard to 
Allaah’s Rising above His Throne is something 
that we do not know. Believing in it is compulsory 
and asking about (i.e. about its reality) is an 
innovation. This is the belief of Ahl As-Sunnah 
wal-Jama’ah. 
Someone may raise the following doubt: Allaah 
(Ta’ala) created the heavens then Rose above the 
throne; does this entail that before this He was 
not high? 

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) answered: 
“No, it doesn’t entail it. This is because Istiwaa 
(rising over) the throne is a more specific state 
than absolute highness. Rising over the throne 
is a specific or particular highness particular 
to Him, and His Highness over all the creation 
is affirmed to Him since ever, even before the 
creation of the Throne. Therefore, not rising over 
the Throne doesn’t entail (requires) or contradicts 
His Highness, rather He is Most High, and after 
creation of the heavens and earth, He Rose 
over the Throne – a specific rising with specific 
highness.” 

Another question one may ask is: ‘are we to 
understand from the rising, that when Allaah 
created the heavens and the earth, He was not 
Rising over the Throne, i.e. was He rising over the 
Throne before creating the heavens and earth’? 

The shaikh answers: “Allaah knows best.” 

Allaah’s Istiwaa (Rising over the Throne) is one of 
His practical Attributes (Sifat Fi’liyyah), because 
it pertains to His will and every attribute related 
to His will is considered one of His practical 
Attributes. 

Sources: 
1. Sharh Al-Aqeedah Al-Wasitiyyah by Shaikh Ibn 

‘Uthaimeen 
2.  Belief in Allaah by Shaikh ‘Umar Al-Ashqar 
3.  At-Ta’aliq al-Ulaa by Mahir Al-Muqaddim 





INTRODUCTION 

Helping one another in Al-Birr (righteousness) and At-Taqwa (piety) is one of the indications of 
greatness and majesty in Islam. It is a sign of the perfection and compensation of the religion and 
shows the beauty and the mercy of the religion. 

Islam urges and encourages us to help one another in Al-Birr and At-Taqwa, and objects to those 
who violate and breach the strong hand hold. 

Allaah (Ta’ala) says in Surat Al-Ma’idah (5:2):

جم هل مل خل حل جل مك لك خك  حك جك مق حق مف حف جف مغ  جغ

“Help you one another in Al-Birr and At-Taqwa (virtue, righteousness 
and piety) and do not help one another in sin and transgression. And 

fear Allaah, verily, Allaah is severe in punishment.”

Helping One Another in 

Al-Birr and At-Taqwa



Shaikh As-Sa’dee (Rahimahullaah) said: “(Help 
one another in righteousness and piety) that 
is, help one another to be righteous. The word 
Birr (translated here as righteousness) includes 
everything that Allaah loves and that pleases 
Him of both inward and outward actions 
having to do with the rights of Allaah and the 
rights of other people. 

In this context, the word Taqwa (translated here 
as piety) includes refraining from everything 
that Allaah and His Messenger (Salla-Allaahu 

‘alayhi wa sallam) hate of both inward and outward 
actions. 

Thus, we are commanded to do every deed 
that is regarded as good and commanded to 
refrain from every deed that is regarded as 
evil. Everyone is enjoined to do that and to 
cooperate with his fellow believers in saying 
and doing everything that will motivate and 
encourage other people to do that. 

(And do not help one another in sin) that 
is, overstepping the mark by doing acts of 
disobedience that incur a burden of sin and may 
be a cause of unease and embarrassment. (And 
transgression) that is, transgressing against 
people regarding their bloodline, wealth and 
honor. One must refrain from acts of sin and 
wrongdoing and help others to refrain also. 

(Fear Allaah, for Allaah is severe in punishment) 
towards those who disobey Him and transgress 
His sacred limits. So respect the limits lest 
punishment befall you in this world and the 
Hereafter.” [Tayseer Al-Kareem] 

Ibn Katheer (Rahimahullaah) said: “Allaah commands 
His believing servants to help one another perform 
righteous good deeds, which is the meaning of 
Al-Birr, and to avoid sins, which is the meaning 
of At-Taqwa. Allaah forbids His servants from 
helping one another in sin, Ithm and committing 
the prohibitions. Ibn Jarir said that Ithm means 
abandoning what Allaah has ordained, while 
transgression means overstepping the limits that 
Allaah set in our religion, along with overstepping 
what Allaah has ordered concerning ourselves 
and others.” [Tafseer Ibn Katheer] 

Allaah (Ta’ala) also says in Surat Al-’Asr (103:1-3): 

يم ىم مم خم حم جم يل ىل مل   خل

جه ين ىن من خن حن جن

Here Allaah swears by the time in which people’s 
deeds take place, whether good or evil, that 
every person is in loss and destruction. Allaah 
makes an exception among the humankind being 
in loss and they are those who have the following 
four qualities: 

1  Belief in that which Allaah has commanded 
us to believe in:

Belief and faith cannot be sound unless it is 
based on knowledge.

2  Doing righteous deeds:
which includes all good deeds, both inward 

and outward, having to do with duties towards 
Allaah and towards His slaves, both obligatory 
and recommended 

3  Exhorting one another to hold fast to the 
truth and do righteous deeds:

i.e. encourage and urge one another to do good 
and forbid them from evil.

4  Exhorting one another to be patient in 
obedience to Allaah;

and refrain from disobedience towards Him; 
to be patient in accepting the painful decrees of 
Allaah; to be patient with the plots, evils and 
harms of those who harm people due to their 
commanding them to do good and forbidding 
them from evil, i.e. when one is making Dawah 
and enjoins or advises with the good, he may 
receive some harm from people.

“By the ‘Asr (the time). Verily! Man is 
in loss. Except those who believe (in 

Islamic Monotheism) and do righteous 
good deeds, and recommend one 

another to the truth (i.e. order one 
another to perform all kinds of good 

deeds which Allaah has ordained, and 
abstain from all kinds of sins and evil 

deeds which Allaah has forbidden), 
and recommend one another to 

patience (for sufferings, harms, and 
injuries which one may encounter in 
Allaah’s Cause during preaching His 
Religion of Islamic Monotheism or 

Jihaad, etc.).”



Aspects of  Helping One Another in 
Al-Birr (Righteousness) 

1  Helping one another to hold fast to the 
Book (the Qur’an) and the Sunnah and 

help one another to fulfill the correct belief and 
Manhaj (methodology) which leads one to the 
degree of certainty 

2  Helping one another to enjoin the Ma’roof 
(the good) and forbid the Munkar (evil) 

Allaah (Ta’ala) says in Surat Aal-Imran (3:104): 

نن من زن رن مم ام يل   ىل

ىي ني مي زي ٰى ين ىن

“Let there arise out of you a group of people 
inviting to all that is good (Islam), enjoining 
Al-Ma’roof [i.e. Islamic Monotheism and all 

what Islam orders one to do] and forbidding 
Al-Munkar (polytheism and disbelief and all 

what Islam has forbidd cessful.”

This is an instruction from Allaah to the believers, 
that among them there should be a group that 
takes on the task of calling people to His way 
and explains His religion to the people. This 
includes the scholars who teach the religion, the 
preachers who call the people of other religions 
to enter Islam and call those who have gone 
astray to mend their ways, those who strive in 
the cause of Allaah and those who have the task 
of checking on people and making them adhere 
to the rulings of Islam and so forth. [Tayseer Al-
Kareem] 

The goodness of this Ummah (nation) is joined 
with the sublime help of one another which the 
people of grace, knowledge and perfection seek. 

Allaah (Ta’ala) says in Surat Aal-Imran (3:110): 

يه ىه مه جه ين ىن   من

يي ىي مي خي حي جي

“You [true believers in Islamic Monotheism, 
and real followers of the Prophet (Salla-Allaahu 

‘alayhi wa sallam) and his Sunnah (legal ways, 
etc.)] are the best of people ever raised up for 
mankind, you enjoin Al-Ma’roof and forbid Al-

Munkar, and you believe in Allaah.”

This great matter is followed and joined with 
helping one another to raise the banner of 
Islamic Da’wah, call people to the guidance of 
the best of creation, Prophet Muhammad (Salla-

Allaahu ‘alayhi wa sallam) and the guidance of the 
rightly guided Caliphs after him, and his noble 
Companions. 

Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 
said: “He who calls to a guidance, will earn a 
reward like the reward of those who accept his 
call, without decreasing their rewards. Whoever 
calls to a heresy, will carry a burden like the 
burden of those who accept his call, without 
decreasing their own burdens.” [Muslim no. 2674] 



3  Helping a Muslim fulfill the need of his 
Muslim brother 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) ordered 
his followers to love one another, saying: “The 
likeness of the believers in their mutual love, 
mercy and compassion is that of the body; when 
one part of it is in pain, then the rest of the body 
joins it in restlessness and fever.” [Muslim no. 
2586] 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) also 

said: “A Muslim is a brother 
of another Muslim. So he 
should neither oppress 
him nor hand him over 
to an oppressor. And 
whoever fulfils the needs 
of his brother, Allaah will 
fulfil his needs.” [Al-Bukhaari no. 
6951] 

Whoever acts upon what this brotherhood 
requires (entails) will exert his utmost to seek the 
good for his brother and avoid all that harms 
him. 

 � This Hadeeth emphasizes the rights of a 
Muslim towards his Muslim brother and what 
his duty towards him should be. 

 � In another narration, he (Salla-Allaahu ‘alayhi wa 

sallam) said: “Whoever brought his (Muslim) 
brother out of a discomfort (distress), Allaah will 
bring him out of the discomfort (distress) of the 
Day of Resurrection.” [Al-Bukhaari no. 2442]  
 

This is great reward for whoever removes a 
distress from his Muslim brother. What is the 
distress of the Day of Resurrection compared to 
the distresses of the Dunya (worldly life)? 

The Prophet (Salla-Allaahu 
‘alayhi wa sallam) said: “The 
most beloved people to 
Allaah are those who are the 
most beneficial to people. 
The most beloved deed to 
Allaah is to make a Muslim 
happy, or to remove one of 
his distresses, or to settle 
(remove) his debt, or to repel 
his hunger. To walk with a 
brother regarding a need is 
more beloved to me than 
if I would seclude myself in 
this mosque in Madinah for 
a month. Whoever swallows 
(withholds) his anger, then 
Allaah will conceal his faults. 
Whoever suppresses his rage, 
even though he could fulfil 
his anger if he wished, then 
Allaah will secure his heart 
on the Day of Resurrection. 
Whoever walks with his 
brother regarding a need 
until he secures it for him, 
then Allaah Almighty will 
make his footing firm across 
the Sirat (the bridge) on the 
Day when the footings are 
shaken (slippery).” 

[Al-Silsilah As-Saheeha no. 
906 and Al-Albaani graded it 
Saheeh] 
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Abu Musa Al-Ash’ari (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“On every Muslim there is enjoined (a compulsory) 
Sadaqah (alms).” They (the people) asked: “If one 
has nothing?” He (Salla-Allaahu ‘alayhi wa sallam) said: 
“He should work with his hands so that he may 
benefit himself and give it in charity.” They said: 
“If he cannot work, or does not work?” He said: 
“Then he should help the oppressed, unhappy 
person (by word or action or both).” They said: 
“If he does not do it?” He said: “Then he should 
enjoin what is good” or said “what is Al-Ma’roof 
(i.e. Islamic Monotheism and all that Islam has 
ordained).” They said: “If he does not do that?” 
He said: “Then he should refrain from ash-Shar 
(doing evil e.g. practicing polytheism of different 
kinds and all that is evil and bad), for that will 
be considered for him a Sadaqah (charity).” [Al-
Bukhaari no. 6022] 

Abu Musa (Radia-Allaahu ‘anhu) narrated: “Whenever 
a beggar came to Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) or he was asked for something, 
he would intercede (and say to his Companions): 
‘Help and recommend (intercede for him) and 
you will receive the reward for it; and Allaah will 
bring about what He will through His Prophet’s 
tongue.’” [Al-Bukhaari no. 1432] 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) urged his 
Companions to intercede with him on behalf of 
their Muslim brethren who needed something 
or had some difficulties. He meant that he was 
ready to listen to their intercessions for good 
people, and that they would be rewarded for their 
intercession. The Prophet however, prohibited 
interceding for those who were sentenced to one 
of the punishments that were ordained by Allaah 
and could not be changed in any circumstances. 

One should bear in mind that fulfilling the needs 
of the Muslims is a means of keeping (maintaining) 
the favors (i.e. they will not be taken away by 
Allaah from him).

‘Abdullaah ibn ‘Umar (Radia-Allaahu ‘anhuma) 
narrated that Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) said: “Verily, there are bounties of 
Allaah which He has bestowed upon some people. 
He will keep them steady with them as long as 
they are fulfilling the needs of the people and as 
long as they are not bored of them, and if they 
are bored, then He will transmit it to other than 
them.” [Saheeh At-Targheeb no. 2616 and Al-
Albaani graded it Hasan Lighairihi] 

Allaah granted these favors to certain people in 

order to fulfil the needs of the Muslims with a 
condition that they should not get bored of the 
people’s requests, or get bored of fulfilling the 
needs of their Muslim brothers with the favors 
and bounties which Allaah granted them. If they 
prevented the people from these favors or got 
bored of people’s requests, Allaah would remove 
it from them and give it to other than them. 
However, if they thanked Allaah for His favors, 
He would increase them in favors and keep these 
favors steady with them. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) warned 
about this great matter saying: “Any slave upon 
whom Allaah bestows a favor and appoints to 
him the fulfilment of the needs of people and 
he shows annoyance and restlessness and he 
grumbles, then he has exposed that favor to 
removal.” [Saheeh At-Targheeb no. 2618 and Al-
Albaani graded it Hasan 

4  Consoling and giving comfort to an injured 
person and supporting an oppressed 

person 

Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “Help 
your brother, whether he is an oppressor or 
oppressed.” A man asked: “O Allaah’s Messenger! 
I will help him if he is oppressed, but if he is an 
oppressor, how shall I help him?” The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: “By preventing 
him from oppressing (others), for that is how to 
help him.” [Al-Bukhaari no. 6952] 

Allaah (Ta’ala) never disgraces the one who helps 
people. When the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) returned with the first revelation and with 
his heart beating severely, he went to Khadijah 
(Radia-Allaahu ‘anha) and said: “Cover me! Cover 
me!” They covered him until his fear was over, 
and after that he told Khadijah (Radia-Allaahu ‘anha) 
everything that had happened (and said): “I fear 
that something may happen to me.” Khadijah 
(Radia-Allaahu ‘anha) replied: “Never, By Allaah, 
Allaah will never disgrace you. You keep good 
relations with your kith and kin, help the poor 
and the destitute, serve your guests generously 
and assist those afflicted by calamity.” [Al-
Bukhaari no. 3] 

This Hadeeth indicates that the good deeds done 
to others protects a person from an evil demise. If 
a person is a good doer by his belief, statements 
and actions, Allaah the Lord of the world will 
protect him at a time the calamity descends. This 
is clearly shown in the statement of Khadijah 
(Radia-Allaahu ‘anha), i.e. that the Prophet (Salla-



Sources 
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2. Tafseer Ibn Katheer 
3. Tayseer Al-Kareem by Shaikh As-Sa’dee 
4. Important lessons for all Muslims in Ramadhan – Helping one another on Al-Birr and At-Taqwa by        
    Shaikh Ar-Raslan 12

Allaahu ‘alayhi wa sallam) had an exalted standard of 
character. Allaah (Ta’ala) praised him as such in 
Surat Al-Qalam (68:4): 

ين ىن نن من  زن

“And verily, you [O Muhammad (Salla-Allaahu 

‘alayhi wa sallam)] are on an exalted standard of 
character.”

5  Making conciliation between people, 
whether in the marital, family or social 

domain 

Allaah (Ta’ala) says in Surat An-Nisaa’ (4:114): 

حن جن يم ىم مم خم حم جم يل ىل  خلمل
جي يه ىه مه جه ين ىن من  خن

ٰى ٰر ٰذ يي ىي مي خي حي

“There is no good in most of their secret 
talks, save (in) him who orders Sadaqah 

(charity in Allaah’s Cause), or Ma’roof 
(Islamic Monotheism and all the good and 

righteous deeds which Allaah has ordained), 
or conciliation between mankind, and he 

who does this, seeking the good pleasure of 
Allaah, We shall give him a great reward.”

Abu Ad-Dardaa’ (Radia-Allaahu ‘anhu) narrated that 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Shall 
I not inform you of something more excellent 
in degree than fasting, prayer and almsgiving 
(Sadaqah)?” The people replied: “Yes, Prophet of 
Allaah!” He said: “It is putting things right between 
people, spoiling them is the shaver (destructive).” 
[Abu Dawoud no. 4919 and authenticated by Al-
Albaani who graded it Saheeh] 

With this affability and unity, the sons of this 
Ummah will be able to build, grow and populate 
the countries. 

6  Preventing the spread of rumors and lies 

7  Helping the Muslim leaders who are in 
charge, the Ulama and those who are 

responsible for the safety of the country 

8  Helping one another in refuting any 
misleading thoughts, ideologies and 

deviated methodologies like excessiveness and 
terrorism:
Be moderate in all matters and protect the 
Muslim nation from Fitan (trials and affliction) of 
all kinds. 

9  Helping the Muslim leaders to be united 
and avoid disputes

10 Helping one another in solving the 
problems of the needy and the poor of 

this nation, and the homeless people who were 
driven out of their lands:

One should not distance himself from the 
obligation of helping them.

In this way, Islamic unity is fulfilled away from 
partisanship/factionalism and fanaticism and 
sectarianism. One should feel honored with 
the Manhaj of the noble and righteous Salaf 
(predecessors) and beware of imitating the 
enemies of Islam.



Mus’ab ibn Sa’d reported on the authority of his father that a desert Arab came to Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) and said to him: “Teach me the words which I should (often) utter.” He (Salla-

Allaahu ‘alayhi wa sallam) said: “Say: 

َعِزيِز
ْ
ِ ال  ِباللَّ

َّ
َة ِإال  ُقوَّ

َ
 َحْوَل َوال

َ
ِميَن، ال

َ
َعال

ْ
ِ َرّبِ ال ِ كـَِثيًرا، ُسْبَحاَن اللَّ َحْمُد لِلَّ

ْ
ْكَبُر َكِبيًرا َوال ُ اأ ُه، اللَّ

َ
 َشِريَك ل

َ
ُ َوْحَدُه ال  اللَّ

َّ
َه ِإال

َ
 ِإل

َ
 ال

َحِكيِم
ْ
ال

‘There is no one who deserves to be worshipped but Allaah, the One, having no partner with Him. 
Allaah is the Greatest of the great and all praise is due to Him in abundance. Glory be to Allaah, the 
Lord of the worlds. There is no might and power but that of Allaah, the All-Powerful and the Wise.’” 

He (the desert Arab) said: “These are all (glorification) for my Lord. But what is for me?” Thereupon he 
[the Prophet (Salla-Allaahu ‘alayhi wa sallam)] said: “You should say: 

ِني
ْ
ي )وعافني( َواْرُزق ُهمَّ اْغِفْر ِلي َواْرَحْمِني َواْهِدنِ

َّ
الل

‘O Allaah, grant me pardon, have mercy upon me, direct me to the path of righteousness, (grant me 
‘Afiyah, well-being and protection), and provide me sustenance.’” [Muslim no. 2696] 

Thanaa’ (Praise) 
Du’aa (Supplication) 



Commentary: 

1  The Prophet (Salla-Allaahu ‘alayhi wa sallam) was 
a wise teacher, a merciful educator and 

a knowledgeable advisor. There is no one who 
asked him anything, but he did not disappoint 
him. 

2  The statement of the Prophet (Salla-Allaahu 
‘alayhi wa sallam) started with Thanaa’ (praise 

and extolment) of Allaah and ended with Du’aa 
(supplication). 

3  The Du’aa starts with asking for forgive-
ness which is considered a purification 

from the filth of sins and is followed with asking 
for mercy which is considered as Tahliyah; a re-
placement for the evil. Mercy is attainment of all 
that is good and protection from all evil. Then 
one asks for guidance (in order) for him to know 
the truth and stay firm on it. In the conclusion of 
these great requests, one asks Allaah for ‘Afiyah 
(well-being) from all sicknesses – the bodily and 
heart sicknesses – and to be able to thank Allaah 
(for His blessings), and he asks for sustenance to 
calm his soul from being concerned in acquiring 
it. Rizq (provision) could be for the body, such as 
food, drinks, clothes, etc. and it could be Rizq 
of the heart which is beneficial knowledge and 
righteous deeds. 

4  The fruits of this Du’aa: 

First Fruit: 
‘Abdullaah ibn Abu ‘Awfa (Radia-Allaahu ‘anhu) 
narrated: A man came to the Prophet (Salla-Allaahu 

‘alayhi wa sallam) and said: “I cannot memorize 
anything from the Qur’an, so teach me something 
which is sufficient for me.” He (Salla-Allaahu ‘alayhi wa 

sallam) said: “Say: 
َ

ْكَبُر ، َوال ُ اأ للَّ
َ
ُ َوا للَّ

َ
 ا

َّ
َه ِإال

َ
 ِإل

َ
ِ ، َوال َحْمُد لِلَّ

ْ
ِ ، َوال للَّ

َ
 ُسْبَحاَن ا

ِ للَّ
َ
 ِبا

َّ
ًة ِإال  ُقوَّ

َ
 َوال

ٌ
َحْول

‘Glory be to Allaah and praise be to Allaah, and 
there is no god that deserves to be worshipped 
but Allaah, and Allaah is Most Great, and there 

is no might and no strength but in Allaah.’” 

He said: “O Messenger of Allaah, this is for 
Allaah, but what is for me?” 

He (Salla-Allaahu ‘alayhi wa sallam) said: “Say: 

ي ِني َوَعاِفِني َواْهِدنِ
ْ
ُهمَّ اْرَحْمِني َواْرُزق

َّ
الل

‘O Allaah! Have mercy on me, and sustain me, 
and keep me well, and guide me.’

When he stood up, he made a sign with his 
hand (indicating that he had earned a lot). The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
said: ‘He filled up his hand with virtues.’” [Abu 
Dawoud no. 832 authenticated by Al-Albaani 
who graded it Hasan] 

The man asked for something that he could recite 
in his Salaat because he could not memorize the 
Qur’an and learn it. The Prophet (Salla-Allaahu ‘alayhi 

wa sallam) guided him to say the aforementioned 
glorification and praise of Allaah and to invoke 
Allaah for himself. Invoking Allaah with these 
words makes the person attain abundant reward 
and good. 

This Hadeeth emphasizes the ease of the Shari’ah 
and its gentleness. 

Second Fruit: 
Abu Malik reported on the authority of his father, 
that he heard Allaah’s Messenger (Salla-Allaahu 

‘alayhi wa sallam) saying to the person who had 
come to him and asked him how he should beg 
his Lord; that he should utter these words: 

ِني
ْ
ُهمَّ اْغِفْر ِلي َواْرَحْمِني َوَعاِفِني َواْرُزق

َّ
الل

‘O Allaah, grant me pardon, have mercy upon 
me, protect me, provide me sustenance’

and he collected his fingers together except his 
thumb and said: “It is in these words (that there is 
supplication) which sums up for you (the good) of 
this world and that of the Hereafter.” 
[Muslim no. 2697c] 

When a person invokes Allaah with the these 
comprehensive Ad’iyah (supplications), he will 
attain the good of this Dunya (worldly life) and 
the Hereafter, i.e. the good of this Dunya and 
the Hereafter will be gathered for him. This is 
because Rizq (sustenance), ‘Afiyah (well-being), 
and mercy are generally hoped to be acquired 
in this Dunya and in the Aakhirah, while the 
forgiveness is particular with the Hereafter. 

5  One should learn these Dhikr and Du’aa 
because of their importance and because 

of the great fruits that one attains. 

Sources: 
1. Dorar.net 
2. Sharh Riyadus-Saliheen by Shaikh Ibn 

‘Uthaimeen

Thanaa’ (Praise) 
Du’aa (Supplication) 
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A Muslim should seek (find out) and know about the Salaat of the Prophet (Salla-Allaahu ‘alayhi wa sallam) 
that he used to offer with his Companions. Therefore, he (Salla-Allaahu ‘alayhi wa sallam) said: “Pray (offer 
Salaat) in the same way you have seen me praying.” [Saheeh Al-Jamie’ no. 893 and Al-Albaani graded 
it Saheeh] 

Ibn Taymiyah (Rahimahullaah) said: “The best thing for the Imaam (leader of prayer), is to seek to know 
the Salaat of Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) that he used to offer with his Companions. 
Rather, this is what is prescribed for the Imaams (who lead in prayer) to do. It is quoted in the Saheeh 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said to Maalik ibn Al-Huwairith and his companions: 
‘Whenever as-Salaat (the prayer) time becomes due, you should pronounce the Adhaan and then 
Iqamah and the older of you should lead the prayer.’ [Al-Bukhaari no. 658]”

As for which Surah and verses he (Salla-Allaahu ‘alayhi wa sallam) used to recite in prayer, this varied 
according to the different prayers.

in the Different Prayers
(What to recite in the Salaat)

 1  Fajr Prayer 

He used to recite the longer 
Mufassal Surat. [Reported by 
An-Nasaa’i and Ahmad with a 
Saheeh Isnad] 

Sometimes, “he would recite 
Surat Qaf (chapter 50) or similar 
(in the first Rakah).” [Muslim] 

He (Salla-Allaahu ‘alayhi wa sallam) 
used to recite sixty verses 

or more as reported by Al-
Bukhaari and Muslim. 

Abu Barzah (Radia-Allaahu ‘anhu) 
narrated: “The Messenger of 
Allaah (Salla-Allaahu ‘alayhi wa 

sallam) used to recite from sixty 
to one hundred verses in the 
morning prayer.” [Muslim no. 
461a] 

Sometimes he (Salla-Allaahu 

‘alayhi wa sallam) would lighten 

(shorten) the Fajr prayer and 
recite a short Mufassal such that 
he (Salla-Allaahu ‘alayhi wa sallam) 
once recited Surat At-Takweer 
(chapter 81) (as reported by 
Muslim) and Surat Al-Zalzalah 
(chapter 99) as reported by Abu 
Dawoud. 
The narrator said: “I do not 
know whether the Messenger 
of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) forgot or recited it on 
purpose.” [Abu Dawoud] 

What the Prophet (Salla-Allaahu ‘alayhi wa sallam) used to recite in the five 
obligatory prayers

Sunnah
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He (Salla-Allaahu ‘alayhi wa sallam) would lighten 
(shorten) the Salaat whether he was on a journey 
or so forth (for any other reason) as he (Salla-

Allaahu ‘alayhi wa sallam) said: “Whenever I stand for 
Salaat (prayer), I want to prolong it but upon 
hearing the cries of a child, I would shorten it, as I 
dislike to put his mother in trouble (distress).” [Al-
Bukhaari no. 868] 
Once, while on a journey, he (Salla-Allaahu ‘alayhi wa 

sallam) recited Surat Al-Falaq (chapter 113) and 
Surat An-Nas (chapter 114). [Reported by Abu 
Dawoud] 

And sometimes, he (Salla-Allaahu ‘alayhi wa sallam) 
would recite 60 verses or more, he (Salla-Allaahu 

‘alayhi wa sallam) recited Surat Ar-Room (chapter 
30) – as reported by An-Nasaa’i and Ahmad with 
good Isnaad.
And sometimes Surat Ya Seen (chapter 36) which 
is 83 verses. [Reported by Ahmad with a Saheeh 
Isnad]
 
“In Fajr prayer on Friday, he (Salla-Allaahu ‘alayhi wa 

sallam) would recite Surat As-Sajdah (chapter 32) 
in the first Rak’ah, and Surat Ad-Dahr i.e. Surat 
Al-Insaan (chapter 76) in the second Rak’ah,” 
[Reported by Al-Bukhaari and Muslim] 

And he (Salla-Allaahu ‘alayhi wa sallam) used to make 
the first Rak’ah longer than the second. [Reported 
by Al-Bukhaari and Muslim] 

So it is a Sunnah act to prolong the Fajr prayer 
by reciting long Surahs. Allaah (Ta’ala) called Fajr 
prayer “Qur’an al-Fajr” in Surat Al-Israa’ (17:78): 

ىئيئربزبمب

“The recitation of Qur’an (in the Fajr prayer). 
Verily, the recitation of the Qur’an in the 
early dawn (prayer) is ever witnessed.”

Ibn Al-Qayyim (Rahimahullaah) said: “Qur’an al-
Fajr is witnessed by Allaah and His angels. It is 
said that the angels of the day and night witness 
it. This is based on two opinions regarding the 
divine descent of Allaah. Will it end with the end 
of offering Fajr prayer or with the rising of the 
dawn? There are narrations mentioning both.” 

He (Rahimahullaah) added: “When the number of 
Rak’aat of this prayer was lessened, lengthening 
it was made as a compensation. Also, this 
prayer is offered after people’s sleep and taking 
rest; moreover, people haven’t started their day 
seeking their livelihood or means of worldly gain. 

So it is a time in which the hearing, the tongue 
and heart are not occupied and can understand 
the Qur’an and contemplate (ponder over) it. 
Moreover, it is the basis of the deeds and its 
beginning; therefore, it is given more importance 
and is prolonged.”

2  Dhuhr (noon) and ‘Asr (afternoon) 
Prayers 

Abu Sa’eed Al-Khudri (Radia-Allaahu ‘anhu) narrated: 
“We used to estimate how long Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) stood in 
the noon (Dhuhr) and afternoon (‘Asr) prayers, 
and we estimated that he stood in the first two 
Rak’aat of the noon prayer as long as it takes 
to recite ‘Alif Laam Meem’, Tanzil, i.e. Surat As-
Sajdah. We estimated that he stood half that 
time in the last two Rak’aat; that he stood in 
the first two Rak’aat of the afternoon prayer 
as long as he did in the last two Rak’aat of the 
noon prayer, and in the last two Rak’aat of the 
afternoon prayer about half that time.  In Abu 
Bakr’s (Radia-Allaahu ‘anhu) narration, he made no 
mention of ‘Alif Laam Meem’, Tanzil, but said: ‘As 
long as it takes to recite thirty verses.’” [Muslim 
no. 452a] 

Abu Sa’eed Al-Khudri (Radia-Allaahu ‘anhu) narrated: 
“The Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) used to recite about thirty verses in every 
Rak’ah of the first two Rak’aat of the noon prayer, 
and about fifteen verses or half (of the first two 
Rak’ah) in the last two. And in the first two Rak’aat 
of the ‘Asr prayer, about fifteen verses, and in the 
last two Rak’aat, half (of the first ones).” [Muslim 
no. 452b] 

Abu Qatadah (Radia-Allaahu ‘anhu) reported: “The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
led us in prayer and in the first two Rak’aat of the 
noon (Dhuhr) and (‘Asr) prayers, he recited Surat 
Al-Fatihah and two (other) Surahs. And he would 
sometimes recite loud enough for us (to hear) the 
verses. He would prolong the first Rak’ah more 
than the second. And he acted similarly in the 
morning (Fajr) prayer.” [Muslim no. 451a] 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) used to 
prolong the Dhuhr prayer: 

Jaabir ibn Samurah (Radia-Allaahu ‘anhu) also 
reported: “The Messenger of Allaah (Salla-Allaahu 

‘alayhi wa sallam) Abu Sa’eed Al-Khudri (Radia-Allaahu 

‘anhu) reported: “The noon prayer would start 
and one would go to al-Baqi’ and after having 
relieved himself he would perform ablution 



and then come, while the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) would be in the first 
Rak’ah, because he would prolong it so much.” 
[Muslim no. 454a] 

Sometimes, he (Salla-Allaahu ‘alayhi wa sallam) would 
shorten the Dhuhr and ‘Asr prayers: 

Jaabir ibn Samurah (Radia-Allaahu ‘anhu) reported: 
“The Messenger of Allaah (Salla-Allaahu ‘alayhi 

wa sallam) used to recite: ‘By the night when it 
envelops’ (Surat Al-Layl, chapter 92) in the 
noon prayer, and in the afternoon like this, (i.e. 
similar in length), but he prolonged the morning 
prayer (Fajr) as compared to that (the noon and 
afternoon prayers).” [Muslim no. 459] 

Jaabir ibn Samurah (Radia-Allaahu ‘anhu) reported: 
“The Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) used to recite in the noon (Dhuhr) prayer: 
‘Glorify the Name of your Lord, the Most High’ 
(Surat Al-A’laa, chapter 87) and in the morning 
prayer (Fajr), longer than this.” [Muslim no. 460] 

Jaabir ibn Samurah (Radia-Allaahu ‘anhu) narrated: 
“The Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) used to recite in the noon (Dhuhr) and 
afternoon (‘Asr) prayer: ‘By the heaven and the 
morning star’ (Surat At-Tariq, chapter 86) and 
‘By the heaven, holding big stars’ (Surat Al-
Buruj, chapter 85) and similar Surahs of equal 
length.” [Abu Dawoud no. 805, and authenticated 
by Al-Albaani who graded it Hasan Saheeh] 

Accordingly, the Sunnah with regards to the 
recitation of the Qur’an in the Dhuhr and ‘Asr 
prayers is that the recitation in the Dhuhr 
prayer is longer than that of the ‘Asr prayer to 
around double that of ‘Asr prayer. An-Nawawi 
(Rahimahullaah) said: “The wisdom behind Fajr prayer 
and Dhuhr prayers being the longest in recitation 
is because morning and noon times are times of 
heedlessness with sleeping; one at the end of the 
night and the other one at noon. While ‘Asr is not, 
rather people are tired especially those who are 
working, so it was shortened.” [Al-Minhaj 4/174] 

3  Maghrib prayer 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated: “…in 
Maghrib he (Salla-Allaahu ‘alayhi wa sallam) would 
recite the short Mufassal Surahs.” [An-Nasaa’i no. 
982] 

He (Salla-Allaahu ‘alayhi wa sallam) sometimes would 
recite the long or medium Mufassal Surahs. 

Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) narrated: (My 
mother) Umm ul-Fadl heard me reciting “Wal 
Mursalati ‘Urfan” (chapter 77) and said: “O 
my son! By Allaah, your recitation made me 
remember that it was the last Surah I heard from 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam). 
He recited it in the Maghrib prayer.” [Al-Bukhaari 
no. 763] 

Jubair ibn Mut’im (Radia-Allaahu ‘anhu) reported: “I 
heard the Messenger of Allaah (Salla-Allaahu ‘alayhi 

wa sallam) reciting Surat At-Tur (Mountain, chapter 
52) in the evening prayer.” [Muslim no. 463a] 

Zaid ibn Thaabit (Radia-Allaahu ‘anhu) said to 
Marwan ibn al-Hakam: “Why do you recite very 
short Surahs in the Maghrib prayer while I heard 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) reciting 
the longer of the two long Surahs?” [Al-Bukhaari 
no. 764] [It is reported in another Hadeeth that 
Marwan ibn al-Hakam asked about the longer 
of the two long Surahs, he was told, Surat Al-
A’raaf.] 

4  ‘Isha’ prayer 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated: “and 
[he (Salla-Allaahu ‘alayhi wa sallam)] would recite the 
medium-length Mufassal Surahs in ‘Isha’ and the 
long Mufassal Surahs in Subh (Fajr).” [An-Nisaa’i 
no. 982] 

Abu Hurairah (Radia-Allaahu ‘anhu) narrated: “…In 
‘Isha’ he (Salla-Allaahu ‘alayhi wa sallam) recited: ‘By 
the sun and its brightness’ and similar Surahs.” 
[An-Nasaa’i no. 983] 

Abu Rafi’ (Radia-Allaahu ‘anhu) narrated: “I offered the 
‘Isha’ prayer behind Abu Hurairah and he recited: 
‘Idha s-samaa’u n-shaqqat’ (Surat Al-Inshiqaq, 
chapter 84) and prostrated. Upon my inquiring, 
he said: ‘I prostrated behind Abul-Qasim [the 
Prophet (Salla-Allaahu ‘alayhi wa sallam)] (when he 
recited that Surah) and I will go on doing it till I 
meet him.’” [Al-Bukhaari no 766] 

Al-Baraa’ (Radia-Allaahu ‘anhu) narrated: “The 
Prophet (Salla-Allaahu ‘alayhi wa sallam) was on a 
journey and recited in one of the first two Rak’aat 
of the ‘Isha’ prayer ‘Wa t-teeni wa z-zaitun.’ 
(Surat At-Teen, chapter 95)” [Al-Bukhaari no. 
767] 

He (Salla-Allaahu ‘alayhi wa sallam) forbade prolonging 
of recitation in ‘Isha’ prayer and that was when: 
Jaabir (Radia-Allaahu ‘anhu) reported that Mu’adh 
ibn Jabal al-Ansaari (Radia-Allaahu ‘anhu) led his 
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companions in the night prayer and prolonged 
it for them. A person amongst us (after having 
separated himself from the congregation) said 
prayer alone. Mu’adh was informed of this, and 
he remarked that he was a hypocrite. When it (the 
remark) was conveyed to the man, he went to the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
and informed him of what Mu’adh had said. Upon 
this the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) said to him: “O Mu’adh, do you want to 
become a person putting (people) to trial? When 
you lead people in prayer, recite: ‘By the sun 
and its morning brightness’ (Surat Ash-Shams) 
and ‘Glorify the Name of your Lord, Most High’ 
(Surat Al-A’laa) and ‘Read in the Name of your 
Lord’ (Surat Al-’Alaq), and ‘By the night when it 
spreads’ (Surat Al-Layl).” [Muslim no. 465b]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The 
long Mufassal Surat are from Surat Qaf (chapter 
50) to Surat An-Naba’ (chapter 78). The medium 
Mufassal are from Surat An-Naba’ (chapter 78) 
to Surat Ad-Duha (chapter 93), and the short 
Mufassal are from Surat Ad-Duha till the end of 
the Qur’an.” [Ash-Sharh Al-Mumtie’] 

Also, from the Sunnah of the Prophet (Salla-Allaahu 

‘alayhi wa sallam) is to recite a complete Surah in the 
Salaat. It is not quoted from him to choose from 
the last verses of a Surah or from their middles. 
Ibn Al-Qayyim (Rahimahullaah) said: “It is from the 
guidance of the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) that he used to recite a complete Surah 
and perhaps he recited it in (the first) two Rak’aat. 
Perhaps he (Salla-Allaahu ‘’alayhi wa sallam) recited 
the beginning of the Surah but never he recited 
from the end of a Surah or from their middle.” 
[End quote] Therefore, it is incumbent upon the 
Imaams who lead people in the Salaat, to recite 
a complete Surah, although it is permissible to 
recite any part of the Qur’an, as Allaah (Ta’ala) 
says in Surat Al-Muzzammil (73:20):

زثمثنثىثيث

“So, read of the Qur’an what is possible for 
you.”

However, it is incumbent upon the Imaams to 
follow the guidance shown by the Prophet (Salla-

Allaahu ‘alayhi wa sallam). Also, it is incumbent upon 
the Imaam not to prolong the Salaat beyond the 
prescribed amount, lest this may cause aversion 
to those who pray behind him. 

…After the man came to the Prophet (Salla-Allaahu 

‘alayhi wa sallam), he (Salla-Allaahu ‘alayhi wa sallam) 
advised, saying: “O people! Some of you make 
others dislike (good deeds, i.e. prayers, etc.). So, 
whoever among you leads the people in prayer, 
he should shorten it because among them there 
are the old, the weak and the busy (needy, having 
some jobs to do).” [Al-Bukhaari no. 7159] 
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The ‘Ulama (scholars) have agreed that facing the 
Qiblah is a required condition for the validity of 
the Salaat; however, it may be dropped in three 
cases: 

First case: At the time of an inability to face it 

Second case: At the time of intense fear 

Third case: When offering the voluntary prayer 
while riding during travel 

As for the first case, which is at the time of an 
inability to face the Qiblah, one should bear 
in mind that all the conditions, pillars, and 
obligatory acts of the prayer, except the Niyyah 
(intention), are dropped in a case of being unable 
to perform them. 

This is indicated by the general Statement of 
Allaah (Ta’ala) in Surat At-Taghabun (64:16): 

جئحئخئمئ
“So keep your duty to Allaah and fear Him as 

much as you can”

as well as His Statement in Surat Al-Baqarah 
(2:286): 

مثحجمججحمحجخمخجس
“Allaah burdens not a person beyond his 

scope”

The Prophet Muhammad (Salla-Allaahu ‘alayhi 

wa sallam) said: “So, if I forbid you from doing 
something, then keep away from it. And if I order 
you to do something, then do of it as much as you 
can.” [Al-Bukhaari no. 7288] 

Examples of inability to face the Qiblah

1  When a person is sick and incapable of fac-
ing the Qiblah by himself, and he does not 

have anyone with him to direct him to the Qiblah 

2  When a person is traveling by airplane 
and the obligatory prayer is due, and he 

knows that the airplane will not land at the air-
port except after the end of the stated time of 
the Salaat, and the Salaat is one that cannot be 
combined with the coming Salaat (such as Fajr 
prayer) 

Even if the Salaat can be combined with the 
next Salaat, but one knows that the plane will 
not land until after the end of the next prayer, 
it is necessary for him to pray in the airplane 
according to his state. If he can face the Qiblah, 
then he must do so, and if it is impossible for him 
to face the Qiblah or difficult to do so, then he 
offers the Salaat even in a direction other than 
facing the Qiblah. The condition of facing the 
Qiblah is dropped for him because of inability or 
difficulty. 

Some travelers take the issue of delaying the 
Salaat till the landing of the airplane lightly 

Facing the

Qiblah



-although they know that the plane will not land 
except after the end of the timing of the Salaat- 
with the excuse that they cannot face the Qiblah 
and perform some pillars of the Salaat such 
as Ruku’ and Sujood. This understanding is not 
correct; rather, it is obligatory for them to offer 
the Salaat at its time as much as they are able 
to. If it is difficult for them to face the Qiblah, 
then this condition will be dropped for them. And 
if they are unable to perform Ruku’ and Sujood, 
it is enough for them to bend or lean forward for 
Ruku’ and Sujood, and the person should lean 
lower for the Sujood than for the Ruku’. Delaying 
the Salaat from its time is considered one of the 
major sins according to the ‘Ulama. 

As for the second case, facing the Qiblah is 
dropped at the time of intense fear, such as in 
battle or in the case of a man running away 
from an enemy or a flood or fire or so forth. 
This is based on Allaah’s Statement in Surat Al-
Baqarah (2:238-239): 

Ibn Katheer (Rahimahullaah) said in his Tafseer: 
“Meaning, pray in the appropriate manner under 
these circumstances, whether on foot or riding 
and whether facing the Qiblah or otherwise. 
Imam Maalik reported that Nafi’ related that 
Ibn ‘Umar (Radia-Allaahu ‘anhuma) used to describe 
the fear prayer when he was asked about it, and 
would then add, ‘If there is intense fear, pray on 
foot, riding, facing the Qiblah, and otherwise.’ 
Nafi’ commented: ‘I think that he related that 
to the Prophet (Salla-Allaahu ‘alayhi wa sallam)’ [Al-
Muwatta 1:184].” 

As for the third case, which is offering the 
voluntary prayer while on a riding mount during 
travel, it is permissible for the traveler to offer 
as much as he wishes of voluntary prayers even 
if he does not face the Qiblah. The mount is the 

camel, and in the present times, it is all modern 
means of transportation such as cars, planes, 
ships, and trains. 

Ibn Qudaamah (Rahimahullaah) said: “There is 
no dispute among the scholars regarding the 
permissibility of offering voluntary prayers 
on a mount and not facing the Qiblah on long 
journeys.”

Ibn ‘Abd al-Barr (Rahimahullaah) said that the 
scholars agreed that it is permissible for everyone 
traveling on a journey, during which the Salaat is 
shortened, to offer voluntary prayer on the back 
of his riding mount in whichever direction it takes 
him. He leans forward for the Ruku’ and Sujood, 
leaning lower for the Sujood. This includes short 
travels as well as long travels. 

This is based on the Hadeeth narrated in the 
Saheehain on the authority of Jaabir (Radia-Allaahu 

‘anhu): “Allaah’s Messenger (Salla-Allaahu ‘alayhi wa 

sallam) used to offer Salaat (prayers) [optional 
and obligatory prayers] while riding on his mount 
(Raahilah) wherever it turned, and whenever 
he wanted to offer the compulsory Salaat, he 
dismounted and prayed facing the Qiblah.” [Al-
Bukhaari no. 400] 

Ibn ‘Umar (Radia-Allaahu ‘anhuma) used to offer the 
Salaat (prayer) on the back of his animal during 
a journey and never cared about the direction 
he faced. Ibn ‘Umar (Radia-Allaahu ‘anhuma) said: 
“Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
used to offer optional Salaat (prayers) on the 
back of his Raahilah facing any direction and also 
used to offer Witr (prayer) on it but never offered 
the prescribed (compulsory) Salaat (prayers) on 
it.” [Al-Bukhaari no. 1098] 

Some jurists said that it is required to face the 
Qiblah when one pronounces the Takbeeratul-
Ihram if it is possible to do so, based on the 
narration by Anas (Radia-Allaahu ‘anhu): “When the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
was on a journey and wished to pray a voluntary 
prayer, he made his she-camel face the Qiblah 
and uttered the Takbeer (Allaah is Most Great).
Then he prayed in whatever direction his mount 
made him face.” [Abu Dawoud no.1225 and 
authenticated by Al-Albaani who graded it 
Hasan] 
Al-Hafidh Ibn Hajar (Rahimahullaah) said in “Bulugh 
Al-Maram” that this Hadeeth is Hasan and the 
closest opinion to the right - and Allaah knows 
best – is that it does not require one to face the 
Qiblah when saying Takbeeratul-Ihram; rather 

خم حم جم يل ىل   خلمل

ىن من خن حن جن يم ىم مم

“Guard strictly (five obligatory) 

prayers, especially the middle Salaat 

(i.e. the ‘Asr prayer). And stand 

before Allaah with obedience. And if 

you fear (an enemy) perform Salaat 

on foot or riding.”
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Zaynab (Radia-Allaahu ‘anha) was 
born ten years before the 
Prophethood of her father (Salla-

Allaahu ‘alayhi wa sallam). She was 
the first offspring of Ummul-
Mu’mineen, Khadijah bint 
Khuwaylid (Radia-Allaahu ‘anha).
  
Zaynab (Radia-Allaahu ‘anha) was 
raised in the house of the 
Prophet (Salla-Allaahu alayhi wa 

sallam), adopting the manners 
and etiquettes of the most 

noble parents: Muhammad 
(Salla-Allaahu ‘alayhi wa sallam), who 
was sent as a mercy to the 
worlds, and Khadijah (Radia-

Allaahu ‘anha), the chief (leader) 
of the women of the worlds. 
Zaynab was an honorable 
example of many praiseworthy 
characteristics. 

Zaynab (Radia-Allaahu ‘anha) had 
not yet reached womanhood 
when she was courted by the 

son of her aunt - Abul-’Aas 
ibn ar-Rabi’ (Radia-Allaahu ‘anhu) – 
one of the wealthiest and noble 
men of Makkah and a core 
member of the Quraish tribe. 
Through paternal links, his 
lineage met with the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) 
until ‘Abd Manaaf ibn Qusay; 
and through maternal links, 
his lineage met with Zaynab 
bint Muhammad (Salla-Allaahu 

‘alayhi wa sallam) until their first 

it is something recommendable. This is because 
those who described the prayer of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) on his mount during the 
journey did not mention that, and the Hadeeth of 
Anas (Radia-Allaahu ‘anhu) indicates the desirability 
of facing the Qiblah when saying Takbeeratul-
Ihram. Ibn Al-Qayyim (Rahimahullaah) said that 
those who described the Salaat of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) on his mount said that 
generally whenever he used to offer the Salaat 
on his mount, he prayed in whatever direction his 
mount made him face, and they did not make 
an exception for Takbeeratul-Ihram or any other 
matter. The Ahadeeth narrated by ‘Aamir ibn 
Rabi’ah, Ibn ‘Umar and Jaabir (Radia-Allaahu ‘anhum) 
are more authentic than the Hadeeth of Anas. 
[End quote] 
This ruling, which concerns not facing the Qiblah 
in voluntary prayer, is specific to the state of 
travel. It is obligatory upon a person residing in 
his country to face the Qiblah in both obligatory 
and voluntary prayers. Moreover, this ruling 

is specific to the moving of the traveler; it is 
permissible for him to offer the voluntary prayer 
on his mount even if  it is not facing the Qiblah. 
However, it is required of one who settles during 
his travel to face the Qiblah. 

It is incumbent upon a Muslim who is traveling, 
to take advantage of his time in doing righteous 
deeds while he is riding his mount, whether it is 
a car, a plane, train, or so forth. From amongst 
righteous deeds is offering voluntary prayers as 
much as he wills, even without facing the Qiblah. 
Ibn Hajar (Rahimahullaah) said: “It is as if the secret 
in this ruling is to make it easy for the traveler 
to acquire mercy and great rewards by offering 
abundant voluntary prayers.” 

Source: 
Fiqh Al-’Ebadat - Book of Salaat by Shaikh Sa’d 

ibn Turki Al-Khathlan

The Eldest Daughter of the Prophet Muhammad 

The woman who ransomed her husband
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grandfather, Khuwaylid – because his mother 
Haala bint Khuwaylid was a sister of Khadijah, 
the wife of our Prophet (Salla-Allaahu ‘alayhi wa sallam).

Abul-’Aas (Radia-Allaahu ‘anhu) knew Zaynab and 
became closely aware of her personality due to 
his visits to the house of his aunt. Likewise, the 
parents of Zaynab knew his beautiful upright 
qualities - hence, the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) and Khadijah agreed to the proposal, 
and Zaynab accepted to marry him.

Zaynab was married and began residing in the 
house of her husband. Due to her tender age, 
she added to the happiness and pleasure of 
the house. Allaah blessed the couple with two 
children: ‘Ali and Umama - thus, through them, 
the joy of the house was completed – the house 
was now filled with happiness and bliss. 

While Abul-’Aas (Radia-Allaahu ‘anhu) was away 
on one of his travels, the great incident of 
Prophethood took place – Prophet Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) was bestowed with 
Messenger-ship – Zaynab accepted the invitation 
of truth with which the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) was sent, and she took the Deen (religion) 
of Allaah as her way of life and guidance. 

When her husband returned from his travel, 
Zaynab informed him about what took place 
during his absence – the guidance of the upright 
new Deen – all the while expecting him to rush 
towards declaring his Islam. But to her surprise, 
he met the news with silence and coldness.

Zaynab tried to convince her husband through 
various means, and he said: “By Allaah, your 
father is not an imposter but I despise that it be 
said that I betrayed my tribe and turned away 
from the Deen of my fathers for the satisfaction 
of my wife…” 

It was a grave shock for Zaynab that her husband 
would not accept the true Deen of Islam, and 
the environment of the house turned tense and 
worrisome – and blissfulness turned into abyss.

Zaynab stayed back in Makkah in the house of 
her husband, and there remained no one around 
her who could lighten the grief of distance from 
her family. Her father and his Sahabah migrated 
to Madinah al-Munawwara. Her mother had 
passed away to Ar-Rafeeq Al-A’la (the Highest 

Companion) and her sisters had followed their 
father to his place of migration. 

When the battle of Badr took place, the 
disbelievers asked Abul-’Aas to accompany them 
in the fight against the Muslims, and it turned 
out that he became one of their prisoners. When 
the prisoners were presented to the Prophet (Salla-

Allaahu ‘alayhi wa sallam), he alienated Abul-’Aas 
and asked his Companions to demand ransom in 
exchange for his release. To secure her husband, 
Zaynab sent the ransom, which included money 
and a necklace gifted to her by her mother at the 
time of her marriage to Abul-’Aas.

The Prophet (Salla-Allaahu ‘alayhi wa sallam) saw the 
necklace and his noble heart filled with memories 
of his devoted wife Khadijah, who had given it 
to Zaynab. Most assuredly, Zaynab did not find 
it more precious than her beloved husband. 
The son of her aunt – and the Prophet and his 
Companions witnessed this scenario. 

After a long silence, out of affection and 
compassion, the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) said to his Companions: “If you agree to 
set him free and return her wealth to her, then do 
so.” They all responded positively.    

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 
took an oath from Abul-’Aas to “clear the path of 
Zaynab” because Islam had caused a separation 
between them. [1] 

Abul-’Aas returned to Makkah. Zaynab received 
him with happiness and gratitude. But his (Abul-
’Aas) face was gloomy with sadness – and he 
said hanging his head down: “I have come to you 
with a farewell…” Her joy and happiness turned 
into sadness. Tears flowed down her cheeks and 
she asked hesitantly, ‘…where to? and why? O My 
beloved husband!!’

Avoiding any eye contact, Abul-’Aas replied: “It 
is not me who is leaving Zaynab, it is you. Your 
father asked me to return you to him because 
Islam has caused separation between us – and I 
have promised him to let you go to him and I am 
not used to breaking a promise (or I would not 
break a promise).”

Zaynab bade an emotional farewell to Abul-’Aas 
and left Makkah. On her way, she was held up 
by the Quraish, who prevented her from leaving 

 [1] See At-Tabaqaat for Ibn Sa’d (8/31) and Al-Hakim (4/44 and 45) and Adh-Dhahabi declared it authentic.
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Makkah and frightened her (threatened her). 
She was pregnant at the time and suffered a 
miscarriage (due to the conflict). 

She returned back to Makkah and Abul-’Aas 
kept her under his protection until she had 
regained her strength. Then one day, when the 
Quraish were not being very vigilant, he seized 
the opportunity to send her out of Makkah in the 
company of his brother – Kinana ibn ar-Rabi’, 
who took her safely to the Messenger of Allaah 
(Salla-Allaahu ‘alayhi wa sallam) in Madinah.

Six years passed by, and Zaynab stayed under 
the protection of her father in Madinah - all the 
while hanging onto the hope that did not let her 
fall into despair – she hoped that Allaah would 
open the heart of Abul-’Aas to Islam. 

In Jumadhil-Ula, the 6th year after Hijrah – Abul-
’Aas knocked at the door of Zaynab. She opened 
the door and could barely believe her eyes. She 
wanted to get close to him and greet him but 
suddenly, she refrained – because Aqeedah must 
come first.

Abul-’Aas explained: “I have not come armed to 
Yathrib (Madinah). I came out as a trader along 
with few men from Quraish. We met with one of 
your father’s cavalry in which were 70 men along 
with Zayd ibn Harithah. They seized what was 
with me, but I escaped – and here I am – I have 
come to you as a fugitive asking for refuge.

She said: “Welcome to the son of my aunt, and 
welcome to the father of ‘Ali and Umama (her 
children).”  

The next day, after the Prophet (Salla-Allaahu 

‘alayhi wa sallam) prayed Fajr, Zaynab stood up and 
announced in a loud voice: “O people! I have given 
refuge to Abul-’Aas ibn ar-Rabi.”[2]– Hearing this, 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) emerged 
from the Masjid and asked: “O people! Did you 
hear what I heard?” – and they replied in the 
affirmative…. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“By the One, in Whose Hands is the soul of 
Muhammad – I did not know anything about 
this until you heard what I heard. The Muslims 

are like one hand against those who are outside 
their community and the lowest of the Muslims is 
entitled to give protection on behalf of the rest of 
his co-Muslims. So, we give protection to the one 
whom she has given protection.” [3] 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) then 
visited his daughter and said: “Honor him with a 
resting place, prepare for him a place of rest but 
let him know that you are not lawful for him.” 

Zaynab requested her father to return the wealth 
that was taken from Abul-’Aas. The Prophet 
(Salla-Allaahu ‘alayhi wa sallam) came out to where the 
Sahabah were sitting and said: “You know where 
this man is from, and you have captured him 
with his wealth – if you do good and return what 
was his, then we will like that, and if you want 
to keep it, then it is a bounty of Allaah which he 
has bestowed upon you and you have the right 
to keep it.” The Sahabah replied: “We will return 
it, O Messenger of Allaah!” and they returned 
everything of his wealth such that nothing was 
missing from it.[4]  

Zaynab bade farewell to Abul-’Aas and he 
returned back to Makkah with a hidden resolve in 
his heart. When the Quraish saw him return with 
the profits of their trade, they were overjoyed. 
Abul-’Aas began returning each one of them with 
their right. (After he had returned everything,) he 
stood there and asked: “O people of Quraish! Is 
there anyone amongst you who had given me his 
wealth which I have not returned back to him?” 
They replied: “No... and may Allaah reward 
you. We have found you very trustworthy (and 
generous).” 

Upon this, Abul-’Aas said: “I declare that there 
is no deity worthy of worship except Allah and 
that Muhammad is His slave and Messenger. By 
Allaah, nothing stopped me from accepting Islam 
except the fear that you would think I intended 
to eat up your wealth. And now when Allaah has 
returned it back to you and I am done with it – I 
now declare my Islam.” [5] 

Abul-’Aas (Radia-Allaahu ‘anhu) returned to Madinah 
as a migrant to Allaah and His Messenger, and 
there he met with the most beloved Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) and his Sahabah. The 

 2. As-Seerah An-Nabawiya by Ibn Hisham (2/315), Isabah (8/91), Al-Istiyaab (4/702), At-Tabaqaat of Ibn Sa’d (2/63).
 3.  Mentioned by Ibn Hisham in As-Seerah (2/313), and Ibn Saad in At-Tabaqaat (2/63), At-Tabari in his Tareekh  

(2/292) and Al-Hakim in Al-Mustadrak (4/45) and the narrators are Thiqa (trustworthy).
4. As-Seerah An-Nabawiya of Ibn Hisham (2/313) and At-Tabari (2/292)

5. Same as previous footnote and Al-Istiyaab (4/1703)



24

Q  In some Arabic newspapers, I read 
about doctors in Europe who perform 

sex change operations, transforming a male 
into a female and vice versa. Is this practice 
correct? Does it not constitute an infringement 
on the affairs of the Creator, Who Alone creates 
and shapes human beings? What is the Islamic 
viewpoint on this issue?

A  No human being - and nothing from the 
creation for that matter – can change a 

male into a female or vice versa. No matter how 
skilled or knowledgeable man becomes, this task 
is beyond his purview, beyond his abilities. This is 
only the capability of Allaah Almighty.
 
In Surat Ash-Shuraa (42:49-50), Allaah (Ta’ala) 
says: “The dominion of the heavens and the 
earth belongs to Allaah. He creates whatever 
He wills. He grants females to whomever He 
wills and males to whomever He wills. Or He 
makes them (both) males and females and He 

causes whomever He wills to be barren. He is 
All-Knowing, All-Powerful.”

In the beginning of the verse, Allaah Almighty 
informs that He Alone has the ability to do that. 
At the end of the verse, the basis of this unique 
Ability is clarified, and that is because of His 
perfect Knowledge and Ability over everything.

But there might be some confusion with some 
newborns; it might not be known whether it is 
a male or a female. It could at first appear to 
be a female but in reality, it is a male, or vice 
versa. Usually this problem goes away, and the 
reality soon becomes clear by the time the child 
reaches puberty. So in some cases, a doctor 
may perform an operation related to the sexual 
development, but there is no need to have a 
major surgery, rather a probative surgery to help 
in the development of the sex of the child, not 
to change a male to a female or a female to a 
male. So, in such cases they are not infringing 

Prophet (Salla-Allaahu ‘alayhi wa sallam) returned Zaynab back to him and they were reunited. The house 
was once again filled with delight and happiness, and this time what united them was the impeccable 
Aqeedah. 

Only a year had passed, and then came a separation after which there is no meeting in this fleeting 
perishable world again – when Zaynab (Radia-Allaahu ‘anha) passed away in the early eighth year of 
Hijrah – due to the effects of a bleeding wound which she had suffered from since her migration. 

Abul-’Aas (Radia-Allaahu ‘anhu) cried over her so profusely that the eyes of the people around him began 
to tear up as well – until the Prophet (Salla-Allaahu ‘alayhi wa sallam), saddened by her death, came out 
and took her away. He (Salla-Allaahu ‘alayhi wa sallam) told the women: “Wash her an odd number of times, 
thrice or five times, and put camphor, or some camphor in the fifth wash. And when you have finished 
washing her, inform me.” She (the narrator) said: “We informed him, and he gave us his waist-wrap 
and said: “Shroud her in it.” [6]

May Allaah bestow mercy upon Zaynab al-Kubra, daughter of the Messenger of Allaah (Salla-Allaahu 

‘alayhi wa sallam) - the woman who stayed patient. She strived, and she struggled – and may Allaah 
reward her for it with good. 

 6.  Saheeh Al-Bukhaari, Book of Burials, Chapter: Washing the dead (153) Saheeh Muslim, Book of Burials, Chapter: 
Washing the dead (939) – and the wordings are of Muslim.

Sources:

“Women around the Messenger and replying to the Slanders of the Orientalists 

by Mahmood Mahdi al-Istambuli and Mustafa Abu An-Nasr Shibli

When is it permissible to do   a sex change        operation 

from male to female or vice versa?



on the affairs of Allaah, only uncovering what 
Allaah has already created. And Allaah knows 
best.
The Permanent Committee

Source: Fatawa Islamiyah  

He had an operation to turn him 
from a man into a woman 

(sex-change)

Can he be alone with women?

Q  A man in a non-Muslim country was 
suffering psychologically because he 

believed that he was a woman. In an attempt 
to treat himself he got married and had a 
son, but that did not solve the problem. In 
the end, he had an operation to remove the 
male genitalia and after that he lived as a 
woman. Ten years later, he become Muslim 
after getting to know a Muslim woman over 
the internet, who spoke to him on the basis 
that he was a woman and not a man. When 
she found out that this woman had once been 
a man, she got confused. Now she does not 
know whether she should deal with her as a 
woman (in all senses) or what?

If this “man-woman” wants to come and 
visit her in Saudi, should she offer her 

hospitality as a man or as a woman… or should 
she not bother offering him hospitality? 

Please note that he/she needs someone 
to support him/her in Islam, because he/
she still comes under the heading of those 
whose hearts have recently been reconciled 
(awakened) to the truth. Islam is not yet firmly 
established in his heart, and we are afraid that 
not showing hospitality towards this person in 
her house will be an impediment or may even 
cause him/her to leave Islam. No one wants to 
bear the responsibility for that.

A  Praise be to Allaah.
 

These people who hate the sex with which they 
were created and wish that they were of the other 
sex, are in fact mentally ill. It may be caused 
by a bad upbringing in some cases, and by the 
nature of the society in which they live in other 
cases, which makes them hate the way they are. 
So they object to the decree of Allaah and they 

want to change their sex from one to the other. 

There may be some (acceptable) reasons for 
having a sex-change operation that turns one 
from a male into a female. But what is mentioned 
in the question is no more than a wish or a desire, 
although the male genitalia were complete. It is 
not a case of what the Fuqaha’ call al-Khuntha 
(hermaphrodite). Rather this person is naturally 
male, with all the attributes of masculinity, but 
he wants to turn into a female, so he has surgery 
to remove the penis and testicles, then the doctors 
construct a vagina and increase the size of the 
breasts, and administer hormone injections over 
a lengthy period until the voice becomes softer 
and the distribution of fat on the body changes, 
and the person appears outwardly to be female, 
but in fact he is a male. 

This operation is Haraam in Islam according to 
all the reputable contemporary scholars. The 
earlier scholars did not discuss it because it was 
not known and was not possible during their 
time. The fact that it is forbidden is indicated by 
a number of things, including the following: 

Firstly:  In Surat An-Nisaa’ (4:117-121), Allaah 
(Ta’ala) says: 
117. “They (all those who worship others than 
Allaah) invoke nothing but female deities 
besides Him (Allaah), and they invoke nothing 
but Shaytaan (Satan), a persistent rebel!”
118. “Allaah cursed him. And he [Shaytaan 
(Satan)] said: ‘I will take an appointed portion 
of your slaves.’”
119. “’Verily, I will mislead them, and surely, 
I will arouse in them false desires; and 
certainly, I will order them to slit the ears of 
cattle, and indeed I will order them to change 
the nature created by Allaah.’ And whoever 
takes Shaytaan (Satan) as a Waliy (protector or 
helper) instead of Allaah, has surely, suffered 
a manifest loss.”
120. “He [Shaytaan (Satan)] makes promises to 
them and arouses in them false desires; and 
Shaytaan’s (Satan) promises are nothing but 
deceptions.”
121. “The dwelling of such (people) is Hell, and 
they will find no way of escape from it.”

Undoubtedly doing such operations is a kind of 
toying with and changing the creation of Allaah. 

Secondly: It is proven in as-Saheeh that ‘Abd-
Allaah ibn ‘Abbaas (Radia-Allaahu ‘anhuma) said that 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
cursed men who imitate women and women who 
imitate men. [Narrated by Al-Bukhaari no. 6834]
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Ibn Hajar said for men to imitate women and 
women to imitate men deliberately and by choice 
is Haraam according to scholarly consensus. 

Thirdly: The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
forbade hermaphrodites to enter upon women if 
they pay attention to women and their charms, 
and he ordered that they be banned from living 
among people so as to guard against their evil.  

Imam Al-Bukhaari included this Hadeeth in two 
chapters under the headings: (1) “It is forbidden 
for men who resemble women to enter upon 
women” and (2) “Expelling men who resemble 
women from people’s houses.” 

Ibn Hajar (Rahimahullaah) said what we learn from 
this is that women should observe Hijab before 
those hermaphrodites who pay attention to 
women’s charms, and that they should be banned 
from living among people, as a means to deter 
them. And it seems that doing this is obligatory. 

Fourthly: According to specialist doctors, this 
kind of operation is not indicated (as necessary) 
by any kind of sound medical evidence, and it is 
no more than a matter of personal whims and 
desires. 
And there is other evidence which indicates that 
it is Haraam. For more information, please see 
the book Ahkaam al-Jaraahah at-Tibbiyyah, p. 
199. 

Dr. Muhammad ‘Ali al-Barr said that although 
the outward appearance of such a person may 

deceive you into thinking that he is female, in fact 
his biological structure remains male, even if it 
has been obliterated completely. Moreover, there 
is no ovary or uterus and such a person cannot 
menstruate or get pregnant at all. 
Based on the above, it is not permissible under 
any circumstances for a woman to be alone with 
him, or to uncover or take off her Hijab in front of 
him, because he is in fact male, even though he 
may now feel attracted towards males because 
of the many female hormones in his system. 
Undoubtedly these people are worse than the 
hermaphrodites whom the Prophet (Salla-Allaahu 

‘alayhi wa sallam) forbade to enter upon women and 
ordered that they be banned from living among 
the people. 

Hence, it may be more appropriate for more than 
one person to meet with him and to take him 
to a trustworthy psychologist who can treat his 
illness. We ask Allaah to guide him and set his 
affairs straight. 

You could speak to a trustworthy Shaikh or seeker 
of knowledge and ask him to receive this person 
and teach him about his religion and its rulings 
and strengthen his ties with Islam and help him 
to grow steadfast in his faith. This should be 
done in the presence of more than one person. 
You should also understand that after doing as 
much as you can for this person, guidance is in 
the Hand of Allaah; He guides whomsoever He 
wills of His slaves. And Allaah knows best.

Source: Islamqa.info

26

What is the 

greatest 

Surah in the 

Holy Qur’an? What is the 
Surah that opened 

with praise 
(Al-Hamd) and end 

with it?

What is the Surah 
that contain two 

prostration 
(Sajda)?

How many 
children did 
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Firstly, one should know 
that Tasbeeh is one of the 
greatest acts of worship by 
which one attains great and 
abundant reward. The Prophet 
Muhammad (Salla-Allaahu ‘alayhi 

wa sallam) said: “Whoever says: 

سبحان هللا وبحمده

“Glory is to Allaah, the 
Magnificent, and with 

His Praise”

“Subhaan-Allaahi wa 
Bihamdihi”

a date-palm tree is planted for 
him in Paradise.” [At-Tirmidhi 
no. 3464 and authenticated 
by Al-Albaani who graded it 

Saheeh] 

It is reported in Saheeh Muslim 
on the authority of Sa’d ibn Abi 
Waqqas (Radia-Allaahu ‘anhu) that 
the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) said to his Companions 
one day: “Is it too difficult 
for any one of you to earn 
one thousand Hasanah (good 
deeds) every day?” One of 
those who were sitting with him 
asked him: “How can one of us 
earn one thousand Hasanah?” 
He (Salla-Allaahu ‘alayhi wa sallam) 
said: “If he says one hundred 
Tasbeeh [i.e. saying ‘Subhaan-
Allaah’ (Glory be to Allaah)] 
then one thousand Hasanah 

will be recorded for him, and 
one thousand bad deeds will 
be erased for him.“ [Muslim no. 
2698] 

Ibn Hajar (Rahimahullaah) 
mentioned in his book ‘Al-
Isaabah’ that Abu Hurairah 
(Radia-Allaahu ‘anhu) used to glorify 
Allaah every day with twelve 
thousand Tasbeeh. 

It is incumbent upon the Muslim 
to glorify Allaah and increase 
in Tasbeeh and remembrance of 
Him. 

Throughout the ages, many 
means have been invented for 
counting and determining the 
precise number of Tasbeeh. 
From among the means is the 
Misbahah which is beads, and 
it is developed in our present 
times and became an electronic 
device whether via mobiles 
such that when one presses 
on the program a number is 
shown, or via the Tasbeeh ring 
by pressing it then a number 
is shown or any other device. 
Accordingly, what is the ruling 
of using the beads (Misbahah) 
or these devices of counting the 
Tasbeeh? 

The majority of the later 
and contemporary scholars 
are of the opinion that using 
the Misbahah in Tasbeeh is 
permissible. It is said only 
Shaikh Rasheed Rida, Shaikh 
Al-Albaani and Shaikh Bakr 
Bo Zaid (Rahimahumullaah) stated 

that using the Misbahah is a 
Bid’ah. However, the majority 
of scholars are of opinion 
that it is permissible to use 
the Misbahah in Tasbeeh in 
any of its forms, whether 
using the beads or Tasbeeh 
counting device, or electronic 
Misbahah, or any other means. 
This is because one is not 
worshipping Allaah by these 
devices; rather, they are just a  
means to precisely determine 
the number of Tasbeeh. For 
example, some people say that 
“If I am driving the car and if 
I count the Tasbeeh with my 
finger, I may make a mistake; 
however, if I have the counter 
(device for keeping count), I 
just need to press the device 
to determine the number of 
Tasbeeh. It is easier for me than 
using my fingers.” Others say 
“The Misbahah encourages one 
to make Tasbeeh. Every time I 
see it, I am encouraged to make 
Tasbeeh.” As it is previously 
mentioned, the later scholars 
agreed on its permissibility, 
none of them said that they are 
disliked or Bid’ah to use them. 

The Athar (quotation) quoted 
about Ibn Mas’ud (Radia-Allaahu 

‘anhu) that he saw people in 
Kufa gathered and they were 
glorifying Allaah by using 
pebbles in the Masjid. Ibn 
Mas’ud saw that every one of 
them had a pile of pebbles 
in front of him. So he [Ibn 
Mas’ud (Radia-Allaahu ‘anhu)] 
threw them with pebbles till he 
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expelled them from the Masjid saying: “You have 
wrongly invented a matter or have excelled the 
Companions of Prophet Muhammad (Salla-Allaahu 

‘alayhi wa sallam) in knowledge.” [Al-Bida’ by Ibn 
Waddah] 

Ibn Mas’ud (Radia-Allaahu ‘anhu) rebuked their way of 
worshipping Allaah and not for merely counting 
the Tasbeeh. Because they gathered together 
and were glorifying Allaah in a certain manner, 
by saying “Glorify Allaah” one hundred times so 
they glorified Him 100 times. Then they said, 
“Say La ilaaha illa Allaah” one hundred times, 
then they did that accordingly, and so on. 

There are some narrations quoted that Abu 
Hurairah, Abu Ad-Dardaa’, Abu Sa’eed, Sa’d ibn 
Abi Waqqas, Safiyyah [the wife of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam)], Yusairah, Juwairiyyah 
[(the wife of the Prophet (Salla-Allaahu ‘alayhi wa 

sallam)] (Radia-Allaahu ‘anhum) were using date stones 
and pebbles in Tasbeeh which indicates the 
permissibility of Tasbeeh by using date stones 
and pebbles. 

Ibn Taymiyah (Rahimahullaah) wrote in his book 
“Al-Muntaqa” a chapter with the title: The 
permissibility of making Tasbeeh with hand and 
counting it with date stones and so forth of 
means. 

Secondly; When one uses these means of 
counting of Tasbeeh, he should bear in mind the 
following matters: 

1  They (these electronic devices) oppose the 
Sunnah of the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) and counting the Tasbeeh with the fingers 
is better because it is what the Prophet (Salla-
Allaahu ‘alayhi wa sallam) encouraged his companions 
to do. 

Yusairah bint Yaasir (Radia-Allaahu ‘anha) – and she 
was one of those who emigrated – said: “The 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 
said to us: ‘Hold fast to at-Tasbeeh, at-Tahleel, 
and at-Taqdees (saying, Subhaan Al-Malik Al-
Quddoos, i.e. Glory be to the King, the One Free of 
Deficiencies), and count them upon the fingertips, 
for indeed they shall be questioned, and they will 

be made to speak. And do not become heedless, 
so that you forget about the mercy (of Allaah).’” 
[At-Tirmidhi no. 3583 and authenticated by Al-
Albaani who graded it Hasan Saheeh] 

Accordingly, one will get reward for the Dhikr 
(remembrance) and a reward for following the 
Sunnah when counting the Tasbeeh with one’s 
fingers. 

2  One should not believe that counting 
the Tasbeeh by these means are better 

or equal in merit to counting with the fingers. 
Counting with the fingers is the action of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) and one’s 
hand will accompany him in his grave and will be 
resurrected with him on the Day of Resurrection. 

3  One should not think that his action, which 
is counting by Misbahah (beads) or by 

electronic device or a Tasbeeh ring is a Sunnah 
act, rather it is just a means. 

4  One should not make these devices or 
beads as symbols for obedience, i.e. to 

show off people, such as hanging it around one’s 
neck or wearing it like a bracelet on the arm, and 
so on. 

5  One should not resemble the people of 
Bid’ah in his Misbahah (the Misbahah of the 

people of Bid’ah in their shapes and forms). 

6  Tasbeeh with the fingers when there is no 
focus of the heart or tongue on the Dhirk 

is invalid Tasbeeh, which brings no reward to the 
one who does it. 

Al-Manawi (Rahimahullaah) said: “As for what 
heedless people used to do of holding a Misbahah 
which is very ornate and costly, and carrying it 
without the presence of mind or thought, and 
talking or listening to people, or talking to them 
whilst moving the beads through his fingers, when 
his heart and tongue are distracted by worldly 
matters, this is blameworthy and is Makrooh, 
and it is one of the worst of reprehensible deeds.” 
[Fayd ul-Qadeer] 

Therefore, it is better to leave it though it is 
permissible. 

Sources: 
1. Contemporary Fiqh Issues by Shaikh Sa’d ibn Turki al-Khathlan 
2. Ruling of using the Ring of Tasbeeh by Shaikh Sulayman ar-Rehaili 
3. Ruling of using the Tasbeeh Ring by Islamqa



Abu Hurairah (Radia-Allaahu ‘anhu) narrated that the Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Do not 
make your homes graves, nor make my grave Eid (i.e. a place of festivity). Send 
your prayers and blessings upon me, for they will be conveyed to me wherever 
you may be.” [Abu Dawoud no. 2042 and authenticated by Al-Albaani who graded it Saheeh] 

In regards the saying: “Do not make your homes graves.” Ibn Taymiyyah (Rahimahullaah) said: 
“Do not make your homes void of prayers, supplication and recitation of the Glorious Qur’an, and 
thus render them into graves, where acts of worship are not performed and Allaah’s Name is not 
mentioned.” 

And the saying: “nor make my grave Eid i.e. a place of festivity (celebration),” 
he (Salla-Allaahu ‘alayhi wa sallam) forbade us from taking his grave as a place to return to (to visit) at a 
specific time during the year. Verily, this leads to glorifying the Prophet (Salla-Allaahu ‘alayhi wa sallam) as 
Allaah is glorified. For verily, taking graves as a place of Eid is of the means that lead to Shirk. 

Also, the words: “Send your prayers and blessings upon me, for they will be 
conveyed to me wherever you may be,” he (Salla-Allaahu ‘alayhi wa sallam) ordered us to send 
Salaat (prayers) and blessings upon him and informed us that the prayers and blessings of any 
Muslim, whoever he is and wherever he may be, will be conveyed to him (Salla-Allaahu ‘alayhi wa sallam).

The Prohibition of making the Grave of the 
Prophet a place of Eid (celebration)


