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Abu Sa’eed al-Khudri (Radia-Allaahu ‘anhu) reported that he heard 
the Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) say;

“Learn the Qur’ān, and ask (Allaah) to grant you Paradise 
by it, before the appearance of people who learn it and ask 
by it, the worldly pleasures. For indeed, the Qur’ān is learnt 
by three types of people; (1) a man who shows off by it, (2) 
a man who eats by it (money, dunyah) and (3) a man who 

recites it for the sake of Allaah Almighty.”

[Al-Silsilah As-Saheehah no. 258 and Al-Albaani graded it Jayyid]
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Hijrah also refers to the abandoning of sins – 
all that Allaah has declared unlawful, whether 

it be connected to the Rights of Allaah, or to the 
rights of individuals.

The Prophet (e) said: “The Muslim is the one who the  
Muslims are safe from – his tongue and his hand – 
the Muhaajir is the one who abandons that which 
Allaah has declared unlawful.”
[Collected: Al- Bukhari (6484), Kitab ar-Riqaaq; Muslim 
(41), Kitab al-Imaan]

Al- Muhajiroon magazine stands for the migration from 
evil deeds, the abandoning of sins, and the migration to 
Allaah, All-Almighty the Most High, through sure knowl-
edge.

“Say (O Muhammad  e): ‘This is my way; I call to 
Allaah with sure knowledge, I and whosoever fol-
lows me (also must invite other to Allaah) with sure 
knowledge.’” 
[Surat Yusuf 12: 108]

May the peace and blessings of Allaah,Almighty, be 
upon our beloved Prophet Muhammad (e).

Al-Muhajiroon is derived from 
the word Hajara, which means 

to migrate. Hijrah refers to the mi-
gration from the land of Kufr (where 

it may be difficult to adhere to Islamic 
injunctions) to the land of Islam. 

Our Dawah is 
to return to the 

sublime Qur’an 
and the authentic 

Sunnah of the Prophet 
(e) and to comprehend 

them both according to the 
understanding and the way of 

the pious predecessors (as -Salaf  
as-Saalih), may Allaah (U) be 
pleased with them all. We aim 
to act in accordance with the 
saying of Allaah: 
“O you who  have believed 
Obey Allaah and obey the 
Messenger (e), and those 
of you (Muslims) who are in 
authority. And if you differ in 
anything amongst yourselves, 
refer it to Allaah and His 
Messenger (e) if you believe 
in Allaah and the Last Day. That 
is better and more suitable for 
final destination.” 
[Surat an-Nisa 4:59]
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The Attribute of Coming in the Qur’an:

Allaah (Ta’ala) states in the Qur’an that He (Ta’ala) will 
come on the Day of Resurrection to pass Judgment.

Allaah (Ta’ala) says in Surat Al-Baqarah (2:210):

جك مق حق مف خف حف جف مغ جغ  مع

لك خك حك

“Do they then wait for anything other than that 
Allaah should come to them in the shadows of the 

clouds and the angels? (Then) the case would be 
already judged.” 

Allaah (Ta’ala) also says in Surat Al-An’aam (6:158):

خن حن جن يم ىم مم خم حم جم يل ىل مل  خل

يه ىه مه جه ين من

“Do they then wait for anything other than that 
the angels should come to them, or that your Lord 

should come, or that some of the Signs of your Lord 
should come (i.e. portents of the Hour e.g., arising 

of the sun from the west)! The day that some of the 
Signs of your Lord do come.”

He (Ta’ala) also says in Surat Al-Fajr (89:21-22): 

جكحكخكلكمكجلحلخل

“Nay! When the earth is ground to powder,”

The Attributes of  Allaah

Al-Ityaan and Al-Majee’
(Allaah’s Coming)



ملهلجمحمخممم

“And your Lord comes with the angels in 
rows.”

The Attribute of (the) Coming of 
Allaah in the Sunnah 

Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam) 

mentions regarding the believers seeing their 
Lord on the Day of Resurrection: “.... Then the 
All-Mighty will come to them in a form other 
than the one which they saw the first time, and 
He will say: ‘I am your Lord...’” [Al-Bukhaari no. 
7439 and Muslim no. 183] [In Muslim, it says: 
“The Lord of the Universe, Glorified and Exalted, 
would come to them in a form recognizable to 
them….]

It is narrated from Ibn Mas’oud (Radia-Allaahu ‘anhu) 
that the Messenger of Allaah (Salla-Allaahu ‘alayhi wa 

sallam) said: “Allaah will gather together the first 
and the last for an appointed time, forty years, 
when they will be looking up at the heavens, 
waiting for judgment to be passed, and Allaah 
will come in the shadows of clouds from the 
Throne to the Kursiy.” [Narrated by Ibn Mandah 
and Adh-Dhahabi said its Isnaad is Hasan. Al-
Hakim, Al-Mundhiri and Al-Haithami graded it 
Saheeh]

The linguistic meaning of Ityaan 
and Majee’

Al-Ityaan is Majee’ which is coming in ease. 

Also, Al-Ityaan pertains to ‘come’ personally (by 
the Essence), by the command and by managing. 
It is used for good and evil and with regards to a 
person(s) or things.

As for Al-Majee’: It is like Al-Ityaan, but it is more 
general. [Al-Mufradat]

The meaning of Al-Ityaan and 
Al-Majee’ with regards to Allaah 

(Ta’ala)

Al-Ityaan and Al-Majee’ (the Coming) are 
attributed to Allaah (Ta’ala) in a way that suits His 
Majesty and Grandeur. These are two practical 
Attributes of Allaah, which He does according to 
His will. 

In other words, the belief of Ahl-As-Sunnah wal-

Jama’ah with regards to these two Attributes of 
Allaah is based on the fact that they are real 
and are remote from misinterpretation which is 
considered Ilhaad (deviation) and Ta’teel (denial). 
I.e. they are to be believed in without giving them 
any description or resemblance (to the creation).

Explanation of the evidences

The first verse mentions that Allaah (Ta’ala) comes 
on the Day of Resurrection to Judge the early and 
latter creations. Allaah shall then reward each 
according to his or her deeds, and whoever does 
good shall see it, and whoever does evil shall 
see it.” [Tafseer Ibn Katheer]

Shaikh As-Sa’dee (Rahimahullaah) said:
“This is a stern warning and threat that makes 
the heart tremble. Here Allaah (Ta’ala) is saying: 
‘Are those who strive to spread mischief 
in the land, who follow in the footsteps of 
the Shaytaan, who ignore the commands of 
Allaah, waiting for anything but the Day of 
Recompense for their deeds, which is filled 
with horrors, hardships and terrifying scenes 
that will shake the hearts of the evildoers 
when the bad consequences of evil deeds will 
be inevitable for the evildoers?’ That is because 
Allaah (Ta’ala) will roll up the heavens and the 
earth, the stars will be scattered, the sun and 
moon will be folded up, the noble angels will 
descend and surround all creatures, and the 
Creator (Ta’ala) will descend (in the shadows of the 
clouds), to judge with justice among His slaves. 
The Balance will be set up and the records will 
be spread out; the faces of those who are blessed 
will be brightened whilst the faces of those who 
are doomed will be darkened. Those who were 
doers of good will be distinguished from those 
who were doers of evil, and each will be requited 
for his deeds. Then the wrongdoer will bite his 
hands when he realizes what his situation really 
is.

This verse and others like it provide evidence for 
the view of Ahl as-Sunnah wal-Jama’ah, who 
affirm the divine attributes such as Rising above, 
Descending, Coming and other attributes that 
Allaah (Ta’ala) has affirmed for Himself, or that His 
Messenger (Salla-Allaahu ‘alayhi wa sallam) has told us 
of. They affirm them in a manner that is befitting 
to the Majesty and Greatness of Allaah, without 
likening Him to His creation or misinterpreting or 
denying any attribute. This is unlike the various 
groups who deny the divine attributes, such as 
the Jahamis, Mutazilites, Ash’aris and others 
of their like. As a result of that, they deny the 



divine attributes and interpret these verses in a 
manner for which they have no proof; rather their 
misinterpretation undermines what is stated in 
the Qur’an and what was stated by the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), and they claim that 
their view is the correct one.”

The second verse: Allaah (Ta’ala) sternly threatens 
the disbelievers, those who defy His Messengers, 
deny His Signs and hinder from His path. Allaah 
(Ta’ala) says (interpretation of the meaning): “Do 
they then wait for anything other than that 
the angels should come to them (to take 
their souls), or that your Lord (Allaah) should 
come (on the Day of Resurrection for passing 
judgment on them), or that some of the Signs 
of your Lord should come (such as the rising of 
the sun from the west)!”

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “Allaah 
(Ta’ala) mentions these three states because when 
the angels come to take their (the disbelievers) 
souls, repentance will not avail them at that 
time, nor will it avail them when the sun rises 
from the west. The third state is the time of 
recompense and receiving the fruits of their 
deeds; so they (the disbelievers) will not be able 
to rid (themselves) of what they did in that state.” 
[Sharh Al-Aqeedah al-Wasitiyah]

The third verse: Allaah (Ta’ala) informs of the great 
horrors that will happen on the Day of Judgment. 
He (Ta’ala) says (interpretation of the meaning): 
“Nay (meaning, truly) when the earth is 
flattened Dakkan; Dakkan (i.e. the earth and 
the mountains will be flattened, leveled and 
made even, and the creatures will rise from 
their graves for their Lord). And your Lord 
comes (for the session of Judgment between 
His Creation) as He wills, and the angels will 
also come, lined up in rows upon rows before 
Him.” [Tafseer Ibn Katheer]

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said:
“Ahl-As-Sunnah wal-Jama’ah affirm what 
Allaah has affirmed to His Noble Self of Attributes 
because Allaah (Ta’ala) has mentioned that about 
His Noble Self. He (Ta’ala) knows best about His Self 
and He is the Truest in speech than others and 
His speech is the best speech. His speech consists 
of the perfect knowledge, truth, clarification and 
will. Allaah (Ta’ala) wills to show us clearly the 

Truth and He is All-Knowing and the Truest and 
best in speech.
No one knows the description of Allaah’s Coming. 
This is because He (Ta’ala) informed us that He 
comes and did not tell us how He would come. 
And because the description is not realized except 
by seeing and witnessing or seeing a peer for it or 
having a true news about it, and all these are not 
existing with regards to the attributes of Allaah.
Also, because if one ignores the Essence then one 
ignores the attributes i.e. their description. We 
believe that Allaah really comes and in a way 
that suits Him which is not known to us.” [Sharh 
Al-Aqeedah al-Wasitiyah]

Impact of believing in these two 
Attributes of Allaah

From the fruits of believing in these attributes is 
fear of the state and great scene in which the 
Lord (Azza wa Jall) will come to judge between His 
servants, and the angels will descend. One will 
have only the Lord (Azza wa Jall) and all the creation 
in front of him. If one had done good, then he will 
be requited with good accordingly and if one did 
evil, he will be requited accordingly.
The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“There will be none amongst you but will be 
talked to by Allaah on the Day of Resurrection, 
without there being an interpreter between him 
and Allaah (Ta’ala). He will look and see nothing 
ahead of him, and then he will look (again for 
the second time) in front of him, and the (Hell) 
Fire will confront him. So, whoever among you 
can save himself from the Fire, should do so, 
even with half of a date (to give in charity).” [Al-
Bukhaari no. 6539]

Undoubtedly such belief creates fear of Allaah 
(Ta’ala) in the person and causes him uprightness 
on the Religion.

Ibn Al-Qayyim (Rahimahullaah) said that Al-Ityaan 
and Al-Majee’ (the Coming) of Allaah (Ta’ala) is of 
two kinds:
1- Restricted Coming
2- Unrestricted Coming

The restricted one means He (Ta’ala) comes with 
mercy or with torment, as it is mentioned in the 
Hadeeth reported by An-Nasaa’i that the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) said: 

َخْيِر
ْ
ُ َعزَّ َوَجلَّ ِبال َفَقْد َجاَء اللَّ



“Verily, Allaah, the All-Mighty and Sublime 
has bestowed plenty upon us…”

Also, Allaah (Ta’ala) says in Surat Al-A’raaf (7:52):

خلملىليلجمحم

“Certainly, We have brought to them a Book 
(the Qur’an) which We have explained in 

detail with knowledge.”

Also, Allaah (Ta’ala) says in Surat Al-Mu’minun 
(23:71):

معجغمغ

 “Nay, We have brought them their reminder.” 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “.... 
O Allaah, no one brings good things except You...” 
[Abu Dawoud no. 3919 and Al-Arna’oot graded 
it Hasan Ligairihi] 

Also, from the restricted coming is what Allaah 
(Ta’ala) mentioned in Surat An-Nahl (16:26): 

حفخفمفحقمق

“but Allaah struck at the foundation of their 
building.”

And in Surat Al-Hashr (59:2), Allaah (Ta’ala) says: 

ري ٰى ين ىن نن من زن رن مم ام  يل

جب هئ مئ خئ جئ يي ىي ني مي  زي

مح جح مج حج مث مت خت حت جت هب مب خب حب

“He it is Who drove out the disbelievers 
among the people of the Scripture (i.e. the 

Jews of the tribe of Bani An-Nadir) from 
their homes at the first gathering. You did 

not think that they would get out. And they 
thought that their fortresses would defend 
them from Allaah! But Allaah’s (Torment) 
reached them from a place whereof they 

expected it not, and He cast terror into their 
hearts.”

This is a restricted coming specific to certain 
people to whom He sent His Punishment.” [End 

quote- Mukhtasar al-Sawa’iq al-Mursalah 
2/427] 

The Second type: The Unrestricted Coming

In Surat Al-Fajr (89:22): 

ملهلجمحمخممم

“And your Lord comes with the angels in 
rows.”

In Surat Al-Baqarah (2:210):

جك مق حق مف خف حف جف مغ جغ   مع

حك

“Do they then wait for anything other than 
that Allaah should come to them in the 
shadows of the clouds and the angels?” 

These are all clear evidences for His Coming 
(Ta’ala) by His Essence.

And in the Hadeeth narrated by Abu Hurairah 
(Radia-Allaahu ‘anhu): The Prophet (Salla-Allaahu ‘alayhi 

wa sallam) said: “Allaah (Ta’ala) says: ‘I am just as 
my slave thinks I am, (i.e. I am Able to do for him 
what he thinks I can do for him) and I am with 
him if he remembers Me... and if he comes one 
span nearer to Me, I go one cubit nearer to him, 
and if he comes one cubit nearer to Me, I... and 
if he comes to Me walking, I go to him running…’” 
[Al-Bukhaari no. 7405]

In the Hadeeth reported by Muslim: “…and when he 
draws near to Me by the space (covered by) two 
hands, I go in a hurry towards him.” [Muslim no. 
2675c]

Sources:
1. Sharh Al-Aqeedah al-Wasitiyah by Shaikh Ibn 

‘Uthaimeen
2.  At-Ta’liq Al-’Ula fee Sharh Asmaa’ u-Allaahu 

al-Husna wa Sifatihi Al-’Ula
3. Tafseer Ibn Katheer
4.  Tafseer Al-Kareem



Ibnul Qayyim (Rahimahullaah) mentioned in his 
book “Madarij-as-Salikeen”, based on the 
statement of Al-Harawi who passed away in 
the year 481 H after the Hijrah, that the believer 
is journeying to Allaah (Ta’ala), and while he is on 
his journey to Allaah, he has to fulfill degrees 
of servitude. In his book, he divided the way 
to Allaah (‘Azza wa Jall) to one hundred stations; 
like how people take their provision in every 
station when they are traveling. Similarly, he 
resembled the believer; that while he is on his 
journey to Allaah (Ta’ala) in this life, he has to 
fulfill the degrees of servitude, and he called it 
‘Madaarij’, i.e. ‘stations’.

From among one of the degrees of servitude 
which the believer must fulfill, is the degree 
of “Ta’dheem Hurumaat Allaah” venerating 
Allaah’s Sanctities, or Allaah’s Sacred 
Ordinances. 
There are eight bases to fulfill this station or 
this degree of venerating Allaah’s Sanctities. 

1   The first basis is the obligation of 
venerating or magnifying Allaah’s 

Sanctities. The Sanctities of Allaah include 
everything that Allaah (Ta’ala) made sacred 
which one should not violate, and that what 
Allaah (Ta’ala) orders us to respect, maintain, 
revere, and venerate. Accordingly, Allaah’s 
Sanctities include many things, such as the 
rights of Allaah and the rights of the people, 
times, places, orders, prohibitions, promises, 
and also threats and warnings which Allaah 
mentions in His Book, and all that Allaah (Ta’ala) 

orders us to do and to abstain from. All these 
things are called Hurumaat Allaah (the Sacred 
Ordinances of Allaah).

Venerating the Sanctities of Allaah (‘Azza wa Jall) 
is obligatory, based on Allaah’s Statement in 
Surat Al-Hajj (22:30). Allaah (‘Azza wa Jall) says:

مس خس حس جس مخ جخ مح جح مج  حج

“and whoever honors the sacred things of 
Allaah, then that is better for him with his 

Lord.”

Allaah said “خيٌر”, which is an indefinite noun 
with nunation (i.e. it has Tanween) which 
indicates great, abundant goodness. This 
means that whoever does not honor and 
respect Allaah’s Sanctities or Ordinances, then 
he will not attain this goodness, which indicates 
the obligation of magnifying and honoring 
Allaah’s Sanctities. 

2  The second basis in this station is to 
know that Allaah’s Sanctities are not 

particular to His prohibitions. Many people 
are mistaken about this matter and think that 
Hurumaat Allaah only means His prohibitions 
that Allaah forbade us from.

This is a deficient understanding or deficient 
meaning for Hurumaat Allaah, because 
Hurumaat Allaah includes everything sacred 
that Allaah ordered us to respect, as mentioned 

Venerating
the Sacred Ordinances of 



in the previous point. 

For example, some of the jurists say that during 
Ramadan, even though a traveler is permitted to 
break his fast, if he reaches home and settles, 
he should abstain from eating, although his 
abstaining from eating will not benefit him 
because he has to make up that day later on. 
However, his abstinence is a way of venerating 
the month of Ramadan, which Allaah (Ta’ala) 
magnified, so the person should also magnify 
this month.

Another example is that some of the ‘Ulama 
mentioned some recommended manners of 
reciting the Qur’an, like facing the Qiblah, being 
in a state of purity and using the Siwak before 
recitation. These are all to show veneration 
and to magnify what Allaah (‘Azza wa Jall) has 
magnified, because the Qur’an is Allaah’s Speech. 
So one should prepare himself for it, prepare the 
place and the mouth for the recitation of the 
Qur’an. This is how the Salaf used to magnify the 
ordinances of Allaah. 

Imaam Maalik (Rahimahullaah), used to wear his best 
clothes and his best perfume before he related 
a Hadeeth or sat with the people to relate the 
Hadeeth. Also, Imaam Al-Bukhaari (Rahimahullaah) 
used to prepare himself by performing Wudu’ and 
praying two Rak’ah before placing any Hadeeth in 
his book. This indicates venerating what Allaah 
has made sacred and magnified.

3  The third basis is that venerating the 
Sanctities of Allaah is based on two 

matters:
…At-Tawfiyah (fulfillment) and
…Al-Hifdh (preservation) 

This answers the question- How can one venerate 
the Sanctities of Allaah (‘Azza wa Jall)?
The two ways of veneration are At-Tawfiyah 
and Al-Hifdh. At-Tawfiyah means that the 
worshipper carries out an act of worship in the 
best way; fulfills its pillars, obligatory acts, its 
manners, its Sunan. He magnifies and glorifies it 
and magnifies the means which lead to it, and he 
loves it and its means and tries his best to attain 
them.

For example, there are many means for acquiring 
knowledge. A person who really magnifies the 
knowledge, will do his best to take the means to 
achieve it, such as having a good intention and 
Ikhlaas, taking care of his heart, and so on.

Another example is the Salaat. The Salaat is one 

of Allaah’s Sacred Rights and Ordinances. One 
will love and magnify the Salaat and hasten 
to offer it in its stated time, fulfill its pillars, 
obligatory acts, and the Sunan manners. Also, 
if he is going to the Masjid, he will go early. He 
will be keen to take all the means that will help 
him to offer the Salaat in the way pleasing to 
Allaah (‘Azza wa Jall). He loves the places where the 
Salaat are established, like the Masajid, and he 
loves every means which lead to establishing the 
Salaat. All these are indications of Ta’dheem As-
Salaat (revering the Salaat).

Similarly, with regards to Allaah’s prohibitions, 
one hates what Allaah prohibits and tries to 
avoid them, like the Fawahish (great sins of every 
kind), illegal relations, etc. He hates and tries to 
avoid the means to it. All this indicates Ta’dheem 
Hurumaat Allaah.

The Salaf used to magnify Allaah’s Ordinances 
by following the manners, like Imaam Maalik 
and Imaam Bukhaari (Rahimahullaah) used to 
magnify the Sunnah and Hadeeth of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam). Many Salaf used to 
magnify the recitation of the Qur’an by preparing 
and perfuming the place where they prayed and 
faced the Qiblah. Although they knew that these 
are all considered manners, they wanted to fulfill 
At-Tawfiyah and the rights of that ordinance or 
act of worship. 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) was 
extremely keen to offer the Witr prayer even while 
traveling, and this indicates his magnification for 
this act of worship. And whenever he did any act 
of worship, he (Salla-Allaahu ‘alayhi wa sallam) used to 
maintain it, perform it perseveringly because of 
his Ta’dheem and love for that act of worship and 
the love for Who ordered it. This included all acts 
of worship.

Another example is dutifulness to parents. One 
has to magnify this command of Allaah and the 
means that help him to fulfill this command. One 
should attain and fulfill them in order to perform 
them in the best way.

Similarly, the Sadaqah (spending in charity), 
making Da’wah (calling people to Islam), 
acquiring knowledge, and so on. One should 
magnify all these acts of worship and fulfill their 
rights. 
Many of the Salaf used to magnify knowledge 
to an extent that they used to respect even the 
parchment papers that they used to write on, 
which were called Saha’iful ‘Ilm, because they 



included respectful speech. They used to put 
them in a high place and not on the ground so 
that the people would not step on them. All this 
indicates honoring and magnifying the religion of 
Allaah.

This is the first way to magnify the Sanctities 
of Allaah. The second way is preservation. The 
person should be very keen in his ‘Ebadaat 
(worship) and  preserve his Niyyah (intention) 
before carrying out the Commands of Allaah 
and minding His prohibitions. Likewise, he should 
recall his intention during the action and after 
finishing the action. He should protect his Niyyah 
from Riya’, Sum’a (making people hear about his 
good deeds), ingratitude to Allaah (Ta’ala) and 
self-conceit, such that he will not see his deed 
that he is doing as something great, or feel that 
they are a favor to Allaah.  Allaah is greater and 
deserves even more than what the slave is doing. 
The slave should also protect the actions of the 
heart from diversion, hypocrisy, Riya’ and so on. 
He has to protect his Tawakkul, his reliance and 
seeking help from Allaah (‘Azza wa Jall), such that 
it will not be blemished with Shirk or associating 
others with Allaah. 

4  The fourth foundation or basis of 
magnifying Allaah’s Ordinances is that it 

refers to or stems from revering Allaah.
In other words, whoever magnifies, venerates, 
loves and fears Allaah (‘Azza wa Jall), he will 
magnify Allaah’s  Commands and prohibitions, 
His Akhbaar (i.e. what He had informed us of 
news of ancient people, etc.) and what Allaah 
mentioned of what He loves and what He hates, 
etc.

Therefore, in order to complete or perfect this 
degree of magnifying Allaah’s Sanctities, it is very 
important that the person should have enough 
knowledge about Allaah’s Names and Attributes 
in order to magnify and love Allaah (‘Azza wa Jall).

Magnifying Allaah’s Ordinances is not established 
only on fear of Allaah (‘Azza wa Jall). Rather, it 
requires two main actions of the heart; one is fear 
and the other is love. So whoever fears Allaah 
and loves Him, he will magnify the Commands 
of Allaah (‘Azza wa Jall). He knows that Allaah (‘Azza 

wa Jall) deserves to be glorified by His Essence, 
and that whatever Allaah commands with is 
something great, because Allaah is Great. And 
whatever Allaah forbids from is great because 
the One Who prohibits is Great. So whatever 
Allaah loves and hates should be great in one’s 
heart because the One Who loves it and hates it is 

Great. In this way we understand that Ta’dheem 

Hurumaat Allaah is really a branch that stems 
from Ta’dheem Allaah (Allaah’s Glorification). 

In the Qur’an, Allaah has sworn by many 
things, and all that Allaah took an oath by are 
considered great matters because Allaah is Great. 
Allaah’s Speech is Great, its greatness is from 
the greatness of Allaah (Ta’ala). Therefore, the 
one who really glorifies Allaah and accordingly 
magnifies His Ordinances is the one who knows 
Allaah (‘Azza wa Jall). 

5  The fifth foundation or basis: What nullifies 
or violates the veneration of Allaah’s 

Sanctities is two things: opposition or breach and 
boldness.

Whoever breaches the sanctities of Allaah is one 
of two persons- One is a man who transgresses 
or violates Allaah’s prohibitions and sanctities 
while he is afraid of Allaah. He opposes Allaah’s 
laws or commits a sin while in his heart he has 
a feeling of fear and reverence for Allaah (Ta’ala), 
because he knows that this is Haraam (forbidden), 
and he knows that he is opposing Allaah’s 
command. This is like the slave who commits 
a sin while knowing that he is a sinner. So fear 
and reverence for his Master is established in his 
heart. He has great fear, as much as he reveres 
Allaah (Ta’ala).

The other person is he who breaches the 
sanctities of Allaah (‘Azza wa Jall) boldly, with 
negligence, carelessness and is not afraid. This 
is a very serious state. Even though both persons 
are violating the sanctities of Allaah (‘Azza wa Jall) 
and both are breaching the Ta’dheem of Allaah’s 
Commands and prohibitions, the second one is 
really in a great danger because he is violating 
the sanctities of Allaah (‘Azza wa Jall) while he is not 
afraid, being careless and always making excuses 
for himself. He is not regretful, rather he is bold 
in committing the prohibitions. Undoubtedly, 
whoever commits a sin of this kind is in a more 
grievous state in the Sight of Allaah (Ta’ala), and 
Allaah does not love that at all. This person has 
many diseases or sicknesses of the heart, such 
as feeling secure from Allaah’s plot. He is feeling 
secure from a bad end, belittling the sanctities of 
Allaah (Ta’ala) and is bold in transgressing Allaah’s 
limits. 

The true believer should stay away from both 
states, although the first one is less in gravity 
than the second. Rather he should be venerating 
Allaah’s Sanctities. 



6  The sixth basis is that the amount of 
veneration of Allaah’s Sanctities is as much 

as the person stays away from self-desire or 
self-inclinations. This indicates that the degree of 
veneration of Allaah’s Sanctities is linked to how 
the person looks at himself and how he deals with 
his self, which is persistently commanding evil. 
This is the soul which is between his two sides, 
the evil of which the Shari’ah commanded to seek 
refuge from. This is because our souls, our self 
is the most dangerous enemy to us. The human 
soul has inclinations, it loves haughtiness, loves 
or seeks pride, seeks to oppose the commands, 
loves the hastened enjoyment of the Dunya and 
abandons the hereafter. It has doubts, weakness 
in certainty, hope and reliance in other than 
Allaah (‘Azza wa Jall), and even love for other than 
Allaah (‘Azza wa Jall). If a person rids himself of all 
these inclinations (desires), then he has really 
venerated Allaah’s Sanctities. The heart will not 
magnify Allaah’s Sanctities unless and until it 
gives up self-desires and self-content. Therefore, 
in many texts of the Qur’an and Sunnah, the 
Shari’ah (Islamic Law) forbids us from following 
self-desires. So a man falls into shortcoming 
regarding his Ta’dheem Hurumaat Allaah and 
gives himself excuses, and whoever gives himself 
excuses did not really magnify Allaah’s Sanctities, 
rather he magnified his own self and his desires. 
So whoever thinks good of himself, or thinks 
good of his deed as a great action, then he has 
admired himself, venerated his deed and relied 
on himself. Each person should know the reality 
of his own self, as Allaah said in Surat Al-Ahzaab 
(33:72), man is ignorant and wrongdoing, unjust 
(to himself). It takes the person to destruction.

One should try his best to desist and refrain from 
falling into these destructions. One has to direct 
his own self towards the Shari’ah of Allaah (Ta’ala) 
and Allaah is the One Who is conferring His favors 
upon His servants. He is the One helping His 
slaves because humans are weak and incapable. 
They are not able to do anything until Allaah 
helps them. They are in need and Allaah is Rich. 
Had Allaah not enriched them, they would not 
have been able to spend or do anything, so they 
have to know the reality of their own-selves and 
know who is Allaah, and if they do, then they 
will really magnify Allaah and His Ordinances as 
they should be. 

7  The seventh basis is about the means 
that increases the Ta’dheem Hurumaat 

Allaah like studying the Hadeeth, the narrations 
of promises. This basis indicates that when a 
person reads more and more Ahadeeth that talk 
about the virtues of certain deeds, or learn the 
Ahadeeth that promise many rewards, he will 

increase his magnification of Allaah’s Sanctities. 

For example, there is a Hadeeth of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam) which means that 
if a person offers two Rak’ah voluntary prayer, 
approaches Allaah with his heart and face, 
prevents his heart from being distracted from the 
beginning of the Salaat till the end, all his past 
sins will be forgiven. After learning this, how will 
a person magnify this matter? He will try his best 
to offer this two Rak’ah without distractions, 
approaching Allaah (‘Azza wa Jall) with his heart, 
and he will be struggling hard against himself 
in order to attain this reward, and he will do this 
with the rest of his Nawafil (voluntary) prayers.

Another example, when one hears the statement 
of the Prophet (Salla-Allaahu ‘alayhi wa sallam), that the 
reward of Hajj Mabroor is only Jannah (Paradise), 
so this person will do his best in order to make 
his Hajj Mabroor, Hajj accepted by Allaah, such 
that Allaah will reward him with Jannah.

For example, the statement of the Prophet (Salla-

Allaahu ‘alayhi wa sallam), that whoever says “Laa 
ilaaha illa-Allaah” with certainty in his heart, 
he will enter Paradise, so the person who learns 
this will be very keen to reach to that degree of 
certainty in his heart. 

This is regarding the Ahadeeth which talk about 
rewards. There are Ahadeeth which talk about 
warnings or punishments, like the statement of 
the Prophet (Salla-Allaahu ‘alayhi wa sallam), that the 
gossiper or the one who causes enmity between 
people will not enter Paradise. Of course, this is 
something very scary and something one should 
be afraid of and train himself to stay away from 
backbiting and gossiping and free himself from 
this evil conduct. 

Similarly, the statement of the Prophet (Salla-Allaahu 

‘alayhi wa sallam), that a word a man may carelessly 
utter can make him enter Hellfire a distance that 
equals to that between the east and the west, or 
the Hadeeth which says that whoever abandons 
‘Asr prayer then all his deeds will be rendered 
fruitless, and the Hadeeth which says that 
whoever abandons the Salaat has disbelieved, 
and the Hadeeth which says that whoever goes 
to a fortune teller and believes him, then he 
has disbelieved in what was brought down to 
Prophet Muhammad (Salla-Allaahu ‘alayhi wa sallam), 
and the Ahadeeth which mentions about Allaah 
(Ta’ala) declaring His Noble Self free of needs and 
the Prophet (Salla-Allaahu ‘alayhi wa sallam) saying: ‘He 
is not one of us who does such and such action’, 



and so on. When a person studies such Ahadeeth, 
his Ta’dheem for Hurumaat Allaah will increase. 

8  The eighth basis, the obstacles which 
prevent one from magnifying Allaah’s 

Sacred Ordinances. From the main obstacles, is 
feeling secure from Allaah’s plot and the evil 
thoughts. Know that for every degree or station 
of Eeman on the journey to Allaah (Ta’ala), there 
are many obstacles the Shaytaan uses in order 
to spoil that station or degree for the slave. Also 
for the station of Ta’dheem Hurumaat Allaah 
there are many obstacles. Mainly, they are two. 
The first one, as Ibnul Qayyim (Rahimahullaah) 
mentioned, is to feel secure from Allaah’s 
plot, and that is when a person performs acts 
of worship and reaches to the state that he is 
pleased with his deeds, admires his Da’wah, his 
knowledge, his uprightness, his Salaat, his Du’aa, 
his Qur’an and so forth, he may be afflicted and 
the Shaytaan may overpower him from one side 
to make him feel secure of Allaah’s punishment 
and plot. The Shaytaan will make him feel that 
he is far away from the plot of Allaah, and his 
feeling secure can result in him not fearing the 
bad end. The Shaytaan will also make him feel 
that he has a high position because of his Da’wah, 
his knowledge, status, so that Allaah will not 
punish him. The remedy is that the person should 
frighten himself with the bad end, because deeds 
are considered by their ends, as it is mentioned 
in a Hadeeth by Prophet Muhammad (Salla-Allaahu 
‘alayhi wa sallam), that a person may do deeds of the 
people of Paradise so much so that there is only 
a distance of a cubit between him and it, and 
then what has been written surpasses him and 
he starts doing the deeds of the people of Hell 
and he will enter Hellfire. So, people should not 
feel secure; nobody knows what their end will 
be. Therefore, most of the Du’aa of the Prophet 
(Salla-Allaahu ‘alayhi wa sallam), who was the Prophet 
of this Ummah, was: “Yaa Muqallib Al-Qloob 
Thabbit Qalbi Alaa Deenik (O the Turner of the 
hearts, keep my heart firm on Your religion)”. So 
no one should feel secure due to his good deeds, 
his knowledge or his Da’wah. 

Examples of obstacles:
From among the obstacles, is to feel pleased 
with one’s deeds. This is also one branch of 
feeling secure from Allaah’s plot. It is normal 
to feel good whenever one does good deeds in 
the religion of Allaah (‘Azza wa Jall). However, the 
Shaytaan takes advantage of that feeling and 
makes the person divert towards boldness in 
committing sins. For example, in some situations 
when a person is doing good deeds and following 
Allaah’s Commands in all his affairs, he may give 

himself an excuse to commit some prohibitions. 

He feels that he has many good deeds so why not. 
This is something simple and Allaah is Forgiving 
and he is a good person, a Da’iyah, a student of 
knowledge so Allaah will forgive him. The person 
thinks that he has really served Allaah so these 
little prohibitions will not affect his relationship 
with Allaah (Ta’ala). He doesn’t know that he is 
nullifying his acts of worship because of this 
feeling that he has.

The other obstacle is the thought which comes in 
the form of doubt or in the form of a lust, or a 
desire. These thoughts indicate that the believer 
should be very careful because they could spoil 
his magnification for Allaah and His Sanctities. 
These are not thoughts which come and pass 
without any effect on the hearts; they come and 
turn into a concern, such that the person thinks 
about it day and night. Then it will turn into a 
resolution, then become a custom, i.e. the person 
will be doing it habitually.  
The person who is journeying to Allaah (Ta’ala) 
should be aware that while he is walking to 
Allaah, he should be magnifying Allaah’s 
Ordinances. 

As a conclusion of this great matter, Ta’dheem 
Hurumaat Allaah is that which stems from revering 
Allaah by showing respect and veneration to His 
Sacred Ordinances, the sacred rights and symbols 
of Allaah. The rights of oneself, the right of the 
family, rights of the people all are considered 
Hurumaat which are required to be fulfilled and 
respected, especially At-Tawheed, the right of 
Allaah (‘Azza wa Jall) to be worshipped Alone. One 
should be careful of Shirk. Prophet Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) feared Shirk for his 
Ummah. He (Salla-Allaahu ‘alayhi wa sallam) said that 
the most thing that he fears for his Ummah is Shirk 
Al-Khafyy, which is more hidden than a black ant 
creeping on a black stone, in the dark night. Shirk 
is hidden to that extent. Shirk violates Allaah’s 
rights. Even our own self has rights on us, and 
there are rights of people towards each other. 
We will be questioned about all these rights on 
the Day of Judgment. The rights of the husband, 
rights of the children, rights of the parents, of the 
sisters, of the brothers. In Surat ‘Abasa (80:34-
36), Allaah says about the Day of Judgment:

جلحلخلملهلجمحمخمممجنحنخن

“That day shall a man flee from his brother,
And from his mother and his father…”

Some of the interpreters mentioned the reason 



why Allaah mentioned the brothers first. That is 
because they are to whom most people do not 
give their rights. This is why when we see them 
on the Day of Judgment, we will run away from 
them. Then comes the mothers and fathers. So 
we have to understand that the rights are from 
the Hurumaat Allaah which we have to magnify 
and fulfill, and stay away from what will violate 
these Sanctities of Allaah (‘Azza wa Jall). Since the 
rights are abundant upon us, the Prophet (Salla-

Allaahu ‘alayhi wa sallam) guided us to a Hadeeth, 
which is reported by Muslim, 2713a, in which 
there is a supplication to be said at the time of 
retiring to one’s bed, which starts with:

َعِظيِم
ْ
َعْرِش ال

ْ
ْرِض َوَربَّ ال

َأ
َمَواِت َوَربَّ ال ُهمَّ َربَّ السَّ

َّ
الل

“O Allah! the Lord of the Heavens and the 
Lord of the Earth and Lord of the Magnificent 

Throne, …

At the end of this Du’aa, after imploring Allaah 
(‘Azza wa Jall), the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) taught us to ask Allaah: 

َفْقِر
ْ
ْغِنَنا ِمَن ال ْيَن َواَأ ا الدَّ ِض َعنَّ

ْ
اق

‘Remove from us the burden of debt’
‘And relieve us from neediness or from want.’

Debts are among the rights of Allaah and 
the rights of the creation. So the supplicant is 
imploring Allaah with His Names and Attributes, 
to fulfill on his behalf, the rights of Allaah and 
of the servants of all kinds. Also, in this Du’aa, 
the person is declaring himself free of his Hawl 

(strength) and Quwwah (might), i.e. that he has 
no strength to fulfill these rights, rather the 
strength and power is from Allaah (Ta’ala). And 
he is asking Allaah to enrich him and relieve him 
from neediness and want. So, debt and poverty or 
neediness, are both great distresses which make 
the human being sleepless (restless) at night. But 
if the person will resort to Allaah (Ta’ala) and ask 
Him to help him after the great implorations, 
then the person will feel at rest and be tranquil, 
because he has entrusted his affairs to the One 
in Whose Hands are all the affairs, with Whom 
are the keys of the heavens and the earth, and 
whoever resorts to Him, He will never let him 
down. So, don’t attach your heart to anyone 
except to Allaah (Ta’ala). 

Accordingly, it is required to venerate and 
magnify the Sanctities of Allaah (‘Azza wa Jall), and 
that is good for the slave. Allaah will reward one 
greatly for that and it will be good for him in this 
Dunya and the Akhirah. The Sacred Ordinances of 
Allaah include everything that is sacred, and He 
instructed us to respect them, including the acts 
of worship and other matters. So whoever does 
that will attain Allaah’s love for him, because 
Allaah loves His Ordinances and this will be a 
means of drawing closer to Allaah (Ta’ala).

Sources:
1- Madarij As-Salikeen by Ibn Al-Qayyim
2- Commentary and explanation of Dr. Aqeel Ash-

Shimmeri
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Abu Hurairah (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) said: “Allaah (Ta’ala) created the creations, 
and when He finished from His creations, ar-
Rahim i.e. the womb said: ‘(O Allaah) at this place 
I seek refuge with You from all those who sever 
me (i.e. sever the ties of kith and kin).’ Allaah (Ta’ala) 
said: ‘Yes, won’t you be pleased that I will keep 
good relations with the one who will keep good 
relations with you, and I will sever the relation 
with the one who will sever the relations with you.’ 
It said: ‘Yes, O my Lord.’ Allaah said: ‘Then that 
is for you.’” Allaah’s Messenger (Salla-Allaahu 
‘alayhi wa sallam) added: “Read (in the Qur’an) 
if you wish, the Statement of Allaah: ‘Would 
you then, if you were given the authority, do 
mischief in the land and sever your ties of 
kinship?’”(47:22) [Al-Bukhaari no. 5987] 

Commentary: 

1  This Hadeeth highlights the importance of 
being kind to relatives. It enjoins considerate 

treatment to relatives and stresses that one 
should maintain a relationship with them at all 
costs. So much so that even if they misbehave 
and sever relations, one should make efforts to 
restore not only the relationship with them but 

also their rights. This is what kindness to relatives 
really means, and Islam has laid great stress on 
it. Relatives include both paternal and maternal 
relatives. Even if they were disbelievers, they 
have a right on a person to keep good relations 
with them. 

2  The Hadeeth also stresses the importance 
of proper treatment with relatives since 

this is a special means of attaining the Nearness 
and Mercy of Allaah. Conduct contrary to it 
is a negation of the rights of relatives, and 
continuation of estrangement with them is a 
cause of displeasure to Allaah and causes His 
wrath. Allaah will make them deaf so they 
cannot hear the truth; even if they hear, they will 
not benefit. Also, Allaah will make them blind so 
they cannot see the truth and even if they see it, 
they will not benefit, i.e. Allaah closes the means 
of good to them. We seek refuge in Allaah from 
this state. 

3  Keeping the bonds of kinship is founded by 
giving relatives their due rights depending 

on customs and what is known amongst the 
people. Whatever people consider to be enjoining 
the bonds is considered as such and vice versa, 
except if the person is living in a community 
which does not give importance to relatives. In 

Importance 
of Keeping 
Relations 
with 

Kith &
Kin
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that case, the relation will be enjoined according 
to what the Shari’ah deems it to be. 

4  The punishment of the one who severs the 
Rahim (relations with kith and kin) on the 

Day of Resurrection: 

a  The Rahim (i.e. womb) will be waiting for 
him on the sides of the Siraat 

It is narrated on the authority of Abu Hurairah 
and Hudhaifah (Radia-Allaahu ‘anhuma) that the 
Messenger of Allaah (Salla-Allaahu ‘alayhi wa sallam) 

said: “Allaah, the Blessed and Exalted, would 
gather people...Trustworthiness and kinship 
would be dispatched, and these would stand on 
the right and left of the Siraat (Path) and the first 
of you would pass like (the swiftness) lightning…” 
[Muslim no. 195] 

So how would the one who severs the relation 
with his relatives walk or pass on the Siraat? 

b  Rahim has an eloquent tongue on the Day 
of Resurrection: 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: 
“Kinship (Rahim) is derived from the All-Merciful 
(Ar-Rahmaan). When someone maintains the ties 
of kinship, they maintain connection with Him. If 
someone cuts them off, Allaah would cut him off 
(i.e. cuts the relation with him). They will have an 
unfettered, eloquent tongue on the Day of Rising.” 
[Al-Adab Al-Mufrad no. 54 and authenticated by 
Al-Albaani who graded it Saheeh] 

The Rahim will speak and testify for or against 
a person according to his connection with 
his relatives. Ibn ‘Abbaas (Radia-Allaahu ‘anhuma) 
narrated: “Every time the kinship will come on 
the Day of Rising in front of each individual, it 
will testify on his behalf that he maintained the 
tie of kinship if he did indeed maintain it; or it will 
testify against him that he cut it off if he cut it off.” 
[Al-Adab Al-Mufrad no. 73 and authenticated by 
Al-Albaani who graded it Saheeh] 

c  Evil consequences of having shown 
miserliness to the relatives on the Day of 

Resurrection 

Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 

said: “There is no relative (person) that comes to 
one of his relatives (of kith and kin) asking him of 
that which Allaah has granted him and he shows 
miserliness but Allaah will bring out for him (the 

latter) on the Day of Resurrection, a snake from 
Hellfire called Shujaa’ and it would encircle him.” 
[Saheeh At-Targheeb no. 896 and Al-Albaani 
graded it Hasan Saheeh] 

One should not be stingy with his relatives when 
they ask him for some of what he has saved 
and has more than his needs, because he who 
will do that, Allaah will prevent him from His 
Favor and Grace on the Day of Resurrection - 
as is said in a Hadeeth reported by At-Tabarani 
and authenticated by Al-Albaani who graded it 
Hasan in Saheeh At-Targheeb no. 884. 

d  He will be prevented from entering 
Paradise 

Jubair ibn Mut’im (Radia-Allaahu ‘anhu) narrated that 
he heard the Prophet (Salla-Allaahu ‘alayhi wa sallam) 

saying: “The person who severs the bonds of 
kinship will not enter Paradise.” [Al-Bukhaari no. 
5984] 

Also, the Prophet (Salla-Allaahu ‘alayhi wa sallam) 

said: “Three people will not enter Paradise: the 
drunken, the one who severs relations with kith 
and kin, and the one who believes in magic.” 
[Reported by Al-Haakim and authenticated by 
Al-Albaani in Al-Silsilah as-Saheeha no. 2539 
and graded Saheeh Lighairihi] 

He (Salla-Allaahu ‘alayhi wa sallam) also said: “The 
fragrance of Paradise can be smelt from a 
distance of one thousand years. By Allaah, the 
person who severs the bonds of kinship will not 
smell it.” [Saheeh At-Targheeb no. 2516 and Al-
Albaani graded it Saheeh] 

Accordingly, the person who severs relations with 
his kith and kin will not enter Paradise and will 
not attain Allaah’s Mercy. This is because he cut 
off that which Allaah has commanded him to 
join, so Allaah severs him in this world and the 
Hereafter. 

Sources: 
1. Riyadus-Saliheen by Darus-Salaam 
2. Sharh Riyadus-Saliheen by Shaikh Ibn 

‘Uthaimeen 
3. Aleman-lidfa-aledman.net 
4. Sunnah.com



…………Anas (Radia-Allaahu ‘anhu) narrated that Allaah’s 
Messenger (Salla-Allaahu ‘alayhi wa sallam) said: “The 
prayer of those who are repentant is offered 
when the young weaned camels feel the heat of 
the sun.” [Reported by Muslim no. 748]

“Al-Awwabun” is plural of “Awwab” which means 
returning to Allaah’s obedience after one’s 
disobedience to Him.

Allaah (Ta’ala) has praised Al-Awwabin in the 
Qur’an in many verses.

In Surat Saad (38:17), Allaah (Ta’ala) says:

جمحمخمممىميمجنحنخن

 “And remember Our slave Dawoud (David), 
endowed with power. Verily, he was ever oft-

returning in all matters and in repentance 
(towards Allaah).”

In Surat Saad (38:19), Allaah (Ta’ala) says:

حيخيىيييٰذٰر

“And (so did) the birds assembled: all with 
him [Dawoud (David)] did turn (to Allaah i.e. 

glorified His Praises).”

In Surat Saad (38:30), Allaah (Ta’ala) says: 

مبنبىبيبرتزتمتنتىت

“And to Dawoud (David) We gave Sulayman 
(Solomon). How excellent (a) slave! Verily, he 

was ever oft-returning in repentance (to Us)!”

Also, in Surat Saad (38:44), Allaah (Ta’ala) says: 

يهجيحيخيميىيييٰذٰر

“Truly! We found him patient. How excellent 
(a) slave! Verily, he was ever oft-returning in 

repentance (to Us)!”

In Surat Qaaf (50:32), Allaah (Ta’ala) says: 

هنجهمهٰهجيحيخي

(It will be said): “This is what you were 
promised, - (it is) for those oft-returning (to 

Allaah) in sincere repentance, and those who 
preserve their covenant with Allaah.”

In Surat Al-Isra’ (17:25), Allaah (Ta’ala) says:

حضخضمضحطمظجعمعجغ

 “If you are righteous, then, verily, He is 
Ever Most Forgiving to those who turn unto 

Him again and again in obedience, and in 
repentance.”

Shaikh As-Sa’dee (Rahimahullaah) said in his 
interpretation of Surat Saad (38:17): “Awwab 
means he turned to Allaah in all his affairs, by 
repenting to Him, loving Him, showing devotion 
to Him, fearing Him, putting his hope in Him, 
beseeching Him often and calling upon Him, 
turning to Him whenever he committed an error, 
giving it up and repenting sincerely.” [Tayseer Al-
Kareem]

Salatul-Awwabin
Sunnah
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What is Salaat Al-Awwabin? 

It is Duhaa prayer offered late when the weaned 
(young) camels feel the heat of the sun. They lift 
up their hoofs because of the heat of the sand 
which becomes hot from the sun’s heat, i.e. at 
the end of Duhaa time before the sun’s Zenith by 
15-20 minutes.

The Hadeeth indicates that the best time of Duhaa 
prayer is just before noon (Dhuhr). 

The Prophet (Salla-Allaahu ‘alayhi wa sallam) said: “Only 
the Awwab will guard strictly the Duhaa prayer.” 
[Reported by Ibn Khuzaimah and Al-Haakim and 
Al-Albaani graded it Hasan in Saheeh Al-Jamie’] 

Why is it called Salaat 
Al-Awwabin?

Imaam Al-Manawi (Rahimahullaah) said in “Faid Al-
Qadeer”: “This Salaat which is offered at this time 
(when the sand becomes very hot due to the heat 
of the sun) is affixed to Al-Awwabin because at 
that time the human soul inclines to rest and will 
be in a state of mildness (tenderness), so he (the 
Awwab) will direct it to obedience and occupy 
himself with Salaat, returning to the pleasure of 
the Lord and turning away from self-desires. This 
is mentioned by Al-Qadi.” [End quote]

The scholars said that the most preponderant 
point of view regarding Duhaa prayer is that it is 
a recommended Sunnah.

The number of its Rak’ah

It is offered as two, four, six, or eight Rak’aat. 
Offering them as two Rak’ah followed with 
another two Rak’ah and so forth with Tasleem 
after every two Rak’ah.

Its Timing

Shaikh Ibn Baaz (Rahimahullaah) said: “Before Dhuhr 
(noon) by one or two hours and this is the best 
time and this is Salatul-Awwabin, when the 
young weaned camels feel the heat of the sun.”

Shaikh Ibn ‘Uthaimeen (Rahimahullaah) said: “The 
more one delays the Duhaa prayer, the better 
it is. However, if one will be busy at the end of 
Duhaa time with his job or business, or so forth 
and he fears that if he delays it till that time he 
may forget it or will not be able to offer it, then 
let him offer it in the beginning of its time and 
there is no sin on him.”

Note: There is a weak Hadeeth which quotes 
that six Rak’ah offered after the Maghrib prayer 
are called Salatul-Awwabin (prayer of the 
penitent).

Sources
-  Fat-h Dhil-Jalali wal-Ikram Fee Sharh 

Bulugh Al-Maram by Shaikh Ibn ‘Uthaimeen
-  Fatawa Shaikh Ibn Baaz
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Abu Salamah ibn ‘Abdur-Rahma’n ibn ‘Awf 
narrated on the authority of his father that 
Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) 

mentioned the month of Ramadan and said: 
“Whoever observes fast (in the month of Ramadan) 
and establishes its nights with Qiyam (Taraweeh – 
voluntary prayer) will come out without sins, as 
if he was born anew (i.e. free of all sins).” [Saheeh 
Ibn Maajah no.1101 and al-Albaani verified it as 
Saheeh]

1  Abu Hurairah (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 

said: “Whoever performs Hajj for Allaah’s sake 
only and does not have sexual relations with his 
wife, and does not do evil or sins, then he will 
return (after Hajj free from all sins) as if he was 
born anew.” [Al-Bukhaari]

2  ‘Abdullaah ibn ‘Abbaas (Radia-Allaahu ‘anhuma) 
narrated that the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) said: “My Lord has come to me this night 
in the best image and said: ‘O Muhammad! Do 
you know what the highest dwellers of heaven 
are disputing about?’ I said: ‘Yes, regarding the 
deeds that expiate sins and the ranks (in Paradise), 
and walking to congregation (i.e. prayers), in 
congregation, performing Wudu’ thoroughly in 
difficult circumstances, and waiting for the next 
Salaat after observing Salaat. Whoever maintains 

them (i.e. keep on performing them) will live in 

good, and die in good, and he will be free from 
all his sins as if he was born anew.” [Saheeh at-
Targheeb, no. 194 and al-Albaani classified it as 
Saheeh Lighairihi]

3  ‘Uqbah ibn Aamir (Radia-Allaahu ‘anhu) narrated 
that the Prophet (Salla-Allaahu ‘alayhi wa sallam) 

said: “There is no Muslim who performs Wudu’ 
thoroughly, then gets up to pray and knows what 
he says (i.e. offering the Salaat with an attentive 
heart) and then leaves, but he will be like the day 
he was born.” [Saheeh at-Targheeb, no. 546, and 
al-Albaani verified it as Saheeh]

4  Shaddad ibn ‘Aws (Radia-Allaahu ‘anhu) 
narrated that the Prophet (Salla-Allaahu ‘alayhi 

wa sallam) said: “Allaah (Ta’ala) says: “If I afflict one 
of My believing slaves, and he praises Me (says: 
Al-Hamdulillaah) for what I have afflicted him 
with; he will get up from his bed of sickness like 
the day he was born, free of all sins.’  The Lord 
will say to the recording angels: ‘I have fettered 
My slave and afflicted him, so write for him (in 
his record) what you used to write for him when 
he was in good health.’” [Authenticated by al-
Albaani in as-Silsilah as-Saheehah, no. 2009 
and graded Hasan]

Deeds that expiate all sins as if 
one were born a new
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Q1 In what year was fasting enjoined?

A1 In the second year after Hijrah.

Q2 What is/are the main events that 
happened in the month of Ramadan 

during the lifetime of the Prophet (Salla-Allaahu 
‘alayhi wa sallam)?

A2 Conquest of Makkah.

Q3 What are the pillars of fasting?

A3 There are two pillars:

1. Niyyah (intention) for fasting (must be       
made before dawn).
2. Abstinence from eating, drinking, and  having 

sexual relations with one’s spouse from Fajr 
(dawn) till Maghrib (sunset). 

Q4 How many times is the month of 
Ramadan mentioned in the Qur’an? 

And in which Surah?

A4 It is mentioned once in Surat  
Al-Baqarah (2:185).

Q5 At what age are children obliged to 
fast?

A5 Shaikh Ibn ‘Uthaimeen (Rahimahullaah) 
said: “If the child is young and has not 

yet reached puberty, he is not obliged to fast, 
but if he is able to do it without hardship, then 
he should be told to do so. The Sahaabah (may 
Allaah be pleased with them) used to make their 
children fast, and if the younger ones cried, they 
would give them toys to distract them.” [Majmoo’ 
Fatwa Ash-Shaikh Ibn ‘Uthaimeen]

Answeres to last issue’s 
Quiz for Ramadan issue

QUESTION 1

How many times did 

the Messenger of Allaah 

(Salla-Allaahu ‘alayhi 

wa sallam) perform 

‘Umrah?

QUESTION 2 
What are the main 

events that happened 
in Dhul-Qa’dah in the 
Seerah of the Prophet 
(Salla-Allaahu ‘alayhi wa 

sallam)?

QUESTION 3
What year was Hajj 

prescribed upon the 
Muslims? 

QUESTION 4  

What year did the 

Prophet (Salla-Allaahu 

‘alayhi wa sallam) 

perform Hajj?

QUESTION 5
In what verse is the 

obligation to perform 
Hajj mentioned?
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Umm Kulthum (Radia-Allaahu ‘anha) was big-boned 
(compact) and of a beautiful appearance with 
satiny cheeks. Her father (Salla-Allaahu ‘alayhi wa 

sallam) called her, “Umm Kulthum”.

Umm Kulthum was born after her sister Ruqayyah, 
and they grew up close together and empathic 
towards each other as though they were twins.

When they both reached the age of puberty, 
they were courted by the two sons of Abu 
Lahab, i.e. Utbah and Utaibah. [Later, after the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) was granted 
Prophethood], Allaah willed good for them and 
they both returned back to their father’s house 
due to the provocation by the enemy of Allaah 
saying to his sons: “You will not see my face if 
you do not divorce the daughters of Muhammad 
(Salla-Allaahu saying ‘alayhi wa sallam).” 

This is how Umm Kulthum was rescued from the 
troubled living situation with the Hammalatal-
Hatab (i.e. her mother-in-law, the wife of Abu 
Lahab as referred to in the Qur’an). Her sister 
Ruqayyah also returned to her father’s house and 
later married ‘Uthmaan ibn Affaan (Radia-Allaahu 

‘anhu). She then migrated with him to Habasha 
(Abyssinia). 

Umm Kulthum (Radia-Allaahu ‘anha) stayed with her 
younger sister Fatimah in their father’s (Salla-

Allaahu ‘alayhi wa sallam) house in Makkah sharing 
the burden of life with their mother Ummul-
Mu’mineen Khadijah (Radia-Allaahu ‘anha) and easing 
the harms cast on their father by the Quraish.

The ignorance of the Quraish reached its peak 
and they decided to boycott the Muslims and the 
Banu Hashim, the kind of boycott which, in those 
days, was the toughest of exclusion and the 
severest of financial and social pressure. Umm 
Kulthum, like other Muslims, suffered from the 

siege and was forced to eat leaves from the 

trees due to severe starvation. They endured this 
for three continuous years!

Umm Kulthum (Radia-Allaahu ‘anha) bore the biggest 
responsibility at that time because her mother 
was exhausted due to the siege. Moreover, she 
was afflicted with a serious illness which caused 
Khadijah (Radia-Allaahu ‘anha) to be bedridden. 
Umm Kulthum’s (Radia-Allaahu ‘anha) younger 
sister, Fatimah az-Zahra needed care and Umm 
Kulthum was the only one left to tend to her and 
their mother and ease the agony and grief of her 
father. 

The siege lasted three years, but their great 
ordeal had only increased them in their Eeman, 
and the severe conditions further strengthened 
their determination. 

In the Prophet’s house in Makkah, Ummul-
Mu’mineen Khadijah was taking her last breaths 
while her three daughters (Zaynab, Umm Kulthum 
and Fatimah) surrounded her and her beloved 
husband (Salla-Allaahu ‘alayhi wa sallam) beside her; 
easing the throes of death with glad tidings of 
the blessings that Allaah has prepared for her. 

On the 10th of Ramadaan in the tenth year after 
the Messenger was bestowed Prophethood, 
the pure soul of Khadijah was taken up toward 
her Lord, and Umm Kulthum (Radia-Allaahu ‘anha) 
became the sole person responsible for managing 
the Prophet’s (Salla-Allaahu ‘alayhi wa sallam) noble 
household.

When the Quraish sensed that the political, 
financial and social pressures had settled, they 
decided to assassinate the Prophet (Salla-Allaahu 

‘alayhi wa sallam). But Allaah informed him (Salla-

Allaahu ‘alayhi wa sallam) beforehand about what 
his enemies were planning in secret, and Allaah 
ordered him to migrate to Yathrib.

The Daughter of Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam)
The One Imprisoned in the Shi’b



The Muslims migrated to where they found dignity 
and strength. The Prophet  (Salla-Allaahu ‘alayhi wa 

sallam) migrated in the company of his friend Abu 
Bakr as-Siddeeq (Radia-Allaahu ‘anhu) while Umm 
Kulthum and Fatimah stayed behind in Makkah 
for their safety until Allaah’s Messenger (Salla-

Allaahu ‘alayhi wa sallam) sent Zayd ibn Harithah 
(Radia-Allaahu ‘anhu) to bring them both to Madinah.

In the course of the next two years, Umm Kulthum 
witnessed the returning of her father from Badr 
as a victorious ruler on one hand - and on the 
other, she also witnessed her sister Ruqayyah - 
the wife of ‘Uthmaan ibn Affaan - succumb to 
death due to a fatal illness. 

In the beginning of the third year after Hijrah, 
Umm Kulthum (Radia-Allaahu ‘anha) noticed ‘Uthmaan 
ibn Affaan (Radia-Allaahu ‘anhu) coming more often 
to her father (Salla-Allaahu ‘alayhi wa sallam) seeking 
condolence and (spiritual) support for the loss of 
his dear wife.

One day ‘Umar al-Khattaab (Radia-Allaahu ‘anhu) 
entered upon the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) complaining angrily about the behavior 
of Abu Bakr and ‘Uthmaan. When he proposed 
his daughter’s marriage to them neither of them 
responded favorably to his suggestion.

Umm Kulthum heard her father (Salla-Allaahu ‘alayhi 

wa sallam) kindly informing ‘Umar: “Hafsah will 
marry someone who is better than ‘Uthmaan, 
and ‘Uthmaan will marry someone who is better 
than Hafsah.” [Reported by Al-Bukhaari in the 
Chapter (Nikah): One’s proposing (the marriage 
of) his daughter or sister to the people of good 
(6/130)] 

The heart of Umm Kulthum shook at this; for she 
knew due to her brilliant acumen that she would 
be the wife of ‘Uthmaan because there was 
no woman better than the daughter of ‘Umar 
(Radia-Allaahu ‘anhu) other than the daughter of the 
Prophet (Salla-Allaahu ‘alayhi wa sallam), and while she 

was retrieving the reminiscences (thinking) about 
her companion ‘Ruqayyah’, the Prophet (Salla-

Allaahu ‘alayhi wa sallam) called her and gave her the 
good news. 

Her marriage was fixed with ‘Uthmaan (Radia-

Allaahu ‘anhu) and from that day onwards, ‘Uthmaan 
was known as “Dhun-Noorain (i.e. Possessor 
of Two Lights)” because it was not known that 
anyone apart from him had ever married two 
daughters of a Prophet. [See the Tarjma ‘Uthmaan 
in Istiy’aab (3/1079) and the reason for his title.]

Umm Kulthum (Radia-Allaahu ‘anha) moved to her 
husband’s house and stayed with him for six 
long years - where she witnessed the glory of 
Islam reach its zenith (peak), and saw her father 
returning victorious from one battle after another 
– and her husband Dhun-Noorain, accompanying 
him in his struggles and victories.

Umm Kulthum (Radia-Allaahu ‘anha) anticipated the 
day of Great Victory – Fath Makkah (the conquest 
of Makkah) and her heart craved to visit the grave 
of her mother but death came to her just days 
before that in the month of Shabaan, 9th year 
of Hijrah – and the Prophet (Salla-Allaahu ‘alayhi wa 

sallam) buried her beside her companion of youth 
– her sister, Ruqayyah (Radia-Allaahu ‘anha). 

May Allaah have mercy on Umm Kulthum (Radia-

Allaahu ‘anha), she witnessed the trials of Dawah 
for a very long time; she bore the cruelest 
of persecutions, lived through the toughest 
circumstances of Dawah and the harshest days 
of struggle. 

Source: 
“Women around the Messenger and replying to the 
Slanders of the Orientalists” by Mahmood Mahdi al-

Istambuli and Mustafa Abu an-Nasr Shibli
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Q  I have two sisters who married our un-
cle’s (father’s brother) sons. Relations 

became strained between our family and our 
uncle’s family, to the extent that my brother 
refuses to visit our two sisters. Just to keep 
him happy, my mother also stopped visiting 
them. What is the ruling on this situation?

A  Both of them are sinning because severing 
ties of the womb is unlawful and one of 

the major sins, and here the womb refers to the 
near relations.

It is not allowed for one to sever ties with a relative 
just to please another relative; rather, they are 
required to nurture the ties of the womb, and to 
fulfill (the rights) that Allaah (Ta’ala) has made 
obligatory on them. Then, if this pleases one of 
them, they are merely pleased with what Allaah 
made obligatory, which is good for them. If one 
of them is not happy with that, there is in fact no 
reason for them to be upset. So, nurturing the 
ties of the womb is an obligation, and severing 
such ties is not up to the whims of the people nor 
done out of love for one of them.

Shaikh Ibn ‘Uthaimeen

Dealing with Relatives who are Negligent 
with Religious Regulations

Q  What should my stance be with my fa-
ther, neighbors, relatives, and friends 

who are either partly or totally remiss in their 
religious duties? I want to be sincere to them 
and help them, so what should I do?

A  The question is general in that the ques-
tioner says that they are either partly or 

totally remiss in the religious regulations. There 
are some regulations that are foundations of Is-
lam, others are pillars, and others are Sunnah.
Your dealings with these people in terms of 
harshness or gentleness depend on your relation 
to them and on which practices they are negligent 
in. If they are your parents, you are required to 
be steadfast in advising them, and encouraging 
them to fulfill the religious duties that they are 
negligent in, or those they do not perform at all, 
doing so with wisdom and good manners. This is 
the way Allaah’s friend Ibraheem demonstrated 
when he called his father to Tawheed. You must 
not obey them in a sin, but keep good company 
with them, and try to help them for the Sake of 
Allaah.

The same (calling with wisdom) applies to 
relatives, neighbors, and colleagues; if they heed 
your advice, they are your brothers in Islam. If 
they refuse by continually refusing to practice 
a foundation or pillar of Islam, or something 
that is compulsory, forsake their company. 
However, if they are remiss in what is Sunnah 
or recommended, then that is something that 
nobody (except he who Allaah Almighty protects) 
is protected from. Don’t forsake such a person 
but cooperate and be sincere with him for his and 
your betterment. 

The Permanent Committee

Source: Fatawa Islamiyyah

Relations are not Severed 
to Please People

Fatawa



One of the most important contemporary issues in 
the Book of Taharah is what is called dry cleaning 
or steam cleaning. This is because certain clothes 
are spoiled (damaged) by washing with water 
such as woolen clothes and other certain types 
of clothes. Therefore, they are cleaned by dry 
cleaning or steam cleaning. 

In case these kinds of clothes were contaminated 
with an impurity, will the dry cleaning remove 
the impurity or not? 

Before mentioning the ruling, one should perceive 
(have perception) how the dry-cleaning work (is 
done). 

A certain chemical known as tetrachloroethylene 
(perc) is used along with other chemicals to 
remove impurities from clothes; then the cloth 
is ironed with steam. In this way, the clothes 
are cleaned. Water is not used in cleaning, nor 
are they cleaned with steam. The question is: 
Does this way of cleaning remove the Najasah 
(impurity) or not? 

The ruling regarding this issue can be based on 
what the early jurists said: Is water required for 
removal of impurities, or can the impurity be 
removed with any other detergent? 

There is a difference of opinion among the scholars 
regarding the issue of removing an impurity with 
something other than water. 

The first opinion is that the use of water is 
obligatory to remove all sorts of impurities. This 
is the opinion of Jumhoor of Maliki, Shafie’ and 
Hanbali schools of thought. 

The second opinion is that of Abu Hanifah 
(Rahimahullaah) and one report of Ahmad, who 
said that an impurity can be removed with any 

liquid that is pure as well as water, like sunlight, 
wind, etc. So, an impurity can be removed with 
something other than water. 

The evidence that the scholars of the first opinion 
used is that water is a purifying agent, as Allaah 
(Subhaanahu wa Ta’ala) says in Surat Al-Furqaan 
(25:48):  

ىقيقاكلكمكىك

“And We send down pure water from the sky”

Also, in the story of the bedouin who came and 
passed urine in a corner of the mosque, the 
Prophet (Salla-Allaahu ‘alayhi wa sallam) ordered them 
(the Sahabah) to spill a bucket of water over that 
place and they did so. [Al-Bukhaari no. 221] 

So, the guidance shown by the Prophet (Salla-

Allaahu ‘alayhi wa sallam) in removal of impurities is 
by using water. 

The scholars of the second opinion who said 
that the impurity can be removed with anything 
besides water, said: “This is because there is no 
proof that indicates the obligation of using water 
for removal of an impurity. Basically, everything 
is pure, and the impurity is incidental; if the 
impurity is removed then that thing goes back 
to its original state, i.e. it becomes pure again, 
whether it is removed by means of sunlight or 
wind or so forth.” 

Accordingly, the most preponderant point of view 
is the second opinion which is that an impurity 
can be removed by any purifying agent. This is 
the opinion of Shaikhul-Islam Ibn Taymiyah, Ibn 
Al-Qayyim, Shaikh Ibn Baaz and Ibn ‘Uthaimeen 
(Rahimahumullaah). 

The evidence that the first group used is that 

The Ruling on 
Dry Cleaning or 
Steam Cleaning
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water is a purifying substance and the removal 
of impurity does not indicate that something 
other than water cannot be a purifying agent for 
removal of impurities. They used the example, 
Surat Al-Furqaan (25:48), which says that water 
is a purifying substance. This is with the consensus 
of all scholars and there is no doubt about it; 
impurities are best removed with water. But there 

is no proof that indicates that substances other 
than water cannot remove impurities. 

Based on the aforementioned discussion, if the 
clothes which have Najasah are cleaned by dry 
cleaning or steam cleaning, then they are clean 
and the Najasah (the impurity) is removed. 

A similar Nazilah (new event) is sewage water 
(wastewater) after it has been treated and 
purified via chemical processes and advanced 
techniques (devices). A specialist among the 
scientists said that this process goes through four 
stages: 1) Washing, 2) Ventilation, 3) Killing the 
bacteria and 4) Sterilization. When the sewage 
water goes through these four stages, no traces 
of impurity remain of smell, color, or taste. 
Does this water become pure such that one can 
perform Wudu’ with it or not? 

This issue is from the current events (Nazilah) 
the ruling of which can be deduced from the 
aforementioned discussion. Is it obligatory to use 
water for removing Najasah or can the Najasah 
be removed by any purified agent? 

The most correct point of view is of the Hanafi 
school of thought which is that the impurity can 
be removed with any pure agent. 

Accordingly, the impurity of the sewage water can 
be removed by the chemical process which goes 
through the above four steps. This is because no 
traces of impurity remain, and the sewage water 
becomes pure water. 

The Majma’ Al-Fiqhi Al-Islami (the Islamic 

Fiqh council) issued that sewage (waste) water 
after being purified completely and treated is 
pure water (their statement is as follows): “The 
council sees this water as pure after it has been 
purified completely, such that it goes back to 
its original state in which there is no sign of 
alteration caused by impurity in its taste, color or 
smell. And it is permissible to be used to remove 
the Hadath (impurity state of the person) and the 
impurities. One may use it to purify one’s self (i.e. 
perform Wudu’ and Ghusl with it).” 

This ruling is also affirmed by the council of senior 
scholars; however, the committee affirmed that 
it is better not to be used in cooking, as a food or 
drink, but if it is used, it is permissible. 

This is in case it is possible to use something 
else instead of using this water; that would be 
safer for health and it would ward off harm. 
It is not Haraam (forbidden) to use this treated 
water; rather it is just better to use what is more 
acceptable, and to keep away from something 
that may be off-putting. 

Source: 
Qadaya Fiqhiyya Mu’asirah (Contemporary 

Fiqh Issues) by Shaikh Sa’d ibn Turki al-Khathlan

The Ruling on Treated Sewage Water 
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……Many people, especially the youth, are under the 
notion that many legal laws (Islamic laws) are 
not applicable in our present-day life. They say, 
“Religious texts were revealed in a time or place 
that was of a different state or setting than what 
we are in now. Therefore, it is very difficult to 
apply Islamic Law in the present, daily life.”

Others claim that they don’t want to obstruct 
the principle of applying the Sharee’ah in present 
times, but they say, “It is very difficult to apply 
some of the legal rules in the present time, so we 
have to pass over them and find something else, 
something more flexible in the present state.”

Those who say that they know the Dunya (world) 
has changed, are saying this in order to oppose 
or reject a legal Hukm (ruling). In fact, in their 
hearts, they believe that the Sharee’ah is not 
suitable for application in the present life. 

Or they are objecting to a particular legal ruling 
being applied, and not all the Sharee’ah. Their 
excuse is that the Dunya has changed.

How does one reply and refute such claims? 

Bear in mind that the Sharee’ah (Islamic Law) 
has two main characteristics: 

 � Ath-Thuboot, which means permanency or 
constancy

 � Ash-Shumool, which is comprehensiveness 

First of all, it is important to note that the 
Sharee’ah is characterized with dominance at all 
times and in all places because this Sharee’ah is 
the last Sharee’ah with which Allaah (Subhaanahu 

wa Ta’ala) sealed all the previous messages. Allaah 
made the Islamic Sharee’ah a guidance for the 
people until the establishment of the Hour. 
Therefore, Allaah (Subhaanahu wa Ta’ala) made many 
laws and rulings in our Sharee’ah that pertain to 
each and every detailed matter in our lives. 

Secondly, but with no less importance, is the 
messenger-ship of Prophet Muhammad (Salla-

Allaahu ‘alayhi wa sallam) which is general for all 
people, fulfilling all what they need. This is 

Islam is for all times and all 
places
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therefore the most important characteristic of the 
Islamic Sharee’ah. If a person would just read the 
revelation, many matters would be discovered, 
including the broadness of the Sharee’ah.

The revelation is explained as follows:

1  The Oneness of Allaah in the right of the 
Tashree’, meaning Allaah is the Only One 

Who legislates the laws. He is the One Who has 
the right of setting laws. This is because the 
Hukm (Decision) belongs to Allaah Alone. So 
whoever claims that the Sharee’ah, the Hukm 
of Allaah is not suitable for a certain time or a 
certain place, indicates one’s sharing with Allaah 
(Azza wa Jall) in the Decision, and gives the slave the 
right of Tashree’, which is not right. The slave has 
no right to set legislations. This is a sole right of 
Allaah (Azza wa Jall), as Allaah mentions in Surat 
Yusuf (12:40):

مل يك ىك مك لك اك يق ىق يف ىف يث ىث نث  مث

مم ام يل ىل

 The command (or the judgment) is for none 
but Allaah. He has commanded that you 

worship none but Him (i.e. His Monotheism), 
that is the (true) straight religion, but most 

men know not.

2  There is no Hukm, no law or decision 
better than the Hukm of the Sharee’ah. 

So, whoever is seeking Hukm other than 
the Sharee’ah, then he is seeking Hukm al-
Jahiliyyah, the law of the time of ignorance. And 
Allaah (Subhaanahu wa Ta’ala) praised the Sharee’ah 
absolutely; that it is suitable for every place and 
time, and He dispraised other than what He has 
legislated. Allaah says that clearly in Surat Al-
Ma’idah (5:50):

هلجمحمخمممجنحنخنمنهنجه

Do they then seek the judgment of (the Days 
of) Ignorance? And who is better in judgment 
than Allaah (Ta’ala) for a people who have firm 

Faith.

3  The revelation also indicates the perfection 
of Islamic Law/ Sharee’ah, as well as 

indicating the perfection and completeness of 
the favor of Allaah (Azza wa Jall). Allaah (Ta’ala) says 
in Surat Al-Ma’idah (5:3):

نت مت زت رت يب ىب نب مب  زب

رث يت ىت

This day, I have perfected your religion for 
you, completed My Favor upon you, and have 

chosen for you, Islam as your religion.

Whoever claims that the Tashree’ (Islamic law) is 
particular only to a certain time or place, it is as if 
he is claiming that the Sharee’ah is not complete 
and not perfect, and needs to be completed or it 
needs to be added to according to the places and 
times. The seriousness of this matter is worthy of 
being noted, as its consequences however small, 
can be detrimental.

So, whoever says that the Sharee’ah is particular 
only to a certain time like the time of Prophet 
Muhammad (Salla-Allaahu ‘alayhi wa sallam) or that 
place only, it is as if he is accusing the Sharee’ah 
of being deficient, of not being complete. And 
this contradicts what Allaah Ta’ala) says in Surat 
Al-Ma’idah (5:3).

4  The Sharee’ah is characterized with giving 
a detailed explanation of everything the 

creation needs in their life. It includes everything 
that humans need, without being restricted to a 
certain environment, time, or place, and this is 
clearly mentioned in Surat An-Nahl (16:89):

And We have sent down to you, the Book 
(the Qur’an) as an exposition of everything, a 
guidance, a mercy, and glad tidings for those 
who have submitted themselves (to Allaah as 

Muslims).

5  That the texts of the Sharee’ah, whether 
Qur’an or Hadeeth, are protected and 

preserved and there is no change in them or their 
rulings. Allaah (Ta’ala) clearly mentions in Surat 
Al-Hijr (15:9):

ىن نن من زن رن مم ام  يل

Verily We: It is We Who have sent down the 
Dhikr (i.e. the Qur’an) and surely, We will 

guard it (from corruption).

So, if a person says that the Sharee’ah is not 
suitable during current times or in our present 
lives, then it would be in vain or not logical to have 
been preserved through all these generations. 
Because when Allaah (Subhaanahu wa Ta’ala) said 

 نئ مئ  زئ رئ ّٰ ِّ ُّ َّ ٍّ
يئ ىئ  
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that it is preserved or guarded, this means that 
it requires us to act upon it and carry out its 
commands. And Allaah (Azza wa Jall) is free of doing 
anything in vain. Therefore, it is very important 
to understand when Allaah (Ta’ala) says that ‘We 
have guarded or preserved the Dhikr’, it means 
that it is preserved till the Day of Judgment and 
this requires us to act upon it and carry out what 
it has of commands in it. Otherwise, preserving it 
is of no use or benefit; and Allaah is free of doing 
something with no reason.

Also, Allaah (Ta’ala) says in Surat Ar-Ra’d (13:41):

خكلكمكجلحلخلملهلجمحم

And Allaah judges, there is none to put back 
His Judgment and He is Swift at reckoning.

This is another proof that the text of the Sharee’ah 
is preserved.

6  Allaah (Subhaanahu wa Ta’ala) gave glad tidings 
to the creation about the dominance of 

the Sharee’ah laws, and there is no chance for 
anyone to legislate after Allaah (Azza wa Jall), as 
He (Ta’ala) says in Surat At-Tawbah (9:33):

It is He Who has sent His Messenger 
[Muhammad (Salla-Allaahu ‘alayhi wa sallam)] with 
guidance and the religion of truth (Islam), 
to make it superior over all religions even 

though the Mushrikun (polytheists, pagans, 
idolaters, disbelievers in the Oneness of 

Allaah) hate (it).

7  Allaah (Subhaanahu wa Ta’ala) commanded 
us in the Qur’an to judge according to 

the Sharee’ah and it is obligatory to judge 
between the people with the Qur’an and Sunnah. 
Whenever any dispute arises, it is a must to go 
to the Qur’an and Sunnah to settle any conflict 
or any problem. And the believer has no choice 
other than going back to the Sharee’ah in all his 
disputes. And this is clearly mentioned in Surat 
An-Nisaa’ (4:65):

مسىحصخصمص خسى ىمخجسحسى

مظجعمعجغ ىجضحضخضمضحطى

مغجف

But no, by your Lord, they can have no Faith, 

until they make you [O Muhammad (Salla-

Allaahu ‘alayhi wa sallam)] judge in all disputes 
between them, and find in themselves no 

resistance against Your decisions, and accept 
(them) with full submission.

This was mentioned in the context of the 
hypocrites because they are the ones who don’t 
abide by the law of Allaah (Azza wa Jall) in their 
disputes. Also, Allaah (Ta’ala) mentions in Surat 
Al-Ahzaab (33:36):

ىليلجمحمخمممىميمجنحنخن مل   خل 

منىنينجه

It is not for a believer, man or woman, when 
Allaah and His Messenger have decreed a 

matter, that they should have any option in 
their decision.

These are all clear evidences that indicate the 
obligation of applying Allaah’s Law, Allaah’s 
Sharee’ah; and does not pertain to a certain place 
or time. Rather, this Sharee’ah is for all times and 
places. So whoever says that the Sharee’ah is only 
particular to the time of Prophet Muhammad 
(Salla-Allaahu ‘alayhi wa sallam) and not now, then it is 
as if he has said that Allaah (Subhaanahu wa Ta’ala) 

obligated something which we are not supposed 
to take or which is not suitable for us to take, 
rather taking it is considered a mischief or 
corruption for us, astaghfirallaah, or that we are 
unable to do it. So these are all kinds of accusing 
Allaah (Azza wa Jall) in His Wisdom, His Hukm and 
in His Actions (Jalla Jalaluhu) and Allaah (Azza wa Jall) 

is free of doing or setting something obligatory 
upon us in vain, or to be suitable only for the 
time of Prophet Muhammad (Salla-Allaahu ‘alayhi wa 

sallam) and not suitable for us now.

Whoever declares that the matter of the religion 
is not suitable for this century actually has a very 
serious incorrect belief.

In conclusion:

1)  The characteristic of the Qur’anic speech 
is generality, without being restricted to a 
certain time or place.

2)  Allaah (Azza wa Jall) is the absolute Hakam, the 
Absolute Judge and Ruler (Subhaanahu wa Ta’ala), 
and it is obligatory upon us to obey Him, 
and forbidden to digress from His Rulings. 
And obedience to Him is not particular to a 
certain time or place. Rather, obeying Allah 
(Azza wa Jall) should be throughout our lives, at 
all times and in every detail of our lives. In 

 ىي مي خي حي جي يه ىه  مه جه
ٍّ ٌّ ٰى ٰر ٰذ  يي  
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fact, these people who claim that the Islamic 
Sharee’ah is not applicable for the present 
time or place, actually have two problems:

 � They don’t really know who Allaah is - Al-
Hakam, the Judge.

 � They don’t understand the nature of Islamic 
Law, which is related to or pertaining to the 
Dunya or the people. They don’t understand 
that the Sharee’ah of Islam is really a 
comprehensive religion with comprehensive 

laws. It includes both the Dunya and the 
Akhirah.

Therefore, because of their ignorance, they don’t 
understand these two main matters.

Source:
Zukhruf Al-Qawl by ‘Abdullaah ibn Salih Al-Ejairi 

and Dr. Fahad ibn Salih Al-Ajlan

A Comprehensive Du’aa
of the Prophet (Salla-Allaahu ‘alayhi wa sallam)

‘Aishah (Radia-Allaahu ‘anha) narrated that the Messenger of Allaah (Salla-Allaahu 
‘alayhi wa sallam) taught her this supplication: 

“
ُ
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“Allaahumma inni as’aluka minal-khayri kullihi, ‘ajilihi wa ajilihi, ma ‘alimtu minhu wa ma 
la a’lam. Wa a’udhu bika minash-sharri kullihi, ‘ajilihi wa ajilihi, ma ‘alimtu minhu wa ma la 
a’lam. Allaahumma inni as’aluka min khayri ma sa’alaka ‘abduka wa nabiyyuka, wa a’udhu 

bika min sharri ma ‘adha minhu ‘abduka wa nabiyyuka. Allaahumma inni as’alukal-jannatah 
wa ma qarrab ilayha min qawlin aw ‘amalin, wa a’udhu bika minan-nari wa ma qarraba 
ilayha min qawlin aw ‘amalin, wa as’aluka an taj’al kulla qada’in qadaytahuli khayran.”

(O Allaah, I ask You for all that is good, in this world and in the Hereafter, what I know 
and what I do not know. O Allaah, I seek refuge with You from all evil, in this world and 
in the Hereafter, what I know and what I do not know. O Allaah, I ask You for the good 

that Your slave and Prophet has asked You for, and I seek refuge with You from the 
evil from which Your slave and Prophet sought refuge. O Allaah, I ask You for Paradise 
and for that which brings one closer to it, in word and deed, and I seek refuge in You 

from Hell and from that which brings one closer to it, in word and deed. And I ask You 
to make every decree that You decree concerning me good).” [Ibn Maajah no. 3846 and 

authenticated by Al-Albaani who graded it Saheeh]
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Q1  Is a father who is an unbeliever consid-
ered a Mahram (a person who is legally 

not allowed to marry that woman) for his Mus-
lim daughter?

A2 If the daughter embraced Islam and her 
father remained an unbeliever, this will 

not invalidate the prohibition of marriage, nor 
the permissibility of travelling with her alone 
and being in seclusion with her (i.e. to be with 
him alone in one place), because Allaah (Ta’ala) 
ordered the son/daughter to be dutiful to his/her 
father and to treat him with kindness, even if he 
is an unbeliever.

Allaah (Ta’ala) says in Surat Al-‘Ankabut (29:8):

“And We have enjoined on man to be good 
and dutiful to his parents, but if they strive to 
make you join with Me (in worship) anything 
(as a partner) of which you have no knowl-

edge, then obey them not.”

And in Surat Luqman (31:14-15), Allaah (Ta’ala) 
says:

“And We have enjoined on man (to be dutiful 
and good) to his parents. His mother bore 
him in weakness and hardship upon weak-

ness and hardship, and his weaning is in two 
years—Give thanks to Me and to your par-

ents,--unto Me is the final destination. But if 
they (both) strive with you to make you join 
in worship with Me others that of which you 
have no knowledge, then obey them not, but 

behave with them in the world kindly, and 
follow the path of him  who turns to Me in 

repentance and in obedience. Then to Me will 
be your return, and I shall tell you what you 

used to do.”

Only if she is afraid for herself from her unbeliever 
father, then she has to avoid staying alone with 
him.

However, the unbeliever has no marriage 
guardianship over the believer (Muslim) woman, 
as Allaah (Ta’ala) says in Surat An-Nisaa’ (4:141):

“And never will Allaah grant to the disbeliev-
ers a way over the believers.”

Al-Kharqi said: “If the closest agnation (relative 
from the fathers side) was a child or Kafir 
(unbeliever) or a slave, then the farthest agnation 
will be considered as a guardian for her.”

Ibn Qudamah explained that with the following:  
“The guardianship is not confirmed by a child or 
a slave or a Kafir over a Muslim woman, i.e. their 
existence is of no use for her, and the guardianship 
in this case is confirmed by who is farther than him 
in relation.” Then he added: “The third condition 
is “Islam.” The general statement of the scholars 
is that no guardianship is confirmed for the Kafir 
over the Muslim woman.”

The Prophet (Salla-Allaahu ‘alayhi wa sallam) 
said: “The Sultan (i.e. the ruler) is the guardian 
of the one who has no guardian.” [Reported by 
Ahmad, Abu-Dawoud, At-Tirmidhi, and Ibn 
Maajah]

So, whoever becomes Muslim and has no 
guardian, then the Muslim ruler will give her in 
marriage, because he has general guardianship.

And Allaah the Exalted knows best.

References:
“Bulugh Al-Maram” by Al-Hafidh Ibn Hajar Al-
Asqalani
“Fatawa Al-Buyu’ Fil-Islam” by Al-Ifta 
Committee (Shaikh As-Sa’di, Shaikh Ibn Baaz, 
Shaikh Ibn ‘Uthaimeen, and Shaikh Ibn Al-
Fawzan)

Fatawa
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As-Sihr (Sorcery)
As-Sihr (sorcery) is the practice of writing spells on paper or tying knots that affect the heart 
and the body until the person becomes ill or dies, or it means to cause a rift between a man 
and his wife. Allaah (Ta’ala) says in His Glorious Qur’an (interpretation of the meaning):  

“But they learned from them (these angels) that with which they could 
cause separation between man and his wife.” [Surat Al-Baqarah (2:102)] 

Allaah (Ta’ala) also says in Surat Al-Falaq (113:4) (interpretation of meaning): 

“And from the evil of those who practice witchcraft when they blow in the 
knots.” 

If sorcery was not real, Allaah, All-Mighty would not order us to seek refuge with Him from 
it (sorcery). 

‘Aishah (Radia-Allaahu ‘anha) narrated: “A man called Labeed ibn al-A’sam from the tribe of Bani 
Zaraiq worked magic on Allaah’s Messenger (Salla-Allaahu ‘alayhi wa sallam) till Allaah’s Messenger 
(Salla-Allaahu ‘alayhi wa sallam) started imagining that he had done a thing that he had 
not really done. One day or one night he was with us, he invoked Allaah, and invoked for a 
long period, and then said: “O ‘Aishah! Do you know that Allaah has instructed me 
concerning the matter I have asked him about? Two men came to me and one 
of them sat near my head and the other near my feet. One of them said to his 
companion: ‘What is the disease of this man?’ The other replied: ‘He is under the 
effect of magic.’ The first one asked: ‘Who has worked the magic on him?’ The 
other replied: ‘Labeed ibn Al-A’sam.’ The first one asked: ‘What material did he 
use?’ The other replied: ‘A comb, and the hairs stuck to it and the skin of pollen 
of a male date palm.’ The first one asked: ‘Where is that?’ The other replied: 
‘(That is) in the well of Dharwan.’….” [Al-Bukhaari no. 5763] 

Allaah (Ta’ala ) says in Surat Al-Baqarah (2:102) (interpretation of the meaning): 

“And indeed, they knew that the buyers of it (magic) would have no share 
in the Hereafter.” 

Qatadah said: “He (sorcerer) will have no share in the Hereafter.” Al-Hasan said: “He will 
have no religion.” 

Thus, the verse indicates the prohibition of sorcery. Moreover, sorcery has been declared 
prohibited in all religions. Allaah (Ta’ala) says in Surat Ta-Ha (20:69) (interpretation of the 
meaning): 

“And the magician will never be successful, to whatever amount (of skill) 
he may attain.”


